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SHABBAT SHALOM.  Today is 28 Tammuz 
5777, the second Shabbat of the three weeks.  
We bensch Rosh Chodesh (Menachem) Av 
which will be Monday; the re-appearance of the 
moon is scheduled for Sunday night at 10:00 
p.m. and 14 chalakim (47 seconds), Jerusalem 
time. We omit Av HaRachamim.  This Sunday 
night begins the Nine Days. 
 
 

TORAH DIALOGUE   
(p. 702 Hz) (p. 955 S) (p. 627 Hi) (p. 900 AS) 

MATTOT-MASSEI    -  

Numbers 30:2 
[Compiled by Rabbi Edward Davis (RED) 

Young Israel of Hollywood-Ft. Lauderdale] 

 

 
1. The first portion of today's reading deals with 
vows.  Although the text will concentrate on a girl's 
vow uttered while yet in her father's charge vis-à-vis 
later when she is married, the strength of the vow is 
the same.  For all of us, we "must do all that (we) 
express verbally."  (30:3). A Jew who utters a vow 
may have his vow annulled through the offices of a 
rabbinical court.  A non-Jew may also make a vow, 
but his vow is binding and cannot be voided, even 
through a Beth Din.  Many commentators write 
about the unusual opening of today's sidrah:  
"Moshe spoke to the tribal heads of the Israelites."  
Normally it would read:   Hashem spoke to Moshe 
saying, "Speak to the children of Israel."  The 
Tosefet Brachah felt that the change in terminology 
is consistent with what is expressed through 
TaNaCH and the words of our Sages:  Taking a vow 
is not really the will of God.  It is considered 
acceptable when an oath is taken in times of 
distress or a needed motivation to perform a 
mitzvah, but otherwise, a person should not take an 
oath.  In the Talmud (Nedarim 22a), it says:  He who 
makes a vow, and even though he fulfills it, is 
considered an evil person.  Many obligations come 
with the making of a vow, and it is so easy not to 
fulfill the vow one hundred percent.  For example 
suppose someone takes an oath to donate $1,000.  
During the time span between making the vow and 
fulfilling it, the dollar drops 2% on the world market.   
The person now gives his $1,000 but perhaps has 
not fulfilled his vow.  The   divine punishment for 
failure to fulfill an oath can be quite harsh.  
Eliminating the statement that God told Moshe 
about the laws of taking an oath indicates to us that 
God would prefer us to do good deeds and not to 
talk about it.      
                                          

2. After the victory over Midian, Elazar commands 
the people about a statute regarding the proper 
cleansing or kashering of the utensils taken in the 
war.  The law is stated as a statute, a law that is 
difficult to comprehend.   Actually, the law is quite 
easy to comprehend.  Once whatever was absorbed 
has been drawn out by fire, hot water, etc. 
(depending on the utensil), then surely there is no 
reason to further prohibit its use.  From our text, 
however, we see that all laws should be observed as 
if they were chukim.  Even if the reasons are stated 
and understood, they still bear no significance to the 
carrying out of the law.  The reasons serve only as a 
means of understanding the significance of the 
precept.  If we choose to observe a mitzvah based 
on reasons and not based on a strong allegiance to 
the will of Hashem, then we will err as in the case of 
King Solomon, who married more women than he 
was permitted, thinking that the reasons given did 
not apply to him.  Here, too, the law of kashering 
utensils is to be observed as a statute, as the will of 
God, and not because it makes sense. (Reb Moshe 
Feinstein).            
                                          
3. When the two tribes of Reuven and Gad request 
to settle east of the Jordan River, they make two 
errors:  One was concerning themselves with the 
welfare of their large number of animals more than 
the concern they express for their wives and 
children.  In the first verse of chapter 32, where the 
petition of Reuven and Gad is introduced, note that 
the first verse begins and ends with the word  - 

livestock, which was their primary interest.  (Dr. 
Nechama Leibowitz).  Secondly, Reuven and Gad 
treat the subject as a practical agreement between 
the tribes.  They do not perceive their actions as 
requiring the approval of Hashem.  Moshe subtly 
points out both these things when he reiterates their 
request.  When the two tribes agree to Moshe's 
version, we see that they accept Moshe's correction.  
To me, though, it seems quite odd that no objection 
is made of their request not to settle in the Promised 
Land.  If Eretz Yisrael is so important, so sanctified, 
and is to be our permanent national homeland given 
to us by God, how could such a request be 
considered?  Why is no objection made to Reuven 
and Gad's rejection of the Promised Land?      
                                         
