
QUESTIONS ON PARASHAT MATOT 
 

Q-1.  (a) (1) Why is Masechet Nedarim (the Tractate on Vows) included in the Mishna’s Seder Nashim (Order of Women)? (2) Why 
does Masechet Nedarim follow Masechet Ketubot (2 reasons)?  (b) Why are the laws of vows (1) discussed after Parashat Pinchas? 
(2) addressed to rashei ha-matot (the tribal leaders)?  (c) Who are these tribal leaders – where are they referred to elsewhere (2 
views)? (d) What is the difference between a (i) neder (vow) and a (ii) shevua (oath), and what is an example of each (2 views)? (e) (1) 
What are 3 situations where it is commendable to make a neder or shevua? (2) If one makes a neder not to eat a certain food, what is 
the minimum he is allowed to eat without violating the neder? (3) For what 4 reasons may one do hatarat nedarim (absolution of the 
vow)? (4) What 4 parties can carry out hatarat nedarim? (Bamidbar 30:2-15) 
 
A-1.  (a) (1) While the nedarim laws apply to both men and women, the verses here focus on nedarim made by wives and daughters 

and their revocation by their fathers and husbands; (2) (i) a husband’s right to revoke his wife’s vows on his own, rather than in 
conjunction with her father, takes effect as soon as he hands her the ketuba (Rambam – Introduction, Peirush haMishnayot). (ii) Since 
the last chapter of Ketubot discusses vows, Masechet Nedarim follows it (Sotah 2a). (b) (1) In describing the korbanot at the end of 
Pinchas, the Torah discusses vowing korbanot (29:39) – it now continues with the laws of secular vows; (2) Hashem did not want Bnei 
Yisrael to make vows frivolously – He “hid” the annulment laws from the people – the leaders would use them only when needed 
(Ramban). (c) These are the leaders (1) who were appointed to replace Nachshon and the other leaders (1:5-15) who died after the 
meraglim’s sin; (2) who were to take possession of Eretz Yisrael (34:17-28) (Ramban). (d) (1) (i) With a neder, a person restricts 
himself with respect to benefiting from a certain object, e.g., he vows not to eat a specific food; (ii) with a shevua, a person restricts 
himself from doing a certain activity, e.g., he takes an oath not to sleep at night (Nedarim 2a). (2) (i) A neder  takes effect only on a 
matter of substance, e.g., one cannot render sleep, which has no substance, prohibited with a neder (the neder is ineffective by Torah 
law but is effective mi-de-rabanan) (Nedarim 14b), but (ii) he can make a shevua that he will not sleep (Nedarim 15b). (e) (1) To 
strengthen one’s resolve (i) to discontinue a sinful practice; (ii) to fulfill a mitzva so as not to miss the opportunity; (iii) in times of distress 
(R. Bechaya). (2) There is no minimum – any minute amount violates the neder; (3) if (i) he utters a neder rashly and regrets it; (ii) he 
realizes he will be in distress if he fulfills it; (iii) he changes his mind about it; (iv) something occurs that he had not thought about when 
making the neder; (4) (i) a sage; (ii) a beit din of 3 ordinary men; (iii) the father of a girl under his care; (iv) the husband of a woman 
making the neder (Rambam – Hilchot Nedarim 1:5, 6:1, 11:6, 12:18) 
 
 
Q-2.  (a) Why does Hashem’s command to fight Midyan follow the laws of nedarim? (b) Why did Moshe tell Bnei Yisrael to “inflict 
vengeance ‘for Hashem’ on Midyan” immediately after Hashem told Moshe “take vengeance ‘for Bnei Yisrael’ against the Midyanim”? 
(c) (1) Since Hashem commanded Moshe, “nekome” (take vengeance [against the Midyanim]), in the singular, why did Moshe not lead 
the battle himself? (2) Why did Moshe repeat “elef la-mateh, elef la-mateh” (a thousand [men] from a tribe, a thousand [men] from a 
tribe) (2 views)? (3) Why did Moshe send such a small army against the numerous Midyanim who lived in fortified cities, and not all 
men fit for military service? (4) Why did Moshe send Pinchas haKohen, and not Elazar, the Kohen Gadol, with Bnei Yisrael’s army in 
the battle against the Midyanim (3 views)? (Bamidbar 31:2-6)  
 
