
ז״ל  and Memorial Tribute to Rabbi Haramati סיום תנ״ך 
         by Risë Goldstein

On motza’ei Shabbat, 3 Iyyar 5777/29 April 2017, 
family members, students, and friends gathered at 
KMS to pay tribute to Rabbi Amnon Haramati, ז״ל, 

by completing the learning ofi תנ״ך in his memory. Born in 
Yerushalayim on 7 Tishrei 5691/29 September 
1930, the third of four children of Shmuel 
and Sarah Haramati, he passed away with 
shocking suddenness on Thursday morning, 
3 Nisan 5777/30 March 2017. He had been 
in fine form the previous evening, giving 
a first-rate class on the Haggadah (as I can 
personally attest, having been in attendance). 
When he left his apartment for the last time 
that morning, books lay open on his study 
desk, alongside Hebrew notes for the class, 
and his wristwatch.  

Following the recitation by Rabbi Bieler 
of the first chapter of Tehillim, five speakers 
shared multifaceted memories of Rabbi Haramati as father 
(sons Adi and Raz), grandfather (Nogah’s son Dani), and 
teacher (former students Elliott Schulder and Elana Weinberg). 
Rabbi Weinberg then finished the learning and  Hazzan Jeffrey 
Nadel (of Beth Sholom in Potomac), a student of both Rabbi 
and Dinah Haramati, recited the Keil Malei Rachamim.  

In his remarks, Adi noted that Rabbi Haramati must have 
found a way to arrange to be taken on a Thursday in Nisan, so 
that there would be no opportunity for even a single eulogy. 
Although having people speak of him would have made him 
uncomfortable, the סיום תנ״ך would have made him happy, 
because learning Torah was what he was all about. In trying 
to answer the question of how Rabbi Haramati became the 
larger-than-life figure who had such profound impacts on 
his family, friends, and more than 10,000 students (according 
to Rabbi David Eliach, long-time former Headmaster of the 
Yeshivah of Flatbush), Adi spoke of his father’s parents and 
teachers, who exemplified lives firmly rooted both in Torah 
and in the secular world, including music.  

Rabbi Haramati’s father, born Shmuel Schlesinger to Gerrer 
hasidim in Sosnowiec, Poland, learned Ivrit at home from a 
fellow inhabitant of Sosnowiec at the time, Chaim Nachman 
Bialik, before going on aliya to Yerushalayim in 1920. Two of 

Rabbi Haramati’s most powerfully influential 
teachers were Rabbi Shlomo Yosef Zevin, a 
Lubavitcher hasid who became the editor 
of the Encyclopedia Talmudit, and Professor 
Chaim Tzvi Enoch, a “teacher’s teacher” who 
came to Israel from Germany.  A shomer To-
rah umitzvot with a broad secular education, 
Professor Enoch engaged students with music 
and art as well as Torah. He helped parlay 
Amnon Haramati into his first teaching role 
at age fifteen-and-a-half.  

Perhaps the influence on his life best known 
to KMS members, because he himself spoke 
of it, came as Rabbi Haramati served valiantly, 

at age 17, in Israel’s 
War of  Indepen-
dence in 1948.  He 
often expressed his 
gratitude for the 
miracles he wit-
nessed then—more 
than the number 
recorded in all of 
 ,To many of us .תנ״ך
his life itself consti-
tuted a set of mir-
acles. On 11 Iyyar 
5708, six days after 
Yom ha’Atzma’ut, 
he was critically 
injured and given 
up for dead until 
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From the rabbi

The Elusive Nature of Nechama and 
the Stones that Were Destroyed
by Rabbi Brahm Weinberg

continued on page 14

One of the recurring motifs in the 
summer months of the Jewish cal-
endar is nechama, consolation. We 

refer to the month of Av as “Menachem Av” 
in the hope of transforming it from a month 
of tragedy to a month of hope. On the after-
noon of Tisha B’Av we recite the passage of 

“Nachem,” asking Hashem to comfort His nation and His 
chosen city of Yerushalayim. The Shabbat after Tisha B’Av 
is named Shabbat Nachamu after the words of the prophet 
Yishayahu,1 “Nachamu, nachamu ami,” “Be consoled, be 
consoled my people,” which are recited in the haftarah. When 
joined with the haftarot of the six Shabbatot that follow, the 
period from Shabbat Nachamu to Rosh Hashana becomes 
collectively known as the “shiva d’nechemta,” the seven of 
consolation. 

Nechama is a powerful force of hope, comfort, and inspi-
ration and is vital to the emotional welfare of the human 
being. Nechama is an intense response to some human or 
Godly stimulus in times of great upheaval and is a concept 
that requires analysis. Understanding the term “nechama” 
in the Torah can, perhaps, help to shed light on its meaning 
throughout the year and during this time in particular. 

“Nechama” is a term most often invoked in the context of 
loss and mourning. When a person loses one of their seven 
close relatives there is an obligation upon others to perform 
the mitzvah of nichum aveilim, of providing nechama for the 
mourners.2 One does so by visiting during shiva (or beyond) 
and by saying the words:

 המקום ינחם אתכם בתוך שאר אבלי ציון וירושלים
May the Makom comfort you among the mourners of 
Tzion and Yerushalayim 

The association of nechama with the comforting of those 
who experience the loss of a loved one, is well rooted in the 
Torah itself. After the death of Sarah, Yitzchak is finally com-
forted for the tremendous loss when he marries Rivka and 
brings her in to his mother’s tent. The Torah says:

 בראשית פרשת חיי שרה פרק כד:סז
 ויבאה יצחק האהלה שרה אמו ויקח את רבקה ותהי

לו לאשה ויאהבה וינחם יצחק אחרי אמו
And Yitzchak was comforted after [the loss of] his mother

In this verse, the Torah teaches us about the depth of Yitzchak’s 

mourning and about the onset of nechama that can come in 
its wake at the right time and when elicited by the right kind 
of person and circumstance.  

Similarly, when Yaakov receives the devastating news that 
Yosef has been torn apart and killed by a wild animal, he too 
is stricken by grief. The Torah says that his children tried to 
comfort him but that he refused the nechama being offered:

בראשית פרשת וישב פרק לז: לה
 ויקמו כל בניו וכל בנתיו לנחמו וימאן להתנחם ויאמר

כי ארד אל בני אבל שאלה ויבך אתו אביו
And all his children arose to comfort him but he refused 
to be comforted saying: I will descend to the depths in 
mourning over my son. And his father cried for him. 

While the connotation of nechama in the Torah is often that 
of consolation in the face of loss,3 there are other instances 
when this translation of the term simply does not suffice. It 
is from those less common usages of the term “nechama,” 
which will be outlined below, that meaningful comprehension 
about the concept of consolation can be gained; it is from the 
unexpected that we can learn most about the expected. 

Just ten generations after the creation of humankind, hu-
manity had become deeply and irreparably corrupted. The 
Torah anthropomorphizes Hashem’s reaction to the world, 
helping us to understand, in human terms, just how upsetting 
this was to the Creator of the Universe:

בראשית פרשת בראשית פרק ו: ו -ז
וינחם יקוק כי עשה את האדם בארץ ויתעצב אל לבו:

ויאמר יקוק אמחה את האדם אשר בראתי מעל פני האדמה 
מאדם עד בהמה עד רמש ועד עוף השמים כי נחמתי כי

עשיתם:
And Hashem “vayinachem” that He had made man on 
the earth, and it grieved Him at His heart:
And Hashem said: ‘I will blot out man whom I have cre-
ated from the face of the earth; both man, and beast, and 
creeping thing, and fowl of the air; for “nichamti” that 
I have made them.’ 

In this context, it would be hard to translate the two conjuga-
tions of “nechama” in the verse as “comfort.” Hashem was not 
comforted by His creation of humanity; quite the opposite. 
What is the meaning of nechama in this context? 

