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Wonder what you're looking at? It's not the leftovers from the Dollar Store-it's
everything you need to create the Tikkun Leil Shavuot feeling in your home this year.
Whether you make it through the night or just learn an extra half hour after your meal,
here's the how-to guide of the Shavuos in a Box to transform your living room for the
overnight haul:

+ The Virtual Coffee Bar: Everyone needs extra caffeine to pull the all-nighter. Enjoy a
selection of coffee, tea, sugars and sweeteners in the Virtual NCSY mug to give you
that boost you need to push through.

- Nothing says Shavous night more than a stale pastry. So open your black and white
cookie right away and let it sit for a bit. It'll make you feel like you're right back in your
seat at shul.

- Sleeping during the day after being up all night will feel much better with eye masks
courtesy of our dear friends at the Lander Divisions of Touro College. Enjoy the extra
rest. You deserve it.

Ultimately, the true essence of Shavuos night is the Torah learning. But it's not just
about what you learn -- it's how you learn it. This packet is designed not just as materials
for you to learn, but as a companion to take you and your family throughout the night.

Here's How:

There are ten sections. At the beginning of each section is the time over the course of
the night to learn that section. Each section is allotted 30 minutes to get through. Much
like the snack breaks at your shul, this is designed to help pace you through the night.

Every section has 4 parts:

1. The Gemara (in Hebrew and English) - this is the primary text the section is
focusing on.

2. The Questions - To help break open the ideas and insights the Gemara is
teaching. These questions are usually open-ended. It's not about the question as
much as it's about the conversation they can create.

3. The Idea - One short and hopefully meaningful takeaway from the Gemara.

4. The Coffee Hock - Everyone needs coffee breaks throughout the night. But if
you have the extra energy to learn through the break try the Coffee Hock - sources
culled from commentators that bring out different ideas from the Gemera.
Presented only in its original Hebrew, this is the perfect space to challenge yourself
this Shavuos.




I’'VE BEEN UP ALL NIGHT
(AND | MIGHT SLEEP ALL DAY)

Why do we stay up all night on Shavuos night?

If you do the math, you don't really learn that much longer. If the

goal was Talmud Torah, it would make more sense to learn for a

bit later, get a full night's sleep, and then learn the following

afternoon. Rav Tzvi Berkowitz, senior rebbe at Ner Yisroel, gave
a short and powerful answer.

We stay up all night, he explained, because when you're in love
you do crazy things.
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LOVE BREAKS THE SEQUENTIAL

When a couple begins dating they can plan a date--maybe a

dinner or a show. When dinner is over, the date is over. But once

you're in love, it's hard to plan dates. You want to stay up all night

talking with one another. Sure, you'll be exhausted the next day.

And of course it doesn't really make sense. But when you are in
love you do crazy things.
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The Gemara cites additional homiletic interpretations on the topic of
the revelation at Sinai. The Torah says, “And Moses brought forth the
people out of the camp to meet God; and they stood at the lowermost
part of the mount” (Exodus 19:17). Rabbi Avdimi bar Chama bar
Chasa said: the Jewish people actually stood beneath the mountain,
and the verse teaches that the Holy One, Blessed be He, overturned
the mountain above the Jews like a tub, and said to them: If you
accept the Torah, excellent, and if not, there will be your burial. Rav
Acha bar Ya'akov said: From here there is a substantial caveat to the
obligation to fulfill the Torah. The Jewish people can claim that they
were coerced into accepting the Torah, and it is therefore not binding.
Rava said: Even so, they again accepted it willingly in the time of
Ahasuerus, as it is written: “The Jews ordained, and took upon them,
and upon their seed, and upon all such as joined themselves unto
them” (Esther 9:27), and he taught: The Jews ordained what they had
already taken upon themselves through coercion at Sinai.
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THINGS TO THINK ABOUT

- * Why would Hashem force the Jewish people to accept
the Torah? Is there any positive message that being forced
to do something could send?

+ What was the difference between the revelation at
= Mount Sinai and the revelation during the times of Purim?

» How does doing something through love or fear differ?

DIGGING DEEPER

No one wants to be forced. Try to get a child in the bath, a teenager
into class, or an adult into a new role at work--no one likes being
forced. So why did God force the Jewish people to accept the Torah?
Rabbi Yehudah Lowe, known as the Maharal, writes that forcing the
Torah sent an important message to the Jewish people and the world.
The Torah was forced because the Torah was necessary. When
something is absolutely necessary, you don't leave it up to chance.
Forcing the Torah reminded the Jewish people and the world that the
revelation of the Torah was intrinsically necessary for the purpose of
the world (see Tiferes Yisroel ch. 32).

But why lift up the mountain? Surely there are other ways for God to
show the world the importance of Torah. Was this threat really
necessary? Lifting the Torah, Rav Betzalel Ashkenazi writes in his
Shitah Mekubetzes (Kesubos 7a), was important imagery. Lifting up
the mountain wasn't just a threat-—-it was a chuppah, a wedding
canopy. In fact, if you close your eyes and imagine God lifting up the
mountain surrounded by the Jewish people, you'll notice something
extraordinary. When Mount Sinai was lifted up, surrounded by the
Jewish people---no one is under it. Think about it. The Jewish people
had to step under the mountain and choose to make Torah a part of
their fundamental identity.

That is the choice every Shavuos. Are we ready to step underneath the
mountain and recommit our relationship with God and His Torah.
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And Rabbi Yehoshua ben Levi said: When Moses ascended on High to receive the Torah, the ministering angels said
before the Holy One, Blessed be He: Master of the Universe, what is one born of a woman doing here among us?
God said to them: He came to receive the Torah. The angels said before Him: The Torah is a hidden treasure that was
concealed by you 974 generations before the creation of the world, and you seek to give it to flesh and blood? “What
is man that You are mindful of him and the son of man that You think of him?” (Psalms 8:5). Rather, “God our Lord,
how glorious is Your name in all the earth that Your majesty is placed above the heavens” (Psalms 8:2). The rightful
place of God’s majesty, the Torah, is in the heavens.

