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Jewdicial Philosophy
Moshe Goldfeder Shavuot 2023

W. Virginia St. Bd. of Educ. v. Barnette, 319 U.S. 624 (1943)(Frankfurter, dissenting)

One who belongs to the most vilified and persecuted minority in history is not likely to be insensible to the
freedoms guaranteed by our Constitution. Were my purely personal attitude relevant I should whole-
heartedly associate myself with the general libertarian views in the Court's opinion, representing as they do
the thought and action of a lifetime. But as judges we are neither Jew nor Gentile, neither Catholic nor
agnostic. We owe equal attachment to the Constitution and are equally bound by our judicial obligations
whether we derive our citizenship from the earliest or the latest immigrants to these shores. As a member
of this Court I am not justified in writing my private notions of policy into the Constitution, no matter how
deeply I may cherish them or how mischievous I may deem their disregard. The duty of a judge who must
decide which of two claims before the Court shall prevail... is not that of the ordinary person. It can never
be emphasized too much that one's own opinion about the wisdom or evil of a law should be excluded
altogether when one is doing one's duty on the bench....

Sonia Sotomayor, A Latina Judge's Voice, 13 Berkeley La Raza L.J. 87, 92 (2002)
I would hope that a wise Latina woman with the richness of her experiences would more often than not
reach a better conclusion than a white male who hasn't lived that life.

BT Eruvin 13b
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591 N°22 72901 ,17 070 DOP9R 127 19R) 19X (79R) 2ip N2 Xy, Rabbi Abba said that Shmuel said: For three
years Beit Shammai and Beit Hillel disagreed. These said: The halakha is in accordance with our opinion,

and these said: The halakha is in accordance with our opinion. Ultimately, a Divine Voice emerged and
said both are the Word of the Living God, but the halacha is like Beis Hillel.

Ritvah to Eruvin 13b
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ascended on high to receive the Torah he was shown for each matter 49 stringent ways of looking at it, and
49 lenient ways of looking at, and he asked God how this could be, and He said that the authority was given
to the scholars of each generation and the determinative would be in accordance with their decisions.

BT Bava Metziah 59b
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Rabbi Eliezer then said to them: If the halakha is in accordance >12 >277X1 °12 11X AR 1 XP 2K XNy
with my opinion, Heaven will prove it. A Divine Voice emerged from Heaven and said: Why are you
differing with Rabbi Eliezer, as the halakha is in accordance with his opinion in every place that he
expresses an opinion? Rabbi Yehoshua stood on his feet and said: It is written: “It is not in heaven”
(Deuteronomy 30:12). The Gemara asks: What is the relevance of the phrase “It is not in heaven” in this
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context? Rabbi Yirmeya says: Since the Torah was already given at Mount Sinai, we do not regard a
Divine Voice, as You already wrote at Mount Sinai, in the Torah: “After a majority to incline”
(Exodus 23:2). Since the majority of Rabbis disagreed with Rabbi Eliezer’s opinion, the halakha is not
ruled in accordance with his opinion. The Gemara relates: Years after, Rabbi Natan encountered Elijah
the prophet and said to him: What did the Holy One, Blessed be He, do at that time, when Rabbi
Yehoshua issued his declaration? Elijah said to him: The Holy One, Blessed be He, smiled and said: My

children have triumphed over Me; My children have triumphed over Me.

