
QUESTIONS ON PARASHAT VA’ETCHANAN  
 
Q-1.  (a) What is the significance of always reading Parashat Va’etchanan on the Shabbat after Tisha B’Av, Shabbat Nachamu? (b) (1) Why did Moshe now pray 
again that Hashem allow him to enter Eretz Yisrael? (2) Why did Moshe say “va’etchanan” (and I prayed), instead of the customary word, “va’etpaleil” (2 views)? 
(3) When did this prayer take place (3 views)? (4) How is the word “va’etchanan” a prophecy by Moshe of the duration of the world? (c) Why did Hashem not let 
Moshe (1) enter Eretz Yisrael (4 views)? (2) be buried in Eretz Cana’an, as Moshe did for Yosef, when he assured that the bones of Yosef would be brought to 
Eretz Cana’an for burial? (d) Why did Moshe use the Divine Name (3:24) that contains the letters of the Name Hashem but has vowels of the Name Elokim (2 
reasons)? (Devarim 3:23-27)     
 
A-1.  (a) 4:6-8 is a message of comfort, since the Parasha tells us that the nations will respect Bnei Yisrael when we perform the mitzvot, which bring us merits 
that will prevent the nations from hurting Bnei Yisrael like they did on Tisha B’Av (Meshech Chachma). (b) (1) After defeating Sichon and Og, Moshe was in land 
that Bnei Yisrael conquered for the 2½ shevatim that became part of Eretz Yisrael, and he now hoped that Hashem would let him enter the rest of Eretz Yisrael; 
(2) (i) the word “va’etchanan” is derived from the word “chinam” (free), and Moshe, who was very humble, asked Hashem for a “free gift” of entry to Eretz Yisrael, 
not a reward for his righteousness (Rashi). (ii) The gematria of the word, “Va’etchanan”, is 515, which is the same as the words “tefila” (prayer) and “shira” 
(song), since Moshe pleaded with Hashem, in as many different ways as he was able, to enter Eretz Yisrael (Ba’al haTurim). (3) (i) After Moshe commanded, in 
3:21, that Yehoshua not fear the Cana’ani kings, since Hashem will defeat them for Bnei Yisrael, just as He defeated Sichon and Og; (ii) after Mei Meriva, when 
Hashem first prohibited Moshe from entering Eretz Cana’an; (iii) after Hashem commanded him to go up to Har Ha’avarim to view the land (Ramban). (4) 
Although Avoda Zara 9a says that the world will exist for 6,000 years, a round number, Moshe here predicts 6,093 years, since yetziat Mitzrayim occurred in 
year 2,448, and Moshe died in 2,488 – since Moshe prayed for the world for 515 (“va’etchanan”) shemita cycles, and 515 x 7 = 3,605 additional years, the 
existence of the world will total 2,488 + 3,605 = 6,093 years (Aish Das). (c) (1) (i) It was the time for Yehoshua to lead, and 2 leaders cannot overlap; (ii) it 
benefitted Bnei Yisrael, since Moshe would have built a Beit haMikdash with such great kedusha that it never could be destroyed, and since the Beit haMikdash 
was built by lesser leaders, Hashem destroyed it, rather than destroying Bnei Yisrael, when they sinned (Ohr haChaim). (iii) Hashem showed that He punishes 
every sin, even those that were committed by Moshe, and this realization should restrain Bnei Yisrael from violating His mitzvot; (iv) by his dying with Bnei 
Yisrael in the midbar, Moshe brought them his merit, ensuring their resurrection in techiyat ha-meitim (Siftei Kohen). (2) Yosef merited burial in Eretz Yisrael, 
since, when he was in prison, he said that he was from the land of the Ivrim (Hebrews) (Bereishit 40:15), even though it disgraced him in the eyes of the Mitzrim, 
but when Moshe heard the daughters of Yitro call him “ish Mitzri” (an Egyptian) (Shemot 2:19), he did not correct them and say that he was an Ivri, and, as a 
result, he did not merit burial in Eretz Yisrael (Devarim Raba). (d) The Name “Elokim” signifies the Attribute of Judgment, and the Name “Hashem” represents 
the Attribute of Mercy – this Name of Hashem with the vowels of Elokim connotes that (1) even in strict judgment, Hashem is Merciful (Rashi). (2) While 
Hashem’s Judgment may seem harsh, He really is Merciful, since He knows what ultimately is best for Bnei Yisrael (Hirsch).   
 
