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Preface:

Dear Members,
This year has necessitated new modes of operation for our shul. 
These High Holidays are the latest to require reprogramming.

We know that many of you will opt to pray at home on this Rosh 
Hashanah and we have prepared these materials to help make that
 experience as complete and meaningful as possible for you. In 
furtherance of that goal, we compiled this prayer workbook. It consists 
of essential prayers, as well as some explanations and instructions. 
It is a combination of timeless prayers and some of our guide materials, 
enhanced with new insights.  

I must stress one point above all others. The texts are important, but the 
Talmud in the Tractate of Sanhedrin teaches that the person who prays 
with broken spirit--feeling the pain of others and the desperation his or 
her own needs--it is as if they have not only said all of the prayers, but 
even successfully executed the entirety of the ancient rituals of the 
Temple in Jerusalem.

We all know people to pray for.  Whether it is those who have lost their 
job; losing memory; feeling the pain of isolation; coping with a strained 
marriage; battling with mental health; trying to balance the needs of 
family, work and home-schooling, or facing a myriad of other challenges.  
Take the opportunity in your home prayer to pray with heart and feeling, 
to think about your own needs and those of others.

This booklet is not a perfect effort, and we apologise for any deficiencies 
caused by our haste to ensure it was completed in time for the chagim. 

Rabbi Andy Rosenblatt and Rabbi Shlomo Schachter
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Order of Service

Rosh Hashanah

Evening 
1.  Evening Service pp. 4-17
2.  Rosh Hashanah Amida pp. 18-27

Daytime
1.  Morning Service: Pesukei D’Zimra and Blessings of Shema pp. 36 - 67
2.  Rosh Hashanah Amida pp. 18-27
3.  Avinu Malkenu pp. 28-35 (Not said on Shabbat)
4.  Rosh Hashanah Musaf pp. 68-91
5.  Classic High Holiday Prayers pp. 92-103
7.  Afternoon Service pp. 18-35 + Avinu Malkenu pp 28-35 
 (Not said on Shabbat)

Yom Kippur 

Evening 
1.  Kol Nidre - Please go to www.scharatzedeck.com for live-stream service
2.  Pre-Evening Service pp. 104-109
3.  Evening Service pp. 6-17 
4.  Yom Kippur Amida pp. 110-127

Daytime
1. Morning Service: Pesukei D’Zimra and Blessings of Shema pp. 36 - 67
2.  Morning Service Amidah pp. 110-127 + Avinu Malkenu pp 28-35 
3.  Musaf for Yom Kippur pp. 110-131 
     + Classic High Holiday Prayers pp  92-103
4.  Afternoon Service pp. 110-127 + Avinu Malkenu pp 28-35
5.  Neilah Service pp. 110-127 + Avinu Malkenu pp 28-35 
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Introduction:

Rosh Hashanah

Rosh Hashanah means “head (or beginning) of the year.” The holiday is 
celebrated for two days, beginning on the first day of the first month of 
the Jewish calendar: 1 Tishrei. Rosh Hashanah is also known by other 
names, including Yom Hadin (“Day of Judgment”), Yom Hazikaron 
(“Day of Remembrance”), and Yom Teruah (“Day of Blowing Shofar”). 
According to Jewish tradition Rosh Hashanah is “the birthday of the 
universe,” the time when the world was created. 

Pondering creation, whether from a perspective of faith and/or science 
(the wonder and majesty of nature or the very blessing of human 
existence and intelligence), is a natural starting point in helping us 
accept the notion of a divine authority. Hence, the theme of God the 
Creator and Ruler of the Universe informs the tenor of the day. 

As Creator, God grants us life. Rosh Hashanah is the time to assess our 
self, reflect upon it and take personal responsibility for making changes 
to maximize it. It is a time to stop and ask ourselves the question, “Have 
I been worthy this year of the privilege of life granted to me by my 
Creator?” The prayers of this festival, which focus heavily on the majesty 
of Hashem, repentance and beseeching God for mercy, are intended to 
help us succeed, not by changing God but by changing us. 
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Once again we stress, This year we are all especially aware of the urgency 
of our prayers.  Disease rages and lives are interrupted. Mental health 
challenges confront our world in a myriad of ways, including drug 
addiction, loneliness, anxiety and depression.  So many of us are just 
treading water.  Rosh Hashanah are days when the urgency of prayer 
is evident. As the Tehilim say  . . . 
 

