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Editors’ Preface 
It is with a sense of gratitude to 
Hashem that we present במערבא 
 Volume 4 to the members ,אמרי
and friends of our kehilla, Bais 
Torah U’Tefilla.  Within, 
nineteen lamdanim gather to 
present Torah ideas crafted in 
honor of האיתנים  ירח  - Tishrei, 
5782.   

The moniker, האתנים  ירח  translates 
to “The Month of the Strong,” 
and refers to the month of 
Tishrei.  In its original context, 

האתנים  ירח  describes the month 
which Shlomo HaMelech chose 
to gather the Jewish people and 
celebrate the inauguration of the 
Bais HaMikdash:1    

  איש כל שלמה המלך אל ויקהלו
  הוא בחג האתנים בירח ישראל

השביעי החדש  

And every Jewish man was 
assembled before King 

Shlomo on Succos in the 
Month of the Strong which 

is the seventh month 

Who are the “strong” that the 
month האתנים ירח  refers to?       

The Gemara cites a dispute 
between the tannaim:2 Rabi 

 
 ב  פסוק ח פרק' א מלכים 1
 . יא השנה ראש 2

Eliezer holds the “strong” are 
our forefathers Avraham, 
Yitzchak, and Yaakov who are 
strong pillars that support the 
existence of the world.3  Rabi 
Yehoshua holds the “strong” is 
us, the Jewish people, who 
observe so many mitzvos ( ,  שופר

וכו  לולב ,  סוכה,  הכיפורים  ביום  עינוי ') in 
Tishrei.   

But why does the strength of our 
Tishrei mitzvah observance and 
our forefathers warrant the 
appellation איתן (singular)?  איתן 
is a fairly uncommon expression 
for strength in a language which 
has many more familiar and 
beautiful words for strength: 

אביר, גבור, עז, חזק  to name a few.   

Furthermore, I believe the word 
 carries some negative איתן
connotations.  For example, if a 
person is found murdered in the 
wilderness between two cities in 
Eretz Yisroel the Torah 
commands the elders of the 
nearest city to bring an ערופה  עגלה , 
an unworked heifer, to a איתן  נחל , 
a harsh unworked valley, and 
kill the heifer by hitting it in the 
back of the neck with an axe.4  

 שם  א"ומהרש חננאל רבינו 3
 ט -א פסוקים כא פרק דברים 4
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Here איתן describes the harsh 
undeveloped valley akin to the 
victim whose unactualized life 
ended harshly.5  

Furthermore, Shlomo HaMelech 
tells us in Mishlei:6 

איתן  בגדים ודרך חן יתן טוב שכל  

A good mind gives grace, 
but the path of traitors is 

strength 

This pasuk reveals a very 
negative connotation of the 
word איתן.  It is the way of 
traitors!  So why is איתן also a 
word which describes the 
strength our forefathers or our 
mitzvah observance in Tishrei? 

After the Egyptians chased after 
the Jewish people into the Yam 
Suf, the Torah describes:7    

  הים וישב הים על ידו את משה ויט 
  נסים ומצרים תנולאי בקר לפנות

  בתוך מצרים את' ה  וינער לקראתו
 הים 

And Moshe stretched his 
hand over the sea, and the 

sea returned to its strength 
as morning came.  And 
Egypt was chasing after 
them (the Jewish people) 
[into the Yam Suf] and 

 
 וערפו  ה"ד ד פסוק שם י"רש 5
 טו :יג פרק משלי 6

Hashem stirred up the 
Egyptians in the sea 

Rabbi Naftali Tzvi Yehuda 
Berlin (Netziv) writes that the 
word לאיתנו means:8 

  הים שהוא המים עיקר למקום
 במלואו 

To the primary place for 
water which is the vast sea   

I think the Netziv means that איתן 
carries the connotation of the 
strength which is present when 
something exists in its original 
place or form.  Here, it is the 
waters of the Yam Suf which 
return to their first strength 
when the sea walls fall and crash 
down on the Egyptian armies.  In 
the case of ערופה  עגלה  it is the 
strong ground of the  איתן   נחל  
which exists in its pristine 
undeveloped form.  And I 
imagine the traitor is איתן in the 
sense that someone who 
“cheats” on a diet expends no 
effort or energy to exercise and 
eat healthy.  “Cheating” on a diet 
allows the traitor to wear the 
mantle of virtue, health, and self-
control without feeling depleted 
by a changing routine, 
diminished caloric intake, 

