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DIVREI BERACHA

Dear Friends,

In the pages that follow are almost 20 shiurim and articles prepared by the rabbis of the Rabbinical
Council of Bergen County in honor of Shavuos.

As we prepare to receive the Torah anew this year in exceedingly unusual circumstances, it is par-
ticularly appropriate to note and reflect upon one of the most wondrous and miraculous elements
of maamad Har Sinai - the unity we achieved. Chazal point to the singular language of “vayichan”,
to indicate the fact that we encamped “as one people, with one heart” This, in contrast to our
“normal” conflict-ridden approach. All other desert encampments were described in the plural
“vayachanu,” reflecting the discord that typified our travels from the dawn of our history through
today.

On the surface, this midrash is presenting a mixed review of our behaviors that includes great
achievements together with many challenges. But I believe Chazal here intend to present one
integrated lesson: our ability to contextualize our diversity within a sense of shared values. Hash-
em created the world with sufficient ambiguity and diversity of thought that naturally leads to a
spectrum of opinions. This diversity colors our world in a way that forms a beautiful symphony
- “vayachanu.” However, this diversity exists in the framework of an unconditional and unified
approach at the acceptance of the Torah at Sinai. Regarding this one issue, as a prerequisite to all
else, we are obligated to be as one person, with one heart.

The RCBC is proud to serve this special community during “boring years” as well as during the
most trying times. We celebrate our diversity, both among our community’s rabbis and its mem-
bers, a diversity which shines forth in our regular day to day living. But during these last months,
it has become abundantly clear how that vayachanu which we so cherish exists only because of
our vayichan, within the framework of our ability to unify around our core values - values like

our commitment to Torah and to the physical and spiritual welfare of our community, and our
unswerving dedication to the sanctity of life. Without question, the unity we've achieved, both rab-
binic and lay, over the course of these months will hold us in good stead and make us ever stron-
ger as we slowly begin to return to our daily routine. By continuing to build our diversity through
unity, we can continue to build the beautiful community that we are so proud of in Bergen County
and to be the kind of shining example to so many others that we've been over the course of these
months.

And of course, the greatest unifying force is that which has brought us together since time imme-
morial, Torah study. The rabbis of the RCBC have come together to produce these pages of Torah
to further bring our community together during these uncertain times.

On behalf of the almost 40 rabbis of the RCBC, I wish you all a meaningful Zman Matan Tora-
seinu. May the Torah we learn bring us closer together and to Hashem, and may the merit of that
learning bring a refuah shleimah b’karov to all who need it.

Best Wishes for a chag sameach,
Kenny Schiowitz
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Rabbi Shalom Baum
Congregation Keter Torah, Teaneck

Judaism & Perfectionism



Shalom Baum Judaism & Perfectionism RCBC Shavuot 5780

A) Halacha Imposes Many Demands and Expectations on us
This is our job!

+ a) A Jew must always strive to reach the level of our Patriarchs
n"J9 N2 X"a71In]
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* b) As soon as we achieve one level- we should strive for the next level
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c) “We were made for this “
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B) Mitzvot in Perfection
+ a) Counting the Omer- Complete Purity
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+ Can’t miss even one night - one & done
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+ b) Perfection in Prayer (as explained by Rav Chaim Soloveitchik)
+ Perfect awareness in the presence of Hashem
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Shalom Baum Judaism & Perfectionism RCBC Shavuot 5780
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+ c¢) Perfect Repentance - All Elements
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C) However - It is not All or Nothing

* The Role of Gradualism
+ Missing a night and continuing to count
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* b) Less than perfect prayer is still prayer - with the caveat of sincere effort
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+ ¢) Partial Teshuva
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D) Always Striving for More but Finding Spiritual Satisfaction

+ a) Personal Development
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 Every step you take is progress- Reward for what you overcome
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b) “Happy” with your portion in spiritual matters

Matnas Chaim end of Kinyanim Chelek Aleph
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Rabbi Akiva Block
Kehilat Kesher, Englewood/Tenafly

Nobody likes a showoft

On the Concept of Yuhara and Halachic Hubris



Nobody Likes a Showoff: On the Concept of X9n1» and Halachic Hubris

Akiva Block - Kehilat Kesher, Englewood/Tenafly, NJ - Shavuot 5780
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“Anyone who is exempt from something and does it anyway, is considered a fool.” - Yerushalmi, Berachot

A basic tenet of Jewish tradition is the notion that individual halachic observance leads to personal spiritual elevation. But how far does that
go? What if my scrupulous observance even in matters that are technically beyond the letter of the law diverges from the practice of the
community? How do I balance my own spiritual ambition with adopting practices that can smack of arrogance and haughtiness?
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(With regard to the recitation of Shema on one’s wedding night, the Sages said that despite his exemption,) if a groom
wishes to recite Shema on his wedding night, he may do so.

Rabban Shimon ben Gamliel says: Not everyone who wishes to assume the reputation of a God-fearing person may

assume it. (Consequently, not everyone who wishes to recite Shema on his wedding night may do so.)

What is the Problem of Yuhara? Two Approaches in the Rishonim

1) NN 95 XY 07T - DY Y'Y .2
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If he is not an established scholar and pious, this is nothing but haughtiness, for they are displaying that they can have
proper intent [despite the distractions].

- According to Rashi here, for y”aw3, what is the problem with reciting Shema when one is not obligated?
- Why might R’ Shimon Ben Gamliel make an exception for a “huchzak chacham v’chasid I'rabim?”
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Rabban Shimon ben Gamliel believes that if the chatan reads the Shema when he is not obligated, people will look at him

at a scrupulous and exacting individual, while he may very well be doing it for show.

- According to the Rambam, for y7av~, what is the problem with reciting Shema when one is not obligated?
- Would the Rambam make the same exception as Rashi does, for a “huchzak chacham v’chasid I'rabim?”

What Kind of Case is Subject to Yuhara? The Dispute between Chachamim and RSB”G
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The Gemara asks: Is that to say that Rabban Shimon ben Gamliel is concerned about haughtiness and the Rabbis are not
concerned about haughtiness? But didn’t we learn that they say the opposite? As we learned in a mishna: “In a place
where they were accustomed to perform work on Ninth of Av, one may perform work. A place where they were
accustomed not to perform work on Ninth of Av, one may not perform work. And everywhere, Torah scholars are idle
and do not perform work. Rabban Shimon ben Gamliel says: With regard to performing labor on the Ninth of Av, one
should always conduct himself as a Torah scholar.”
If so, there is a contradiction between the statement of the Rabbis here and the statement of the Rabbis there. And, there
is a contradiction between the statement of Rabban Shimon ben Gamliel here and the statement of Rabban Shimon ben
Gamliel there.
Rabbi Yohanan said: The attribution of the opinions is reversed.
Rav Sheisha, son of Rav Idi, said: Actually, you need not reverse the opinions, as the contradiction between the two
statements of the Rabbis is not difficult. In the case of the recitation of Shema on his wedding night, since everyone is
reciting Shema and he is also reciting Shema, he is not conspicuous and it does not appear as haughtiness. Here, in the
case of the Ninth of Av, however, since everyone is performing labor and he is not performing labor, his idleness is
conspicuous and appears as haughtiness.
So too, the contradiction between the two statements of Rabban Shimon ben Gamliel is not difficult. There, in the case of
the recitation of Shema on his wedding night, the matter is dependent upon his capacity to concentrate, and it is clear to
all that he is unable to concentrate. Reciting Shema under those circumstances is a display of haughtiness. But here, in
the case of the Ninth of Av, one who sees him idle says: “It is because he has no work to do. Go out and see how many idle
people there are in the marketplace, even on days when one is permitted to work!” Consequently, his idleness is not
conspicuous.

- According to R’ Sheisha brei d'rav Idi, what is the fundamental dispute between the Chachamim who
believe doing work on Tisha B’av is N1, and R’ Shimon ben Gamliel who believes a chatan reciting
Shema on his wedding night is XN1711°?

- How is the element of X371 involved in these two cases different? Why would one or the other, but not
both, be manifestations of N911°?
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R. Chananel rules like R’ Sheisha’s version of RSB”G, who holds that a chatan should not say Shema.. . However,
nowadays, when we never say Shema with sufficient kavana, a chatan may also recite it. In fact, quite the contrary, it is

haughtiness to not say it, as if to say I normally say Shema with perfect kavana. But one should not, however, do work
on Tisha B’av.

- While many rishonim (See Ri”f here, Or Zarua 1:84, and Rambam below) rule that we are not concerned
with yuhara, Tosfot rule in accordance with RSB”G that we are concerned for yuhara. But they note that
nowadays the yuhara would be for a chatan to not say Shema. What does this say about the halachic
concept of yuhara? Is it formal and rigid, or does it adapt to time and place?
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If one, exempt from reading the Shema, nevertheless desires to fulfill his duty strictly, and read it, he may do so,
provided that his mind is free. But if such an exempted individual is in an excited state, he may not read it, till his mind is

composed.
DY 17aNyn Mvn 7
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What is the issue with [someone who will not have the appropriate kavana] reading it? Let him read, so he will not be like
someone shedding the name of Heaven from upon him, for this is not similar to tefillah. Nor are we concerned now for
yuhara, for everyone knows that the majority of individuals perform these tasks merely by rote (N 12910 D wIN MINN). ..

- What middle approach might the Rambam be advocating? If a chatan may recite the Shema, why is he not
permitted to do so if he won’t have kavana?

- What would the Rambam respond to the Raavad’s challenge? What’s wrong with saying it without kavana,
and merely be considered someone studying Torah? Why may n12150 0>wix m¥» not be sufficient?
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Regarding women, when they fulfill positive mitzvot, there is no yuhara according to all opinions, since everyone sits in
the sukka and blows the shofar and takes the lulav. From the way the gemara resolves the contradiction in the Rabbanan
about a chatan we see...Yuhara is only applicable where one does something different from the rest of people. [This

is so] even though women are exempt...

- According to Raavya, why is it not yuhara for women to fulfill mitzvot aseh shehazman gerama, from
which they are exempt? Which definition of yuhara presented in the gemara in Berachot above is the
Raavya subscribing to?

A Practical Difference - Does Yuhara exist in Private?
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Out of yuhara, which is to say that he shows himself as one who fears Heaven, but it is actually excessive pride...It is
fitting to excommunicate a student who is haughty with Halacha-one who is stringent with a law when a permissive
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ruling has spread throughout all of Israel (even if he does not do it before his Rav)-if it is not known to the sage that the
student certainly acted for the sake of Heaven. [In which case] even in public there would be no concern.

1 19290 3 PYN APYI MAY NIV .10
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For specifically an individual who fears Heaven who wishes to be stringent with himself and act modestly is certainly

remembered for good and has no yuhara...For certainly in private a person is permitted to be stringent with himself,

which is not the case in public, for it appears like yuhara.. Whoever does thus in private, his acts clearly show his
intentions, that he does not do this out of yuhara.

On the Value of Aligning with Communal Practice - Especially for Leaders

2 719Y ¥ 47 N1593 No©N YYaa T1vn .11
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It was taught in a baraita, Sumachus says: One who extends his intonation of the word echad while reciting Shema, is
rewarded that his days and years are extended. ..Rabbi Yirmiya was seated before Rabbi Chiya bar Abba, and he saw that
he was overextending his pronunciation of echad. He said to him: Once you have crowned Him over everything above (in
Heaven), below (on earth), and in the four corners of the heavens, you need not extend any further.

- What was wrong with R. Yirmiya elongating his echad a bit longer? Why would R. Chiyya discourage him
from spending a bit more time thinking about Hashem during his Shema?

2 TI0Y 32 97 NH1573 NIVN MTIN IVITIN - N''YINN .12
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It is clear to the scholars of the truth and the mystics that there are many deep meditations and secrets in this verse

(Shema), and it is those that R. Yirmiya was focusing on when he extended his ‘echad’ too long. But R. Chiyya told him,

“once you think about Hashem up, down and all 4 directions, you don’t need more than that,” for this kavana is meant

to include everyone, and should be accessible even to commoners, therefore R. Chiyya told R. Chiyya it’s enough, so that
you won't delay too long and miss praying together with the congregation.

Other Issues and Applications of Yuhara

Holding the tzitzit during Shema

(11593 N5DM DININ ININD N21 D)) 1 1950 DN NYIN - 1IN INIIIVI 29 Marvn .13
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Wearing vour Tzitzit out

N 11200 2 pYN NYT DN MY .14
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Eating a Snack in the Sukkah
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If one seeks to impose a stringency upon himself and eat nothing outside the sukka, he may be stringent, and there is no
element of haughtiness in adopting that stringency. And there was also an incident supporting that ruling: They brought
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a cooked dish to Rabban Yohanan ben Zakkai for him to taste, and to Rabban Gamliel they brought two dates and a bucket
of water, and they each said: Take them up to the sukka.
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However one who is stringent upon himself and does not drink even water outside the sukkah is surely praiseworthy.
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Outwardly Mourning the Destruction of Jerusalem
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Eliezer Ze'eira was wearing black shoes (unlike the Jewish custom of that time), and standing in the market of Neharde’a.

Officials of the house of the Exilarch found him and said to him: What is different about you that causes you to wear these

shoes? He said to them: I am wearing them because I am in mourning over the destruction of the Temple and Jerusalem,

and so I wear black shoes, as is the custom of mourners. They said to him: Are you a man of such importance to

publicly mourn over Jerusalem? They thought that it was simply haughtiness on his part. Since he was acting against
the prevalent Jewish custom, they brought him to the prison and incarcerated him.
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Even though anyone who wishes can be strict with themselves and consider themselves a scholar in matters that cause

pain, this is only regarding fasting and other forms of asceticism. But regarding shoelaces, this is not asceticism, and
therefore one may not dress like a Torah scholar, because of haughtiness.

Bowing During Shmoneh Esreh
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These are the berachot that a person should bow in...and if one bows at the beginning and end of every beracha, we
teach them that they should not do so
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Why is it a problem if they do extra bowing? So as not to uproot the words of the sages, so people aren’t all strict on
themselves however they wish, and there is no longer an enactment of the sages, (and furthermore) we are concerned
with yuhara.

The Local Eruv
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Nonetheless, a person who wishes to be strict and not carry in the eruv, or who worries about the reliability of those who

are in charge...is certainly not violating yuhara, for it is not apparent that he doesn’t want to carry (simply rather he has
nothing to carry), like in Berachot 17 regarding an individual who isn’t working on Tisha B’av, where people simply say,
“he has no work to do!”...Therefore one should not protest against neither those acting leniently or stringently, for they
have on whom to rely.

The Yerushalmi
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Once R. Yasa and R. Shmuel bar R. Yitzchak were sitting and eating in one of the upstairs synagogues, and it came time

to pray. R. Shmuel bar R. Yitzchak got up and prayed [interrupting his meal]. R. Meyasha (Yasa) said to him: Did not

Rebbi teach, “If they started [eating], they do not interrupt [to pray]”? And [did not] Chizkiya teach: Anyone who is
exempt from an obligation and performs it is called a fool?”

The Meiri - An act with no spiritual value
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The Shvus Yaakov - Positive value, but negative ramifications (like eating in the Sukkah in rain)
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Tefilla, at the Corner of Brisk & Breslov
Kavana as a Tool for Redefining my Davening

The siddur

The machzor Whispering a personal request to Hashem

The entire shemona esrei

» o«

Which one of these is actually “tefilla”, “davening”?
Which is the “real one” - the official words or my own?

And how about this ...

Rav Soloveichik explained that shofar is a non-verbal prayer, a way of davening without words. v ziwon

What does this mean? How would a person daven without saying any words?

What else bothers you in trying to make sense of tefilla? What else bothers those around you?

Q oo A

This graphic means that in Torah learning,

turning a small key often opens big doors.

In other words, small questions about details can often
lead to big ideas when we find the answer.

So let’s begin our exploration with what looks like

a small question about a detail.
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Tefilla, at the Corner of Brisk & Breslov

Kavana as a Tool for Redefining my Davening
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1. Talmud Berachos (30b)

Rabbi Eliezer taught: “An individual should always self-assess [prior to prayer (= shemona esrei)]. If he
can concentrate (kavana), let him pray; if not, not”
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2. Talmud Berachos (34b)

One who prays ought to concentrate (kavana) throughout all berachos of the prayer (= shemona esrei);
minimally, an individual must concentrate during the first beracha.

e Which aspect of prayer (‘tefilla’) is the focus of these two passages of gemara (#1 and #2)?

o What puzzle arises from comparing them with one another?
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3. Rambam Prayer 4:15-16

[15]  Prayer devoid of kavana does not count as prayer. [Therefore] one who prayed without kavana
should repeat the prayer with kavana. A person who finds his mind unfocussed and unsettled may not
pray until settling himself. ...
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Tefilla, at the Corner of Brisk & Breslov

Kavana as a Tool for Redefining my Davening

[16]  What is ‘kavana? One clears his mind of outside thoughts and recognizes that he is in the
presence of the Divine. Therefore, one needs to pause before beginning to pray, thus enabling a prayer
experience which will be unhurried and heartfelt.
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4. Rambam Prayer 10:1

[1] One who prayed without kavana repeats his prayer with kavana. If he concentrated during the
first beracha, the prayer need not be repeated. ...

e Sources #3 and #4 are restatements of the two passages of gemara above (#1 and #2). How do they
line up - how do they correspond? [HINT: The color scheme may help you.]

o Do these restatements help to solve our puzzle? Do they create new puzzles?

o What do they teach us about tefilla in general? Any surprises about kavana in particular?

o Do you think tefilla might be flexible? Extendable? Informal? Wordless?

e Does anything need to happen before tefilla?
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Tefilla, at the Corner of Brisk & Breslov

Kavana as a Tool for Redefining my Davening

5. Rav Chaim Soloveichik on Rambam Prayer 4:15-16

The term ‘kavana’ is used in two different senses. In source #4 above, it is meant in the usual sense of
the word. However, in source #3 ‘kavana’ means intent (or awareness) to stand in the presence of

Hashem.

This sort of kavana [source #3] is not an add-on; rather, it is the essential to tefilla. If you lack this
awareness, you are a misaseik [a person who is unaware of his action], and as a misaseik your action
does not halachically count as yours. That is why the kavana of source #3 is critical throughout the
Shemona Esrei, unlike the kavana of source #4 which is ideal throughout the tefilla but critical only for

the first beracha.

o How did Rav Chaim solve the puzzle above? What distinction did he make?

e Pay close attention to Rav Chaim’s explanation (in the second paragraph), and think it through
carefully. What does he teach us about the definition of tefilla itself?

Here’s the key point. If you answer the previous question, you have just bridged the gap
from analysis of a detail of tefilla (whether/when kavana is critical)
to deeper understanding of the core concept of tefilla. In other words ...

Qc>:>:>A

Now we can take that deeper understanding, that core concept, and use it by
applying it to our earlier questions. First return to the last set of questions
on page 3, and then to the opening questions on page 1. Can you answer
them more thoroughly with this core concept of tefilla in hand?
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#The Foundation of Foundations”

Introduction

The statement that ‘there is a mitzvah to believe in Hashem’ is complicated by three
distinct factors:

1. Isitindeed a mitzvah? As you will discover in the sources below, there is certainly at
least one dissenting view.

2. Ifitis a mitzvah, is the mitzvah actually “to believe”, or perhaps, something more
ambitious, to know?

3. Ifitisindeed a mitzvah, to believe or to know, what is the scope of this mitzvah? Does
this mitzvah include only the notion that Hashem created the World, orchestrated the
Exodus, or perhaps other dimensions as well? Is one equally obliged in all components
of the mitzvah?

Moreover, what are the halakhic consequences of one not adopting this credo? Has one simply
failed to fulfill a positive commandment? Or, are prohibitions automatically triggered, with far
reaching consequences? Consider the passage in the Gemara in Makkot (Source 2) in relation
to this question.

These sources will attempt to present four differing views as to the existence of a mitzvah of
belief/knowledge- Rambam, Sefer HaChinuch, Ba’al Halachot Gedolot, and Ramban- and,
assuming such a commandment exists, what its constituent parts might be.

L. Introductory Sources
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II. The View of Rambam
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Summary Questions:

1) What is the primary difference between Rambam’s presentation in Sefer HaMitzvot and
Mishneh Torah regarding the mitzvah in question?

2) According to Rambam in Mishneh Torah, what are the three components of the Mitzvah?
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3) According to Rambam in Mishneh Torah, what does failure to practice this mitzvah
automatically trigger?

II1. Sefer Ha-Chinuch
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Summary Questions

1) The Sefer Ha-Chinuch builds on Rambam’s approach by adding an element as part of the
definition of the mitzvah in question. What element is that?

2) Which halakhic conclusion, as far as sacrificing one’s life is concerned, does Sefer
Ha-Chinuch draw on this basis?

3) The Sefer Ha-Chinuch clearly believes that there are multiple levels to performing this
mitzvah, as he refers to one as “mitzvah min ha-muvchar.” How does this correspond to
Rambam’s presentations in Sefer HaMitzvot and Mishneh Torah, respectively?
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4) With respect to the timing of this obligation, what notion does Sefer Ha-Chinuch introduce
to the halakhic discussion?

IV. View of Ba’al Halachot Gedolot (BaHag) as Formulated by Ramban
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1) How does BaHag formulate the concept of belief in Hashem? In which context does one more
typically find this expression?
2) How does BaHag’s view differ from that of Rambam and Chinuch?

V. View of Ramban
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1) Ramban formulates both belief and knowledge as components of the mitzvah. How
can both be true at the same time? Knowledge would imply that one need not rely on
belief. Belief might imply that it is not empirically knowable. See further passages in
Ramban for some possible solutions.

2) Which additional component to the mitzvah does Ramban believe is derived from the
words “D>T1ay n>an’?

3) Even though, by enumerating this as a mitzvah, Ramban clearly does not draw the
same conclusion as BaHag, how can one clearly see the influence of BaHag on Ramban’s
definition of the mitzvah?
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1) Ramban breaks new ground by introducing a new prohibition associated with the
mitzvah of belief in Hashem. What is this prohibition? Is it merely not to
believe/know, or something more subtle?