Rashi4 explains that, in this case, “nechama” means regret. 
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18,000 Israel supporters filled nearly all of the 
seats at the Verizon Center; 18,000 Israel 

supporters were caught in a moment of strong emotions and 
stood up spontaneously to sing “Hatikvah” together. 18,000 
people of all ages, backgrounds, and religions had 18,000 
different reasons for coming to the 2017 AIPAC Policy Con-
ference at the end of March. We watched amazing demonstra-
tions of some of Israel’s newest technologies. (Israel can make 
water out of thin air, and a new cell phone allows paralyzed 
individuals to operate all functions through eye movement. 
Amazing!) We heard speeches by Congressional leaders con-
firming strong bi-partisan support for Israel and challenging 

us to make sure that support for Israel is high on the agendas 
of both political parties. 4,000 student activists impressed us 
with their dedication. We bumped into old and new friends 
as we walked the halls of the convention center, found seats in 
breakout sessions, and waited in security lines. (I met Benny 
Berkowitz’s high school administrator and Rivka Weiser’s dad. 
But when I met a woman who lives in a small town in Georgia 
at the start of the Appalachian Trail, I really understood the 
reach of the Policy Conference!)

We sat with Jamie Raskin, our freshman Representative, 

to make sure he understands that support for foreign aid to 
Israel (and a strong over-all foreign aid package) is important 
to his constituents. Senator Ben Cardin continues to be a 
pro-Israel leader, introducing a bill to strengthen sanctions 
against Iran for malignant behavior. Together with other 
Marylanders, we talked to newly elected Senator Chris Van 
Hollen, about a variety of issues impacting the U.S.-Israel 
relationship.

Each year, the AIPAC Policy Conference is just a Metro ride 
away for us. This year, over 50 KMS members participated in 
the Policy Conference, and each of us is ready to share our 
experience. The Policy Conference represents a wide diversity 

in support of Israel (probably wider than you might think). 
It deepens your pride in the Jewish State and inspires you 
to play whatever active role you can in maintaining a close 
relationship between the U. S. and Israel.

The 2018 conference will be next March 4-6, but it is never 
too early to make a reservation to participate. A limited num-
ber of discount registrations are available from KMS. Contact 
Larry Lerman for more information. Don’t wait for May 2018 
to celebrate Israel’s 70th year of independence; get started now 
by joining the KMS delegation.

The AIPAC Policy Conference 2017:
Looking Back and Looking Forward
by Ina Lerman
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From the President

There Is No Wizard
by Alec Stone

Pay no attention to that man behind 
the curtain! bellows the all-knowing 
voice of the Wizard of Oz when 

Dorothy and her friends begin to realize that 
all is not as it seems. The demystification of 
Oz was both heartbreaking and informative, 
and the same can be said about discovering 
how so many of our own organizations 

function. Yet in the case of our shul, exposing the hidden 
players and their efforts behind the scenes is in no way heart-
breaking. On the contrary, it is consistent with the concept 
of hakarat hatov, recognizing the good that others have done.

Synagogues are communal gathering places requiring signifi-
cant coordination and structure. In the case of an Orthodox 
shul, the services and other functions provided require many 
hands to keep everything running smoothly. Would that there 
were a Wizard who could manipulate the levers to satisfy all the 
different participants’ needs with the push of a button and swish 
of a curtain! But though a synagogue is a single community, it 
is also made up of many smaller, diverse, and distinct elements, 
like the pages and chapters of a story that come together so well 
for a fantastic tale.

The central element—the binding that holds that book to-
gether—is the rabbi. In both broad and very personal strokes, 
the rabbi provides spiritual direction and halachic guidance for 
the congregation at seminal moments in their lives. It is with a 
steady and deft hand that the rabbi guides the members of the 
community, steering, assisting, and tending to the needs both 
of each individual and of the congregation as a whole. It takes 
a very special neshama to balance these sometimes-competing 
interests, and KMS is fortunate to have such direction in the 
warm and thoughtful care of Rabbi Weinberg.

This summer, we read the second half of the Book of Bamid-
bar, which highlights not only the achievements of Moshe, a 
great leader, but also the transition from the leadership of a 
single figure to leadership from within the community, and so 
the beginnings of greater involvement of the Jewish people. Just 
as the Jewish people grew to assume roles and responsibilities in 
support of their leaders and community, so too does our com-
munity benefit from a large and diverse group of people whose 
critical behind-the-scenes efforts help KMS run smoothly. 

After 27 years, a membership of close to 450 families, with 
weekly kiddushes, births, weddings, and, unfortunately, be-
reavements, KMS requires an operational side to the shul with 
top-notch professional staff in the front office. The staff handles 
the detailed work of implementing the Board's and the mem-

bership’s vision. Though many elements of shul operation are 
routine, each member’s personal event is treated as important, 
and the shul works hard to make every experience meaningful. 
There is little recognition and even less glory in such work, but 
the office’s efforts are crucial to the success of our shul, and we 
are lucky to have dedicated staff members who act as if each 
rite of passage is their own.

The tone and spirit of KMS is fostered by the Executive Com-
mittee and the Board of Directors. These 15 volunteer leaders 
toil in meetings large and small throughout the month, working 
out how best to satisfy the wishes of the general membership 
and the mission of the organization. Coordinating as a group 
of unique voices, they act in harmony for the good of the com-
munity. Their work is often challenging, but through the mantra 
of “many voices, one vision,” they always achieve our goals. It 
is inspiring to see leadership working in concert to move KMS 
into the future.

Finally, but perhaps most importantly, it is the membership 
itself that drives this entire enterprise. People vote with their 
feet, and if our shul were not meeting the needs of the k’hilla, 
KMS would not be moving into its adulthood with such aplomb. 
There are so many reasons to celebrate our synagogue. As I sit in 
services, in meetings, and at the many smachot, I am constantly 
amazed and inspired by the commitment of our members who 
give D’vrei Torah, teach classes, daven, layn, act as gabbaim, 
handle special programming, and give of their precious time 
and resources toward the success of our beloved KMS. I am sure 
this is the case in most synagogues, but every week, as I watch 
our community thrive in this shul, I pause with gratitude and 
a great deal of appreciation for all those who play a role in the 
ever-evolving aspects of KMS.

As we head into Elul, a time for introspection and thoughts 
toward greater issues, I would ask that, as members, we all take 
a moment to reflect on how we think and act with one another 
regarding our shul. The institution is so very personal, and yet 
so very communal. Just as in Oz, this machine requires the 
careful operation of many moving parts. But unlike Oz, if you 
look behind the coatracks and tallis shelves, there is no singular 
old man pulling levers and throwing switches to keep our shul 
running smoothly. What we have instead is an incredible group 
of dedicated individuals who’ve come together to make our 
community a better place. 

Allow me to thank you all for everything that you do, indi-
vidually and collectively, to ensure the continued functioning 
of the shul. We are the sum of our parts—members and min-
yanim, committees and classes, ongei Shabbat and events—and 
without the need for any smoke and mirrors, it is easy to see 
that by working together, we, the members of our community, 
make KMS our wonderful, spiritual home. 

May we continue to grow from strength to strength!
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continued on page 7

For way too many years, people who have wanted to ex-
perience Shavuot by staying up all night have suffered 
from one of the lesser known plagues: horrifically bad 

instant coffee that is a legacy of the 1950s.
Last year, the Kemp Mill Synagogue Caffeine Committee 

decided that, while some things never change in Juda-
ism, this one had to. So, they introduced a gourmet 
coffee bar with beans from Ethiopia, Guatemala, 
and Uganda.

Their post-event customer satisfaction survey 
seemed to indicate that it was a success. But, the 
members of the KMS Caffeine Committee do not sit 
around idly, nor do they lack energy. So, this year, the 
KMS CC decided to try and raise the bar even higher.