 כז:יד שמות 7
 שם דבר העמק 8
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and/or increased levels of 
activity.  The traitor walks the 
path of his life unrefined with his 
original levels of strength intact: 
 .איתן

The definition of האתנים   ירח  may 
also follow this pattern.  Rabi 
Eliezer holds our forefathers, 
Avraham, Yitzchak and Yaakov 
are the totality of the Jewish 
people at its original strength.  
They are our pristine models for 
chessed, avodah, and Torah in a 
Jewish life, and we exist in a 
perpetual process of returning to 
their way of life.9  In this way, it 
is our forefathers who are the 
 Rabi Yehoshua holds  .אתנים
when the Jewish people fulfill 
the mitzvos of Tishrei they 
return to their full original 
strength.  The mitzvos of Tishrei 
renew the strength of the Jewish 
people and powerfully launch us 
into a new year.  In this way, 
Tishrei truly is the האתנים ירח . 

This volume would not have 
been possible without the help of 

many people. We thank David 
and Ariella Kesselman for 
continuing their partnership 
with BTU by generously 
sponsoring this volume.  
Hashem should inscribe the 
entire Kesselman family in the 
Book of Good Life, and bless 
them with overflowing Torah 
light, happiness, and nachas.  
We recognize the Kelemer 
family who graciously shared an 
article written by the late Rabbi 
Yehuda Kelemer ל"זצ .  May it 
bring a measure of comfort to the 
Rav’s family that Rabbi 
Kelelmer’s Torah continues to 
uplift the West Hempstead 
community and inspires chessed 
and Torah learning.  And we 
thank all the nineteen lamdanim 
who invested considerable time 
and effort into learning and 
developing their Torah ideas 
and committing them to print.   

May we all be inscribed in the 
Book of Life. Warmest Wishes, 
The Editors

 
 

 
 שמות  לספר הקדמה התורה על ן"רמב עיין 9
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                                                     דברי פתיחה
Rabbi Uri Lesser 
The month of Tishrei is known 
as האתנים  ירח  – “The Month of the 
Strong Ones” – an appropriate 
name for a month that is jam 
packed with Avodas Hashem: 
Teshuva, Din, Simcha, Shofar, 
Lulav, Succah, Simchas Beis 
Hashoeva, and Simchas Torah.  
However, is that the most 
appropriate name? Perhaps an  
even more appropriate name for 
Tishrei would  be The Month of 
Mitzvos, Chizuk, or Teshuva. 
What is Hashem trying to tell us 
by calling it “The Month of the 
Strong Ones,” האתנים  ירח ? And 
what type of strength do these 
“Strong Ones” have? Is it 
physical, spiritual, or emotional 
strength? Also, exactly what 
difficult acts are we involved in 
that requires this strength? It is 
true that there  are challenging 
things during Tishrei such as 
selichos, fasting, building a 
Succah, etc. but overall for most 
people this is the best time of the 
year. It is a time we look forward 
to because of the opportunity to 
grow in many facets of our 
Avodas Hashem. So the question 
remains, why is Tishrei known 
as the האתנים ירח ?  

I believe that the question is the 
answer itself.  

If we briefly survey our Avodah 
for Tishrei, it could be quite 
daunting. For 3 weeks (5 weeks 
for Sephardim) we have to get 
up earlier every morning to say 
extra tefilos. We spend many 
hours davening in shul. There 
are multiple fast days. We have 
to make sure we have 
everything we need for Succos, 
and for Yuntif. There is a lot of 
shopping and cooking in order 
to be able to have proper כבוד 
 for these days. Many people ועונג
have to miss a lot of work 
during this time, use all their 
vacation days etc. Hashem 
really is asking more from us 
during this month than any 
other time of the year.  

Yet for some reason, nobody 
complains about Tishrei. People 
complain about Pesach and all 
the preparation that needs to be 
done, but Tishrei comes with 
excitement and enthusiasm. We 
love Tishrei. We love the 
opportunity to do Teshuva and 
connect to Hashem, and we 
know that we have the strength 
necessary to handle all that 
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Hashem wants from us. On 
Pesach, nobody thinks they will 
be able to handle the work 
involved until they finally do it 
and make it to the seder. In 
Tishrei, however,  we are excited 
from the outset because we 
know we will do it.  The name 

האתנים  ירח  is not a request for the 
strength to handle the workload 
ahead of us, but rather a 
statement that we are strong and 
confident that we will be able to 
serve Hashem properly 
throughout this month and an 
affirmation that we look forward 
to this time of year more than 
any other time. 

