
QUESTIONS ON PARASHAT VAYETZE 
 

 
Q-1.  (a) Why is all of Parashat Vayetze one long parasha (paragraph), instead, as is normally the case, separate parshiyot for different topics, 
e.g., Ya’akov’s dream, his marriages, the the births of his children, and his working for and confrontation with Lavan? (b) Since 28:5 already said 
that Yitzchak sent Ya’akov to Lavan, why is Ya’akov’s leaving Be’er Sheva repeated here (2 views)? (c) (i) Whom did Eisav send to kill Ya’akov (2 
views)? (ii) Why was he unsuccessful? (d) (1) 28:11 says, “va-yifga ba-makom” (he encountered the place) – what was “the place”? (2) Which 5 
miracles did Hashem do for Ya’akov during his journey to and arrival in Charan? (e) In Ya’akov’s dream, what do the ladder and the angels 
ascending and descending symbolize (10 views)? (f) From where in Ya’akov’s dream do we learn “derech eretz kadma leTorah” (basic decency 

and worldliness precede Torah)? (Bereishit 28:10-29:21) 
 
A-1.  (a) While fleeing at the start of this Parasha from Eretz Yisrael to escape from Eisav, Ya’akov made a neder to return to the land – relating all 
of the events in one paragraph shows that Ya’akov constantly focused on returning to Eretz Yisrael, which he did at the end of the Parasha  (32:3) 
(Sefat Emet). (b) The Torah (1) after saying the Cana’anit women were evil, and Esav married Yishmael’s daughter (28:8), resumes with 

describing Yaakov’s departure; (2) teaches that a tzadik’s exit makes an impression on a place, which loses its splendor and grandeur –  Be’er 
Sheva’s greatness diminished when Ya’akov left (Rashi). (c) (1) (i) Eisav sent his son Elifaz; (ii) Elifaz’ mother Ada told him that he would be 
unable to kill Ya’akov, who was too strong for him, and Elifaz, who grew up in Yitzchak’s home, knew it was wrong to murder – instead, he robbed 
Ya’akov of all of his possessions, even his clothes – since a pauper is like a dead man, he had followed his father’s instructions (Tosfot haRash). 
(2) (i) Eisav himself pursued Ya’akov; (ii) Hashem confused Eisav, who was unable to find Ya’akov, who fled to the Beit Medrash of Shem and 
Eiver (Medrash Tanchuma). (d) (1) Har haMoriah, where the akeida occurred (Rashi). (2) (i) The sun set early so Ya’akov would sleep on Har 
haMoriah; (ii) the stones under Ya’akov’s head merged into one big stone; (iii) kefitzat ha-derech, arriving in Charan shortly after he left Be’er 
Sheva; (iv) he rolled the boulder, which took the shepherds’ joint efforts to move, off the well with one hand; (v) the well water rose and irrigated 
Charan’s fields, doing this for the entire 20 years that Ya’akov was there (Targum Yonatan). (e) The ladder symbolizes (1) Eretz Yisrael’s 
greatness, where angels ascended to Heaven but were replaced by lesser angels in chutz la’aretz (Abarbanel). (2) Matan Torah – the gematria of 
sulam (130), equals Sinai – the angels represented Moshe who ascended to Heaven to bring down the Torah; (3) one’s financial station – some 
ascend to wealth, others descend to poverty – the gematria of sulam equals mamon (money) and oni (poverty) (Ba’al haTurim). (4) the ascent of 
the guardian angels of Babylonia, Persia, Greece and Rome, which Hashem will push down at the end of Bnei Yisrael’s galut (Pirkei deRebi 
Eliezer). (5) the idol that Nevuchadnetzar put in the Beit haMikdash – the gematria of semel (idol) equals sulam – the angels symbolize Chanania, 
Mishael and Azaria, who descended into the furnace but ascended unscathed; (6) the Beit haMikdash’s mizbei’ach, which “stood on the ground” 
with “its head in Heaven” – the angels represent kohanim who climbed its ramp to offer korbanot (Bereishit Raba). (7) the soul, which descends 
from above – the angels represent wise thought; (8) one’s prayers that ascend to Heaven, followed by the descent of salvation (ibn Ezra). (9) our 
climbing to attain knowledge of Hashem – the angels represent the prophets (Rambam – Moreh Nevuchim 1:15). (10) the angels’ attempt to kill 
Ya’akov for sleeping in a holy place – Hashem, at the top, protected him (S.R. Hirsch). (f) Angels first rose on the ladder planted on the ground, 
denoting derech eretz, to the ladder’s head reaching the Heavens, which denotes Torah (Sefat Emet). 
 