They succeeded.
KMS became the first kehila in all of Jewish history to have 

corporate sponsorship of the coffee portion of the Tikkun Leil 
Shavuot.

Yes, that’s correct.
The Chesapeake Bay Roasting Company agreed to provide 

fair trade, organic, specialty coffee, an on-site employee for 

assistance with brewing, and a number of other items to 
help “fuel the consumption of Torah.” Though the offer was 
unusual (KMS offered CBRC the opportunity to sponsor the 
event while, at the same time, telling them that they couldn’t 
take pictures, use any electronics, or actually even SELL the 
coffee.)

But they agreed to do it anyway.
And the KMS community loved it! Hundreds of KMS mem-

bers sampled coffee made in a French press or by a more 
sophisticated Chemex pourover method. The atmo-

sphere (thanks to CBRC tablecloth and branding) 
was festive and the energy was high, propelling all 
to a night of inspired Torah learning.

But wait, as they say, there’s more: anyone can 
go to http://www.cbrccoffee.com/ and use the 
code Shavuot2017 to get a 10% discount on retail 

coffee cans.
The event was a rousing success for the shul and for Chesa-

peake Bay Roasting company.
The KMS Caffeine Committee hopes that this is just the first 

step in unburdening shuls around the world from horrifically 
bad coffee during future Shavuot study sessions. In so doing, 
they hope to inspire even greater amounts of Torah learning 
and, bimheira b’yameinu, the arrival of Mashiach.

It all starts with a good cup of coffee.

It All Starts with Coffee. . .
by Jeremy Epstein
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a nurse heard him groan and alerted physicians. Following 
brain surgery, he spent the next year in an arduous recov-
ery, determined to return to his studies and teaching and 
to prove wrong the officials of צה״ל and his physicians, who 
insisted he would be permanently disabled both physically 
and cognitively.  Notwithstanding the attacks of pain that 
would stop him in his tracks during his remaining years, 
he accomplished all this and much more, as anyone who 
witnessed his encyclopedic mind in action can readily attest.   

Raz expounded upon the phrase, תורה וגדולה במקןם אחד (To-
rah and greatness integrated into one [person]), as it is used in 
Masechet Gittin 59a to describe Rabbi Yehuda haNasi: “from 
the days of Moshe Rabbeinu to Rabbi Yehudah haNasi, we did 
not find Torah and greatness integrated into one [person].” 
He went on to show how Maimonides understood this phrase 
with regard to Rabbi Yehuda haNasi and to demonstrate the 
striking parallels with the attributes that made Rabbi Haramati 
who he was: unique both in his generation and in his era; the 
epitome of both wisdom and stature, encompassing a totality of 
knowledge across broad subjects; but at the same time, despite 
his inherent greatness and knowledge, amazingly humble. He 
never used Torah knowledge for self-aggrandizement; for him, it 
was never about himself, but always about the other. For Rabbi 
Haramati, it was never about hedonistic gratification, but always 
about living authentically and happily according to the Torah. 
He was clear of language and beyond everyone around him in 
his grasp of Hebrew, to the point that other scholars approached 
him for help in understanding the meanings of words in תנ״ך.  

To Raz, his father was “המורה” (The Teacher, with a capital 
T); every encounter with him meant learning something. In-
deed, if there were ever leverage one could bring to bear with 
Rabbi Haramati, it lay in bringing into his presence a student 
who wanted to learn. Upon their retirement in 2001, after 
45 years as much-revered and much-beloved teachers at the 
Yeshivah of Flatbush, Rabbi and Dinah Haramati, a team in 
every sense of the word over 64 years of marriage, moved to 
Kemp Mill. It didn’t take long for them to make their presence 
felt by teaching:  in classes for adults, privately with people of 
all ages, and by modeling every day the performance of their 
every action according to the ways of Torah.  

As a child, Dani was puzzled by the fact that Saba Amnon 
had little inclination toward ordinary conversation, though 
he was always ready to share wisdom, learning, and insights. 
Dani cited an explanation based on the Me’iri’s commentary 
on Mishlei. The Me’iri described a great man who was a 
masterful orator but remained silent around his peers. Asked 
why he stayed silent, he expounded on four categories of 
speech: (a) speech that is beneficial for one person at another’s 

expense; (b) speech that is neither positive nor negative for 
anyone, but simply a waste of time; (c) speech that is without 
benefit and only bad (e.g., leshon hara); and (d) speech that 
is only good (e.g., divrei Torah).  He paid attention to the 
speech around him and only entered into conversations of 
the fourth type. According to the Me’iri, the characteristic that 
distinguishes humans from animals is the power of speech; for 
a person to dilute the gift of speech by speaking of mundane 
or inappropriate matters, including those involving breaches 
of other people’s dignity, is a grievous sin.  

Apart from teaching Torah content, and Ivrit, Rabbi Hara-
mati’s overarching goal was to impart lessons of life: how to live 
an honest and ethical life; act with kindness and compassion; 
and treat others with dignity. Elliott Schulder, his student at 
the Yeshivah of Flatbush and Camp Massad in the early 1960s, 
believes that one reason Rabbi Haramati saw the Nevi’im as 
such an important, and too often neglected, aspect of Jewish 
education is the emphasis they placed on proper social behav-
ior (התנהגות בחברה). The explicit message of the Nevi’im, which 
Rabbi Haramati emphasized to his students, is that Hashem is 
not interested in ritual observance if people do not also treat 
their fellows with kindness.  

Elliott, and Elana Weinberg—a student in his final senior 
class (5761/2000-2001)—described Rabbi Haramati’s unique 
style of teaching. In both Flatbush and Kemp Mill, he would 
frequently digress from the “official” subject matter into 
fascinating stories of his experiences, for example, during 
Israel’s War of Independence. He would always encourage 
his students to ask questions, regardless of whether the ques-
tions were related to the content the class was learning, and 
whether they concerned things Rabbi Haramati had said, or 
things he had not said. No topic was off limits. When he could 
not fully answer a question on the spot he indicated that he 
would have to look into the matter, and then came back with a 
note, generally written in Ivrit, explaining what he had found. 

As both Elliott and Elana pointed out, Rabbi Haramati had 
exacting standards. Nobody wanted to be late to his classes, 
some for fear of detention, but most out of unparalleled 
respect and admiration for, and thirst and yearning to learn 
from, him. Elana recounted how the underclass students 
learned quickly to enact the Yeshivah of Flatbush’s own version 
of קריעת ים סוף (the splitting of the Sea of Reeds) to enable the 
seniors to get to Rabbi Haramati’s classroom on time.  

He would speak only in Hebrew with his students. He had lit-
tle tolerance for imprecision or inaccuracy, particularly when 
it came to quoting pesuqim. Nevertheless, he was also very 
forgiving. With students who had limited or no background, 
“everything was on the table.” Elliott and Elana recalled that 
his in-class grading scale ranged from “aleph” to “gefen” (“good 

Rabbi Haramati, continued from page 1
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for nothing”), but this scale seemed to have little to do with 
the grades that appeared on report cards. Elana noted that he 
cared far more about who took advantage of opportunities to 
do over assignments on which he or she had not scored well: 
the important thing was to learn from one’s mistakes.  

Although he was outstanding as a teacher of תנ״ך, the great-
est lessons Elana learned from him came from the פתגמים, or 
homiletic sayings, that Rabbi Haramati wrote on the board 
each morning to discuss with his students. She further noted 
that he was the first teacher she had who spoke frankly about 
the proper ways to look for a spouse and build a family. But 
he did not only articulate advice: he was perpetually a model 
of the behavior he prescribed, whether in or outside of class.   