BT Shabbat 88b-89a
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And Rabbi Yehoshua ben Levi said: When Moses ascended on High to receive the ...X¥7 7372 WiTpa°
Torah, the ministering angels said before the Holy One, Blessed be He: Master of the Universe, what
is one born of a woman doing here among us? The Holy One, Blessed be He, said to them: He came to
receive the Torah. The angels said before Him: The Torah is a hidden treasure that was concealed by
you 974 generations before the creation of the world, and you seek to give it to flesh and blood? As it
is stated: “The word which He commanded to a thousand generations” (Psalms 105:8). Since the Torah, the
word of God, was given to the twenty-sixth generation after Adam, the first man, the remaining 974

generations must have preceded the creation of the world. “What is man that You are mindful of him
and the son of man that You think of him?” (Psalms 8:5). Rather, “God our Lord, how glorious is
Your name in all the earth that Your majesty is placed above the heavens” (Psalms 8:2). The rightful
place of God’s majesty, the Torah, is in the heavens. The Holy One, Blessed be He, said to Moses:
Provide them with an answer as to why the Torah should be given to the people. Moses said before Him:
Master of the Universe, I am afraid lest they burn me with the breath of their mouths. God said to
him: Grasp My throne of glory for strength and protection, and provide them with an answer. And from
where is this derived? As it is stated: “He causes him to grasp the front of the throne, and spreads His
cloud over it” (Job 26:9), and Rabbi Nahum said: This verse teaches that God spread the radiance of
His presence and His cloud over Moses. Moses said before Him: Master of the Universe, the Torah
that You are giving me, what is written in it? God said to him: “I am the Lord your God Who brought
you out of Egypt from the house of bondage” (Exodus 20:2). Moses said to the angels: Did you descend
to Egypt? Were you enslaved to Pharaoh? Why should the Torah be yours? Again Moses asked: What
else is written in it? God said to him: “You shall have no other gods before Me” (Exodus 20:3). Moses
said to the angels: Do you dwell among the nations who worshipidols that you require this special
warning? Again Moses asked: What else is written in it? The Holy One, Blessed be He, said to him:
“Remember the Shabbat day to sanctify it” (Exodus 20:8). Moses asked the angels: Do you perform
labor that you require rest from it? Again Moses asked: What else is written in it? “Do not take the
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name of the Lord your God in vain” (Exodus 20:7), meaning that it is prohibited to swear falsely. Moses
asked the angels: Do you conduct business with one another that may lead you to swear falsely? Again
Moses asked: What else is written in it? The Holy One, Blessed be He, said to him: “Honor your father
and your mother” (Exodus 20:12). Moses asked the angels: Do you have a father or a mother that would
render the commandment to honor them relevant to you? Again Moses asked: What else is written in it?
God said to him: “You shall not murder, you shall not commit adultery, you shall not steal” (Exodus
20:13) Moses asked the angels: Is there jealousy among you, or is there an evil inclination within you?

Immediately they agreed with the Holy One, Blessed be He,

Rashi to Ketubot 57a
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When two Amoraim argue regarding a law or a question of forbidden or permitted matters, and each one
explains what is logical to them, there is no falsehood, rather each is explaining his reasoning; this one
giving a reason to be lenient and this one to be strict; this one comparing this aspect to a similar matter and
to this one it seems more analogous to another situation, and one can say that both are the words of the
Living God. At times one perspective will be more relevant and at times the other will be, because the
rationales for a ruling can shift with only the slightest change of the details.

Perspective

9) BT Eruvin 6b

N2 "9 XY M0 VPR ARy 977 002 07372 A XY 002 21272 Niy? A% 290 0023 1270 071Y7 (Xoan R
TIP3 RRY N°2D OR RPN L7910 qWH2 200337 IR 2325 1RV — D97 002 1) RRY N°2 M1 I — 990
TI°RI3 1090 990 N2 R LTI,