Q-2.  (a) Since 4:2 prohibits adding to the commands of Hashem, why were Chazal allowed to add gezeirot (decrees) and other mitzvot de-rabanan? (2 
reasons)? (b) Since we must perform mitzvot wherever we reside, why did Moshe say that the laws that he taught Bnei Yisrael should be performed “be-kerev 
ha’aretz” (in the midst of the land) (3 explanations)? (c) How do we know that one must study Torah even until the day that he dies? (d) Why do we read 4:25-
40, beginning with “Ki tolid banim” (when you produce children), on Tisha B’Av? (e) How does Moshe’s prophecy that, before the galut, “ve-noshantem ba’aretz” 
([Bnei Yisrael] will live long in the land) show the Mercy of Hashem? (f) Did Moshe, in 4:28, predict that in galut, Bnei Yisrael will worship false gods (2 
explanations)? (g) (1) In explaining that Hashem will treat Bnei Yisrael more strictly than He will treat the idolatrous nations because of 2 events – matan Torah 
and yetziat Mitzrayim – why did Moshe mention matan Torah (4:33) before yetziat Mitzrayim (4:34)? (2) Why did Moshe consider yetziat Mitzrayim a “difficult 
feat” for Hashem, since, obviously, nothing is difficult for Hashem? (h) As a result of which 5 factors will Hashem bring about the final geula (redemption)? 
(Devarim 4:2-14,25-40)   
 
A-2.  (a) (1) Rabbinical decrees fulfill the requirement in Vayikra 18:5 – “u-shemartem et chukotay ve’et mishpatay” (safeguard My decrees and My laws) 
(Yevamot 21a). (2) These decrees do not add to the Torah – instead, they serve to maintain what the Torah requires (Be’er Mayim Chaim). (b) (1) Moshe 
referred to the agricultural mitzvot that apply only in Eretz Yisrael; (2) Moshe indicated that while we must perform the mitzvot wherever we are, Eretz Yisrael is 
the ideal environment for performing every mitzvah (Ramban). (3) Wherever one is located, he should not perform mitzvot in isolation but carry them out “be-
kerev ha’aretz,” i.e., together with his family and the community (Arvei Nachal). (c) 4:9 says that one must learn Torah “lest [the mitzvot and talmud Torah] 
depart from your heart, all the days of your life”, i.e., as long as you are alive (Rambam – Hilchot Talmud Torah 1:10). (d) This leining relates to the fast, since 
Moshe saw prophetically that after living for generations in Eretz Yisrael, Bnei Yisrael will commit that which is evil in the Eyes of Hashem, and, as a result, He 
will send them into galut, which is what occurred after the destruction of the Beitei Hamikdash on Tisha B’Av (Rokeach). (e) The gematria of the word “ve-
noshantem” is 852, indicating that after 852 years of sin in Eretz Yisrael (a long time), Hashem will utterly destroy Bnei Yisrael (4:25), but Hashem, in His Mercy, 
exiled Bnei Yisrael to Bavel after only 850 years, to preclude the realization of this prophecy of the destruction of Bnei Yisrael (Rashi). (f) (1) No, but since Bnei 
Yisrael will be subservient to idol worshipers in galut, it will be as if they will serve false gods (Rashi). (2) No, but when one lives outside Eretz Yisrael, it is as if 
he worships false gods (Ketubot 110b), since, in Chutz la’Aretz, he will be under the domain of the heavenly powers of the guardian angels of other nations 
(Ramban). (g) (1) Moshe mentioned matan Torah first, since matan Torah was the entire purpose of yetziat Mitzrayim (Pesikta Zutrata). (2) Since Bnei Yisrael, in 
Mitzrayim, adopted idolatrous habits and remained uncircumcised, the Attribute of Justice demanded that they vanish from among the Mitzrim, but Hashem 
rescued Bnei Yisrael despite their sins, by fufilling His Oath to the avot, even though Bnei Yisrael did not deserve redemption (Yalkut Shimoni). (h) (1) The 
distress of Bnei Yisrael in galut, (2) their teshuva for their sins, (3) Hashem’s Covenant with the avot, (4) His Mercy, and (5) the arrival of the predestined time for 
the geula (Devarim Raba).                                                                                                                                                                                                                                                                                                                    
 