-- A broken and depressed heart, Gd will not reject.

Which prayers were chosen for the service: The Roshei Yeshiva 

of Yeshiva University and elsewhere help guide this process. The 

methodology is relatively straightforward--if the Talmud required the 

prayer, it is included.  The heads of Yeshiva University and elsewhere 

helped guide this process. We tailor fit the prayers for our community,

balancing between those that are definitional from a perspective of 

emotional experience with those that are irreducible from a Halachic 

one. The best example of this is the Unesana Tokef prayer, composed 

by Rabbi Amnon in the Middle Ages.   
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Machazor yk 2020 5.3

Rosh Hashanah and Yom Kippur Evening Services
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Machazor yk 2020 5.3

Rosh Hashanah and Yom Kippur Evening Services



8

Machazor yk 2020 5.4

Rosh Hashanah and Yom Kippur Evening Services
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Machazor yk 2020 5.4

Rosh Hashanah and Yom Kippur Evening Services
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Machazor yk 2020 5.5

Rosh Hashanah and Yom Kippur Evening Services
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Machazor yk 2020 5.5

Rosh Hashanah and Yom Kippur Evening Services
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Machazor yk 2020 5.6

Rosh Hashanah and Yom Kippur Evening Services
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Machazor yk 2020 5.6

Rosh Hashanah and Yom Kippur Evening Services
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Machazor yk 2020 5.7

Rosh Hashanah and Yom Kippur Evening Services



15

Machazor yk 2020 5.7

Rosh Hashanah and Yom Kippur Evening Services
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Machazor yk 2020 5.8

Rosh Hashanah and Yom Kippur Evening Services
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Machazor yk 2020 5.8

Rosh Hashanah and Yom Kippur Evening Services



18



19



20



21



22



23



24



25



26



27



28

 

Avinu Malkenu (Not said on Shabbat): 
According to the Talmud, Rabbi Akiva composed the opening verses 
of this prayer on a fast day in a time of serious drought. It was later 
incorporated into the High Holiday liturgy because it is during this 
particular period that man notices the serious drought in his life and 
approaches Gd asking for a more meaningful and sustaining life. 

The two words Avinu Malkeinu (“Our Father, our King”), with which 
each line begins, contain a wealth of Jewish philosophy. It is significant 
to note that we approach Hashem first and foremost as our Father, and 
secondly as our King. God is referred to as “Our Father — merciful, 
gracious, and benevolent.” We can approach Him as children approach 
their fathers, without seeking special permission but also must not forget 
that He is also our Creator, in whose presence we must stand with awe 
and reverence. 

This prayer contains five repetitions of the phrase “Inscribe us in the 
book (of) . . .” We interpret this first to refer to the books of judgment, 
e.g. Book of Life, Book of Prosperity, etc. into which we plead to be 
inscribed. Second, we pray for five blessings: life, freedom, sustenance, 
righteous- ness, and forgiveness, which can be interpreted as reflecting 
the five books of the Torah. The Torah contains the words by which Israel 
must live. If we wish to achieve the requested blessings in our lifetime, 
it is not enough to pray for them. We must live by them. 

We ask God to grant us all our needs and desires both spiritual and 
material. The prayer gives us words for any request we might have of 
God. We are asked to read the last verse silently, although no such
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restriction is required of the rest of the prayer: “Our Father, our King, we 
have no worthy deeds; treat us with charity and kindness, and save us”. 

The Dubner Magid, who lived in the 18th Century and was famous for 
illuminating Torah ideas through mashal (parable) explained the reason 
for saying the last line silently, with the following parable. “A certain man 
entered a friend’s store and placed an order for many articles. Afterwards, 
he approached the owner and whispered quietly in his ear, ‘I have nothing 
at the present with which to pay for these goods, let me have them on 
credit’.” 

