
QUESTIONS ON PARASHAT KI TAVO  
 
 

Q-1.  (a) Why do the laws of Parashat “Ki Tavo” (“when you enter [the Land]”) follow the laws of destroying Amalek at the end of Parashat Ki Taitzei? (b) The 
mitzvah of bikurim (1) applied to which crops? (2) started to be fulfilled by Bnei Yisrael beginning when? (3) improved the character of each farmer in what way? 
(c) (1) Why does 26:3 tell the farmer to bring bikurim “to the kohen asher yihiyeh bayamim haheim” (who will be in those days) – to what other kohen could he 
bring bikurim (3 views)? (2) If the farmer brought the bikurim in one basket, in what order, from the bottom up, was he required to place the crops in the basket? 
(3) What did the farmer attach to the sides of the basket? (4) Which 2 bikurim fruits could the farmer bring in liquid form? (5) (i) During the year, during what 
period could the farmer offer bikurim? (ii) When could Parashat Bikurim (26:5-10) be recited? (6) What was the purpose of the kohen’s putting the bikurim in front 
of the mizbei’ach? (d) (1) Who recited Parashat Bikurim and why? (2) Which procedure in shul reflects this reason? (3) What was the purpose of the recitation of 
Parashat Bikurim? (4) If they brought bikurim to the Beit haMikdash, did (i) a woman or (ii) a convert recite Parashat Bikurim? (e) How did reciting Parashat 
Bikurim atone for the cheit ha-meraglim? (f) Why does 26:5 say, “an arami [Lavan] tried to destroy my forefather [Ya’akov]”, causing Ya’akov to “descend to 
Mitzrayim,” since Ya’akov actually went from Lavan to Yitzchak’s house and did not descend to Mitzrayim until many years later? (g) Why is the word “va-
yevi’einu” (and He brought us [to Eretz Yisrael]) spelled without a 2

nd
 letter yud? (h) After bringing the bikurim to the Beit haMikdash, why was the farmer 

required to remain in Yerushalayim overnight (the mitzvah of lina)?  (Devarim 26:1-10)    
 
A-1. (a) Since Amalek attacked Bnei Yisrael to prevent them from entering Eretz Yisrael, Hashem commanded Bnei Yisrael that upon entering Eretz Yisrael, to 
thank Hashem through the bikurim and to destroy Amalek (Ba’al haTurim). (b) (1) The 7 species for which Eretz Yisrael is noted – (i) wheat, (ii) barley, (iii) 
grapes, (iv) figs, (v) pomegranates, (vi) olives, (vii) dates; (2) 14 years after entering Cana’an, after Bnei Yisrael conquered the Land and allocated it among the 
shevatim (Rashi). (3) The mitzvah strengthened the farmer’s self-control, since it was tempting for him to taste the first ripe fruit of a variety that had not been 
available for a long time, but the farmer was forced to restrain himself and reserve the first fruit for Hashem (Rambam – Moreh Nevuchim). (c) (1) The farmer 
brought it to the kohen (i) whether or not the kohen had an exalted stature (Rashi). (ii) who was on duty on that day in the Beit haMikdash, not to a kohen who 
lived in his city; (iii) who was a qualified kohen at that time, even if that kohen later was found to be unqualified to serve (Ramban). (2) (i) Barley, at the bottom, 
followed by (ii) wheat, (iii) olives, (iv) dates, (v) pomegranates, (vi) figs, surrounded by (vii) grapes; (3) doves and pigeons, which he handed to the kohanim as 
korbanot olah (Rambam – Hilchot Bikurim 3:7) (4) Only (i) olive oil and (ii) grape juice; (5) (i) between Shavuot and Chanuka; (ii) only between Shavuot and 
Sukkot, but after Sukkot, the farmer offered the bikurim without the recitation of Parashat Bikurim (Rambam – Hilchot Bikurim 2:4; 3:13). (6) To show that the 
farmer brought the bikurim to Hashem, Who gave them to the kohen to eat (Sforno). (d) (1) Originally, each farmer recited it, but when Chazal saw that illiterate 
farmers were ashamed to bring bikurim, they instituted that a ba’al korei would read Parashat Bikurim for every farmer; (2) originally, a man who was called to 
the Torah would layn his aliya, but since some men were unable to layn, Chazal required a ba’al korei to read the Torah for everyone; (3) since Parashat Bikurim 
relates the kindness of Hashem to Bnei Yisrael in freeing them from the hardships and afflictions of Mitzrayim, the farmer, by reciting it, acknowledged all the 
good that Hashem did for him, since in order to appreciate one’s good fortune, one must be mindful of his past misfortunes (Sotah 32a). (4) (i) No, she does not 
recite it, because, in most cases, a woman cannot truthfully say, “of the land which You have Given me”, since the original distribution of the Land was made to 
the men of Bnei Yisrael; (ii) yes, even though geirim did not receive a portion of the Land, but because the Land was given originally to Avraham, and since 
Avraham is called “av hamone goyim” (father of a multitude of nations – Bereishit 17:4), each geir is reckoned as a descendent of Avraham, and Hashem 
promised him, “I give it [the Land] to you and to your offspring forever” (Bereishit 13:15) (Sefer Hachinuch – Mitzvah 606). (e) In contrast to the meraglim, who 
displayed the fruit of Eretz Yisrael and sinned with lashon hara about the Land, the farmer, by displaying bikurim, negated this lashon hara, by acknowledging 
the Goodness of Hashem in giving him a portion of the Land (Ari haKadosh). (f) Lavan deceived Ya’akov into marrying Leah, instead of his beloved Rachel, 
which resulted in a sisterly rivalry that transferred to the next generation, which lead the sons of Leah to sell Yosef, who was the son of Rachel, and this caused 
Ya’akov to bring his whole family to Mitzrayim – thus, the exile of Bnei Yisrael in Mitzrayim resulted from the deception of Ya’akov by Lavan (Sifrei). (g) The 
missing letter yud reminds us of the 10 times that Bnei Yisrael, in the midbar, tested Hashem, Who almost prevented their entering the Land (Ba’al haTurim). (h) 
Hashem wanted the farmer to absorb fully the kedusha of the Beit haMikdash and Yerushalayim, so that the mitzvah of giving bikurim and reciting Parashat 
Bikurim would have a lasting effect on him (Rash Sirilio – Bikurim 2:4).           
 
