
Email Your Rabbis: 

 

RABBI YEHUDA MOSES, Rav HaKehillah, Senior Rabbi 

rabbimoses@mogen-david.org 

 

RABBI MICHAEL ABRAHAM, Executive Director/ 

Associate Rabbi/Hazan 

rabbiabraham@mogen-david.org  

WEEKLY SCHEDULE  

 

Erev Shabbat — NOVEMBER 16 

 Candle Lighting    4:35 pm 

 Mincha/Arvit    4:30 pm 

 

SHABBAT  

 Rabbi Moses Parsha Shiur  8:15 am 

 Shacharit     8:45 am 

 Teen Minyan    9:15 am 

 Eliyahu Binyamin Shiur                      3:45 pm 

  Mincha/Arvit    4:15 pm 

(Followed by Seudat Shlishit) 

 Havdalah      5:25 pm 

    Avot U’Banim       7:00 to 8:00 pm 

  

SUNDAY  

   

 Shacharit      8:00 am &  9:00 am 

(Followed By Breakfast) 

 

Mon. — Fri. 

 Shacharit     6:30 am 

 

Sun – Thurs 

 Mincha/Arvit     4:30 pm 

 

Erev Shabbat — NOVEMBER 23 

 

  Candle Lighting    4:30 pm 

  Mincha/Arvit    4:30 pm 

 

IMPORTANT HALALHIC TIMES 

Earliest Talit & Tefillin    5:31 am 

Last Time for Shema  M”A   8:17 am 

Last Time for Shema GR”A   8:59 am 

Latest Tefillah M”A     9:22 am 

Latest Tefillah GR”A    9:52 am 

Hazot Hayom    11:37 pm 

    

NOVEMBER 16 ~ NOVEMBER 22, 2018 •  8 KISLEV ~ 14 KISLEV * 5779  

 Parashat Vayetze 

CONGREGATION MOGEN DAVID 
 

9717 W PICO BLVD, LA, CA 90035 • 310.556.5609 • WWW.MOGEN-DAVID.ORG 

NOVEMBER 

Samuel Venouziou  Dave Shafer   

Roben Pakdaman BenAharon   Joan Bernet   

Solomon Ben Mordechai Farouz  Henry Yaris   

Jacob Blitzstein  Helen Pollack  Benjamin Rob Letzen   

Macklouf Ben Menachem Sabbah  

 

 

 

 

 

NOVEMBER 

 
Elizabeth Grunfeld  Eliyahu Hazani  Natalie Ashouri 

Matan Shaliehsaboo  Tehila Sarir  Shifrah Manuel  

Eve Halwani  Mia Geish  Shelly Baseri   

Oliver Younai  Ariel Hakham  Eric Abergel   

Yolanda Baumberger  Sophie Ouaknine   

Rosette Levy  Liana Hakham  Tamra Lesin   

Jaclin Haboosheh  Mishael Ashoorzadeh   

Nellie Javaherian  Max Sheff  Joelle Ouaknine  

Luis Castro  Daniel Javaherian  Susan Shafer   

Gabriel Shraga  Michal Lasry  Gila Hazani   

Gil Levy  Aiden Abergel 

                         

    

 

 
NOVEMBER 

 

Amy & David Minc 

Rachel & Neil Sheff 

Gila & Eliyahu Hazani 

Mojgan & Abraham Kashani 

 

Please include the Following Individuals in Your  

Prayers So that Each May be Granted 

 

Refoua Shelema 

Chaya Liel Bat Tali, Yehoshua Ben Orah 

Levi Ben Maytal HaCohen, 

Sarena Bat Rachel, Meir Ben Devorah 

Avraham Ben Rachel, Menashe Ben Rosa,  

Akram Bat Habiba, Ezra Ben Naima,  

Naama Bat Aviva, Gideon Ben Leslie 
 

If you would like us to include a name on this list, please call us at 

(310) 556-5609, email the office at office@mogen-david.org, or email 

the Rabbis at rabbiabraham@mogen-david.org or  

rabbimoses@mogen-david.org 

 

 

 

Thank You To Our Sponsors 

 

THIS WEEK 

 

 

KIDDUSH Sponsorship 

Available 

 

 

SEUDAT SHLISHEET Sponsorship 

Available 

 

 