The Holy One, Blessed be He, said to Moses: Provide them with an answer as to why the Torah should be given to
the people. Moses said before Him: Master of the Universe, I am afraid lest they burn me with the breath of their
mouths. God said to him: Grasp My throne of glory for strength and protection, and provide them with an answer.
And from where is this derived? As it is stated: “He causes him to grasp the front of the throne, and spreads His cloud
over it” (Job 26:9), and Rabbi Nachum said: This verse teaches that God spread the radiance of His presence and His
cloud over Moses. Moses said before Him: Master of the Universe, the Torah that You are giving me, what is written
in it? God said to him: “I am the Lord your God Who brought you out of Egypt from the house of bondage”
(Exodus 20:2). Moses said to the angels: Did you descend to Egypt? Were you enslaved to Pharaoh? Why should the
Torah be yours? Again Moses asked: What else is written in it? God said to him: “You shall have no other gods before
Me” (Exodus 20:3). Moses said to the angels: Do you dwell among the nations who worship idols? Again Moses
asked: What else is written in it? “Remember the Shabbat day to sanctify it” (Exodus 20:8). Moses asked the angels:
Do you perform labor that you require rest from it? Again Moses asked: What else is written in it? “Do not take the
name of the Lord your God in vain” (Exodus 20:7), meaning that it is prohibited to swear falsely. Moses asked the
angels: Do you conduct business with one another that may lead you to swear falsely? Again Moses asked: What else
is written in it? “Honor your father and your mother” (Exodus 20:12). Moses asked the angels: Do you have a father
or a mother? Again Moses asked: What else is written in it? God said to him: “You shall not murder, you shall not
commit adultery, you shall not steal” (Exodus 20:13) Moses asked the angels: Is there jealousy among you, or is there
an evil inclination within you? Immediately they agreed with the Holy One, Blessed be He, that He made the right
decision to give the Torah to the people, and as it is stated: “God our Lord, how glorious is Your name in all the
carth” (Psalms 8:10), while “that Your majesty is placed above the heavens” is not written because the angels agreed
with God that it is appropriate to give the Torah to the people on earth.

Immediately, each and every one of the angels became an admirer of Moses and passed something to him, as it is
stated: “You ascended on high, you took a captive, you took gifts on account of man, and even among the rebellious
also that the Lord God might dwell there” (Psalms 68:19). The meaning of the verse is: In reward for the fact that
they called you man, you are not an angel and the Torah is applicable to you, you took gifts from the angels. And
even the Angel of Death gave him something, as Moses told Aaron how to stop the plague, as it is stated: “And he
placed the incense, and he atoned for the people” (Numbers 17:12). And the verse says: “And he stood between the
dead and the living, and the plague was stopped” (Numbers 17:13). If it were not that the Angel of Death told him

this remedy, would he have known it?
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THINGS TO THINK ABOUT

» Why would the angels feel that it would be inappropriate to
give the Torah to human beings? How does Moshe's response
address their concern?

» What is the significance of the gifts that the angels gave
Moshe?

» Should the fact that the Torah was designed for people and
not for angels change how we approach the study and
et B observance of Torah? Why or Why not?

DIGGING DEEPER

Why would angels even want the Torah? Did they even bother to read
it--nothing inside, as Moshe protests, has anything to do with the life of an
angel.

Several centuries ago, Rabbi Dovid ben Zimra was asked why we can’t write
in the vowelization and cantillation marks inside of a Torah (see Teshuvot
Radvaz vol. 3 #643). It’s a question that nearly every Bar Mitzvah boy has
asked themselves. His answer is fascinating. The Torah, he explains, is not
just the earthly Torah as we have it in front of us. The entire Torah is, in fact,
the name of God and there is a more transcendent Torah--undivided into the
words and paragraphs we are familiar with--from which God created the
world. This transcendent Torah, the Radvaz explains, was the Torah the
angels were interested in retaining.

Torah is both transcendent and human. We need to remember both. The
letters of the Torah have inherent spiritual significance and meaning--even
the angels wanted to keep it. But the Torah as we have it is for human
beings. The commandments, the prohibitions, they all address the imperfect
human condition. When we reflect on our own failures and personal
blemishes, we shouldn’t think that makes Torah less relevant for us. Our
imperfection is the reason we were given the Torah.
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Rav Yehuda says that Rav says: When Moses ascended on High, he found the Holy
One, Blessed be He, sitting and tying crowns on the letters of the Torah. Moses said
before God: Master of the Universe, who is preventing You from giving the Torah
without these additions? God said to him: There is a man who is destined to be
born after several generations, and Akiva ben Yosef is his name; he is destined to
derive from each and every thorn of these crowns mounds upon mounds of
halakhot. It is for his sake that the crowns must be added to the letters of the Torah.

Moses said before God: Master of the Universe, show him to me. God said to him:
Return behind you. Moses went and sat at the end of the eighth row in Rabbi
Akivas study hall and did not understand what they were saying. Moses’ strength
waned, as he thought his Torah knowledge was deficient. When Rabbi Akiva
arrived at the discussion of one matter, his students said to him: My teacher, from
where do you derive this? Rabbi Akiva said to them: It is a halakha transmitted to
Moses from Sinai. When Moses heard this, his mind was put at ease, as this too was
part of the Torah that he was to receive.

Moses returned and came before the Holy One, Blessed be He, and said before
Him: Master of the Universe, You have a man as great as this and yet You still
choose to give the Torah through me. Why? God said to him: Be silent; this

intention arose before Me. S
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THINGS TO THINK ABOUT

* Hashem explains that the crowns were included in the Torah so
generations later, they would first be used by Rabbi Akiva. What does
this say about Torah's relevance in each generation? What are ways
our generation can tap into the Torah in ways that haven't been
accessible before?

- » How could Rabbi Akiva's teaching be rooted in “»on nwnb na% - a
halakha transmitted to Moses from Sinai” when Moshe himself did not
- understand the teaching?

* Why was Moshe Rabbeinu chosen to receive the Torah, especially
given his question to Hashem regarding Rabbi Akiva?

DIGGING DEEPER

Moshe and Rabbi Akiva represent two different paths towards God.
God revealed himself to Moshe through fire. Moshe found God for
the first time at the burning bush (Shemos ch. 3). It was a flash.
Moshe represents the clarity of prophecy and the realization of God
that can come in an instant.