2) How do the two pesukim which Ramban cites as sources for this prohibition correspond
to two different elements of the affirmative obligation to believe/know Hashem?
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Ramban breaks further ground by introducing a prohibition related to forgetting the
revelation at Sinai. In his explication of that prohibition, as well as his comments to
Sefer Devarim 4:9 (source 10), Ramban develops a notion that might be helpful in
terms of solving the question raised before, as far as how one might be simultaneously
commanded to both believe and know of the existence of Hashem. What is the
mechanism through which this paradoxical duality may become possible?
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Prioritizing different aspects of Talmud Torah
Rabbi Moshe Genack

In the beginning of Parshat Noach the Midrash describes the differences between Torah
Shebichtav and Torah Sheba’al Peh. The Midrash writes:
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The Written Law is brief, while the Oral Law is lengthy, as it is written: The measure
thereof is longer than the earth and broader than the sea(Job 11:9)

The Torah is vast in its length and its depth. The more one learns, the more who
realizes there is so much more to learn and understand. It is natural for one to feel
defeated at the sheer amount of Torah he must learn. On this Rebbe Tarfon
commented in Pirkei Avot (2:16):
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He [Rebbe Tarfon] used to say: It is not your duty to finish the work, but neither are you
at liberty to neglect it.

Thankfully, The Gemara gives us a format on how to best divide our day to learn the
various parts of the Torah. The Gemara in Kiddushin (30a) says:
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Rav Safra says in the name of Rabbi Yehoshua ben Hananya: What is the meaning of
that which is written: “And you shall teach them diligently [veshinnantam] to your sons”
(Deuteronomy 6:7)? Do not read this as “veshinnantam,” with the root shin, nun, nun,
which indicates a repetition. Rather, read it as veshillashtam, with the root shin, lamed,
shin, related to the word three, shalosh. This means that one must study, review, and
study again, thereby dividing one’s studies into three parts. In light of this statement, the
Sages said that a person should always divide his years into three parts, as follows: A
third for Bible, a third for Mishna, and a third for Talmud. The Gemara asks: How can a
person divide his life this way? Who knows the length of his life, so that he can calculate
how long a third will be? The Gemara answers: No, it is necessary for one’s days, i.e.,
one should divide each day of his life in this manner.

At first the Gemara thought that a person should split up the years of his life, that a third
should be spent learning Mikrah (Tanach), a third Mishnah, and a third Gemara. The
Gemara questioned that a person cannot know how many years he will live and thereby
he won’t know how to split them up correctly. The Gemara concludes that it refers to
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one’s days. Here we have a machloket Rishonim as to how to interpret the Gemaras
conclusion. Rashi says that this refers to the days in a week - two days Mikrah, two
days Mishnah, and two days Gemara. Tosafot takes issue with this approach. Tosafot
writes:
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Tosafot is bothered that since a person does not know the exact amount of days he will
live, according to Rashi he will find himself with the same issue as not knowing exactly
how to properly divide up his days. Tosafot himself suggests two different approaches.
The first approach cites Rav Amram Gaon who was metaken to say various pesukim
and parts of Mishnah and Gemara before Pesukei D’zimrah in order to fulfill the
requirement of Mikrah, Mishnah and Gemara every day. Then Tosafot quotes the
opinion of Rabeinu Tam who held that by simply learning Talmud Bavli, one fulfills his
obligation of Mikrah, Mishnah and Gemara.

Clearly from both of Tosafot’s explanations offered the Gemara does not mean to give
an all encompassing approach to Talmud Torah. Rather, Tosafot understands that a
person has to have some representation of Mikrah, Mishnah and Gemara everyday.

Rabeinu Tam’s opinion is cited by the Shach in Yoreh Deah as a defense as to why the
Yeshivos were not Teaching Tanach as some thought they should. The Shach writes in
Siman 254 in Yoreh Deah:
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Apparently it was the minhag even hundreds of years ago to prioritize Gemara over
Tanach. The Bach thought that it was not correct to neglect Tanach. Yet the Shach
quotes Rabbeinu Tam that '722 0"w is 0"wi niwni X1j7na 7172 (combines Mikrah,
Mishnah and Gemara) and therefore one learns everything through his learning of
Gemara alone.
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The Rambam has a third opinion regarding the explanation of the Gemara in Kiddushin.
The Rambam says in Hilchos Talmud Torah Perek 1, Halacha 11-12:
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(11) One is obligated to divide his time of study by three; one third for the study of Holy
Writings, one third for the study of the Oral Torah, and one third for thinking and
reflecting so that he may understand the end of a thing from its beginning, and deduct
one matter from another, and compare one matter to another, and reason out by the
hermeneutical rules in which the Torah is expounded to the end that he may know
which are the principal rules and how to deduct therefrom that which is forbidden and
that which is permitted, and other like matters which he studied from oral tradition. This
Subject of study is called Gemara.

(12) For instance? If one was a craftsman and engaged himself three hours daily to his
work and to Torah nine hours, of those nine hours he should devote three hours to the
study of Holy Writings, and three hours to the Oral Torah and the last three hours to
mental reasoning, to deduct one matter from another. Matters pertaining to tradition are
included in Holy Writ, but their oral explanation is included in Oral Torah. The subjects
designated as Pardas are included in the Gemara. These rules are spoken of man's
beginning of study, but when he matures in wisdom and has no need either for further
study of Holy Writings or for continuous devotion to the study of Oral Torah, he should
read Holy Writings and traditional matters at appointed times merely so as not to forget
any matter pertaining to the laws of the Torah, and turn his attention to a continuous
study of Gemara, of course, in proportion to the broadness of his heart and
peacefulness of his mind.

There are a number of chiddushim that come out from the opinion of the Rambam. For
the Rambam, Gemara does not simply mean learning the text of the Talmud. It means
understanding the lomdus, or the reasoning behind every law, and being able to
compare different halachot to one another and how to understand why something is
assur and what something is muttur. It is a much more expansive understanding of
Gemara.

Additionally the Rambam understands that when the Gemara says “mi'?” it doesn't
mean like Rabbeinu Tam that there should be some representation of Mikrah, Mishnah
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and Gemara in one’s day, rather it is all encompassing - if someone has nine hours to
learn (as in the Rambam’s example) three were spent on Mikrah, three on Mishnah and
three on Gemara.

Lastly the Rambam says that this only applies to “07x % iTin7n n7nn” - when someone
begins to learn. But once someone is already established in his learning he should
spend the majority of his time on Gemara, as the Rambam writes “xana7 i'n: 72 9!
IYT Q1Y 272 Y'Y 2NN 197 T2

| believe that this last chiddush of the Rambam can be explained based on an idea
found in the Sefer 2xw 2ux written by R’ Yisroel Salanter zt’l. R’ Yisroel says that there
are fundamentally two parts to the mitzvah of Talmud Torah. One he refers to as “Tin%
ninn” and the second part is “Ninn niy'1.” The mitzvah of nJjinn TnY is derived from
the passuk

N'7*71 oni* ia n'anl. As long as a person learns a little in the morning and a little at night
he has fulfilled this part of the mitzvah. But then the is a mitzvah of nmiinn niy'1 which is
based on the word nminvi in the Parsha of Kriat Shema that the Gemara expounds to
mean 7'92 D'TTNN MR 2T 1Y - that matters of Torah should be sharp and clear in
your mouth. This mitzvah demands that each individual learn the entirety of the Torah -
n71> nmn 2. For this mitzvah, the Rambam says there is a difference between the
beginning of one’s learning and once he is more established. In the beginning one must
divide his time equally between Mikrah, Mishnah and Gemara. But once a person
knows Mikrah, he should turn fully to Torah Sheba’al Peh and Gemara in order to fulfill
his mitzvah of minn niy'1 to the fullest degree.
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INTRODUCTION

On Shavuot we celebrate G-d’s gift to the Jewish People, the Torah. From the moment Moshe
descended Har Sinai until today, engaging in Torah study is one of the most meaningful and
transcendent activities a Jew can undertake. However, as we all know, life is filled with many
responsibilities and finding time for Torah study can be a challenge. In addition, some may find
themselves lacking the necessary background and skills needed to delve into Torah study.

The question then arises: may | hire someone else to learn Torah on my behalf? Can spiritual reward
be purchased?

CONSIDER: What points could you raise to support the concept of paying someone to receive their
reward for Torah study (or any other Mitzvah)? Conversely, why might you disapprove of this
arrangement?

Let us explore Biblical and Talmudic models of such a relationship.

BIBLICAL MODELS
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Devarim Chapter 33, Verse 18
And of Zevulun he said: Rejoice, O Zevulun, on your journeys, And Yisachar, in your tents.

QUESTION: What can we learn from the juxtaposition of Zevulun’s blessing to Yisachar’s blessing?
Rashi, based on the Midrash Rabah, explains:
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Rashi, Devarim Chapter 33, Verse 18
Zevulun and Yisachar entered into a partnership: Zevulun dwelt at the harbor of ships and went out in
ships to trade; he made profit and used it to provide food for Yisachar, who sat at home and occupied
himself with the Torah. Consequently, Moshe Rabbeinu mentioned Zevulun before Yisachar because
Yisachar’s knowledge of Torah was due to Zevulun’s financial support.

This partnership is also highlighted by the Midrash in Bamidbar Rabah:
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Midrash Bamidbar Rabbah
Why did the tribe of Zevulun merit offering their (inauguration) sacrifice third? Because they showed
honor to the Torah and graciously provided money to the tribe of Yisachar so that Yisachar would not
need to cease learning Torah. Therefore, Zevulun merited to be a partner and friend of Yisachar, and
that is why their sacrifice followed that of Yisachar.

FOR FURTHER THOUGHT: Why did Moshe bless Zevulun before Yisachar while Yisachar offered his
sacrifice before Zevulun?

FOR FURTHER STUDY: There are other approaches to explain Moshe’s blessing that do not relate to a
formal business partnership. See the Netziv's Ha’emek Davar (33:18) for an alternative interpretation.

TALMUDIC MODELS
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Talmud Bavli Masechet Zevachim 2a
The Gemara in Masechet Zevachim reports that “Shimon, the brother of Azarya, says...”

Rashi explains why Shimon is identified by his brother, Azarya:

X Ty 2 9T 0'Narndonwa s

MY NV TNX VN 'D0N1¥ PO'01 X'0NPI92 pOY NIV DY DY - MY "X \vny
SV X1 72'9%... Wi S 1Tn%n 102 My pOn XN 10" 12001 NN pow
1T Sy TNSY ny

Rashi, Talmud Bavli Masechet Zevachim 2a

Shimon is identified by his brother Azarya because Azarya was involved in business and provided for
Shimon while Shimon was learning Torah. They stipulated that a portion of Shimon’s learning would
be given to Azarya and that is why Shimon is identified by his brother, as he only learned with the help
of his brother’s support.

While a spiritual partnership does find its source in the Torah and the Talmud, there are other sources
that look askance at such an arrangement:

X TNy XD 97T NUVI0 NDDN *Pa]d TINYN 6
55ND XOX ,NR'E1 2T 12N D XD MMV "N IVND XD (XD NK 12 112 N1 RN

,XPDW TAY N1AY/ ,NMIN2A POY 29N 1IN "NX X12A 55N :NK M1 20 XNIX DT ;X1
121172 N 9D NX X N DX NONKL D1 N2 NNY L2191 21Nva KN DK Q109
Talmud Bavli, Masechet Sotah 21a
What is the meaning of: “He would utterly be condemned” (Song of Songs 8:7)? Ulla says: The verse is
not speaking of individuals like Shimon, brother of Azarya and it is not speaking of individuals like
Rebbi Yochanan of the house of the Nasi. Rather, it is speaking of Hillel and Shevna, as when Rav Dimi
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came he said: Hillel and Shevna were brothers; Hillel engaged in Torah whereas Shevna entered into a
business. In the end, Shevna said to Hillel: Come, let us join our wealth together and divide it between
us; In response to this request a Divine Voice issued forth and said: “If a man would give all the
fortune of his house for love... (he would utterly be condemned)”.

QUESTION: Why does the Divine voice oppose the “business deal” between Hillel and Shevna? Why
does the Gemara accept the arrangements made by Shimon and Rebbi Yochanan but reject the offer
made by Shevna?

(Hint — Shevna only makes the offer to pay Hillel after Hillel spent years learning. Why would this
timeline make a difference?)

QUESTION: What is the general shortcoming of sources 1 —67?
HALACHIK SOURCES

In order to ascertain the validity of two people entering into such a partnership, we must turn our
attention to Halachik sources.
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Tur, Yoreh Deah, Laws of Torah Study Chapter 246

And one for whom it is impossible to learn because he does not know how or because of
responsibilities, he should support others who study, and it will be considered for him as if he learned
himself. And a person is able to arrange with his friend that he will study Torah and his friend will
support him, and they will split the reward.

The Halacha codified in the Tur is repeated verbatim by the Shulchan Aruch. The Rema, based on the
Gemara Sotah (source 6) adds one important caveat:

111 IA'0 NN TIRDN MO%N AayT AN My 1IN 8
12 1N'w NN 5M21p5N 115 1DnH 510 1'% NN POY 12D DX DAX
Shulchan Aruch, Yoreh Deah, Laws of Torah Study Chapter 246
But, if he already toiled in Torah, he is unable to sell him his portion for the money he will give to him.

Throughout Jewish History, many Yisachar/Zevulun relationships have been arranged. In fact, there are
even “Yisachar/Zevulun shtarot” (document templates) that can be used by the two parties when
entering into this arrangement.

RESPONSA LITERATURE
Three Approaches
Later responsa literature also delves into this topic. Opinions range from strong approval to equally
strong disapproval. Let us study three relevant responsa.
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Approach #1 Rav Moshe Feinstein

Rav Moshe Feinstein (1895-1986) addresses this arrangement in Igros Moshe. Rav Moshe notes that
serious accomplishment in Torah requires fulltime study. As such, Rav Moshe embraces the Yisachar
Zevulun relationship. In this particular responsa, Rav Moshe was asked whether the payment made by
the businessman toward the Torah scholar can be considered charity. If it is charity, then one could
even use money that had been set aside for Tzedekah to pay the Torah scholar. Rav Moshe writes:
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Igros Moshe, Yoreh Deah, Volume 4, Chapter 37
Behold, in the concept of Yisachar and Zevulun that is mentioned by Rashi, it is obvious and clear that
it is not part of the Mitzvah of giving charity. Was the tribe of Yisachar poor? Yisachar also received a
portion in the land of Israel just as Zevulun did along with the other tribes (and the tribesmen were
able to support themselves)
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If so, it is like the gift of a wealthy man to his friend, as a sign of friendship, which is not relevant to the
commandment to give charity. There is also no reward for giving charity when making this payment.
On the other hand, perhaps there is reward for the enhanced feelings of peace and love that ensue as
a result of this relationship. If the individual is a Torah scholar, then the payments are a Mitzvah
because it bestows honor and glory to the Torah.
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Rather, this entire matter is a formal partnership. Zevulun must give Yisachar half the profit from the
field, and all that Yisachar needs in order to live, and they will split between them the reward of the
Torah study, as the basic concept implies.
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Now we understand why the laws of this relationship are not mentioned by the Tur or the Rama in the
laws of Tzedakah but rather in the laws of Torah study.

Approach #2
Rav Moshe Alashkar

Approximately 450 years prior to Rav Moshe Feinstein, Rav Moshe Alashkar (1466-1522) rendered his
opinion on the matter. In the opening line of Rav Moshe Alashkar’s responsa, he summarizes the
guestion that he received:
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Responsa of Maharam Alshakar, Chapter 101
Is it legitimate for one to sell merits to another? Does the purchaser receive credit? Does the seller
lose reward? Does this arrangement have any validity?

Interestingly, Rav Alashkar writes that he could not find precedent for this question in earlier
literature, except among the responsa of Rav Hai Gaon. He quotes at length from Rav Hai’s teshuva
when he was asked about someone selling or donating his spiritual reward for fasting or learning
Torah.

Rav Hai’s response:
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Response: We have seen that these ideas are worthless, not to be relied upon. How can one even
consider that one person’s reward can be passed to another person? Does the verse (Yechezkel 18:20)
not state: “The righteousness of the righteous are upon him?” Do you really think that reward can be
carried and transferred to another person? If someone truly understood the nature of the reward, he
would never give it away, nor would the receiver ever accept it. The one (who transfers his reward)
will likely be punished rather than receive reward, since he has made the name of G-d like a shovel
that is used for consuming bread.

QUESTION: Why does Rav Alashkar begin his response by noting that there are few sources to draw
upon? What about the verses referring to Yisachar/Zevulun? Why does he ignore the Gemara about
Shimon and Rebbe Yochanan?

QUESTION: How would Rav Moshe Feinstein respond to Rav Hai Gaon’s point that spiritual reward is
not an item that can be traded?

Approach #3
Rav Eliezer Waldenberg

Rav Eliezer Waldenberg (1915-2006), in his responsa, Tziz Eliezer, suggests a hybrid approach based on
the analysis of the Imrei Binah (written by Rav Meir Auerbach):
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Responsa Tziz Eliezer, Volume 15, Chapter 35
There is a double reward that a person receives for doing a Mitzvah. There is a specific reward that
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clings to the one who does the action - a person brings to himself a Heavenly flow, a spiritual life when
doing a Mitzvah for the correct reason. (This reward) has no end, and an eye cannot identify the
reward, only Hashem. There is also reward as compensation, similar to a king who must pay his
servant.
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If so, one can suggest that when it comes to the reward for learning Torah or fulfilling a Mitzvah that
flows from the act itself, there can be no partnership. However, the reward that is given as
compensation can be transferred as part of an arrangement.

QUESTION: Which approach resonates most with you? Why?

PERSONAL REFLECTIONS: While there is solid Halachik basis for making a Yisachar/Zevulun
arrangement, the insight of the Imrei Binah rings loudly in my ears. Perhaps there are dimensions of
spiritual reward that can be transferred from one party to another; however, the spiritual intimacy
that emerges from meaningful Torah study cannot be reproduced. Shavuot, in particular, is an ideal
time to express our gratitude to G-d for bestowing upon His people the unparalleled gift of the Torah.

12PN 210 NN MR
How lucky we are to study Torah and feel the embrace of Hashem when doing so!

May we all merit to continue studying Torah both individually and communally.
I welcome your input and thoughts.

Rabbi Zev Goldberg
rabbigoldberg@yiftlee.org

* Please note that the English translation of the Hebrew texts are based on Sefaria and my own loose
translations.
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Rabbi Yehuda Halpert
Congregation Ahavat Shalom, Teaneck

The Ten Commandments

You Thought You Knew
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The Ten Commandments You Thought You Knew: The

Commandment of Xwn N Its’ Meaning and Message
Source Sheet for Independent Guided Learning

Rabbi Yehuda Halpert — Congregation Ahavat Shalom
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®* Question #1. Translate the third of the “Ten Commandments”
listed above, focus specifically on the meaning of the word R1&?

(Don t cheat by pecking at the sources below yet &) ).

2 WD 2OWNTP XIBD .2
213N RIS DTN R77M W2 RW WIWNTND) - 2w K

D PR D1 "R TPIOR T AW DR RWN RD" MR 97 M2 Tnbn an "pwt nwa wawn X9
SR W ow 9 "Mnawa" i 7PN 237 93 DR ML P 27272 Trnn aw Yy RYR 20200

“You shall not swear falsely in my name": Why is this statement necessary? Was it not
already written "You shall not take the name of the L-rd your G-d X1 [in

vain]" (Shemoth 20:6)? I might think that one is liable only for the distinctive name (e.g.,
7—). From where would I derive that all other epithets/names are included in the
prohibition? It is therefore written "in my name" — any name that I have.

® Question #2. The Sifra initially views the pasuk in Va’yikra as
redundant to the third of the aseret ha’dibrot and therefore asks
why was it necessary for the Torah to teach this halacha again in
different words. As such, according to the Sifra, the Pasuk in
Vayikra can inform our understanding of what the word X1/
means. According to the Sifra X1¢/2 means what?
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My people of the house of Israel, Let no one of you swear by the name of the Word of the
Lord your God in vain; for in the day of the great judgment the Lord will not hold
guiltless anyone who sweareth by His name in vain.
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*  Question #3. Targum Yonathan translates/explains both instances
of X1¥Y in the pasuk differently than the Sifra. What is the
practical difference between the two explanations?
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IN VAIN "xw%" — for no valid reason, idly. What is a 1@ n1aw, an oath taken for no
valid reason? If one takes an oath declaring something, the nature of which is evident, to
be different from what it is: e.g., swearing about a stone pillar that it is of gold (Shevuot
29a).

®* Question #4. Does Rashi explain the third commandment
consistent with the Sifra’s understanding or with the Targum
Yonathan’s understanding?
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Thou shalt not swear in the name of the Lord thy God vainly; for the Lord will not acquit
him who sweareth in His Name with falsity

* Question #5. Does Onkelos explain the third commandment consistent
with the Sifra’s understanding or with the Targum Yonathan’s
understanding? Like both? Like neither?
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¢ Question #6. How does Reifmann reconcile the apparent
contradiction in the explanation of Onkelos? If Reifman’s explanation is
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correct, would that impact your perspective on the objectives of Onkelos
(e.g., is Onkelos a translation or a commentary)?

PRI ROW NRD "OW IR XWN RD" - 7:2 27D 1IN nwn mnw g L7
517 2aR "R RY 0 XIWH Rwn X" 2"DYRY 1WA pA Vaws? N1 PR 1N 2w
5R .02 2I? "RWR" .awa® 1001 KD a1 PNAWD 1001 7,108V NP2 9190 0onm
IR W2 1AW DR RW? XaN 1127307 TINAY NARD 120K D102 1AW DR XW2 JAxy 9°30
SPWRY RIWY 1AW DR RS WR DR ' 00 K200 .ORIN KD

* Question #7. Which opinion does the Chezkuni hold like? If he
holds like Onkelos (as he seemingly does) does he offer an additional
explanation as to how to reconcile the contradiction within Onkelos?

