
QUESTIONS ON PARASHAT VAYAKHEIL 
 
Q-1.  (a) After everyone had gathered in front of Moshe at the end of Ki Tisa (34:32), why did Moshe gather all of Bnei Yisrael together now (35:1) 
(4 views)? (b) What are the 5 times that the Torah gives accounts of the construction of the Mishkan and its vessels? (c) Why the repetitions (2 
views)? (Shemot 35:1-4)   
 
A-1.  (a) (1) Previously, Moshe had assembled Aaron, the tribal leaders and all the men when he descended from Har Sinai, and many were afraid 

to approach him since his face had an angel-like shine – he covered his face and now gathered the women, too, who also volunteered gifts or 
labor for the Mishkan; (2) Moshe wanted to tell them now all (i) the laws of Shabbat and the Mishkan, (ii) that Hashem had forgiven them for the 
cheit ha’eigel and (iii) that they were once again His beloved (Ramban). (3) To teach that future generations’ leaders must gather assemblies each 
and every Shabbat to teach their congregants the Torah and proper behavior (Yalkut Shimoni). (4) The gathering was a defense to help atone for 
the cheit ha’eigel – the number of men, women and children Moshe gathered exceeded 3 million, while the eigel worshippers totaled only 3,000 – 
only 1 in a thousand was guilty (Oznayim laTorah). (b) (1) (i) First, Hashem described all the details to Moshe; (ii) then He provided a general 
explanation for Betzalel, Oholiav and the wise men so they could properly prepare for the construction; (iii) Moshe then gave a description, less 
detailed than the first time, to show the craftsmen’s wisdom and superior intellect in knowing what to do; (iv) the construction is described a fourth 
time to show that that the work was not individual efforts – the craftsmen collaborated in making all items; (v) the fifth time, all the craftsmen came 
to Moshe together to show him all the parts in the proper order (Ramban). (c) (1) The repetitions arouse in us the realization of the greatness of 
the Mishkan in Hashem’s eyes (R. Bechaya). (2) Each repetition had a significant goal – (i) Hashem gave a detailed description of what was to be 
made (Parashiot Terumah and Tetzaveh); (ii) when He appointed Betzalel to build the Mishkan, the Torah again listed the items to be made 
(Parashat Ki Tisa – Shemot 31:1-11); (iii) the Torah again lists the items to be made (beginning of Parshat Vayakhel); (iv) the Torah details what 
Betzalel and Bnei Yisrael made (Parashat Vayakhel - Shemot 36:8-39:2); (v) when Bnei Yisrael brought the objects to Moshe, the Torah lists them 
again (Parashat Pekudei - Shemot 39:33-43). 
 
 

Q-2. (a) Why did Moshe teach the Shabbat laws right after his face shone? (b) When Moshe said, “these are the things that Hashem 
commanded”, about what “things” was Moshe speaking (2 views)? (c) After the Torah restates the ban on doing melacha on Shabbat, why does it 
single out kindling fire (6 explanations)? (d) Why would we think that all kindling is not banned on Shabbat? (e) (1) Which of the 613 mitzvot is 
derived from the Torah’s specifying the ban on kindling fire on Shabbat? (2) How is it learned? (Shemot 35:3) 
 
A-2.  (a) To teach that one’s countenance glows differently on Shabbat than on other days (Ba’al haTurim). (b) (1) The laws regarding banning 
work on Shabbat (ibn Ezra, in the name of Sa’adia Gaon). (2) The commands for constructing the Mishkan, its vessels and all of its work 
(Ramban). (c) (1) For the melacha of kindling, one is punished for two violations –  do not (i) do melacha, and (ii) kindle fire on Shabbat; (2) 

kindling fire is an example of an av melacha, teaching that if someone inadvertently violates several av melachot, he is required to bring a 
separate korban chatat for each (Yevamot 6b). (3) The other 38 melachot are constructive actions related to building the Mishkan – even though 
kindling fire is destructive, it is banned (Sforno). (4) One would think that kindling fire for the personal enjoyment of oneg Shabbat, such as having 
light or bathing in warm water, is permitted – the Torah tells us it is not (Ramban). (5) Since fire is essential to food preparation, and melachot 
related to preparing food are permitted on Yom Tov, we might think that they also are permitted on Shabbat – the Torah tells us they are not (ibn 
Ezra). (6) Kindling fire is a melacha banned only “be-moshvoteichem” (in your dwellings) – but in the Mishkan and Beit haMikdash, where it was 
necessary to keep the mizbei’ach’s fire lit, kindling was permitted (Shabbat 20a). (d) Since the Aseret haDibrot says, “do not do any work on 
Shabbat” (20:10), but here it says merely, “whoever ‘does work’ shall be killed”, not “whoever does any work”, we would think that kindling for food 
preparation on Shabbat is allowed like on Yom Tov (Devarim 16:8), the Torah therefore specifically mentions here that work for food preparation is 
banned (Ramban). (e) (1) On Shabbat, a Beit Din may not do the positive mitzvah of carrying out a judgment; (2) since a person can be executed 
through sereifa (burning), the Torah teaches that a Beit Din may not carry out this form of execution, any other form of execution or any other 
judgment on Shabbat (Sefer haChinuch – Mitzvah 114). 
 
