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Sukkot Schedule 
Erev Sukkot 
Sunday Sept. 23 
6:55pm - Mincha 
6:57pm - Candle Lighting 
 
Sukkot I 
Monday Sept. 24 
9:00am - Shacharit 
4:00pm - Sukkah Hop 
5:30pm - Mincha* 
6:00pm – Tisch* 
7:30pm – Maariv* 
7:51pm - Candle Lighting 
     *Rosenberg's Sukkah 

Sukkot II 
Tuesday Sept. 25 
9:00am - Shacharit 
6:55pm - Mincha/Maariv 
7:50pm - Havdalah 

Upcoming Holiday Events 
Sep 29 – Shabbat Chol Hamoed Sukkot - Candy Sukkah Building 
Competition 
 
Oct 1 day – Shmini Atzeret (Yizkor) 
Oct 1 evening – Simchat Torah Extravaganza 
Oct 2 – Simchat Torah 

Refuah Shelema 
Yechil Yeshiahu ben Fradel 
Robert Levinson 
Hodel bat Raozel (Linda Kirshstein) 
Yehudit Elisheva bat Miriam Leah 

Claret (Kate Kalin Tobakos) 
Laella bat Simcha 
Talia bat Shoshana 
Blooma bat Chaya Sara (Bertha 

Hoffman) 
Miriam bat Mazal  
Bear Phillips 
Yisrael ben Chaya 

Boaz Moshe ben Golda Tamar 
Moshe ben Chava 
Linda Milligan 
Shmuel Zalman ben Shoshana 
Yocheved Koplowitz 
Zelig Aharon HaLevi ben Miriam 
Valerie Armour 
Aryeh Chaim Simcha ben Yael 

Bracha (Teddy Mocle Levine)  
Leah Gittel bat Nahama Beryl 

v'Moshe HaCohen (Leah Chase) 

Life Cycle 
Birthday 
Ø Eddie Kramer (9/24)  
Ø Elayna Gleaton (9/25) 
Ø Aviva Engel (9/27) 

Yahrzeit 
Ø  Alan Rosenberg, 

grandfather of David 
Rosenberg (9/22) 

Contributions 
In Honor of 
Ø Sandy Katz by Esther and 

David Beckmann 
Ø Anita Zucker by Bama and 

Paul Saltzman 

 

 
We appreciate all contributions - those of $10 or more will be acknowledged here. 
Contributions in support of CDT, can be made at, DorTikvah.org or by check to 
Congregation Dor Tikvah | PO Box 80301 | Charleston, SC 29416 

 

Service Times 
Friday, September 21  

7:00 pm - Mincha 
6:01 pm – Earliest Candle Lighting 

7:00 pm – Late Candle Lighting 

Saturday, September 22 
9:00 am – Shacharit 

(10:00 am – Latest preferable time to say the shema) 
10:00 am – Shabbat Morning Youth Groups 

10:30 am – Youth Tefilla Begins 
 

5:45 pm – Parsha Shiur  
6:30 pm – Mincha 

7:54 pm – Havdalah 

Kiddush/Lunch Sponsor: 
Available 

 
Sep 24 – Sukkot Day 1 – Available 
Sep 25 – Sukkot Day 2 - Available 
Sep 29 – Available 
Oct 1 – Shmini Atzeret – Available 
Oct 6 - Available 
 

Please consider marking a special event in your life by sponsoring a 
Kiddush. Contact Lenny Zucker at lenbarbz@alum.mit.edu. Regular 

Kiddush is $150. Shabbat Academy Kiddush/Lunch is $275. 

Weekday Services 
Mincha/Maariv services on Wednesday will be at 6:50 pm. 

Regular Classes 
Torah Study – The Avraham Stories – is off for the summer. 

Lunchtime Talmud - Thursdays at noon (with Facebook Live 
access. Please contact Rabbi@DorTikvah.org with questions.) 

Dor Tikvah Youth Programs 
Information about our youth programs is available at 

www.dortikvah.org/youth 
 

  

Sukkah Hop Details 
 

Ë Children meet at the Arabian Dr entrance to Marsh Cove 
(corner of Arabian and Ashley Hall Plantation Rd) at 4:00. 

Ë Adults meet at the Sukkah of Arlene and Peter Rosenthal 
beginning at 4:30. 

Ë We will daven Mincha at the Rosenbergs at 5:30 and then 
the Tisch will begin there. 



 

 

Moses the Man: Moses exemplifies how a human being, without ever ceasing to be human, can become a giant of the moral life. 
Rabbi Lord Jonathan Sacks | Aish HaTorah  

That very day the Lord spoke to Moses, "Go up this mountain of the Abarim, Mount Nebo, which is in the land of Moab, opposite Jericho, and 
view the land of Canaan, which I am giving to the people of Israel for a possession. And die on the mountain which you go up, and be 
gathered to your people ... For you will see the land only from a distance; you will not enter the land I am giving to the people of Israel." 

With these words there draws to a close the life of the greatest hero the Jewish people has ever known: Moses, the leader, the liberator, the lawgiver, the 
man who brought a group of slaves to freedom, turned a fractious collection of individuals into a nation, and so transformed them that they became the 
people of eternity. 

It was Moses who mediated with G-d, performed signs and wonders, gave the people its laws, fought with them when they sinned, fought for them when 
praying for Divine forgiveness, gave his life to them and had his heart broken by them when repeatedly they failed to live up to his great expectations. 