Rabbi Akiva met God through water. After watching a slow drip
create a crevice in a rock, Rabbi Akiva decided to begin studying
Torah in the middle of his life. If the slow drip of water could change
a rock, surely Torah could still penetrate his soul (see Avos D’Rebbe
Nosson 2:6). Rabbi Akiva found God through a slow drip. It wasn’t a

flash of fire, it was the slow developmental change of water.

Moshe represents the Written Torah handed directly from God. Rabbi
Akiva represents the Oral Law that is developed through the wisdom
of our tradition. Each are different paths--each are a part of the
experience of Torah. Moshe understood that there are some aspects of
Torah and life that can only be understood through the gradual lens

of experience.
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He happened upon an exceedingly ugly person, who said to him: Greetings to you, my rabbi, but
Rabbi Elazar did not return his greeting. Instead, Rabbi Elazar said to him: Worthless [reika] person,
how ugly is that man. Are all the people of your city as ugly as you? The man said to him: I do not
know, but you should go and say to the Craftsman Who made me: How ugly is the vessel you made.
When Rabbi Elazar realized that he had sinned and insulted this man merely on account of his
appearance, he descended from his donkey and prostrated himself before him, and he said to the
man: I have sinned against you; forgive me. The man said to him: I will not forgive you go until you
go to the Craftsman Who made me and say: How ugly is the vessel you made.

He walked behind the man, trying to appease him, until they reached Rabbi Elazar’s city. The people
of his city came out to greet him, saying to him: Greetings to you, my rabbi, my rabbi, my master,
my master. The man said to them: Who are you calling my rabbi, my rabbi? They said to him: To
this man, who is walking behind you. He said to them: If this man is a rabbi, may there not be many
like him among the Jewish people. They asked him: For what reason do you say this? He said to
them: He did such and such to me. They said to him: Even so, forgive him, as he is a great Torah
scholar.

He said to them: For your sakes I forgive him, provided that he accepts upon himself not to become
accustomed to behave like this. Immediately, Rabbi Elazar, son of Rabbi Shimon, entered the study
hall and taught: A person should always be soft like a reed and he should not be stiff like a cedar, as
one who is proud like a cedar is likely to sin. And therefore, due to its gentle qualities, the reed
merited that a quill is taken from it to write with it a Torah scroll, phylacteries, and mezuzot.
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THINGS TO THINK ABOUT

* What do you think the rabbi meant when he said that
person was ugly?

* What did the person’s response “Go and tell my Maker”
mean?

* Who in the story is modeling the flexibility of change?
* What are the limits to the flexibility of Torah?

DIGGING DEEPER

Few people would ever walk up to someone and call them ugly.
Even a blunt friend would find a way to soften such a remark.
How could a rabbi just straight out say someone is ugly?

We may not walk up to people and call them ugly, but we see a
lot of ugliness. Our spiritual ideals can create a lense where we
look at the rest of the world--those who do not live up to our
ideals--with negativity and ugliness. Those who aren’t as commit-
ted, those who aren't as inspired, those who aren’t as learned can
seem ugly to those who are.

But the Torah should not be written with the rigidity of a cedar,
it requires the flexibility of a reed.

This is a story about learning how to be flexible with those who
do not reach our ideals. We write our Torah with reeds to model
the flexibility, warmth, and resilience that creates a Torah world
where everyone can be included. Our Torah can't be stiff and
unyielding. Our Torah needs to include everyone.
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Rav Huna said: For the study of Bible, one
must recite a blessing, as it is the word of
God, and for halakhic midrash, the
derivation of halakhot from verses, one
need not recite a blessing.

And Rabbi Elazar said: For Bible and
midrash, which includes halakhot derived
from verses themselves, one must recite a
blessing; for Mishna, which is only
comprised of halakhic rulings issued by the

Sages, one need not recite a blessing.
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And Rabbi Yochanan said: Even for Mishna, which includes final, binding halakhic rulings, one must
recite a blessing as well, but for Talmud, which comprises a study of the Mishna and the rationales for its
rulings, one need not recite a blessing. |

And Rava said: Even for Talmud, which is the means to analyze the significance of the halakhot, and is
the only form of Torah study that leads one to its true meaning, one must recite a blessing.

This statement is supported by the practical halakha derived from observation of Rav’s practice. His
student, Rav Chiyya bar Ashi, said: Many times I stood before Rav to study our chapter in the Sifra, also
known as Torat Kohanim, the halakhic midrash on Leviticus, of the school of Rav, and I saw that Rav |
would first wash his hands, then recite a blessing, and only then he would teach us our chapter. This
demonstrates that even before their study of Torat Kohanim, which, due to Rav’s explanation of the
. reasons behind the halakhot, was the equivalent of studying Talmud, one must recite a blessing.

The Gemara clarifies: What formula of blessings does he recite? There is a dispute over the formula of the
blessings as well. Rav Yehuda said that Shmuel said: The formula of this blessing is like the standard
formula for blessings recited over other mitzvot: Blessed are You, Lord our God, King of the universe,
Who sanctified us with his mitzvot and commanded us to engage in matters of Torah.

And Rabbi Yochanan concludes the blessing by adding the following: Lord our God, make the words of
Your Torah sweet in our mouths and in the mouths of Your people, the house of Israel, so that we and our
descendants and the descendants of Your people, the house of Israel, may be those who know Your name
and engage in Your Torah. Blessed are You, Lord, Who teaches Torah to His people Israel.

' And Rav Hamnuna said an additional formula: Who has chosen us from all the peoples and given us His
Torah. Blessed are You, Lord, Giver of the Torah. With regard to this formula, Rav Hamnuna said: This
concise blessing is the most outstanding of all the blessings over the Torah, as it combines thanks to God
for giving us the Torah as well as acclaim for the Torah and for Israel. Therefore, let us recite them all as
blessings over the Torah.
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THINGS TO THINK ABOUT

* Why would learning some categories of Torah not require a blessing?

B ¥
« Is there a deeper principle alluded to in Rava's opinion that every
type of Torah learning, even Rabbinic explanations, require a blessing?
-  Are there any other blessings on mitzvot that include a reference to
— the mitzvah being "sweet”? Why would the blessing on Torah learning
include that?
-

« If the last blessing recorded is considered the most “outstanding” of
all the blessings, why does the Gemara conclude that we should
nonetheless recite all of the blessings?