The greatest שבח and זכות for Klal 
Yisroel is that we know we are 
strong and look forward to the 
upcoming days. But it’s more 
than that as well. We should 
realize that this inner strength is 
not limited to four weeks 
throughout the year. We have it 
constantly in our lives, and all 
we need to do is believe in it. 

Hashem wants us to recognize 
how great we are, not only 
during Tishrei, but during the 
other months of the year as well. 
Of course, life is challenging in 
many different ways, but the one 
thing we are not lacking is 
strength, whether it’s physical 
strength to get up early for 
selichos or to fast, whether it’s 
spiritual strength to do Teshuva 
and improve ourselves, or 
whether it’s emotional strength 
to go from Yomim Noraim to 
Simchas Torah and serve 
Hashem with all of our energy! 
We have it all, we just have to 
believe in ourselves. 

May this upcoming Tishrei be a 
true month of איתן and a 
testament to who we are to 
Hashem, to Klal Yisroel, and to 
each and every one of us. 

Kesiva V’Chasima Tova, 

 

Rabbi Uri Lesser
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Rosh Hashana: Finding the 
Fragrance of Every Jew                                                   
Rabbi Yehuda Kelemer  זצ"ל 
The Rama in Shulchan Aruch 
Orach Chaim א  סעיף  תקפג  סימן  
states that the minhag is to eat an 
apple dipped in honey on Rosh 
Hashana.  The Vilna Gaon in his 
comments on Shulchan Aruch 
notes that the source for this 
minhag is based on a pasuk in 
the Torah. In Parshas Toldos we 
find that Yaakov entered into 
Yitzchok’s chambers to get the 
bracha that was reserved for 
Eisav.  In pasuk כז in says, “  וירח

בגדיו  ריח  את ,” and he smelled the 
scent of his clothing.  Rashi 
quotes the interpretation of 
Chazal that his clothing had the 
scent of an apple orchard.  The 
Gaon concludes by pointing out 
that this event happened on 
Rosh Hashana,10 hence the 
connection between Rosh 
Hashana and apples.    

 
10 This pshat in brought in the 
Zohar.  The conventional pshat is 
the one brought by Rashi in Parshas 
Toldos  ט  פסוק  כז  פרק  in the name of the 
Pirkei D’Rabi Eliezer, that this event 

My Father11  זצ"ל explained that 
the Gaon was most probably 
indicating a deeper connection 
between Rosh Hashana and an 
apple.  The Gemara in Maseches 
Sanhedrin א"ע  לז  דף  makes a 
drasha on the word “בגדיו.”  
Don’t read it בגדיו, his clothing, 
but rather read it בוגדיו, His 
traitors.   

The Maharsha explains that 
Yaakov was wearing Eisav’s 
clothing which he got from 
Nimrod and nonetheless gave 
off the scent of Gan Eden.  This is 
a סימן that in the future even the 
mitzvos of the בוגדים against 
Yaakov’s descendants will give 
off a fragrant scent similar to the 
scent of עדן גן . 

Perhaps the Vilna Gaon is saying 
that clearly Yitzchok had the 

happened on Pesach.  I wonder why 
the Gaon chose the pshat of the 
Zohar over the Pirkei D’Rabi Eliezer. 
11 Rabbi Kelemer’s father (editors’ 
note) 
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ability to smell a pleasant 
fragrance that emanated even 
from the clothing of Nimrod, 
who was a בוגד, a traitor.  But 
why would the Torah point out 
to us this amazing capability of 
Yitzchok specifically in a 
situation that occurred of Rosh 
Hashana?  Hashem could have 
orchestrated events that would 
give us insight into this beautiful 
midah of Yitzchok on any other 
day of the year? 

The answer is that through this 
the Torah is hinting to us a way 

to merit a favorable judgement 
of Rosh Hashana.  We should 
find the טוב  ריח , the good 
fragrance in every Jew, even 
those who come across as בוגדים 
(just like Yitzchok did on Rosh 
Hashana).  By doing so Hashem 
will also smell a pleasing 
fragrance emanating from us 
and he will judge us based on 
that.  This is the deeper 
connection between Rosh 
Hashana and the apple.  And 
this is why we choose to use the 
apple over all other fruits to dip 
into the honey.  
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 Hatzalah (or 911) for the :זכרנו לחיים
Ages                                                         
Steven Toplan 

נּו ֶל ְלַחִּיים ָזְכֵרֽ  ַּבַחִּיים ָחֵפץ ֶמֽ
נּו ֶפר ְוָכְתֵבֽ  ְלַמַעְנ ַהַחִּיים ְּבֵסֽ

קים   ַחִּיים  ֱא

Remember us for life, King, 
Who desires life and inscribe 

us in the Book of Life, for 
Your sake, Living God. 

