Ezekiel’s Wife
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The Book of Ezekiel BY Dr. Solomon B. Freenhof from: myjewishlearning.com

The Book of Ezekiel has always been a problem book. As early as the second century C.E., in the time of the Mishnah,
there were doubts and concern about it. These doubts were strong enough, in those early days, to raise the
question of whether Ezekiel should be one of the biblical books. The Talmud (Sabbath13b) relates that Hananiah
ben Hezekiah (one of the teachers of the Mishnah, who lived about the year 70) used up three hundred measures
of oil (to study by) in order to harmonize the laws in Ezekiel with those given in the Torah . If not for this effort,
some believed, the book would have been kept out of the Bible. The phrase used was: “The Book of Ezekiel would
have been hidden away” (nignaz Sefer Yehezkel).
The rabbis were greatly troubled by the fact that the Book of Ezekiel gives certain laws, chiefly as to the Temple
procedures, which actually contradict the laws given in the Book of Leviticus. They had a further objection: The
opening chapters (chapters 1-3) of the Book of Ezekiel present a detailed picture of God coming in a chariot,
surrounded by retinues of angels, etc. This picture, called “the arrangement of the chariot” (ma’aseh merkavah),
became the starting point of special mystical studies. Though deemed important by the rabbis, such studies were
considered dangerous for the uninitiated, and therefore the rabbis said that these chapters should not be studied,
except by the learned few (Mishnah Hagigah2: 1). How, then, could they permit such a book to be part of the Bible,
to be read by anyone?
These legal and mystical objections of the rabbis were ultimately not deemed sufficient grounds for excluding the Book of
Ezekiel from the Bible. Evidently the rabbis held the Book of Ezekiel to be authentic. Hence, they felt, it was an
inspired prophecy, properly belonging in the Bible, and its difficulties were difficulties which could be resolved.
Ezekiel: A Return to Ecstasy
What bewilders and disturbs modern scholars about the book is, in a way, analogous to what puzzled the rabbis in
talmudic times. The book certainly does differ from the Torah, but modern scholarship is not troubled so much by
this as by the fact that, because Ezekiel is so different from the other prophets, the scholarly conclusions and
consensus derived from studies of Amos, Hosea, Isaiah, and Jeremiah do not seem to apply to him at all.
The great literary prophets themselves differed greatly from the schools and bands of prophets that preceded them in
Israelite history. The earlier prophets were ecstatics (such as those Saul joined, and was moved to prophesy with,
upon leaving Samuel–1 Samuel 10:9-10). Here the word “prophesy” does not mean that Saul made some great and
meaningful utterance, but simply that he spoke words which came out of him in his semitrance.
The literary prophets (besides Ezekiel) did not need mass hypnosis of a band or school of prophets. They spoke with
passion, indeed, but a passion born of conviction. Ezekiel, like the literary prophets, teaches high ethical ideals,
often in a poetic and eloquent manner; but he also falls into trances, struck dumb sometimes for days, unable to
speak. He sees grandiose, multiform visions. He is a literary prophet like Isaiah and Amos, but he is also an ecstatic
prophet, a reversion to an older time.
A New Focus on the Individual
There is another difference. The other prophets always addressed the nation as a whole, denouncing it for social sins,
calling upon it to achieve social justice. Ezekiel, like the literary prophets, also addressed the nation, but in addition

he developed a new doctrine of personal responsibility for right and wrong. This, by the way, was one of the
contradictions which the rabbis found between Ezekiel and the Torah. Moses said “…visiting the sins of the fathers
upon the children” (Exodus 20:5), and Ezekiel said that children shall not be punished for the sins of the fathers–
“only the soul that sinneth, it shall die” (Ezekiel 18). Ezekiel resembled the literary prophets in that the nation was
his audience, but he differed from them in that the individual too became his audience.
A Greater Emphasis on the Temple
Finally, while it may still be disputed whether the great literary prophets completely opposed the ritual observances of
the Temple--the sacrifices, the incense--there is no doubt that they gave it a secondary place in the order of man’s
duties: “Wherewith shall I come before the Lord … with burnt-offerings?…It hath been told thee, 0 man, what is
good … to do justly, to love mercy, and to walk humbly with thy God.” (Micah 6:6, 8). These words of Micah were
typical of all the great literary prophets. Social ethics and monotheism were the cardinal virtues for the literary
prophets.
While Ezekiel preached ethical living, he also laid great emphasis on the ritual. The whole second half of his book, from
chapter 40 on, is a description of the Temple that will be built after the restoration and the details of the duties of
the priests and the sacrifices which should be offered. It is inconceivable that Amos or Isaiah would have recorded
such a picture of the future.
Ezekiel’s Career
Very few details of Ezekiel’s life are known, since the Book of Ezekiel contains only a few references of a biographical
nature. We are told that he was a priest, the son of Buzi, and evidently a member of the Zadok family of priests
who were in charge of the sanctuary in Jerusalem (1: 3). Nebuchadnezzar, king of Babylon, first captured Jerusalem
in 597 B.C.E. and carried off King Jehoiachin and the leaders of the people to Babylon (11 Kings 24: 14). Ezekiel was
one of those who were led away in the first captivity, and he dates his book from the years after the exile of
Jehoiachin.
In Babylon Ezekiel lived in the city of Tel Aviv on the Chebar Canal. He was married and widowed (24: 16-18), and he
preached his sermons in the exile. The last date in the book is the twenty-seventh year of his exile, and therefore
he preached for twenty-two years.
Ezekiel was revered by subsequent generations. The traditional tomb of Ezekiel was a shrine for many centuries. Further
evidence of his importance to succeeding generations is the frequency with which sections of his book are used as
prophetical readings in the synagogue. In spite of the fact that the Mishnah specifically forbids the public reading of
two sections of Ezekiel (Megillah 4: 10), there are ten prophetic readings from Ezekiel.