* Question #8. Chezkuni’s approach not only explains pshat in the
pasuk but also attempts to provide a rational for why it is prohibited to
take God’s name in vain (e.g., lest one become accustomed to such modes
of speech and then intentionally or unintentionally lie). In your view is
Chezkuni’s explanation compelling?
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Rabbi Yohanan and Reish Lakish both said: Anyone who recites an unnecessary
blessing violates the biblical prohibition: “Do not take the name of the Lord your
God in vain”

71272 71217 92,3710 MART WOPY WO 1A ' - Xwn XY -- _Maw wan
DX ,7--3 R KD IR 21027 1PHY 7257 K22 IR 7110 XD 72750 279057 WX ¥IDE 1KY
"RIY? MY-ny RP-WR

Rabbi Yohanan and Reish Lakish both said: Anyone who recites an unnecessary
blessing, or prays a prayer without proper concentration or at the inappropriate
time, with respect to such individual it is stated, for Hashem will not hold him
guiltless who takes his name in vain”.

¢ Question #9. How does the Gemara in berachot and the Medrash
alter/expand our understanding of the third commandment? Does this
really imply a new interpretation/understanding of the word "xWw%"? See
the Torah Temima below for an alternative approach which does not view
the Gemara as an alternative explanation and in fact claims that the
Gemara is contrary to pshat in the pasuk.
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®  Question #10. What is an Asmachata and how does it differ from a
biblical source?

* Question #11. If the prohibition of reciting an unnecessary blessing is a
rabbinic prohibition based solely on an asmachta, does that limit our
ability to use the Gemara in berachot as a source for explaining the
meaning of the word Rw>?
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* Question #12. How does the Netziv’s explanation of the phrase Riyn X2
P98 7---0¢-n¥ fundamentally differ from all the previous approaches
put forth by the sources cited above. How does this impact his
understanding of the word x1w%?

*  Question #13. According to the last sentence of the Netziv’s commentary
God is unwilling to provide a nuanced approach/punishment to a violation
of the third commandment. Why should that be the case? Why would
Hashem be stricter in judgment with respect to this commandment then all
others? Does the Netziv prove that assertion?

® Question #14. In light of current events does the commandment of
"Riyn ¥7" take on any new significance? How about if we factor in the
Netziv’s commentary? Does the responsibility associated with the third
commandment inform our acceptance of the Torah on Shavuoth?
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Rabbi Beni Krohn
Young Israel of Teaneck

A Get in Galicia
On Yom Tov Sheini of Shavuos
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A Get in Galicia on Yom Tov Sheini of Shavuos

Rabbi Beni Krohn, Young Israel of Teaneck

One of the beautiful aspects of Torah is that it speaks to some of the most challenging situations
we face. What follows is a halachic discussion which took place in Galicia in 1831. This was a
real case that became the subject of a great halachic debate. The circumstances were tragic,
and three great Talmidei Chachamim grappled with how to address it.

. The Shavuos Get — The Story
http://www.torahmusings.com/2010/05/shavuos-get/

On Shavuos 1831, a man in Brody, Galicia lay deathly ill. R. Eliezer Landau, grandson of the
famous Noda Bi-Yehudah and author of the Yad Ha-Melekh commentary on the Rambam, had
an idea that would save this childless man’s impoverished soon-to-be widow from being unable
to remarry unless she made the improbable journey to Rome in order to perform chalitzah with
her soon-to-be deceased husband’s only brother. R. Landau advocated writing a get on the
second day of Shavuos, which would free the wife from an inevitable life of solitude.

When R. Shlomo Kluger, the rabbi of Brody, learned about the effort to write a get on the
second day of Shavuos, he put an immediate stop to it. Despite the enormous human tragedy,
he could not allow the writing of a get on Yom Tov. The man survived Yom Tov and died on the
next day, but nevertheless a good deal of criticism was lobbed against R. Kluger. To settle the
issue and absolve himself from criticism, he wrote to R. Moshe Sofer, the Chasam Sofer, to offer
his opinion on the matter and, hopefully, confirm R. Kluger’s position.

Over the next few pages, we will lay out the two sides of the argument. We will use the teshuva
written at the time by the Chasam Sofer, Rav Moshe Schreiber of Pressburg (1762-1839), and a
few other relevant sources as our guide. What follows is certainly not an exhaustive approach
to this complex issue. Nevertheless, it provides a window how these talmidei chachamim
grappled with this question.

Questions to consider:

- What level prohibition is the writing of a get on Yom Tov?

- Should that change when dealing with Yom Tov Sheini?

- What is an example of an activity which is generally prohibited on Yom Tov that we
allow specifically on Yom Tov Sheini? How might that example inform our approach to
this case?
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II.  Reasons to Permit Writing the Get
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Rava said: If one died on the first day of a Festival, gentiles should attend to his burial. If he
died on the second day of a Festival, Jews should attend to his burial...
Rav Ashi said: Even though the burial was not delayed, but it is the day that he died, we still
do not delay the burial. What is the reason for this? With regard to the dead, the Sages
equated the legal status of the second Festival day with that of a weekday. This is true to such
an extent that on a Festival it is permitted even to cut material to fashion a cloak for the
deceased. And similarly, it is permitted to cut myrtles for the deceased, to be placed on the bier
in their honor.
Questions to consider:

- What might be a reason why our case is the same as the gemara in beitza?

- In what ways might it be different?
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Responsa of Chasam Sofer O”CH 145

The one who was lenient [Rav Landau] was lenient for two reasons: First, it is found in the
Beis Shmuel that chalitza has a positive impact (tikun) on the soul of the deceased husband.
Therefore, this man who is still alive and on his deathbed who wants to give his wife a get so
she will not remain restricted and unable to marry wants to create a tikun for his own soul after
he dies, so that his soul does not remain hovering over his wife, as the Zohar writes. Therefore,
in this case permitting the divorce is really a necessary need for the deceased and a tikun for his
soul. And we know that when it comes to the second day of Yom Tov, the Rabbis made it like a
weekday when it comes to the needs of the deceased. If so, it should be permissible for the
scribe and the witnesses to write and sign the get for the needs of this soul once it he would
die.
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A second reason to be lenient: If we allow the extinguishing of a flame on Yom Tov because of

a concern for a monetary loss, how can we not allow the writing of a get because of the
concern that this woman will remain an Agunah, and unable to remarry? We know it is a great
mitzvah to rescue an Agunah from such a terrible situation!

This argument is based on the opinion of the Pri Chadash (O”CH 596), quoted by the Biur
Halacha (O”CH 514) who permits the otherwise rabbinic prohibition of extinguishing a fire on
the second day of Yom Tov in order to prevent a financial loss.

III. Reasons to Forbid Writing the Get
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It appears to me that when the Rabbis enacted [this permissive approach on Yom Tov Sheini to
allow burial of one who passes away] they did so to mirror the Torah’s approach. Just like the
Torah allows preparation of food on Yom Tov for the basic physical needs of a person, but did
not allow the needs of a person to achieve forgiveness for their soul, as evidenced in the fact that
they do not allow one to bring a sacrifice on Yom Tov whose purpose is to achieve atonement
(Korban Chatas, Nedarim, Nedavos, etc.). It is the same thing here, when Chazal allow us to
take care of the needs of the deceased, that is for their physical needs, not spiritual needs.
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Also, in our case, the man was still alive, so how can we allow the performance of any
prohibitions because of his death? Yes, we violate yom tov to keep him alive, but this is dealing
with the needs of the deceased, and we cannot allow the [biblical prohibition of] writing a get to
perform a tikun for his soul before he is deceased!
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But in one way the two cases are analogous, as both the burial of the deceased and the writing of
a get include the violation of a Torah prohibition. If so, why isn’t the comparison correct?
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And I would argue that permitting the violation of a Torah prohibition on the second day of Yom
Tov cannot be allowed, for the reason the Rabbis said that for the deceased the Rabbis made
Yom Tov Sheini like a weekday is because of the issue of regard for God’s creatures, and the
concern of the desecration of a body. And they didn’t say it is because of the mitzvah to bury the
dead or because of the prohibition to leave a body not buried overnight. We see that even a
Torah commandment would not be enough to allow us to violate Yom Tov Sheini, rather it is
specifically because of a respect for the dead. In our case we are dealing with the great mitzvah
of Agunah, but nevertheless one cannot violate the Torah prohibition of writing even for such an
important mitzvah.

What might have been Rav Landau’s response to this point?
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Rav Herschel Schachter, in an essay on the topic of Human Dignity (“Kavod HaBrios™) quotes
the Meiri who argues that the two laws taught by Rava in the gemara in Beitza which we sited
above, one about the first day of Yom Tov and one about the second day, are really the same
rule. Asking a non-Jew to perform a Torah violation (i.e. digging a grave and burying a dead
body) is a rabbinic violation. In the same way, the performance of any melacha on the second
day of yom tov is also a rabbinic prohibition. And we have a rule in the gemara (brachos 19b)
that Human Dignity (“Kavod HaBrios™) allows for the violation of any rabbinic prohibition.
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How might this approach to Rava change the way we view the argument of the Chasam Sofer?

Possible argument:

According to the Meiri, one could argue that the writing of the get on the second day of Yom Tov
is not a Torah violation but a rabbinic one. If that is the case, there may be more room to
lenient, especially with the potential tragedy of this woman being unable to remarry. (See, for
example, Yevamos 85a, for one of many examples of leniencies employed by chazal “mishum
Iguna”). Clearly, the Chasam Sofer took the approach that one may not violate a Torah
prohibition on the second day of Yom Tov even for the purpose of performing a mitzvah.

The Chasam Sofer’s response to the question of putting out a fire on Yom Tov

In terms of the question of the allowance to put out on a fire on Yom Tov Sheini for a financial
loss, as quoted by the Biur Halacha above, the Chasam Sofer writes that in practice this
approach is not accepted. And even for those who do accept it, that is because it falls into the
category of specific activities which were permitted for the preparation of food (ochel nefesh),
which at times necessitate the raising and lowering of a fire. The melacha of writing is not
connected to this leniency and thus cannot be applied in this case.

IV. One last point: The unique status of the second day of Shavuos
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I have written before that the second day of Shavuos is particularly challenging because it was
never kept out of a doubt about which day is the real day of Shavuos. For Shavuos is always 50
days after the second day of Pesach, and by then it already had become clear everywhere which
day had really been the first day of Pesach. If this is true, then our ancestors never kept two days
out of doubt and we have to say that they made a special decree because of Pesach and Sukkos
[because if we wouldn’t have a second day of Shavuos people would mistreat the second day of
Pesach and Sukkos]. In which case, the second day of Shavuos is more strict because it was
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never accepted because of some doubt, but rather they established it as a day with sanctity in and
of itself.

How would this last point impact this conversation?

In the end of his teshuva the Chasam Sofer concludes that Rav Shlomo Kluger was correct when
he made the painful decision not to allow the get to be written on the second day of Shavuot.
However, the conversation about this challenging halachic dilemma continues to this very day.

V.  Some concluding thoughts

We know that when Am Yisrael received the Torah at Har Sinai, Chazal tell us they did so

“K’ish echad b’lev echad, like one individual with one heart”. Rav Shlomo Wolbe zt’l writes
that while this concept is beautiful we are challenged to believe that this could really be true.

We are so used to the constant infighting amongst our people, it has become challenging to
believe that there was a time when the entirety of the Jewish People could stand in one place and
accept the Torah as one. However, he writes, this is exactly what the Jewish People look like in
our most pristine state. It is on Shavuos that we recognize that this reality is a possibility, and it
is the essence of who we are. However, “Lev Echad” says Rav Wolbe, does not mean we are all
the same. Every one of us has to find our own individuality within the world of Torah. “Lev
Echad” means we are able to unite, to work together as a collective group in our mission as a
people, while recognizing the uniqueness and differing perspectives of each and every member of
our people. It is no surprise, then, that the power of “Ish Echad B’Lev Echad” was introduced
to us specifically at the moment we received the Torah. It is through the medium of Torah study,
where we see different perspectives and learn to appreciate other approaches — not despite their
differences but because of them - that we learn to unite as one in this way. May our desire to
come together through the mitzvah of Talmud Torah over Shavuot be a catalyst to continued
unity within our community and all of Klal Yisrael going forward.

53



Rabbi Andrew Markowitz

Congregation Shomrei Torah, Fairlawn

Reconnecting to our Shul Experience:
What Does the Bimah Have to teach Us About Ourselves and Our Shuls

54



Reconnecting To Our Shul Experience: What Does The Bimah Have To
Teach Us About Ourselves And Our Shuls

(picture of the Bima in Congregation Shomrei Torah in Fair Lawn, NJ)

Rabbi Andrew Markowitz

Rabbi, Congregation Shomrei Torah
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The passuk affixed to the Aron Kodesh, the pictures and paintings chosen to adorn
the windows and walls, Artscroll or Koren? Benches or tables? Where can I find the
tissues? Every Shul has differences about it that make it special, create its unique
culture, and environment that animate our Batei Knesiyot. Yet, there are other
structural parts to the Shul that are ubiquitous to every Synagogue; there is an Aron
that holds the Sifrei Torah, a Ner Tamid, an everlasting candle/light that doesn’t go
out, windows that are a universal feature in Shuls, and a place to read the Torah, the
Bimah. I chose to specifically share a topic with you that can reconnect us to our
Shul.

It is the Bima, more specifically, the placement of the Bimah that I would like to
explore and focus on with you. In our Shuls, the Bimah, the place from which we read
the Torah, is in the middle of our Shuls. Is that necessary? Can it be moved to a more
convenient location? Is there something special/unique about the Bimah'’s
placement? As we will see, there is a deeper message that is being conveyed by
placing the Bimah in the center of the Shul.

We begin in the 19" Century in the Jewish community of Eisenstadt.

The Jewish community of Eisenstadt was one of the oldest in Hungary. There are
town charters from 1373 on record noting the presence of Jews living within the city.
It was known as the first Jewish Ghetto in History.

The community developed a rich Jewish cultural life, expressed by its own minhagim
(customs) and takanot (statutes). The best-known takanah was a ban on card playing.
They had a chevrah kadisha, and charity organizations that dealt with giving money
to the poor within the community and beyond.

The Jewish quarter and specifically the Shul of Eisenstadt was destroyed by a fire in
1795. In 1832, funds were raised to build a new Shul. Rav Moshe Perles was the Rav
at the time and he sent a question to the Gadol haDor, Rav Moshe Schreiber, known as
the Chasam Sofer. He explained that his community wanted to update their Shul with
19th century standards. They wanted it to be fresh and new. They wanted the bimah,
the place where they read the Torah to be moved from the center of the Shul to the
front of the Shul.

The Reform movement at the time was sweeping through Hungary and one of the
first changes they made to their synagogues was to move the bimah. They moved the
BIMAH. In addition to adding an organ to Shabbat prayers,and changing the language
of the tefillah, Torah reading would now be taking place in the front of the Shul.
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Maybe, thought Rabbi Perles, we can do this too, perhaps this will help us attract new
members to our community and make Krias haTorah better.

Can we move the Bimah to the front of the shul?

Our discussion begins with the earliest source we have about the placement of the
Bimah. The gemara in Sukkah describes the Great Synagogue of Alexandria .
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The Rambam (below) describes the parameters of building a Shul. The 3™ halacha

describes the placement of the bima. What does the Rambam imply about the placement
of the Bimah in the middle?
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Things get challenging when we learn the commentary of Rav Yosef Karo on the
Rambam, the Kessef Mishnah who describes Shuls that he davened in where the Bimah

was on the side. Bezalel Narkiss (below) tries to determine which specific Shuls Rav
Karo was referring to.
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Bezalel Narkiss: The Heichal, Bimah, and Teivah in Sephardi Synagogues

44  SyNacoGUE ARcHITECTURE; WARDRODE OF FUNCTIONARIES

synagogue. In addition to rabbinic sources, Rabbi Mordechai
even cites archaenlogical evidence. He claims that on the Greek
Island of Delos a synagogue from the time of the Second
Temple was excavated, and its bivwab was clearly in the center.

Next he reviews the opinions of the halachists who permit
the change, beginning with Joseph Kare, the author of the
Shalehan Arueh. Karo states that placing the bimab in the
center 15 not r::rluir:d, and that in small Synagogues it 15 more
actractive to have the bimal on the side than in the center. A
number of other halachists cited in the responsum agreg with
Kara. i

Interesting 15 the reference to a number of synagogues
which did not have the birah in the middle. Among them are
old and new synagogues in Iraly and zlso some in Spain, such as
the seven-hundred-year-old synagogues of Cordoba and Toledo.
In fact, in the grear majority of the Italian synagogues the
binal was at the end of the hall, on the west side, opposite
the holy ark. I

Why did later auchorities reject Karo's view! even though
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In Hilchot Beit haKnesset in the Shulchan Aruch, written by Rav Karo, is silent about this
halacha. Why would he not mention this halacha in the Shulchan Aruch? Whereas the
Rav Moshe Isserles in the Rama writes that the Bima must be in the middle. Below we
see the analysis of the Chatam Sofer, the Netziv in Meishiv Davar, and Rav Moshe
Feinstein in Igros Moshe.

What reasons do they give for this halacha? Are these purely halachic, practical, or
meta- halachic?
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Judith Bleich; Liturgical Innovation and Spirituality- Trends and Trendiness
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Although in Germany introduction of the organ was the defin-
ing issue in Reform-Orthodox controversies, in Hungary location

of the bimah became elevated to a question of ideology that became
symbolic of the entire struggle for and against Reform. It was in con-
nection with his unequivocal ruling on the impermissibility of shift-

ing the bimah from its central position that Hatam Sofer applied his
oft-quoted aphorism “hadash asur min ha-Torah — innovation,"** i.e.,

Responsa Chasam Sofer, Orach Chaim 28

His honor reached me, regarding the old synagogue in
which the men of the congregation destroyed the sanctuary
and expanded a new building to elevate the house of our
Gd, and they wish to establish the platform where they read
the Torah at the end of the synagogue, close to the aron
hakodesh, and not in the middle as it was before. They say
it makes the synagogue more beautiful and more spacious
than if the platform were in the middle. He puts his pleasing
soul into his question: Is it appropriate to change, or not?

Before his greatness all hidden things are revealed, and
there is no need for him to seek counsel from one who
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wears a crown. He wrote well in citing the Rambam"s
explanation that we build the platform in the center of the
synagogue so that all will hear equally, and so wrote the Tur
and Rama, and one who would change has the lower
hand....

Logically, | would say that we treat the platform, where we
read the korbanot, like the altar — such that we circle it on
Succot as they circled the altar — and that altar, where
incense was burned, stood in the Beit haMikdash before the
Aron, in the center of the room, aligned between the
menorah and the shulchan as is explained in Rashi (Shemot
26:35), Talmud (Yoma 33b) and Rambam (Mishneh Torah,
Hilchot Beit haBechirah 1:7). Since our platform stands
inside, like that internal altar, it is fitting to center it in the
synagogue to resemble the Beit haMikdash as much as
possible, and not to change it in our mini-Beit haMikdash.

Even according to the Kesef Mishneh, who justified the
practice of those communities, we do not have his
justification. Our ancestors built that synagogue with the
platform in the middle, indicating that this was a convenient
way to make it audible to the whole nation. The community
has not been reduced; just the opposite, it has increased. If
so, then just the opposite — even had it been built at the
end of the synaogue because they were few in number,
now there would be a need to build it in the middle,
without a doubt. In any case, Gd-forbid to change from
what was... and the rule is that the new is prohibited
everywhere.

His greatness place should be remembered for the good, to
protest powerfully to establish the matter on its
foundation, and this entire nation will arrive in its place in
peace.
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Dr. Judith Bleich; Liturgical Innovation and Spirituality- Trends and Trendiness

The attitude, generally adopted by Orthodoxy today, is best
reflected in two responsa authored by R. Moses Feinstein.'"” R. Fein-
stein rules that, in building a synagogue structure, the bimah should
be placed in the center but that failure to position the bimah in the
center does not invalidate a synagogue as a place of prayer. In a com-
ment placing the issue in historical perspective, Rabbi Feinstein adds
that the stringent attitude ascribed to certain Hungarian rabbinic
authorities who forbade prayer in a synagogue in which the bimah
was not located in the center was based on a “horaat shaah,” an ad

hoc temporary ruling, as a means of stemming the tide of Reform.'**
The bimah controversy is an instance in which a comparatively minor
halakhic matter assumed exaggerated significance and, as a focal
point of ideological controversy, became the banner around which
the opposing forces arrayed themselves.

e conclude with three inspirational messages as to why the Bimah is
placed in the middle

?Why must the Bimah be in the middle
Hegyonei HaParsha
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(Rav Schachter on Tefillah (new Sefer that was recently published by Dr Alan Weissman ‘

Likewise, the sefer Shulchan HaKri’ah (Yalkut David 7:1), based on the
Zohar (Parshas Vayakhel, 206a) and Kisvei HaAri z”l, explains that just as
the Torah was given from the top of a mountain, the Torah should be
leined from a bimah that is elevated above the floor level of the shul. The
listeners should be in a lower position, as Bnei Yisrael were positioned at
the foot of the mountain, with the ba’al kri’‘ah, acting as a shali’ach of
Hashem, above. The oleh represents Bnei Yisrael, since he accepts the
Torah, and the gabbai takes the place of Moshe Rabbeinu, the intermediary
between Hashem and Bnei Yisrael. [In a Beis HaMidrash, since the entire
room is used for limmud haTorah and is therefore considered like the top
of the mountain, an elevated platform for the bimah is not necessary.|

amr

TOR PYRAWST P32 PPARY PRV KDY TN T D2 RDPTIRT X902 pnY POX)
TPV DORP T N7 RNPIND T IRAT L1007 RMVA RAPR KU 79 90ap 19K 19BN
77127 7770 RD MT7INP2 70 7127 N2 YRnw? X727 PN

Rav Soloveichik, Mesorat haRav Chumash Parshat Yitro
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3 TN - and the entire nation that was in the camp shuddered.. The Gemara
just as at Homb there was dread and awe, trembling and fear, so too here [in re-
studying of Torah] it must be done with dread and awe, trembling and fear. The
W&h& Torah aloud in the synagogue is not solely to teach the congregation, but

10
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Standing Up for Our Beliefs: Reflections on a Controversial Minhag

Rabbi Chaim Poupko

The Minhag to stand for the Aseres haDibros on Shavuos, as well as Parshas Yisro and
vaEschanan, is more or less ubiquitous in our Ashkenazic communities. In a famous Teshuvah
from the Rambam, however, we find that this custom did garner opposition at times.