Thinking about this phrase can 
evoke multiple emotions: fear, 
gratitude, sadness. And, if one 
pauses long enough, one could 
conjure memories of listening to 
that soulful melody of the 
shaliach tzibur and where one 
was during Rosh Hashana last 
year, or growing up, or during 
one’s shana rishona, or after the 
birth of a child, or the loss of a 
loved one. Each memory stirred 
brings smiles or tears, or 
sometime both. Regardless of 
what particular emotion may 
have been stirred, it is unlikely 
that one looked at that phrase 
during Rosh Hashana or the 
subsequent 8 days and thought, 
“what is going on here - it 
doesn’t belong!” 

There are two main problems 
with this phrase and its 
placement. Firstly,  it crosses the 
established boundary line about 
the structure of the Amidah, 
namely that the first three and 
last three brachot cannot be 
added to. Secondly,, even if we 
ignore the first issue ,  נּו ְלַחִּיים  ָזְכֵרֽ  
seemingly has no relevance to 
what is said before it or after it. 

Regarding the structure of the 
Amidah, R’ Chanina (Berachos 
34a) said “The [first three 
blessings] have the character of a 
servant extolling his master’s 
praises; the middle [blessings] 
have the character of a servant 
begging his master for his 
needs…” Yet, נּו ְלַחִּיים  ָזְכֵרֽ  is 
definitely not praise! It certainly 
sounds more like “the servant 
begging his master for his needs! 
”Later on the same daf, Rav 
Yehudah seems to make our 
problem more severe when he 
said, “Let a man not ask for his 
needs in either the first or last 
three [blessings].” However, 
upon closer examination we can 
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say that Rav Yehudah’s 
emphasis on the singular person 
solves that problem  Since Rav 
Yehudah did not say “one may 
not ask” but rather said “Let a 
man not ask”,  an insertion for 
the tzibur and by the tzibur 
would not necessarily be a 
breach of the structure of the 
Amidah. The fact that  that we 
make no insertions here any 
other time of the year remains 
problematic. 

These problems are not new, 
however. Rav Hai Goan 
reported that at least one 
Babylonian yeshiva did not 
make any insertions in the 
Amidah (Eisenmann, A Machzor 
Companion, p. 36). Despite this 
ancient yeshiva’s practice, the 
long-standing custom in both 
the Sephardic and Ashkenazic 
world is to insert this phrase, 
along with three additional 
phrases, within the first three 
and last three brachot. That still 
requires a resolution and 
explanation. 

There are two main schools of 
thought when trying to justify 
the placement of this phrase. 
Rabbeinu Tam, as quoted in 
Shibbolei HaLeket, Tefilla 28, 
explains that נּו ְלַחִּיים ָזְכֵרֽ  is really a 

testament to Hashem’s 
omnipotence. Essentially, 
Rabbeinu Tam feels that the fact 
that an entire community is 
dependent on Him for continued 
life is a form of praise. With 
much regard to Rabbeinu Tam, 
this answer falls somewhat flat. 
Why would an expression  of 
praise be hidden under 
something that looks and sounds 
like bakasha? Additionally,  how 
does this “praise” fit into the 
themes of the Amidah before 
it(Avos) and after it (the bringing 
of Moshiach and redemption)? 
An alternative rationale is 
therefore needed. 

According to Rav Eisenmann, 
“the Gaonim… did not want to 
find a formula which would 
defend the integration of נּו  ָזְכֵרֽ
 but were…bent on ,ְלַחִּיים
justifying blatant and 
aesthetically offensive 
disjunction. [ נּו  ְלַחִּיים   ָזְכֵרֽ  
therefore] jumps out of the text 
and forces us to pay attention!” 
He refers to Rav Tzemach Gaon 
who says these words are the 
“need of the moment!” Maybe 
this was what was bothering 
Rashi, who said on this pasuk, 
“Because these are days of 
judgment and our lives hang in 
the balance, we pray to Hashem 
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to remember us for life.” When 
you are in an emergency 
situation and you need to call 
Hatzalah or 911, you don’t look in 
the mirror to check your hair or 
worry about the mess in the 
house. You pray that your 
salvation comes as soon as 
possible. So too, during this time 
of year when we are praying for 
our lives and the lives of 
communities around the world, 
structure and etiquette are 

meaningless. נּו ְלַחִּיים  ָזְכֵרֽ  is our 
emergency call! Since there is no 
other time during the year where 
we, collectively, are in such a 
precarious position, we do not 
add any other phrase during any 
other time of the year. 