That Ezekiel was chosen so frequently for prophetical reading seems somewhat strange, considering the doubts the
rabbis had about the book because of the laws in it which seem to contradict the analogous laws in the Torah and
also because of their feeling that the mystical portions of the chariot had to be kept from public reading.
A Powerful Union of Priestly and Prophetic
It would seem that Ezekiel came to occupy so large a place in the synagogue service precisely because of the
characteristics that awakened Wellhausen’s scorn [Wellhausen was an early source-critical scholar, who maintained
the rather anti-Jewish conviction that Judaism had been “corrupted” by the “dead” ritual of the priestly system,
which he considered to be a late development -Ed] and led him to say that Ezekiel was really only a priest in

prophetic clothing. All the great literary prophets before Ezekiel had a negative attitude toward the Temple and its
ritual, and this fact gave rise to the popular sermonic phrase, “priest versus prophet,” which implies that we must
make a choice-following either the priest or the prophet, believing either in ritual or in righteousness.
Ezekiel indicates that such an opposition between ritual and righteousness is unrealistic. As far as he was concerned, the
true worship of God involved both the prophetic emphasis on social justice and the priestly ritual observed in the
sacred Temple. He emphasized both in his book, combining the drama of ceremony and the dedication of ethics.
This dual emphasis exerted a powerful influence on Jewish history.
Judaism followed Ezekiel. It did not become a pure ethical system, following the prophets alone, or a mechanical ritual
system, following the priests. Judaism became, as Ezekiel meant it to be, a pageant of ceremony ennobled by
prophetic idealism.
Because it was Ezekiel who pioneered the principle that ritual and righteousness need not compete for the soul of the
true worshiper of God, and that priest and prophet can teach together, one may well say that he, more than any
other, was responsible for the fact that at every Jewish public worship service, on every Sabbath and holiday, a
reading from the prophets always follows the reading from the Torah. This liturgical practice helped ensure that the
words of the great literary prophets were taken into the heart of Judaism and preserved for succeeding
generations.
“Father” of Jewish Mysticism
Furthermore, Ezekiel’s strange, mystical mood, which made him see those elaborate and magnificent visions of the
heavenly chariot, became the basis for Jewish mystical studies which later developed into the Kabbalah . When we
consider the vast influence of the Kabbalah all through Jewish history, one may perhaps say that Ezekiel, whose
words were the soil in which it grew, was certainly the most influential, if not necessarily the grandest, of all the
literary prophets.
2.

The Prophet Ezekiel By Yehuda Altein and Alex Heppenheimer from: Chabad.org

Ezekiel (Yechezkel) was a prophet who lived in Babylonia at the time of the destruction of the First Temple. Among his
more famous prophecies, which were compiled in the Book of Ezekiel, are his visions of the Divine Chariot, the
Valley of the Dry Bones and the Third Temple.
Ezekiel was born in Israel to his father Buzi, a priest,1 and it was there that he began his career as a prophet.2 Then, in
the year 3327 (434 BCE), Jerusalem was conquered by Nebuchadnezzar, king of Babylonia. Nebuchadnezzar exiled
the Jewish king Jehoiachin (Jeconiah) along with ten thousand captives, including the king’s family, the nobility of
the land and the leaders of the army.3 Among the captives was the prophet Ezekiel.4
Ezekiel spent the rest of his life in Babylonia, where he envisioned most of his prophecies. Ezekiel’s prophecies are unique
in that they were experienced in Babylonia, although as a rule the Divine spirit does not rest in the Diaspora.
Nevertheless, since Ezekiel had already begun to prophesy in the Land of Israel, he continued to do so after leaving
it.5
Perhaps since he did not dwell in the Land of Israel, Ezekiel did not commit his prophecies to writing. Instead, the Men of
the Great Assembly—a group of 120 Jewish prophets and sages who lived c. 3400 (360 BCE)—accepted the task of
compiling the Book of Ezekiel.6

The Divine Chariot
The book of Ezekiel begins with his famous prophecy of the Divine Chariot. In this vision,7 which he saw in the year 3332
(429 BCE) while standing on the banks of the Chebar River,8 Ezekiel describes in vivid detail G‑d’s supernal throne,
supported by four angel-like creatures with four distinct faces: that of a human, a lion, an ox and an eagle.9
This chapter of Ezekiel serves as the foundation for much of Kabbalistic literature. In fact, the esoteric body of Torah as a
whole is referred to in the Talmud as Maaseh Merkavah—“the making of the Divine Chariot.”10
This portion is read as the haftarah on the first day of Shavuot. Shavuot commemorates the giving of the Torah on Mt.
Sinai, when G‑d revealed Himself accompanied by multitudes of angels—a theme related to Ezekiel’s vision.11
Ezekiel’s Style: Word Pictures and Technical Descriptions
“You are to them like a song on the flute, which has a beautiful voice and plays well,” G‑d tells Ezekiel.12 Ironically,
Ezekiel is one of the few prophets whose book is largely written in prose. Yet his prophecies include some of the
most soul-stirring word pictures of G‑d’s relationship with His people, the importance of each of its individuals to
Him, and of the eternality of their mission.
In one of these, he begins by picturing the Jewish people as an infant abandoned, uncared-for, outdoors:
On the day you were born, your umbilical cord was not cut, you were not washed with water for cleansing, nor were you
powdered or swaddled. No eye pitied you [enough] to do for you any of those, to have mercy on you, and you were
cast onto the open field… I passed by you and saw you downtrodden with your blood, and I said to you, “With your
blood, live,” and I said to you, “With your blood, live”…13
She is then rescued by a benefactor who takes care of her, weds her, and bedecks her in the most exquisite finery—only
for her to then, as Ezekiel goes on to describe in equally compelling detail, display shocking ingratitude in using
these very gifts in pursuit of foreign gods and unneeded foreign alliances. In vivid strokes, he goes on to detail the
consequences of this behavior. Yet after all that, the Benefactor’s relationship with his ward remains intact: “I shall
remember My covenant with you in the days of your youth, and I shall establish for you an everlasting covenant.”