The questioner reports a debate that arose in his area over the practice of standing up for the
reading of the Aseres haDibros, when listeners would otherwise be sitting down:
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...there was one who resisted this practice (to stand for the
Aseres haDibros) and brought proof from the Rabbis that
abolished their reading together with Keriyas Shema
because of the heretics who would say that they (the Aseres
haDibros) are superior to the rest of the Torah. And he
determined that anyone who stands during the reading of
the Aseres haDibros from the Torah should be rebuked...and
another scholar responded in opposition that Israel was
standing when they heard the Aseres haDibros from the
mouth of Hashem, as it says in the Torah “and they stood at
the foot of the mountain”...instruct us, our master (the
Rambam) what is appropriate in this matter...
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The questioner cites a Gemara in Maseches Brachos that was marshaled by the opposition to
standing up for the Aseres haDibros. The Gemara relates how the Rabbis abolished a practice of

reciting the Aseres haDibros daily:

The Gemara related above that the priests in the
Temple read the Ten Commandments, along
with the sections of Shema, VeHaya im Shamoa,
VaYomer, True and Firm, Avoda, and the
priestly benediction. Rav Yehuda said that
Shmuel said: Even in the outlying areas, outside
the Temple, they sought to recite the Ten
Commandments in this manner every day, but
they had already abolished recitation of the Ten
Commandments due to the grievance of the
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heretics, who argued that the entire Torah, with the exception of the Ten Commandments, did
not emanate from God (Jerusalem Talmud). If the Ten Commandments were recited daily, that
would lend credence to their claim, so their recitation was expunged from the daily prayers. That
was also taught in a baraita that Rabbi Natan says: In the outlying areas, they sought to recite
the Ten Commandments in this manner, but they had already abolished their recitation due to
the grievance of the heretics. The Gemara relates that several Sages sought to reinstitute
recitation of the Ten Commandments, as Rabba bar bar Hana thought to institute this in the
city of Sura, but Rav Hisda said to him: They already abolished them due to the grievance of
the heretics. So too, Ameimar thought to institute this in the city of Neharde’a. Rav Ashi, the
most prominent of the Sages in that generation, said to him: They already abolished them due
to the grievance of the heretics.

So this Gemara as cited as precedent for the resistance to the custom of standing. The Rambam
answered in favor of the opposition:
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severe. And it is fitting to shut anything that would lead to
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In light of the Rambam’s vigorous opposition and the lesson of the Gemara in Berachos, why has
the custom become so prevalent?

Rabbi Shmuel Aboab offers a novel reason which finds deeper significance in the experience of
reading the Aseres haDibros:
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In reading the Aseres haDibros, it is as if we are 17'ND 1IX NNATH NNWYA

greet/nq th? Divine Presence, and we f/'nd ]']'71|71 12'¥N1 N1'Y 19 D"71|7)’J
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the Divine Presence once a month that we must
recite it standing. Tnivn inmnmy 1XYW UTINA

Rabbi Shmuel Aboab is paraphrasing a well know Gemara we recite with Kiddush Levanah:
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The school of Rabbi Yishmael taught: If the Jewish ‘mpmw MO NN

people merited to greet the Face of their Father in ’?‘3]31'1‘7 NON SN 1ot (5 D) NOMEW
Heaven only one time each and every month, it ™1 LM w0 53 DMwaw R Mo
would suffice for them, since in the blessing of the LATCIA R AP 'P‘?-'I’ TaN N
moon there is an aspect of greeting the Divine Presence. Abaye said: Therefore, we will say the
blessing while standing, in honor of the Divine Presence.
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Rav Yosef Dov Soloveichik arrives at a similar conclusion based a different observation. The Rav
observes that we read the Aseres haDibros in an alternative manner than the rest of the Torah.
The Aseres Hadibros can be read as verses (with trop referred to as Ta’am Tachton), or as Dibros
(with trop referred to as Ta’am Elyon). The latter form essentially divides up the Torah reading
into the 10 Commandments as we know them. Reading them with the Ta’am Tachton would
create a very different division of verses. Based on this, the Rav finds basis to stand for the
Aseres haDibros because they are read with Ta’am Elyon, as Dibros:

As for our custom to stand
while reading the Ten
Commandments, that is
because we read them in
Ta’am Elyon which means
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the reading qualifies as a
remembrance of the
experience at Mount Sinai,
and therefore we must
stand, just as the nation
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responsum to those who stood for the reading of the Ten Commandments because of the claim
of the heretics that the Ten Commandments are different than the rest of the parts of the Torah,
and they are superior in some wat to the rest of the Torah, that from the words of Maimonides
its clearly apparent that their custom was to read them in Ta’am Tachton [like the rest of the
reading of the Torah]. For he doesn’t mention the custom to read Ta’am Elyon at all, and so
according to this custom its reasonable to ban the practice for this reason. But according to our
custom that we read them in Ta’am Elyon [meaning, not in the manner of reading them as
verses and fulfilling the regular obligation to read from the Torah, but rather reading them as
commandments (Dibros) — commemorating the experience at Mount Sinai]. So the result is that
our practice to stand isn’t a demonstration of the superiority of the Ten Commandments or
special importance of them over the rest of the Torah. Rather, since the nation stood at the time
of the experience at Mount Sinai at the foot of the mountain, and all that we are doing is a
remembrance to that experience, the custom (to stand) is proper.

The notion that the reading of the Ten Commandments is a reenactment of the experience at
Mount Sinai is reflected in a well-known opinion of the Ramban. The Ramban holds it is a
mitzvah to remember (or not forget) the experience of receiving the Torah at Sinai.
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This verse, in my opinion, is a negative prohibition,
to be very careful of. Because when the Torah
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warns for all the Mitzvos that we should keep all of
the statutes and laws to carry them out, the Torah
repeats and says — but | am warning you very much
to be on guard and guard yourself very very much
to remember from where the commandments came
to you, such that you not forget the stand at Mount
Sinai with all of the things that your eyes saw there
- the voices and the torches, His glory and His
greatness, and His words that you heard from the
fire. And you shall inform your children and your
children's children for all time [about] the thing that
your eyes saw at this great stand. And the
explanation of the reason is in order that you should
learn to fear Him all of the days, and teach your
children for all generations. If so, you shall do this
and not forget it.
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The Ramban essentially teaches that one must remember not only the content of the Torah
received on Mount Sinai. One must recall the experience of how it was given. The miracles, the
scene, the awesome revelation, must all be studied and understood. The experience of receiving
the Torah, what we saw, is as important as the content of its message.

The justifications offered for the custom to stand for the Aseres haDibros reflect this lesson.
Namely, that our study of Torah is meant not merely as an acquisition of information, the
reading of an instruction manual how to perform the mitzvos. Torah study is meant to foster a
relationship with Hashem and provide an experience of being in His presence.
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GREATER THAN THE SUM OF ITS PARTS:

THE MANY BENEFITS OF LEARNING TORAH B’CHAVRUSA
Rabbi Larry Rothwachs

One of the primary obligations of every Jew is to study Torah. Torah study enables us to become more
informed, inspired, and spiritually enriched. Our rabbis teach us that the mitzvah of Talmud Torah is one which
has no “shiur” or measure and, at the same time, it is as great as all of the other mitzvot. Although one could
certainly fulfill this mitzvah by studying alone, learning Torah is optimally performed while learning in pairs
(chavruta), or in groups (chabura). Let us explore this concept further and to gain further insight and
perspective as to why it is preferable to study with another, rather than learning by oneself.

SOURCE #1: “WHOSE SIDE ARE YOU ON ANYWAY?”

The gemara informs us of the unique and special relationship between two great sages, Reish Lakish and Rav
Yochanan. In addition to the fact that they were brothers-in-law, they studied together for many years and
often disagreed with each other. The gemara below records the heartbreaking story of the death of Reish
Lakish...
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Rabbi Shimon ben Lakish, Reish Lakish, died. Rabbi Yohanan was sorely pained over losing him. The Rabbis
said: Who will go to calm Rabbi Yohanan’s mind and comfort him over his loss? They said: Let Rabbi Elazar
ben Pedat go, as his statements are sharp, i.e., he is clever and will be able to serve as a substitute for Reish
Lakish. Rabbi Elazar ben Pedat went and sat before Rabbi Yohanan. With regard to every matter that Rabbi
Yohanan would say, Rabbi Elazar ben Pedat would say to him: There is a ruling which is taught in a baraita
that supports your opinion. Rabbi Yohanan said to him: Are you comparable to the son of Lakish? In my
discussions with the son of Lakish, when | would state a matter, he would raise twenty-four difficulties
against me in an attempt to disprove my claim, and | would answer him with twenty-four answers, and the
halakha by itself would become broadened and clarified. And yet you say to me: There is a ruling which is
taught in a baraita that supports your opinion. Do | not know that what | say is good? Being rebutted by Reish
Lakish served a purpose; your bringing proof to my statements does not. Rabbi Yohanan went around, rending
his clothing, weeping and saying: Where are you, son of Lakish? Where are you, son of Lakish? Rabbi Yohanan
screamed until his mind was taken from him, i.e., he went insane. The Rabbis prayed and requested for God
to have mercy on him and take his soul, and Rabbi Yohanan died.

Thoughts for consideration:

1. It is clear from the talmud that Reb Yochanan grieved very deeply and painfully over the loss of his
chavrusa and brother-in-law, Reish Lakish. Needless to say, that is certainly understandable. However,
there is something seemingly unusual about Reb Yochanan’s inability to accept and adjust to his new
chavrusa, the very prominent and distinguished Reb Elazar. What does Reb Yochanan’s reaction tell us
about the value of studying with a chavrusa? Why is he so dissatisfied with Reb Elazer as a chavrusa?

2. Do you think that you would have had a similar reaction to Reb Yochanan? Why yes or no?
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Moshe and the Kohanim spoke to all Israel, saying: Silence! Listen Israel! Today you have become the people
of Hashem your G-d
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[What does the word] “silence” [mean?] —they formed into groups and engaged in the study of Torah because
Torah can only be acquired in groups [rather than as individuals]

Thoughts for consideration:

1. What do you think that Chazal meant when they said that Torah can only be acquired when studying in
pairs orin a group?

2. What is the difference between merely studying Torah (N7 n TwD) as opposed to acquiring Torah
(MM »pP)? What do you think happens when one studies Torah but does not fully acquire it?
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Since Torah is part of a higher realm of knowledge, it completely transcends man’s intellectual capabilities.
Human intellect is connected to our physicality and is thus limited. Therefore, one must prepare oneself in
order to properly access and acquire this transcendent knowledge and wisdom. This acquisition of Torah can
only take place by studying with others. It is through this process of joint study that it becomes possible to
connect to this transcendent wisdom.

Thoughts for consideration: According to the Maharal, studying Torah with others is the key which enables
one to unlock the gates of Torah knowledge. Why is this so? Why is it that joint Torah learning enables one to
connect more easily to this transcendent wisdom?
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R. Hananiah ben Teradion said...if two sit together and there are words of Torah [spoken] between them, then
the Shekhinah abides among them, as it is said: “then they that feared the Lord spoke one with another; and
the Lord hearkened and heard, and a book of remembrance was written before Him, for them that feared the
Lord and that thought upon His name” (Malachi 3:16). Now | have no [scriptural proof for the presence of the
Shekhinah] except [among] two, how [do we know] that even one who sits and studies Torah the Holy One,
blessed be He, fixes his reward? As it is said: “though he sit alone and [meditate] in stillness, yet he takes [a
reward] unto himself” (Lamentations 3:28).
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Because when two people study Torah together they are able to share words of Torah, which is Torah in its
ideal form. For it is only when two people are exchanging words of Torah that they are able to generate actual
words of Torah. When one person studies Torah alone, it is possible that no words of Torah will be uttered at
all. Even if one’s lips are moving, these are not really called words of Torah... It is for this reason why the
Mishna states that when two people are studying Torah, there are words of Torah between them, whereas
when one person is sitting and immersed in Torah study, it is not even called learning, merely immersion.

Thoughts for consideration: As we have seen, the Maharal explains that the advantage of learning Torah with
another is that words of Torah are shared. What is so critical about this particular feature of Torah? In what
regard are words of Torah better than mere thoughts of Torah?
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Rabbi Hama, son of Rabbi Hanina, said: What is the meaning of that which is written: “Iron sharpens iron, so
a man sharpens the countenance of his friend” (Proverbs 27:17)? This verse comes to tell you that just as with
these iron implements, one sharpens the other when they are rubbed against each other, so too, when Torah
scholars study together, they sharpen one another in halakha.
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Rabba bar bar Hana said: Why are matters of Torah compared to fire, as it is stated: “Is not My word like fire,
says the Lord” (Jeremiah 23:29)? To tell you: Just as fire does not ignite in a lone stick of wood but in a pile of
kindling, so too, matters of Torah are not retained and understood properly by a lone scholar who studies by
himself, but by a group of Sages.

Thoughts for consideration:

1. What deeper message do you think Chazal are
seeking to convey by comparing Torah scholars
actively engaged in study to the sharpening of
iron knives?

2. What deeper message do you think Chazal are
seeking to convey by comparing the study of
Torah in a group to the process of igniting wood?

SOURCE #5: “BIGGER ISN'T ALWAYS BETTER”
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Rav Nahman bar Yitzhak said: Why are Torah matters likened to a tree, as it is stated: “It is a tree of life to
them who lay hold upon it” (Proverbs 3:18)? This verse comes to tell you that just as a small piece of wood
can ignite a large piece, so too, minor Torah scholars can sharpen great Torah scholars and enable them to
advance in their studies. And this is what Rabbi Hanina said: | have learned much from my teachers and even
more from my friends, but from my students | have learned more than from all of them.

Thoughts for consideration: Based on Rabbi Chanina’s teaching, should one seek out a chavrusa who is more
advanced and knowledgeable or less so? What other factors do you think should be considered when selected
a study partner?
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Rabbi Hiyya bar Abba says: Even a father and his son, or a rabbi and his student, who are engaged in Torah
together in one gate become enemies with each other due to the intensity of their studies. But t hey do not
leave there until they love each other, as it is stated in the verse discussing the places the Jewish people
engaged in battle in the wilderness: “Therefore it is said in the book of the wars of the Lord, Vahev in Suphah
[beSufa], and the valleys of Arnon” (Numbers 21:14). The word “vahev” is interpreted as related to the word
for love, ahava. Additionally, do not read this as “in Suphah [beSufa]”; rather, read it as “at its end [besofa],”
i.e., at the conclusion of their dispute they are beloved to each other.

[Rav Shabbatei ben Meir HaKohen (1621-1662), known as the 7"w, and Rav David halevi Degal (1586-1667),
known as the 1"0, both composed commentaries, which are printed in every publication of the Shulchan Aruch.
Throughout their commentaries, they engage in intense and heated debates regarding halacha. One would
perhaps assume that the 7"w and 1" disliked each other personally. What follows is an excerpt from the 7"v'’s
introduction to his commentary:]
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It should never enter the mind of one who reads my commentary that | have, heaven forbid, any personal
disagreements with the author of the v, or that | have negative feelings in my heart towards him. Although |
have authored critical comments on his teachings, it should be known to all that “n9y9a 2anY” certainly applies
to us... | had the fortune of hosting the v in my house for three days and | had the privilege to bestow upon
him tremendous displays of honor, beyond description. He, as well, expressed tremendous respect and honor
towards me, literally kissing me upon my head, and achieving a level of joy similar to the simchas beis
hashoeva... My intention is never, heaven forbid, to draw absolute lines nor insist that my position is always
correct. Rather, one must always accept the truth from wherever it shall come...”

Thoughts for consideration: As we have seen,
there is something incredibly unique about the
relationship between one and his/her
chavrusa. Why do you suppose that it is
specifically within the realm of Torah study that
such a powerful bond between two individuals
may be forged?
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An Exploration of Mann in the Wilderness
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Part 5 — The Remembrance

Part 1 — The Complaint

(Shemot 16:1-3)

PIRD ONRYY *3WE W2 0P WY WRN2 2P0 P2 OPRTT2 WK POTI2TR DRI N7y 3N 07Ky Won
onEn

Setting out from Elim, the whole Israelite community came to the wilderness of Sin, which is between
Elim and Sinai, on the fifteenth day of the second month after their departure from the land of Egypt.
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In the wilderness, the whole Israelite community grumbled against Moses and Aaron.
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The Israelites said to them, “If only we had died by the hand of the LORD in the land of Egypt,
when we sat by the fleshpots, when we ate our fill of bread! For you have brought us out into this
wilderness to starve this whole congregation to death.”

1. Where were Bnei Yisrael? What are the different ways their location is described?
2. Besides for the location what other aspect of the setting is highlighted in this

introduction?
3. While Bnei Yisrael clearly say they want food, what is the thinly veiled fundamental

concern/qualm they have with Hashem?

(Rashi, 16:1)

,|n7 122X DIXAN AR'YINY N1INN NN’ il Ay '9'7 iTnun 'w Di'N WI9N) .0I' WY nwnna
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ON THE FIFTEENTH DAY — The day of this encampment is specially mentioned because on that
day there came to an end the cake (provisions) they had brought with them from Egypt and
they now needed the Manna, thus informing us that of the remains of the dough they had
prepared in Egypt (cf. Rashi on Exodus 12:33) they ate sixty-one meals. For the Manna fell for
them on the sixteenth day of lyar, which was the first day of the week, just as is stated in
Shabbat

4. By highlighting the time, what does Rashi implicitly criticize? How?
(Ramban 16:2)
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12 1IXQVY.
It seems to me the Torah mentions specifically that they came to the wilderness is Sin to explain/justify
their complaint; since when they came to the wilderness they had already left Egypt and
wondered what are we going to eat in this vast wilderness, and initially they figured they would
go to one of the cities at the around the wilderness after a couple days, and now it’s been a
month and they have encountered no city/settlements, and they said “We’re all going to die in
this vast wilderness!”

5. Why specifically note the location?

(Rav Ezra Bick on Parshat Beshalach)
The reason the Jews complained was because they were in the desert. They "complained... in the
desert" means that their complaint was formed and caused by their being in the desert. Now,
you might understand this to be no more than a shorthand way of saying that they had no food,
since the desert is associated in our minds with a shortage of food. But that is not what | am
suggesting, for had that been the case, | still would expect the Torah to state that "there was
nothing to eat" just as when there is no water, that is explicitly stated. Rather, | am suggesting
that there was, at least for the moment, plenty of food. It was the fact that they were entering
the desert, a place where there is no assured supply of food IN THE FUTURE, that led to the
complaints. It was not hunger, but uncertainty, that caused the unrest.

6. What were Bnei Yisrael really complaining about?
7. What do they really want?

The slave has no riches of his own, but he relies on his master, who is rich. The complaint of the Jews
when they reach the desert is a direct expression of their slave mentality, and their memories
of Egypt are a form of nostalgia for the security of enslavement. To a slave, whose meal comes
every day at the same time from the hands of his master, the desert is truly a terrifying place,

even if at the moment he still has food in his hands.
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We now understand the answer to the first question. The geographic location is "the desert of Sin,
which is between Eilim and Sinai;" in other words, halfway between a place of abundant food
(seventy palms and twelve springs) and their direct goal, Sinai. The time frame is "on the
fifteenth day of the second month of their exodus from Egypt;" in other words, halfway
between the crossing of the sea and the revelation of Sinai. (Actually, they were 24 days from
the sea and 21 days from the giving of the Torah, but | think it is close enough. In fact, the
midpoint here may be not in the number of days but in the count of the months. They left in
the first month, the Torah is given in the third, and they are now precisely in the middle of the
second, intermediate, month). The Torah is stressing to us the feeling of "being in the middle" -
away from Egypt, but not yet at their goal. The open-ended future, cut off from their origin but
not yet in sight of their destination, between worlds, as it were, is the background to their
situation. The actual distance from Egypt is not great, nor is the time that has transpired
sufficient to actually exhaust their food-supply, but mentally, psychologically, they are halfway
from everywhere.

8. Why emphasize what Bnei Yisrael are between?

Part 2 — The Promise

Shemot 16:4-5
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And the LORD said to Moses, “I will rain down bread for you from the sky, and the people shall
go out and gather each day that day’s portion—that | may thus test them, to see whether they
will follow My instructions or not.
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But on the sixth day, when they apportion what they have brought in, it shall prove to be
double the amount they gather each day.”

1. How does Hashem describe Mann?
2. What is the purpose of the Mann from Hashem’s perspective?
3. What singular caveat is mentioned with the initial plan/promise?

Rashi 16:4
VP77 DAY INY! Ni7! 19 it N%g} ,i2 NiM7AN NiYN NNY! DX .MM 7N N0IX VN7

THAT | MAY TRY THEM WHETHER THEY WILL WALK IN MY LAW — whether they will observe
the commands associated with it: viz., that they should not leave any overnight, and that they
should not go out on the Sabbath to collect it.

Ibn Ezra 16:4
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That | may test them. The test was that they would need His assistance every day.

4. What’s the difference between Rashi & Ibn Ezra in what they think the test is?

Rav Ezra Bick on Parshat Beshalach
Imagine the feeling of the recently released slave, when finally, on the sixth day, he has
managed to put aside a small nest-egg, a small security for the rainy day he knows in his
Jewish heart will surely come - and then, on the next day, Shabbat, he has to eat his
savings and go back to living on the edge of penury! Naturally, he can barely resist and
goes out and tries to gather on the Shabbat, in order to protect his savings. "On it came
about on the seventh day, some of the people went out to gather, but they did not
find".

5. What challenge does Shabbat pose to the Jew in the wilderness?
6. Why is Shabbat fundamental to the purpose of Mann?

Shemot 16:6-12
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So Moses and Aaron said to all the Israelites, “By evening you shall know it was the LORD who
brought you out from the land of Egypt;
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and in the morning you shall behold the Presence of the LORD, because He has heard your
grumblings against the LORD. For who are we that you should grumble against us?
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Since it is the LORD,” Moses continued, “who will give you meat to eat in the evening and bread
in the morning to the full, because the LORD has heard the grumblings you utter against Him,
what is our part? Your grumbling is not against us, but against the LORD!”