Rabbi Weinberg finished the communal learning by speak-
ing about the last chapter of דברי הימים, which is filled with 
despair, destruction of the בית המקדש, and the exile of the 
Jewish people to Bavel. Nevertheless, it and all of תנ״ך end on 
a much more hopeful note, with the declaration of Koresh, the 
King of Persia, allowing the people to return to Yerushalayim 
and rebuild the בית המקדש. Koresh asks the people, “Who is 
among you, among the whole nation? May Hashem be with 
him, and may he go up.”  

Rabbi Weinberg pointed out that every one of those words 
reflected Rabbi Haramati’s life. Koresh recognized Hashem’s 
hand in history; Rabbi Haramati recognized Hashem’s hand in 

history and spoke of it constantly, consistently, and without a 
shadow of doubt. Koresh heralded the Jewish people’s redemp-
tion from Bavel and helped bring it about; Rabbi Haramati 
heralded the redemption of the Jewish people in 1948 and 
helped bring about the birth of the State of Israel. Koresh 
recognized that Hashem’s hand was leading the Jewish people 
in exactly one direction—up to Yerushalayim—and Rabbi Ha-
ramati, 2500 years later, saw the same single direction for the 
Jewish people. He was born in Yerushalayim and taught about 
Yerushalayim, and it became his final resting place. He walked 
with Hashem every step of his life, and up to the moment of 
his death while carrying his tallit and tefillin, with words of 
 .on his lips, en route to Young Israel Shomrai Emunah ברכות
He ascended to the Heavens in a מיתת נשיקח, the split-second 
death of a truly righteous person, in complete purity. He left 
the world doing what he loved, teaching Torah by living it.  

The evening ended with refreshments to provide opportuni-
ties to honor Rabbi Haramati’s memory by making  ברכות in 
his merit, לעלוי נשמתו. In addition, we in attendance took the 
opportunity to comfort one another in our shared loss and 
begin the new chapter of living life and learning and giving 
over Torah, carrying on Rabbi Haramati’s mission now that 
he is no longer on Earth to do it with us.  

May his memory be blessed, and may it be a blessing for all 
of us privileged to have known him.  
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• Intensive garment 
inspection and quality 
signoff processes

• Hand finishing
• Stain tracking 

processes
• Complimentary shirt 

buttons, collar stays

Highest Quality

• Mild, bio-degradable 
cleansing agents

• Better for your 
allergies and skin

• Less abrasive on your 
garments’ fabrics, 
dyes, buttons, and 
decorations

• Non-hazardous waste
• Non-carcinogenic

Eco-Friendly
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People who have lost a loved one are at a low point in 
their lives, but community support can help ease the 
burden.

Together with the Chevra Kadisha and Chesed Committees, 
the Bereavement Committee brings comfort in very concrete 
ways. At the outset, the committee’s co-chairs —Richard Dine, 
Fran Kritz, and Ron Murch—are part of the small team of 
individuals, including the rabbi, who may first hear the news 
that someone has passed away.

Beyond that, the Bereavement Committee concerns itself 
with such details as: the times minyanim will be held in the 
shiva home; how many shiva chairs and folding chairs are 
needed; does the family need someone to cover the mirrors 
or will they do it themselves; and will the family members 
be sitting shiva in Kemp Mill the entire time or only part 
of the time? And, about the minyanim, does the family 
need someone to study Mishnayot if Rabbi Weinberg is 
not available; is there someone to layn or serve as gabbai? 
And, if either the shul or shiva house doesn’t have enough 
men for a minyan, the two gabbaim will text each other to 
see if the minyanim can combine—as per Rabbi Yaakov 
Bieler’s suggestion.

The Bereavement Committee also brings a yahrzeit candle 
and siddurim to the shiva home. It gets the death announce-
ment e-mail out after office hours. And it works with the 
Chesed Committee to ensure that a KMS-sponsored meal 
gets ordered; it often helps set up the schedule for community 
members volunteering to cook meals for the family. 

At a KMS Seudah Shlishit on May 6, which memorialized 
Gordon Lederman and honored the three committees aiding 
grieving families, Richard Dine summarized the work of the 
Bereavement Committee:

131 – That is the number of shivas KMS has helped with 

since I was asked to help out in mid-2012.
396 – Number of Minyanim we have run for those shivas.
69 – The number of people on the “Shiva Action” emails 
we send when setting up a shiva.

“Someone joked to me,” Richard said, “that Shomrei Emu-
nah has just a couple of wonderful people who get their shiva 
work done, but that with us, there are emails, a committee, 
assignments, debates, etc. David Marwick, Art Boyers, and 
Manasseh Katz indeed do a wonderful job for YISE, and they 
have been incredibly helpful to me and KMS when we have 
needed advice or assistance with shivas. But whether it is 
because I am unwilling to do all the work or because I think 
the KMS membership benefits when you all help with shivas, 
I like our committee approach.”

Fran Kritz, said Richard, does a “crucial job” in hearing of 
special needs or extra things the family might need that aren’t 
part of the KMS “standard” meal and making sure that those 
needs are met. That could mean something as simple as bring-
ing soda—which is not a standard item in a KMS-sponsored 
meal—to the shiva home. 

The Bereavement Committee thanks Rabbi Weinberg, its 
members, community members who study Mishnayot when 
the rabbi isn’t available, and the office staff. 

“So,” Richard said, “this is a team effort. At one level, our job 
is simple. Get the shiva supplies schlepped to the shiva house, 
run minyanim, ensure that halakha is observed. But we know 
it’s more than that. We are dealing with people at their most 
emotional and raw, so getting the halakha and process right 
while hearing and responding to their needs is crucial. I think 
we accomplish that most of the time, and KMS members are 
grateful for it.” 

[Editor’s Note: In a future issue, Kol MevaSer will 
highlight the Chesed Committee and Chevra Kadisha.]

The Work of the KMS Bereavement Committee
by Barbara Trainin Blank
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www.EruvHomesMD.com

 Quick Browse (Active or Sold) Listings Inside a MoCo Eruv:
Link:   www.EruvHomesMD.com/area

                 (area = aspenhill, kempmill, whiteoak, olney, potomac, rockville and
      woodside (which now connects with Shepherd Park Eruv in DC)

            Always double-check whether a property is within or outside a particular Eruv with the proper Eruv authority. 

Search (Active or Sold) Listings Inside a MoCo Eruv:
Link:    www.EruvHomesMD.com/Eruv-Map-Searches

“Several years ago, a local institution asked me to help recruit families to their neighborhood, by highlighting 
homes for sale inside their Eruv. I thought it was only proper to present all Eruvs in Montgomery County, MD.  
So, I created www.EruvHomesMD.com as a community service. Information deemed reliable, but not guaranteed.”  
       Barbara Ciment, Realtor, Long & Foster Real Estate, Inc. 

Silver Spring: Eruv

Kemp Mill /  White Oak

Are You, or a Friend, Looking for Homes Inside a Montgomery County (MoCo) Eruv?
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Hashem regretted having created fallible human beings who 
wreaked havoc upon the world and transformed it from what 
He had intended it to be. In a similar fashion, the Aramaic 
translation of the Torah, Targum Onkelos,5 translates these 
words as a change of mind: תב ה במימריה, Hashem went 
back on His thinking or His words. Nechama here means 
regret or remorse. 

The word “nechama” is used in this way again in the aftermath 
of the sin of the Golden Calf, when Moshe intercedes to appease 
Hashem, who wishes to destroy the entire Jewish people and 
start anew. He beseeches Hashem to “hinachem” and when 
Hashem accedes to his request, the Torah tells us “vayinchem”:

שמות פרשת כי תשא פרק לב:יב ,יד
למה יאמרו מצרים לאמר ברעה הוציאם להרג אתם בהרים 

ולכלתם מעל פני האדמה שוב מחרון אפך והנחם על
הרעה לעמך: וינחם יקוק על הרעה אשר דבר לעשות לעמו:
Wherefore should the Egyptians speak, saying: For evil did 
He bring them forth, to slay them in the mountains, and 
to consume them from the face of the earth? Turn from 
Thy fierce wrath, and “hinachem” of this evil against Thy 
people. And Hashem “vayinachem” of the evil which He 
said He would do unto His people. 