4. The beginning of today's second sidrah 
describes all the travels of the Israelites in the 
wilderness.  One may justifiably ask:  Why list all 
these places?  Some of the places are very minor; 
nothing of any importance occurred there.  An 
interesting answer that is halachically offered 
involved the Biblical prohibition of a Jew settling in 
Egypt.  This prohibition is mentioned three times in 
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the Torah.  Yet we know there has been a vibrant 
Jewish community in Egypt.  Great Torah giants like 
the Rambam and Radbaz lived in Egypt.  One answer 
offered is that the Torah prohibition is not that living 
in Egypt is not allowed.  Going to live in Egypt from 
Israel in the same manner that the Jews left Egypt is 
what is prohibited.  Going to live in Egypt from some 
other place in the Diaspora is permitted.  Therefore 
the Torah lists all the places the Jews traveled 
between Egypt and Israel, to inform us of the exact 
prohibition of retracing these steps from Israel to 
Egypt. 
 
5. The Torah goes to great lengths to mention each 
place that Bnei Yisrael camped during their long trek 
through the desert.  Their long trek can be compared 
to the long exile that Bnei Yisrael currently find 
themselves in, and we can list all the places the 
Jewish people have “camped.”  Many miracles have 
occurred during the odyssey, and most of these 
miracles are not revealed to us.  Most of the places 
in which the Jews have resided in this exile have 
tested our resolve to be dedicated Jews.  
Persecution and anti-Semitism have continued to 
dot the map of the Jewish journey to the Promised 
Land.  We have suffered numerical losses to 
pogroms, Holocausts, and to assimilation and inter-
marriage.  The non-Jewish world has hated us to 
death and has loved us to death.  The American 
Jewish exile has primarily been a “loving us to 
death” experience as we have lost significant 
number to assimilation.  Just as we look upon the 
Egyptian exile as a refining process, enabling the 
best dedicated Jews to survive, so too should we 
look at the American Jewish exile as a refining 
process to prove the value of the Jewish survivor of 
this exile before the Redemption and ultimate return 
to the Promised Land. 
 
 

HAFTORAH  
(p. 725 Hz) (p. 984 S) (p. 905 Hi) (p. 1193 AS)  

JEREMIAH    

 
 Jeremiah speaks to a people who deserve the 
wrath of God.  The people betrayed Hashem.  
Jeremiah also points out that the leaders of the 
people failed miserably in executing their proper 
charge.  "The Kohanim did not ask:  Where is God?"  
It should enter our minds with every word that we 
utter and every act that we do whether God would 
be pleased or angered by what we do.  "They who 
study Torah do not know Me."  Frequently, and in 
our time as well, those who delve into Torah study 
become totally submerged in the details of the letter 
of the Law and its application that they lose sight of 

the spirit of the Law.  When this happens, their 
knowledge is a dead thing, and they cannot open the 
minds and the hearts of the people to God.  The 
national leaders, the pacesetters of society to whom 
people look up, exert great influence over the 
people, and they are the worst offenders against 
Torah.  And in those days, the prophets, who are 
gifted individuals, chose to speak of false idols.  It 
was no wonder that the level of true Judaism was 
low in Jeremiah's time; and we can see by the verse 
(v.8) how it applies to us American Jews as well. 

 
SHABBAT HALACHAH 

  
THE SHABBAT MEALS 

 
 "And Moshe said: Eat it today, for today is 
Shabbat before Hashem, today you will not find it in 
the field."  (Shmot 16:25).  This passage from the 
Torah relates the gift of the double portion of the 
manna.  The triple mention of the word "today" is the 
basis for the Rabbinic decree to eat three meals on 
Shabbat.  The goal of this decree was to insure the 
enjoyment of Shabbat.  Our sages declared that one 
who strictly adheres to this mitzvah will be spared 
three calamities:  The tribulations preceding the 
advent of Mashiach, the judgment of Gehinom, and 
the war of Gog and Magog.  All men, women, and 
children old enough to be trained in mitzvot are 
required to eat three meals on Shabbat.                               
 