TEEN MINYAN  Will Be Sponsored 

By 

An Anonymous Donor 

In Honor of Joey Dayan’s Birthday 

 

We Would Like to Encourage the 

Mogen David Family 

To Contribute to  

Weekly Sponsorships Regularly 

This is A Wonderful Way to  

Commemorate A Hazkara or 

Honor A Special  

Event or Occasion 

We Need Your Support 

Call Us At (310) 556-5609 or 

Email to office@mogen-david.org 



 

Parashat Shemot 

Kiddush May Only be Recited in the Place One Eats a Meal 

In the previous Halacha we have discussed the fundamental laws of Kiddush on 
Shabbat. Let us now discuss an important provision which exists regarding the 
Mitzvah of Kiddush: Kiddush may only be recited in the place one eats a meal. 
This means that if one hears Kiddush being recited by another individual and the 
listener does not taste anything in the place he has heard Kiddush, he has not 
fulfilled his obligation of hearing Kiddush, for Kiddush can only be performed in a 
place one is eating a meal, as our Sages expound from the verse “And you shall 
call the Shabbat a delight”-The calling of Shabbat (i.e. Kiddush) must be in the 
place of delight (i.e. one’s meal). Thus, if one recites Kiddush on wine and has 
not eaten a meal, one has not fulfilled one’s obligation to recite Kiddush and if 
one wishes to eat a meal later, one must first recite Kiddush again. Therefore, if 
one hears Kiddush in the synagogue or in a friend’s house and has not eaten 
there and then goes home, one must first recite Kiddush at home and only then 
may one proceed to eat whatever he wishes. 

When we say that one must eat a meal in the place where one recites Kiddush, 
this does not necessarily mean that one must sit down to a bread meal; rather, 
even if one eats a Kezayit(approximately 27 grams) of cakes or cookies which is 
enough to recite an after-blessing on them, this is likewise considered a meal 
regarding this matter. Similarly, if one drinks a Revi’it(81 cc or 2.8 fluid ounces) 
of wine or grape juice which is the amount necessary to recite an after-blessing, 
this is likewise considered a meal in this regard and one will have fulfilled one’s 
obligation of reciting or hearing Kiddush.  

There are those who participate in a Kiddush which is being held in the syna-
gogue for some festive occasion and eat only some sweets and the like but do 
not partake in a Kezayit of cakes or cookies. It would seem that this custom is 
incorrect since Kiddush may only be recited in a place one eats a meal. 

Nevertheless, Maran zt”l discusses this matter at length in his Chazon Ovadia-
Shabbat, Volume 1 (which he authored toward the end of his life) and rules that 
those who act leniently and taste some sweets and other minor food items 
served at a Kiddush after prayer services in the synagogue have on whom to 
rely, for some are of the opinion that this is not forbidden since several Rishonim 
maintain that the prohibition to eat before hearing Kiddush applies only to the 
Kiddush of Shabbat night and not to the Kiddush of Shabbat day. Although the 
Halacha clearly does not follow this opinion, we may nevertheless combine this 
with the opinion of the Poskim who rule that since the individual reciting Kiddush 
has drunk the proper amount of wine, just as all of the listeners have fulfilled 
their obligation with his “Boreh Peri Ha’Gefen” blessing, they have likewise ful-
filled their obligation of partaking of a “meal” through his drinking as well.  

Thus, halachically speaking, those who wish to taste some sweets and other 
delicacies served at such Kiddush buffets without having eaten Mezonotitems 
have on whom to rely. However, those with fear of Heaven do not partake of the 
Kiddush at all and merely wait until they come home and make Kiddush in ac-
cordance with Halacha. It is nevertheless preferable to notify the host of the 
Kiddush in the synagogue to make sure that each of the guests is prepared the 
proper amount of cake or grape juice in order for them to be able to eat a “meal” 
in the place where they have heard Kiddush. This is indeed the custom in most 
synagogues led by G-d-fearing individuals that when a Kiddush is being held, 
the appropriate amount of Mezonot items and/or grape juice is handed out to the 
congregation so that they may fulfill their obligation of reciting Kiddush according 
to Halacha. 

