
QUESTIONS ON PARASHAT BAMIDBAR 
 
Q-1.  (a) Why is Parashat Bamidbar always read before Shavuot (2 views)? (b) Why does Sefer Bamidbar follow the laws of the Mishkan that are detailed in 
Sefer Vayikra? (c) Why does the census of Bnei Yisrael in Bamidbar follow the law of temura in Vayikra 27:33, which prohibits substituting another animal for an 
animal that was sanctified? (d) Why did Hashem order the census of Bnei Yisrael on Rosh Chodesh Iyar (5 views)? (e) How do we know that if a man, while 
Bnei Yisrael were in the midbar, intermarried a woman from a different sheivet, the status of their child, i.e., being a Kohen, Levi or Yisrael, followed his father, 
not his mother? (f) Since, between the census after the cheit ha’eigel and this one, (i) some of Bnei Yisrael must have reached the minimum age of 20 to be 
included in the census, and (ii) others died, how could both counts have the exact same total (2 views)? (g) For each sheivet, the Torah says that the count is 
described as “bemispar sheimot” (by the number of names), and for 4 shevatim, 1:20,22,24,34, the word “sheimot” is spelled with the letter vav, but for the other 
8 shevatim, why is the word “sheimot” spelled without the letter vav? (h) (1) What 3 camps did Moshe, by the Command of Hashem, set up in the midbar? (2) 
Where were the comparable camps located in Yerushalayim? (Bamidbar 1:1,10,18,49-50) 
 
A-1.  (a) (1) It ensured that the dreaded tochacha in Parashat Bechukotai is separated from the joy of Shavuot (Megilah 31b). (2) Counting Bnei Yisrael in 
Parashat Bamidbar shows the importance of each individual Jew, teaching that every single Jew must “re-accept” the Torah every Shavuot and learn it to the 
best of his or her ability (Darash Moshe). (b) Having learned about the kedusha of the Mishkan, we now learn how Bnei Yisrael in their encampment in the 
midbar had to distance themselves from the holy Mishkan, just as they distanced themselves from Har Sinai in Sefer Shemot (Ramban). (c) The census showed 
that due to the pure lineage Bnei Yisrael, Hashem “shall not substitute for [Bnei Yisrael]” by choosing another nation (Oznayim laTorah). (d) (1) Permanent 
residence is demonstrated by living somewhere for 30 days, and the Shechina inaugurated and began residing in the Mishkan on Rosh Chodesh Nisan, with Its 
residence becoming “permanent” a month later on Rosh Chodesh Iyar – the census demonstrated the pure descent of the families of Bnei Yisrael, so that the 
Shechina could remain among them (Gur Aryeh). (2) The Shechina can rest on a congregation of at least 22,000 Jews, and Moshe showed that each sheivet 
reached this minimum population and was worthy of the Shechina (Kli Yakar). (3) Before Hashem ordered Bnei Yisrael to make degalim (banners), paralleling 
those possessed by the angels, the census had to show the pure origin of Bnei Yisrael, which made them worthy of possessing degalim (Medrash Tanchuma). 
(4) Originally, the entry of Bnei Yisrael into Eretz Yisrael, before the sin of the meraglim, was to occur 20 days later on 20 Iyar, and Moshe had to determine now 
the number of those who were qualified for the army that would conquer the land (Ramban). (5) By counting Bnei Yisrael again so soon, Hashem showed His 
love for each of them (Rashi). (e) 1:18 says, “va-yityaldu al mishpechotam le-veit avotam” (they declared their pedigrees after their families, by the houses of 
their fathers) (Rambam – Hilchot Isurei Bi’ah 19:15). (f) (1) (i) The census year started on Rosh Hashana, and those turning 20 between Tishrei and Iyar were 
not counted in that year’s census (Rashi), and (ii) during the period of the construction of the Mishkan, no one died, since Bnei Yisrael were protected from death 
(Mizrachi). (2) The last census included the levi’im, but this census did not include them, and the number of levi’im excluded in Iyar exactly equaled the number 
of Bnei Yisrael who turned 20 or died (Ramban). (g) The 12 shevatim symbolize the 12 months of the year, and the 4 times that the word “sheimot” is malay (full 
– with the letter vav) symbolize that a minimum of 4 months each year must be malay (full – containing 30 days – Arachin 2:2), while the rest of the months are 
chaseir, with only 29 days (Vechur laZahav). (h) (1) The camp of the (i) Shechina, from the Court of the Ohel Moed, i.e., the Mishkan, and inward; (ii) Levi’im, 
surrounding the Ohel Moed; (iii) Yisraelim, beyond the camp of the Levi’im; (2) The camp of the (i) Shechina extended from the Temple Court inward; (ii) Levi’im 
stretched from the entrance to the Temple Mount to the entrance of the Court, which was the Gate of Nicanor; (iii) Yisraelim started at the entrance of 
Yerushalayim to the Temple Mount (Rambam – Hilchot Beit haBechira 7:11).  
 