When we recite this prayer, we, too, place a large order for such things as 
“perfect healing for the sick”, “inscription in the Book of Life”, and “the 
filling of our storehouses with plenty”. But to our shame we find that we 
lack the merits for all these blessings. Therefore, we too, find ourselves in 
a position where we must ask whether we could possibly obtain them “on 
credit”. In deep shame and humility, we plead with our Heavenly Creditor 
in a whisper: “Our Father, our King, be gracious unto us and answer us 
for we have no good deeds to our credit; deal with us charitably and 
kindly and save us”. 

This prayer is a wonderful encapsulation of all for which we pray: 
forgiveness, health, prosperity, peace, the end of anti-Semitism, a sweet 
new year and even an end to the pandemic, per number 11 in the series, 
“Our Father, our King, withhold the plague from Your heritage.”
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Baruch Sheamar: This prayer catalogues the fundamentals of faith.  

The simple articulation of Blessed is Hashem who spoke and created

 the world is a powerful leap into the proper frame of mind. 

Morning Services, Rosh Hashanah and Yom Kippur
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The conclusion that all of our existence is predicated on Gd’s 

commanding voice creating the world is a logical beginning of prayer 

and has a lovely synergy with the themes of Rosh Hashanah. 

Ashrei:  This is a very universal prayer, e.g. Gd opens his hands and 

provides food to all creatures, from humans to hedgehogs, to crows and 

sharks.  Each species is sustained by the hand of Gd. 

Morning Services, Rosh Hashanah and Yom Kippur
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Morning Services, Rosh Hashanah and Yom Kippur
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Morning Services, Rosh Hashanah and Yom Kippur
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Hallelujah (Psalm 150): This prayer emphasizes the musical and 

dynamic modes of prayer. 

Nishmat and Hamelech: This section concludes the warm up and strikes 

the first definitive note for Rosh Hashanah.  The Nishmat prayer takes its 

inspiration from the wonder of creation and our inability to comprehend 

the genius behind the creation of the Universe, our world and the plants 

and animals that populate it. 

Morning Services, Rosh Hashanah and Yom Kippur
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Morning Services, Rosh Hashanah and Yom Kippur
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Morning Services, Rosh Hashanah and Yom Kippur



43

Morning Services, Rosh Hashanah and Yom Kippur
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In synagogue the word Hamelech               and following verse, “Who is 

sitting on a high and lofty throne!” is recited by the cantor with a tune of 

great gravity.  He is like a herald, announcing the arrival of the head of state. 

Morning Services, Rosh Hashanah and Yom Kippur
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Morning Services, Rosh Hashanah and Yom Kippur
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Blessings of Shema: The Shema is the foundational prayer in Judaism.  

The Torah commands us to say it twice daily, it has been the prayer of 

the martyrs and the call for children to return. The Talmud instructs 

that the Shema be accompanied by two blessings before and one blessing 

after. The blessings before relates to the idea that the renewing light of 

day reminds us of Gd’s creation of light. The second blessing is about the 

illumination imparted by the Torah. After the Shema a third blessing is 

recited. This third blessing invokes memories of Gd’s intervention in the 

world, or Geulah--redemption. It reminds us that prayer has agency as it 

invokes Hashem’s intervention in the course of history.  We are praying 

for that same intervention. 

At this point the text is different for Shabbat and Sunday. 

Morning Services, Rosh Hashanah and Yom Kippur
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Shabbat Only
Morning Services, Rosh Hashanah and Yom Kippur
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Shabbat Only
Morning Services, Rosh Hashanah and Yom Kippur
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Shabbat Only
Morning Services, Rosh Hashanah and Yom Kippur
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Shabbat Only
Morning Services, Rosh Hashanah and Yom Kippur
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Shabbat Only
Morning Services, Rosh Hashanah and Yom Kippur
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When holiday falls on a weekday continue here.
Morning Services, Rosh Hashanah and Yom Kippur
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Morning Services, Rosh Hashanah and Yom Kippur
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Morning Services, Rosh Hashanah and Yom Kippur
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Morning Services, Rosh Hashanah and Yom Kippur
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Morning Services, Rosh Hashanah and Yom Kippur