Here, Rashi explains that “hinachem” means to reconsider or 

have a change of thought:
רש"י שמות פרשת כי תשא פרק לב

(יב) והנחם: התעשת מחשבה אחרת להטיב להם: 
Moshe was asking for Hashem to reconsider His proposed 
punishment and Hashem acquiesced and changed His mind 
(so to speak). 

“Nechama” is also used in this way after the Exodus from 
Egypt when Hashem decides to take the Jewish people on a 
longer route via the Red Sea. He does so because He is afraid 
“pen yinachem ha’am”:

שמות פרשת בשלח פרק יג:יז
ויהי בשלח פרעה את העם ולא נחם אלהים דרך ארץ פלשתים 

כי קרוב הוא כי אמר אלהים פן ינחם העם
And it came to pass, when Pharaoh had let the people 
go, that God led them not by the way of the land of the 
Philistines, although that was near; for God said: ‘Lest 
peradventure the people “yinachem” when they see war, 
and they return to Egypt.’

Here too, “pen yinachem” means, lest the people have a change 
of heart about traveling to Sinai once they see the threat of war. 

What is the relationship between the three meanings of 
“nechama”: consolation, change of heart, and regret? 

The connection between the latter two is easily apparent: In 
order for a person to feel regret, he or she must have a change 

Donna Lawrence Events
WEDDING CONSULTING           PARTY PLANNING&

Donna Lawrence Events offers a wide range of event planning and coordinating services

for all of life’s special events, non-profits, meetings and conferences.

301 • 649 • 2226 or 240 • 355 • 6202 
dlawrenceevents@gmail.com

www.DonnaLawrenceEvents.com

Be a Guesttat Your Own Event

Rabbi, continued from page 3
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of heart and be able to see a different perspective on life and on 
past events.6 However, how is a change in perspective related 
to consolation in the face of mourning? 

From the fact that Hashem chose the word nechama, change 
of perspective, as the word to denote consolation, profound in-
sight can be gained into the process of mourning, consolation, 
and the cycle of human emotion. What it indicates is that the 
truest form of consolation in the face of loss comes with a change 
of perspective. As Rabbi Samson Raphael Hirsch explains: 

The basic underlying meaning [of nachem] is to change 
one’s mind, hence repentance and altering one’s decision. 
Consolation is also a complete reversal of the previous 
feeling regarding an occurrence.7,8 

When someone visits a mourner during shiva, they attempt 
to bring comfort and fulfill the sacred mitzvah of comforting 
the bereaved which is learned from Hashem himself.9 This 
is accomplished through providing companionship, thereby 
relieving the mourner of the burden of intense loneliness 
as he or she withdraws emotionally and physically from the 
world. Visitors join the mourner and make themselves present 
in the mourner’s life without pretending to fully understand 
the very subjective experience of loss. Those confronting the 
mourner wait for him or her to begin to converse so that the 
nature of the visit reflects the particular needs of those who 
are grieving. It is the obligation of the community to provide 
comfort for the mourner through compassion, a listening ear, 
practical help with food and errands and what Rabbi Maurice 
Lamm calls “the eloquence of human closeness.”10  

All of those objectives are honorable and appropriate and 
can be wonderfully helpful for those grieving. But the role of 
the comforter is more than that: it is to provide nechama, to 
help change perspective.  

Helping the mourner to shift perspectives does not mean 
that one is supposed to convince the mourner of anything. 
It is not the time to persuade a person that their loved one 
is in a better place or relieved of suffering or that “it could 
have been worse,” and it is not the time to speak of the inevi-
tability of death. The change of perspective that is supposed 
to be achieved through nechama certainly does not involve 
distracting the mourner from thinking of their loved one by 
redirecting the conversation to baseball, or business, or the 
latest styles in home and fashion. It is certainly not meant to 
turn the conversation away from death either. Unlike in many 
circles of contemporary society that shy away from death and 
try to cover it over and make it nice and neat, and to subdue 
the graphic horror of the most overwhelmingly tragic scene, 
in Judaism we confront death in full force without hiding its 
ugliness.11 

So, what change of perspective is called for in providing 
nechama? 

The period after the loss of a loved one can often be not 
only sad, but also overwhelming, bewildering, and disorient-
ing. A person can be left in a transitional phase between two 
realities: pre-death and post-death. In the words of Rabbi 
Maurice Lamm, “it is as though we are caught in a long ser-
pentine hallway between two well-lit rooms….” The reality 
of the past is clear, one day a new reality will be clear, but in 
the meantime everything is dark and unclear.  What is most 
important, and sometimes most difficult, is for mourners to 
achieve some level of clarity about where they stand and how 
life has changed. “It is in this intermediate ‘no place’ mourners 
begin to acclimate to a future without the deceased and adjust 
their focus to the new environment they expect to find when, 
finally, they emerge from shiva.”12 In order to emerge from 
the bewilderment and develop a picture of the life that is still 
ahead, the mourner must rethink all of what they do and how 
they act and how they emote. Everything has changed and they 
need to readjust to a new reality of life.  The whole process of 
shiva and mourning is meant to reorient a person and help 
them to acclimate to a future yet uncharted and unfathomed.  

The process of mourning and loss requires a person to re-
shift and rethink life in a whole new way that incorporates 
the absence of the deceased. It requires them to change their 
perspective on things, to accept their new limitations and 
realities. “Recovering signifies an adjustment to the new cir-
cumstances, squeezing life back into approximately the same 
niches.”13 That adjustment takes a change of perspective, a new 
way of thinking, and becomes the source of nechama, which 
allows life to go on albeit in an altered fashion. 

What is true of the individual experience of mourning is 
also true of the national experience of the Jewish people as 
re-lived over the period of Tammuz and Av every year. The 
nechama that we so desperately seek over this time-period is 
a nechama of changed perspective.  

In the aftermath of every national tragedy from the destruc-
tion of the Beit Hamikdash to the expulsion from Spain to the 
Crusades and the massacres of Blois or Chmielnicki those who 
survived awoke from the horrors to a new reality, to a changed 
reality that forced them to alter their perspective. The comfort 
that came in each generation came as the result of being able 
to reorient and to re-shift their thinking to a new world. 

This is most evident in the tragedy of Jewish history closest 
to us, the Holocaust. The comfort that came to survivors was 
not in forgetting the past or the loss of life as they knew it or 
the loss of their families and their towns, but it came when 
they were able to change their perspective. If survivors did gain 
any measure of comfort it was when they acquired some clar-
ity amidst the darkness, when they shifted perspectives from 
grief to the rebuilding of life: to having children and starting 

continued on page 16
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new families, to proving Hitler wrong, to rebuilding Chasidic 
dynasties, and to investing everything in the establishment of 
the State of Israel that would be there to shelter and protect and 
instill pride in our people and ensure “never again” without 
relying on others to do so. 

The national nechama of changed perspective is reflected 
in the halachic reality of Tisha B’Av afternoon. 

