
QUESTIONS ON PARASHAT BEHAR 

 
Q-1.  (a) What are 5 goals of Bnei Yisrael’s observing the shemita year farming restrictions? (b) Why does the Torah mention that the 
shemita laws were given at Har Sinai (3 reasons)? (c) Of the 613 mitzvot, which 4 in this parasha concern the shemita year? (d) Why does 
the Torah tell us, “For 6 years, sow your field” before resting on the 7

th
? (e) May one (1) launder clothes with soap made from shemita 

produce? (2) use medicinal creams made from shemita produce? (3) cut down a tree during the shemita year to use the wood?  (f) With 
what 3 punishments did Hashem threaten Bnei Yisrael for failing to observe shemita? (Vayikra 25:1-7, 21-22)  

 
A-1.  (a) (1) We acknowledge that we do not own the land – Eretz Yisrael is Hashem’s, and we must listen to His commandments 
(Sanhedrin 39a). (2) Since the farmer is forced to turn to Hashem for his sustenance during shemita, he comes to realize that in the other 6 
years, he reaped only due to His benevolence (Kli Yakar). (3) Hashem intended one year of no labor every 7 years, so that farmers could 
devote themselves to talmud Torah, just as He banned labor every 7

th
 day to increase talmud Torah (Sforno). (4) Shemita shows wealthy 

people the daily grief the poor suffer – when a rich person cannot earn a parnasa for one year and suffers, he realizes how much the poor 
endure every year and is generous towards them (R. Bechaya). (5) When the nations claim that Bnei Yisrael obtained Eretz Yisrael by 
stealing it from its prior owners, Bnei Yisrael show them, by observing shemita, that the land belongs not to Bnei Yisrael, but to Hashem, 
and His Will took the land from the other nations and gave it to Bnei Yisrael (Alshich). (b) (1) This teaches that just as Hashem gave the 
shemita laws, including their details, at Har Sinai, so did He give the details of all mitzvot at Sinai – the shemita farming laws are not 
repeated in Devarim, but all the mitzvot commanded in Devarim also had been given at Sinai (Rashi). (2) Shemita is specifically mentioned 
as given at Sinai since the Torah guarantees that the year before shemita will produce a crop large enough to last 3 years, showing that the 
mitzvot must be Divine, for no human could make such a guarantee (Chatam Sofer). (3) The shemita laws make sense only if Hashem 
commanded them – so, too, we follow all mitzvot, not by logic, but because of His command at Sinai to observe them (Darash Moshe). (c) 
During the shemita year, not to (1) farm the land (Sefer haChinuch – Mitzvah 326). (2) cultivate trees (Mitzvah 327). (3) harvest anything 
growing wild (Mitzvah 328). (4) gather fruit in the usual manner (Mitzvah 329). (d) Farmers normally cannot sow a field every year, to allow 
the land’s minerals to replenish – by observing shemita, the farmer will be able to sow 6 years in a row (Pane’ach Raza). (e) (1) Yes, as 
long as the soap is inedible; (2) no (Rambam – Hilchot Shemita ve-Yoveil 5:10). (3) Yes, before any fruit appears on it and after the fruit 
has matured – no, once the fruit begin to appear, so the fruit will not be wasted (5:17). (f) (1) Less land productivity; (2) impoverishment, 
forcing sale of the land (Kiddushin 20a). (3) Exile from Eretz Yisrael (Rashi – Vayikra 26:34).        
 
 
Q-2.  (a) What is the root of the word “yoveil” (jubilee) (3 explanations)? (b) Of the 613 mitzvot, which 8 in this parasha concern yoveil? (c) 
(1) When did the Sanhedrin begin counting shemita and yoveil years? (2) When, before the 1

st
 Beit haMikdash was destroyed, did the 

yoveil cease?  (3) Were the shemita and yoveil years counted during the 70 years between the 1
st
 and 2

nd
 Beit haMikdash? (4) If one sold 

his land for more than 50 years, is it restored to him at the yoveil? (5) What are 3 differences between the laws applying to the shemita 
year, versus the yoveil year?  (d) How does yoveil observance cause people to refrain from stealing? (e) How do the years of (1) shemita 
and (2) yoveil represent how a person should spend the earlier and later years of his life? (Vayikra 25:8-16,23-28)  
 
