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SHABBAT SHALOM.  Today is 29 Av 5781.  We 
bensch Rosh Chodesh Elul which will be tomorrow and 
Monday. The re-appearance of the moon will be 
tomorrow at 10:43am and 10 chalakim (about 33 
seconds), Jerusalem time.  We omit Av HaRachamim. 
 

TORAH DIALOGUE  
(p. 799 Hz) (p. 1055 S) (p. 706 Hi) (p. 998 AS)    

RE'EH     

Deuteronomy 11:26 
[Compiled by Rabbi Edward Davis (RED),  

Rabbi Emeritus and Sephardic Minyan Rabbi 
Young Israel of Hollywood-Ft. Lauderdale] 

 

1. The sidrah begins with the word  (see) addressing 

us in the singular;  yet the continuation of this line changes 
to the plural –“I am placing before 

you (all) ...”  The Kotzker Rebbe (1787-1859) explains this 
grammatical change in accordance with what the Zohar says 
about Yitro (Jethro, Moshe's father-in-law).  The Torah 
states that Yitro heard about all the things that God had done 
on behalf of the Israelites.  Actually, says the Zohar, 
everybody heard about what happened in Egypt, at the Red 
Sea, and the victory over Amalek, but Yitro was the only one 
who did anything physically in response to what he had 
heard.  Here too, everyone was included in having the 
blessing and curse placed before them; but in terms of 
"seeing" or perceiving the importance of what is being placed 
before them, each individual responds differently, in 
accordance with his own intellectual ability and sensitivity. 
 
2. The Torah repeats the prohibition against eating blood 
(12:23) and in regard to this prohibition frequently 
emphasizes the idea that blood is the life, and you shall not 
eat the life with the flesh.  The uniqueness of this idea that 
the blood is the life (or life-force or spiritual nature) is 
puzzling since it is overemphasized in regard to blood.  Reb 
Moshe Feinstein zt"l offered an explanation.  Usually 
whatever food or drink is forbidden to man is also forbidden 
to be sacrificed on the altar; whereas blood, although 
forbidden to man is used quite frequently on the altar.  The 
Torah explains this state of events by stating that blood is 
not forbidden because of anything inherently wrong with it 
but rather because of its nature in being considered "life" 
(nefesh), and therefore it can well come upon the altar and 
"life can atone for life." 
 
3. Regarding this prohibition of eating blood, the Me'Am 
Lo'ez raises a good question.  Historically, Jews have 
observed well this prohibition against blood.  We have been 
so stringent in the observance of this law that we normally 
throw away an egg if we even suspect the presence of blood 
in it.  If a Jew would accidentally cut himself on Pesach and 
a drop of blood would fall on a piece of matzah, the matzah 
would be thrown away.  In light of all this emphasis and 
observance of this prohibition, how could we be constantly 
accused with blood libel, accused so often in our history of 
using blood in the baking of matzah?  Thousands of Jews 
were tortured and killed as a result of this accusation!   I 

found the answer given by the Me'Am Lo'ez not satisfying.  
What answer can you think of? 
 
4. The Torah says after the discussion to eliminate any 
false prophets from our midst, “You shall destroy the evil 
from your midst.” (13:6) One renowned heretic in Budapest 
came in front of the Chatam Sofer (19th century) and stated 
that he had attempted and was successful in transgressing 
all the sins of the Torah except one, which was to commit 
suicide.  The Chatam Sofer responded to him that that 
particular sin is really not within the proper purview to commit 
since by committing that sin he would actually be fulfilling the 
mitzvah of “you shall destroy the evil from your midst.”   
 
5. When we are required to be in mourning, the 
performance of those rituals and the observance of the 
restrictions is considered a mitzvah; yet Moshe seems to 
instruct against mourning (14:1).  This story explains it:  
Once a king sent his son out of the palace to a village where 
he should grow up among the workers and experience the 
labors of normal, everyday life.  The king felt that if the prince 
would spend his entire life in the palace, he would end up 
spoiled and unfit to rule.  And so it was.  The prince went out 
and was raised among the plain folk and was loved by them.  
Years later when the king was old, he called for the return of 
his son so that the prince would be ready to succeed him.  
When the king's men came for the prince, the villagers all 
began crying for their loss until one wise villager showed 
them how foolish these fears were.  Why cry, he said to 
them.  Our beloved prince will soon be king over the entire 
country.  So it is that God sent man to be raised in this world 
in order to instruct him in the life of Torah and mitzvot.  When 
the time comes for his departure from this world to live 
eternally with God, people begin to wail and mourn.  Moshe 
points out the folly of excessive mourning; after all, he goes 
now to be with Hashem forever. 
 