Further on, Ezekiel uses another metaphor, of G‑d as the Shepherd of His people:
My flock strayed throughout all the mountains and upon every lofty hill, and upon the entire face of the land My flock
scattered—and none searches or seeks… For so said the L‑rd G‑d: Behold I am here, and I shall search for My flocks
and I shall seek them out… and I will save them from all the places where they have scattered on a cloudy and dark
day. I will take them out from among the nations, and I will gather them from the lands and bring them to their
land, and I will shepherd them to the mountains of Israel… I will seek the lost and I will retrieve the one who went
astray; I will bind up the broken and I will strengthen the sick…14
And in the following passage, he encapsulates of thousands of years of Jewish history and where it is all to lead:
…For their iniquity the House of Israel was exiled, because they betrayed Me, and I hid My face from them, and I
delivered them into the hands of their adversaries, and they all fell by the sword. I acted towards them in keeping
with their defilement and their transgressions, and I hid My face from them. Therefore, so said the L‑rd G‑d: Now I
shall return to the captivity of Jacob, and I shall have compassion on the House of Israel, and I shall be zealous for
My Holy Name… When I return them from the peoples and gather them from the lands of their enemies, I shall be
sanctified through them before the eyes of many nations. And they will know that I am the L‑rd their G‑d when I

exiled them to the nations and when I shall gather them to their land; I will not leave any of them there. I shall no
longer hide My face from them…15
At the same time, Ezekiel seamlessly weaves in phraseology from the Torah book of Vayikra (Leviticus), with its detailed
technical descriptions of the sacrificial system and the laws pertaining to the kohanim (priests). In the last chapters
of his book he blends point-by-point blueprints of the future Temple with lyrical descriptions of G‑d’s Presence
coming to rest in it:
He [Ezekiel’s angelic guide] measured it on all four sides, with a wall surrounding it, of length 500 [rods] and width 500, to
separate between the holy and the mundane. Then he led me to the gate, a gate that faced eastward, and behold,
the glory of the G‑d of Israel came from the east; its sound was like that of abundant waters, and the earth shone
with His glory… He said to me: Son of man! This is the place of My throne and this is the place of the soles of My
feet, where I shall dwell in the midst of the children of Israel forever.16
A Prophet of Destruction…
Many of the prophecies in the first half of the book of Ezekiel concern the imminent destruction of the Temple in
Jerusalem as a result of the sins of the Jewish nation. Told that the people would not be receptive to his verbal
messages, and that he would have to remain “mute” and refrain from rebuking them unless given a message by
G‑d,17 he was instead to accompany his prophecies with eloquent dramatizations of the events to come.
Ezekiel was instructed to take a brick and etch upon it an image of Jerusalem under siege.18 As a symbol of the privations
the Jerusalemites would undergo, he was told to knead dough from wheat, barley, beans, lentils, millet and spelt19
(a type of mixture that would be eaten only under dire conditions), to bake it using animal dung as fuel, and to eat
small amounts of this “bread” for 390 days while lying otherwise immobile.20 Then, too, he was to take hair from
his head and beard, and enact with it the various fates of the Jews during and after the destruction: burned, struck
with the sword, scattered, and a precious few to be “wrapped in his garments,” representing the remnant who
would survive the Babylonian exile and from whom the nation would be regenerated.21
So says the L‑rd G‑d: Since Jerusalem has spilled blood, its time has come. Since it has done abominable things, it has
become contaminated…I will scatter you among the nations and spread you out among the lands; thus I will
remove your impurity from within you.22
In one grievous incident, Ezekiel’s own wife died in a plague, symbolizing the destruction of the “delight of the Jews’
eyes,” the Temple. In keeping with this symbolism, Ezekiel was told to follow his usual routine and eschew the
usual mourning practices, a true-to-life “dress rehearsal” of how the Jewish people would be unable to comfort one
another because of their own grief (or perhaps unable to even display mourning, out of fear of the Babylonians).23
Ultimately, Ezekiel’s prophecies came to pass. In the year 3336 (425 BCE), on the tenth day of the month of Tevet, G‑d
instructed Ezekiel: “Write for yourself this date: today the king of Babylonia laid siege to Jerusalem.”24 In
commemoration of this calamitous event, the tenth of Tevet (in December/January) is observed as a day of fasting
and repentance.
Three years later, on the fifth of Tevet, a fugitive arrived from Jerusalem and reported the terrible news: a few months
earlier the city had been conquered and the Temple had been burned.25

…And Consolation
After the Temple’s destruction, Ezekiel’s prophecies carried a different spirit.26 Instead of the rebuker, he was now the
comforter, foretelling better times, when Israel would return to its land and G‑d’s spirit would rest among them
once more.
So says the L‑rd G‑d: I will gather the house of Israel from the nations where they have been scattered…they will dwell on
their land that I have given to My servant Jacob…I will execute judgments upon all those who scoff at them, and
they will know that I am your G‑d.27
One of Ezekiel’s prophecies related to the long-lasting division of the nation of Israel into two kingdoms. This rift had
been in place since the times of Rehoboam, son of King Solomon (from the tribe of Judah), when ten of the tribes
split from the other two and created a separate kingdom, ruled by Jeroboam, from the tribe of Ephraim.28
Ezekiel was instructed to take two branches, upon one of which he inscribed the name Judah, and upon the second the
name Ephraim. He was then told to hold the two branches together.29 This symbolized that when the Jews would
ultimately be redeemed from exile, the split between these two tribes would be healed, and the Jews would once
again be ruled by a single leader.30
Valley of the Dry Bones
One of Ezekiel’s most famous visions is that of the Valley of the Dry Bones. Ezekiel was transported to a valley filled with
dry human bones. He was told to instruct the bones to join together and to be covered with sinews, flesh and skin.