57

Morning Services, Rosh Hashanah and Yom Kippur
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Supplementary content
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Morning Services, Rosh Hashanah and Yom Kippur
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Morning Services, Rosh Hashanah and Yom Kippur
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Morning Services, Rosh Hashanah and Yom Kippur
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Morning Services, Rosh Hashanah and Yom Kippur
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Morning Services, Rosh Hashanah and Yom Kippur
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Morning Services, Rosh Hashanah and Yom Kippur
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Amidah: The Amidah (Shemoneh Esreh) or silent devotion is the most 

direct address we have in the service. In this prayer we envision ourselves 

standing directly before Hashem. To mentaly invoke this image we take 

three steps back before reciting the prayer and then three steps forward 

as if we are entering Gd’s court. You will note the instructions to bow in 

the first section at and as well in the Modim prayer (these are highlighted 

in green). If there is a key meditation for this prayer it is that we stand 

before Gd in judgement.  If Gd has given us strength we ask if we have 

used it well for good, and for what Gd would want.  If Gd has given us 

wealth, we ask if we have used it well for good, and for what Gd would 

want etc. 

One prayer that may be worth focusing on is the Modim prayer.  This 

prayer asks us to take stock of all the ways in which Hashem has blessed 

us--with life itself, and much more. 

You may notice in this prayer a very long section on page 298-299 which 

replaces a much shorter blessing than the rest of the year. This prayer 

expresses a vision of a world that fully embraces the lessons of Rosh 

Hashanah. A world of unity, and of peace, of the silencing of hatred and 

enmity, and of a return to Israel. 

On Rosh Hashanah continued on Page 18

On Yom Kippur contined on Page 112

Morning Services, Rosh Hashanah and Yom Kippur
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Mussaf for Rosh Hashanah

The Mussaf Amidah is the central prayer of Rosh Hashanah. It is 
the longest Amidah of the entire year. It is our most structured act of 
teshuvah, (repentance) when we truly place ourselves in judgment before 
Hashem. All of the themes of this prayer are meant to bring us to the 
same point: refocused priorities, rededication to Hashem, and allegiance 
to the principles of his Torah. 

The Mussaf Amidah contains three dominant themes. The Talmud, in 
Tractate Rosh Hashanah, which was compiled in the second century, sug-
gested that the shofar be blown after each theme. The themes are referred 
to as: Malchiyot (“Kingship’) Zichronot (“Remembrance”), and Shofarot 
(“Sounding of the Shofar”). 

Each theme contains ten verses taken from the three sections of the 
Bible that express each particular topic. The shofar is sounded after each 
section, during the Chazzan’s Repetition. 

Malchiyot (Kingship) This section refers to the Kingship and 
Sovereignty of God, and proclaims anew our readiness to subordinate 
ourselves entirely to accept the rule of our Creator. 

Zichronot (Remembrance) This section recalls God’s fulfillment of 
the vows He made to Noah, to the patriarchs, and to the prophets and 
emphasizes that God permits His mercy to prevail when meting out 
reward and punishment to those who walk in His ways. It connects us 
to the long and proud story of the relationship we have with God. 
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Shofarot (Sounding of the Shofar): This third blessing links the shofar 
with the revelation at Mt. Sinai and the purest expressions of our own 
hearts. The shofar simultaneously represents God’s voice and our own in 
prayer. The shofar is also the instrument used to call the Jewish people 
together to assemble for Rosh Hashanah while they were wandering in 
the desert.  It is also the sound that signals redemption and ingathers the 
exiles.  The verses of Shofrot reflect this thematic diversity. 
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Unesana Tokef: This prayer is not required as it was only written in 
the Middle Ages and could not possibly have been required at the 
time.   We include it to complete the emotional experience of the day, 
and the resonance it provides as a traditional touchpoint of the service. 

The prayer itself appears first in legal work Or Zaruah written by Rabbi 
Isaac Ben Moshe of Vienna (d.1270) In it he tells the story of Rabbi 
Amnon, originally told byRabbi Meshullam Ben Kalonymos, who lived in 
Mainz Mayence), Germany, about the year 1000. The story is summarized 
below.  Scholars note that there is no record of any Rabbi Amnon to the 
best of our knowledge.  In fact Amnon is an unlikely name for any Jews 
to choose for his son, as the biblical Amnon was guilty of rape and thus 
an unliley name to choose.  Rather Amon, a name from the Hebrew word 
faithful, may be a collective name of the many Jews who died at the hands 
of Crusader and Christian violence as they refused to betray their faith.  
The story itself is about the purest kind of faith in one’s eternal values and 
the value of the soal above any material gain. 
 