DIGGING DEEPER

The blessing on the Torah is an unusual blessing. Every other blessing on a mitzvah
merely acknowledges the performance of the mitzvah that is about to transpire. It makes
no mention of how the mitzvah is supposed to effect you. When we take a lulav, we don’t
include a prayer that our children enjoy taking lulav as well.

Yet the blessings before learning Torah includes not only how to do the mitzvah (lzasok
bidivrei Torah) but also the effect of learning Torah (“let our children and descendants all
know Your name...”). No other blessing describes the sweetness of performing the
mitzvah.

It’s not just the wording that is unusual, the status of the blessing itself is unique.The
Talmud goes as far as placing blame for the destruction of the Beis Hamikdash on the
fact that the Jewish people neglected reciting these blessings before studying Torah.
Some commentators even think the obligation to make the blessing is Biblical.

Perhaps the blessings on learning Torah is unique because learning Torah itself is unique.
All other mitzvos that have blessings are actions: You eat matzah, you shake the four
species, and you redeem your first-born son. Each is something you do with defined
parameters and concrete actions.

Learning Torah on the other hand, is not an action, it’s an experience. It’s why the chag
that is centered around Torah is the only one without a specific actionable mitzvah used
to celebrate. Shavuos isn't a celebration of doing, it’s about experience and being. We are
reliving a transcendent experience that’s accessible every time someone learns Torah.

Birkas haTorah frames that experience. It's what gives the person entering into the yam
HaTorah, the sea of Torah learning, the ability to transcend action of learning into the
experience of laasok bdivrei Torah.
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And with regard to those tanna’im who did not interpret the verse: “The beginning of strife is as when
one releases water” (Proverbs 17:14), with regard to compromise, what do they derive from this verse?
They understand the verse in accordance with the opinion of Rav Hamnuna, as Rav Hamnuna says:
The beginning of a person’s judgment after he dies is that he is judged only concerning matters of
Torah, as it is stated: “The beginning of strife is as when one releases water.” Based on this verse, Rav
Huna says: This quarrel between people is comparable to a split in a hose caused by a burst of water,
emptying into a field; once the split in the hose widens, it widens even more and can no longer be
repaired. To save the field, the hose must be repaired as soon as it splits. The same is true with regard
to a quarrel; it must be stopped as soon as it begins.

Abaye the Elder makes a similar point with a different metaphor, and says: A quarrel is comparable to
a board in a wooden bridge. Once it has stood in its place and been stabilized, it continues to stand
and becomes ever more rigid and stable. Consequently, the best time to address and end the dispute is
at the very beginning.
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With regard to the same verse, Rava said: After departing from this world, when a person is brought
to judgment for the life he lived in this world, they say to him in the order of that verse: Did you
conduct business faithfully? Did you designate times for Torah study? Did you engage in
procreation? Did you await salvation? Did you engage in the dialectics of wisdom or understand one
matter from another? And, nevertheless, beyond all these, if the fear of the Lord is his treasure, yes,
he is worthy, and if not, no, none of these accomplishments have any value. There is a parable that
illustrates this. A person who said to his emissary: Bring a kor of wheat up to the attic for me to store
there. The messenger went and brought it up for him. He said to the emissary: Did you mix a kav of
Xomton, a preservative to keep away worms, into it for me? He said to him: No. He said to him: If
50, it would have been preferable had you not brought it up. Of what use is worm-infested wheat?
Likewise, Torah and mitzvot without the fear of God are of no value.
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THINGS TO THINK ABOUT

« If you had to come up with the primary questions
asked in heaven, what questions would be on your list?

* Which of these questions were surprising to you? Why?

* What might you do differently today knowing what
questions await you at the end of 120 years?

DIGGING DEEPER

In 2003, Mitch Albom published a book called 7he Five People You Meet in
Heaven. Each of the people in the story, represent a different life value. The
Talmud tells a similar story. It’s not people you meet, but questions you are

asked.

In Tractate Shabbos 31a, the Talmud lists the following questions asked in
heaven: Did you conduct business faithfully? Did you designate times for
Torah study? Did you engage in procreation? Did you await salvation? Did
you engage in the dialectics of wisdom or understand one matter from
another?

Curiously, the Talmud in Sanhedrin says the first question you're asked is
whether or not you studied Torah. But the earlier passage in Talmud lists
that second--is there no specific order to the questions? Maybe, like a
teacher concerned for cheating, the question order is randomized. But that
seems unlikely for a heavenly test.

Maybe, suggests Rabbi Shmuel Eidels, different people get different
questions. Someone who lives as a scholar, spending there entire lives
immersed in Torah, will first be asked about their commitment to Torah.
But everyone can or should live such a life. For others, Torah is still an
important value--it is just not the first question.

The questions you get in heaven are not fixed. Different people with
different strengths and focuses over the course of their lives are asked
different questions. The main question is whether or not we have lived up
to our ideals and potential.
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The Sages taught: On that day, when they
discussed this matter, Rabbi Eliezer answered all
possible answers in the world to support his
opinion, but the Rabbis did not accept his
explanations from him.

After failing to convince the Rabbis logically,
Rabbi Eliezer said to them: If the halakha is in
accordance with my opinion, this carob tree will
prove it. The carob tree was uprooted from its
place one hundred cubits, and some say four
hundred cubits. The Rabbis said to him: One
does not cite halakhic proof from the carob tree.
Rabbi Eliezer then said to them: If the halakha is

in accordance with my opinion, the stream will
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prove it. The water in the stream turned
backward and began flowing in the opposite
direction. They said to him: One does not cite
halakhic proof from a stream.

Rabbi Eliezer then said to them: If the halakha is in accordance with my opinion, the walls of the ‘
study hall will prove it. The walls of the study hall leaned inward and began to fall. Rabbi Yehoshua |
scolded the walls and said to them: If Torah scholars are contending with each other in matters of |
halakha, what is the nature of your involvement in this dispute? The Gemara relates: The walls did
not fall because of the deference due Rabbi Yehoshua, but they did not straighten because of the
deference due Rabbi Eliezer, and they still remain leaning.

Rabbi Eliezer then said to them: If the halakha is in accordance with my opinion, Heaven will prove
it. A Divine Voice emerged from Heaven and said: Why are you differing with Rabbi Eliezer, as the

- halakha is in accordance with his opinion in every place that he expresses an opinion?