 
Q-2.  (a) How did Ya’akov show that “a righteous man objects to a wrong done to strangers”? (b) How did Hashem arrange for young Rachel to be 
at the well? (c) Why does 29:10 say 3 times that Lavan was Ya’akov’s mother’s brother? (d) (1) Why did Ya’akov kiss her? (2) Why did he weep 
when he kissed her (4 reasons)? (e) Why were Leah’s eyes “rakot” (tender)? (f) Since Mishlei 31:30 states, “beauty is vain,” why does 29:17 tell 
us that “Rachel was beautiful of form and beautiful of appearance”? (g) (1) How did Ya’akov and Rachel try to prevent Lavan from cheating him? 
(2) What sign did he give her? (3) Why did this plan not work? (Bereishit 29:7-17) 
 
A-2.  (a) Ya’akov told the shepherds that since there was daylight, they must keep grazing the sheep, since they were paid to work for sheep’s 
owners (Sforno). (b) A plague had killed almost all of Lavan’s sheep, resulting in his firing his shepherds – with no sons yet (Rashi – 30:27), 
Rachel shepherded his remaining flock (Targum Yonatan). (c) It emphasizes that Ya’akov’s every action was prompted not merely by the sight of 
Rachel, but by his love for his mother, Rivka (Abarbanel). (d) He (1) greeted a relative (Bereishit Raba). (2) (i) saw with ruach ha-kodesh that she 

would not be buried with him in Me’orat haMachpeila; (ii) came empty-handed after Eisav’s son Elifaz had stolen all his property (Rashi). (iii) was 
sad that he did not merit having children with her as a young man (Sforno). (iv) gave the wrong impression that he was immoral by kissing her 
publicly (Yefat To’ar). (e) People would say, since Lavan had 2 daughters and Yitzchak had 2 sons, the older Leah would marry the older Eisav – 
her constant crying about having to marry a wicked man made her eyes tender (Rashi). (f) The verse in Mishlei concludes, “a woman who fears 
Hashem is to be praised”, telling us that if a woman fears Hashem, she should be praised for her beauty  as well – if she does not fear Him, her 
beauty is vain – since Rachel feared Hashem, her beauty is praised (Vilna Gaon). (g) (1) Ya’akov arranged a sign with Rachel, by which he would 
recognize her (Megila 13b). (2) He taught Rachel the 3 mitzvot that pertain specifically to women – (i) chala, (ii) nida, and (iii) lighting Shabbat 
candles (Rokeach). (3) Since Rachel did not want to shame Leah, she revealed the sign to Leah and hid in the room so that she could give the 
sign in her own voice (Baba Batra 123a).  
 
 
Q-3.  (a) How old was (1) Ya’akov when he married Rachel? (2) Rachel when Ya’akov married her (2 views)? (b) How do we learn that (1) it is 
proper to marry off one’s older daughter before the younger? (2) we do not mix one festive occasion with another?  (c) Why did Ya’akov offer to 
work 7 years before marrying Rachel (3 reasons)? (d) Since Ya’akov kept the whole Torah, how did he marry two sisters, which the Torah bans (2 
views)? (e) (1) Was Leah really “senu’ah” (hated) by Ya’akov (2 views)?  (2) Why was Leah the only one of the 4 Imahot who was not barren?  
(Bereishit 29:18-31) 
 
A-3.  (a) (1) 84 (Rashi). (2) Rachel was 5 when she met Ya’akov – since the shepherds could have molested the older Leah, Rachel was with the 
sheep, being too young to be molested – he married Rachel 7 years later when she was 12 (R. Bechaya). (2) Leah and Rachel were twins – they 
were 15 when they met Ya’akov, and he married them at 22 (Seder Olam). (b) (1) From Lavan’s reason for substituting Leah for Rachel (Rabeinu 
Tam – Kiddushin 52a). (2) After marrying Leah, Ya’akov waited until after the 7 days of celebration for Leah’s marriage before marrying Rachel 
(Yerushalmi Moed Katan 1:7). (c) (1) To let Rachel reach a marriageable age; (2) to allow Lavan time to find a husband for Leah (Sforno). (3) to 
wait until Eisav’s anger subsided before marrying – he thought it surely would subside in 7 years (Oznayim laTorah). (d) (1) The avot kept the 
whole Torah only in Eretz Yisrael – Rachel died when Ya’akov’s family entered Eretz Yisrael (Ramban). (2) Since Rachel and Leah were geirim, 
their familial ties were severed – they no longer were “sisters” (Chizkuni – 32:5). (e) (1) (i) Yes, Ya’akov resented her cooperating with Lavan’s 