Q-2.  (a) (1) ) Viduy Ma’aser (Confession of Tithes) obtained atonement for which sin? (2) (i) When was this viduy recited? (ii) Why was it recited only during 
those 2 years? (3) Where was this viduy recited? (4) What 7 gifts did the farmer have to give before he was able to recite this viduy? (b) How did failing to 
separate ma’aser affect the fruit of Eretz Yisrael? (c) Why could an onen (grieving relative, before the burial of the deceased) not eat ma’aser sheini (2 reasons)? 
(d) (1) To which sins does “I have not transgressed any of Your mitzvot” refer? (2) To what does “I have not forgotten” refer? (3) What is the meaning of “nor 
have I given any [ma’aser sheini] to the dead”? (4) Besides food and drink, ma’aser sheini money could be used to buy what else? (Devarim 26:12-14)  
 
A-2.  (a) (1) The cheit ha’eigel, which caused farmers to give ma’aser to the levi’im, not to the firstborn of their family, which, before the cheit, they were 
supposed to do (Sforno). (2) (i) At mincha on the 7

th
 day of Pesach, during the 4

th
 and 7

th
 years of the shemita cycle (Rashi). (ii) It was recited after ma’aser ani 

had been given to the poor in the 3
rd
 and 6

th
 years; (3) preferably, it was recited in the Beit haMikdash, but reciting it anywhere else was valid; (4) (i) bikurim, (ii) 

teruma, (iii) ma’aser rishon, (iv) ma’aser sheini, (v) ma’aser ani, (vi) neta ravay (fruit of the 4
th
 year), and (vii) chala (a portion of dough that was given to a kohen) 

(Rambam – Hilchot Ma’aser Sheini 11:2;6,12). (b) When Bnei Yisrael separated ma’asrot, the fruits were blessed with a delicious flavor and aroma, but when 
they did not give ma’asrot, these blessings ceased (Medrash haGadol). (c) (1) Kodshim, such as ma’aser sheini, are food from the “table of Hashem”, and it is 
unfitting for one who is suffering to draw near to “His table”; (2) eating kodshim atones for a sin committed by the owner if he ate it without the proper intention, 
and the mind of a one who grieves is not calm and composed enough to have the proper intention; (d) (1) the farmer did not set aside ma’aser (i) from one kind 
of crop to make up for the missing ma’aserof a different crop; (ii) from the new harvest to make up for ma’aser that was required for the old harvest (Sefer 
haChinuch – Mitzvah 608). (2) the farmer did not forget to recite the beracha for separating teruma and ma’aser; (3) Since the money that was used to redeem 
ma’aser sheini could be used only to buy food and drink and could not be spent on anything that does not sustain one’s body, it could not be used even to fulfill a 
mitzvah, such as buying shrouds for the dead; (4) ointments, which, like food, strengthen one’s body (Mitzvah 610).   
 