Wasn’t it taught in a baraita: The halakha is always in accordance with the opinion of Beit Hillel, but
one who wishes to act in accordance with the opinion of Beit Shammai may do so, and one who wishes
to act in accordance with the opinion of Beit Hillel may do so. If he wishes to adopt both the leniencies



of Beit Shammai and also the leniencies of Beit Hillel, he is a wicked person. And if he wishes to adopt
both the stringencies of Beit Shammai and also the stringencies of Beit Hillel, with regard to him the
verse states: “The fool walks in darkness” (Ecclesiastes 2:14). Rather, he should act either in
accordance with Beit Shammai, following both their leniencies and their stringencies, or in
accordance with Beit Hillel, following both their leniencies and their stringencies.
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123021 7902 3R DI WY 7Y 1027 2uab 2102 iR ,nan2: And why do they record the opinion of a single
person among the many, when the halakhah must be according to the opinion of the many? So that if a
court prefers the opinion of the single person it may depend on him. For no court may set aside the decision
of another court unless it is greater than it in wisdom and in number...
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in doubt are gleanings? Rebbi Samuel ben Nahman in the name of Rebbi Jonathan: “Poor and rich, justify
him” in his gifts. Rebbi Simeon ben Laqish in the name of Bar Qappara: (Ex. 23:6) “Do not bend the lawsuit
of your destitute.” In his lawsuit, you may not bend, but you may bend for him in his gifts. Rebbi Johanan
said, he acquires in this case, as Rebbi instructed us (Lev. 19:10, 23:22): “abandon,” put something before
him of your own. Rebbi La said, it is written (Deut. 24:19-21): “It shall be the sojourner’s, the orphan’s,

and the widow’s;” give him both from yours and from his!

12) Perspective Part 2
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"Kashrut of Commercially Sold Milk”, R. Michoel Zylberman, Journal of Halachah, Sep. 2007, p. 97
One rabbi involved in kosher supervision in Johannesburg, South Africa, reported that 95% of dairy
cows that are slaughtered contain adhesions. Another rabbi involved in kashrut supervision in the
United States observed one dairy farm in which 80% of slaughtered cows had adhesions (Letter by R.
Herschel Schachter to R. Nachum Rabinowitz)
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"Kashrut of Commercially Sold Milk”, ibid, p. 108, footnote 59

R. Herschel Schachter in a letter dated 28 Kislev 5767 explains that majority (rov) generally functions as a
clarification of the facts (birur), as opposed to a presumption of status (chazakah), which instructs us how
to act in a given circumstance (hanhagah). A hanhagah is only relevant in the absence of a birur. This is
why a majority (rov) overpowers a presumption of status (chazakah) when the two suggest opposite
conclusions (ruba v’chazakah ruba adif) ... In light of this explanation, asks R. Schachter, how can we rely
on the presumption of kashrut of each individual animal when the milk of multiple animals gets mixed
together, even if that presumption is based on a majority involving an open set (ruba dileta kaman), and
ignore the stronger clarification provided by the statistical likelihood that there is a problematic percentage
of non-kosher milk?
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The Jewish Star, “An inside look at Cholov Yisroel”, September 2, 2009

Cholov Yisroel is produced either on dairy farms devoted exclusively to Cholov Yisroel production, or at larger
non-exclusive plants that set aside times to produce supervised milk. ... Golden Flow, located in Brooklyn, is
one of the oldest Cholov Yisroel dairies. It was formed in 1948 by Bessie Gertner, according to the current
owner, Shlomo Weinberger. Weinberger, 59, began as a driver for Golden Flow before buying the company
with his partner from Gertner when she retired.

“Baruch Hashem, let me explain something,” Weinberger said with a heavy Yiddish accent. “Milk is not an easy
business.”