Rabbi Amnon (amnon means, “faithful one” in Hebrew) was one of the 
great men of his generation, handsome, wealthy and well-connected. The 
Archbishop of the city, along with his lords, began to urge Rabbi Amnon 
to join them in faith and convert to Christianity. Rabbi Amnon repeatedly 
refused. The Archbishop persisted in his demand until finally, in an attempt 
to buy some time, Rabbi Amnon asked for three days to consider the matter.

Classic High Holiday Prayers 
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Upon returning to his home, the Rabbi became distraught at having left 
the impression he was prepared to betray God. He spent the next three days 
in seclusion, fasting and praying to God for forgiveness. After the third 
day, the Archbishop sent for him, but he refused to go. More lords were 
dispatched to retrieve him, but Rabbi Amnon steadfastly refused to go. 
Finally, the exasperated Archbishop had Rabbi Amnon forcibly brought 
to him and asked him, “What is this Amnon? Why have you not come to 
reply to me and to do my desire at the end of the time you set for yourself in 
which to take counsel?” Rabbi Amnon responded, “I shall pronounce 
my own sentence. Let the tongue that spoke and lied to you be cut out.” 

The incensed bishop replied, “No, the tongue I shall not cut out, for it spoke 
well. But the feet that did not come to me at the time you set I shall lop off, 
and the rest of the body I shall punish.” With that, he ordered the Rabbi’s 
feet and hands be amputated. At every finger they asked, “Will you be 
converted, Amnon?” and he said, “No.” With the deed completed, they 
placed Rabbi Amnon on a shield, together with his amputated limbs at 
his side, and sent him home. 

The mutilation of Rabbi Amnon occurred a few days before Rosh Hashanah. 
When the festival arrived, Rabbi Amnon asked his relatives to carry him t
o synagogue and asked to be placed before the Holy Ark. Just before the 
chazzan began Kedushah, Rabbi Amnon asked if he could sanc- tify God’s 
name, and with his dying breath recited the prayer we now know as, 
Unetaneh Tokef. Three days later Rabbi Amnon appeared in a dream to 
Rabbi Kalonymos, a scholar and poet and taught him the prayer, which 
Rabbi Amnon asked be shared with all Jewry and inserted into the prayers 
of Rosh Hashanah and Yom Kippur. 

Classic High Holiday Prayers 
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This prayer is attached to the Unesana Tokef prayer. It is always chanted 
with the utmost solemnity and feeling. Given that prayer and repentance 
of the most eloquent variety yielded only amputation, infection and death 
for Rabbi Amnon it is interesting that his prayer is the one that defines 
the essence of Rosh Hashanah for so many. 

The allegory of Rabbi Amnon helps us to understand that the pain of 
living a lie, of betraying God, our values and our very self are far more 
painful than physical wounds. Rabbi Amnon’s teshuva afforded him the 
ability to return to God and remove the stain of his betrayal, to be whole 
again, to be upright in the eyes of Hashem. For there is no pain equal to 
our disappointment in ourselves, and no joy equal to being able to return 
to the upright and ethical. 

Classic High Holiday Prayers 
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The power of this poem is both in its history and its ability to sum up 
the experience of judgment. It exposes all of our vulnerabilities and ver-
balizes all of our uncertainties that we pray to God to alleviate: “who will 
live and who will die, . . . who by fire . . . who will enjoy tranquility and 
who will suffer, who will be impoverished and who will be enriched.” On 
the one hand, it expresses our helplessness, parallel to Rabbi Amnon’s be-
fore the bishop. On the other hand, it expresses our control, because it is 
we who take charge through the acts of “repentance, prayer and charity” 
to “remove the evil of the decree, “ Uteshuvah, utefilah, 
utzedaka ma’avirin et roah hagzerah.”