Q-2.  (a) What determined the color of the degel (banner) of each sheivet? (b) Who determined the physical position in which each sheivet camped around the 
Mishkan? (c) The degel of which sheivet included (i) the following item and (ii) why? (1) a lion? (2) a bull? (3) a wolf? (4) a re’aim (a kind of wild ox)? (5) a deer? 
(6) a serpent? (7) duda’im (mandrakes)? (8) an olive tree? (9) the city of Shechem? (10) the sun and moon? (11) a ship? (12) army troops? (13) the Urim 
veTumim? (d) When listing the family of Aharon, why does 3:1 say, “These are Aharon’s and Moshe’s offspring” (2 views)? (e) Which 6 tasks did the levi’im 
perform under the supervision of the kohanim? (f) (1) When describing the census of the levi’im, why are there dots above the name “Aharon”? (2) Why was 
Aharon not included in the census? (g) (1) Why was the population of Levi less than half of any other sheivet (3 views)? (2) The censuses of the sons of Levi 
were: Gershom – 7,500, Kehat – 8,600 and Merari – 6,200, which totals 22,300 – why then does the Torah give the total number of levi’im as 22,000? (h) Why 
did the census of Bnei Yisrael include all males from age 20 and up, but the census of the levi’im include all males from age 30 days and up?  (Bamidbar 2:2-
31;3:1,6,22-39)  
 
A-2.  (a) It reflected the color of the gem of each sheivet that was on the breastplate of the Kohen Gadol (Targum Yonatan). (b) Ya’akov, since the shevatim 
camped around the Mishkan in the same positions around Ya’akov’s coffin in which Ya’akov had ordered his sons to stand when they carried it (Rashi). (c) (1) (i) 
Yehuda, (ii) the lion is king of the beasts, and Ya’akov blessed Yehuda with royalty; (2) (i) Efrayim, (ii) it symbolized Yehoshua, whose strength was likened to a 
bull; (3) (i) Binyamin, (ii) it alludes to the korbanot that were “‘snatched’ (consumed) by the Heavenly fire on the mizbei’ach, which was in the territory of 
Binyamin; (4) (i) Menashe, (ii) it alludes to the Shofeit Gidon, whose good deeds were likened to the beautiful horns of the re’aim; (5) (i) Naftali, (ii) the blessing 
by Ya’akov likened Naftali to a swift deer; (6) (i) Dan, (ii) it represents how the Shofeit Shimshon attacked the Pelishtim; (7) (i) Re’uvain, (ii) the ownerless 
duda’im that Re’uvain picked for Leah symbolized the honesty of his sheivet; (8) (i) Asher, (ii) the territory of Asher was blessed with olive trees; (9) (i) Shimon, 
(ii) the conquest of Shechem by Shimon marked the start of Bnei Yisrael’s conquest of Eretz Yisrael; (10) (i) Yisachar, (ii) it symbolized the expertise of Yisachar 
in astronomy and knowledge of the calendar; (11) (i) Zevulun, (ii) whose land was near the seashore, and Zevulun profited from their sea voyages and supported 
the talmud Torah of Yisachar; (12) (i) Gad, (ii) Ya’akov prophesized that Gad would have mighty warriors; (13) (i) Levi, (ii) it alludes to the Choshen Mishpat that 
the Kohen Gadol wore (Bamidbar Raba). (d) (1) the sons of Moshe, while not specifically named, were in the family of Kehat (3:27) (Ramban). (2) After the cheit 
ha’eigel, “Hashem was angry with Aharon to annihilate him” (Devarim 9:20), meaning that He decreed death for all Aharon’s sons (Rashi), but Moshe’s prayer 
was partially effective and saved 2 of the 4 sons of Aharon, with only Nadav and Avihu dying, and Moshe’s saving of Elazar and Itamar made them like his 
offspring (Ohr haChaim). (e) They (1) transported the Mishkan and its parts in the midbar; (2) sang while the kohanim offered korbanot; (3) opened and closed 
the gates of the Beit haMikdash; (4) guarded the holy vessels from being touched by non-kohanim; (5) surrounded the Mishkan and Beit haMikdash as honor 
guards; (6) served as the treasurers of the Mishkan and Beit haMikdash (Bamidbar Raba). (f) (1) The dots indicate that the count of the levi’im did not include 
Aharon himself (Rashi). (2) The levi’im, who did not sin in the cheit ha’eigel, substituted for the firstborns, but Aharon, who did participate in the cheit, was not 
included in the count (Kli Yakar). (g) (1) (i) Many of the levi’im who carried the aron died prematurely for not honoring it by handling it properly; (ii) the levi’im, 
who were not enslaved in Mitzrayim, did not miraculously multiply like the other shevatim (Shemot 1:12); (iii) the curse by Ya’akov of Shimon and Levi reduced 
Sheivet Levi’s numbers, and Sheivet Shimon’s population also declined in the midbar, while the populations of the other shevatim increased (Ramban). (2) After 
the cheit ha’eigel, the levi’im replaced the bechorim (firstborns) to perform the avoda of the Mishkan, and one of the purposes of the census was to “exchange” 
each bechor for a levi, but since 300 of the levi’im were bechorim, they were not exchanged for bechorim of other shevatim and were not included in the total of 
the levi’im (Bechorot 5a). (h) The rest of Bnei Yisrael were counted from age 20, which was the age of eligibility for the army, but the levi’im were not to be in the 
army, and although they were not eligible to perform the avoda until age 30, their parents realized, when saw that their sons were included in the census from 
infancy, that Hashem wanted them to raise their children from infancy with kedusha, so that they would be prepared to perform the avoda (Bamidbar Raba).  
 