On the afternoon of Tisha B’Av, our behavior changes in 
an astonishing fashion. Many of the mourning practices of 
the day are lifted or relaxed: The Shulchan Aruch rules that 
people are allowed to arise from the floor and sit on chairs.14 
Some Rishonim felt that even laundry could be done in the 
afternoon even though it is an activity forbidden on Tisha 
B’Av itself and the nine days prior. In the afternoon, men put 
on tefillin as an adornment to their heads as if to say that the 
weight of mourning is lifted.15 Finally, it is only at mincha 
that we begin to say the prayer of “Nachem” asking Hashem 
to comfort His people; not at night, not in the morning, but 
only in the afternoon.16 These changes of behavior are jarring 
in light of the historical account of the day. Our tradition tells 
us that the most severe time of the burning of the Beit Hamik-
dash and the full force of the tragedy of exile took place in the 
afternoon of the ninth of Av.17 It seems wholly inappropriate 
to begin the process of comfort at the height of the tragedy. 
In addition, absolutely nothing seems to have changed from 
the morning of Tisha B’Av to the afternoon in terms of the 
reality of exile we find ourselves in, so why is it that we can 
move from mourning to comfort at all?  

The Vilna Gaon18 suggests that the answer lies in a Midrash19 
cited by Tosafot20 which comments on a stirring verse in 
Psalms:

תהלים פרק עט:א 
 מזמור לאסף אלהים באו גוים בנחלתך טמאו את היכל קדשך

שמו את ירושלם לעיים:
A Psalm of Asaph. O God, the heathen are come into 
Thine inheritance; they have defiled Thy holy temple; 
they have made Jerusalem into heaps.

The Midrash asks how it is that this description of the destruc-
tion of the Beit Hamikdash could possibly be called a Mizmor, 
a song of rejoicing and gladness. Rather, it should have been 
a description filled with tears perhaps called a kina, a dirge, a 
song of lamentation. It would have been more appropriate to 
begin this chapter with the words “a dirge of Asaph” rather 
than “a song of Asaph.”  

The answer the Midrash gives to this question is deeply in-
sightful. It is not accidental that the report of the destruction 
is called mizmor. What the author was conveying was the joy 
amidst the destruction when the realization came that:

ששפך הקב"ה חמתו על עצים ואבנים, ולא על ישראל

the Holy One Blessed be He, poured out His wrath on 
wood and stones and not on Israel.

What the mizmor is celebrating is the fact that Hashem ex-
pressed His anger towards the Jewish people’s sinful behaviors 
on the wood and stones of the Beit Hamikdash rather than the 
people themselves. Hashem could have destroyed His people, 
but decided to destroy His home instead. Tisha B’Av, as tragic 
as it is, is a cause for celebration since the Jewish people as a 
nation was saved! The Jewish people would endure for eter-
nity and never be destroyed even if our building which was 
so precious to us was gone. 

What you see from this Midrash is that what changed from 
Tisha B’Av morning to the afternoon is not the reality of de-
struction or the outcome of the day, but simply the perspective 
we take on the events that we commemorate. In the morning, 
as the destruction begins, we are on the floor crying because 
we see it as the end of Jewish history. By the afternoon, our 
perspective changes as we realize that although Jewish history 
has been irreversibly altered and although our reality is wholly 
new and bewildering, what is certain is that we will survive 
as a people. Nechama comes from changed perspective—a 
perspective of gratitude and a perspective of hope. On the 
national scene that change in perspective comes once we 
realize the eternity of the  Jewish people, that וגם נצח ישראל 
 that the Jewish people do have a future despite the 21,לא ישקר
fact that in the depths of the horrors, in the midst of the gas 
chambers of Auschwitz, it didn’t seem likely at all. 

As the day of Tisha B’Av wears on, our grief is lifted not 
because the reality of exile and destruction has changed, but 
because our perspective has changed; we have acclimated to the 
new realities of life and found a path forward into the future.  

It is that change of perspective that constitutes the truest 
nechama.  

We hope that all individuals and our nation as a whole find 
nechama in a healthy change of perspective that allows for 
accommodation to the new realities of a life post-loss. We 
hope that the grief will give way to consolation and that the 
consolation will give way to a redeemed world in which neither 
individual nor nation will know sorrow. 
notes:
140:1
2Rabbeinu Yonah in his commentary to the third chapter of Masechet 
Brachot writes that comforting mourners is subsumed under the 
Torah obligation of doing chesed. Rambam (Hilchot Avel Chapter 
14) writes that the obligation is rabbinic in nature. (For further 
discussion as to the opinion of the Rambam, see: Megilas Esther on 
Sefer Mitzvos Shoresh 1, Rav Perlow on Sefer Hamitzvos Rasag vol. 
1. mitzvah 19)
3Not only is nechama associated with response to the most extreme 
loss of death, but it is also associated with loss in general; with the loss 
of certainty that comes with the vicissitudes of life. In those instances, 

Rabbi, continued from page 15
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nechama expresses comfort and reassurance more than consolation. 
For example: After the death of Yaakov, his children are not only in 
mourning over the loss of their father, but they become unnerved 
about the prospect of how Yosef will treat them and about how they 
will be sustained in Egypt if Yosef ’s support disappears. Yosef, sensing 
their concern, reassures them that he will continue to care for and 
provide for them with no animosity over past events. The Torah 
expresses his reassurance using the term of nechama:

בראשית פרשת ויחי פרק נ:כא
ועתה אל תיראו אנכי אכלכל אתכם ואת טפכם וינחם אותם וידבר על 

ללבם:
Now therefore fear ye not; I will sustain you, and your little ones.’ 
And he comforted them, and spoke kindly unto them.

4Rashi, Breishit 6:6
(ו) וינחם ה' כי עשה: נחמה היתה לפניו שבראו בתחתונים

5Authored by the Roman convert to Judaism in the Tannaitic Era and 
reflected much of the wisdom of Chazal in interpreting the Torah.
6This is also why the concept of nechama is so closely related to 
teshuva. Firstly, regret and remorse are such strong components 
of the process and, secondly, teshuva involves taking a turn in a 
different direction or changing perspectives on one’s deeds as the 
word “teshuva” (shav) implies. Consequently, the term nechama 
is used in this way as Yirmiyahu describes the process of return of 
the Jewish people to their land and he paraphrases Hashem saying:

ירמיהו פרק לא: יח
 כי אחרי שובי נחמתי ואחרי הודעי ספקתי על ירך בשתי וגם נכלמתי כי

לנשאתי חרפת נעורי:
Surely after that I was returned, I repented, and after that I was 
instructed, I smote upon my thigh; I was ashamed, yea, even 
confounded, because I did bear the reproach of my youth.

Interestingly, the JPS translation of “vayinachem” in most cases where 
we would translate it as regret or change of mind, such as Hashem 
regretting the creation of Humanity in Breishit 6, is “repent” (“and 
the Lord repenteth that He had made man…”).
7Commentary to Breishit 5:30
8A very similar idea is explained by Malbim

מלבי"ם ישעיהו פרק א:כד
פעל נחם גדרו המבארים התהפכות מחשבת האדם או תכונתו, אל 

מחשבה ותכונה הפכיית אליה, מן האבל אל השמחה, ומזה בא נחם 

 מן האבל, ממחשבה אל מחשבה . ומזה בא על החרטה, פן ינחם העם 
(שמות י"ג י"ד) על התחבולות והמחשבות, מתנחם לך להרגך (בראשית 

כ"ז מ"ב) ופה בא על כונת ניחום האבל והצער, אמצא נחמה ומנוחה
מן הצער שהיה לי מצרי

Change of perspective from one thought to its opposite; from 
mourning to joy. From this we come to “nachem” for the 
mourner—to change from one thought to another. And from 
this we come to regret…and from this we come to the intention 
of nichum of the mourner and his pain….