Classic High Holiday Prayers 



96

Classic High Holiday Prayers 



97

Classic High Holiday Prayers 



98

Classic High Holiday Prayers 



99

 

V Kol Ma’aminim: Rabbi Soloveitchik understood that this prayer is a 
required prayer because it goes back to the earliest days of ritual and was 
even recited in the Temple context. It declares our most fundamental 
beliefs about Gd and the process of judgement.

Classic High Holiday Prayers 
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Introduction:

Yom Kippur

Yom Kippur means, “Day of Atonement.” It is the last day of the Ten Days
of Repentance, which began on Rosh Hashanah. On Rosh Hashanah we
appeal to the Heavenly Court to secure our fate for the coming year.

Although it is the most solemn day of the year, Yom Kippur is suffused
with an undertone of joy. We revel both in our enhanced spirituality and
the confidence that God will accept our prayers for repentance, forgive us,
and seal our fate for a year of health, happiness and abundant blessings.

The theme of Yom Kippur is, teshuvah, repentance and return. It is a day
of haunting beauty and spiritual power, yet its real goal is transformation.

We enter with our sins and exit as different people, committed to new and
straighter paths. We leave behind our gossiping and arrogances and
embrace our new and improved selves. Yom Kippur is a day for man to
devote himself to prayer and confession whereby he is elevated far above
his mundane concerns into the higher realm of the ideal. It is a day of
peace and harmony, of charitable acts and forgiveness, reconciliation and
devotion, reverence and awe. Yom Kippur is the day when man comes
face to face with God.

This is a day when it is incumbent upon each of us to ask for forgiveness
and to forgive. According to the custom of the Jewish community of
Baghdad the Rabbi would get up before the first service of Yom Kippur
and would announce that no prayers could begin until all who bore a
grudge against another grant forgiveness in their hearts.



105

 

 

On Yom Kippur we stand solemnly before our Creator ready to seek and
be granted forgiveness for our sins. When the day is over, we go forward
into a new year renewed and united in brotherly love with our fellow man

to meet the responsibilities of our common future.

What is included in the Yom Kippur section of this book? We are 

attempting to bring you the simplest form of what you can recite at home.  

We have not included Kol Nidre because that even will take place through 

a livestream of the service from the main sanctuary at Schara Tzedeck.  

This book will give you the essential prayers of Yom Kippur.   
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Scans yk.2020.5.1 -  p38-39 
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Scans yk.2020.5.1 -  p38-39 



108

Scans yk.2020.5.2 -  p40-41
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Scans yk.2020.5.2 -  p40-41
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Yom Kippur Evening recite pages 6-17, before returning to this section.

Yom Kippur Amida 

The Amidah is one of the times in the Yom Kippur service when man

stands alone and talks privately to his Creator. Man’s dialogue with God

is carried out in an upright, standing position. Standing before Hashem,

reciting this prayer affords us the ability to confess our wishes, 

vulnerabilities, mistakes and sins directly to God. There is no need to 

disclose to another, and no need for a middle man (e.g. chazzan); there is 

only us and Hashem.

Vidui and important subsection of the Amida, Vidui, the confession of 

sins, is the most central act of teshuvah on Yom Kippur. The Vidui is said 

several times throughout Yom Kippur and at no other time of the year.

Yom Kippur is meant to be a transformative experience, one in which we

abandon our sins and resolve not to commit them again. The Talmud

gives us the model of the gambler, whose repentance is considered only

when his dice are broken and he renounces his play entirely. Similarly our

repentance can only be considered when we abandon gossip, tax evasion,

arrogance, etc. resolving to avoid those behaviours in the coming year.

The Vidui is akin to an audit of personal action and thought (exactly as

thorough as a Revenue Canada audit—with the same attention to detail

eliciting the same sense of trepidation). It is made up of two forms of

confession, Ashamnu (“we are guilty”) and Al Chet (“upon the sin). 

Each section is composed as an acrostic that attempts to list our sins 

alphabetically from aleph to taf. Ashamnu, lists categories of sins; Al Chet 

enumerates individual sins. By confessing our sins out loud, they become 
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much more real—and much more difficult to be rationalized away.

The Ashamnu paragraph has a unique melody that is oddly joyous.