Q-3.  (a) (1) Why did Moshe decide to repeat the Aseret haDibrot (2 reasons)? (2) Why did Hashem not begin the Torah with the Aseret haDibrot? (b) Which of 
the Aseret haDibrot (i) did Bnei Yisrael hear directly from Hashem (2 views), and (ii) how do we know this? (c) Why are the 1

st
 and 2

nd
 dibrot repeated verbatim 

from Parashat Yitro, while the other dibrot contain changes in the wording? (d) (1) How many of the specific 613 mitzvot are stated in the Aseret haDibrot in (i) 
Yitro? (ii) Va’etchanan? (2) How does the prohibition of (i) lo tachmod (do not covet) differ from (ii) lo titaveh (do not desire)? (e) 5:8 says that making a “pesel 
‘kol’ temunah” (a carved image of any likeness) is prohibited, but Shemot 20:4, in Yitro, says “vekol” – why is there the extra “vav”? (f) Why does 5:11 warn that 
Hashem will not absolve one who makes a sinful oath, but not for violating any of the other dibrot (3 reasons)? (g) Why does the mitzvah of honoring one’s 
parents follow the mitzvah of observing Shabbat? (h) What halacha do we learn from Hashem’s saying “shamor ve-zachor be-dibur echad” (the words “shamor” 
and “zachor” simultaneously)? (i) Since Hashem commanded all of the mitzvot, why did Moshe add the words, “ca’asher tzivcha Hashem Elokecha” (as Hashem 
commanded you) when he described (i) observing Shabbat and (ii) honoring one’s parents (2 views)? (Devarim 5:8,12-19)          
 
A-3.  (a) (1) (i) When Moshe saw that Bnei Yisrael took his rebukes to heart, he considered them ready for a review of the mitzvot of the Torah (Chizkuni), 
beginning with the Aseret haDibrot, which are the foundation of all of the mitzvot (Ramban). (ii) Since this generation, unlike their fathers, did not hear the Aseret 
haDibrot directly from Hashem, Moshe wanted them at least to hear the Aseret haDibrot from the messenger of Hashem (Chizkuni). (2) It was necessary for 
Hashem to describe first the origins of mankind and Bnei Yisrael, yetziat Mitzrayim and the miracles in the midbar, in order to show Bnei Yisrael why they were 
obligated to accept the Torah, in recognition of His Kindness towards them; (b) (1) (i) The 1

st
 and 2

nd
 dibrot only; (ii) these 2 dibrot are stated in the 1

st
-person, 

using words like “Anochi” (I) and “al Panai” (My Presence), while the other dibrot use the Name “Hashem” in the 3
rd
-person, because Bnei Yisrael asked Moshe, 

after hearing 2 dibrot directly from Hashem, to announce the rest of the dibrot, instead of Hashem, “lest we die” (Shemot 20:16) (Abarbanel). (2) (i) All 10 dibrot; 
(ii) Moshe was on Har Sinai when Hashem said the dibrot, but Bnei Yisrael were not allowed to go there, since anyone touching the mountain would die, and 
Bnei Yisrael were able to approach Moshe only after Hashem finished speaking all 10 dibrot, and this is shown in 5:19, when Moshe said, “Hashem spoke these 
dibrot to your entire congregation at the mountain”, referring to all 10 dibrot; (c)  the other 8 dibrot included explanations from Moshe, while Moshe could not alter 
the 1

st
 2 dibrot, which Bnei Yisrael heard directly from Hashem (Ramban). (d) (1) (i) 14 mitzvot; (ii) 1 additional mitzvah – ve-lo titaveh (you shall not desire); (2) 

(i) one violates lo tachmod by actually pressuring a Jew to sell or give him something that he desires, but (ii) one violates lo titaveh just by having lustful thoughts 
about acquiring someone else’s possession (Sefer haChinuch – Mitzvah 416). (e) The vav refers to the 6 specified forbidden forms of images, i.e., making a 



carved image of (1) a male; (2) a female; (3) any animal; (4) any bird; (5) any creeping thing; (6) any fish (Ba’al haTurim). (f) (1) Taking a false oath in the Name 
of Hashem is like denying Hashem, since the oath implies, “my words are as true as Hashem is” (Tur). (2) While it is not a routine matter for one to violate any of 
the other dibrot, since one has a fear of being arrested and punished, people consider false or unnecessary swearing to be a minor offense and may commit this 
sin repeatedly, and therefore, the Torah had to warn of the serious consequences of this sin; (3) while a murderer, adulterer or thief usually sins because he is 
overwhelmed by his desires, one who swears unnecessarily is not motivated by physical pleasure, making this sin is a greater chilul Hashem (ibn Ezra). (g) It 
teaches that just as we must honor our parents by providing them with food and clothing, we must honor the Shabbat with special food and clothing (Ba’al 
haTurim). (h) “Shamor” refers to doing the mitzvot asei (positive mitzvot), while “zachor” refers to not violating the mitzvot lo ta’asei (negative mitzvot), and just 
as women are obligated in the negative mitzvot, they also are obligated to perform the positive mitzvot of Shabbat, even though those mitzvot are time-bound 
(Mechilta). (i) (1) (i) Shabbat is a day during which we stop earning a living and instead occupy ourselves with learning Torah, but in the midbar, Bnei Yisrael did 
not spend any time earning a living and thus were able to learn Torah all day, every day, and the reason that they observed Shabbat was only because Hashem 
commanded it, (ii) a person is required to honor his parents since they provide for him food, clothing and shelter, but in the midbar, Hashem directly provided for 
all of the needs of the children of Bnei Yisrael, and they did not need their parents to provide anything, but they honored their parents only because Hashem 
commanded it (Meshech Chachma). (2) (i) Shabbat is not only a day of physical rest, since it also gives us spiritual rest by our learning Torah, as He 
commanded; (ii) in the midbar, Moshe was confronted with a generation of people who had suffered up to 40 years due to sins of the their parents, but Hashem 
commanded each one of them to honor his parents, despite the suffering that his parents caused him (Oznayim laTorah).       
 