Q-3.  (a) (1) In which 3 places did Bnei Yisrael erect “great stones”? (2) Why did Hashem command Bnei Yisrael erect these stones (2 views)? (3) Why were the 
stones not placed on Har Gerizim, but instead on Har Eival (3 views)? (4) What 3 messages did the stones at Har Eival convey? (b) How could 12 stones 
contain the whole Torah that was written in 70 languages (3 views)? (c) (1) Why do 27:2 and 27:4 repeat, “you shall coat them [the stones] with plaster”? (2) 
How did the Cana’anim react after seeing the stones? (d) (1) How do we know that the mizbei’ach could not be built with cracked stones? (2) What was done 
with stones in the Beit haMikdash or the courtyards that became cracked or chipped? (Devarim 27:2-3,6)  
 
A-3. (a) (1) (i) In the Yardein River; (ii) at Gilgal; (iii) on Har Eival (Rashi). (2) (i) The stones conveyed that Bnei Yisrael entered Cana’an by the Will of Hasheml, 
and that by doing all of the mitzvot, they would remain in Eretz Yisrael and avoid exile (Alshich). (ii) Since the stones gave the Cana’anim an opportunity to read 
the Torah, accept the 7 mitzvot of Bnei Noach and thereby become geirei toshav, the Cana’anim could not claim later that Hashem removed them from Eretz 
Cana’an without explanation; (3) (i) foreseeing that the Shomranim would dispute the kedusha of Yerushalayim and claim that the Beit haMikdash belonged on 
Har Gerizim, Hashem ordered that the stones and a mizbei’ach be placed on Har Eival, which showed that Har Gerizim lacked kedusha; (ii) Hashem appeased 
the 6 tribes who were on Har Eival to state the curses, since the korbanot would protect them from the curses (Oznayim laTorah). (iii) The curses on Har Eival 
were designed to inspire Bnei Yisrael to learn Torah, as found on the stones (Darash Moshe). (4) (i) Like the stones in Eiver haYarden, they warned the 
Cana’anim that Hashem was angry with them, and that they must accept the 7 mitzvot of Bnei Noach (Iyun Ya’akov). (ii) They were a permanent memorial to 
remind future generations that Bnei Yisrael miraculously crossed the Yardein on dry land, and, in fact, the stones lasted many generations and were still there 
during the era of the tana’im; (iii) they showed that Bnei Yisrael had entered the land of Torah observance, just as a mezuza shows that those who live in a home 
observe the Torah (Abarbanel). (b) (1) Only the 613 mitzvot were listed, not the whole Torah; (2) the stones were so big that they had room for the whole Torah 
and the translations in 70 languages; (3) it was a miracle (Ramban). (c) (1) After the Torah was inscribed on the stones, they were plastered with a 2

nd
 coat, in 

order to protect the writing from damaging rain and so that curious Cana’anim could read them by removing the plaster; (2) if they had taken the inscription 



seriously, improved their deeds and repented their idolatry, the Cana’anim could have remained in Eretz Yisrael alongside Bnei Yisrael, but they chose to not 
change their ways (Sotah 35b). (d) (1) 27:6 says, “avanim sheleimot tivneh et mizbach Hashem” (using whole stones shall you build the altar of Hashem); (2) 
since they could not be redeemed and used for other purposes, they had to be hidden away (Rambam – Hilchot Beit Habechira 1:14-15).       
 