Commentators explain that there is a particular joy in acknowledging

one’s guilt. We feel it as we declare and thereby release our sins.

The Al Chet also follows the Hebrew alphabet, yet this time each letter

gets two verses. This list is particularly powerful and assists us in 

remembering forgotten moments of indiscretion that we have actively 

pushed out of our consciousness. 

It is customary to say the Vidui bent slightly forward and to clench the

right hand and cross the chest with it to slightly tap the heart when 

enunciating each sin. Legend tells us that this symbolic act is done so that 

we may know clearly what is responsible for our transgressions. Although

there may be a tendency to blame “the hand that pulled the trigger”, the

hand is symbolic of the agent carrying out the wishes and desires of the

heart. If the hand sins, it is inconceivable that the heart remains pure.

The uniqueness of this prayer is the fact that although it is chanted 

individually the grammar is constructed in the plural tense. This is to 

emphasize the unity and the sense of communal affiliation that Jews 

have with their fellow Jews. No Jew is an entity unto himself, as it says in 

the Talmud, “Kol Yisrael arevim ze lezeh,” “All Israel is responsible for his 

fellow.” Together we are considered like one body; each of us represents a

component part. Therefore, we confess the sins of all the parts of the

body and pray together for repentance and blessings. 
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For Mussaf read prayers on p 128-130 at this point and then continue. 
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Machazor yk 2020 2.3

For Mussaf read prayers on p 128-130 at this point and then continue. 
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Neilah Service

The closing of the Gates p.706

The Neilah service is unique to Yom Kippur. A regular day has three
prayer services: Ma’ariv (evening), Shacharit (morning), and Minchah
(afternoon). On Shabbat and Yom Tov we add “Mussaf,” after the morning
service. Only Yom Kippur Day has a fifth service. This is the Neilah
service.

Neilah is always chanted late in the afternoon, just before dusk. “Neilah”
comes from the Hebrew word, “leenohl”, to lock (or close). The Neilah
Service represents the locking of the Heavenly Gates.
The tone of Neilah is both one of desperation and hope. The sun is about
to set, the hour is late and the Gates of Heaven are about to be shut. This
is the last chance for our prayers to ascended on high, and hopefully be
heard. If ever the time was ripe to make a sincere commitment to atone,
it is now

For the text of Neilah Amidah please refer to page 112. 
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Alenu: The Concluding Prayer 
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It is [incumbent] upon us to praise the L·rd of all. To bestow Greatness 
to the Molder of creation, for He did not make us as the nations of the 
lands, & he did not establish us like the families of the earth, for He did 
not assign our portion as theirs, & our lot like all the multitudes - for 
they bow to vanity & emptiness & pray to a god that saves not. And we 
bow before the King, the King of all Kings, the Holy One, Blessed be He, 
Who spreads out the heavens & creates the foundation of the earth. And 
the seat of His precious abode is in Heaven above & the divine presence 
of his power, is in the highest heights. He is our G·d, & there is no other. 
Our G·d is true, & no other is beside Him. Like it is written in the Torah 
- “And you shall know today, & you shall take it to heart, that it is the 
L·rd (Hash·m), Who is G·d in the heavens above & upon the earth below. 
There is no other.”

Therefore, we will hope to You L·rd, our G·d to see speedily the glory of 
Your Might - to remove abominable idolatry from the earth & the false 
gods be utterly terminated, to repair the world with the Kingship of the 
Al·mighty. And all living flesh will call in Your Name to turn back to 
You all the wicked of the earth. They will recognize & will know, all the 
inhabitants of the earth, that to You that every knee shall bow down, & 
every tongue. Before you they will kneel & bow down & give honor to 
Your glorious name & they will all accept the yolk of Your Kingship. And 
Reign upon them speedily forever & ever. For the Kingship, it is Yours. 
And forevermore reign in glory. Like it is written in your Torah, “The L·rd 
will reign forever & ever.” And it is said “and it will be the L·rd will Be 
King upon all of the earth. On that day the L·rd will be One (ie, only He 
will be worshiped) & His name One.” And in Your Torah, L·rd, Our G·d, 
it is written saying “Hear Oh Israel, the L·rd is our G·d the L·rd is One.” 
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