6. The Torah states, “You are children to Hashem your God 
– you shall not cut yourselves and you shall not make a bald 
spot between your eyes for a dead person.” (14:1) The 
Talmud interprets the expression “do not cut yourself” as a 
reference to a prohibition against making divisions and 
groups in the community.  This is elaborated upon in a 
halachic sense in many venues.  The question really is: how 
does this connect to the subject matter of the verse, which is 
a prohibition of reacting harshly to a person’s death in the 
community?  In actuality I can suggest that from experience 
I have seen where Chazal might have derived the very 
practical extension to the Torah’s mandate.  Very frequently 
when a person dies and the heirs come to a disagreement 
in terms of the estate, this disagreement is very strong and 
heartfelt and sometimes can lead to a total disintegration of 
the deceased’s family.  Brothers no longer speak to each 
other.  It is all about money and the prestige of the father’s 
position.  Seeing the reality in some cases might have 
influenced the Talmudic interpretation.  When a person dies 
we should not fight with each other and not allow the state 
to create a dysfunctional family.  Do not create separate and 
fighting groups.  This would be therefore not a Midrashic 
interpretation, but a very literal extension of the Biblical 
prohibition.  (RED) 
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7. The second tithe was to be brought to Jerusalem and 
eaten there.  If the journey is too great, the Torah allowed 
you to redeem the tithe for money, and this money would be 
brought to Jerusalem and used to purchase food to be eaten 
by you there.  “Eat it there before God your Lord, so that you 
and your family (in Hebrew , literally 'and your house') 

will be able to rejoice” (14:26).  The Torah Temimah cites a 
perplexing Talmudic passage (Sukkah 27b):  Rabbi Eliezer 
would say:  I praise the lazy ones who do not go out of their 
homes on Yom Tov as it says "You and your family (read: 
and your house) will be able to rejoice."  Why refer praise to 
one we consider lazy?  A person who is not lazy also wants 
to rejoice with his family on Yom Tov!  The Torah Temimah 
explains that a person who is on the go all week and is quite 
energetic often feels imprisoned on Yom Tov when he is 
restricted to being home the whole time.  On the other hand, 
a person who is a bit lazier and does not usually venture from 
his home during the week does not feel the restrictions of 
Yom Tov as much.  His laziness during the week is not 
praiseworthy, but it is praiseworthy on Yom Tov since he 
wishes to remain home within the circle of family and friends 
to make the Yom Tov enjoyable together. 
 
8. MIDRASH. Devarim Rabba 4:10. When the Lord thy God 
shall enlarge thy border: R. Levi said: This may be compared 
to a man who said to another: ‘Lend me one gold piece.’ The 
latter replied: ‘I do not know what your credit is.’ The man 
then said: ‘Test me.’ He lent him the money and the man 
paid it back promptly. The lender then said to the man: ‘If 
you want to borrow even up to twenty or thirty gold pieces, 
you can have them,’ adding at the same time: ‘The reason 
why you are able to get all the money that you need is 
because you have paid back [the last loan] promptly.’ So 
likewise it is when a man is tested by paying his tithes in 
manner due; his border is enlarged. Hence you see, in 
proportion to your gift is your border enlarged. 
 

HAFTORAH  
(p. 818 Hz) (p. 1076 S) (p. 913 Hi) (p. 1199 AS) 

ISAIAH   54:11 

 
 The prophet admonishes the people to act righteously 
(v.14).  “Keep far away from wrong, for you have nothing to 
fear.”  What is the implication–that if there were something 
to fear then you would be permitted to do wrong?  Hirsch 
comments that this is exactly what occurs.  When the strong 
oppress the weak, the weak feel justified in resorting to the 
ways of cunning and trickery.  In fact, says Hirsch, Israel in 
Exile found itself almost constantly in such a position.  The 
cruel persecution, plundering and expulsions, the savage 
outbreaks of fanaticism and terrorism, "Jew-laws," those 
disgraceful codified mockeries of law and justice, did indeed 
force the persecuted and oppressed Jews to be cunning and 
deceitful in order to survive.  The resulting danger in this 
course of action makes what is forbidden appear permissible 
through dire necessity.  This presents a great danger to 
Israel, pulling us away from the righteousness that is 
supposed to be our national character. 
 

 
 

SHABBAT HALACHAH 
 

REPEATING THE KIDDUSH AT HOME 
 
 Normally on Shabbat morning, Kiddush is recited in shul 
prior to the Kiddush refreshments (cake, etc.) served 
socially.  This Kiddush is required since we are not permitted 
to eat anything on Shabbat day before the recitation of 
Kiddush.  The Mishneh Brurah comments further that the 
additional requirement of having – 

Kiddush in the place where one eats his meal – is satisfied 
with mezonot food (e.g. cake) or in a case of need, even fruit.  
If this is so, why bother repeating the Kiddush at home if all 
members of the family heard and enjoyed Kiddush at shul?  
Rabbeinu Yona's opinion was that the halachah of  

 (Kiddush in the place where one eats) is 

fulfilled only at a – a complete meal served 

with bread.  In respect of the opinion of Rabbeinu Yona, our 
custom is to recite the Kiddush again at home before our 
midday meal even though we heard Kiddush and ate cake 
in shul.   This is also the opinion and was the custom 
practiced by Reb Moshe Feinstein zt"l. 
 