A-2.  (a) Moshe was told he would die after the battle with Midyan – in case he thought that Hashem’s oath that he would not enter the 
Eretz Yisrael land could be revoked, He was conveying that unlike a man’s revocable oath, His oaths are irrevocable (R. Bechaya). (b) 
Moshe taught that anyone who stands against Bnei Yisrael is considered as if he stands against Hashem – vengeance for Hashem is 
the same as vengeance for Bnei Yisrael (Rashi). (c) (1) Since Moshe had lived among the Midyanim, benefitted from their hospitality 
and married a Midyanit, it would have been unethical for him “to throw stones into the well from which had drunk water,” and he could 
not directly battle the Midyanim (Medrash Tanchuma). (2) (i) Moshe asked for 2 groups of 12,000 men – one to do battle and one to 
pray for victory (Sifrei). (ii) “Elef la-mateh” is stated a 3

rd
 time in the next verse, indicating that there also was a 3

rd
 group of 12,000 to 

guard the supplies (Bamidbar Raba). (3) Since many of Bnei Yisrael stumbled with the Midyanit women and were not fit to achieve 
vengeance against the Midyanim, he selected men who were well-known to their shevatim as being righteous (Ramban). (4) (i) Since 
Pinchas started doing the mitzva of taking vengeance on the Midyanim when he killed Cosby, it was fitting that he should lead the 
finishing of the mitzva; (ii) since Pinchas’ mother was Yosef’s offspring, it was fitting that he avenge the Midyanim, who sold Yosef to 
Mitzrayim; (iii) Pinchas, as described in Sotah 43a, was the specially-designated kohen who was mashuach milchama (the kohen 
anointed for war) (Rashi).  
 
 
Q-3.  (a) How did the siege of the Midyani cities differ from that of the Emori cities? (b) Why does the Torah say that Bnei Yisrael killed 
Bilam “be-cherev” (with the sword)? (c) (1) Why was Moshe angry with the army commanders and not with the soldiers who let the 
Midyanit women live? (2) Why was Moshe not angry with Pinchas, the kohen sent to supervise the war (3 views)? (3) How did Bnei 
Yisrael determine which of the women had relations with a man and were to be killed and which were to be spared? (Bamidbar 31:7-

8,14-17) 
 
A-3.  (a) Since Midyan was not one of the 7 Cana’ani nations that had to be completely destroyed, the Midyani cities were besieged on 
3 sides, with an escape route for those who fled (Rambam – Hilchot Melachim 6:7). (b) Words and prayer are Bnei Yisrael’s strength, 

while Eisav’s power is through the sword – since Bilam tried to destroy Bnei Yisrael using Bnei Yisrael’s weapon of words, Bnei Yisrael 
used Eisav’s weapon to destroy Bilam (Rashi). (c) (1) This teaches that leaders are responsible for the wrongdoings of their 
subordinates (Rashi). (2) (i) Since Moshe had  commanded before the war “to take vengeance against Midyan” but did not specifically 
command to kill the women, Pinchas argued that the army fulfilled the requirement “to take vengeance”; (ii) Moshe showed respect for 
Pinchas by not chastising him since Hashem had given him His “covenant of peace”; (iii) Pinchas was responsible only for bringing the 
sacred vessels and trumpets to the battle – he was not directly involved in killing the Midyanim (Ramban).  (3) Each Midyanit woman 
was required to pass before the tzitz worn by Elazar, the Kohen Gadol – the faces of those women who were not virgins turned 
yellowish, while the virgins’ faces did not change (Rashi).  
 



 
Q-4.  (a) Why did Elazar, rather than Moshe, inform Bnei Yisrael concerning the laws of kashering utensils (3 views)? (b) Why were the 
laws of kashering utensils explained now, rather than at the time of the previous battles against the armies of Sichon and Og? 
(Bamidbar 31:21-24) 
 
A-4.  (a) (1) When Moshe expressed his anger with the military commanders for having kept the Midyani women alive, knowledge of 
these laws left him, and Elazar proceeded to teach them (Abarbanel). (2) Elazar erred – Moshe or Yehoshua should have explained 
these laws (Bamidbar Raba). (3) Moshe addressed the commanders who did not have the booty in their hands, but Elazar saw the 
warriors with the utensils and taught them the laws (Ba’al haTurim). (b) During the wars of conquest of Eretz Yisrael, Bnei Yisrael had 
special permission to eat non-kosher food (Chulin 17a), and they could certainly use non-kosher utensils.  Since the war against 
Midyan took place outside Eretz Yisrael, using the non-kosher utensils was prohibited (R. Bechaya).  
 
 
Q-5.  (a) Since Hashem commanded that the soldiers “raise up a tribute to Hashem” by giving the kohanim and levi’im a portion of the 
booty captured from Midyan, why was a similar tribute from the booty captured from Sichon and Og not required? (b) Why did Hashem 

command dividing up the captured cattle, donkeys and flocks of sheep and goats, but not camels, since Shoftim 6:5 says, concerning 
the Midyanim, “their camels were countless” (2 explanations)? (c) When dividing the spoils captured from Midyan, why did the soldiers 
give 1/50

th
 to the levi’im and 1/500

th
 to Elazar? (Bamidbar 31:28-30)  

 
A-5.  (a) The kohanim and levi’im were banned from taking booty from the Emori since that booty, unlike the booty from Midyanim, 
came from Eretz Yisrael, and the kohanim and levi’im could not share in Eretz Yisrael, even taking the land’s booty (Sifrei). (b) (1) 
Since the count determined how many animals were to be given to the kohen Elazar, only kosher animals and donkeys were included 
because their firstborn – but not the firstborn of camels – had to be given to a kohen (Panei’ach Raza). (2) During Moshe’s time, there 
were no camels in Midyan – they became numerous later (Da’at Zekeinim). (c) Since Bnei Yisrael included 600,000 men, and the army 
that fought Midyan included 12,000 men, the army was 1/50

th
 of the population, and Bnei Yisrael gave the levi’im this percentage of the 

booty – just as the kohanim receive a ma’aser (1/10
th

) of that given to the levi’im, 1/500
th

 was provided to Elazar haKohen (Abarbanel).  
 