ID2'MA7A NN VAY 12 "N 1197207 TNIY! 12 NTY-7277 1 X AR Y N - 0

Then Moses said to Aaron, “Say to the whole Israelite community: Advance toward the LORD,
for He has heard your grumbling.”
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And as Aaron spoke to the whole Israelite community, they turned toward the wilderness, and
there, in a cloud, appeared the Presence of the LORD.
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The LORD spoke to Moses:
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“l have heard the grumbling of the Israelites. Speak to them and say: By evening you shall eat
meat, and in the morning you shall have your fill of bread; and you shall know that | the LORD
am your God.”

7. Outline the stages of who speaks to whom in this section and what they say.
8. What criticism do Moshe and Aaron raise against the people?

Rav Ezra Bick on Parshat Beshalach

Apparently, there are two different issues. One is the faith issue | described above.
God's answer to that is the manna, with Shabbat emphasized. But Moshe and Aharon
have seized on another issue. The Jews, in their complaint, have complained to Moshe

and Aharon and placed the responsibility for their plight squarely on their shoulders.

"Would that we had died by the HAND OF GOD in the land of Egypt... for YOU have

taken us out to this desert, to kill all this congregation by hunger" (3). Moshe perceives a
basic error of religious knowledge here. The Jews fail to see the guiding hand of God in
the exodus and in the path in the desert. Moshe therefore speaks to the people and
admonishes them, telling them that their complaint is not against him and Aharon, but
against God. Moshe emphasizes that when they see the miracles of the quail and the
manna, they will "know that God has taken you out of Egypt" (6). It appears to me that
the manna is the basic answer to the slave mentality of the Jews, which is not so much a
sin as a condition. God does not give the manna as a punishment or a rebuke, but as a
gift. The quail, on the other hand, although food, carries within it a rebuke, similar to
what happens in Parashat Behaalotekha, when the Jews rebel against the regimen of
the manna and God bombards them with quail (Bamidbar 11). The purpose of the quail
is directly to correct the theological transgression and to show them that God is in
charge of their destiny. Precisely because the quail is a natural solution (though
miraculous in its appearance in this place and time), it demonstrates God's mastery over
NATURE, and therefore His responsibility for their fate. The manna, on the other hand,
shows that those who are God's servants are completely out of the bounds of nature
and are fed directly from "His table."

9. What is the purpose of mann and what is the purpose of quail according to Rav Bick?
10. How do passuk 6 & 7 support this thesis?
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Part 3 — The Delivery

Shemot 16:13-18
1NINNY? 2120 700 N2DY NN M7 221 NINADNX 0NN 17N 7RI 12 il -

In the evening quail appeared and covered the camp; in the morning there was a fall of dew about
the camp.
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When the fall of dew lifted, there, over the surface of the wilderness, lay a fine and flaky substance,
as fine as frost on the ground.

YN DNYD KD DDIK NN MK RDTANAYT! X7 D KD A PDXTIN YN NRT? XY IR - 10
NIK7 007N 1M

When the Israelites saw it, they said to one another, “What is it (lit. Mann hu)?” —for they did not
know what it was. And Moses said to them, “That is the bread which the LORD has given you to
eat.
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This is what the LORD has commanded: Gather as much of it as each of you requires to eat, an
omer to a person for as many of you as there are; each of you shall fetch for those in his tent.”
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The Israelites did so, some gathering much, some little.
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But when they measured it by the omer, he who had gathered much had no excess, and he who
had gathered little had no deficiency: they had gathered as much as they needed to eat.

1. Which passuk describes the actualization of the quail? Why might there be so little
detail?

2. What is the primary miracle experienced by Bnei Yisrael in relation to the Mann?

What might be the significance of this miracle?

4. How much did each person end up with?

w

Rashi, 16:15
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For They Knew Not What Is Was - so that they could call it by its name.

5. What is Rashi adding in this comment? (hint: what’s in a name)
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Vayikra Rabbah 28:3
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Rabbi Berachyah said: The Holy One, Blessed be He said to Moses: Go and tell Israel that when
I gave them the man, I provided enough for each person, as it says “an Omer for a person.” Now
that you give me the Omer, I only ask for one Omer from all. And moreover, the Omer is of
barley not wheat. Thus, Moses instructed Israel and said to them: “And you shall bring the
Omer.”

6. What Mitzvah is linked to the amount of food each person received?

Yehoshua, 5:2-12
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(10) While the Israelites were encamped in Gllgal they kept the passover in the evening
on the fourteenth day of the month in the plains of Jericho. (11) On the day after the
passover, on that very day, they ate the produce of the land, unleavened cakes and
parched grain. (12) The man ceased on the day they ate the produce of the land, and
the Israelites no longer had man; they ate the crops of the land of Canaan that year.

7. Why does the Mann stop?
8. Why might we count toward (Sefirat) the Omer annually?

Rav Ezra Bick on Parshat Beshalach

This lies at the heart of the mysterious unknown nature of the manna as well. Were the manna
to be any form of a familiar food, no matter how unexpected it were initially, the Jews would
have come to view it eventually as the natural food found in this particular desert. It would
have become a natural resource, a form of security for the inhabitants of the desert. But God
wishes the Jews to remain on the edge of insecurity, with the desert remaining a land that does
not provide assured food. Hence, manna is not the food of the desert but "bread from the
heavens" (4), and the only thing the Jews can say when they encounter it is "what!?" What is it -
its name is a question. "Mann hu?" - what is it? Therefore "The house of Israel called it mann"
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9. Why make Mann a non-natural food source?
10. Why do Bnei Yisrael call is Mann?

Part 4 - Rules and Consequences of Mann

Shemot 16: 19-21;22-30
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And Moses said to them, “Let no one leave any of it over until morning.”
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But they paid no attention to Moses; some of them left of it until morning, and it became infested with
maggots and stank. And Moses was angry with them.
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So they gathered it every morning, each as much as he needed to eat; for when the sun grew hot, it
would melt.

1. Whatis the rule laid out in this section? What is the response of Bnei Yisrael? What are the
consequences?

2. What does Moshe do? How do the people respond to Moshe’s rebuke?

Sfrono, 16:20
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the reason that Moses was angry was that the leftover manna was not the result of it being more than
the people could eat, but because it represented an attempt by the people to find out if what they had
been warned of would really happen.

3. Why did Moshe get angry at Bnei Yisrael?

Rashi, 16:20
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AND IT STANK — This is an inverted verse, because first it must have stunk and afterwards have
become wormy, just as it is said, (v. 24) “And it did not stink and there was no worm therein
— for this is the way of all things that become wormy

4. Why must the stench precede the worms?

5. What is Rashi’s larger point about the consequences of not trusting Hashem? (see Ramban
for contrast)
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Shemot 16
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On the sixth day they gathered double the amount of food, two omers for each; and when all the
chieftains of the community came and told Moses,
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he said to them, “This is what Hashem meant: Tomorrow is a day of rest, a holy sabbath of Hashem.
Bake what you bake and boil what you boil; and all that is left put aside to be kept until morning.”
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So they put it aside until morning, as Moses had ordered; and it did not turn foul, and there were no
maggots in it.
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Then Moses said, “Eat it today, for today is a sabbath of Hashem; you will not find it today on the plain.
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Six days you shall gather it; on the seventh day, the sabbath, there will be none.”
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Yet some of the people went out on the seventh day to gather, but they found nothing.
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And Hashem said to Moses, “How long will you refuse to obey My commandments and My teachings?
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Mark that Hashem has given you the sabbath; therefore He gives you two days’ food on the sixth day.
Let everyone remain where he is: let no one leave his place on the seventh day.”

1Y2WN Di2 DY) 1N2Y -7

So the people remained inactive on the seventh day.

6. How does this incident (the rules and consequences of Shabbat) parallel what happened
with the leftovers in pesukim 19-217 (outline the parallel stages)
7. What Mitzvah do we have to commemorate this miracle?

Rashbam, 16:23
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‘already on the first day, but | did not tell you about it. Moses had deliberately waited until they
would express their amazement at the phenomenon of a double portion on Friday in order
to be able to explain to them that this was all in honour of the forthcoming Sabbath.

8. Why did Moshe not tell them about the miracle until Friday?

Rav Soloveitchik 16:25
Jay you will not find it in the field. Judaism hates hoarding, avarice, greed, entrenching in economic goods,
and the false assumption that security is identical with the accumulation of wealth. Moshe said: “Let
no man leave over any of it until morning” (v. 19). In a word, if the economy is to be redeemed, the
human urge for acquisition must be limited by the human intellect; man must be boundary-conscious.
He must not cross the border separating finitude from infinity.
ie second mark of a redeemed economy is its subordination to a higher purpose. The economy is a means
leading to a higher goal, not a purpose in itself. The economy is hallowed by serving a hallowed goal.
Economic power is a tremendous weapon by which one may accomplish great things...
2 third mark...is generosity. The latter denotes the ability to give up or to return. If man looks at himself as
the only possessor...then his economy is an ugly affair; there is exploitation and unfair competition.
However, if man is ready to surrender at any time the call comes through, to return whatever he
possess to the rightful owner...then holiness is possible....On Shabbat man returns to God whatever
God has granted him...

9. What are the three pillars of a redeemed economy?

10. What is the value of a redeemed economy? How is it different than a purely capitalist
economy?

Rav Soloveitchik 16:29
Let no man leave his place on the seventh day. Working man is always in the public domain. He is
manufacturing, trading...If man stops working there is no need for him to maintain lines of
communication with his community. Without work and responsibility, communal ties gradually
disappear.

't on Shabbat, God told man to stop working, to leave off in the middle, to retreat and rest. In other words,
man is supposed to withdraw from society on Shabbat. Man retreats from the “thou” into privacy and
aloneness. On Shabbat. The individual gains supremacy over the community...Man remains alone,
and he should experience Shabbat as a lone being. On Shabbat, God tolerates no competition; He
does not want to share man with anybody else. The seventh day is a Shabat to the Lord, your God
(20:10). Everything belongs to Him. Cease to be a slave to your work; discontinue being a servant to
society; be exclusively Mine....Kedushat Hashabbat, the charisma of Shabbat, expresses itself in the
return of man to himself and to God, the source of kedusha.
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11. Why should man not go out to the field to collect mann on Shabbat?
12. People have been describing this quarantine as an elongated Shabbat — how does that fit
with this presentation of Shabbat by the Rav?

Part 5 — The Remembrance

Shemot 16: 31-36
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The house of Israel named it manna; it was like coriander seed, white, and it tasted like wafers in
honey.
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Moses said, “This is what the LORD has commanded: Let one omer of it be kept throughout the ages, in
order that they may see the bread that | fed you in the wilderness when | brought you out from the
land of Egypt.”
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And Moses said to Aaron, “Take a jar, put one omer of manna in it, and place it before the LORD, to be
kept throughout the ages.”
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As the LORD had commanded Moses, Aaron placed it before the Pact, to be kept.
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And the Israelites ate manna forty years, until they came to a settled land; they ate the manna until
they came to the border of the land of Canaan.
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The omer is a tenth of an ephah.

1. What did the mann taste like?
2. What memento do Bnei Yisrael make for the Mann? Why does Hashem want this?

Rashbam 16:31
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It tasted like wafers in honey — and later (Bamidbar 11:8) it says it tasted like oily cakes. Chazal
explain (Yoma 75) that it tasted like honey for the young and oil for the old (i.e. whatever a person
wanted). | say the pshat is: it tasted like honey when raw [and oily cakes once ground and baked].

3. How does the Rashbam (pshat) reconcile the 2 places in the Torah which describe the mann
as tasting like 2 different things?

4. How does Chazal (drash) reconcile the 2?

5. What might be the message behind Chazal’s drash interpretation?

Rashi on Exodus 16:32,33
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And lay it up before the Lord — before the Ark; this verse, of course, was not spoken until the tent
of meeting had been built and the Ark was placed therein, but it is written here in the chapter
about the Manna, as being its appropriate place.

6. Where was the Mann kept?

(DD ?MIPA 0'POY DX 'K NNY7 DNIN DAY DY 1nmY M .DDMT? (1) Ty Jnwn? (X
;"' 12T N) DAN DNY7 10X A0 NIYIY DAY R'¥iN 170119101 [2'01),N)IRA ioyal NNOX71 N1 DNIN
I'NY'7 [iTR 207 DIPRY7 7 ¢! 'N17¢ NN, 02'NIAN 1011901 AT AN K7X NI X7 Wny:

(1) nYnwn?% Save it. (2) D>'NT7? For Your Generations - e. g., in the days of Jeremiah: when
Jeremiah was rebuking them (the people), saying, “Why do you not engage yourselves with the
Torah?”, and they answered him, “Shall we leave our work and engage ourselves with the Torah?
From where shall we earn a living?”, he brought out to them the jar of Manna and said to them,
(Jeremiah 2:31) “[O Generation], see ye the thing of the Lord!” It is not said “Hear the word” but
“See the thing”! — This thing is what your fathers were fed with. The Omnipresent God has many
messengers (many means) to provide food for those who fear Him (Mekhilta d'Rabbi Yishmael
16:33).

7. Why does the Torah jump ahead chronologically and make a narrative note that Mann was
(a) kept before Hashem for generations and (b) that it last until they entered Canaan? The
Torah seems to be emphasizing the significance of the Mann such that it ought to be place
in the Aron Hakodesh and be used as a remembrance for generations... But a remembrance

of what?

(Please give 3 of the significant aspects of Mann that we’ve mentioned in prior units. Please
prioritize the #1 reason to make such a “big deal” out of the Mann and then 2 additional

reasons.)
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Maamad Har Sinai and the Aseres HaDibros in Hashkafah and Halacha:
Some Basic Sources

Rabbi Michael Taubes
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Ill. How Did the People Hear Hashem’s Voice at Har Sinai?
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IV. Which Mitzvos Did the People Hear at Maamad Har Sinai?
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V. What Was the Purpose of Maamad Har Sinai?

7 P72 7707 970 Nk a'ann .1

X 77097

022 MIRT WYY IWORY D17 1292 W1 MININT D DY PARATY WYY MNINT 197 ORIW° 12 19887 R 11°27 7wn
DN DR YOPWA? TN 707 ,AR1237 DY PR X029 RD ,ORWY TN 0DD 02702 Awn Awyw DINIRG 9 ROR W
VORI IR Y92 7P DTV 121792 ,72RT DR 172 VP2 IRAY L1740 DR 11D 700 PR 11078 ,10102 19908 097 IR YR
X171 227992 MDY WRT MR RV IWHAW 1PIIRY T KT IR IDIVY 0100 77 TAYA 12 100K 7121 ,MINIRT 29 IRW 10
,001Y "1 927 0°192 0°19 WA K17 1D1,791 T2 37 NMNAKR T2 AW IWn DOV IR PR 1271 1 99 PR WA

D17 12 PRY NAR R°7IW INRIAIY PRI RO 1727 0190 7 TAVAY 17327 ,NRTT D727 DR T N0 1OMAR DR XD RN
121987 R 737 027 2TIPW 2901 ,0917 1R 72 23 AV 21272 2V YA Mava VT 22 YR K2 X 1737 AR
STAWAY NI AOINR WOW MIAKRI ROR 09O DT ROIW MIIAK]

1°0 NAOR 2''an .2

TNARIY TNV R INT INITA TV 28R TIN2 179007, 21737 R TAVAT DY 00712 197A0W 0K ,097 MR, ..

'7 0°727) MRV LRI N2 WITRT TR WD 7217 90 O RITT TAYRT 2T 0K OTOD ARANT Ivum 10 D220
IRTIW 7717 21727 1270W ,NRTT 772021 DRI NPI22 00R W .LPI0D 1 WK 2 wRD 0o1h 81 HRw 0" (2D
777992 NAR 7RI YAWIW RIT L, PN 7T RY 191 3720 27PN 137 ROW 227V 92 022 POV YR NIRDENA
NART ST 29 1% VoA, TIWn YTIWS ROW PN AR PINNNY 7 T 0271,V 7Y 17120 ARINWY R1T T1N2 YT AT
,OIRIT 77 72ANNWDY 72°9m 0N QYT 2V 7AW IR T DWW WINNCWI 198D NNV MWK 17970 2% 119930 1onvah 10
7T M3 ,"MIRLAN 2N22% 03710 Y IR 79N MY 2PRT X2 DINX M0 M2A% 2" ("D ' Mnw) N3 P

DY P PAR L, ONRY IRDAN R?Y 02227 NP ROW L0917 NPINR2 002 VADW 11°03 992 1TAVAW 070,17 1AV o0V 19An
...V QXTI DONIAR DY 2OPTAN DN 2P 0ON°I2

79 27D R MR 2PwT 50 .3

AR 72 0N TAY 1272 OYA YAR® 112V 1AV 2v2 TR K2 OIR 717,770 100 DY Awn? awn 0Rw RN 9.
NRM M2W INRW 072 NARY O3, NEY NINKR TREY AXI23T MIRCEN 072 DR 7317 IR 990 ,('0 0™ nnw) o2wh
D272 MR AW TV ,TAXY IRIAIT NIRORA D2 MARDS 7121 ,aR1237 NPYR7 W DXy 0nwa A1 ,T7 9V 370 D
TAYNAT MR MR IRYOW WOR OR 7T ,700WT MIMHWY ARI2ID MNEY MK N LTT OV 770 DNY X0 IR Ry
DOAW I TN MIREA MARY 010097 AW 09927 21w RYTT 7HYR2 NRKRNIY AR 1T WwR 2w K91 PO0 W 72017
DR WAYW *IWT .MNATT NIWY 077 IR O°7K 73R WA YW NN 2OR°21 1°7 0710W 297 ,IR1237 NMIRYXA TR
WK DVOWRT QPR MIXNT 93 DR POR 712X OTAY TINY 19 ANRY 02°97RY 037 12W O°9 R T2 Iwnt IR pn
2 MTIT2 NTANN 7N INIAD 19w 00 AW 90 MY NINKR 072 DRI A1 (11D ' 0°127) NN PR WYY 01PN

AT

. ©S 275 1IN nwp nnw 4
VT PPONN 12NN MR TR DUTRT IRDP? DY N Y Re ()

©S P99 190 pwnp mnw v''wn S

96



DX KOOV 7191 WAIPRA T WONIW WITAY LT 202 0w 99 - an nnnna (1)

N TP 112 N7 Naw noon a3 7nbn .6
10779 AR ,NPA00 T DR 2P0V X 7102 WITRT 790w TARA (RO D2 KA 72 9°TAR 27 KR, DONNN2 12800
05N RN QW - XY ORI,V - 77N 293P0 anX Ox

N 7Y 15 07 naw nogn v"'wa .7
.0nn 27 DN - 00 nnn
2OV 72 PR IR TITRE R2IP - DO

73 NwND (RWIY) R™ITIN TR .8

TnRY (L™ MINY) 77 NPNIN2 12Z° N MRIW NPRXD T DR 3P 0OHY 3950 TV A7INT DR PR 93P RYY... ()
7707 9Y MRN ORI ,00N72P RIN QW IRD QXY 202 77N DR ONR 2°72p7 OR PROWC? 1" DR 8 02 on°7 29
72 PRW °197% VAW WY1 11K 07 1Y ,77000 IR ANKR 17721 177 WaRw avwn XM 777 DR 07708 7193 2n02w
DIRWD WP NAD TV RO MMM MR NN PITRT 72 WO D"YAW 7700 DY 19 IR ROR DYR RO WX 008
LCITING 9221 1WD1 9921127 902 7"2pn 2MIRY o1 ROR MR T PRY 007 ,INRIp

©Y 27D 1IN0 WD NN IR M3 L9

L(1,721209) "ynway awya" 1R 123 07 (792 7"7) Moont wpn (LMD Naw) R2°pY 227 P92 .01 nn whnw (1)
M ONYT PRI (1D N2W) ol ANRXOW 2177 WRT IRIWD D2 02NN 1T RHWT MD0INT 1IN 17 IR 0
MIDDINT PRI ,MINT S NT? RITW ,21737 QNI 1Y LPRY - YWD WY1 mOTRAw PRI NI 93 MwYS 1 wIT°oa
.OMDT LYN? TR AWRI KY 077 1707 IR NANAT 11707 172 R0

(.19 N2w) 'oonMAP KON QW L3N 122P0 K7 OXR' M DX 20 0700V 1793 00,1 IR WK WO v DA
071 NP2 2OM0MT 03727 00,3177 .ANT2P RN AW - 77N 1927 XY ORY,792P% DO K0T 7000 00

SRW 77NN NOYA YITIY DO 00 OO0 192 797 .an9Ira RY¥NIY 0P PRI ,QTV72) WO R ,IN 79YHR2 20w
- 93P XY ORY 20y 192ap PR P00 DO PR TN 00 20K 1,1 AW 10 RY aRY .99 7799an woR
DM0IN 1°77 ,7777 D992 70 DY NN PV IRD WK ,ATIP QNIR XM 3097 120 oW 707 797 .1°90% 1 RD
"YW O P12 0 27 0" AT MR 5V (LMD NAw) aw K27 709 AN 2R 0% PRY NN NN % P
Q2N NI 77N DR ORI 122 XD ORW ,NOWRIA TwYn oY 3"apn Inaw a0k an? a0 X" L,(RY LR DwRI2)
...NMI2172 X7 7707 NIONI 02 1D L, N00A0 5 DY 1193 1% W9 X2 NRNT N M1 IN°

,A"AP7 DWW 10002 9aph 201K 1AW TV L,NORAD AT DY 1793 ,9RIWY 1707 1000 7"2pn Raw 1190 CNRER AT ..
TIRWI ,ANIN DIRA 7"2P7 AW 7121, 9o anowh 991 KD AwR? o0 1" (05,2 09927 ') DR DR 20007