This was followed by an instruction to the souls to enter the bodies and revive them.
[G‑d] said to me: Son of man! These bones represent the house of Israel. They say, “Our bones have dried out, our hope
is lost!” Tell them as follows: “So says G‑d: I will open your graves and remove you from them, My nation, and bring
you to the land of Israel…I will place My spirit within you, and you will live, and I will place you upon your land.”31
The Talmud records a dispute whether the revival of these corpses was a spiritual vision or an actual occurrence. One
sage, Rabbi Yehudah ben Beteira, testified, “I am their descendant, and here is a pair of tefillin I inherited from
them.”32
The Third Temple
The book of Ezekiel culminates with a prophecy envisioned on Yom Kippur 3352 (410 BCE), fourteen years after the First
Temple’s destruction. Ezekiel saw himself being transported to the Temple Mount, where an angel holding a
measuring rod gave him a detailed tour of the Third Temple, delineating the exact measurements of its various
structures.33
Ezekiel was instructed to impart this vision to his brethren, so that they would study the building’s dimensions and be
prepared to build it when the time would come.34 In this way, the Jews heard a clear message: the Temple’s recent
destruction was merely temporary, and an edifice even greater than the first would ultimately be erected.
The Midrash records a discussion between G‑d and Ezekiel:
Ezekiel said to G‑d: Master of the World! The Jews are exiled in the land of their enemies, and You are telling me to
inform them of the Temple’s dimensions? Are they able to build it now? Wait until they are redeemed from exile,
and then I will tell them!

G‑d responded: Just because My sons are in exile, My home should not be built? Tell them to study the form of the
Temple, and it will be as if they are actually building it!35
In this spirit, it is customary to study the Temple’s dimensions, including these chapters of Ezekiel, during the Three
Weeks of mourning (17 Tammuz–9 Av), utilizing these days to act toward the future rebuilding of the Temple.36
This section of the book of Ezekiel also contains detailed descriptions of how the Third Temple will be run. Some of his
statements appear to be in conflict with the rules given in the Torah: sacrifices are described which have no parallel
elsewhere as to number and amount; regulations are given for the kohanim (priests) which according to Torah law
apply only to the kohen gadol (high priest); and so forth.
The Talmud records how at one point the sages felt that it would be necessary to “hide away” the book of Ezekiel to
prevent misunderstandings, but that it was saved for posterity by the herculean efforts of Chananyah ben
Chizkiyah, who used up “300 barrels of oil” for lighting as he analyzed the verses and deduced their true
meanings.37
One approach is to read these verses in a less literal way, so as to yield the same laws as in the Torah albeit stated
differently.38 Another is to say that the sacrifices described apply only during the dedication period of the Third
Temple, much as there were unusual offerings brought during the dedication of the desert Tabernacle and of the
First and Second Temples,39 and that the regulations for the kohanim are meant to place them on the higher level
of the kohen gadol, appropriate to the greater level of sanctity that will prevail at that time.40
Ezekiel‘s Passing and Burial
Ezekiel passed away sometime before the year 3364 (397 BCE), and was buried in Babylonia.41 In 3364 Nebuchadnezzar
died, and his son Evil-Merodach, who assumed the Chaldean throne, released the Jewish king Jehoiachin from
prison.42 Jehoiachin, accompanied by a large entourage of Jews, visited Ezekiel’s gravesite and built a magnificent
tomb upon the site, which also served as a synagogue.43
Rabbi Benjamin of Tudela, who visited the tomb in c. 4930 (1170), recounted that Jews would journey there from
Baghdad every year to pray during the High Holidays, and on Yom Kippur they would read from a Torah scroll
written by Ezekiel’s own hand.44
Ezekiel’s gravesite is believed to be in Al Kifl, Iraq, although this is not conclusive.
The Village Dweller
The Talmud points out45 that while Ezekiel described the Divine Chariot in great detail, the prophet Isaiah depicted G‑d’s
glory in short, concise terms. It compares their perspectives to those of a city dweller and a village dweller who
both saw the king. The city dweller doesn’t get excited by the fancy carriages, the uniforms and the royal display,
because he sees these all the time. His focus is on the king himself. On the other hand, when a village dweller sees
the entourage, since he rarely experiences such displays, every detail is exciting.
While this comparison seems to downplay Ezekiel’s prophecy, it actually conveys a profound message. The purpose of
Creation is to recognize how everything in the material world is a reflection of what exists in the higher realms. This
idea is expressed in Ezekiel’s vision, where the focus is on the details, from which G‑d’s greatness is perceived.