 
Q-6.  (a) When the two shevatim approached Moshe, why does the Torah mention Sheivet Gad before Sheivet Reuvein (3 
explanations)? (b) Why does the Torah say “va-yomer” ([Bnei Gad and Bnei Reuvein] said) in the singular? (c) When Gad and Reuvein 
asked to settle in Eiver haYarden, why did Moshe recount to them the incident of the meraglim? (d) Why did Moshe give a portion of 
the land of Eiver haYarden to half of Sheivet Menashe, who did not approach him about living there (2 reasons)? (e) Why did Moshe tell 
Gad and Reuvein that if they did what they were supposed to, the other shevatim will give them the Gilad territory in Eiver haYarden – 
did he not already give them the land when he allowed them to build cities there for their families and livestock? (f) (1) Why did Reuvein 
change the names of the cities in which they settled (2 views)? (2) Why does 32:41 call Ya’ir “ben Menashe”, since 1 Divrei Hayamim 
2:21-22 says that Ya’ir was from Sheivet Yehuda (2 views)? (g) Why did Gad and Reuvein use the word “nachnu” for “we,” rather than 
the usual “anachnu”? (h) How do we know that one who collects money for the poor may not wear garments with pockets or shoes 
where money can be concealed? (Bamidbar 32:2,7-15,22,25-33,37-38)     
 
A-6.  (a) (1) Since Gad had more herds than Reuvein, they had a greater desire for fertile land and initiated the request to settle in Eiver 

ha-Yarden. (2) Because their enormous herds had made them wealthy, Gad became bold and haughty, and they jumped to express 
their need before the firstborn sheivet that should have spoken first (Kli Yakar). (3) Because Gad had the best army, they were least 
afraid to settle in isolation from Bnei Yisrael.  (b) This indicates that they answered in unison, as one man (Rashi). (c) Moshe suspected 
that they made this request out of fear of the Cana’anim, just as the meraglim said that Bnei Yisrael should not enter the land because 
the Cana’anim were too strong (Ramban). (d) (1) Since Eiver haYarden was too large for the 2 shevatim, Moshe asked for volunteers 
to join Reuvein and Gad, and 2 of Sheivet Menashe’s 8 paternal families (1/10

th
 of Menashe’s population) agreed (Ramban). (2) Since 

Menashe had frightened the 10 brothers in Mitzrayim and caused them to rend their clothes in two, Hashem caused the land of 
Menashe’s offspring to be split in two (Medrash Yelamdeinu). (e) Moshe gave them only a few cities in which to settle, with the rest left 
desolate – they would get the whole territory as an “everlasting heritage” when they fulfilled their promise (Ramban). (f) (1) (i) These 
cities were named after Emori gods – Reuvein altered these idolatrous names (Rashi). (ii) These cities originally were Moavi, and 
Sichon changed their names when the Emori captured them – Reuvein called them by their original names (Ramban). (2) (i) The Ya’ir 
here is not the same Ya’ir mentioned later (Bava Batra 111b-112a). (ii) Ya’ir descended from Menashe only from his mother’s side – he 
was called “ben Menashe” because he chose to live with the Menashe families in Gilad (Ramban). (g) The word “nachnu” was used by 
Yosef’s brothers (Bereishit 42:11) to tell him that they had come to find their missing brother and were willing to fight to the death to 
obtain his release – similarly, Gad and Reuvein were telling Moshe that they were willing to fight with the other shevatim, even at the 
risk of death (Peirush haRoke’ach). (h) 32:22 says, “you shall be neki’im (clear) before Hashem and Yisrael” – with no suspicion of theft 

(Rambam – Hilchot Shekalim 2:10).                                                                                                                                                                                                                                                                                                            
 
 
Q-7.  In the haftara, why does the Navi call Bnei Yisrael “reishit tevuato” (the first of His grain)? (Yirmiyahu 2:3)  
 
A-7.  The Navi compares Bnei Yisrael to (1) grain before terumah is separated and (2) the new grain before the offering of the omer – 
just as someone who eats grain before terumah is separated or before the omer is offered is guilty and subject to punishment, so the 
nations of the world will be held accountable for “devouring” Bnei Yisrael by their oppression (Targum Yonatan). 

 