DR DINMT T IR 70 00 Y7 RAW RV ,ATT O1INT 12 101 K9DI T WA O .0WH aMIR 77w 9o ROW 1Y 0"apnh
,79 WI7°977 AR IR0 SWYW 9D I ,AWRT DR DINNAT 0T W1 IR TIN00 PRI L1 90 Anowh 9o KXW avan
9290 ,1WYn X7 17 IR NAT 0D 77 0107 IR WY I 101 KR, D2 anowh 5o RY" [wiw] 01R1? 7an1 5nn
WY 7972 JWRT DR DIRAW MY .70 92 DYID KR ITW 72000 1XN2 AWYIR DT 19 81,01 DD R 00137 WY
T91 5777377 2N WYY IR LW TR IO 70T 027 00 LW IRD TR - 77212 N2 WYY 111,200 7120 IR
APOW 9°2w121 .77 AW IR ,PI0Y XY {101 RIAW 127 921,00 117797 1707 AW L0109 120 1320 vy K]
ARY .70 PRI0Y RITW 1R KD L7207 1AV 90D 7791 M2 IRD AW P 0,790 K7 WK 12722 0w YR 1'apa
A9R 07 2°3AK1 22271 .00 2N IR 7 12,7091 RYT NATT NPV YWD TWYI WMOTPaT 23 0V

Y P95 1IN NwD nnaw asn qwn .10

TRPDI MYANTAY 7OPA2 1 7120 032 ARIAW WD L(R 1D NAW) MR N 0V 90w TaYn .00 1NN 1agen (1)
Q°X12377 72 90 IR ,27277 K92 229X 2O 1M, 7120 NAWIN QNAw aRYN VA0 anI°ha 7502 whan 03 Ty
...71N7 N92apa P 1en

97



VI. The Mitzvah to Remember Maamad Har Sinai

7 299 1AaNRY nwAp 2137 .1
3270 1327 DAYTIT) TI0 R 92 1270 107 191 TPY N WK 27T DX M2WA 19 TR TW9I MY 17 1w P (1)
'm:

mmb’ n-m:z nm -lmm '7:7 n”n m WWN jaMaky

7 95 JAMNRY NWID 29127 §"'ann .2
DOVOWAM DRI MAWI NI 292 I MR TWRD 2D ,IRA 72 VLAWY KD DA NPT DY 75 21007 YK, ..
N7 TRV MWD ROW ,MIEAT TOR IR PR MY TRA TR TOXY MWD WY TR T OIR P K 10, amwy

20 VOTINY L, WRA TINA QW NYAY WK 1727 1973 DRI 17120 DR 27090 MR TPV oW IR WK 227270 997 0100
17A70W T RITT TAVAT WY QW 00 YD WY .a0W TV 7012 °129) 2127 K1 72237 TAYna U1V IR WK 0°1270
ANIR MWD PRI 710 ONR WY 19 X ,07 MTTY 1770 02712 DRI 2727 92 1NN IR

,07797 11297 177°01 K21 RITT TAAT 11 027 1w KOW IWYN X2 M¥NA AT ,0W 1R NN2TT I 2R m
DRW ,TRM 72173 DRTT 71822 D9VINT LAYRWRY PRI QW AW a7 99 NTY NTA 1YY 997 12 PITIw Wy mMgna M
21917 297 IR X021 112772 DP° OX D°NDAT NININD JINARNI INRIIW 8"YR , 7292 77w 51 19K 2°R2 707 9027 17
DIV IPIIRT 77237 207 TNNT IOR YOANWI DAR ,0OWIRT 292 P50 0127 NDIA IR NIX IHXR NN TNNT A TOA2 1IN
JTIR 92 ,31°7°2 7017 1 N 1IPR KDY NIN 12991 RD INIR WA ,p007n 201 PRI 90 WONR1 ) VRAR QW PR MR
AP DY

PRI POD K92 MR 1277 AW W 110127 1277 10 03 PPNYIWD 02,007 1K 72 03 (0 B MINY) Qv aRY 1
,0777 TYIW 1AMTYA 992 395007 X2 071 .2V 02 PRI D27 127 aMR 231 K91 110127 P 7OV KD 02,0170 92 IR
..0777 11790W 72 927,119 11710 1R ORTI 1R 72N

IRDT Aow a'anah nNEnT 5o 'anan newt 3

T2YN° 1R R 2277 92 QW 112971 101 17770 22K 1INYTR INIR 7701 XY 0190 777 TRV MOWI XYW 1IVINIY PIWS 7130
DNYTIT T O 93 72277 1707 191 PV IR WK 02277 IR 7OWN 19 TRD WO MW 72 nwn (0 - 1 T InNRY)
D7 1PXR DR 7N 2727 1 ORW LIRA 72T 772 733071 LN 27902 AR 0" 0199 NTAY WK a1 012 01291 1k

M 372 219 09I N X221 112772 2P IR 2°NOMY MNIRD NN PIV IR NARNIY 5"YR 7292 219w 1PHY R°2170
92X ,77 DY PHD 11272 0127 W OIWT 0 9V M0 A7INT 7PN NOM IR MR DR NI TN 12 700 DWW MR DI
2991 RDYINIK PWIY POON 931 P 92 WOMDI SYRAR QW PR NINIT 111V IR 71237 202 7707 IR0 WA
T2 23 (0 190°) RITT TAYAL IMRIW KT AT AN IMIPW DT DOVTVT WMIRY .NOM TN R KD NI

.. 0D 1nR

© 3%°0 293K 1A 4
377 7AYA NPT ,N"A M1 NN 132 WARWD 197 ¥ 077 1990 NI 0020221 MINDA RNK... - .D°TP0 ORW 2
L DIRY A7 1% WO n"nT 9" A"590 PD0Y 0OIAR NIT°IT2 1PN ROW 1 P9AY 'D NPT 11PN 2% OV TOXY.. 00

© 32 297 AMIN 2977 T W .5

79°v0

TMYAY DONIR W N2W N7 O3 1N YW AWV MIXNA 1T 23T Twn) 0000 JwYmn pony qwynl 210 05 Tavna 07T
POAY WYR 21737 JAWY 190 79 1302321 770 107 1910 172 112 AROWIW VAW NROIP DER 17910 2101 2 92
LI AR TV 290 QWi PRY

D 7150 @Y1 MR AW W .6
i

98



T°7R 77 0199 NTAY WR 21 N3 [OWN 19 A 72 0w P 7702 2102 191 77007 IR 990 2000 XY 7710 10na DaN...
TP IR 292 7RI 777 2200 RY IRD2I 7192 RITW RX19°02) [LA"] 797412 DM WAT M017 272 779w 1T 2Mn2
..EAM A7INT 2P AYw 9521 Ny 902

VIl. Why These Ten “Commandments”?

S P75 100 A MR HRIaNaN .1
0°71277 %93 KPR D°WINT7 202 K21 02w "WAn IV WY 501 707 RPW 1272 AWK IR DRT NPT INNR). ..
X7 1w 27 Wwnaw "R .p0DIY 0372V N2 TV 21K T2 ANWRD WAY 07 °3 .77 M7 P2 VAW Mpooam whww

Y27 127 WNHW 2 MR PO RIWD MW DR TY XWN RY WOHW 27 WRw "R P05 SN MWD TV 0 o
%90 XY SWW 7127 72 IR POON 190 TV AR NX 72D WO N2AT WAW T2 MK .POON WWIP™ TV NIAWT 0 DR T
71271 .20 R? SN MAT ARIN KD OYO2W 12T 191 PO 210n MDA X NI OV TR 1272 7303 19771 .p0ON
1WA TIMAN R? QY 00T PA1TA KW 9591 TIAMN K? 1PWY 1271 .NIPOOIT T2 MY 152 1127 1R 90 1IN XY ¥wn
LTPWY AT 190 381 197 LTYAD WK DY 7Y

T P95 Rl nwAp 937R .2
:Nop ANER 27 WY NOX A2 (7)

30 7MDKl N (R19M) 727 272 3

MMm>m (22 MnY) R°NT 770 7"3P0 79 1203w MM T2 DX A3... - "3 DRINI 2P0 wn ava [0 1] o -
(> ©127) RP°NT ARD MMYA 0°21N2 VAW MNATT NIWY 1R 277 30V, 277K 2007 2N 70 DR Twyn
RO AT 27T DOTANINT MR 277 99003 1 (77 /2070w W) Ri2NT D 21 A PWRIT 2N01nD MM By 21057
T 7312 MDY T MK AN TR0 YR WK Y O2IR 1A WO NPMIR AN KX DX 1Y 172 M1P2 MEn A"nw nwp
... TN NIDTA ROR RO21 KDY 22w 90w 700 DOWRN2 0

15 TWND 7P NwaD (RIDM) 720 "aTea 4
DAW 102 AW’ N1 12121 N KD MIND XY YT MWK TV O2IR 72 DPNIX TAID MEA AN 12 10 MMA... XD
..TTTART TPN 73w TN 2OLOWm PN

1 27D 2Ypw noon (RI99) "5RNTd TIRbn L5

X 11927

RN [0 71 02w W] 22007 570 YW RPN PPITRT 1207 20T 90 P2 IR YRIT 027 1R 12 70

17 0077 R YWIT 020 ONIR 12 30 21T 9% MR M TR PI 00n M 70 9w R27 XnD [2 1Y 5 77] wewana
1IN 20 TONYMIRY PRITRT N2 N7 DO 12 0 20I0p 2093 174 7A0 173 Ta 12

Y P9D 2Y9PW NoOR TV 120 .6
N PITRPT 22100 1A .M M7 9O 1
72777 03T O K9 KT D1TAT 0O KM WOWON MWW .81 ®vD [2 Tny [0 7]

75 PND 2WBWR NwND mnw .7
‘Btz *FRND TN MR AR 198 Iy K T2 m0K) 0F w0 28 n28 Ay 9 Pl R ()

75 P70 2OUVBWR MWD NIAR 3N 233N .8
DN RN NOWY RNPTIR SNAND IRW 1177 PA2T RIAR M9 N0 T2 300RY 120 17 RINWV? TR PI0 Awn? R (2°)
NPDPRY N°2NDT XOTIPD

75 PP QUWBWH NWID NBw v"'w .9

929



11°271,37 MN2TT NIWY 9202 NMIXN 3wy WHOwY MIRD W 9D - aNMAY "NaND WR MR 77N 1aRT D nR (2°)
212 NM2NT NIXD NATY N7 932 TOW MAATRI WD 1TV

2 7Y RO 17 NIST2 NO0HR MITAR Sw17n R''wanan .10
M7 2" 9w 1200 PIRA TPTY0 27 2w 5" N INWR DT P Y anw v9% 0207 Mo 12 .N1N2T70 DOwY IR
ST AR R? DAY PRI NNIYIN DWW DNIR 7Y PR 1212321 111277 021950)

1D P05 A PR 2T e e .11

,ON227 %92 NIPNAR MYT A7 N1 K17 WHIT PPN QIR AN PPN, W7 PPN 271 ,0°727 21w 7700 993 nad

O OIAT TIPN QIARY LRIIW T2 992 R 1AV NAWT 21207 1AM YAV PRY ,PWHR2 2N W52 anp 707 7 210m
WOR 92 WY ROW RIT,QM°1°2 OAT 07 00 TIRT L2027 "W 2w 1AVa AT ,aNXP QY NXP andhn %1 11PN
M7 OTXR °122 WOR 92 7252 3w ,2977 NOYVIN 12w a1 001 TR 9 AWy 72K 1092721 1102 101V W 07X 1an
9", WO PPN RIT 77902 NATIP PD0 K22 11 NART L,A9RT NANIT DWW YT ,A0070 PV 17000 TV 11072 MYn
DR ,N212°7 %90 TOWIR 11 PPN 710717 DA R Q37 1PN 2117 ,1AT21 ¥a0a nnTIp MW NP NRRT NIYTN NN
7311977 PR VA9 NI PRW 2197 ,092 PPN PTRTYY 12 PIRTR 097 WK KO L9000 199X RO NOIWS

,1°27 W DTN RO AN PRI AR XYW 1IN WK DPNART TN LRI DY 9R IOOW IR XX AWK
MW MITAT MIP2Y 21T 7°072 ,aN%R QY aN¥R QTR °12 5171V PN 9", 700 Nrndwn Cnw 1Y nNY AR DIaR
DINART PPN, TIWRIT ININOW PR 072 TR 20 Y939 TR 170 OV anTANM ORI CWIR NTORY 1ONNY TV Mwni

Q212 NMMINT 1R NP20NW 19K 703 NMINPW NI S7INA 7202 1291, 110K MRhw YR WK NPNRR NIYT 1NN
ST 2P0 1N1AR 2917 70117 200 109K T DR ARTY TORT 2P0 9 DR MwYS IR DY nR LamoR 10 X0

1D PID X KRR PO 90 .12

7% 072 QTR 227w 22991977 227277 DY 1YW 973 ,0°7270 DIWY DR 1907 DRI YnRwn T1an awd axd. ..
MY721 NMMY *1W2 IR 7191, 72957 7800 IR TR0 NTIRT 782 3R 70 ,I1°2) T2 QW 12 WK T R

7210 QAW WA LR M9 NIRT RIIW QW TR QW A AWHanT IR2Y AT AT 009723 DOV 19X 10w oY Mo
SUIRT NINPWA DYATA 010007 27ww M, IR M9 725 XIW 27RA

DIRY MNWRIT NIN2T WA 10 TR M22 50,7077 7 9V MIXNT 12 200 N1wn 209710 00990 07 7wV 9K 1)
...7777 712 7020 MITPR N92P T¥A TNWYA 2000

TI2P7 29WOW 70 73972 OnPPNM NI NINA2 DOWIRT DR 21007 0w 2°991377 207277 DY PR 2w 10 IR, ..
LoTAn

S P75 1N NN MR wA 2'"'wn 13

SN0 MNRAR NIAR MR 92 DY 370 MI2WN IR 770 TR 'N1N20T0 DwY'™Y 0% PR 0D WY.L - Y0 DR
M7 DWY SV 3"3p 1797 WP INEAT IRW o1 N DWTIPR PR AR ,IMINT NN¥A 93 IR 2°9910 oK on
Y9272 OV VAR MY A YR X2 ODIR 137" (DMK RIANW TR0 79 IR0V DRIPY 7107 1PYR RT3 K1) DY)
Qv 2% DR 19977 ROR 70°7 RY °1°0 777 7a¥1 090N %, w1912 naR1 737 .(0 ,0° 2°¥%) "owh wnk 12 - N v

- OR '77927" 02,7729 DR POD 939 Hyn 02792 NRRDY wn 070 - DY OnR N0n°IY MITNYI NN XY 93 N92p Ay
MR ,AWR T°2 19270 - MANRT DNXNRT DR O3 19297 A7 N2 .00V 12 IR 90 ,(V° 7 0°127) "0abnp - 92
QORI IRW 907 2P0 WR T NP 377 MN2PTT NIWY 110 QAR ORI X1 7YY TV ,anhw a1nRa IR
...IM¥nM

VIIl. The Aseres HaDibros as Part of Davening

2 7Y 2% 07 7oAN No%R Y022 Tmbn .1
LR VAW DR O VAW ,MN2T DAY IRIP L1072 0 [NAR 17992 90702 1amnn 07 R L/ann/

77 P72 7TOANR NooR 2 anabh mawnn wis .2

100



720w K9X 19 912 WA 0°91233 1IAK 1221 AN9RM M TI0° 1AW 2191 a1 932 027 NIWY 2RMPY avem... [X]
7T 172 1R HRWITY M2 NPAN2 IRANI AR ,2°1 N NNIYAN KT 1 922 RN KDY ,0°1N5 NWAN 2191 DB
AR 191101 7727 19K PR P ROW 22N N1V 2197 MR PRIP TR 77 71007 ,07 992 MN2TT DY PRIP Y
...o103

N 7YY 2% f7 N1592 noon vhaa Twbn 3

721232 AR HRINY MR 7Y 27 WK 021779 NI721 7TV X0 NAR AR N AR 7T YAw MN2TI DY PR
720w ROX L1 NPR WP 121232 1IN TN1 927,707 911 R0IN PN NN Y191 217032 120w RHR 1D NP Wwpa
PN NMYAN 2191 01713

X 7MY 29 f7 NI572 noon S"'wn .4

AW NRPA MN2T DY 3120 - Wwpa

X7 - T1N2 - WITPI MRY 0 KOR PP PRY WIN LMK A0 IR PR PR YR 1R XOW - PIRT Nnyan 21on
21902 POY W

AW TRbN /AR NuRwR/+ ™Moy - e

5P 1R R Pn RMawT N L5

XY DX 1D MWYY MR .1 N1AT 177 2°X10 2OWIR WO °5% 2001977 N°22 MW MNATA NIWY IR 1 TV anhRw
IXIPY 1972 2N NAR 77072 1972 71N 872 MR (2 2" 77) TN N20KA IIWW D HY ARY .13 MWY? MOKR 72Wwn
an7 07T (2 R A7) NIDT2T KNP P52 RNOKRTI P NAIWAIN *191 MH01A 120 .3MW oK M YW NN277 DwY
M1PMY 120 RIT T2 92 727 .21902 720w ROR NP WP 121232 DRIAW AR 7T 27 MR .MN2TI DIWY IR
.01712 122 WX 27 79 R

R 3290 TP122 TR NATIT NIDDT 297 AR MW .6
...MI29P7 WD MNATT NIWYY 1A NWIDY ATpYT nwan Y ...

N 729 21 MR nev M2 L7

DX 72721572 71n7 072 IR (:27) 7910 N20MR ' P75 1IN .MNATT DWW 1T NWIDY TP DwID Y 110 1
"W WD) 21917 NN 2191 2170w (.2°) NIDT2T XY PID 7102 JWAKRT 23 DY ARY 221277 NIWY IRIPY 1072 oM
XI°R .71°02 1972 WA K177 7102 WITRT 1ARY 771 ROR PP PRY WIN NAR 7700 IR TR PIRT MY 19K Xow

01 922 7190 777 TAYA MO 1D 07 HYW DINRY 20 2O NAWIN DIWH RDODT 7772 DAR 712X RP1T 10T nonb
.12 INAR PIINN

R 3790 297 77N w07 .8

T2 57771 ORTY 0277 1D WOT TY 20X 1°2 11927 PRI RY 1 19 0K WD? MR PRY... - .MN2T7 Dw [3]
NWY 9122 1WA ROW "2 DPWIR YN (M0 2" SWTIm) M 5" 0ORKRN W MYY 07 222w 2nd Y
P11 172 12 N9 71072 RD2 DaR TANT TIWH WD SN2NOW 101 YA NRIP 1M NID722 WIARY ATIW 1D XX N1N2T
2322 IMRW N2 TP TINR MAX 7HWM OnnY D007 7w 0272 HW N0 N2 03202 TIRKRY X1 03T 101 9oy
PI0DN 717 O¥ MO0 1D W MKW TIN22 00 MKW 71127 1910 23X 70 12°0 (2"'wn) MAwna i e a1 .o
1012w 57 TN QYL WO TV MN2TIT NIWYAY NWRI PI0D ¥ WA WATI AT P10 19 aNd WK (XY 7 20wn W)
NIWY 721 D2IN01N N2 FIWY W1 1077 2R DRI 22w 790 109K T ANR 7102 XOIW 719720 YNNG 2T aRw N2
NI2T7 72w MON27 MR 1PIIA DAY PR DPRY 7102 MW N2 72102 RIT IN2 NP VT 2000w Pt MNaTa
:2"0Y AW NI RIT N2 2V 992 POV MY TR TR MY

70 a0 WA N L9

P"'D7 179K X221 N0°RY 72WN2 202 2" AR 07 212 ARY 712 2T N1N2TT NOWY 17 AT IR 2w ..
1Y IR TNNT POV ROTW AR ROW PINT NVAVN 101 21702 120w KR INPY Wwpa 11232 AR (2™) MonaT

101



NIWYW RIIT QWS 712991 7707 71207 P12 92 7IIRD 2R 0w WD 191 'R 10 ¥ NO122 Avap XpnT
717122 73 MRW T1N27 12210 PR 1IMAIRD 210W NV 203 D1 FINIRG T1TA MR 2°777K 2007 N2 2PN 20017
TP QYL W TV 021270 NIWYAY PWRI 210D DY WATAA WAT1 AT 21091 1D aNd WK 21097 7"V MmN 1D W nRw
0°72777 DIWY TAI 22972 N2 7IWY w0 12 1000 2K PRI "R 2R 1107 179727 DYRNA 7Y KW TN 10N ok
W NI [2WD NIDI2T IR 2°7731 3AW P70 11 IR 7102 MW N2 72°002 K17 102 09T YT 20w Pann
LAY N2 RIT TN 4D 932 30V M IR TR

R 7290 92122 27X NATIT NIDDT 290 AR T e .10

7a°w0

(3 - X ,2 RIP™) 7032 (7 - R LR RIP) 7291 "D M2 1w 197 07 (V7 - X ,20 NOWRIL) ATRYT D m? 2w
TIOK 22X ,01 932 NMNATT NIWY N2 MM T RPIT AT .OWRY (R ,T XIPM) DRV (10 - K L3 RIPNY) 20N
(7"9p 0 R"2awIn N2WN) 72X DN

N 37°0 272K .11
:(0"0 ") MN2AXY TR 0IVIP 7Y IMR PAMI PR 1971 1132 I T KIK 7N PR DNIRY 2010 2100 2K Y

R 3290 777992 mawn .12

W 7128 TR 0701 98 2" IR 1AM PR 91 11°3AT2 87921 17 RO 77N PR 1WAROW 2219107 °197 - 1231 (T0)
TI0RY JIPVPI TIRT .2 AR NN W' TP PAR WP 1D NIDT2T P2 WP KOK 2N 1MAIR? MOX KR?T 1200w
:[A"79RY 0"Y] MOR TY 03 15727 TIN2 Y12pY PaR 77507 TIN2 XYW RPIT 7021 K901 P90 Maxa
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Congregation Beth Tefillah, Paramus
Based on a Shavuot shiur 5759

Rabbi Zvi Ryzman published a book (2018) entitled

The Hebrew Months in the Shemoneh Esrei

The book is based on the Zohar which says that the middle Brachot of the weekday
Amida parallel the months of the year, and, in doing so, take us through a full cycle
of emotions every time we daven.

