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SHABBAT SHALOM. Today is 29 Shevat 5777, 
Parshat Shekalim. We read from two Sifrei Torah. 
We bensch Rosh Chodesh Adar which will tomorrow 
and Monday. The reappearance of the moon will be 
Sunday morning at 6:20 a.m. and 9 chalakim (30 
seconds), Jerusalem time. We omit Av 
HaRachamim. 
 
 

TORAH DIALOGUE   
(p. 306 Hz) (p. 471 S) (p. 287 Hi) (p. 416 AS) 

MISHPATIM     

Exodus 21:1 
[Compiled by Rabbi Edward Davis (RED) 
Young Israel of Hollywood-Ft. Lauderdale] 

 

1. This sidrah gives us an array of judicial laws to 
govern society. Yet I am perplexed by the actual subject 
matter in the following fashion: In last week’s sidrah the 
Jewish people experienced the most remarkable 
revelation of Hashem at Mount Sinai. They actually heard 
God’s voice and received the Ten Commandments in 
extraordinary fashion. One would think that the 
experience at Sinai would carry them to a Torah society 
unparalleled in the history of civilization. If one reads the 
Torah reading for this morning even at the outset one 
realizes that what the Torah is describing is normal 
society, one that has people stealing from one another 
and being sold into slavery. There are people who will 
injure another, curse their parents, and there are all sorts 
of violent and non-violent crimes against each other. Why 
didn’t the experience at Sinai create a Utopian society? 
The Torah is being extremely realistic. Although we strive 
for a spiritual life we are still a member of a materialistic 
world. It is difficult to blend the two, and yet that is our 
vision and our mandate. We might not succeed greatly 
hence the Torah is telling us that although we conduct 
regular business day to day in a society like ours, we are 
still held to a higher level of conduct. (RED) 
 
2. This Torah reading describes to us the functions of 
the Sanhedrin. The last lines of last week’s parsha dealt 
with the Altar that would be constructed in the desert and 
eventually at the Holy Temple in Yerushalayim. 
Immediately we are faced with civil judgment. The 
juxtaposition in text symbolizes the placement in 
Yerushalayim of the branches of government and 
leadership. The religious center of Yerushalayim on the 
Temple Mount not only housed the Holy Temple, but also 
the Sanhedrin, which was located right next door. This is 
unlike the non-Jewish world where civil law and religious 
law are separate. In the United States of America we build 
a wall between them and there must be a separation 
between civil law and religious law. In the Torah the civil 
law is also part of religious law. A sense of halachah is 
not limited to the rituals of saying blessings and praying 
to Hashem and mandating what and when I eat. The 
Torah also dictates to us the mitzvahs of civil 
jurisprudence. We are required to learn from the Torah 
how to deal with each human being, and the legal system 
encompasses all areas of life. (RED)

 

3. The Torah tells us that a person can become 
thoroughly healed (21:19). Rashi comments on this verse 
that here we derive that the Torah is giving permission to 
a doctor to heal people. This is not embraced by all 
branches of society. The adherents of Christian Science 
believe that we should not intervene in God’s decrees.  
We can pray, but would not physically contradict God’s 
decree of illness to a person. We understand this to be 
contrary to the Torah based on the verse quoted above. 
It is interesting that the Rambam in his discussions of the 
role of a doctor in Judaism sees a different verse which 
he would feel is stronger. There is a mitzvah of returning 
a lost object to its rightful owner. Therefore, the doctor is 
also involved in that mitzvah of returning a lost object 
when he is returning the physical wellbeing of an 
individual to the person who is sick. On the other side of 
the coin there are times when we feel that a person is 
totally in God’s hands and there is nothing in the medicine 
chest that can save the sick person. That is true, and yet 
we are advised by many great Sages that the verse here 
is instructive to guide us not to give up hope. We should 
always be involved in helping another individual, 
especially when they are sick. 
 
4. The Torah will repeat for us the prohibition of not 
mixing milk and meat. Commentaries found an 
understanding of the basis for such a commandment. It 
cannot be a matter of health because the number of 
people who adhere to this prohibition is a miniscule 
percentage of the world population. Virtually the entire 
world is eating milk and meat together and is not 
becoming sick as a result. What is the idea behind this 
concept? According to Rabbi Samson Raphael Hirsch of 
19th century Germany the prohibition of milk and meat is 
within the category of the mitzvah of Sha’atnez, 
separating linen and wool. The initial statement of the 
Torah creating animals and things “in their species” is 
incumbent upon the Jewish people. We are to recognize 
a different form of natural law that exists in the world. 
When God created certain things He wanted them 
separate. And we are the ones who are supposed to 
model that concept in the world. We are the ones who are 
separating milk and meat, wool and linen, and we have to 
concern ourselves with this type of prohibition. It is this 
form of natural law that we are to embrace, and the Torah 
is telling it to us in many forms. 
 