As we enter 5782, I wish 
everyone a ושלום טובים חײם שנת ! 
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Shofar: The Anticipation                              
Robert Barnett 
There is anticipation in the air. 
Everyone in shul knows what 
will happen in just a few 
moments. It is the climax of  ראש 
 The Ba'al Toke'a silently   !השנה
strides to the bima and begins 
reciting: 
 

 עלה...מזמור קרח לבני למנצח 
שופר  בקול' ה, בתרועה אלוקים  

For the conductor of the 
children of Korach, a 

song…God will be elevated 
through a teruah, Hashem 

with the sound of the shofar 
 
But what makes this moment so 
special? Let's go back a little bit 
to explain. 
The progression toward this 
singular moment begins on ראש 

אלול  חדש , the first morning we 
blow the shofar after davening.  
Every subsequent morning until 
the day before השנה  ראש , we blow 
the shofar to announce that the 
time has come to begin 
preparing for the holiness of  ראש 
 which marks the start of the השנה
new year that lies ahead.  As we 

 
 Sepharic practice Theאלול  חדש  ראש  12

is to begin reciting slichos from  

get closer to השנה ראש, 
Ashkenazim begin reciting 
slichos on Motzei Shabbos at 
least four days before 12,השנה ראש 
and continue all the way 
through כיפור יום. 
But why begin reciting slichos 
on Motzei Shabbos?  Couldn’t 
slichos start on any night of the 
week as long as you have four 
days before השנה ראש? The תרומת 
 explains that we want to הדשן
take the שבת עונג, the pleasure 
and the joy of שבת with us into 
our selichos experience. During 
selichos we reflect on the 
previous year, our misdeeds, our 
misdemeanors, and our missed 
opportunities, so we could easily 
be filled with fear and dread at 
this prospect.  However, seeing 
as we are a positively minded 
people and we are always 
optimistic by nature it’s 
important that we take the 
happiness of שבת with us into the 
selichos experience. 

The entire month month of אלול 
and slichos is preparation 
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leading up to the awesome day 
of השנה ראש itself.  There are 
many different high points 
throughout השנה ראש: the 
niggunim, the chazzanus, the 
special food, and the  סימנים. But 
there is one climax of השנה  ראש .  
There is one sound that reminds 
us of the intense קדושה of the day 
and puts a shiver down our 
spine: the piercing sound of the 
shofar.  

What does the shofar represent 
and why do we blow it on ראש  
 There are many different ?השנה
answers. One answer is that the 
world was created on  השנה ראש. 
Upon completion, it was the 
sound of the shofar which 
showed that ה"הקב is the True 
and Almighty King. Another 
reason is אברהם was willing to 
sacrifice his own son during 
 He was put to the  .יצחק עקידת
ultimate test and he passed. This 
shows our absolute willingness 
to serve קבה  and that no matter ה"
what, no matter what test we are 
put through God will always be 
there looking out for us as he did 
for יצחק, sending a ram to be in 
his place.  A third explanation is 
when we hear the sound of the 
shofar it is a time for us to look at 
ourselves and to reflect on what 
we can do better this year than 

last and what מצוות should one 
work harder on now that the יום  
 .has arrived הדין

Considering the progression 
from אלול  חדש  and slichos to the 
awesome day of השנה  ראש , we can 
understand the atmosphere 
when the Baal Toke’ah strides to 
the bima in a hushed shul.  After 
reciting קרח  לבני  למנצח , the Ba'al 
Toke'ah recites the two ברכות of 

שופר  קול  לשמוע  and שהחיינו, and 
everyone responds אמן. In this 
liminal space after אמן but before 
the blast emerges from the 
shofar thoughts may be racing 
through people’s minds.  Most 
close their eyes and wait for that 
first sound of the Shofar.  That 
moment carries the weight of the 
entire אלול  חדש  and all of our 
slichos has arrived.  It is the 
climax of השנה  ראש ! 