Q-3.  (a) When counting the family of Kehat, Hashem included “kol haba la-tzava” (all who come to the legion”), but when counting Bnei Yisrael, why did Hashem 
say, “kol yotzai tzava” (all who go out to the legion)? (b) When describing Bnei Kehat’s carrying the ritual objects of the Mishkan, 4:6,14 say, concerning the aron 
and mizbach ha-nechoshet, “ve-samu badav” (they shall place the staves), but for the shulchan and the mizbach ha-zahav, 4:8,11 say, “ve-samu et badav” (they 
shall place the staves) – what does the added word “et” for these 2 items teach us? (c) (1) When Bnei Yisrael traveled in the midbar, what 4 objects in the 
Mishkan did Elazar carry? (2) How was he able to carry all of this (3 explanations)? (Bamidbar 4:3,16)    
 
A-3.  (a) The census of Bnei Yisrael counted the availability of the population of each sheivet for the army, and in a military camp, some Torah laws were relaxed 
(Eruvin 17a-b), which allowed the soldiers “to go out” from Torah law, but the census of the levi’im counted those who would be available for the avoda in the 
Mishkan, and the levi’im “came” to perform more mitzvot in service to Hashem (Oznayim laTorah). (b) As stated in Sefer Shemot, for the aron (37:4-5) and the 
mizbach ha-nechoshet (38:6-7), the staves were inserted as soon as the items were made, but for the shulchan (37:15) and the mizbach ha-zahav (37:28), it 



does not say that the staves were inserted – thus, for the aron and mizbach ha-nechoshet, the staves only had to be adjusted when these items first were 
carried, but for the shulchan and the mizbach ha-zahav, the staves had to first be inserted and then adjusted each time those items were carried (Vechur 
laZahav). (c) (1) The (i) oil for the menorah, (ii) supply of ketoret (incense), (iii) flour for the daily korbanot, and (iv) shemen ha-mishcha (anointment oil); (2) (i) 
Elazar was extremely strong, like Moshe and Aharon; (ii) it was a miracle; or (iii) Elazar was responsible for transporting these items, but others actually carried 
them for him (Ramban).  
 
Q-4.  (a) Why does the Torah not specify that Shavuot occurs on the date of matan Torah? (b) On which date did matan Torah occur (2 views)? (c) What is the 
basis of this dispute (2 views)? (d) Why do we learn Torah all night on the 1

st
 night of Shavuot? (e) Why do we eat dairy on Shavuot (10 views)? (Vayikra 23:16)  