9The Torah records that Hashem blessed Yitzchak after the death 
of Avraham (Breishit 25:11) and Chazal derive from this that 
Hashem had come to comfort the bereaved Yitzchak (Sotah 14b). 
In comforting the mourner we not only fulfill a mitzvah but also 
engage in the sacred act of Imitatio Dei, of emulating the Divine.
10The Jewish Way in Death and Mourning, p.134
11In many contemporary circles a person is sheltered from the ugliness 
of death and that is manifest in the most physical of ways: At funerals 
you see nice carpet covering over the pile of earth, you see a fancy 
casket that is luxurious and adorned and you see bright and cheerful 
flowers. There is no shoveling and no earth: that is all done by the 
gravediggers after everyone has gone.
12Rabbi Maurice Lamm, Consolation, p.48
13Ibid, p.205
14Shuclhan Aruch OC 559:3
15Ibid, 555:1
16Ibid, 557:1
17Talmud Bavli, Taanit 29a
18Commentary to Shuclan Aruch OC 55:1
19Eicha Rabbah 4:14

איכה רבה (בובר) פרשה ד
כתיב מזמור לאסף אלהים באו גוים בנחלתך (תהלים עט א), מזמור, בכיה 

מבעי ליה, א"ר אלעזר משל למלך שעשה חופה לבנו, תיקן ביתו גיידה
וסיידה וציירה, פעם אחת הכעיסו וסתרה, התחיל פדגוג יושב ומזמר, א"ל 
המלך חרב ביתו ואתה יושב ומזמר, אמר להו לכך אני מזמר ששפך חמתו 

על חופת בנו, ולא על בנו, כך אמרו לאסף, הקב"ה החריב את מקדשו, 
ואתה יושב ומזמר, אמר להם לכך אני מזמר ששפך הקב"ה חמתו על עצים 

ואבנים, ולא על ישראל, הה"ד ויצת אש בציון ותאכל יסודותיה.
20Kiddushin 31b
21Shmuel I, 15:29

The Haramati Family wishes to express our sincere thanks to the community.
Your many emails, cards, letters, calls, and donations

to various charitable organizations
are comforting to us as we mourn the passing of our husband, father and teacher,

Rabbi Amnon Haramati, z”l.

We are compiling the many notes and letters
of divrei torah and replies to questions that he wrote to individuals.

If you have any such items in your possession,
we would appreciate receiving a scanned copy

(Please send documents or questions to tanakh@haramati.com).

תבורכו מן שמים
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Kira and Miriam Bier, a friend from Ramat Gan

The author with Rep. Raskin

On the night of Yom Yerushalayim’s fiftieth year, I 
walked in the footsteps of heroes. Mirroring the 
fateful day in 1967 when IDF paratroopers gained 

control of Har Habayit, Midreshet Nishmat bussed us to Har 
Hazeitim, where we recreated their journey. We stopped 
at several points along the way, hearing stories of bravery 
and heroism. Looking at the Old City skyline, we listened 
to Naomi Shemer’s “Yerushalayim Shel Zahav,” then sang 
along with Meir Ariel’s much more somber “Yerushalayim 
Shel Barzel.” We hiked down the mountain, then hiked all 
the way up to the Kotel. And while we—American, Israeli, 
Ethiopian—stood arm and arm singing, I felt a pride and love 
for Am Yisrael unlike anything I’ve ever felt before. 

Last March as part of the AIPAC policy conference, our 
KMS group lobbied our Congressman, Jamie Raskin. 
I had seen Rep. Raskin before in lobbying for NCSY 

and at other events in the community, where he voiced a very 
liberal stance on many different issues. I had some inkling that 
Rep. Raskin might not take as strong a stance on Israel as I 
would like, and in Congress he might succumb to those on the 
far end of the political spectrum who don’t believe that support 
for Israel is beneficial to the United States. However, when I 
lobbied the Congressman for AIPAC I discovered I was wrong.  

Rep. Raskin was fully supportive of Israel, voting both for 
missile defense aid and for sanctions against Iran’s aggressive 
actions in the Middle East. With the Boycott, Divestment, and 
Sanctions (BDS) movement, something that affects American 
Jews like me personally, Rep. Raskin was very supportive of a 
bill to counter it, called the Israel Anti-Boycott Act.  

As a high school student in the Jewish community, I hear a 
lot about BDS and situations I might face on a hostile college 
campus, and in truth it’s pretty scary. But through AIPAC, even 
as a tenth grader I could go to my Congressman and lobby 
him over an issue that could have real ramifications for me. 
Overall, the experience was gratifying, incorporating both a 
commitment to Israel even in America, and being a part of 
the American democratic process and exercising our right to 
talk to our leaders.  

An Education at AIPAC
by Meshulam Ungar

In the Footsteps of Heroes
by Kira Loshin
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Farewell to Yahav and Aryeh
by Gail Javitt and Lisi Levisohn

In June KMS bid farewell to Youth Directors Aryeh and 
Yahav Jacobowitz, who returned to Israel to attend uni-
versity. During their tenure at KMS, Aryeh and Yahav 

spearheaded a number of activities aimed at connecting KMS 
youth to Judaism, Israel and the Hebrew language.

These included—to name a few—Friday night   Ongei Shab-
bat  at their home, afterschool “Hebrew Hangouts” for elemen-
tary grades,  Thursday night cooking  club for middle schoolers, 
a pre-bar-mitzvah learning program for boys, and a Shabbat 

morning program for pre-teen girls, plus holiday-specific 
programming for  Sukkot, Chanukah,  Tu Bishvat, Purim, Lag 
B’Omer, and Yom Yerushalayim. 

KMS youth and adults alike will miss the warmth, spirit, 
energy, and ahavat Yisrael that Aryeh and Yahav brought to 
our community. 

Funding for the Youth Director program was made possible 
by the generous support of the Reitberger Youth Fund, the Jew-
ish Federation of Greater Washington and the Jewish Agency. 

Aryeh and Yahav dressed up 
as Minions on Purim Yahav with Sarah Warshawsky, 

Daniella Bloch and Ariella Wolf

Yahav cooking with middle schoolers 
Zachary Fine and Yoni Wolf

Yahav eating donuts at JDS with KMS 
youth Ilana Winter, Ezra Gershman, 

Dani Armon, and Ezra Osofsky

Lisi Levisohn and Yahav at the KMS clothing drive

Aryeh tossing a bundle to Edan Friedman and 
Josh Makovsky at the KMS clothing drive
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IN MEMORY OF

Annabelle Mayberg, z”l, 
mother of  Louis Mayberg

Sarah and Buddy Stern
Tamar and Jeremy Epstein

Deborah and Dov Zakheim
Sharona and Leo Rozmaryn

Lisa and Alec Stone
Ann Wimpfheimer and Eddie 

Snyder
Varda and David Makovsky

Sabine and Chaim Himmelfarb
Barbara and Mel Ciment
Sheila and Allen Gaisin

Lori, Ed, Zach and Dodi Tolchin
The Lippman Kanfer 

Foundation for Living Torah

Sylvia Solomon, z”l,
mother of Eileen Solomon

Ann Wimpfheimer and Eddie 
Snyder

Varda and David Makovsky
Sabine and Chaim Himmelfarb

Tamar and Jeremy Epstein
Elliott and Linda Klonsky
Rebekah and Avi Rasooly
Barbara and Mel Ciment
Sarah and Buddy Stern
Sheila and Allen Gaisin

Sylvia and Peter Goldberg
Anita and Mel Plotinsky

Lisa and Alec Stone
Miriam Morsel Nathan and 

Harvey Nathan
Naomi Baum and Saul Newman

Nina Glasner
Ina and Larry Lerman

Deborah and Dov Zakheim
Lori, Ed, Zach and Dodi Tolchin

Esther and Steve Bender
Diane and Marc Engelhart

Ilene France and Jonathan Fink

Rabbi Amnon Haramati, z”l, 
husband of Dinah Haramati 
and father of Adi, Nogah, and 