I offer the explanation for the first Bracha and first month, and I leave it to you, the
readers and learners, to exercise your knowledge and creativity in finding the rest
(helpful tip: start from Elul and work back). I believe this endeavor will help the

reader/learner enhance his/her Kavana and enable deeper thinking about
the words and themes embedded in the Brachot

Middle Brachot of the Thematic Months of the Year
Amida connections
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One for All and All for One
By Rabbi Ilan Acoca

Shavuot is the holiday on which we commemorate G-d's giving of the Torah to the nation of
Israel.

The giving of the Torah to the nation of Israel in effect changed the spiritual status of the people.
We know from Talmudic and Midrashic sources that our ancestors adhered to the precepts
contained in the Torah, even though they had not yet been commanded to do such. Once the
Torah was given, however, the nation was obliged to follow all of the commandments contained
within. There are a number of commentators who liken this transformation to the conversion
process. Prior to the giving of the Torah, the members of the nation of Israel were not Jews, so to
speak. There was nothing specific that constituted a distinct Jewish faith.

Yes, the people believed in the One and Only G-d. They saw vividly how He rescued them from
slavery in Egypt. However, that belief was the sum and substance of the faith until the Torah was
given. However, once the Torah was given, the nation was not merely the nation of Israel; they
became the People of the Book, full-fledged Jews who followed all contained in the Torah.

There are two aspects of this pivotal event in the history of the nation of Israel that warrant
attention. The Torah, when describing the encampment of the nation by Mt. Sinai prior to the
giving of the Torah, alludes to the fact there was a spirit of unity that permeated the entire nation.
The nation was like "one man, with one heart." The nation was unified, and brotherly love was
abundant. Furthermore, the nation was united in purpose.

The nation stated, "All that G-d says, we will do and we will hear." The nation expressed their
willingness to abandon their individual wants, desires, beliefs and practices for that which G-d
was to command them. They committed themselves to the Torah unequivocally and
unconditionally, and with that commitment, they had to suppress their individual proclivities.
The nation demonstrated self-sacrifice, evidenced by their devotion to G-d and His Torah at a
time when all may not have been logically clear or understood.

Unity in spirit and a suppression of individuality were not only a part of the conversion process
at the time of the giving of the Torah. The book of Ruth is read on Shavuot as it illustrates that
Ruth demonstrated these two attributes as part of her conversion process as well. After Ruth and
her sister-in-law Orpah had lost their respective husbands and were left destitute, their widowed
mother-in-law Naomi tried to convince them to return to their homelands. Orpah did just that.
Ruth, however, clung to her mother-in-law. The two of them walked together. They walked
together with a unity of purpose and a dedication to the service G-d. Ruth clearly abandoned the
faith of her upbringing in favor of the faith of her mother-in-law. The book of Ruth highlights the
fact that Ruth, in her acceptance of the Torah, was totally united with her mother-in-law, who
had lived a life of Torah from birth.

Furthermore, Ruth had to withhold her personal feelings, and practice something different from
that which she thought she should. Ruth grew up in a society steeped in immorality. Once she
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joined Naomi, it was clear that she had rejected that way of life. When she went to gather food
from the field of Naomi's relative Boaz, Boaz noticed her because of the high degree of modesty
with which she conducted herself. Yet, Naomi told Ruth that she should go to the field of Boaz
dressed attractively and perfumed, in the evening, and even be by Boaz's side. These were
actions that Ruth thought she had abandoned. These were the ways of her homeland, she thought,
not of the faith that she now wanted to call her own. Yet Naomi, Ruth's mentor and instructor,
told her that this is how she was to conduct herself at this time. Naomi understood that this had to
happen, that this was part of Ruth' entry into the nation of Israel. Ruth suppressed her own gut
feelings that Naomi's instructions were wrong and not in accordance with Torah ideals, and
followed her teacher. Of course, we know the outcome. Ruth ended up becoming the wife of
Boaz. Their descendant was King David. Ruth followed the instructions of one whom she knew
was totally dedicated to the Torah and its ideals, even when it did not appear clear that it was so.
Ruth showed that she was able to suppress her own personal feelings when it came to following
someone who was instructing her in the way of the Torah.

Shavuot is the time when we are given the opportunity to reaccept the Torah with the same zeal
and vigor as we did originally. We, in our personal acceptance of the Torah, should emulate the
Nation of Israel when encamped at Mount Sinai and as Ruth did as well especially in these
precarious times, our unity as a nation, united in the service of G-d with unwavering devotion to
Him and His Torabh, is crucial to our survival. I am pleased to write that for me, both the
Rabbinical Council of Bergen County and Ben Porat Yosef staff has been an inspiration to all of
its members exemplifying unity and the love of Torah and while we always had a great
appreciation for each other, the current situation brought us even closer through Zoom and
numerous WhatsApp discussions where besides learning from each other, we have bonded and
united. May we all merit celebrating the Kabbalat HaTorah as a united nation in a world that
knows only peace. Amen.
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The Issur Melacha of Shabbat and Yom Tov

The Torah writes in Parshat Bo (Shemot 12:16) in reference to days one and seven of
Chag HaMatzot:

‘D27 nWY' 1ITA7 XIN W91 757 7oK TUN X DN NV K7 NON'N D7

We are going to define which melachot are included in the phrase w91 75x and
demonstrate that the nox'7n 110'x of Shabbat is radically different than the issur melacha
of Yom Tov.

Tosafot (x Tmy 2 9T nx2 noon) cite the Yerushalmi that makes a connection between
the pasuk quoted above and the very next pasuk, which states “nixnn nx nnnwi,” that
we are required to take special precautions during the baking of Matzah. What
connection might there be between the license to cook on Yom Tov and the mitzvah of
shemirah for Matzah? Answers the Yerushalmi that it teaches us that the only two
melachot of the bread making process permitted on Yom Tov are nw*7 and n'ox,
kneading the dough and baking, because those are the two stages that require n1'w
for matzah. (We actually require shmirah from the time of n'xy7, harvesting.) Anything
that comes earlier in the bread making process such as iy (harvesting), "1
(separating), or |niv (grinding), is Xn*IXTNA 110K, biblically prohibited.

Rambam (7-1 ni>7n 210 nir nid7nn X 719) disagrees with Tosafot and states that based
on Torah law any melacha that handles food is considered wo1 750x nox'm and is
permitted on Yom Tov. So grinding, cutting or separating would be permitted. However,
the Rabbanan did not want every husband and wife to spend Yom Tov in the kitchen
and stayed that melacha that could have been done Erev Yom Tov and would decrease
the quality of the food should be done on Erev Yom Tov. So for example when deciding
whether you can grind grain into flour on Yom Tov or not, Rambam prohibits that
because Mrs. Rambam told her husband Moshe that the cake will taste as good
whether the flour was ground on Yom Tov or erev Yom Tov. However, if you are
grinding spices, Rambam allows that on Yom Tov because freshly ground spices are
better than spices ground the day before. Based on that rationale, Raavad challenges
Rambam for prohibiting the harvest of fruit. Everyone knows that freshly plucked fruit is
much tastier than fruit cut before Yom Tov. According to Rambam’s criteria it should
have been permitted. So, it is a little difficult to pinpoint which melacha would make the
Rabbanan’s standard of tasting better when done on Yom Tov itself. But for the
Rambam, you certainly have much more leeway than Tosafot offers.

The Torah in Parshat Emor (2> 719 x1j21) lists all the holidays of our year. But it opens
with a reference to Shabbat . There are several explanations as to why that is done, and
among them is to teach us what the term nox7n means on Yom Tov. Aside from wo1 75X
all that is prohibited on naw is prohibited on Yom Tov. However, Rav Aharon
Lichtenstein 7-x1 believes that there is a fundemental difference between them. On
Shabbat, each of the 39 melachot are prohibited based on the fact that each one of



them is called a melacha. There are other compelling reasons why an activity such as
making a fire or carrying is prohibited. On Yom Tov the nox'm 110'x is not because each
activity is identified as melacha, but rather because it helps further our goal of creating a
day of w1 Xajmn.

The recitation of Hallel helps create the w7 X2j7n, as does the mitzvah of simcha.
Similarly, why are melachot of w91 75x permitted? Because the wo1 7531x Aan'n enables
us to more fully observe the w7 xjm of that day.

Rav Ahaton suggested a proof for this idea: nniy'wa 12, adding additional quantities,
is permitted on Yom Tov but prohibited on Shabbat. So if there is a n21n on Shabbat
and the doctor says he needs a pound of fresh meat, we are obligated to cook the fresh
meat for him but | may not add an additional steak for myself (see the sugya inqT ninn
NN |11 X Tiny T0) . This because | violate the issur of nmiy'wa 2. Since each
melacha is independently prohibited, you are only permitted to cook exactly what the
doctor ordered. On Yom Tov, however, it is permitted to cook an extra steak for myself
in the same as the food for the person who is ill. Once | am permitted to cook, thexjpn
T is not compromised if | were to add an extra piece of meat to the pot.

The same is true for the laws of muktzah, but in reverse fashion. ( See a2 Tiny 2 1 nx1).
There are dozens of cases of different types of nxjrin. On Shabbat, with all of its
stringencies, we are lenient and follow the view of lyvnw 1 many times, whereas on
Yom Tov, which has a more relaxed atmosphere, we are machmir like the view of 1
nTin'. Due to the fact that we have created certain leniencies we must protect the
integrity of Yom Tov by the rabbanan accepting the stringencies of nxjin. This is
accepted as law by Rambam and The Shulchan Aruch, against the Baal HaMaor
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Rabbi Jeremy Donath
Shavuot, May 2020/Sivan 5780

“Shavuot in Quarantine: Kabbalat Ha’Torah for (Isolated) Individuals”

This year, it is obviously disappointing that we will not be able to have a communal celebration
of Shavuot and Kabbalat Ha'Torah, as we would typically have. It will likely be harder for many
to learn deep into the night without the energy of the community and the communal shiurim
offered to help keep people engaged. Instead of our encampment being described as (Shemot
19:2) 2 117X DY N1 as Rashi notes: Tnx 272 TNk w'Nd (Rashi, ow), like one person with
one heart, this year we will more aptly be described as “Ish echad, be’lev echad,”one person
with one heart, as we are all limited to our individual homes. Nonetheless, there is something
unique to the Kabbalat Ha'Torah specifically of the individual with regards to Shavuot and it is
imperative that we don’t miss out on the unique nature of Shavuot even while isolated from each

other.

The words which we recite at Kiddush on Shavuot and in our Tefillot which capture the essence
of the holiday are “in'min nn nt,” the time of the giving of our Torah. What does this phrase
really mean to us? Are we just celebrating a historical event on Shavuot that took place

thousands of years ago, or is there perhaps more to the significance of this phrase?

We are all familiar with the notion that chazal understood the connection of the celebration of
Shavuot with the receiving of the Torah at Sinai,
2 N”0 D'NOD

.XIN NN 12 NINIY DI' XAYO 'XNn 037 ' [A'VAT NIXV2 D'TIN 720 VX 21 X

Rabbi Elazar said: All agree with regard to Atzeret, the holiday of Shavuot, that we
require that it be also “for you,” meaning that it is a mitzva to eat, drink, and rejoice on
that day. What is the reason? It is the day on which the Torah was given, and one

must celebrate the fact that the Torah was given to the Jewish people.

In addition to the Torah that is given to the entirety of the Jewish people, there is something
unique to the acceptance of the Torah to those who dwell in their homes and even more

specifically to each and every individual person. The passuk in Tehillim says:

114



no ;719 D'7nNn
79¢ 77nn Nt nuy |HTT HTT NiKAY 1270 (21)

“The kings and their armies are in headlong fight; the dweller in the house are sharing in
the spoils”

Rav Shimshon Rafael Hirsch, in his commentary on Tehillim explains that this phrase nn
n1a, the dweller in the house, is a reference to the fact that the Jewish people draw their
strength and values from the quiet recesses of their homes.

Rav Hirsch writes: “nopw n'na n'2Imaa 1my* nx X'mni wpann 0t oy,” that the nation of
Israel will still be standing at the end of days, due to the fact that they draw their strength and
purpose from the quiet nature of the Jewish home. This is in contrast to the kingdoms and
nations of the world described in the beginning of the verse who may exercise much more
power and might, yet who have vanished in the annals of history. How true are these words
concerning the importance of the Jewish home during this time when it is unsafe to venture
outside of our houses where we have all had to focus on drawing strength from the people

closest to us in our homes, and from the Torah.

The Alshich (Rav Moshe Alshich, 16th century Safed) connects this same verse (Tehillim
68:13) with the acceptance of Torah, and explains that something happened at Sinai even more
specifically to each and every individual. The Alshich quotes the mechilta in Yisro which
explains that the spoils referenced in this verse is a reference to the fact that the entirety of the
Jewish nation received the Torah at Sinai and that includes every single Jewish neshoma, even
those who were not born yet, who were still present at Sinai.
X7 719 "7wn WX
[N NYYIAY 77w 770N N N7V NN YAl NYI9 XN'71DN2a 7't 07011 XN 7X X277 Nan
13'0 W12 D727 N7W XYW WO WOl 73 )7 ' 13...NNN 7w N7 n 7xIw Dnw N Nl NN
XNIDI ,TXN UTNAN W9 0727 750 NIXIINI D'YITN D'YTNNN 7> DA ANl AKX on'nnn j77n

[AX N2 NIAYAL .12'0N 727 127 1192 MNI7 TNV AN j7'N1 T'RNY nn 179X 7T DINxn

XINN DI'NA T7IN7 D'T'NYN 72 '3 XINI,12'0A 17277 720 WTN7 D'A2NN D'T'NY I'NY 1A 7D ,wi1'92

'X2 NNX 72 N1IN2 on' 0N7 ¥ NIY9IN 721 .1'N DYWI IXXA1 DY DN'NIYO1 NINITA 72 Q10 TV NX7NI

QT2 W91 W91 70 .19 IYTN7 XINN 7700 17 [N TXA N'7X ON'NA XINY/ 7700 NNX 721 ,.1'N13'Nan
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The Alshich explains that each Jewish soul received at Sinai the general Torah and also the
Torah which is uniquely meant for that individual to share with the world (n*2x on'nnan j77n).
Every Torah thought that would in the future be shared and every novel Torah conversation
eventually discussed, originally stems from the event of kabbalat ha'Torah at Sinai.

The Alshich’s source is the following medrash which states that every prophecy which
the prophets were to prophesize in the future originates from Mattan Torah and the same is true
with regards to the Torah taught by the leaders of every generation. It all stems from the
singular event of Mattan Torah. The implication is that even the pesakim of our poskim and
community leaders during the last few months during an unprecedented situation in quarantine,

were originally inspired from the event of Kabbalat Ha'Torah at Sinai!

n> N9 NN w19 (X17') N2 niny
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Question: If each of us has already received the amount of Torah in which we are already going
to bring to the world already at Sinai, what is the purpose of the efforts of our toil in our learning
today?

The Alshich goes on to explain that it is similar to the well known gemorah in Niddah 30b
about the angel who teaches each neshoma all of the Torah in its mother's womb and then
causes us to forget it all on our way into the world.

2 Ty 79T NTIN501 712 TIN7N
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And there are no days when a person is in a more blissful state than those
days when he is a fetus in his mother’s womb, as it is stated in the previous
verse: “If only I were as in the months of old, as in the days when God
watched over me” (Job 29:2). And the proof that this verse is referring to
gestation is as follows: Which are the days that have months but do not have
years? You must say that these are the months of gestation. And a fetus is
taught the entire Torah while in the womb, as it is stated: “And He taught me
and said to me: Let your heart hold fast My words; keep My
commandments, and live” (Proverbs 4:4). And it also states: “As | was in the
days of my youth, when the converse of God was upon my tent” (Job 29:4).
And once the fetus emerges into the airspace of the world, an angel comes
and slaps it on its mouth, causing it to forget the entire Torah, as it is
stated: “Sin crouches at the entrance” (Genesis 4:7), i.e., when a person
enters the world he is immediately liable to sin due to his loss of Torah

knowledge.

Why does the Angel teach the fetus if when it emerges from the womb, the child is
forced to forget all of its Torah? The Alshich explains that we are shown in the womb the
individual Torah that is destined for each of us to bring to the world, in order to help us
know the unique Torah that we are supposed to bring forth to the world through our
efforts in learning. Similar to the womb experience, each of our neshamot were present
at Sinai to have a glimpse at the individualized Torah that each of us is supposed to
bring to the world. Our job is to spend our lives actualizing that potential and

learning/teaching that Torah which was determined originally at Sinai.

X7 719 "7un YN

13,9033 NIYpAN OX 7109 7V A'7YN7 132N 2301 . 191 NN 77N TNX 707 Nn'7 Xih Ix...
JT?I0 INX 17 X2N DAl Iy *72w InM 7y A7y X7 ,TXNn 1w91 072w nina 1Ta 770 17 Ywx
DI' DI' YYTAN N2 NDINTT 7V TIpw TV 1'7X 21WN X701 177102 1200 ANIX D'NOYN N2VTX 1D
NV NIXY 27 D 1770 197 WX DIAX,'1D DUN 7 AT X' )1 [AXD NXXNI NYAT 1D XXNDT YA

770 70 ' X7 D'NIY VAN DY WY

117



Without our efforts throughout our lives, the potential we were given at Sinai has the chance to

not be realized and shared with the world!

The Alshich in Tehillim and in Parshat Yitro expresses this idea as well:
no 719 D'7NN 'YX
NN 73 1D 7T 11N NAXY MAXY AT Yy v manii.. ' nann anniwel D L. [ar- 17
N1 N9IN D DX QYR X7 ,12'02 1727 790 2UNA 'WITNNA AT AT 722 DMININ NINTA 'NONY
13'X71 7212 NDD'XI L, TN 1WOL7 Ti79INY NN TNX 70 wTN!' DN AYAar 1721 ‘7ap 172 1D XY
OX (T2 '7wn) INN>N2 NA7W XA XINIL,[AXN NXXAI NYA' (21 17'a1) DX 7' DInkn
X 12 7v1,D0'912 NI77IUN DTIV NINWIA 17277 TX D ,XIN NN X 1D AN TX '1D1 90233 NIY7an
NI'01) 'NA2 WA NV IYNNYT7 1IN NIY2AIN DNIFN2 7VIDN X NIw9IN 1727W AN XXINT

...nXIN N2%72 AYUX N'YUITN VX X'¥IN'7 U910 122N MINN NYUND T 7V TXI ,NIYITA NI

D /719 NN' NYI9 NINY )'WU7IX

J77w 7700 ,'n N N ki NaDW D RINE. 77 7700 N1 NRY QYA ,NTA TIADN 7D NWYI 'NAK
D'T'NYN NUNA '019 72 NAXI(w) NN [nn2 D (1 N> NwI19) N2 Ninw2 7" DIAXA [V XINI

WT 732 X27 NITNYN niwin 7> D XINE.YTN? TNY 7'N1 TANY N 73 17'9X 0712 wTNNN7
T2 NNX 73 ,071Y2 UTNNAT7 21N ANA'NA 197 27 UNID 770 N'7a7 nnX 731,100 DY T
.¥91I NIN 72 NN 770 NYTI'Y N1DW XN X720 .07 ontnnn 770 w1 D% 7’0 i .12 Xanw
.NUNN 77¢ 77200 D' NI, AR AT I

All of our Torah comes from Mattan Torah

Where in the Torah is this idea alluded to? In Sefer Devarim, the Torah describes the sights and

sounds of Har Sinai:
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The Jews heard the 10 commandments which Hashem spoke to them as a nation at the

mountain from amidst the fire and clouds. It was a great sound ve’lo yasaf...

The commentators all try to define the phrase: “ve’lo yasaf.” The Ibn Ezra and the Rashbam

explain that /o yasaf means that it will never happen again, from the meaning of asaf, to

continue. The Ibn Ezra writes: “ki zeh hayah, pa’am achat,” Mattan Torah only happened once.
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Alternatively, Rashi quotes from the Targum Onkelos who explains ve’lo yasaf as:
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Rashi understands ve’lo psak as “that it never ends.” The voice of Hashem that was heard at
Sinai never ceases to inform and be heard throughout history.
The commentary of R. Abraham Hayyim ben R. Naftali Tzvi Hirsch Schor’, in his sefer
Torat Chayim, explains based on this opinion that the sound of Kabbalat Ha'Torah never ceases
to echo throughout history and it can always be heard. The abundance of Torah that emanated
from Hashem at Sinai continues to shape and inform the Torah experience in all of our lives. He
writes as follows:
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' R. Abraham Hayyim ben R. Naftali Tzvi Hirsch Schor was descended from a distinguished rabbinical family. He served as the
head of the Rabbinic Academy (rosh yeshiva) and head of the rabbinic court in Satanov and Belz, in Galicia. His work Torat Hayyim,
was published in Lublin, 1624, and a newly corrected three - volume edition was published in Jerusalem, 2004.
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The Torat Chaim was commenting on the following gemorah:
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The Gemara relates other statements pertaining to Torah scholars and their
descendants. Rabbi Parnakh says that Rabbi Yohanan says: With regard to anyone
who is a Torah scholar, and whose son is a Torah scholar, and whose grandson is
a Torah scholar, the Torah will never again cease from his descendants, as it is
stated: “And as for Me, this is My covenant...My spirit that is upon you, and My words
which | have put in your mouth, shall not depart out of your mouth, nor out of the
mouth of your seed, nor out of the mouth of your seed’s seed, says the Lord, from
now and forever” (Isaiah 59:21). The Gemara asks: What is the significance of the
phrase “says the Lord”? The Gemara answers that the Holy One, Blessed be He,
said: | am your guarantor in this matter. The Gemara asks: What is the meaning of
the phrase “from now and forever”? The verse mentioned only three generations.
Rabbi Yirmeya says: The verse means that from this point forward, after three
generations, the Torah returns to its lodging, i.e., the Torah is now ingrained in the

family.

The Torat Chaim explains so beautifully that the reason why the blessing we recite every
morning over the mitzvah of learning Torah is “nnn i 'n nnx 1N2” in the present tense, and
not “nInn |M,” that Hashem gave us the Torah in the past because the event of Mattan Torah
continues to be perpetuated in our own lives with every novel Torah thought that each of us
learn and conceptualize for the world.