Q-4.  (a) (1) Why does the statement of the Shema follow the Aseret haDibrot? (2) Why does the verse of Shema say the word “Hashem” twice? (b) Why are the 
letters ayin and daled in the 1

st 
verse of Shema enlarged? (c) After reciting the 1

st 
verse of Shema, why do we add “Baruch Sheim …” in a quiet voice (2 

reasons)? (d) The 1
st
 paragraph of the Shema includes which 7 of the 613 mitzvot? (e) (1) How can the Torah command an emotion, i.e., to love Hashem (2 

views)? (2) What are 10 things that one must do that are preconditions to becoming a perfect “lover of Hashem”? (3) How does teaching Torah fulfill the mitzvah 
to love Hashem? (f) What is the difference between loving Hashem (i) “be-chol levovcha” (with all your heart) and loving Him (ii) “bechol nafshecha” (with all your 
soul) (2 views)? (g) How does one manifest his love for Hashem (2 ways)? (h) How much of the Shema must one say to fulfill the mitzvah mi-de’oriyta of reciting 
it each morning and evening? (i) Why does the Torah say, “when Hashem will bring you to the land”, after the mitzvah of tefilin, both here and in Parashat Bo 
(Shemot 13:9-11)? (j) What are the 10 requirements mi-de’oriyta (under Torah law) for a physical space, that would obligate putting a mezuzah on it? (Devarim 
6:4-10)      
 
A-4.  (a) (1) The Shema elaborates on the basic principle of faith of the 1

st
 dibra, since “Hashem Elokecha” is by definition “Hashem Echod”, i.e., Hashem’s 

perfect Unity; (2) the double wording points out that at the present time, He is “Hashem Elokeinu” (Our God), but in the future, He will be “Hashem Echod”, the 
only One, Who will be accepted by all of the nations (Ramban). (b) The letters spell the word “ayd” (witness), meaning that (i) we testify to our belief in One 
Hashem, and (ii) He testifies to our belief in Him (Ba’al haTurim). (c) (1) At his deathbed, Ya’akov’s sons proclaimed their belief in Hashem, by saying, “Shema 
‘Yisrael’ (Listen, Ya’akov) …”, and Ya’akov answered, in thanks, “Baruch Sheim ...”, and we say this since Ya’akov did, but say it quietly, since it is not in the text 
of the Torah (Pesachim 56a). (2) Moshe heard “Baruch Sheim ...” from the angels when he was on Har Sinai, and we say it quietly since our sins make us 
unworthy of protection by Hashem, except on Yom Kippur, when our sins are forgiven, and we say it loudly (Devarim Raba). (d) To (1) believe in the Oneness of 
Hashem (Sefer haChinuch – Mitzvah 417), (2) love Hashem (Mitzvah 418), (3) learn and teach Torah (Mitzvah 419), (4) recite the Shema every morning and 
evening (Mitzvah 420); (5) put tefilin on one’s hand (Mitzvah 421), and (6) on one’s head (Mitzvah 422), (7) fasten mezuzot on one’s doorposts (Mitzvah 423). (e) 
(1) (i) The nature of all Jews is to love Hashem, like a son loves his father, but this mitzvah requires us to express that love by learning Torah (Sfat Emet). (ii) 
This is not a command, but the Promise of Hashem that learning Torah and performing mitzvot will result in one’s loving Him (Sforno). (2) To (i) love the Torah; 
(ii) delight in serving Hashem, even more than the pleasure of children and money; (iii) love those who love Hashem and despise those who despise Him; (iv) 
minimize the love of worldly enjoyments, so that they become meaningless when compared to serving Hashem; (v) accept any hardship in order to serve 
Hashem; (vi) eagerly and quickly fulfill mitzvot and worry about them more than one’s own personal affairs; (vii) publicize and take pride in one’s love for 
Hashem; (viii) be unconcerned about those who ridicule or scorn one’s service of Hashem; (ix) not abandon the service of Hashem due to upsetting or disturbing 
personal experiences; (x) not serve Hashem for the sake of promised reward, but because of one’s love for Him (Sefer haYashar). (3) When one teaches Torah 
in a way that the emotions of the listener are ignited and the excitement and enthusiasm of the listener for the Torah increases, he fulfills not only Mitzvah 419 (to 
teach Torah), but also Mitzvah 418 (to love Hashem) (Sefer haChareidim). (f) (1) (i) Be-chol levovcha means loving Hashem with all of your emotional abilities, 
while (ii) bechol nafshecha means loving Him with your intellectual “rational soul”, i.e., the seat of your consciousness and awareness; (2) (i) Be-chol levovcha 
means loving Him by using your yeitzer hara (evil inclination), as well as (ii) bechol nafshecha, by using your yeitzer hatov (your good inclination (Sifrei). (g) (1) 
By performing the mitzvot and learning Torah, without any expectation of reward (Rambam – Hilchot Teshuva 10:1-2). (2) By giving up one’s life, rather than 
transgressing the prohibitions on idolatry, immorality or murder (Rambam – Hilchot Yesodei haTorah 5:7). (h) Only the 1