deceit (Ramban). (ii) No, Ya’akov loved her, but he loved Rachel so much that his love for Leah, by comparison, seemed like hatred (Radak). (2) 
Hashem, in His Mercy, made her fertile so Ya’akov would not divorce her (Malbim).   
 



 
Q-4.  (a) Was each of the 4 Imahot a nevi’a (prophetess) (3 views)? (b) (1) When she named he first son Reuvein, what did Leah foresee in his 
character? (2) (i) When she named Shimon, what did she foresee in his future? (ii) why would she indicate a wicked offspring in her son’s name? 
(c) (1) After giving birth to Levi, Leah said, “I have borne [Ya’akov] 3 sons,” and (2) after Zevulun, she said, “I have borne him 6 sons” – why did 
she state the number of her sons only after these 2 births? (3) Why did she give Yehuda a name meaning, “thanks”? (d) Why did Rachel (1) 
demand that Ya’akov give her children – clearly, he loved her and was trying to? (2) say, “otherwise, I am dead”? (3) believe that Leah had  many 
children, while she had none? (4) How was Ya’akov’s situation with respect to Rachel different from Yitzchak’s situation with respect to Rivka? (e) 
Why did (1) Leah and (2) Rachel each want the duda’im? (f) In Leah’s naming Gad, why is the keri pronounced as 2 words “ba gad” (good luck 
has come) but the ketiv is written as one word “bagad” (he was unfaithful)?  (g) Why did Leah name her daughter Dinah? (Bereishit 29:28-34;30:1-

21) 
 
A-4.  (a) (1) Sarah was – the others were not (Megilla 14a). (2) All were (Yerushalmi Berachot 9:5). (3) They were not prophetesses for society like 
other nevi’im but prophesied about themselves and their families (Maharshal). (b) (1) “Reu vein” means “see the difference between” my son and 
Eisav – after Eisav sold the bechora to Ya’akov, Eisav hated him, but when Reuvein’s bechora was transferred to Yosef, he acted righteously by 
agreeing and by saving him from the pit (Berachot 7a). (2) (i) She saw that Shimon would have a wicked offspring Zimri, who would have relations 
with a Midyanit woman – Shimon is derived from “sonei” (enemy [of Bnei Yisrael]); (ii) she recognized that Ya’akov was righteous, and that she 
would have wicked offspring because she did not fully cleanse herself of her father’s evil qualities (Bereishit Raba). (c) Leah knew prophetically 
that Ya’akov would father 12 shevatim (sons) from 4 wives – (1) after Levi’s birth, she thanked Hashem for granting her portion (3 tribes) – (2) after 
Zevulun’s birth, she thanked Him for giving her 2 portions (Ba’al haTurim). (3) She thanked Him for giving her more than her share of children – a 
4

th
 son (Rashi). (d) (1) She demanded that he pray for her, just like Yitzchak did for Rivka; (2) one who is childless is considered “dead”; (3) She 

thought Leah was more righteous than she was and was worthy to have children, while she was not – she envied Leah’s good deed and tried to 
become more worthy herself; (4) unlike Yitzchak, who had no sons and prayed for them, Ya’akov did have children – Hashem had withheld 
children from Yitzchak, but not from Ya’akov (Rashi). (e) Duda’im were a plant with medicinal powers – (1) Leah wanted to cure her tender eyes; 
(2) Rachel wanted them to make her fertile (Karnei Ohr). (f) Leah had mixed feelings about Gad’s birth – she considered him a sign of good 
fortune for her family (Bereishit Raba), after Rachel gave her maid Bilha to Ya’akov as a wife, since Rachel had no children – Ya’akov should not 
have taken Leah’s maid Zilpa as a wife since Leah already had children – his marrying Zilpa was an act of unfaithfulness (bagad) to Leah (Rashi). 
(g) Leah “dinah” (judged) that she should have a daughter – since Bilha and Zilpa each bore 2 shevatim, and Leah had 6, Rachel could give birth 

at most to 2 shevatim – since Rachel would be embarrassed by having fewer shevatim than the maidservants if Leah bore a 7
th

 son, Leah prayed 
that she not have a son – Hashem exchanged the male gender of the fetus (Yosef) in her womb with the female gender of the fetus (Dinah) in 
Rachel’s womb (Targum Yonatan). 
 