Summary: Kiddush can only be recited in a place one eats a meal. Thus, if one 
hears Kiddush but does not partake of a meal in the place one has heard Kid-
dush, one has not fulfilled his obligation of hearing Kiddush and when one ar-
rives home, one must once again recite Kiddush and eat a meal in that place. 
Regarding this law, eating a Kezayit (27 grams) of cakes or cookies or drinking 
a Revi’it (2.8 ounces) of wine likewise constitutes a meal. If a Kiddush is being 
held somewhere and there is no cake or wine to partake of, those who act leni-
ently and partake of the other delicacies served there indeed have on whom to 
rely. However, G-d-fearing individuals do not rely on this leniency and they do 
not eat until they return home, recite Kiddush, and eat, as prescribed by Hala-
cha. 

Parashat Vayetze 
  

"And G-d saw that Leah was not loved greatly, and He opened her 
womb, and Rachel was barren (29:31)." This passage's structure is 
not parallel. One would expect the pasuk to read "and G-d opened 
Leah's womb, and closed Rachel's." Furthermore, most women are 
able to conceive and bear children. One would therefore expect the 
following: "and Hashem allowed Leah to have children, and He 
closed Rachel's womb." 
Malbim, commenting on this passage, provides an answer that 
sheds light on a fascinating, often overlooked, aspect of prayer. The 
Talmud in Yevamot(64a) comments on the reason that many of 
the Avot and Imahot were barren at first: "R. Yitzchak 
states: Hakadosh Baruch Hu desires the prayer of the righteous." 
Hence, according to the original plan, Leah too should have been 
temporarily barren. But since Hashem wanted to increase the love 
between Yakov and  Leah, he gave her children right away, and 
changed the "normal," patriarchal procedure. Rachel remained bar-
ren according to the original plan until she would pray to G-d. When 
she finally did, she was granted children. 
Perhaps we can gain a deeper insight into tefilla upon further analy-
sis of the idea of Hashem withholding children from 
the Avot and Imahot until they prayed. Tefilla is 
called avodah she’belev, Divine service of the heart However, Man 
does not always turn to G-d unless there is a need. Even with re-
gard to those who do pray regularly, the concentration and fervor 
invested into the prayer is most definitely intensified by a specific 
need. Hence, Hashem will often temporarily withhold that which He 
wishes to bestow upon His creations, in order that the human being 
first turn to Him in prayer. It is not surprising then, that our 
great Avot and Imahot were recipients of this aspect of Divine love. 
Many Jewish thinkers have asked a twofold question concerning 
the nature of prayer in general If the supplicant deserves what he is 
asking for, then why need he beseech G-d for it? If, on the other 
hand, he is not worthy of receiving his request, then how does pray-
er help? The approach of Malbim, based on the words 
of Chachamim, provides a ready answer for the first half of the 
question. Even if the person deserves a certain divine blessing, G-d 
waits for the lines of communication to be opened before granting 
the gift. 
A similar approach is offered by Rabbeinu Bechaye on last 
week's Parashat Toldot. There we read: "And Yitzchak beseeched 
G-d opposite his wife, for she was barren (25:21)." This passage, 
too, seems out of order. In describing the sequence of events, a 
more logical order would have been: "And Rivka, the wife of 
Yitzchak was barren. [Therefore], Yitzchak prayed to G-d for her." 
This would indicate the proper sequence of cause and effect. 
R. Bechaye resolves this difficulty based on the aforementioned 
concept. G-d desired the prayers of Yitzchak and Rivka; this was 
the desired result. In order to bring about this goal, He 
caused Rivkah to be temporarily barren. With this explanation, the 
passage reads in a perfectly logical order. The goal was Yitzchak's 
prayer. The means of achieving it was Rivkah's barrenness. 
 
This approach to prayer should serve to allow us to deal more 
effectively with adversity. If we view the trials of life as demon-
strations of Hashem's love for us, we can view them in a more 
positive light. G-d may often just be waiting for us to turn to 
Him in prayer, and then He will grant us His abundant bless-
ings. 

 
Shabbat Shalom, 

Rabbi Yehuda Moses, 
Rav HaKehillah/Senior Rabbi 
Congregation Mogen David 

Halachic Illuminations 
 

 

 

 

 

 

 

 

 

 

Special Events, Shiurim & Announcements 

   

http://halachayomit.co.il/en/ReadHalacha.aspx?HalachaID=3057