When you hear it, you are 
overcome with emotions and the 
thoughts of the previous year. 
You are thinking that you, your 
family, and the entire  קהילה 
should have a year full of ברכה, 
  .רפואה and ,פרנסה ,הצלחה
 
May this be the year that we hear 
the sound of the גדול שופר 
bringing all of ישראל  כלל  together 
by the המקדש בית.  
Have a טובה וחתימה כתיבה!!
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The Shofar’s Rexsponse to the 
Unknown                                             
Chesky Gewirtz

As we stand at the heels of Rosh 
Hashana, we have a year of 
unknowns ahead of us and the 
theme of uncertainty seems to be 
fundamentally linked to our 
central mitzvah of Yom Teruah; 
the mitzvah of blowing the 
shofar.  

The Shofar’s Cry of Uncertainty 
In identifying the various 
sounds of the shofar blast the 
Talmud (Rosh Hashana 33b) 
quotes an unexpected source.   

 תרועה יום) א, כט  במדבר( דכתיב
  יהא יבבא יום ומתרגמינן לכם יהיה

  דסיסרא באימיה וכתיב לכון
  החלון בעד) כח, ה שופטים(

  סבר מר סיסרא אם ותיבב נשקפה
יליל  ילולי סבר ומר גנח גנוחי  

The Gemara teaches us 
that the shofar must 
sound like a cry (either a 
moan or a whimper) from 
a verse (Shoftim 5:28) in 
Devorah’s Song of 
Thanksgiving to Hashem 
after defeating Sisera and 

his army. The full pasuk 
reads:  

ב ִנְׁשְקָפ֧ה ַהַחּ֨לֹון ְּבַעד֩  ם ַוְּתַיֵּב֛  ֵא֥
א יְסָר֖ ֶאְׁשָנ֑ב ְּבַע֣ד ִסֽ ׁש ַמּ֗דּועַ  ֽהָ  ֹּבֵׁש֤
ֱח֔רּו ַמּ֣דּועַ  ָל֔בֹוא ִרְכּבֹו֙  י ֶאֽ   ַּפֲעֵמ֖

יו  ׃ ַמְרְּכבֹוָתֽ
“Through the window 
peered Sisera’s mother, 
Behind the lattice she 

whined: “Why is his chariot 
so long in coming? Why so 

late the clatter of his 
wheels?” 

The relationship between 
Sisera’s mother’s cries and the 
mitzvah of shofar is further 
highlighted in a comment of the 
Aruch, quoted by Tosafos 33b 
d’h “Shiur”: 

' שפי כן עושין שהיו' פי ובערוך
 ועבדי דמחמרי דהלין ערב בערך

 בלחש ושלשים כדיתבינן שלשים
 מאה כנגד הסדר על ושלשים

  ואלין דסיסרא אימיה דפעיא פעיות
כשגומרין  אינון עשרה  

The Aruch explains that the 
basis for our custom to blow 100 
kolos on each day of Rosh 
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Hashana derives from the 100 
cries of Sisera’s mother.   

While at first glance it seems 
peculiar to use an enemy’s 
mother as a primary source for 
the nature and quantity of the 
Shofar blasts, after further 
reflection the relationship 
becomes clear. Sisera's mother’s 
cries are those of uncertainty. 
That morning, her beloved son 
went out to battle and she 
expected him to come home 
victorious, as in every previous 
battle in which he had fought. 
Hours go by and she hears no 
word so she repeatedly stares 
out of her window wondering 
what might have happened. Her 
mind likely conjured up all the 
possible catastrophes that may 
have befallen her son. Sisera's 
mother cannot stand the tension 
that the uncertainty is causing. 
She bursts into a flood of tears. 
The scenario of a child returning 
home late is awful for a parent 
because of the uncertainty and 
all the “what if’s” and “worst 
case scenarios” that rush 
through the mind.  We can learn 

 
13 Researchers developed their 
“Trust in God” scale using 
principles delineated in Sefer 
Chovos HaLevavos: Shaar 
Habitachon. See Chazon Ish’s 

to cope when we know what has 
happened. But the situation of 
not knowing, of the endless 
possibilities, is often more 
difficult to manage. On Rosh 
Hashana, our feelings run 
parallel to Sisera’s mother’s 
experience. The cry of the shofar 
expresses our uncertainty and 
our worry regarding the year 
ahead, not knowing what the 
future will bring for ourselves, 
our nation, and our world.  