5. A Jew is not permitted to charge a fellow Jew 
interest. This concept of interest-free loans is an important 
one and still upheld in Jewish law. It is unfortunate that 
some people who keep many mitzvot fail to see this as an 
imperative in their business dealings with fellow Jews. 
The Midrash quotes Rabbi Yishmael in telling us that even 
though the terminology in the Torah is “if one lends money 
to a poor Jew” the word if should be defined as when. 
Rabbi Yishmael’s input is that this is not an option, but a 
mandate to lend interest-free to a poor Jewish person. 
The Abravanel and the Akeidah would contend with Rabbi 
Yishmael and say that there is a mitzvah also to give 
charity outright to a fellow Jew. If the poor person does 
not want to accept a gift then we must lend him money, 



 
 

but then the Torah places constraints upon us in the 
collection of repayment by virtually transforming it into a 
gift. We are forbidden to press for repayment or to sue in 
court and to collect interest. Collecting interest, even from 
the rich, is prohibited. When dealing with the poor then a 
second prohibition applies. Our Sages state (Bava 
Metziah 73b) that the lender cannot act like a creditor. In 
other words, he has to avoid pressuring the borrower. Our 
Sages understood that when we are dealing with a poor 
person there is a mandate to exercise extreme 
compassion in this regard. 
 
6. The Torah tells us that in matters of weighing 
judgment, we go according to the majority (23:2). This is 
not across the board in all cases. We understand this 
involves a judicial situation of monetary concern. In areas 
of faith we do not go according to majority rule. The 
majority of the Jewish people do not keep Shabbat or 
kashrut. That is not subject to a vote or a referendum. It 
is not something where we go according to the majority. 
We know that the mandate is eternal and we have lived 
our lives in dedication to the laws of Torah as interpreted 
to us by our Sages in the Talmud. The Oral Tradition is 
what makes the Torah viable and we do hold ourselves to 
a higher moral standard. It is unfortunate at times to note 
that some of our fellow Orthodox brethren are keeping 
ritual law to a higher degree but not societal law in the 
same fashion. Laws between man and God are held on a 
higher level than mitzvahs between man and his fellow 
man. The Chayei Adam writes in the beginning of the 
Halachahs of Yom Kippur that every law between a Jew 
and his fellow neighbor is both a mitzvah between man 
and man and also between man and God, because God 
has mandated and dictated to us how we are supposed 
to treat each other. Therefore, every mitzvah that 
encompasses a relationship between a Jew and his fellow 
neighbor is also in a more important category of halachah 
because it, too, emanates from Hashem. 
 
7. In the end of the text we find the description of 
Moshe having a one-on-one very close relationship with 
HaKadosh Baruch Hu, the Almighty, as well as the Elders 
having an encounter with the Almighty. There is a 
distinction between how Moshe conducted himself as a 
human being in God’s presence, and how the Elders did, 
which was very different. How did Moshe conduct himself 
during the 40 days and nights vis-à-vis the Elders? (Look 
at 24:11 for the answer.) 
 

MAFTIR  
(p. 352 Hz) (p. 540 S) (p. 331 Hi) (p. 484 AS) 

from KI TISSA   " "

 In the month of Adar, the Jews gave the half shekels to 
the Holy Temple to sustain the public sacrificial offerings for 
the year. 

HAFTORAH 
(p. 993 Hz) (p. 1191 S) (p. 956 Hi) (p. 1212 AS) 

KINGS II       '

 
 Unlike The Half Shekel which was collected yearly from 
every Jew to support the national offerings made in the 
Temple, the righteous King Yehoash wanted to institute a 
high national tax to be collected by the Kohanim to repair the 
Temple which had fallen into disrepair during the reign of 
previous wicked monarchs.  The Kohanim opposed forcing 
the nation to "donate" and they did not think it was wise for 
them to become fiscal tax-collectors, fearing it could damage 
the relationship of the people to their religious leaders.  The 
expanded history in Chronicles explains that when the text 
says here that the Kohanim collected money but did not allot 
it for repair, it is just a summary of their refusal to collect 
money at all.  No money was collected until the King revised 
his strategy for repairing the Temple by placing a box for 
voluntary donations in the Temple.  The Jews quickly filled 
the box preferring to give voluntarily.  The Temple was 
renovated and it was restored to its former glory.  (Rabbi S.R. 
Hirsch.) 
 

SHABBAT HALACHAH 
 

 Articles made of rubber or plastic, such as a cushion, a 
pillow, a ball, and balloons of all shapes with pictures and 
designs may be blown up with air on Shabbat.  One may use 
a stopper or a rubber band to plug the opening, but one may 
not tie the balloon or the article itself, nor may he tie it with 
string. 
 It is permissible to remove the pins with which a new 
shirt is secured during the packing to keep it from being 
creased. 
 It is not permitted to wind up a mechanical toy on 
Shabbat.  However, one need not prevent children from 
playing with such toys as racing cars or robots that have to 
be wound up, provided they do not produce sparks or a 
distinctive sound. 
 One may clear a temporarily clogged sink or toilet with 
a plunger or a snake, if it is urgently necessary to do so.  One 
may cover the drain in the sink with a perforated cover, or 
plug it with a stopper. 
 One may not repair eyeglasses by straightening a bent 
frame, or replacing the lens that fell out of the frame. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 