 
A-4.  (a) Just as Rosh Hashana is not identified as the Judgment Day since we should do teshuva every day, there is no single day for us to accept the Torah, 
since we re-accept the Torah daily through talmud Torah (Kli Yakar). (b) (i) Rabanan – 6 Sivan; (ii) R. Yose – 7 Sivan; (c) (1) (i) Rabanan say that before matan 
Torah, Hashem ordered Moshe, “sanctify [Bnei Yisrael] today and tomorrow” (Shemot 19:10), meaning that they had to separate from their wives for 2 days, i.e., 
4 and 5 Sivan, with matan Torah on 6 Sivan; (ii) R. Yose says that Moshe decided to add a 3

rd
 day of separation, i.e., 6 Sivan, to assure that no women had 

viable sperm in their bodies that would make them tamei, and Hashem agreed, delaying matan Torah to 7 Sivan; (2) (i) According to the Rabanan, the month of 
Nisan was malay (a full month with 30 days), and the month of Iyar was chaseir (a deficient month with 29 days), as these months normally are, resulting in 
matan Torah on 6 Sivan; (ii) according to R. Yose, in the year of yetziat Mitzrayim, both Nisan and Iyar were chaseirim (29 days), so matan Torah was a 
calendar day later, 7 Sivan (Shabbat 87a-88a). (d) Since, when the Torah was given at Sinai, Bnei Yisrael slept the whole night until Hashem had to wake them 
up with thunder and lightening, we stay up all night to atone for their oversleeping (Magen Avraham 494:1). (e) (1) We eat both dairy and meat, each with a 
separate chala, since we may not eat dairy and meat meals with one loaf, and this reminds us of the korban shtei ha-lechem (2 loaves) that was offered on 
Shavuot; (2) like on Pesach night, with 2 cooked dishes on the seder plate – the shank bone and egg – to recall the Korbanot Pesach and Chagiga, we have 2 
Shavuot meals, meat and dairy, reminding us of the Shavuot korbanot that serve as a closure for Pesach (Rama – Orach Chaim 494:2-3). (3) Once they were 
given the Torah on Shavuot, Bnei Yisrael could no longer eat non-kosher meat nor use non-kosher meat utensils, so they had to eat dairy (Mishna Berurah 
494:12). (4) Before matan Torah, eating dairy was prohibited as eiver min ha-chai (eating from a live animal), but at matan Torah, dairy was allowed as food, 
since Shemot 3:8 called Eretz Yisrael a land flowing with milk and honey, and Shavuot was Bnei Yisrael’s first chance to eat dairy (Berachot 6b). (5) Since 
Avraham served milk and meat to the angels, who were not careful to separate milk from meat, we eat dairy followed by meat to show we are careful and were 
worthy to receive the Torah (Beit Halevi). (6) Moshe was born on 7 Adar, and his mother put him in the Nile 3 months later on 6 Sivan, and since Moshe would 
not drink Egyptian milk, only a Jewish woman’s milk, we eat dairy to recall this; (7) just as milk fully nourishes a baby, Torah is all we need; (8) Torah is 
compared to milk in the verse “honey and milk under your tongue” (Shir Hashirim 4:11) – so too, Torah words always should be under our tongues (Ta’amei 
haMinhagim). (9) The gematria of the word “chalav” (milk) is 40, celebrating the 40-day ascent by Moshe to Har Sinai after matan Torah (Shimshon of Ostropol). 
(10) Har Sinai is called Har Gavnunim (the special mountain) (Tehilim 68:16), which is related to the word gevina (cheese) (Zohar).   
  
Q-5. (a) (1) The Midrash says that when Bnei Yisrael “stood at the bottom of the mountain,” Hashem covered them with it, threatening their deaths – why did He 
force their Torah acceptance, since they already had said in 19:8, “Everything that Hashem has spoken we will do” (3 views)? (2) Since Bnei Yisrael accepted 
the Torah through coercion, why are we punished for Torah violations (3 views)? (b) (1) Why is “The Ten Commandments” an incorrect name for the Aseret 
haDibrot (the Decalogue) (2 reasons)? (2) Why did Chazal remove the Aseret haDibrot from the daily tefila? (3) How many letters are in the Aseret haDibrot? (4) 
What does this signify? (Shemot 19:8,10,17; 20:1-14)   
 