st
 verse, “Shema Yisrael …,” per Rebbi 

Yehuda haNasi, but saying the rest is a mitzvah mi-de-rabanan (Berachot 13b). (i) When the nations see Bnei Yisrael wearing tefilin, they are struck with awe 
and fear, which is why the Cana’anim were defeated so easily (Radak). (j) The space must have (1) an area of at least 4 amot by 4 amot; (2) 2 doorposts; (3) a 
lintel; (4) a roof; (5) a door; (6) an entrance that is at least 10 tefachim high; (7) a purpose that is secular, not sacred; (8) been erected for occupancy by people, 
not by animals; (9) a respectable use – i.e., not a bathroom; (10) been built for permanent habitation, unlike a sukah, which is temporary (Rambam – Hilchot 
Mezuza 6:1).    
 
Q-5.  (a) What 4 social contacts with heathens are prohibited by the mitzvah of “lo techaneim” (do not favor them)? (b) Why does the Torah command “lo 
titchateim bam” (do not marry [any non-Jew])? (c) In what way is Bnei Yisrael an “om segula” (treasured nation)? (Devarim 7:2-3,6)  
 
A-5.  (a) Do not (1) sell them land in Eretz Yisrael; (2) praise their deeds; (3) give them gifts; (4) gaze at or praise their physical beauty (Avoda Zara 20a). (b) 
Since spouses influence their partners, non-Jewish spouses will lead Jews to commit sins like idol-worship and immorality and will ruin the souls of their children 
by drawing them to these and other sins (Sefer haChinuch – Mitzvah 427). (c) One of the guardian angels that Hashem Created is the ruler of each of the other 
nations, but Bnei Yisrael do not have a guardian angel, because Hashem Rules them directly, since they are His treasured nation (Ramban).   
 
Q-6.  (a) Why is the word “mitzvotav” (His mitzvot) spelled here without a yud? (b) When Moshe said, “You shall observe the commandment, and the decrees 
and the ordinances that I command you today”, why does he add the word, “la’asotam” (to perform them)? (Devarim 7:9-11) 
 
A-6.  (a) Without the yud, it can be read “mitzvato” (His mitzvah - singular), since Hashem will safeguard one who does even one mitzvah, which will lead him to 
do other mitzvot (Eim laMikra). (b) It is our chief obligation in this world to follow Hashem’s Commands and to perform mitzvot today, since once we have died, 
we can no longer perform any mitzvot (Avoda Zara 3a). 
 
Q-7.  In the haftara, when the Navi prophesizes, “Nachamu nachamu ami” (Comfort, comfort, My people), (a) what is the reason he says this in the 40

th
 chapter 

of Sefer Yeshayahu? (b) When will this nevu’a (prophecy) have occurred (3 opinions)? (Yeshayahu 40:1)  
 
A-7. (a) Until now, the nevu’ot  of Yeshayahu were ones of retribution for the sins of Bnei Yisrael, but this verse begins Hashem’s consolation of Bnei Yisrael that 
will result in the future geula (Rashi). (b) After the return of Bnei Yisrael (1) from galut Bavel (Ibn Caspi). (2) from Galut Edom, during yemot haMashiach (Rashi, 
ibn Ezra, Radak). (3) After both guliot, which is why the Navi repeats the word “nachamu” (Abarbanel).    