Shofar/Bitachon as a Response 
to Uncertainty 
Fortunately, HKB”H in His 
infinite wisdom provided us 
with a remedy for this worry 
that uncertainty can cause. 
Psychological studies that 
researched the Orthodox Jewish 
population have found that 
“Trust in God”, the belief that an 
Omnipotent, Benevolent God is 
looking out for our best interests, 
is associated with a heightened 
ability to tolerate uncertainty 
and decrease levels of worry. 
(“Trust in God” is essentially 
what many Torah sources call 
“bitachon”13.)  If one believes 

Emunah U’Bitachon: Chapter 2 for 
an alternative understanding of 
bitachon and By His Light:  
Character and Values in the Service 
of God, Rabbi Aharon Lichtenstein 
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that a Supportive Higher Power 
is in ultimate control of one’s life, 
this can mediate a more 
comfortable way of relating to 
one’s future. 14  

The third perek of Maseches 
Rosh Hashana deals with laws of 
shofar and includes a seemingly 
out-of-place statement. The 
Mishna identifies the animals 
whose horns are halakhically 
acceptable for the shofar, the 
appearance of the shofar and the 
laws of having to hear the sound 
of the shofar itself. And then the 
chapter ends with the following 
Mishna (3:8) describing the 
battle of the Israelites against the 
Amelekites as recounted in Sefer 
Shemos (17:11): 

  ְוָגַבר ָידֹו מֶׁשה ָיִרים ַּכֲאֶׁשר ְוָהָיה
 ֶׁשל ָיָדיו ְוִכי), יז שמות' (ְוגֹו ִיְׂשָרֵאל
  ׁשֹוְברֹות אֹו ִמְלָחָמה עֹוׂשֹות מֶׁשה

 ְזַמן ָּכל ,ְל לֹוַמר ֶאָּלא. ִמְלָחָמה
  ַמְעָלה ְּכַלֵּפי ִמְסַּתְּכִלים ִיְׂשָרֵאל ֶׁשָהיּו

 ַלֲאִביֶהם ִלָּבם ֶאת ּוְמַׁשְעְּבִדין
,  ָלאו ְוִאם. ִמְתַּגְּבִרים ָהיּו ֶׁשַּבָּׁשַמִים

נֹוְפִלין  ָהיּו  
 

Z’L, Zeigler, R.: Chapter 7 (2017) for 
an analysis of these approaches. 

14 It is important to note that “Trust 
in God” alone may not alleviate 
one’s psychological distress but 
rather it is one factor proven to be 
helpful. 

And it came to pass, when 
Moses held up his hand 

(during a battle with 
Amalek) Israel prevailed” 

etc. Did the hands of Moses 
wage war or break [Israel’s 

ability] to wage war? Rather 
this teaches that as long as 
Israel would look upwards 
and subject their hearts to 
their Father in heaven they 
prevailed; and if not, they 

fell. 
Many of the commentaries 
wonder why this lesson was 
chosen by the editor of the 
Mishna as a bookend to the laws 
of shofar15. Rabbi Alex Israel16 
suggests that this Mishna adds 
something that the chapter 
hadn’t told us yet; namely, the 
purpose of the shofar. An 
untrained slave army faces a 
formidable foe – Amalek – and 
experiences the uncertainty of 
the possible outcomes of this 
battle. The Mishna teaches that 
the secret to their success lies in 

15 For example, see Bartenura, 
Tosfos Yomtov, Rashash on the 
Mishna   

16 Alexisrael.org- Rosh Hashana-
Shofar 
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their focus in trusting in 
Hashem. Their strength and 
victory stem from their bitachon, 
believing that Hashem is with 
them every step of the way. Just 
as bitachon was their response to 
uncertainty, so is the shofar’s 
response to the new year’s 
uncertainty.  

The blasts of the shofar, 
therefore, are both a cry of 
uncertainty and a response to 
the uncertainty. This latter 
element of the shofar can be 
gleaned from the word “teruah”, 
the word used by the Torah for a 
shofar blast.  

In Parshas Balak, Bilam’s un-
planned blessing to the Jewish 
People includes the verse (23:21): 

  עמל ראה ואל עקבבי און הביט  לא
 ותרועת עמו אלוקיו' ה, בישראל

בו מלך  
No harm is in sight for 

Jacob, No woe in view for 
Israel. The LORD their God 

is with them, And their 
King’s acclaim in their 

midst. 