From Ezekiel’s words we understand that his vision was a likeness of the higher realms, and this is an awareness we
must strive to internalize.46
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יחזקאל כד
.3
ַֹלקח
ֵ  ִה ְננִי,אָ ָדם-טז בֶ ן.  אֵ לַ י לֵ אמֹר,יְהוָה-טו ַוי ְִהי ְדבַ ר... לֵ אמֹר, בֶ עָ שֹור לַ חֹ ֶדש, בַ חֹ ֶדש הָ ע ֲִש ִירי,יְהוָה אֵ לַ י בַ ָשנָה הַ ְת ִשיעִ ית-" א ַוי ְִהי ְדבַ ר
 ְפאֵ ְרָך חֲ בֹוש--ֲשה
ֶ  ַתע- מֵ ִתים אֵ בֶ ל ל ֹא,יז הֵ אָ נֵק דֹם.  וְלֹוא ָתבֹוא ִד ְמעָ ֶתָך, מַ ְחמַ ד עֵ ינֶיָך ְבמַ גֵפָ ה; ְול ֹא ִת ְספֹד ְול ֹא ִת ְבכֶה-ִמ ְמָך אֶ ת
; ו ַָתמָ ת ִא ְש ִתי בָ עָ ֶרב,הָ עָ ם בַ ב ֶֹקר-יח וָאֲ ַדבֵ ר אֶ ל.  וְלֶ חֶ ם אֲ נ ִָשים ל ֹא ת ֹאכֵל, ָשפָ ם- ּונְעָ לֶ יָך ָת ִשים ְב ַרגְ לֶ יָך; ְול ֹא ַתעְ טֶ ה עַ ל,עָ לֶ יָך
הָ יָה--יְהוָה- ְדבַ ר: אֲ לֵ יהֶ ם,כ ָואֹמַ ר. ֹשה
ֶ  כִ י אַ ָתה ע,אֵ לֶ ה לָ נּו- ַתגִ יד לָ נּו מָ ה- הֲ ל ֹא: הָ עָ ם,ֹאמרּו אֵ לַ י
ְ יט ַוי. ֵיתי
ִ  כַאֲ ֶשר ֻצּו,וָאַ עַ ש בַ ב ֶֹקר
; מַ ְחמַ ד עֵ ינֵיכֶם ּומַ ְחמַ ל נ ְַפ ְשכֶם, ִמ ְק ָד ִשי גְ אֹון עֻזְ כֶם- ִה ְננִי ְמחַ לֵ ל אֶ ת,אָ מַ ר אֲ ֹדנָי יְהוִה- כֹה,כא אֱ מֹר ְלבֵ ית י ְִש ָראֵ ל.  לֵ אמֹר,אֵ לַ י
 וְלֶ חֶ ם אֲ נ ִָשים ל ֹא, ָשפָ ם ל ֹא ַתעְ טּו- עַ ל:יתי
ִ  כַאֲ ֶשר עָ ִש,כב ַוע ֲִשי ֶתם.  בַ חֶ ֶרב ִיפֹלּו,נֹותיכֶם אֲ ֶשר ֲעז ְַב ֶתם
ֵ ּוב
ְ ּובנֵיכֶם
ְ
- ִאיש אֶ ל, ּונְהַ ְמ ֶתם, בַ עֲוֹ נ ֵֹתיכֶם, ְול ֹא ִת ְבכּו; ּונְמַ קֹ ֶתם,ל ֹא ִת ְס ְפדּו-- ְו ַנעֲלֵ יכֶם ְב ַרגְ לֵ יכֶם,אשיכֶם
ֵ  ָר-ּופאֵ ֵרכֶם עַ ל
ְ כג. ת ֹאכֵלּו
הֲ לֹוא ְביֹום--אָ ָדם- כה וְאַ ָתה בֶ ן. כִ י אֲ ִני אֲ ֹדנָי יְהוִה,ִידעְ ֶתם
ַ ו-- ְבבֹואָ ה:עָ ָשה ַתעֲשּו- כְ כֹל אֲ ֶשר,כד וְהָ יָה יְחֶ זְ ֵקאל לָ כֶם ְלמֹופֵ ת. אָ ִחיו
 יָבֹוא הַ פָ ִליט,כו בַ יֹום הַ הּוא. נֹותיהֶ ם
ֵ ּוב
ְ  ְבנֵיהֶ ם,מַ ָשא נ ְַפ ָשם-מַ ְחמַ ד עֵ ינֵיהֶ ם וְאֶ ת- אֶ ת: ְמשֹוש ִת ְפאַ ְר ָתם,מָ עּוזָם-ַק ְח ִתי מֵ הֶ ם אֶ ת
. אֲ נִי יְהוָה- ְוי ְָדעּו כִ י,ִית לָ הֶ ם ְלמֹופֵ ת
ָ  ְול ֹא ֵתאָ לֵ ם עֹוד; וְהָ י,ּות ַדבֵ ר
ְ ,הַ פָ ִליט- יִפָ ַתח ִפיָך אֶ ת,כז בַ יֹום הַ הּוא.  אָ זְ ָניִם, ְלהַ ְשמָ עּות,אֵ לֶ יָך
"
1. In the ninth year, on the tenth day of the tenth month, the word of the LORD came to me:….15 The word of
the LORD came to me: 16 O mortal, I am about to take away the delight of your eyes from you through
pestilence; but you shall not lament or weep or let your tears flow. 17 Moan softly; observe no mourning for
the dead: Put on your turban and put your sandals on your feet; do not cover over your upper lip, and do not
eat the bread of comforters.” 18 In the evening my wife died, and in the morning I did as I had been
commanded. And when I spoke to the people that morning, 19 the people asked me, “Will you not tell us what
these things portend for us, that you are acting so?” 20 I answered them, “The word of the LORD has come to

me: 21 Tell the House of Israel: Thus said the Lord GOD: ‘I am going to desecrate My Sanctuary, your pride and
glory, the delight of your eyes and the desire of your heart; and the sons and daughters you have left behind
shall fall by the sword. 22 And Ezekiel shall become a portent for you: you shall do just as he has done, when it
happens; and you shall know that I am the Lord GOD.’ 23 Accordingly, you shall do as I have done: you shall not
cover over your upper lips or eat the bread of comforters; 24 and your turbans shall remain on your heads, and
your sandals upon your feet. You shall not lament or weep, but you shall be heartsick because of your
iniquities and shall moan to one another.” 25 You, O mortal, take note: On the day that I take their stronghold
from them, their pride and joy, the delight of their eyes and the longing of their hearts—their sons and
daughters— 26 on that day a fugitive will come to you, to let you hear it with your own ears. 27 On that day
your mouth shall be opened to the fugitive, and you shall speak and no longer be dumb. So you shall be a
portent for them, and they shall know that I am the LORD.
