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SHABBAT SHALOM.  Today is 23 Tevet 5777.  We 
bensch Rosh Chodesh Shevat, which will be next 
Shabbat.  The re-appearance of the moon in 
Yerushalayim will be Friday afternoon at 5:36 and 
8 chalakim (about 27 seconds), Jerusalem time.  
We omit Av HaRachamim. 
 
 

TORAH DIALOGUE 
(p. 206 Hz) (p. 319 S) (p. 213 Hi) (p. 292 AS) 

SHEMOT     

Exodus 1:1 
[Compiled by Rabbi Edward Davis (RED) 

Young Israel of Hollywood-Ft. Lauderdale] 

 
1. Ramban calls Exodus the Book of Redemption, 
Sefer HaGeulah.  Over 700 years ago, he asked why 
Exodus didn’t end with the exodus itself, rather than 
continuing on to the giving of the Torah and the building 
of the Tabernacle.  He suggests that Exodus deals with 
the need for both Israel’s exile and its redemption--the 
latter is achieved only when Israel, as a nation, returns 
to the patriarch’s state of individual Divine Intimacy.  
This first occurred upon God’s Revelation at Sinai; 
God’s folk then made the Tabernacle, where His 
presence constantly dwelt among them, throughout 
their journeys.  Physical liberation to an alien desert is 
but a prelude to that of the Jewish spirit, through the 
imminence of God’s spirit, in their midst.  Chabad’s 
founder, Rabbi Schneur Zalman, claims that Egyptian 
exile parallels our present long exile--so we too will 
receive the Torah at the end.  But we already have it!  We 
reject Christian and Moslem contentions that God 
changed His mind, as well as most Conservative, 
Reform, and academic contentions that He didn’t reveal 
it.  But he means that we will get a deeper revelation of 
the same Torah, a clearer view of God, ourselves and 
Creation.  Apparent conflicts between Torah, life, and 
many of our thoughts and feelings will disappear – 
“Eliyahu comes to answer questions.”  This is the 
essence of the Book of Redemption.  
 
2. The Jews who survived the Egyptian oppression 
were those who maintained their beliefs, language, 
customs and mode of dress in the face of ever changing 
surroundings.  By not conforming, the Jewish people 
were redeemed.  Their attitudes and actions serve as a 
model for Jewish survival always, in various exiles and 
under various oppressive regimes.  By not being bound 
to outside influences and pressures, by remaining 
distinct no matter what the surroundings, Jews survive 
and flourish.  Indeed, the Exodus from Egypt culminates 
with the entire Jewish nation enacting this idea, as they 
pass through the waters of Yam Suf to emerge a free and 
independent people, with the strength and conviction to 
face whatever challenges may lie ahead.  (R. Yehuda 
Amital). 
 

3. The Sforno reveals to us a significant dimension 
regarding the Jewish people’s conduct in Egypt.  In 
describing the Jewish population explosion in Egypt the 
Torah says, “And the children of Israel were fruitful and 
multiplied in swarms and proliferated and became 
overpowering in excessive measures.” (1:7). The Sforno 
takes note of this peculiar expression “multiplying in 
swarms” which seems to compare the Jewish people to 
swarms of insects and crawling creatures.  He explains 
that this comparison refers to the prevalent mannerisms 
of the Jewish people in those days.  They fell prey to 
Egyptian culture and were transformed into a 
freethinking, undisciplined race.  This comment reflects 
the words of Chazal which indicate that during the early 
years in Egypt the Jews roamed the streets of Egypt.  
They preoccupied themselves with Egyptian practices 
and freely participated in Egypt’s immoral style of 
amusement and enjoyment. 
 
4. The Torah tells us that Pharaoh’s daughter 
discovers the baby Moshe floating in his basket in the 
Nile River.  The Torah says “she sent her maid and 
fetched the basket.”  The Talmud relates that the word 
“Amatah,” literally her “maid,” also means her “hand.”  
The Talmud explains that a miracle took place and 
Pharaoh’s daughter was able to extend her hand beyond 
its natural capacity and reach the basket.  This is a 
challenging Midrashic interpretation.  One must be quite 
inventive to discover what the rabbis were seeking to 
convey to us within their interpretation.  I suggest that 
perhaps the rabbis were commenting on Pharaoh’s 
daughter’s ability to overextend herself in achieving this 
mission.  According to the Midrash, Pharaoh’s daughter 
not only cared for Moshe and raised him, but eventually 
converted to Judaism and accompanied Bnei Yisrael.  
This idea is incorporated with our Sages referring to 
Pharaoh’s daughter as Batya.  Batya literally means the 
daughter of God.  This would make sense for the 
princess to be called Batya as Pharaoh considered 
himself a deity.  Consequently, his daughter would truly 
be considered a daughter of god.  In this Midrashic 
commentary Pharaoh’s daughter completes the 
meaning of her name by rejecting this mortal god and 
embracing the true God.  In this way Pharaoh’s daughter 
truly extended her arm well beyond its capacity, 
overreaching the physical possibilities of nature, and 
fully embraced a new religion. This act began when she 
stepped forward and rescued Moshe from the Nile River. 
(RED) 
 