Raz Haramati
Tamar and Jeremy Epstein

Ann Wimpfheimer and Eddie 
Snyder

Leah Francis Adler, z”l,
mother of Sue Pasternak
Sheila and Allen Gaisin

Diane and Marc Engelhart

Lorise Yazdi, z”l,
sister of Laila Soltz

Sheila and Allen Gaisin

Dr. Jacob Grun, z”l
The Lichy family

Lily Fishman, z”l,
mother of Eric Fishman 
Donna and Jeff Lawrence

Mickey Lawrence, z”l,
mother of Jeff Lawrence

Tamar and Jeremy Epstein
Lisa and Alec Stone

Tamar Solnik and Avi Weinstein 
Sarah and Buddy Stern

Sharona and Leo Rozmaryn
Sabine and Chaim Himmelfarb
Marina and Gregory Shmunis

Varda and David Makovsky
Linda and Elliott Klonsky

Deborah and Dov Zakheim
Felice and Michael Grunberger

Mindy and Noam Levin
Rebekah and Avi Rasooly
Chelle and Bobby Medow

Alice and Noah Baer
Esther and Steve Bender

Ilene France and Jonathan Fink
Barbara and Mel Ciment

Lori, Eddie, Zach and Dodi 
Tolchin

Marilyn and Don Schwartz

Sorrelle Parker, z”l,
mother of Risa Margulies
Lauren Shaham and Ariel 

Winter and family

Freda Gelbtuch, z”l
Tamar and Jeremy Epstein

Sabine and Chaim Himmelfarb

Sabine and Chaim Himmelfarb
Linda and Elliott Klonsky
Chava and Howard Kern
Rebekah and Avi Rasooly
Sarah and Buddy Stern

Sharona and Leo Rozmaryn
Sylvia and Peter Goldberg

Miriam Morsel Nathan and 
Harvey Nathan

Naomi Baum and Saul Newman
Anita and Mel Plotinsky
Sheila and Allen Gaisin

Lisa and Alec Stone
Deborah and Dov Zakheim

Lori, Ed, Zach and Dodi Tolchin
Aviva and Menachem Futter

Nurite and Craig Rosin
Donna and Jeff Lawrence
Steve and Esther Bender
Sue and Jerry Pasternak

Adinah and Heschel Raskas
The Lichy Family

Michele and Isaac Reitberger

Ruth Ungar, z”l,
mother of Michael Ungar

Lisa and Alec Stone
Sarah and Buddy Stern
Nurite and Craig Rosin
Michael and Rene Blitz

Rabbi and Mrs. Marcel Blitz
The staff of SSLC and the staff 

of LBJA

Walter Krug, z”l,
father of Sharon Freundel 
Anita and Mel Plotinsky
David Lerner and family

Dr. Herbert Slotnick, z”l, father 
of Betsy Rubinstein 

Sheila and Allen Gaisin

Dr. George Weiss, z”l,
husband of Delia Weiss and 
father of Miriam Friedman

Sheila and Allen Gaisin

DONATIONS
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The amazing seder hosted by 
the Sloan family

Leah, Mike, Max, Sally and Eliot 
Rogal

Ayelet Lederman’s bat mitzvah
Tamar and Jeremy Epstein

Zachary Fine’s bar mitzvah
Tamar and Jeremy Epstein

Michele and Isaac Reitberger

Alan Chanales’ care for
Mendel Rozmaryn

Sharona and Leo Rozmaryn

The marriage of Helen and 
Nathan Moskowitz’s daughter 

Zehava
Beth and Jack Lichy

Ilan Cohn’s bar mitzvah
Tamar and Jeremy Epstein

The engagement of Elan Turitz 
to Ora Weiner

Nurite and Craig Rosin

The engagement of Daniella 
Murch to Jeremy Presser
Mindy and Noam Levin

The birth of a new grandson to 
Betsy and Alan Chanales

Sharona and Leo Rozmaryn

Julie and Jacob Schorr
Judy and David Pollak

Jaclyn and Gadi Rozmaryn 
being honored at

the KMS Gala Dinner
Dr. and Mrs. Shamshy Schlager

Toni and Gabe Gurman

Rabbi Weinberg
Ellen and Saul Singer

Michele and Isaac Reitberger

Tamar Epstein
Michele and Isaac Reitberger

Lili Ungar, z”l,
sister of Ira Ungar

Varda and David Makovsky
Rebekah and Avi Rasooly

Ilene France and Jonathan Fink

Blossom Furst, z”l,
mother of Beth Adler

Sarah and Buddy Stern
Barbara and Mel Ciment

Ilene France and Jonathan Fink
Esther and Steve Bender

Tamar and Jeremy Epstein
Marina and Paul Denicoff
Adele and George Berlin

Lisa and Alec Stone
Rebekah and Avi Rasooly

Jonathan Pincus, z”l
Sarah and Benjamin Osborne

Isador Riebman, z”l
Judy and Barry Riebman

Nathaniel Schwartz,
Judith Schwartz,

Joshua Isaac Schwartz,
Mordecai Schwartz, z”l

Joshua Schwartz

Andy Reitberger, z”l
Michele and Isaac Reitberger

IN HONOR OF

Ray White
Nancy and Howard Bassel

The marriage of Yael Mordfin 
to Jacob Meisler

Leah and Michael Rogal
Annabelle and Ed Friedman

Daniel “Chuckdog” Ferziger 
and his commitment to

friendship, family, sports and 
the Hashkama Minyan

Erez Epstein

The incredible hospitality
of the Belgrade family

Benjamin Gonsher

Don Schwartz’s birthday
Sue and Arnie Schwartz

Noa Ferziger’s
graduation from high school

Leah, Mike, Max, Sally and Eliot 
Rogal

Ariella Wolf ’s
graduation from high school

Leah, Mike, Max, Sally and Eliot 
Rogal

Benjamin Winters’ bar mitzvah
Michele and Isaac Reitberger

Erica and Jeremy Brown
Sharon and Michael Feldstein

Ari Goldberg
David Abrams

The marriage of
Arlene Groner’s daughter

Felice and Michael Grunberger

Elliott Schulder’s
refua shelaimah

Felice and Michael Grunberger

Mordechai Raskas’
friendship and help

Ted Rosenbaum and Rivka 
Weiser

Alec Stone’s
devoted service to KMS

Lauren Shaham and Ariel 
Winter

Marci Bloch’s tremendous 
friendship and generosity
Lauren Shaham and Ariel 

Winter

The engagement of David 
Wollner to Nina Roth

Sabine and Chaim Himmelfarb
Alice and Noah Baer

DONATIONS
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DONATIONS
The bar mitzvah of

the grandson of Diane and Marc 
Engelhart

Felice and Michael Grunberger

Sabine and Chaim Himmelfarb 
being honored at

the KMS Gala Dinner
Debi and Max Rudmann
Rachel and David Yolkut

Marcy and Tsvi Lieber

The birth of a granddaughter to 
Neil and Phyllis Greenblum

Lori, Ed, Zach and Dodi Tolchin

The birth of a daughter to Shuli 
and Marc Tropp

Sharona and Leo Rozmaryn
Ann Berman

Erica Brown
Audrey Lyon

David Taragin’s help
Steve Bender

The 30th wedding anniversary of 
Laura and Mark Warshawsky

Naomi Baum and Saul Newman

The bat mitzvah of Jenny Kagan
Natanya Nobel and Ron Murch

The engagement of Yonatan 
Abrams to Hannah Cowen
Marilyn and Don Schwartz

Lisi Levisohn
Michele and Isaac Reitberger

FRAM MONUMENT
~ QUALITY SERVICE SINCE 1922 ~

Jewish Family Owned & Operated
Visit Us Online or In Person

~ Don’t Pay Cemetery Prices!
~ We Work With Every Cemetery
~ Design Bronze Markers Online
~ Fluent In Hebrew Names & Dates

WWW.FRAMMONUMENT.COM
Shomer Shabbos
  301 - 605 - 8081

INFO@FRAMMONUMENT.COM
822-D ROCKVILLE PIKE
ROCKVILLE, MD 20852
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