He has 4,000 cows in a farm in Syracuse and sales are increasing, he said. Regarding Golden Flow’s unusual
name, he said he wasn’t sure where the original owner came up with it.
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I. How Healthy Are Our Cows?
1. Milk from an animal with a treifah is non-kosher, just like milk from a pig
2.  We assume milk is kosher because we paskan like the gemara rov bahaimos kasheiros
3. However, nowadays it seems that dairy cows are rov treifos (80 - 95%)
4. Actually an old problem, addressed by Tiferes Tzvi (brought by Pischei Teshuvah). Either:
a. Could be that rov of the total herd are kosher, and just shechted ones are treif
b. Chazaka is established based on rov being kosher at birth, and even though a sircha may develop later that
would damage the rov, we can still rely on chazaka; this may only help when 50%/50%, not rov treif
I1. Milk From a Large Numbers of Cows
1. R. Herschel Schachter raises a different issue. Even if just 5% were treifos, when you deal with a large number of
animals whose milk is mixed together it should be assur since it is statistically impossible to be below 1/60 (1.6%)
2. R. Osher Weiss et al say rov establishes the status of each individual animal, and then once paskaned on we
consider it 100% kosher, even when in concert with many others
II1. Checking After Slaughter
1. After an animal is slaughtered, you must check the lungs if you want to eat the meat
2. Intentionally destroying or giving the lungs away to a goy is like being mivatel b’yadayim, and the meat is assur
3. Meat and milk from the same cow should logically have the same lung checking requirement: see Bach
4. Chalav Yisroel farms should thus have to check the cows’ lungs when they kill them, as they own and control the
cows and have full knowledge (unlike by goyish dairies)
5. If we do check, and then find sirchos in cows totaling more than 1.6% of the herd (and we will!), then SA says all
milk and cheese ever produced by the entire herd is assur; there should be recalls every other week
6. Although Rama says only need to go back 3 days, Pischei Teshuva says he meant only b’makom hefsed merubah
7. Answer 1: we must jettison the chumra of glatt kosher to keep the chumra of chalav Yisroel :o
8. Answer 2: a principle from Choshen Mishpat might be able to solve this Yoreh Deah problem
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There are 6 halachic times that are dependent on astronomical events (i.e. levels of
lightness/darkness):

1. Alos HaShachar
1. Dawn
2. Halachically this is defined as either:
1. The time when the first light appears over the horizon
2. The time when there is light visible across the entire eastern Horizon
2. Misheyakir
1. The time at which there is enough light for a person to recognize an
acquaintance at a distance of 4 amos
3. HaNetz Hachama
1. Sunrise
2. Halachically this is when the sun begins to appear over the horizon
3. Astronomical calculations define sunrise as the time when the sun’s midpoint has
reached the horizon
4. Chatzos
1. Noon / Mid-day
2. The time when the sun is in the middle of the sky so as to split the daytime (light)
hours into two even parts
5. Shkias HaChama
1. Sunset
2. Halachically this is when the sun finishes disappearing below the horizon
3. Astronomical calculations define sunset as the time when the sun’s midpoint has
reached the horizon
4. At the onset of Shkian until Tzais Hakochavim is a time referred to as “Safek
Yom Safek Layla” and it’s treated as an ‘in-between’ time that we can neither
consider competently day nor completely night
6. Tzais Hakochavim
1. Halachic Night
2. As will be discussed this is measured by either:
1. The time at which 3 Medium Stars become visible in the sky
2. The time it take a person to travel a distance of 4 Mi/
3. The time it take a person to travel a distance of 3/4 Mil

Elapsed Time Between Shkia and Tzais

Note: The below discussion assumes that the time referenced with “1 Mil” is 18 Minutes.
There are 3 Calculations in the Gemara how to determine the time of Tzais HaKochavim:
1. The Gemara in Pesachim seems to say that the amount of time that elapses between

shkia until tzais is the amount of time that it takes a person to travel 4 Mil. This would
seem to calculate to 72 Minutes (18x4=72)



2. The Gemara in Pesachim seems to say that the amount of time that elapses between
shkia until tzais is the amount of time that it takes a person to travel % Mil. This would
seem calculate to 13.5 Minutes (18x0.75=13.5)

3. We can work determine how long after shkia it would take for a person to see 3 medium
sized stars in an unaffected environment (clear skies, with no street lights or
pollution). This seems to be somewhere in between the above two times and more in the
25-45 minute range.

The issue, however, is that each of these 3 methods seem to calculate a different amount
of time. Moreover - the first two methods seem to directly contradict each other. Is it 4 Mil
or % Mil?