". ֹלהים
ִ ֱלָ ַקח אֹתֹו א- כִ י,ֹלהים; וְאֵ ינֶּנּו
ִ ֱהָ א- אֶ ת, " וַיִ ְתהַ לֵ ְך חֲ נֹוְך:בראשית ה כד
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יתתֹו ִלכְ תֹב וְאֵ ינֶּנּו
ָ  ְוזֶהּו ֶש ִשּנָה הַ כָתּוב ְב ִמ, ְל ִפיכְָך ִמהֵ ר הַ ָקבָ "ה ו ְִס ְלקֹו וֶהֱ ִמיתֹו קֹ ֶדם זְ מַ ּנֹו, ַ " צַ ִדיק הָ יָה ו ְַקל ְב ַדעְ תֹו לָ שּוב ְלהַ ְר ִשיע:רש"י
": )נֹותיו (בראשית רבה
ָ בָ עֹולָ ם – ְלמַ ְלאֹות ְש
“ AND ENOCH WALKED [WITH GOD] — He was a righteous man, but his mind was easily induced) to turn from his
righteous ways and to become wicked. The Holy One, blessed be He, therefore took him away quickly and made
him die before his full time. This is why Scripture uses a different expression when referring to his death by writing
“ ואיננוand he was not”, meaning, he was not in the world to complete the number of his years.
)ֹלקחַ ִמ ְמָך אֶ ת מַ ְחמַ ד עֵ ינֶיך)יחזקאל כ"ד
ֵ  כְ מֹו ִה ְננִי, ִל ְפנֵי זְ מַ ּנֹו. כי לקח אותו
': " ביאורו שנעלם מבני אדם ולא ידע ממנו רק ה' וז"ש כי לקח כו:אדרת אליהו
" ֹאשָך
ֶ אֲ ֹדנֶיָך מֵ עַ ל ר-ֹלקחַ אֶ ת
ֵ  הֲ י ַָדעְ ָת כִ י הַ יֹום יְהוָה,ֹאמרּו אֵ לָ יו
ְ  ַוי,ישע
ָ אֱ ִל- אֶ ל,אֵ ל-בֵ ית-יאים אֲ ֶשר
ִ הַ ּנ ְִב- " ַויֵצְ אּו ְבנֵי:ג,מלכים ב ב
סנהדרין כב ע"א
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 טז )בן אדם הנני לוקח ממך את מחמד עיניך,וא"ר יוחנן כל אדם שמתה אשתו ראשונה כאילו חרב בהמ"ק בימיו שנאמר( יחזקאל כד
 יח )ואדבר אל העם בבקר ותמת אשתי בערב וכתיב,במגפה לא תספד ולא תבכה ולא תבוא דמעתך וכתיב( יחזקאל כד
 כא )הנני מחלל את מקדשי גאון עוזכם מחמד עיניכם,(יחזקאל כד
And Rabbi Yoḥanan says: For any man whose first wife dies, it is as if the Temple were destroyed in his days, as it is
stated: “Son of man, behold, I take away from you the desire of your eyes with a stroke; yet neither shall you make
lamentation nor weep, neither shall your tears run down” (Ezekiel 24:16). And it is written: “So I spoke to the
people in the morning and in the evening my wife died” (Ezekiel 24:18). And it is written in the continuation of the
same passage: “Behold I will profane My Sanctuary, the pride of your power, the desire of your eyes” (Ezekiel
24:21), illustrating that a man’s wife is as precious to him as the Temple is for the entire Jewish nation.
 ו )אור חשך באהלו ונרו עליו ידעך ר' יוסי בר חנינא,אמר רבי אלכסנדרי כל אדם שמתה אשתו בימיו עולם חשך בעדו שנאמר( איוב יח
 ז )ותשליכהו עצתו, ז )יצרו צעדי אונו רבי אבהו אמר עצתו נופלת שנאמר( איוב יח,אמר פסיעותיו מתקצרות שנאמר( איוב יח
Rabbi Alexandri says: For any man whose wife dies in his days, the world is dark for him, as it is stated: “The light shall be
dark in his tent and his lamp over him shall be put out” (Job 18:6), since the word tent is commonly employed as a
metonym for a wife. Rabbi Yosei bar Ḥanina says: His steps get shorter, as it is stated: “The steps of his strength
shall be constrained” (Job 18:7). Rabbi Abbahu says: His counsel falls, as it is stated: “And his own counsel shall cast
him down” (Job 18:7).

יחזקאל טז
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חָ סָ ה עָ לַ יְִך-ה ל ֹא.  וְהָ ְח ֵתל ל ֹא חֻ ָת ְל ְת, ְל ִמ ְשעִ י; וְהָ ְמלֵ חַ ל ֹא הֻ ְמלַ חַ ְת, רֻ חַ צְ ְת-ּובמַ יִם ל ֹא
ְ ,כ ַָרת ָש ֵרְך-אֹותְך ל ֹא
ָ
 ְביֹום הּולֶ ֶדת,דֹותיְִך
ַ ּומֹול
ְ
" ד
,ו וָאֶ ֱעבֹר עָ לַ יְִך וָאֶ ְראֵ ְך. ֹתְך
ָ  הֻ לֶ ֶדת א, ְביֹום, ְבגֹ עַ ל נ ְַפ ֵשְך, ְפנֵי הַ ָש ֶדה- ְלחֻ ְמלָ ה עָ לָ יְִך; וַתֻ ְש ְלכִ י אֶ ל-- לַ עֲשֹות לָ ְך אַ חַ ת מֵ אֵ לֶ ה,עַ יִן
 ו ַָתב ִֹאי בַ ע ֲִדי, ו ִַת ְר ִבי ו ִַתגְ ְד ִלי,ְת ִתיְך