He brings the following medrash as support to the idea that all aspects of the Torah were

given at Sinai and not just the 10 commandments or the written Torah, but even the Oral
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tradition and all later Torah novel concepts and pesakim that are to be created throughout
history as it enfolds.
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The Maharal of Prague, R’ Judah Loew, in his work “Derush al ha’torah” (Sefariah, 66-67) also

expresses this idea as well:
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The Significance of Shavuot
Once we have begun to appreciate the magnitude of Mattan Torah, we can begin to appreciate
the significane of Shavuot. The following gemorah captures the importance of Shavuot and the
event of Mattan Torah in terms of the impact it has on the development of every one of us.
The gemorah says:
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The Gemara relates that Rav Yosef, on the day of Shavuot, would say: Prepare me a
choice third-born calf. He said: If not for this day on which the Torah was given that
caused the Jewish people to have the Torah, how many Yosefs would there be in the
market? It is only due to the importance of Torah study that | have become a leader of

the Jewish people, and | therefore have a special obligation to rejoice on this day.
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The Sefat Emet, R’ Yehudah Aryeh Leib Alter, writes as follows:
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The Sefat Emet explains that the shefa, abundance, of Torah which is granted to each
and every person, which emanates from the Sinaitic experience is specifically happening on the
holiday of Shavuot. It is not just a historical event that we are commemorating, but instead it is
an active event which re-occurs every year on Shavuot that we are able to tap into the Kol gadol
V’lo yasaf, the everlasting sound of Hashem from Sinai that each year we have the ability to

hear from, and be inspired by the sound of Mattan Torah.

Conclusion

This idea, that the Torah is given uniquely to each and everyone of us every year on
Shavuot not just on a communal level, but on an individual level as well has major implications
this year. This year, we will not be blessed to have robust learning programs throughout the
night at each of our shuls to help inspire us and help us make it through the late hours in a
productive fashion. While it is disappointing to not be able to learn together, there is a silver
lining that each and every one, is able to spend the holiday learning the Torah that speaks
individually to us. Each of us has a different affinity to various aspects of learning and often
when we are in shul, we partake in the various learning options that are meant to educate the
masses. This year, in the privacy of our homes, we are able to try our best to re-capture the
unique portion of Torah which is tailored made by the creator for each and every one of us. We
should all be zoche to rediscover the portions of Torah that we were destined to learn and to
bring forth to the world this Yom Tov, so we are better positioned to be able to share our Torah
with each other in person, in the near future. My hope is that these ideas help us emerge with a
greater appreciation of the words we recite in Kiddush/Davening of “li'min [nn nt” in which we
begin to appreciate that on Shavuot we receive not only the Torah for the community, but our

own personal Torah as well.

Wishing you all a Chag Kasher Ve’Sameach!
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Rabbi Haim Jachter
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Like Rachel and Leah
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Like Rachel and Leah - “7rx 292 718 @
Rabbi Haim Jachter, Shaarei Orah, The Sephardic Congregation of Teaneck

X1 073,

Many wonder about the Bracha (recorded towards the end of Megillat Ruth)
bestowed on Boaz by the elders and townsfolk of Beit Lechem, that Ruth should be
X721 9772, Why mention specifically these Imahot and not the others™? Besides,
why did the residents of Beit Lechem Yehuda, descendants of Leah, place Rachel
before their ancestor Leah?

Rashi, Malbim, Targum and Da’at Mikra

Rashi to Pasuk 11 explains that they place Rachel first because she is the
primary wife. While it does account for the order, it does not, at first glance,
explain the omission of Sarah and Rivkah.

Malbim to Pasuk 11 explains that just as Rachel and Leah emerged from
non-Torah homes and developed into highly committed Torah Jews, so should Rut
be unfailingly committed to Torah and Mitzvot despite her Mo’avi upbringing. A
problem with this answer is that Sarah and Rivkah Imeinu also were raised in
non-observant homes. Malbim also does not explain why Rachel precedes Leah.

The Targum to Pasuk 11 explains that the Bracha refers only to Rachel and
Leah because they (and their Shefachot) produced the twelve Shevatim. TABC
Talmid Yehuda Mazin proposes, as a variation on this idea, that Rachel and Leah
had only “Jewish” children, but Sarah (via Hagar) and Rivkah also produced the
progenitors of other nations.

Of course, there 1s an attachment to Rachel in Beit Lechem Yehuda due to
Kever Rachel’s location in Beit Lechem’. As a result, Da’at Mikra suggests that

I'A debt of gratitude is owed to my Torah Academy of Bergen County (TABC) students who
shared invaluable insights that enrich our discussion.

2 Fathers who customarily bless their daughters Friday evenings mention that their daughter/s
should be as Sarah Rivkah Rachel V’Leah. Why did the Beit Lechem residents omit
mention of Sarah and Rivka?

3 There is considerable (but not so well known) controversy as to the true location of Kever
Rachel, with some arguing that its true location is in Binyamin’s portion of Eretz Yisrael
just north of Yerushalayim (for a summary of the debate see
https://www.ou.org/torah/files/r-manning-kever-rachel.pdf). The questions arises to a great
extent since there are more than one Beit Lechem in Eretz Yisrael (for this reason the first
Pasuk in Megillat Rut states Beit Lechem Yehuda, meaning the Beit Lechem located in
Yehuda, in contrast to Batei Lechem located in the Nachala of other Shevatim). However,
to say the least, the Jewish people have accepted the Ramban’s (Bereishit 35:16) view that
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blessing a wife that she should be like Rachel and Leah is a standard (i.e., not
customized) Bracha recited at weddings in Beit Lechem.

A New Suggestion — Ending the Rachel-Leah Rivalry

In this critical moment at the gate of Beit Lechem, the community and its
elders discard its long-simmering resentment against Naomi, Elimelech, and their
family for abandoning Beit Lechem during the great famine. Along with this
relatively small step, the community takes an even more significant action’ of
ending the long-simmering rivalry between the children of Leah and the children of
Rachel.

The rivalry between Rachel and Leah continues to manifest itself long
through the generationsS: Yosef vs. his brothers, Sha’ul HaMelech vs. David
HaMelech, Rechavam vs. Yarovam, Malchut Yisrael vs. Malchut Yehuda.

Yechezkeil (Perek 37) presents a Nevu’ah of the future union of Yosef and
Yehuda (it is read, not surprisingly, as the Haftara of Parashat Vayigash which
records the reconciliation of Yosef and his brothers) ,70X y¥ 77-1p ,078-12 7AX) 10
N°3-721,0709% ¥¥ 017 19y 23021 IR YV AR 51037 bmw’ ’32’71 ,mw‘? 1’53: :nm
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Although written long after Meglllat Rut, the longmg for reconciliation
expressed by Yechezkeil lies at the heart of Beit Lechem’s placing Rachel before
Leah.

Rachel Imeinu is buried in Beit Lechem Yehuda. We suggest that according to advocates
of the northern identification (such as the Chzikuni to Bereishit 48:7), Kever Rachel in Beit
Lechem Yehuda is a monument created by the people of Beit Lechem in honor of Rachel
when they embraced Rachel as their adoptive mother that fateful morning in the gate of Beit
Lechem.

4 TABC Talmid Liev Markovich notes that very often small positive steps lead to larger
measures. It is most often difficult to take huge leaps without making some preliminary
smaller steps. This idea is conveyed by the Torah (Shemot 23:30) 7v 7°197 1W1AR VYR VYA
VIR DX NP1 7790 W,

> Sadly, grudges potentially endure a very long time. They do not simply fall to the wayside over
time. Great effort is required to eliminate them. It is, to say the least, better to avoid
creating or sustaining them. They must be eliminated in the very earliest stages of their
toxic development.
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Beit Lechem elders and townsfolk place Rachel first, we believe Rashi is
teaching, to show that the children of Leah finally overcome their resentment
towards Rachel. They finally peacefully acknowledge that Rachel is the Ikara Shel
HaBayit, Yaakov Avinu’s primary wife. Thereby they set forth a vision for Rut
and Boaz’s descendants to bridge the gaps among our people.

TABC Talmid David Rabbani adds: The people of Beit Lechem are the
most appropriate people to make this declaration because they represent the
political elite in Bnei Yisrael’. Future kings emerge from this city, so they have the
authority to eliminate rivalries among Bnei Yisrael'.

Kever Rachel’s Beit Lechem location also makes the people of Beit Lechem
the ideal community to reconcile the Shevatim.

Let us consider how David HaMelech realized this vision:

1. He twice refrained from killing Shaul HaMelech (who is from Shevet

Binyamin) when he had opportunities to do so.

2. He made peace with Avner, the head of Sha’ul army.

3. He tolerated the severe curse of Shimi ben Gera (who came from Shevet
Binyamin).

4. Most important, he moved the capital from Chevron to Yerushalayim, which
lies at the northern border of Shevet Yehuda and the southern edge of Shevet
Binyamin.

Let us also consider the response of the rest of Am Yisrael to these unifying
moves:
1. Shemuel I 5:1 9237 ,7K7 18 ;715920--717-28 , 28207 202w-232 182
WIR TI0N Toxy

¢ Beit Lechem is arguably the most prominent city in the Yehuda which is arguably the leading
Sheivet (it certainly has the largest Nachala). Yosef’s two Shevatim has the second largest
Nachala, creating danger for a toxic rivalry.

7 TABC Talmidim Daniel Becker and Natan Rifkind suggest another answer for the placement of Rachel before
Leah. They suggest that Yehuda, Leah's fourth son, was supposed to be Rachel's, as each of the four wives were
supposed to have three children (Rashi to Bereishit 29:34 and 35). Perhaps Yehuda was destined to be Rachel's son
and that's why the Bethlehemites mention both Rachel and Leah.
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We declared our support of David HaMelech telling him, in a beautiful
expression of unity, that even though he was from Shevet Yehuda, we are all Bnei
Yisrael, all brothers. The seed and vision of reunification planted in the gates of
Beit Lechem moment come to full bloom in the time of David HaMelech.

Unfortunately, the unity forged by David HaMelech dissolved two
generations later after the death of Shlomo HaMelech. However, Yishayahu
HaNavi (11:13) describes the Melech HaMashi’ach picking up where his ancestor
David HaMelech left off: ,773m-nX X33-X? 279K 130727 773 27X ,07098 NRIP 7170)
D7I9R-NY TX-RY T, ) '

All this began with the leaders of Beit Lechem taking the historic
opportunity on behalf of Bnei Leah to let go of their jealousy of Bnei Rachel.

Rachel Imeinu Reciprocates and Adopts us as Her Children

A Midrash (Rut Rabba 7:13) presents the incomparable Rabbi Shimon bar
Yochai (Rashbi) describing Rachel Imeinu’s reciprocation to the children of Leah
by adopting them posthumously as her own: 0727 1RY °97 X1 72 1R °27 °1n
32 7Y 71221 91 (70,87 7R°) 22097 ,ARYY 0032 P 13’5‘7 971 2. Rachel cries
for us, descrlblng us as her chlldren even though we are not her blologlcal
descendants.

Rashbi’s idea adds even more to the significance of Kever Rachel in Be1t
Lechem, especially since we Yehudim are predominantly the children of Leah”!
TABC Talmidim add that Rachel Imeinu adopting us as her children, crying and
pleading on our behalf before Hashem at our most critical moments, is even more
meaningful because we are the predominantly the descendants of Yehuda and Levi.
These were the brothers who harmed Yosef the most. Rachel Imeinu looks beyond
this and extends her bountiful love to us in a profoundly moving act of
self-transcendence. No wonder why she is the most beloved of all of the Imahot’.

8 Sefer Ezra presents only Yehuda, Levi and Binyamin returning to rebuild the second Beit
HaMikdash.

? The indelible memory of my mother weeping at “Mama Rachel’s” Kever during a family trip to
Israel, never fails to bring me to tears. Those tears impacted me more than any Shiur
delivered by any of my many great Rabbbanim.
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Our suggestion helps explain the Minhag to read Megillat Rut on Shavu’ot.
Shavu’ot celebrates our united encampment at Har Sinai when we were (in the
famous words of Rashi to Shemot 19:2)71X 252 71X w°KX2, a unified nation.

Conclusion

Megillat Rut concludes by presenting the lineage of David HaMelech, the
great-grandchild of Boaz and Ruth. Ending this great Sefer with the mention of
David HaMelech connotes that our reunification under the rule of David HaMelech
began on that great morning in the gate of Beit Lechem. Each Shavu’ot, Megillat
Rut reminds us that a descendant of David HaMelech, Mashi’ach Tzidkeinu, will
bring a permanent reunification of our people and complete the process of national
reconciliation begun long ago in the gates of Beit Lechem.
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3. Malbim to Rut Perek 4 Pasuk 11 - n'a IN'a 7% NXAW T¥n 0"1DY N2 X'NY DANY
122 2pY'"7 RITNY M'Y1EHNIRD 27 N2 D" 'Y AR?17000 NPT AN Imd Y
70 NNYXN 17N NTAW NIDM N XY NRI N NN N1 D L,7RY N NIX DNTNY
XYW N

4. Targum to Rut Perek 4 Pasuk 11 XINIX [*TDO X'20! |'2TNI0 YVINAT XAY 72 1MNKI

NN NHAX 7Y N2 N (IR DT XA 7002 N7 KIDRT XTD KDAR DY A
DN7 N'22 XNY 7 '00 NI9KA K7'N T2 "0 0Y:

5. Yechezkeil Perek 37 271,07 I'2v AN21,TRXR YV 1'7 N7 ,0TX-]2 NAXI TO
21 T .20 XY Na- '73| ,DON YV q0|"7 |"7u 2N, TNNYY, NP’ ;102N 7XY!
,Y2N2 TN 'n'7 DNN 'N'YYI 1D a7, D'TNX? 101 ;NN Yu'7-—1'7 TNX- 'm TNX DNIX
'MY7 Tiy 1xn! N'?I ,0'ia 'Jw'7 Tiy 1R ,Tm'7 n'73'7 NN TNX 1'm| 'mWJ' ahk!
n'7:>'7 N’ INX nying, o 'w Tm TIT VI T LTIy nmnn

6. Shemuel Il 5:1 XY 1110 ,MNK7 1MNRY;NNAN--TIT-78 7Y '02W-7 1N
NIX 1Y

7. Radak to Shemuel Il 5:1 N TIN' NNOWNN NNKRY 'S 7V X .1ANIX WAL XY 1IN
INIX D'NN 7RIY! 12 07D D Ny |2 DA 1INIX 7 DANE 11

8. Yishayahu 11:13 ,nTIN-NX K2j7'-K7 DNIOK N2 TN I¥,0MI9K NIXIZ N)OI
DNON-NX IX-N7 DTN

9. Rut Rabba 7:13 1xQjn 2 97,707 1212 DT NNKRY '97,'KNi* 12 |ivny 21 1N
N2 7y n22an 7m ('r' NY Tm') AT, 1nw'7 na.

10. Rashi to Shemot 19:2 - TNX 272 TNX W'XD
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5 Fascinating Questions - and Answers

I've adapted these fascinating halachic questions from several works of Rav Yitzchak
Zilberstein shlit’a (Chashukei Chemed, V’harev Na and What if?). The questions are in
and of themselves interesting, but more importantly, can logically be answered from a
variety of angles. | encourage you to discuss with family or even to learn alone. They
should spark conversation and debate and are an opportunity to engage the beautiful
gift of Torah that Hashem has blessed us with.

With warmest wishes for a healthy, enjoyable and inspirational chag!

kaééi /4#’/’ ZAAtZ

Questions

1. Shmuel got into a cab in Yerushalayim and said to the driver, “to Petach Tikva”. He
had been up the entire previous night and as soon as the cab pulled away fell fast
asleep. An hour later the driver woke him up with a loud voice yelling, “what street do
you need in Petach Tikva?”. Shmuel was startled and asked the driver where they were,
to which he replied, “Petach Tikva, of course”. Shmuel was both speechless and
apologetic. He explained that he wanted Petach Tikva street in Yerushalayim, a mere
ten minute drive from where they embarked. He insisted the driver bring him back and

that he will only pay the fare for a ten minute drive.

The driver apologized, but said it was Shmuel’s fault for not being specific and therefore

Shmuel should pay a round trip fare between Yerushalyim and Petach Tikva.

Who is responsible for the error?

2. One Friday night after a delicious Shabbos meal, Yisrael fell asleep reading a Torah
newspaper. After he woke up he went to the Beis Medrash to learn. When he got there,

he saw people staring at him. “What’s wrong?” he asked.
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“You have backwards Hebrew letters on your forehead” explained his friend. Apparently

when he fell asleep, the newspaper rubbed off on his forehead.

Can he wash the letters off of his face?

3. Post quarantine, Binyomin’s barbershop was packed with people in desperate need
of haircuts. There were 5 people in line waiting to get their hair cut, when suddenly
someone came rushing into the shop. “I need my haircut now!” the man declared.
Binyomin explained that there were 5 people waiting in line and he would have to wait
his turn. The man wouldn’t take no for an answer offered to pay ten times the price of
the haircut. Binyomin turned to the other people and asked if they’d be willing to let this
man go first and in exchange their haircuts would be free of charge (figuring he’d still
make 5 times the money). They all agreed that for a free haircut it was worth the wait.
The man climbed into the chair and got his hair cut. When he finished he got out of the
chair, gave the money for a single haircut to Binyomin, and ran out the door laughing at

Binyomin for really thinking he would pay that much just to cut the line.

Now an argument broke out between Binyomin and the 5 customers. Binyomin insisted
now they must pay for their haircuts and they claimed they made a deal entitling them to

a free haircut.

Should their haircuts be free or not?

4. Eli stopped at a traffic light in Yerushalayim and saw an elderly man signaling to him
that he would like to hitch a ride. Eli was about to say yes and open the door, when the

light turned green and the drivers behind him began to honk.
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He wasn’t sure what to do. There is a mitzvah of chessed to help the elderly man, while
on the other hand, doing this chessed would entail aggravating and delaying everyone
behind him.

Should he stop to let the elderly man in, even if it will cause a delay for everyone behind

him?

5. Pinchas lent Yehuda $1500 and a week later returned an envelope which when
Pinchas counted it contained $2000. He explained that this was not interest, rather
$1500 was a repayment of the loan and the other $500 should be given to Pinchas’s
neighbor Eli, who was struggling. Pinchas did not know Eli was having a hard time and
when he heard, decided to add another $500 for Eli and even include the first $1500 for
a total loan to Eli of $2500.

Eli was counted the money and was thrilled with the loan and thankful to his friends.
However, later that night he recounted and realized there was an extra $100 in the

envelope.

To whom does that money belong? Does it belong to Yehuda or to Pinchas?

Answers
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1.

Shmuel seems to be guilty on two counts, he should have stayed awake for such
a short ride and he wasn'’t specific enough in his request. He clearly knew there

was also a city by the same name.

However, it seems the driver is partially at fault as well. When a person requests
an intercity long ride it is common practice to discuss a price beforehand, and
therefore the driver should have clarified that before embarking on such a long

journey.

Therefore, it would seem that a compromise would be appropriate, and they

should split the long fare in half.

In terms of the return ride, that is a separate issue and Shmuel can choose to

take a bus or negotiate a fare with the cab driver.

. Presumably, there are potentially two issues that must be addressed. The first is

the melacha of erasing on Shabbos. It is forbidden on Shabbos to erase a place
that would then provide sufficient space for two letters to be written. The second,
is the issue of erasing words of Torah. The Chayei Adam writes (Netilas Yadayim
40:8) that if one's hands get marked with soot on Shabbos they may be washed
to remove the surface dirt, but not vigorously dried with a towel as that
completely erases the marks. Just like you can’t write with something that leaves

a mark on the body on Shabbos, so too you may not erase it completely.

It is possible, as he doesn’t intend to write on the place to understand that the
melacha of erasing is only forbidden me’derabnan and in light of the

embarrassment it would cause him, he could ask a nonjew to wash it off.

In terms of erasing divrei Torah, the Kaf Hachaim writes that since backwards

letters are illegible, there is no prohibition.
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3. The answer here seems to hinge on the issue of with whom was the deal made.
If the deal was between the man who was cutting and Binyomin and then
Binyomin made a separate deal with the 5 customers than the loss should accrue
to Binyomin, the barber. However, it does not seem to be the case here.
Binyomin was not willing to let this man cut without the permission of the 5
customers. Therefore, it seems that the deal that was presented was in essence,
“‘would you let this man cut, if he pays for your haircut” and to that they
acquiesced. In essence, Binyomin was merely the middle man (Yes, even though
he was making more on this haircut than he would typically). Binyomin never
entertained the possibility of giving these people free haircuts, he was just trying

to make sure he gets paid and everyone is happy.

Binyomin can therefore claim that the other men should have insisted that the
one who was cutting pay upfront for their haircuts, and by not doing so, the loss

is theirs.

4. There are several factors to consider when thinking of the ramifications of

stopping, even for a good reason, in a busy intersection:

a. The impact on emergency vehicles trying to pass. The ambulances,
fire trucks and police cars that are slowed down, can sometimes be an

issue of life or death.

b. Delaying people who may thereby miss appointments, meetings
and flights may be a form of stealing, as they may incur additional

expenses.

C. Rav Elyashiv zt’l understood that the public only permits its drivers
to use streets in the way that benefits its citizens. If traffic laws are
adopted for the betterment of the citizens and by not following them you

are causing damage to the people, that would seem problematic as well.
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As well intentioned as Eli was it seems that even to do a chessed the effect on

the others should be taken into account and therefore here he should not stop.

In general, when dealing with a strange occurrence we try to minimize the
peculiarity as much as possible. Eli certainly miscounted the money when he
initially received it (he only discovered it upon recount) and Pinchas certainly
gave him that much money, so at some point he too miscalculated. The only
question is whether Yehuda as well made a mistake. It is a simpler interpretation
of the events to assume that two mistakes were made as opposed to three.
Therefore, it would seem that the money should belong to Pinchas. To assume
that it belongs to Yehuda would require us assuming that all three counted the

money wrong as opposed to two of them.

Additionally, Eli knows with certainty he received the money from Pinchas and

therefore his obligation would be to return it to Pinchas. At that point the onus of

proof to remove the money from the possession of Pinchas would be on Yehuda.
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