5. Moshe’s life was saved by Pharaoh’s daughter and 
he was raised under the careful eye and familial bond of 
the King of Egypt, the very king who would order him 
killed to prevent the salvation of Israel.  Why was it 
necessary for the savior of Israel to be raised in the 
palace of the King of Egypt, the oppressor of the Jewish 
people?  Following commentary of the Malbim and Ibn 
Ezra, the Jewish people who experienced the Exodus 
from Egypt would suffer greatly from an inferiority 
complex, a slave mentality that would ultimately prevent 
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them from entering the Promised Land.  Hashem would 
have them die in the desert so that the new generation 
would conquer the new land, a new generation that did 
not experience the suffering in Egypt and would 
therefore look upon themselves as a strong nation able 
to conquer and possess Eretz Yisrael.  The leader of 
such a people needed to be somebody who would be 
trained in leadership and would not be affected by the 
defeatist mentality that goes with having been 
oppressed cruelly by the Egyptians.  Perhaps the entire 
scenario of Moshe’s early upbringing was part of the 
plan to develop him as a strong leader.  Where would he 
be better trained for this other than in Pharaoh’s palace 
itself!  (RED) 
 
6. The Torah gives us a recap of Moshe’s birth: “A man 
from the house of Levi went and took (married) the 
daughter of Levi.”  Why does the Torah use such a 
vague description of Moshe’s parents – “a man” and 
“the daughter”?  Why does it not simply state that 
Amram married Yocheved?  (Kehillat Yitzchak) 
 
7. When Hashem reveals Himself to Moshe in Midian at 
Mount Sinai, he does so within the image of a burning 
bush.  The burning bush attracts Moshe’s attention, 
especially when he sees that the bush is on fire and yet 
is not consumed.  It is possible that Moshe was to view 
the bush as a symbol of the Jewish people.  Any other 
nation would have been consumed by the fire, 
destroyed by powerful enemies when defeated in battle.  
The Jewish people would never be ultimately destroyed.  
On the contrary, the fire – hardship and suffering – only 
served to strengthen and fortify them.  They would 
remain standing and not be destroyed.  Every image and 
vision that we see in the Torah is an image that needs to 
be interpreted, as these were vehicles to demonstrate a 
lesson.  Moshe was being told that his people would 
suffer continuously in history.  They are compared to 
the lowly Sneh bush, a bush of no quality.  The bush is 
not a towering Cedar or strong Oak; it is a modest 
growth in the desert.  The people of Israel are compared 
to this form of vegetation that is weak.  Historically the 
Jewish people find themselves repeatedly snubbed and 
oppressed; yet they are not consumed by the fire.  They 
will always rise and survive at every difficult stage in 
their history.  (Rabbi Baruch Duvdevani) 
 
 

HAFTORAH  
(p. 225 Hz) (p. 345 S) (p. 843 Hi) (p. 1147 AS) 

ISAIAH     

 
 This week’s haftorah displays the true potential of 
the Jewish people and their unlimited ability.  The 
prophet Yeshaya opens with a descriptive expression 
about the Jewish exile and exodus from Egypt.  He 
states, “Those who are coming will strike roots as 
Yaakov and will blossom and bud as Yisrael.”  (27:6). 
These words refer to the drastic contradistinction 
between the Jewish people who struck roots in Egypt 

and those who merited the exodus.  Yeshaya says that 
they entered with the identity of Yaakov and left as 
Yisrael.  This change of name typified the spiritual 
ascent of the Jewish people which began from the 
downtrodden status of the galut Jew, Yaakov, and 
resulted with the supreme status of Yisrael.  These 
names truly reflect the incredible spiritual growth of the 
Jewish people who developed from a nearly assimilated 
group rising to the lofty kingdom of priests.  (R. Dovid 
Siegel.) 

 
SHABBAT HALACHAH 

WASHING AND DRYING DISHES WITH A CLOTH 
 
 In washing dishes and utensils one should not use 
a cloth that will absorb the water, because it will lead to 
pressing out the water in violation of prohibition of 
sechitah (squeezing a liquid from a solid).  Similarly, one 
may not use a sponge on Shabbat.  One may use a dish 
scrubber made of plastic or other nonabsorbent 
material.  One may likewise use a sponge that is 
attached to a stick and hold only the stick when using 
this item.  In drying the dishes and utensils, a cloth 
designated for that purpose should be used, so that one 
will not be concerned with its condition and will not 
squeeze the water out of it.  In wiping down a table, one 
should not use a wet rag or sponge; one may sprinkle 
the table with water and then wipe up the water with a 
paper towel, and do not squeeze the wet towel. 