ַ  כְ צֶ מַ ח הַ ָש ֶדה נ,ז ְרבָ בָ ה.  ָואֹמַ ר לָ ְך ְב ָדמַ יְִך חֲ יִי,ִמ ְתבֹוסֶ סֶ ת ְב ָדמָ יְִך; ָואֹמַ ר לָ ְך ְב ָדמַ יְִך חֲ יִי
 וָאֲ כַסֶ ה, וָאֶ ְפרֹש כְ נ ִָפי עָ לַ יְִך, ו ְִהּנֵה עִ ֵתְך עֵ ת ד ִֹדים,ח וָאֶ ֱעבֹר עָ לַ יְִך וָאֶ ְראֵ ְך.  וְאַ ְת עֵ רֹם וְעֶ ְריָה, ַּושעָ ֵרְך צִ מֵ ח
ְ  ָש ַדיִם ָנכֹנּו:ע ֲָדיִים
, וָאֶ ְשטֹף ָדמַ יְִך מֵ עָ לָ יְִך; וָאֲ סֻ כְֵך,ט וָאֶ ְרחָ צֵ ְך בַ מַ יִם.  ִלי-ו ִַת ְהיִי-- נְאֻ ם אֲ ֹדנָי יְהוִה,ֹתְך
ָ עֶ ְרו ֵָתְך; וָאֶ ָשבַ ע לָ ְך וָאָ בֹוא ִב ְב ִרית א
- ו ְָר ִביד עַ ל,י ַָדיְִך- עֶ ִדי; וָאֶ ְתנָה צְ ִמ ִידים עַ ל,יא וָאֶ עְ ֵדְך.  וַאֲ כַסֵ ְך מֶ ִשי, וָאֶ ְנעֲלֵ ְך ָתחַ ש; וָאֶ ְח ְב ֵשְך בַ ֵשש,ישְך ִר ְקמָ ה
ֵ י וָאַ ְל ִב. בַ ָשמֶ ן
(שש) וָמֶ ִשי
ֵ בּושְך ששי
ֵ  ּומַ ְל,יג ו ַַתעְ ִדי זָהָ ב ָוכֶסֶ ף. ֹאשְך
ֵ  ְבר,אָ זְ ָניְִך; ַועֲטֶ ֶרת ִת ְפאֶ ֶרת- עַ ל,ילים
ִ ִ ַועֲג,אַ פֵ ְך- עַ ל,יב וָאֶ ֵתן ֶנזֶם. גְ רֹונְֵך
, כִ י כ ִָליל הּוא: ְבי ְָפיְֵך,יד ַויֵצֵ א לָ ְך ֵשם בַ גֹויִם.  ו ִַתצְ ְל ִחי ִל ְמלּוכָה,יפי ִב ְמאֹד ְמאֹד
ִ  אכלתי (אָ כ ְָל ְת); ו ִַת, סֹ לֶ ת ְּודבַ ש ו ֶָשמֶ ן,ו ְִר ְקמָ ה
- לֹו,עֹובֵ ר-כָל-נּותיְִך עַ ל
ַ ְ ַתז- ְשמֵ ְך; ו ִַת ְש ְפכִ י אֶ ת- ו ִַתזְ נִי עַ ל,טו ו ִַת ְב ְט ִחי ְבי ְָפיְֵך.  אֲ ֹדנָי יְהוִה,נְאֻ ם-- ַש ְמ ִתי עָ לַ יְִך-בַ הֲ ָד ִרי אֲ ֶשר
ּומכ ְַס ִפי
ִ  ִמזְ הָ ִבי,יז ו ִַת ְק ִחי כְ לֵ י ִת ְפאַ ְר ֵתְך.  ְול ֹא י ְִהיֶה, ל ֹא בָ אֹות: עֲלֵ יהֶ ם, ו ִַתזְ נִי,לָ ְך בָ מֹות ְטלֻאֹות- ו ַַתע ֲִשי,טז ו ִַת ְק ִחי ִמ ְבג ַָדיְִך. י ִֶהי
,) נתתי (נ ַָת ְת,ּוקטָ ְר ִתי
ְ ,ְש ְמ ִני
ַ  ו ְַתכ ִַסים; ו, ִבגְ ֵדי ִר ְקמָ ֵתְך-יח ו ִַת ְק ִחי אֶ ת. בָ ם- צַ ְלמֵ י ָזכָר; ו ִַתזְ נִי,לָ ְך- ו ַַתע ֲִשי,אֲ ֶשר נ ַָת ִתי לָ ְך
כ ו ִַת ְק ִחי.  אֲ ֹדנָי יְהוִה, נְאֻ ם: ַוי ִֶהי, ְַת ִתיהּו ִל ְפנֵיהֶ ם ְל ֵריחַ ִניחֹ ח
ַ  ּונ, הֶ אֱ כ ְַל ִתיְך,נ ַָת ִתי לָ ְך סֹ לֶ ת ו ֶָשמֶ ן ְּודבַ ש-יט וְלַ ְח ִמי אֲ ֶשר. ִל ְפנֵיהֶ ם
,בָ נָי; ו ִַת ְתנִים- אֶ ת,כא ו ִַת ְשחֲ ִטי. )נּותיְִך
ָ ְ(מ ַתז
ִ  מתזנותך,הַ ְמעַ ט-- לֶ אֱ כֹול, ו ִַתזְ בָ ִחים לָ הֶ ם, אֲ ֶשר יָלַ ְד ְת ִלי,נֹותיְִך
ַ  ְב-בָ ַניְִך וְאֶ ת-אֶ ת
 ִמ ְתבֹוסֶ סֶ ת ְב ָדמֵ ְך,יֹותְך עֵ ירֹם וְעֶ ְריָה
ֵ  ִב ְה--ְעּוריְִך
ָ יְמֵ י נ- ל ֹא זכרתי ( ָזכ ְַר ְת) אֶ ת,תֹו ֲעב ַֹתיְִך ו ְַתזְ נ ַֻתיְִך-כב וְאֵ ת כָל. אֹותם לָ הֶ ם
ָ
ְבהַ ע ֲִביר
". הָ יִית
4 As for your birth, when you were born your navel cord was not cut, and you were not bathed in water to smooth you;
you were not rubbed with salt, nor were you swaddled. 5 No one pitied you enough to do any one of these things
for you out of compassion for you; on the day you were born, you were left lying, rejected, in the open field. 6
When I passed by you and saw you wallowing in your blood, I said to you: “Live in spite of your blood.” Yea, I said to
you: “Live in spite of your blood.” 7 I let you grow like the plants of the field; and you continued to grow up until
you attained to womanhood, until your breasts became firm and your hair sprouted. You were still naked and bare
8 when I passed by you [again] and saw that your time for love had arrived. So I spread My robe over you and
covered your nakedness, and I entered into a covenant with you by oath—declares the Lord GOD; thus you became
Mine. 9 I bathed you in water, and washed the blood off you, and anointed you with oil. 10 I clothed you with
embroidered garments, and gave you sandals of dolphin leather to wear, and wound fine linen about your head,
and dressed you in silks. 11 I decked you out in finery and put bracelets on your arms and a chain around your neck.