Q-4.  (a) To recite the blessings and curses, why were the 6 shevatim of (1) Shimon, Levi, Yehuda, Yisachar, Yosef and Binyamin on Har Gerizim? (2) Reuvein, 
Gad, Asher, Zevulun, Dan and Naftali on Har Eival? (3) Who stood with the aron that was placed in the valley between the 2 mountains? (4) In addition to 
pronouncing the 12 curses, what else did the Elders of Sheivet Levi say? (b) What do the 12 sins that resulted in the curses have in common (2 views)? (c) In 
addition to the prohibitions on striking or cursing one’s parents, what else does 27:16 prohibit? (d) Since someone knows when another person hits him, to which 
sin does the curse on “one who strikes another in secret” refer? (e) To what sin does the curse for “not upholding the words of this Torah” refer (3 views)? 
(Devarim 27:12-13,24-26) 
 
A-4. (a) (1) All 6 of the shevatim on Har Gerizim were offspring of either Leah – 4 shevatim (Shimon, Levi, Yehuda and Yisachar), or Rachel (Yosef and 
Binyamin) – 2 shevatim; (2) 4 of the shevatim on Har Eival were offspring of Bilha – 2 shevatim (Dan and Naftali) – and Zilpa – 2 shevatim (Gad and Asher), 
joined by the offspring of Leah’s oldest and youngest sons, Reuvein and Zevulun to complete the number 6 (R. Bechaya). (3) All of the kohanim surrounded the 
aron, and they were surrounded by the Elders of Sheivet Levi (Sotah 32a). (4) Before stating each curse, they turned toward Har Gerizim and said, “Blessed be 
the man who …,” as a blessing which was the opposite of each curse, then they turned toward Har Eival and pronounced the curse that is written in the Torah 
(Rashi). (b) They all are sins that (1) are committed in secret, with Bnei Yisrael thereby proclaiming that Hashem will punish sins that no one else knows about 
(Rashbam). (2) were committed by leaders whom the people were powerless to punish, but Hashem will assure that the leaders, not the people, are punished 
(Sforno). (c) Treating one’s parents with contempt, or shaming them with harsh words or gestures (Rambam – Hilchot Mamrim 5:15). (d) Lashon hara, with 
which one can harm another without the victim’s knowing it (Rashi). (e) One who (1) learns Torah for himself but does not enable others to learn; (2) denies the 
validity of any of the mitzvot; (3) does not properly lift the Torah for hagba (Ramban).      
 
Q-5.  (a) (1) Since we do not flee from blessings, why does 28:2 say, “ve-hisigucha” ([the blessings] will overtake you) (3 reasons)? (2) Why, concerning the 
blessings, is the word, in 28:2,  “ve-hisigucha”, written without a 2

nd
 vav, but for the curses, in 28:15, the word, “ve-hisigucha”, contains a 2

nd
 vav (2 reasons)? (3) 

What caused Bnei Yisrael to deserve blessings on their (i) homes? (ii) fields? and (iii) businesses? (b) In which 2 ways can you fulfill the mitzvah of “ve-halachta 
bi-derachav” (you shall walk in [Hashem’s] Ways)? (Devarim 28:2,9,15)  
 
 
A-5.  (a) (1) This means that Bnei Yisrael will be blessed, (i) even without any effort on their part (Sforno). (ii) even when the Heavenly Court argues that they do 
not merit blessings (Ohr haChaim). (iii) even when they are righteous on Rosh Hashana, but later sin – Hashem will still provide blessings in the right time and 
place (Sifrei – Eikev 11:12). (2) (i) The shortened word indicates that the blessings have not yet overtaken Bnei Yisrael, but the verse promises that these 
blessings will overtake them eventually (Minchat Shie). (ii) Vav is one of the 4 letters in the Name Hashem, and its inclusion in the word, “ve-hisigucha”, indicates 
that Hashem will accompany Bnei Yisrael in galut, so that they will never perish (Medrash Lekach Tov). (3) For keeping the mitzvot of (i) mezuzah, ma’akeh 
(fenced roof) and sitting in the sukkah; (ii) leket, shikcha and pei’a (Da’at Zekeinim). (iii) For coming into the Beit Medrash to study Torah before and after going 
out to earn a parnasa and for coming to the Beit haMikdash as one’s primary goal in life (Targum Yonatan). (b) (1) By emulating His Ways, i.e., just as He is 
called (i) Compassionate, you be compassionate, (ii) Gracious, you be gracious, (iii) Upright, you be upright, and (iv) Holy, you be holy; (2) by always choosing a 
balanced path in life, without extremes (Mitzvah 611).   
 