 

Q-3. (a) Why did Moshe command all of Bnei Yisrael concerning the details of what Hashem commanded, since only the “chacham lev” (the wise-
hearted people, i.e., the craftsmen) needed to know these details? (b) Why are the craftsmen called “asher nesa’o libo” (those whose hearts 
inspired them? (c) (1) Who went to give their jewelry first – the men or the women? (2) When Moshe asked for contributions (35:5), he said that all 
who are motivated “yevi’eha” (shall bring it), in the singular – why does Torah later say “heivi’u” (they brought – 35:22), in the plural? (d) Where did 
Bnei Yisrael get “atzei shitim” (acacia wood) in the midbar? (e) Why did the Torah call the gold donations “tenufa” (wave offering – 35:22), while 
the silver and copper donations were called “teruma” (a portion [for Hashem] – 35:24)? (f) (1) Why did the nesi’im (sheivet leaders) contribute the 
precious stones for the eifod and the choshen (3 reasons)? (2) How did the nesi’im compensate for their mistake? (Shemot 35:5,10-11,22-27) 
 
A-3.  (a) He wanted Bnei Yisrael to be aware that they had to bring a considerable contribution, i.e., everyone who was “nediv libo” (whose heart 

motivated him to contribute generously) for the necessary magnitude of each raw material for all of the work that had to be done – he mentioned 
the specific items but gave the exact details of each item to the craftsmen later; (b) these craftsmen, who had been slaves in Mitzrayim, had 

neither learned from a teacher nor trained their hands in these crafts but perceived in their own nature how to do such skills, telling Moshe that 
they will do as Hashem inspired them (Ramban). (c) (1) The Torah says, “the men came with the women”, meaning that the women came first, 

because (i) donating jewelry was common among the women since they had more jewelry, and (ii) the women removed it immediately to donate it; 
whereas, (i) fewer men had jewelry, and (ii) even those who owned it did not necessarily have it on them, and they took longer to donate it 
(Ramban). (2) Arachin 24a bans a man from sanctifying his wife’s jewelry without her consent, and Bava Kama 118b bans a woman from 
contributing her husband’s property without his consent – “yevi’eha” means “he shall bring her” – a man who contributed his wife’s jewelry had to 
bring her to show she consented, just as a woman who contributed her husband’s property had to bring him for his consent –  “heivi’u” is plural 
since husbands and wives brought their contributions together (Ba’al haTurim). (d) Ya’akov, before entering Mitzrayim, foresaw with ruach ha-
kodesh (Divine inspiration) that Bnei Yisrael would need it for the Mishkan – he took the wood from Avraham’s eishel in Be’er Sheva, planted it in 
Mitzrayim and instructed his sons to tell their offspring to take it when they left (Medrash Tanchuma). (e) Since gold donations were rare, they 
were called “tenufa” since one donating it would wave it, showing its importance (Ramban). (f) (1) (i) The nesi’im decided to wait until the rest of 
Bnei Yisrael made their contributions and supply whatever would be lacking – they mistakenly underestimated Bnei Yisrael’s generosity, and the 
stones were the only remaining items needed (Rashi). (ii) The word “nesi’im” refers not to Bnei Yisrael’s leaders, but to the Clouds of Glory – the 
Clouds moved to the Pishon River, where the precious gems were found, and brought them to Bnei Yisrael (Kli Yakar). (iii) Because of the 
superior spiritual stature of the nesi’im (leaders), the nesi’im (Clouds of Glory) rewarded them by providing precious gems with their daily mon, 
allowing them to contribute the gems to the Mishkan (Targum Yonatan). (2) They were the first to bring korbanot at the Mishkan’s inauguration, as 
listed in Bamidbar 7:10-68 (Rashi).  



 
 
 
 
 
 
Q-4.  (a) During what period of time did Bnei Yisrael bring enough for building the Mishkan, its vessels and garments? (b) (1) Since the goal was 

that Bnei Yisrael make sufficient donations, why does the Torah detail the craftsmen’s reported excess (2 reasons)? (2) What happened to the 
materials that Bnei Yisrael contributed to the Mishkan that were left over (3 views)? (c) Why, in describing the size of the kerashim (planks), is the 
word “amot” (cubits) spelled without a vav (2 views)? (Shemot 36:3,7,21) 
 
A-4.  (a) Enough was brought on the first day that Moshe requested donations – he told them to give the subsequent days’ donations, which were 
extra, directly to the craftsmen; (b) (1) It was praise for (i) Bnei Yisrael who were so generous, and (ii) the craftsmen who were so trustworthy 
(Ramban). (2) (i) Since there was extra, Betzalel did not skimp on using the contributed materials (Sforno). (ii) Even though there was extra, 
Betzalel miraculously used everything, and nothing was returned to the contributors (Ohr haChaim). (iii) The leftovers were reserved for future 
repairs (Ramban). (c) There are 2 views about the planks’ size in Shabbat 98a-b – each plank’s width was (1) 1 cubit at the base but tapered to 1 
etzba  (fingerbreadth – 1/24 of an ama) at the top – the missing vav indicates that the planks’ whole length was not an ama wide; (2) 1 cubit wide 
for its whole length – without the vav, amot can be read as amat, in the singular, indicating that the entire plank was 1 ama thick (Rokeach). 
 