There are two basic methods to reconcile this contradiction. Each one is predicated on the idea
that one of these two times is the “correct” time for our discussion of how longs after sunset it
becomes night while the other Gemara is discussing some other calculation:

1. Rabbeinu Tam explains that the Gemara in Pesachim is Primary to our discussion and
the true time to wait is therefore 4 Mil = 72 Minutes

2. The Gaonim and the Gra explain the the Gemara in Shabbos is Primary to our
discussion and the true time to wait is therefore % Mil = 13.5 Minutes

The (2"o nawn 1"n n"Ix) nwn nNax determined the time for nxx by looking at the stars and
concluded that there are n'o1¥1 n1oyp ndD 2 well before 7' "1, and he says that in New York at
the latest it's 50 minutes after ny'pw. He explains that really this would work even according to
the awn of n" of 7' "1 because the amount of darkness that there is in Lyuban, Russia (where
he served as Rabbi for 16 years prior to coming to the U.S.) at 72 minutes past ny'jpw is the
same amount of darkness that there is in New York at 50 minutes.

Although this jlawn is incredibly correct (according to astronomical measurements of degrees
that the sun is below the horizon it comes out that 72 minutes in Lyuban is the same as 50.5
minutes on the Lower East Side! Evidently, Reb Moshe, without the use of any measurements,
looked at the sky extremely accurately.) it's a 2172 X79 because when the na' makes the jiawn of
4 7 it’s talking about 78w yax (or possibly Bavel) and in order to get the same amount of
darkness that there is in 78 w' yax at 72 minutes in Lyuban is considerably longer than 72
minutes and in New York considerably longer than 50 minutes (between 81-109 minutes). So
why is nwn " making the jawn of 72 minutes starting from Luban and not 7xwr yax.

Reb Moshe also makes this same adjustment for the ntixan no'w that nkx is % 7'n after nypw
and says that in New York this would translate into nxx being about 9 minutes after ny'pw. He
says nt '9%7 it would be "nin to do pnTh nywa niaw nox'm on naw 'xxin starting 9-10 minutes
after ny'pw since starting then there’s already a xj7'90 790 of not being n'7'7 because according
to the nixa it’'s n'2*7 'xT1 and even according to n" it’s niwnwn |2 which is N7 790 or' 790.



Getting to Sinai:

A Close Look at the Journey from Mitzrayim to Mattan Torah
Rabbi Dr. Michael Berger
Tikkun Leil Shavuot, Beth Jacob 5783

[This shiur is based on the Torah of my rebbe in Tanach, Rav Menachem Liebtag]

I. Introduction: How long should the journey to Sinai have taken?
I1. Parshat Va-era: Shemot 6:2-9

A. Four leshonot ge 'ulah (expressions of redemption)

B. People’s reaction

III. Yechezkel 20:6-9 (Sefaria trans.)

6 that same day I swore to them to take them out of the land of
Egypt into a land flowing with milk and honey, a land which I
had sought out for them, the fairest of all lands.

7T also said to them: Cast away, every one of you, the detestable
things that you are drawn to, and do not defile yourselves with
the fetishes of Egypt—I the LORD am your God.

8 But they defied Me and refused to listen to Me. They did not
cast away the detestable things they were drawn to, nor did they
give up the fetishes of Egypt. Then I resolved to pour out My
fury upon them, to vent all My anger upon them there, in the
land of Egypt.

% But I acted for the sake of My name, that it might not be
profaned in the sight of the nations among whom they were. For
it was before their eyes that | had made Myself known to Israel
to bring them out of the land of Egypt.