Rabbi Yehoshua stood on his feet and said: It is written: “It is not in heaven” (Deuteronomy 30:12). |
The Gemara asks: What is the relevance of the phrase “It is not in heaven” in this context? Rabbi
Yirmeya says: Since the Torah was already given at Mount Sinai, we do not regard a Divine Voice,
as You already wrote at Mount Sinai, in the Torah: “After a majority to incline” (Exodus 23:2). Since
the majority of Rabbis disagreed with Rabbi Eliezer’s opinion, the halakha is not ruled in
accordance with his opinion. The Gemara relates: Years after, Rabbi Natan encountered Elijah the
prophet and said to him: What did the Holy One, Blessed be He, do at that time, when Rabbi
Yehoshua issued his declaration? Elijah said to him: The Holy One, Blessed be He, smiled and said:
My children have triumphed over Me; My children have triumphed over Me.
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THINGS TO THINK ABOUT

- * What caused Rabbi Eliezer to call upon the natural order to
support his position? Didn't he know decisions are not made
this way?

« If God knows that intervening in a rabbinic debate is
— incorrect, why did He get involved here?

« [s the right answer always correct? When yes, and when not?

DIGGING DEEPER

From sporting games to court rooms, from business meetings to family events,
major decisions are frequently made by majority. Majority rules. Even if you
desperately prefered a meat restaurant for family dinner, or you are confident
that the defendant is guilty, the position of one person or even of a small group
of dissenters holds little weight when compared to the majority position.

The dispute between Rabbi Eliezer and Rabbi Yehoshua brings the role of
majority to a whole new level. Power in numbers never meant as much as it did
on that fateful day, when a dispute went so far that the laws of nature paused. It
seems quite clear that Rabbi Eliezer was correct in his position, but his inability
to convince the majority of his colleagues to agree, left him grasping at straws.
He called upon water, trees, and the walls and they all agreed, but that is not
how decisions are made.

Rabbi Eliezer did not stop there. He called upon God Himself to weigh in on
the dispute---quite the power card. God wrote the Torah, surely His say should
carry some weight even against a majority! God agreed with Rabbi Eliezer’s
position, but that did not stop Rabbi Yehoshua and his majority, after all, they
claimed the Torah was given to the Jewish people to dispute, discuss, and
determine. God did give us the Torah, but He no longer could have a role in
deciding between scholars and their disputes.

Majority of rabbinic scholars beat out the truth, nature, and even God Himself:
We won! What's remarkable to consider is that God was not only defeated but
He was happy about it as well. Each Shavuos we have a unique opportunity to
re-accept the Torah and in doing so we take on this responsibility to make it
our own.

Making the Torah our own may no longer look the same and we may not be
qualified to determine the outcome of rabbinic disputes, but we do have the
opportunity each year to make it personal. How will you take ownership of the
Torah this year?
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The Gemara continues discussing the

reatness of the Sages. Reish Lakis%l was
gemarcating burial caves of the Sages. When
he arrived at the cave of Rabbi Chiyya, the
precise location of his grave eluded him.
Reish Lakish became distressed, as he was
apparently unworthy of finding the grave.
He said: Master of the Universe! Did T not
analyze the Torah like Rabbi Chiyya? A
Divine Voice emerged and said to him: You
did analyze the Torah like him, but you did
not disseminate Torah like him.

The Gemara relates: When Rabbi Chanina
and Rabbi Chiyya would debate matters of
Torah, Rabbi Chanina would say to Rabbi
Chiyya: Do you think you can !ebate with
me? Heaven forbid! If the Torah were
forgotten from the Jewish people, I could
restore it with my powers of analysis and
intellectual acumen. Rabbi Chiyya said to
Rabbi Chanina: Do you think you can
debate with me? You cannot compare
yourself to me, as I am acting to ensure that
the Torah will not be forgotten by the Jewish

people.

Rabbi Chiyya elaborated: What do I do to this end? I go and sow flax seeds and twine nets with the flax, and then I
hunt deer and feed their meat to orphans. Next I prepare parchment from their hides and I write the five books of the
Torah on them. I go to a city and teach five children the fﬁ/e books, one book per child, and I teach six other children |
the six orders of the Mishna, and I say to them: Until I return and come here, read each other the Torah and teach each
other the Mishna. This is how I act to ensure that the Torah will not be forgotten by the Jewish people.

The Gemara notes that this is what Rabbi Yehuda HaNasi said: How great are the deeds of Rabbi Chiyya! Rabbi
Yishmael, son of Rabbi Yosei, said to Rabbi Yehuda HaNasi: Are his deeds even greater than the Masters, i.c., yours?
Rabbi Yehuda HaNasi said to him: Yes. Rabbi Yishmael persisted: Are they even greater than those of my father, Rabbi
Yosei? Rabbi Yehuda HaNasi said to him: Heaven forbid! Such a statement shall not be heard among the Jewish people,
that someone is greater than your father, Rabbi Yosei.

The Gemara continues discussing the greatness of Rabbi Chiyya. Rabbi Zeira said: Last night, Rabbi Yosei, son of
Rabbi Chanina, appeared to me in a dgream. I said to him: Near whom are you placed in tﬁe upper realms? He said to
me: Near Rabbi Yochanan. I asked: And Rabbi Yochanan is near whom? He replied: Near Ral gi Yannai. And Rabbi
Yannai is near whom? Near Rabbi Chanina. And Rabbi Chanina is near whom? Near Rabbi Chiyya. Rabbi Zeira
added: I said to Rabbi Yosei: But isn't Rabbi Yochanan worthy of being placed near Rabbi Chiyya? He said to me: In a
place of fiery sparks and burning fires, who can bring Rabbi Yochanan, son of Nappacha, there?

Rav Chaviva said: Rav Chaviva bar Surmakei told me: I once saw one of the Sages whom Elijah the prophet would visit,
and his eyes looked beautiful and healthy in the morning, but appeared to be charred by ére in the evening. I said to
him: What is this phenomenon? And he said to me: I said to Eﬁjah: Show me the Sages upon their ascension to the
heavenly academy. Elijah said to me: You may gaze at all of them except for those in the chariot [miguharka] of Rabbi
Chiyya, upon whom you may not gaze. I asﬁed Elijah: What are the signs of Rabbi Chiyya’s chariot, so I will know
when not to look? He said: Angels accompany all of the other Sages’ chariots as they ascend and descend, except for the
chariot of Rabbi Chiyya, whicE ascends and descends of its own accord, due to his greatness.