 
Q-5.  (a) Why, with respect to the aron, does the Torah say “Betzalel made,” but for all the subsequent utensils, “he made” (3 views)? (b) Why did 
the mizbach ha-ketoret (golden incense altar) have a rim (2 reasons)? (c) In describing the shemen ha-mishcha (anointment oil) and ketoret 
(incense), why did Moshe not detail the exact ingredients and amounts, as he provided measurements for all of the Mishkan’s other items? 
(Shemot 37:1,26,29)  
 
A-5.  (a) (1) While the “wise men” (36:1) made the aron and other items, the work is given Betzalel’s name since he devoted himself to the work 
more than the others (Rashi). (2) Each statement “he made” refers back to Betzalel since he alone made the items (ibn Ezra). (3) Betzalel alone 
made the aron, but the wise men, under his supervision, made the other items (Ramban). (b) The rim (1) prevented ketoret from falling off when it 
was burned (Abarbanel); (2) was like a crown, alluding to the crown of kehuna (priesthood) (Yoma 72b). (c) The Torah did not detail this since it 
was “ma’asei roke’ach” (a perfumer’s handiwork) – perfumers knew the proper ingredients and how to mix them without being told (Ramban). 
 
 
Q-6.  (a) How did Moshe obtain the copper used to make the kiyor (water basin)? (b) (1) Why did Moshe originally refuse to accept the women’s 
kiyor donations? (2) Why did he accept the women’s jewelry, including the kumaz, a body ornament that a woman would use on her private parts? 
(c) Why does the Torah not state the kiyor’s size? (d) Why were the mirrors called “mar’ot ha-tzov’ot” (mirrors of legions) (4 explanations)? (e) (1) 
Why was the kiyor used in the sotah ritual? (2) Why did the women give the mirrors for the kiyor with joy? (Shemot 38:8) 
 
A-6.  (a) Bnei Yisrael’s wives contributed to Moshe the copper mirrors they had used to beautify themselves for their husbands in Mitzrayim, and 
the mirrors were put together to make the kiyor (Rashi). (b) (1) Moshe did not want the mirrors since they were made for accomplishing the ends 
of the yetzer hara, by increasing men’s desire for women, but Hashem told him that the mirrors were the most precious of all donations since they 
established Bnei Yisrael’s offspring in Mitzrayim (Rashi). (2) The women’s jewelry was melted and intermingled to make the Mishkan’s utensils – 
no particular ornament was used for any specific vessel, unlike the kiyor that was made specifically with the women’s mirrors (Ramban). (c) 
Hashem instructed Moshe to use every single donated mirror for the kiyor, regardless of the resulting size (ibn Ezra). (d) (1) In Mitzrayim, the 
mirrors caused their husbands to have many children with them, resulting in a great host of people (Rashi). (2) The “legions” refers to the masses 
of women who congregated at the Mishkan with their mirrors (Ramban). (3) The word tzov’ot also means desire – the modest women were 
hesitant to say tefilot and hear words of Torah at the Mishkan, since they were concerned that the men would look at them – they stood behind the 
kiyor so the men could not see them – the women could see everything happening in the Mishkan with the mirrors, and the kiyor reflected sunlight 
towards the men, preventing them from seeing the women; (4) the kohanim are called “hosts of Hashem” – they would use these mirrors before 
doing the avoda to assure that there were no stains on their clothes (Shemot Raba). (e) (1) The same mirrors that wives used to entice their 
husbands in Mitzrayim were employed to end husbands’ suspicion of their wives (Rashi). (2) They enjoyed contributing their mirrors for the kiyor 
since it would play a role in establishing peace between husband and wife (Ramban). 
 
 
Q-7.  In the haftara, (a) what were the names of the two pillars in the ulam (porch) of the Beit haMikdash? (b) What do these names symbolize (2 
views)? (1 Melachim 7:21) 

 
A-7.  (a) (i) Yachin and (ii) Boaz; (b) (1) (i) Yachin is derived from the word “hachana” (establishing or securing), meaning that there will be a 
Mikdash that will be secure forever; (ii) Boaz is a compounded word of bo and az (“strength in it”), meaning that through the korbanot offered in the 
Mikdash, people will find strength and courage (Metzudat David). (2) By doing mitzvot asei (positive mitzvot), we establish (“yachin”) Hashem’s 
honor in the world; by doing mitzvot lo ta’aseh (negative mitzvot), we show strength (boaz) to overcome the yeitzer hara (Abarbanel). 