10T brought them out of the land of Egypt...
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IV. Parshat Bo: The Pesach in Mitzrayim (Shemot 12:1-20)

V. Parshat BeShalach: 6 weeks of training in the Wilderness

A. Battle with the Egyptians at the Reed Sea (14:1 — 15:20)

B. Bitter waters at Marah (15:21-26); “Palm Springs” (15:27)

C. No food: the manna (ch. 16)

- rules

- “omer” (cf. 16:36; Vayikra 23:10-12; Devarim 24:19; Ruth 2:7)

B’. No water at Refidim (17:1-7)
A’. Battle with Amalek (17:8-16)
V1. Parshat Yitro: Coming to Sinai (19:3-6)
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And they were not ashamed- because they did not know the way of modesty to distinguish between
Good and Evil. And even though knowledge was placed in [Adam] to name [the animals], the Evil
inclination had not been placed in him until they ate from the tree and [subsequently] the Evil
inclination entered into him, and he knew the difference between Good and Evil.
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He has become like one of Us- behold he is unique in the lower realms like I am unique in the upper
realms. And what is his uniqueness? His knowledge of Good and Evil, which doesn’t exist in
domesticated or wild animals.
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The commentators have said that its fruit caused those who ate it to have a desire for intimate relations,
and therefore [Adam and Eve] covered their nakedness after they ate of it... But in my opinion this
interpretation is not correct since the serpent said, And ye shall be as ‘Elohim,’ knowing Good and
Evil...
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The proper interpretation appears to me to be that man’s original nature was such that he did whatever
was proper for him to do naturally, just as the heavens and all their hosts do... and in whose deeds
there is no love or hatred. Now it was the fruit of this tree that gave rise to will and desire, that those
who ate it should choose a thing or its opposite, for Good or for Evil. This is why it was called ‘etz
hada’ath’ (the tree of the knowledge) of Good and Evil, for da’ath in our language is used to express
..will




e Do you think Rashi could be one of the commentators that the Ramban rejects in the beginning of
his comment?

e According to Rashi and the Ramban, How do we understand the relationship between the name of
the “Tree of Knowledge of Good and Evil” and the effect it had on those who ate from it.

e [s there room in either of their explanations for Adam and Chava to have had free will before they
ate from the tree?
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...The woman should have told [the snake] the truth, that she was not commanded not to touch the tree,
only not to eat from it! And the proper explanation seems to be that the woman truly thought that since
eating from the tree would cause death, that it shouldn’t be touched. Because she understood that
Hashem commanded not to eat from the tree, not because it was sinful, rather because [the advice]
would benefit them, because there was something in the tree that would cause death... therefore even
touching it would bring death.

e How does the Maharal’s comment help us understand how Adam and Chava may not have had
free will before they ate from the tree of knowledge?

The Pentateuch: Translated and Explained by Samson Raphael Hirsch, Vol. I Genesis

V. 2:9... It can scarcely be the right assumption to make, that only by eating its fruit, Man would
receive the knowledge of Good and Evil, but before that he did not have the ability to distinguish
between Good and bad, or that -- as some of our philosophical writers teach-- until then he stood only
at the stage of theoretical differentiation of truth and falsehood, but the conception of “Good and bad”
which belongs to the faculty of practical judgment was entirely lacking in him. As sure as freedom of
will formed the specific fundamental character of the human in Man, so certain is it that he could not be
man without the conception of Good and its opposite. Had the whole conception of moral Good and
bad been lacking to Man, God could not have given him any prohibition and could not have called him
to account and punished him for transgressing it... But rather the tree ¥71 20 ny777 was so designated --
as so often 19W ow %y, already beforehand according to the final result-- as the tree by which the
decision of the knowledge of Good and Evil was made, through which the man would decide how he
wished to recognize what was Good or bad...

e How would you summarize the argument Rav Hirsch lobbies against the commentators we have
seen so far?

e Which of the commentators we have seen- Rashi, Ramban and Rav Hirsch- best explain the name
of the tree?