The Sage relating this story continued: I was unable to restrain myself, and I gazed upon Rabbi Chiyya’s chariot.

Two fiery flames came andystruck that man, i.e., me, and blinded his eyes. The next day, I wentand prostrated on Rabbi
Chiyyas burial cave in supplication. I said: I study the baraitot of the Master, Rabbi Chiyya; please pray on my behalf.
And my vision was healed, but my eyes remainedy scorched.
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THINGS TO THINK ABOUT

* Why is disseminating Torah considered that much more significant
- than analyzing Torah?

« If Rabbi Chiya’s goal was to teach children Torah why does he
elaborate on the entire process beginning with sowing flax? Doesn't it
seem a bit tangential and unnecessary?

* Why do we need to know which rabbis were greater than others?
- 5 What is the Gemara trying to teach us by relaying these stories?

¢ What can Rabbi Chiya’s focus on disseminating Torah, and his
methodology in doing so, teach us about our approach to Torah
study?

DIGGING DEEPER

Our Jewish world is filled with many talented educators. We have some people who are
incredible orators, dazzling with their charisma and power of speech. Some are creative
beyond belief, wowing their students with their use of technology and engaging
activities. There exists a category of top notch, world-class educators though, where it
often feels hard to identify what distinguishes them from the pack. They are not particu-
larly talented speakers, they are not technologically savvy, nor do they seem to keep up
with latest educational trends. Yet they are beloved by each and every student, with other
educators yearning to know their secret.

The dialogue in our Gemara can shed light on this seemingly enigmatic, dynamic
teacher. Rabbi Chanina tells Rabbi Chiya that he can ensure Torah will not be forgotten
from the Jewish people. His intellectual acumen and educational prowess can ensure that
the Jewish people will remain the people of the book. He argues based on his potential,
his God given talents that he can realize for the sake of the Jewish people.

Rabbi Chiya responds that he is far greater than Rabbi Chanina. While Rabbi Chanina
can hope to use his intellectual capabilities to restore Torah, Rabbi Chiya is actively using
his passion and sincerity to maintain Torah. The Maharsha explains that these two
aspects distinguish Rabbi Chiya from Rabbi Chanina. First of all, Rabbi Chiya is acting
in the moment, he is not waiting for the possibility that Torah will be forgotten.
Top-notch educators are doers. They are always involved with their students and seeking
opportunities to teach and be involved.

The real linchpin of Rabbi Chiya, and all elite educators, is sincerity. Rabbi Chiya
ensured that each and every aspect of his student’s Talmud Torah experience would be
built on the proper foundation. While it may seem absurd that he dedicated the time to
sow the flax and hunt the deer to make parchment, it revealed his inner sincerity and
passion that he would enfuse in all of his students. This is the trademark of Rabbi Chiya.

Sincerity is contagious and ensures the continuity of Torah.
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. In connection to the mishna’s statement about the importance of Torah study, the Gemara relates
the following incident: And there already was an incident in which Rabbi Tarfon and the Elders |
were reclining in the loft of the house of Nit'za in Lod, when this question was asked of them: Is |
study greater or is action greater? Rabbi Tarfon answered and said: Action is greater. Rabbi Akiva
answered and said: Study is greater. Everyone answered and said: Study is greater, but not as an
independent value; rather, it is greater as study leads to action.

It is taught in a baraita that Rabbi Yosei says: Torah study is greater, as it preceded the mitzva of |

* separating challa by forty years. The Torah was given to the Jewish people soon after they left Egypt,
whereas the mitzva of separating challa came into effect only after they entered Eretz Yisrael. And it

- preceded the mitzva of terumot and tithes by fifty-four years, as the Jews become obligated in these
mitzvot only fourteen years after they entered Eretz Yisrael, once they had conquered and divided |
the land. Furthermore, the Torah preceded the observance of Sabbatical Years by sixty-one years, as
they began to count the seven-year cycle only once they had divided the land. Finally, it preceded
the Jubilee Years by 103 years, as the fifty-year count to the first Jubilee Year began only after they
had divided Eretz Yisrael.

And just as the judgment concerning Torah study precedes the judgment for an action of the
performance of a mitzva, so too does the reward for Torah study precede the reward for an action

'of the performance of a mitzva, as it is stated: “And He gave them the lands of nations, and they
took the labor of peoples in possession, that they might observe His statutes and protect His laws”
(Psalms 105:44—45). The first reward is for observing the statutes, and as explained on 37a, this is
a reference to Torah study.
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THINGS TO THINK ABOUT

- * Why would Torah study be greater than action? Why would
action be greater than Torah study?

« Why would it matter which is greater?

- » How do you understand the Gemara's conclusion that Torah
study is greater because it leads to action- which one is
actually more important?

» What is the significance in the timing of the obligation of
specific mitzvot in understanding which is greater?

DIGGING DEEPER

Every day after reciting the blessing for the Torah, we recite a baraisa which
concludes “053 T3 7N Mnbm”, generally translated, “and Talmud Torah is
greater than all of them.” What exactly does this mean? What is it about the study
of Torah that makes it greater than all other commandments?

We can gain insight into answering this question from this Gemara Kiddushin
(40b). The greatness in learning Torah is that it leads to all other actions. The
study of Torah arms us with the information to be able to perform all the other
commandments. In fact, the more accurate translation of the phrase 053 a3 is
that Torah corresponds to all of the mitzvot.

There is also a deeper relationship between Torah and mitzvos, beyond it arming
us with the technical knowledge of how to perform the mitzvos. The study of
Torah is a journey into the world of Hashem. Seeing the entire universe through
the lens of Torah gives us a perspective on all of life. The concept that Torah study
leads to action means that connecting our lives to Hashem through the study of
Torah, leads us to acting in a Godly manner and serving Hashem in action. This
is also the idea of 0512 713 N MmN, The learning of Torah is the catalyst and
fuel for the performance of all mitzvos.