Q-6.  (a) (1) Why is the tochacha in Parashat Bechukotai in the plural, but here, it is in the singular (2 reasons)? (2) How was the subject matter of the tochacha 
in Parashat Bechukotai different from the subject matter of the tochacha here? (3) When did Hashem begin to hold the entire community of Bnei Yisrael 
responsible for the conduct of individuals in the community? (b) It is customary, at a Rosh Hashana dinner, to recite prayers of yehi ratzon (“may it be Your will”) 
for various requests for the coming year – which request is found in this parasha? (c) Why does 28:4 bless “the fruit of your womb”, followed, in 28:5, which 
blesses “your fruit basket and kneading bowl”, but in 28:17, the curses on “your fruit basket and kneading bowl” are first, followed by the curse, in 28:18, on “the 
fruit of your womb”? (d) To what curse does 28:19 refer, “you will be cursed when you come in, and you will be cursed when you go out”? (e) To what afflictions 
that Hashem will inflict on Bnei Yisrael does 28:22 refer: (1) shafechet? (2) kadachat? (3) daleket? (4) charchar? (f) Why does 28:29 state that Bnei Yisrael will 
grope like a blind man “in the darkness,” since a blind man can see neither in the light nor in the darkness? (g) (1) For the exemptions for army service, 20:5-7 
lists, one who (i) builds a house, (ii) plants a vineyard, and (iii) betroths a woman – why here, in the curse in 28:30, is betrothing a woman first? (2) Why does 
28:30 include the ketiv (written word), ”yisagelna” ([another man will] ravish [your betrothed]), but uses a completely different keri (word that is read), 
“yishkavena”, which means the same thing? (h) 28:49 says that Hashem will carry a nation against Bnei Yisrael from afar – to whom does this refer? (i) How did 
the curses of the tochacha preserve Bnei Yisrael? (Devarim 28:4-52)      
 
A-6.  (a) (1) (i) The curses given by Moshe here are milder than the curses by Hashem in Bechukotai, since those curses, stated in the plural, affect the whole 
nation, but the curses stated here apply only to individual sinners (Rashi). (ii) Hashem promises to punish not only the sins that are committed by the nation, but 
also any sin committed by an individual who has not yet been punished (Ohr haChaim). (2) (i) The tochacha in Parashat Bechukotai refers primarily to the 
destruction of the 1

st
 Beit haMikdash, with brief references to the 2

nd
 Beit haMikdash, but (ii) the tochacha in Parashat Ki Tavo refers primarily to the 2

nd
 Beit 

haMikdash, with brief references to the 1
st
 Beit haMikdash (Ramban). (3) After Bnei Yisrael crossed the Yardeln and accepted the blessings and curses at Har 

Gerizim and Har Eival (Maharsha – Bava Metzia 89a). (b) Our hope that Hashem shall place us “le-rosh ve-lo le-zanav” (as a head, and not a tail – 28:13) 
(Orach Chaim 583). (c) Hashem first blesses one’s children, who are more important than one’s possessions, but He curses one’s possessions first, hoping for 
teshuva, and if one does not do teshuva, his children will be cursed, too (Ramban). (d) Bnei Yisrael will be cursed when they enter theatres and circuses, instead 
of learning Torah, and they will be cursed when they go out to conduct business; (e) (1) Swelling lesions; (2) high fever; (3) inflammation of the body; (4) extreme 
heat that dehydrates the body (Targum Yonatan). (f) In light, others can help the blind, but Bnei Yisrael will be in darkness, with no one to help them (Megilla 
24b). (g) (1) This teaches that a man first should build a house, obtain a parnasa for food, and finally marry, but one who marries before making provisions for 
shelter and food for his family will face the misfortunes described here (Medrash Hane’elam). (2) The keri is a more delicate expression than the ketiv, and 
Hashem told Moshe to write the blunter expression so Bnei Yisrael would see its seriousness but to teach them the euphemism (Sefer haEshkol). (h) Vespasian 
and Titus, who occupied Eretz Yisrael with a Roman army, captured Yehuda’s fortified cities, smashed Yerushalayim and the Beit haMikdash and exiled Bnei 
Yisrael; (i) if not for these curses, which have caused Bnei Yisrael to not assimilate among the nations, to do teshuva and to atone for their sins, Bnei Yisrael 
would have ceased to continue to exist (Ramban).  
 
Q-7.  In the haftara, when the Navi says, “Levanon’s (Lebanon’s) glory will come to you [Bnei Yisrael]”, to what does “Levanon’s glory” refer? (Yeshayahu 60:13)  
 
 
A-7.  Levanon’s famed trees will be used to rebuild the Beit haMikdash (Radak).  