e According to each of the above commentators, when can we pinpoint the final step in the creation
of mankind?
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When Adam entered into Gan Eden, the purpose of which was the completion of [the creation of] man,
we must not say that such a foundational event in the world happened by chance. And not only
[Adam’s] coming into Gan Eden couldn’t have been by chance, because this was the completion of [the
creation of] the world, and happenstance has no relevance to [such a matter], but also [Adam’s] leaving
Gan Eden couldn’t have been by chance. We therefore must not say that since Adam sinned by
happenstance, that he was kicked out of Gan Eden, because this is also not possible. Because Adam’s
sin brought something new into the world, death, and it is not possible that such happened by chance as
we have explained. Therefore even man’s leaving Gan Eden was not by chance, but rather Adam was
ready/prepared to sin...
[And even the sin is therefore a part of the creation, as it is written: “With regards to mankind, there is
no righteous man on earth who does only Good and will not sin.”] from chapter 17

e Why is the Maharal unable to accept the position of Rav Hirsch that Adam had free will before
the sin?

e The Maharal makes clear at the end that it was inevitable that Adam had to sin. Can you accept
his position that Adam did not have free will, and not his conclusion that Adam had to have
sinned?
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Hashem created everything in a completed state, nothing in the world is lacking [completion]... but
Man is lacking [completion], for the distinguishing feature of Man is his intellect, and in this very
feature Man is lacking, for Man is lacking [perfect] intelligence.
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However, when Hashem gave the Torah to the world, [the Torah] is the perfection of the intellect in an
absolute sense. And even though Man is not able to grasp the entirety of the Torah, nevertheless Man
achieves perfection through it, for the Torah was given to [Man] which contains [the knowledge of]
everything, as it is written “Delve into it, for all is contained in it.” (Avot 5:22)
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And Man, who is the ‘head’ of the [physical world] must position Himself beneath Hashem, who is the
Creator of everything. For if [he doesn’t,] Man will be alone and separated from Hashem, [as] the
‘head’ of the physical world similar to Hashem who is the God in the spiritual world. For Man is
unique among created beings due to his ability to choose to act as He wishes. And this is different from
[beings] in the spiritual realm who fulfill the will of their Creator without any deviation at all.

e According to the Maharal, what two reasons made it necessary for Hashem to give mankind the
Torah?
e According to this Maharal, when would you say the creation of Mankind was complete?
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And Hashem will circumcise your heart- From the time of creation, the agency has been in mankind’s
hand to do what he wishes whether righteous or wicked, and the entire time of the Torah [before the
coming of Moshiach] is such, in order that they should gain merit by choosing Good and punishment
by willing to do Evil. However in the days of Moshiach choosing the Good will be their natural
inclination, and the heart will not desire for them what is not proper, and they will not want it at all.
This is the circumcision that is mentioned here. For longing and desire is an orlah for the heart, and
circumcision of the heart is that it will not long for and not desire. And at that time mankind will return
to its state before the sin of Adam HaRishon, that he did according to his nature what was fitting for
him to do and he did not have within his will a thing and its opposite, as I explained in Bereishit. (2:9)




Simchas Yom Tov and Shehechiyanu:
When Chazal say to be happy, but life tells you otherwise.

Rabbi Jonny Solomon: Ideas Article 2016- One of the common criticisms of Orthodoxy is that its excess
focus on law detracts from the overall religious experience, and that the halakhic lifestyle replaces heartfelt
emotions with halakhic mechanics. Although | disagree with such a broad criticism, | do accept that the
trend toward the codification of halakha can lead to a disconnect between the emotions that a person may
feel at a particular moment, and the prescribed halakhic response to such a moment.