NCSY SHAVUOS IN A BOX 2020/5780




COFFEE
HOCK

X TP T 77 XNP X212 NI0N Y 21D
YYD AWYN PTO NAnw Tindn 9173 9m NN KA
Ynwn PUiTRa KiTT NS0INA WRm 5y Ty Twyn XndN
110N T AwWYn IN 9T Tmbn 0apr 2185 AYNWIT o
.MaoIn 9oy nwyn 15 Koanw 5173 Tindn 1nKy 09a
TNSN OW VNN T wY wIed awn»d TINeY NN
POYNIY MINT DN TN YTIW 0701279 91T Twyn N 91Ta
195 NoAnw 9973 TN vew YN T Svy A A% nn
YA OV AW TPTW 10 TIn%ha povhwa 3N Awyn
WAN WYN DWW aN1 TIindn 95w 1% PN Twyna povnd OX 9aN
TINPTN PTPTA IND AN TANAN DAY DO TnIN 1awn §TY NITw
T2 93Wn N I T TWYN DWW KT Ynwn Twyn 110 Kanw
mawi 12av9 KON 595 MpovNmT 1Pavn 99K K9 IND NITT 18U Iwpn 3'N)
21917 NOK 0"Ym 710 TIN50 1772 wrw oyT ¥ NAT KIAA2 NANA KiTT 95U
ANV AW bYNY MINT 3N DTN 93 Mawa N2 1503 I 9591 18 A
"7 93w nYYna 51T

1 0nn i S"nn

NNT? N¥N1 KOW TV LT DT 0 D0AW DK DOWYnRT ;190 DA 71 2TW 9P
11D WIS PN LAWY ST0 Kanw 7N Tndn 9173 190K 12 DYWYnIT 0 DM
AN LAMNA %W 07 Sy aming 07p% 93 NN YT AN TmM9 wNa 00 Danw
INYW NOVIB N NN 2D KT WIS AN LAMNT 9T PN 93 97awa 0 K
nSvin nPHaw Noaw NT 9991 nwaa Svisw N 93w 93 0 5vind oowynin
AwynS Sy a5y N AMNTW 2811 ,59185 TNAW MYNT INYW nWAT DTN
AN 3 ,AwYn 175 Koanw 70 Tnon 9173 K 90 92awa NN Y 10D MEni
72390 TNNA WK 05 50V NI WK 0 9T 19V 0 vIT ,nowie 1YY Nof
DA 171 927 ,92292 13 03 0N N0 9391 70 1OV M TNKY 9982 NOATW PON
11 IPATNI IWNDY 0001 12T A9VnY NWIBW M Y¥IBa WYl AT TTnY
19 1131 372 X3 KW 103 MNNT AWYN I8 PPN DINT DY 700 )PRW TN
JINTY N 71091 1PN DN IIANW 103 TN Y R TWND DMWY NN N¥NI XY






Mmama W™ PRn o"ah XD Nay)

T3 oNmn M
MNP W RSt N Y NED
PR IND PO AN T NDMS 2N
1 1N Dpt S penp SN
R Dpn SwouNn ey SN pNw
wi N5« Naw 05 5N i axT oo
J3N5D DMIT S Tt MR RN S
S 32 R ONPIRA 19 T PN T MR 113 AN T naow S0
DPS S¥ TP AP PN RN NP WM DTN TWEN TN
KON TTOP NN M AN MAN AR DTN T P W A
NI DNAN YR PP nonSn opn Swoawn pey Seww g
DIPB 5w AT PP ONTY PR P AN DOINY W DM My
£ PRSI KON TP NOY AT NDDNY NI N V1P AP (RaNSn
"3ND YWY N3N YN AR AN NN DN DSl NI 1 Op nwm
1375 N1 "N o ArSp NS n 2 ppsw o 3 AR Sapeer
K57 Y9 0D NBP AN NS MR MY 10N D 1M RNanI
INM N1 1M TN

‘The Gemara cites that Rabbi Chanina bar Pappa raised a contradiction: It is written, “I will take back My grain at
its time and wine in its season” (Hosea 2:11), and it is written: “And you shall gather your grain, your wine and your
oil” (Deuteronomy 11:14). To whom does the grain belong: To God, or to the people?

The Gemara responds: This is not difficult. Here, where God promises Israel that they will gather their grain, the
verse refers to a time when they perform God’s will. Here, where the verse indicates that the grain belongs to God,
it refers to a time when they do not perform God’s will, as then He will take back the grain, demonstrating that it
belongs to Him.

The Sages taught: What is the meaning of that which the verse states: “And you shall gather your grain”? Because it
is stated: “This Torah shall not depart from your mouths, and you shall contemplate in it day and night” (Joshua
1:8), I might have thought that these matters are to be understood as they are written; one is to literally spend his
days immersed exclusively in Torah study. Therefore, the verse states: “And you shall gather your grain, your wine
and your oil,” assume in their regard, the way of the world; set aside time not only for Torah, but also for work. This
is the statement of Rabbi Yishmael.

Rabbi Shimon ben Yochai says: Is it possible that a person plows in the plowing season and sows in the sowing
season and harvests in the harvest season and threshes in the threshing season and winnows in the windy season, as
grain is separated from the chaff by means of the wind, and is constantly busy; what will become of Torah? Rather,
one must dedicate himself exclusively to Torah at the expense of other endeavors; as when Israel performs God’s will,
their work is performed by others, as it is stated: “And strangers will stand and feed your flocks, and foreigners will
be your plowmen and your vinedressers” (Isaiah 61:5). When Israel does not perform God’s will, their work is
performed by them themselves, as it is stated: “And you shall gather your grain.” Moreover, if Israel fails to perform
God’s will, others’ work will be performed by them, as it is stated: “You shall serve your enemy whom God shall
send against you, in hunger, in thirst, in nakedness and in want of all things” (Deuteronomy 28:48).

Summing up this dispute, Abaye said: Although there is room for both opinions, many have acted in accordance
with the opinion of Rabbi Yishmael, and combined working for a living and learning Torah, and although they
engaged in activities other than the study of Torah, were successful in their Torah study. Many have acted in
accordance with the opinion of Rabbi Shimon ben YoKai and were not successful in their Torah study. They were
ultimately forced to abandon their Torah study altogether.