A-2.  (a) Yoveil (1) comes from the word “ayil” (ram), referring to the shofar (ram’s horn) blown on Yom Kippur of the yoveil year (Rashi). (2) 
means “sent out” (ibn Ezra), or (3) comes from the word “hoveil” (transport), because in yoveil, land is transported back to its owner, and 
slaves are sent out to their previous station and have freedom of movement (Ramban). (b) To (1) count the years, 7 cycles of 7 years, until 
yoveil (Mitzvah 330). (2) blow the shofar on Yom Kippur of yoveil to proclaim liberty for every eved ivri (Mitzvah 331). (3) sanctify the yoveil 
like a shemita year (Mitzvah 332). (4) not farm the land (Mitzvah 333). (5) not harvest anything that grows wild (Mitzvah 334). (6) not gather 
fruit in the usual manner (Mitzvah 335). (7) not sell a field in Eretz Yisrael permanently (Mitzvah 339). (8) return land to the original owners 
in yoveil (Mitzvah 340). (c) (1) 14 years after Bnei Yisrael entered Eretz Yisrael, when the land had been conquered and distributed among 
the shevatim (Rambam – Hilchot Shemita ve-Yoveil 10:2). (2) When the Reuvein, Gad and half of Menashe were exiled (10:8). (3) Shemita 
years were counted, but not yoveil (10:5). (4) No, only land sold for an unspecified time or in perpetuity is restored (11:2). (5) (i) Shemita 
cancels money debts, but yoveil does not; (ii) yoveil emancipates bondsmen and restores land to its original owner, but shemita does not; 
(iii) yoveil releases land at the start of the year, while shemita releases debts at the end of the year (10:16). (d) When one sees that the 
land reverts back to Hashem’s designated owner, he will not steal, since he realizes that Hashem will arrange to return anything he obtains 
illegally to its rightful owner – he gains nothing by stealing, since all that will remain with him is the sin (Mitzvah 330). (e) (1) The first 6 
years of the shemita cycle represent the first 60 years of a person’s life, being mainly occupied in studying for and earning a parnasa – 
when he enters his 7

th
 decade, he should begin to separate himself from his business and devote himself completely to Torah learning 

(Abarbanel). (2) For the first 10 years of his life, one is immature, not knowing what life is about; for the next 50 years, represented by the 
yoveil cycle, he devotes himself to worldly pursuits – at 60, he should leave everything aside and think only about gaining olam haba 
(Alshich).    
 
 
Q-3.  (a) How do we know that in doing business, we should give a fellow Jew preference in making a sale or a purchase? (b) (1) Why 
does the Torah say “lo tonu” (do not aggrieve [your brother]) in 25:14, then repeat “lo tonu” (do not aggrieve [your fellow Jew]) in 25:17? (2) 
Why does 25:17 add to lo tonu, “ve-yareita meiElokecha” (you shall fear Hashem)? (3) Which sin is a more severe – ona’at mamon 
(overcharging a fellow Jew) or ona’at devarim (hurting another Jew’s feelings)? (4) How do we know this (3 explanations)? (c) (1) By how 

much does one who overchages a sale not have to repay the buyer the difference? (2) Which 4 commodities are not subject to 
overcharging? (Vayikra 25:14,17)  
 
A-3.  (a) In describing proper business practices, the Torah says, “When you make a sale to your fellow [Jew] or make a purchase from the 
hand of your fellow [Jew]” (Rashi). (b) (1) 25:14 bans hurting others in business (ona’at mamon) – 25:17 bans hurting others personally by 
verbally harassing or annoying them or by giving bad advice (ona’at devarim); (2) do not think that no one knows what bad things you are 
thinking about your neighbor – Hashem knows (Rashi). (3) Ona’at devarim; (4) (i) 25:17 says, “ve-yareita meiElokecha” (fear Hashem) in 
banning ona’at devarim (25:17), but not for ona’at mamon (25:14); (ii) ona’at mamon affects only the victim’s money, but ona’at devarim 
affects his very self; (iii) with ona’at mamon, restitution is possible, but ona’at devarim’s pain cannot be undone (Bava Metzia 58b). (c) (1) 
Less than 1/6

th
 of the purchase price (Rambam – Hilchot Mechira 12:2). (2) (i) Real estate; (ii) slaves; (iii) deeds; (iv) kodshim (13:8). 



 
 
Q-4.  (a) When discussing a fellow Jew becoming poor, why does the Torah say “ve-hechezakta bo” (you shall hold on to or strengthen 
him)? (b) What are the 8 degrees of giving charity? (c) (1) What is required, with respect to the poor Jew, by “ve-chai imoch” (he shall live 
with you – 25:35) (2 views)? (2) Why does 25:36 add, “ve-chey achicha imoch” (let your brother live with you) (2 views)? (3) If 2 men are in 
the desert and there is enough water for one to survive, should the one with the water share it with the other (2 views)? (d) In banning loan 
interest, why does the Torah use 2 terms – “neshech” (interest) and “marbit” (increase) (3 views)? (e) (1) When one gives a fellow Jew a 

loan with interest, which 5 parties sin? (2) What is ribit devarim (interest on a loan using words)? (Vayikra 25:35-37)  
 