 
Q-5.  (a) Why did Ya’akov want to leave Lavan as soon as Yosef was born (4 views)? (b) Why was it morally OK for Ya’akov to deceive Lavan 
with the peeled rods to change the sheep’s colors (2 reasons)? (c) Where do we learn that what people think about when they are conceiving a 
child affects the child’s personality? (Bereishit 30:25,37-38) 
 
A-5.  (a) (1) Ya’akov prophesized that only Rachel’s offspring would defeat Eisav – when Yosef was born, Ya’akov no longer feared Eisav, 
knowing that Hashem would protect his return to Cana’an (Rashi). (2) He did not want Lavan to demand that he leave the childless Rachel behind, 
so she would have to marry someone else to give her children – he waited till she had a son (Radak). (3) All of Ya’akov’s children, except 
Binyamin, were born during a 7-year period (ibn Ezra) – his required years of service to Lavan ended (Rashbam). (4) At this time, Rivka, who was 
114, sent Devorah and two of Yitzchak’s servants to Charan to bring Ya’akov back to Cana’an, and he heeded her (Sefer haYashar). (b) (1) With 
the trustworthy, he acted honestly – with the crooked, he could act perversely (Megilla 13b). (2) He followed the angel’s instructions in his dream 
(31:12) (R. Bechaya). (c) If the lambs’ imagination was a determining factor for the nature of unborn lambs, certainly the moral purity of humans’ 
thoughts during conception affects their children’s souls (R. Bechaya). 
 
 
Q-6.  (a) (1) What were the terafim that Rachel stole from Lavan (5 views)? (2) Why was she punished for taking them? (b) How do we know that 
although Ya’akov lived with Lavan for 20 years, he did not adopt Charan’s language? (c) After Ya’akov and Lavan concluded their treaty, why 
does the Torah say, (i) “Lavan returned to his place,” and (ii) “Ya’akov went on his way” (2 views)? (d) Why was Ya’akov asleep when he saw the 
angels at the beginning of the parasha but was awake when he saw angels after leaving Lavan (2 reasons)?  (Bereishit  31:19,47;32:1-3) 
 
A-6.  (a) (1) (i) Idols (Rashi). (ii) Fertility gods; (iii) objects for immoral acts (Medrash Tanchuma). (iv) Astrological devices to divine future events 

and locate people (ibn Ezra; Ramban). (v) Magical devices that gave evil counsel (Zohar). (2) Although she meant well, she slighted her father’s 
honor and soon died (Sefer haChasidim). (b) Lavan called the monument “Yegar Sahaduta” (witness mound) in Charan’s language, Aramaic, 
while Ya’akov used “Gal’eid,” which is Hebrew, Cana’an’s language, says the Ramban, which the Avot adopted to maintain their tie to Eretz 
Yisrael (Sforno). (c) (1) After they parted, (i) Lavan became poor, just as he was before Ya’akov arrived, while (ii) Ya’akov kept his wealth with 

Hashem’s protection (Matnot Kehuna). (2) (i) Lavan returned to the corrupt lifestyle of deceit and greed, while (ii) Ya’akov continued his spiritual 
growth (Meshech Chachma). (d) At the beginning of the parasha (1) Ya’akov’s thoughts were about his destination, Charan, and he saw angels 
only in a trance – returning to Eretz Yisrael, he could see them even when awake, like Avraham did; (2) Hashem was standing over him, and no 
one except Moshe could be awake for that – here, Hashem did not accompany the angels, and he could see them while awake (Medrash 
Tanchuma).   
 
 
Q-7.  In the haftara, what should Bnei Efrayim to do, since, (a) “Ya’akov fled to Aram’s field”? and (b) Yisrael worked for a wife”? (Hoshea 12:13)  

 
A-7.  The people should (a) listen to Hashem, Who will be good to them, like He was to Ya’akov when he fled from Eisav (Radak). (b) seek 
Hashem’s, blessing, like Ya’akov sought His blessing, and He blessed him with wives, children and wealth by tending Lavan’s flocks (Ibn Ezra). 