Similarly, Rava said to the Sages who would attend his study hall: I implore you; during the months of Nisan and
Tishrei, the crucial agricultural periods, do not appear before me. Engage in your agricultural work then so that you
will not be preoccupied with your sustenance all year.
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The baraita teaches that according to Rabbi Yosei, even if the old shewbread remained on the Table for a
short while in the morning, and the new shewbread was placed on the Table toward evening, and even
though it did not reside constantly on the Table, this fulfills the requirement that the shewbread should
always be on the Table. Rabbi Ami says: From Rabbi Yosei’s statement we may learn that even if a person
learned only one chapter of the Mishna in the morning and one chapter of the Mishna in the evening,
he has thereby fulfilled the mitzva of: “This Torah scroll shall not depart from your mouth, and you shall
contemplate in it day and night, that you may take heed to do according to all that is written in it, for
then you shall make your ways prosperous, and then you shall have good success” (Joshua 1:8).

Rabbi Yochanan says in the name of Rabbi Shimon ben Yochai: Even if a person recited only the
recitation of Shema in the morning and in the evening, he has fulfilled the mitzva of: “This Torah scroll
shall not depart from your mouth.” And it is prohibited to state this matter in the presence of
ignoramuses [amei ha'aretz], as they are likely to get the impression that there is no need to study Torah
beyond this. And Rava says: On the contrary, it is a mitzva to state this matter in the presence of
ignoramuses, as they will realize that if merely reciting the Shema leads to such a great reward, all the
more so how great is the reward of those who study Torah all day and night.

Ben Dama, son of Rabbi Yishmael's sister, asked Rabbi Yishmael: In the case of one such as I, who has
learned the entire Torah, what is the halakha with regard to studying Greek wisdom? Rabbi Yishmael
recited this verse about him: “This Torah scroll shall not depart from your mouth, and you shall
contemplate in it day and night.” Go and search for an hour that is neither part of the day nor part of the
night, and learn Greek wisdom in it.

The Gemara notes: And this statement of Rabbi Yishmael’s disagrees with the opinion of Rabbi Shmuel
bar Nachmani, as Rabbi Shmuel bar Nachmani says that Rabbi Yonatan says: This verse is neither an
obligation nor a mitzva, but a blessing. Rabbi Yonatan explains: The Holy One, Blessed be He, saw
Joshua and observed that the words of Torah were very precious to him, as it is stated: “And the Lord
spoke to Moses face-to-face...and his servant Joshua, son of Nun, a young man, did not depart from the
Tent” (Exodus 33:11). The Holy One, Blessed be He, said to Joshua: Joshua, are the words of Torah so
precious to you? I bless you that “this Torah scroll shall not depart from your mouth.”

The tanna of the school of Rabbi Yishmael teaches: The words of Torah should not be considered as an
obligation upon you, i.e., one should not treat Torah study as a burden, but at the same time you are not
permitted to exempt yourself from them.
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THINGS TO THINK ABOUT

* How does one express their devotion to God? Is there a way to
elevate mundane components of life and transform them into
- devotion?

¢ When do you learn Torah? Is it a time that is interrupted or
consistent? Do you ever fall prey to Rabbi Shimon bar Yochai's
concern that time will be constantly filled with legitimate work
instead of learning?

* Why are only a few successful at learning Torah the entire day?

e » How can the Talmud's statement in Menachos that Torah
should never depart from you be reconciled with the statement
in Brachos that few are able to learn all day?

Realistically, how does one stay connected to Torah?

DIGGING DEEPER

What in life is constant? A doting husband tells his wife that he ‘loves her always.” Is
he committing to non-stop actions and words that express love? Can this dedication
be balanced with all of his other responsibilities, like holding a job or caring for
himself? A teacher tells her students that she will always be there for them, ‘to support
them even after they've left her classroom.” What does this look like? What do we

mean when we say always?

Our sages disagreed about what “always” looks like when serving Hashem. Rabbi
Shimon bar Yochai argued for an all-encompassing commitment to Hashem through
learning His Torah to the exclusion of everything else. Rabbi Yishmael disagreed,
advocating for a more balanced approach to engaging both in learning and earning an

income.

At times it is easier to understand commitment when it is actually always, when a
person like Rabbi Shimon bar Yochai enters a cave and cares about nothing other than
devotion to God. Anything else feels devoid of true loyalty. Is Rabbi Yishmael’s
position a balanced approach to life that simply accepts reality and drops an idealistic
view of the world? Perhaps he means something else when he says always.

Perhaps always, when it comes to love or devotion, can be measured by awareness
rather than by actions and words. Would you drop everything for the love of your life?
How far would you go to support a student or friend? When it comes to our devotion
for Hashem, Rabbi Yishmael is not saying to accept anything less than 100% commit-
ment; that commitment just looks differently and occurs in different spaces. Having a
job and income to support a family while dedicating time to Torah and mitzvot can
be a devotion of always, it just takes effort and attention.
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DID YOU ENJOY
SHAVUOS IN A BOX?
THEN YOU'LL

LOVE THE BOX.

What is the NCSY Box?

The Box contains 3 decks of Jewish educational cards that are meant to spark interactive
conversations and ideas. Whether at your Shabbos table, family trip, or just a get-together,
The Box will have everyone talking.

What's Inside The Box?

(1) Conversation Cards are great ice-breakers. On the first side of each card is a fun
conversation-starter, and on the other side is an inspirational quote that relates to the
question. For example:

If you could have lunch with anyone from history, who would that be?
What was your most irrational fear as a child?

(2) Moral Dilemma Cards ask the reader to imagine how they would react to different
morally challenging scenarios. One side of the card presents the scenario, and the other side
adds another consideration into the equation. For example:

You flunk an important test, but instead of making you take a retest, the teacher offers to
just change your grade so long as you don't tell anyone. Would you do it? What if your
acceptance to college was riding on passing this exam?

(3) Would You Rather Cards are designed to cultivate meaningful conversations about
ethics that have the participants re-examine their personal moral compass. On the first side
of each card is a thought-provoking and/or fun question, and on the other side of the card
are sources from the gamut of rabbinic wisdom - in both Hebrew and English - to help
navigate the "Would You Rather" question. For example:

Would you rather relive your greatest moment or forget your worst moment?
Would you rather know when other people are lying or have the power to always be
believed for your lies?

Would you rather eat only gefilte fish for the rest of your life, or cholent?

ORDER ONLINE TODAY AT

MENUCHAPUBLISHERS.COM/PRODUCTS/THE-BOX
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