A-4.  (a) This teaches that the highest form of charity is preventing him from becoming poor – by offering him a job or loan or by investing in 
his business (Rambam – Hilchot Matanot Aniyim 10:7). (b) (1) Giving with a frowning countenance; (2) giving less than what is proper, but 

with a friendly countenance; (3) giving after the poor man has asked for it; (4) when the poor man knows who gave him, but he remains 
unknown to the giver; (5) when the giver knows to whom he is giving, but the poor man does not know from whom it came; (6) when neither 
the giver nor poor man know each other; (8) giving a poor man a job or loan or entering into a partnership with him (10:7-14). (c) (1) (i) Give 
him the financial and other assistance he needs (7:1). (ii) Protect his life and heal him if he is sick (Ramban). (2) (i) Its repetition tells us 
how serious this requirement is; (ii) it teaches that if one took illegal ribit (interest), he must return it, so the borrower can live with him; (3) 
(i) Yes – Ben Potiri says, ve-chey achicha imoch teaches both should drink and die and not see the death of a fellow Jew; (ii) no – Rebi 
Akiva says, ve-chey achicha imoch teaches he should live “with you” but your life has precedence of a fellow Jew’s life – you have to save 
yourself (Bava Metzia 62a).  (d) (1) Both words mean interest – one commits 2 sins by charging interest (Rashi). (2) (i) Neshech describes 

the borrower – the interest “bites” into his wealth; (ii) marbit describes the lender – his fortune increases (Kli Yakar). (3) Two types of loans 
are banned (i) neshech – charging interest that is not credited to the principal, “biting” the borrower’s resources indefinitely, and (ii) marbit – 
charging interest on a loan, but there is no stipulation for further interest if the deadline is not met (Ramban). (e) (1) The (i) lender, (ii) 

borrower, (iii) loan guarantor, (iv) witnesses to the loan, (v) scribe who writes the contract; (2) if the borrower, in consideration for having 
received the loan, tells the lender some information that is vital to the lender, the information is banned interest (Bava Metzia 75b).    
 
 
Q-5.  (a) (1) May a Jewish woman (i) be sold by beit din because of her theft? (ii) sell herself as a slave due to her poverty? (iii) buy an 
eved ivri? (iv) buy an eved Cana’ani? (2) Which eved ivri’s ear is not bored if he refuses to go free? (b) From where do we learn that 
stealing from a non-Jew is banned? (c) What is the significance of the sequence of the following laws – (1) shemita and yoveil followed by 

the laws of selling moveable property? (2) followed by the laws of selling one’s ancestral land? (3) followed by the laws of selling one’s 
house? (4) followed by the laws of borrowing with interest? (5) followed by the laws of an eved ivri purchased by a Jew? (6) followed by an 
eved ivri purchased by a non-Jew? (Vayikra 25:40-42,50;26:1)  
 
A-5.  (a) (1) (i) (ii) (iii) (iv) No, because she exposes herself to suspicion of immorality (Rambam – Hilchot Avadim 1:2). (2) A kohen’s ear, 
since it would render him blemished and unable to do the avoda (3:8). (b) When discussing redeeming an eved ivri owned by a non-Jew, 
the Torah says, “he shall make a reckoning with his purchaser,” indicating that the non-Jew must be paid the fair value of the Jewish slave 
(Bava Kama 113b). (c) The Torah conveys that (1) if one greedily does not observe shemita and yoveil, Hashem will cause him to have to 

sell his moveable property; (2) if he does not repent, He will cause him to sell his ancestral land; (3) if he still does not repent, he will be 
forced to sell his house; (4) if he does not mend his ways, he will have to borrow money and pay interest; (5) he then will become so 
desperate that he will be forced to sell himself as a slave to a fellow Jew; (6) finally, he will have to sell himself as a slave to a gentile and 
become a servant of avoda zara (Rashi). 
 
 
Q-6.  (a) (1) Why is bowing down on an even maskit (stone floor) banned (2 reasons)? (2) Why is bowing on a floor covered by a cloth 
allowed? (3) Where is one allowed to bow down on an even maskit? (b) Why is the ban on making idols (26:1) followed by the 
requirements to observe Shabbat and revere the Mikdash (26:2)? (Vayikra 26:1-2)  
 
A-6.  (a) (1) (i) This is what idol worshipers did to serve their gods; (ii) one looks like he is worshipping the stones themselves; (2) while 

stone is an enduring material, cloth rapidly wears away, and no one would make it a god; (3) in the Beit haMikdash (Sefer haChinuch – 
Mitzvah 349). (b) This refers to the Jew in the previous verses who was sold as a slave to a gentile – while his master worships idols and 
does not observe Shabbat, he must not follow his master and must observe all the mitzvot, both positive (e.g. observing Shabbat) and 
negative (e.g., no avoda zara) – he should also go to the Beit haMikdash during the regalim, even if it entails taking time off from his duties 
to his master (Ramban). 
 
 
Q-7.  In the haftara, why did Hashem cause Chanamel, the navi’s cousin, to ask Yirmiyahu to redeem the family’s ancestral land (2 views)? 

(Yirmiyahu 32:7-15)  
 
A-7.  (a) Since Nevuchadnetzar was besieging Yerushalayim, and Yirmiyahu had prophesized that Bavel would soon conquer all of 
Yehuda, it seemed pointless to redeem the land.  Hashem was conveying to Bnei Yisrael that while Eretz Yisrael would be conquered, they 
would one day return to the land from Bavel and again possess their ancestral lands (Metzudat David). (b) Hashem was pointing to the 
future final redemption, when Yehuda and Yisrael will return to the land and purchase houses, fields and vineyards (Abarbanel).  
 