A-5.  (a) (1) (i) The blazing fire during Matan Torah caused the souls of Bnei Yisrael to leave their bodies temporarily, and since they may have changed their 
minds, force was required for accepting the Torah (Tosafot). (ii) They had accepted only the Written Law, while hesitating to agree to the Oral Law that requires 
extreme effort and discipline – accepting the Oral Law needed coercion (Medrash Tanchuma). (iii) Since the continued existence of the universe required the 
acceptance by Bnei Yisrael of the Torah, Hashem made its acceptance mandatory (Maharal). (2) Bnei Yisrael (i) later accepted the Torah voluntarily (“kiyemu 
ve-kiblu” – Esther 9:27) after the Purim victory (Shabbat 88a). (ii) voluntarily accepted the Torah later at Har Gerizim and Eival (Tosafot). (iii) had to accept the 
Torah to merit receiving Eretz Yisrael, and once they were exiled, they thought that they might no longer have been bound to accept the Torah, but when Ezra 
returned, Bnei Yisrael accepted the Torah voluntarily (Ran). (b) (1) (i) There are 613 commandments (mitzvot), not 10 commandments, and the Aseret haDibrot 
categorizes all 613 into 10 categories of mitzvot (Sa’adia Gaon). (ii) Since the early Christians claimed that mitzvot like kashrut, mila and taharat ha-mishpacha 
were no longer necessary, and only the 10 “commandments” in the Aseret haDibrot must be observed, calling the Aseret haDibrot, “The Ten Commandments”, 
reflects Christian thought; (2) reciting the Aseret haDibrot had been a prominent part of the daily avoda in the Beit haMikdash and in the tefila after the Churban, 
but Chazal decided to reduce the prominence of the Aseret haDibrot, so that Bnei Yisrael would recognize that all of the 613 mitzvot are equally important 
(Berachot 12a). (3) 620; (4) it signifies that the Aseret haDibrot incorporate the essence of the Torah’s 613 mitzvot and 7 mitzvot de-rabanan (Mechilta).      
 
Q-6.  (a) (1) Why do we spread greenery in shul and at home on Shavuot (2 views)? (2) Why did the Gra oppose spreading greenery? (3) Why did others 
approve of this? (b) (1) Since Shavuot commemorates matan Torah, why do we read Megilat Rut? (2) How did Boaz feel before marrying Rut? (3) From where 
do we learn that (i) we discourage a geir (convert) 3 times, and the geir must agree to fulfill the whole Torah (Rut 1:8-16)? (ii) we should greet others using the 
Name of Hashem (2:4)? (iii) we should wear special Shabbat clothing (3:3)? (iv) a wedding ceremony needs a minyan (4:2)? (v) if the closest relative refused to 
do yibum, another relative was obligated to do it (4:5-10)? (vi) we can transfer property through a kinyan chalipin or sudar (4:7)?  
 
A-6.  (a) (1) (i) Shemot 34:3 says that Bnei Yisrael’s flocks were prohibited from grazing opposite Har Sinai, and our greenery reminds us of this restriction 
around the mountain (Rama – Orach Chaim 494:3). (ii) Since trees are judged on Shavuot (Rosh Hashana 1:2), greenery signifies our prayers for a favorable 
judgment of trees (Magen Avraham 494:5). (2) Since gentiles use a tree on their holiday, we violate uve-chukotei-hem lo tei-leichu (do not go by their laws – 
Vayikra 18:3) (Mishna Berurah 494:10). (3) We display greenery for our own reasons, not to follow gentile customs (Maharsham). (b) (1) To teach the Torah’s 
great reward for performing chesed (Rut Raba 2:15). (2) Ruthless (Margot Reinstein). (3) (i) Naomi demanded 3 times that Rut not follow her, but Rut 
nevertheless accepted om Yisrael, Hashem, and all that Bnei Yisrael do to observe the Torah (Yevamot 47b). (ii) Boaz greeted the reapers – “May Hashem be 
with you” (Makot 23b). (iii) Naomi told Rut to change her clothing to meet with Boaz, and we wear special clothes to meet Hashem on Shabbat and Yom Tov 
(Ketubot Yerushalmi 1:1) (iv) To marry Rut, Boaz gathered 10 elders (Ketubot 7b). (v) Boaz did yibum when a closer relative to Chilyon – peloni almoni – refused 
(Ramban – Bereishit 38:8) (vi) Boaz acquired Rut’s property this way (Bava Metzia 47a).   
 
Q-7.  In Bamidbar’s haftara, why does the Navi say 3 times, “ve’ayrastich” ([Hashem] will betroth [Bnei Yisrael]) (2 reasons)? (Hoshea 2:21-22)  
 
A-7.  Hashem was or will be close to Bnei Yisrael (a) during (1) galut Mitzrayim, (2) galut Bavel, and (3) the current galut (Radak). (b) just like a husband and 
wife, in 3 ways, with (1) kesef (money), by His giving Bnei Yisrael extreme wealth after yetziat Mitzrayim, (2) shetar (contract), by His giving them the Torah, and 
(3) bi’ah (intimacy), by His loving them like a spouse (Ba’al haTurim).  