12 I put a ring in your nose, and earrings in your ears, and a splendid crown on your head. 13 You adorned yourself
with gold and silver, and your apparel was of fine linen, silk, and embroidery. Your food was choice flour, honey,
and oil. You grew more and more beautiful and became fit for royalty. 14 Your beauty won you fame among the
nations, for it was perfected through the splendor which I set upon you—declares the Lord GOD. 15 But confident
in your beauty and fame, you played the harlot: you lavished your favors on every passerby; they were his. 16 You
even took some of your cloths and made yourself tapestried platforms and fornicated on them—not in the future;
not in time to come. 17 You took your beautiful things, made of the gold and silver that I had given you, and you
made yourself phallic images and fornicated with them. 18 You took your embroidered cloths to cover them; and
you set My oil and My incense before them. 19 The food that I had given you—the choice flour, the oil, and the
honey, which I had provided for you to eat—you set it before them for a pleasing odor. And so it went—declares
the Lord GOD. 20 You even took the sons and daughters that you bore to Me and sacrificed them to those [images]
as food—as if your harlotries were not enough, 21 you slaughtered My children and presented them as offerings to
them! 22 In all your abominations and harlotries, you did not remember the days of your youth, when you were
naked and bare, and lay wallowing in your blood.
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 יג )וזאת שנית תעשו כסות דמעה את," א"ר אליעזר כל המגרש את אשתו ראשונה אפילו מזבח מוריד עליו דמעות שנאמר( מלאכי ב
 יד )ואמרתם על מה על כי ה' העיד בינך,מזבח ה' בכי ואנקה מאין עוד פנות אל המנחה ולקחת רצון מידכם וכתיב( מלאכי ב
"ובין אשת נעוריך אשר אתה בגדתה בה והיא חברתך ואשת בריתך
 כב-  כא,יחזקאל לג
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,יְהוָה הָ י ְָתה אֵ לַ י בָ עֶ ֶרב- ְויַד.  הֻ כְ ָתה הָ עִ יר,ירּושלַ ִם לֵ אמֹר
ָ
אֵ לַ י הַ פָ ִליט ִמ-ָלּותנּו; בָ א
ֵ  ְלג-- בָ ע ֲִש ִרי בַ חֲ ִמ ָשה לַ חֹ ֶדש," ַוי ְִהי ִב ְש ֵתי עֶ ְש ֵרה ָשנָה
".  ְול ֹא נֶאֱ לַ ְמ ִתי עֹוד,בֹוא אֵ לַ י בַ ב ֶֹקר; וַיִ פָ ַתח ִפי- עַ ד, ִפי- וַיִ ְפ ַתח אֶ ת,ִל ְפנֵי בֹוא הַ פָ ִליט
In the twelfth year of our exile, on the fifth day of the tenth month, a fugitive came to me from Jerusalem and reported,
“The city has fallen.” Now the hand of the LORD had come upon me the evening before the fugitive arrived, and He
opened my mouth before he came to me in the morning; thus my mouth was opened and I was no longer
speechless.
יחזקאל כא
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-מָ ה אַ ָתה נֶאֱ נָח; וְאָ מַ ְר ָת אֶ ל- עַ ל,ֹאמרּו אֵ לֶ יָך
ְ י-יב וְהָ יָה כִ י.  ֵתאָ נַח ְלעֵ ינֵיהֶ ם,ּוב ְמ ִרירּות
ִ  הֵ אָ נַח; ְב ִש ְברֹון מָ ְת ַניִם,אָ ָדם-" יא וְאַ ָתה בֶ ן
יז זְ עַ ק...  נְאֻ ם אֲ ֹדנָי יְהוִה, ִהּנֵה בָ אָ ה ְונ ְִהי ָָתה-- ִב ְר ַכיִם ֵתלַ כְ נָה מַ יִם- ְוכָל, ַרּוח-י ַָדיִם וְכִ הֲ ָתה כָל-לֵ ב ו ְָרפּו כָל-בָ אָ ה ְונָמֵ ס כָל-ְשמּועָ ה כִ י
--אָ ָדם- יט וְאַ ָתה בֶ ן. י ֵָרְך- לָ כֵן ְס ֹפק אֶ ל,עַ ִמי-חֶ ֶרב הָ יּו אֶ ת-גּורי אֶ ל
ֵ נ ְִשיאֵ י י ְִש ָראֵ ל; ְמ- ִהיא ְבכָל, ִהיא הָ י ְָתה ְבעַ ִמי-כִ י--אָ ָדם- בֶ ן,וְהֵ ילֵ ל
".. כָף- וְהַ ְך כַף אֶ ל,ִהּנָבֵ א
And you, O mortal, sigh; with tottering limbs and bitter grief, sigh before their eyes. And when they ask you, “Why do
you sigh?” answer, “Because of the tidings that have come.” Every heart shall sink and all hands hang nerveless;
every spirit shall grow faint and all knees turn to water because of the tidings that have come. It is approaching, it
shall come to pass—declares the Lord GOD… Cry and wail, O mortal, for this shall befall My people, this shall befall
all the chieftains of Israel: they shall be cast before the sword together with My people; oh, strike the thigh [in
grief]. ..Further, O mortal, prophesy, striking hand against hand.