o Auto-Codifying=a term | have coined to describe the process whereby an author of a halakhic handbook records
rulings found in previous halakhic handbooks with limited regard for their overall logic and consistency”
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Holidays & Mitzvos: |
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Simchas Yom Tov (as an alternative model) |
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Prince Henrik CNN article: Prince Henrik of Denmark died Tuesday with his wife, Queen Margrethe, at his side. But
he will not be buried in the plot next to hers, breaking a centuries-old royal tradition. The 83-year-old prince, who was
hospitalized in January with a lung infection after being diagnosed with dementia last September, had previously said
he did not wish to be buried beside his wife over the refusal to name him king. The French-born prince has been
unhappy with his title since being named prince consort rather than king consort — upon the couple’s marriage in
1967. “It is no secret that the prince for many years has been unhappy with his role and the title he has been awarded

>

in the Danish monarchy. This discontent has grown more and more in recent years,’

e  Fredrickson (1998): The broaden-and-build theory suggests that each positive emotion has a unique
evolutionary purpose and a discrete function. At the most general level, negative emotions serve to
narrow attention to facilitate dealing with specific problems. In contrast, positive emotions broaden
thought to encourage cognitive and behavioral activities that will build resources that can be utilized
during the next stressful period.
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"Peering Through the Cracks: Electrifying Insights into the
Divine Blessings of Birchas Kohanim"

TORAH: BEREISHIS (12:1-3)
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COMMENTARY OF RASHI

AND I WILL BLESS YOU—with wealth

AND YOU WILL BE A BLESSING — Blessings are entrusted to you; up until now, they were in My
power — I blessed Adam and Noach — but from now on you shall bless whomever you wish
(From Midrash Rabbah)

COMMENTARY OF MIDRASH RABBAH (39:11)
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Rabbi Berachya said, "It is already written, 'And I will bless,' so what does the Talmud mean by
saying, 'And it will be a blessing'? Rather, it means that until now I was in need of blessing my
world, but from here on, the blessings are entrusted to you. Whoever you see as appropriate to
be blessed, bless them."

COMMENTARY OF MIDRASH TANCHUMA (Lech Lecha 4:4)
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Another explanation of And I will bless those who bless you (Gen. 12:3). The Holy One, blessed be
He, said to him: I will cause a tribe to descend from among your sons that will bless Israel, and
it will be called the tribe of Levi. “Master of the Universe,” he replied, “but who will bless that
tribe?” The Holy One, blessed be He, responded: When they bless Israel, | will bless them, as it is
said: So shall they put My Name upon the children of Israel, and I will bless them (Num. 6:27)...

COMMENTARY OF BAAL HATURIM
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These three blessings parallel the three blessings of the Priestly Blessings. The numerical
equivalent of 3x20=60, corresponds to the 60 letters found in the Priestly Blessings.
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And [ will bless the priests who will spread forth their hands in prayer, and bless your sons; and
Bilam, who will curse them, I will curse, and they shall slay him with the mouth of the sword, and
in you shall be blessed all the generations of the earth...

TORAH: BAMIDBAR (6:22-27) WITH COMMENTARY OF RASHI
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MAY THE LORD LIFT UP HIS COUNTENANCE UPON YOU— This expresses the idea: May He
suppress His anger (Devarim Rabbah 11:7)).
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AND THEY SHALL PUT MY NAME [UPON THE CHILDREN OF ISRAEL] — i.e. they shall bless them
by the Proper Name of God (Sifrei Bamidbar 43).
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AND I WILL BLESS THEM — i.e. [ will bless the Israelites: [ will give My approval to the priests’
blessings (lit., I will agree with the priests)...
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Fascinating Facts + Hey, I Didn’t Know That!

When do the Kohanim “Duchen”? Daily, Weekly, Shabbos, Yom Tov?

Why do the Kohanim remove their shoes before “Duchening”?

Why the strange positioning of the hands and fingers?

Is one permitted to look at the hands of the Kohanim during the Brachah?

I can’t really carry a tune so well. Can I be up there with my fellow Kohanim?

Why do we attempt to neutralize bad dreams during the chanting tune?
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And More! (maybe ... unless we run out of time ... or you fall asleep first!)