Each age has had its own image of Moses. For the more mystically inclined sages Moses was the man who ascended to heaven at the time of the giving 
of the Torah, where he had to contend with the angels who opposed the idea that this precious gift be given to mere mortals. G-d told Moses to answer 
them, which he did decisively. "Do angels work that they need a day of rest? Do they have parents that they need to be commanded to honour them? Do 
they have an evil inclination that they need to be told, 'Do not commit adultery?'" (Shabbat 88a). Moses the man out-argues the angels. 

Other sages were more radical still. For them Moses was Rabbenu, "our rabbi" - not a king, a political or military leader, but a scholar and master of the 
law, a role which they invested with astonishing authority. They went so far as to say that when Moses prayed for G-d to forgive the people for the 
Golden Calf, G-d replied, "I cannot, for I have already vowed, One who sacrifices to any G-d shall be destroyed (Ex. 22:19), and I cannot revoke My 
vow." Moses replied, "Master of the universe, have You not taught me the laws of annulling vows? One may not annul his own vow, but a sage may do 
so." Moses thereupon annulled G-d's vow (Shemot Rabbah 43:4). 

For Philo, the 1st century Jewish philosopher from Alexandria, Moses was a philosopher-king of the type depicted in Plato's Republic. He governs the 
nation, organizes its laws, institutes its rites and conducts himself with dignity and honour; he is wise, stoical and self-controlled. This is, as it were, a 
Greek Moses, looking not unlike Michelangelo's famous sculpture. 

For Maimonides, Moses was radically different from all other prophets in four ways. First, others received their prophecies in dreams or visions, while 
Moses received his awake. Second, to the others G-d spoke in parables obliquely, but to Moses directly and lucidly. Third, the other prophets were 
terrified when G-d appeared to them but of Moses it says, "Thus the LORD used to speak to Moses face to face, as a man speaks to his friend" (Ex. 
33:11). Fourth, other prophets needed to undergo lengthy preparations to hear the Divine word; Moses spoke to G-d whenever he wanted or needed to. 
He was "always prepared, like one of the ministering angels" (Laws of the Foundations of Torah 7:6). 

Yet what is so moving about the portrayal of Moses in the Torah is that he appears before us as quintessentially human. No religion has more deeply and 
systemically insisted on the absolute otherness of G-d and man, heaven and earth, the infinite and the finite. Other cultures have blurred the boundary, 
making some human beings seem godlike, perfect, infallible. There is such a tendency - marginal to be sure, but never entirely absent - within Jewish life 
itself: to see sages as saints, great scholars as angels, to gloss over their doubts and shortcomings and turn them into superhuman emblems of perfection. 
Tanakh, however, is greater than that. It tells us that G-d, who is never less than G-d, never asks us to be more than simply human. 

Moses is a human being. We see him despair and want to die. We see him lose his temper. We see him on the brink of losing his faith in the people he 
has been called on to lead. We see him beg to be allowed to cross the Jordan and enter the land he has spent his life as a leader travelling toward. Moses 
is the hero of those who wrestle with the world as it is and with people as they are, knowing that "It is not for you to complete the task, but neither are 
you free to stand aside from it." 

The Torah insists that "to this day no one knows where his grave is" (Deut. 34:6), to avoid his grave being made a place of pilgrimage or worship. It is all 
too easy to turn human beings, after their death, into saints and demigods. That is precisely what the Torah opposes. "Every human being" writes 
Maimonides in his Laws of Repentance (5:2), "can be as righteous as Moses or as wicked as Jeroboam." 

Moses does not exist in Judaism as an object of worship but as a role model for each of us to aspire to. He is the eternal symbol of a human being made 
great by what he strove for, not by what he actually achieved. The titles conferred by him in the Torah, "the man Moses," "G-d's servant," "a man of G-
d," are all the more impressive for their modesty. Moses continues to inspire. 

On 3 April 1968, Martin Luther King delivered a sermon in a church in Memphis, Tennessee. At the end of his address, he turned to the last day of 
Moses' life, when the man who had led his people to freedom was taken by G-d to a mountain-top from which he could see in the distance the land he 
was not destined to enter. That, said King, was how he felt that night: 

I just want to do G-d's will. And He's allowed me to go up to the mountain. And I've looked over. And I've seen the promised land. I may not 
get there with you. But I want you to know tonight that we, as a people, will get to the promised land. 

That night was the last of his life. The next day he was assassinated. At the end, the still young Christian preacher - he was not yet forty - who had led the 
civil rights movement in the United States, identified not with a Christian figure but with Moses. 

In the end the power of Moses' story is precisely that it affirms our mortality. There are many explanations of why Moses was not allowed to enter the 
Promised Land. I have argued that it was simply because "each generation has its leaders" (Avodah Zarah 5a) and the person who has the ability to lead a 
people out of slavery is not necessarily the one who has the requisite skills to lead the next generation into its own and very different challenges. There is 
no one ideal form of leadership that is right for all times and situations. 

Franz Kafka gave voice to a different and no less compelling truth: 
He is on the track of Canaan all his life; it is incredible that he should see the land only when on the verge of death. This dying vision of it 
can only be intended to illustrate how incomplete a moment is human life; incomplete because a life like this could last forever and still be 
nothing but a moment. Moses fails to enter Canaan not because his life was too short but because it is a human life.(1) 

What then does the story of Moses tell us? That it is right to fight for justice even against regimes that seem indestructible. That G-d is with us when we 
take our stand against oppression. That we must have faith in those we lead, and when we cease to have faith in them we can no longer lead them. That 
change, though slow, is real, and that people are transformed by high ideals even though it may take centuries. 