Rashi states there: 

 
17 Noraot HaRav, Volume 6, pp 308-
309. See also Ramban, Vayikra 23:24 
d’h Zichron Teruah 

ְוֵרעּות ִחָּבה ְלׁשֹון בו  מלך ותרועת :  
Rav Yosef Dov Soloveitchik z’l17 
highlights Rashi’s observation 
that the word teruah, at its core, 
means love and friendship. 
Because as we blow the shofar, 
explains the Rav, we are 
declaring our bitachon, our 
belief that Avinu Malkeinu, our 
Merciful and Fatherly King, is 
lovingly bonded with us 
unconditionally, regardless of 
circumstance. The shofar blast, 
therefore, is our call of faith. And 
as the research indicates, if we 
internalize the messages of 
bitachon that the shofar signifies, 
we can equip ourselves with an 
effective tool to help us tolerate 
the uncertainty of life and the 
year ahead.  
As we blow shofar this Yom 
Teruah, may we recognize the 
duality of the kol teruah; the cry 
of human uncertainty 
intertwined with the declaration 
of certainty that Hashem will be 
there with us every step of the 
way, as a loving Father. In that 
merit, may we all experience a 
year of salvations for our nation 
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and the entire world, a true 
Kesiva V’Chasiva Tova.

Why Do We Blow 100 תקיעות?                 
Jordan Fabian 
The common minhag around the 
world is to blow 100 blasts from 
a shofar on Rosh Hoshana. The 
practice of Nusach Sephard is to 
blow 30 before Musaf, 30 during 
the silent Shemona Esrei of Musaf, 
30 during the Chazaras HaShatz 
of Musaf and 10 after Musaf. The 
practice of Nusach Ashkenaz is to 
blow 30 before Musaf, 30 during 
the Chazaras HaShatz of Musaf, 
and 40 after Musaf. For both 
practices the primary set is the 
one associated with the three 
additional parts of the Musaf of 
Rosh Hoshana.   

The origin of our practice to 
blow 100 blasts is a matter of 
considerable discussion.  The 
Torah tells us to blow a teruah 
from a shofar on Rosh 
Hashanah.18 The Gemara19 
defines teruah as a broken sound 
which resembles a cry. 
Additionally, the Gemara 
derives from pasukim in the 
Torah that each teruah must have 
a simple, unbroken blast (called 

 
 א :כט במדבר 18

a tekiah) before and after it. 
Finally, the Gemara derives from 
the repetition of this 
commandment in the Torah 
three times that we must hear 
three teruahs.  Thus, the Torah 
requires us to blow nine blasts, 
as follows: 

tekiah, teruah, tekiah 
tekiah, teruah, tekiah 
tekiah, teruah, tekiah. 

The exact makeup of the teruah 
sound, however, was in dispute. 
It is supposed to be a warbling 
sound like a cry, but the precise 
type of cry was unspecified. By 
the times of the Gemara there 
were three different practices to 
fulfill a teruah sound: teruah, a 
series of short sharp moans, 
shevarim, a longer groaning 
sound, and a combination of 
teruah and shevarim. Because of 
the proliferation of different 
practices, the Amora Rabi 
Abahu of Casari instituted that 
everyone should blow a tekiah, 

 . לד -:לג השנה בראש זה כל עיין 19
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teruah, tekiah with each version of 
the teruah. Therefore, the 
minimum obligation would now 
be as follows:  

tekiah, shevraim-teruah, tekiah  x3 
tekiah, shevarim, tekiah  x3 

tekiah, teruah, tekiah  x3 

Based on this background it 
would appear that the minimum 
amount of shofar blasts required 
to fulfill the Torah obligation 
should be 30 (with each shevraim-
teruah counted as two).  

[As an aside, the Geonim discuss 
a fundamental question: how 
exactly did there ever come to be 
a dispute regarding the sound of 
the teruah if people heard the 
shofar in public every year. How 
could there ever be a dispute 
over the correct version? 
According to one explanation, 
there was in fact never a dispute 
over which version of a teruah is 
correct.  In fact, all of the versions 
of teruah mentioned above are 
authentic.  Rabi Abahu of 
Caesarea only instituted that 
everyone should blow all three 
types of teruahs because people 
began believing that their 
version was the only authentic 
teruah.  Since in the truth all 
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teruos are authentic, Rabi Abahu 
instituted to blow all of the teruos  
in order to minimize machlokes 
and unify Klal Yisroel.] 

The next step in reaching 100 
shofar blasts comes from the 
Gemara saying that the shofar is 
blown during tekios d’meyushav 
and tekios d’meumad.20 The 
Rambam writes this refers to the 
30 blasts before Musaf and 30 
blasts during Musaf.21 The 
Gemara also says that we blow 
this additional set of tekios to 
confuse the Satan. According to 
Rashi we confuse the Satan by 
demonstrating our desire to 
fulfill the mitzvah properly, 
meaning, we double the original 
30 to ensure that if by some 
chance, one of the sets was done 
incorrectly, we can still fulfill our 
obligation with the other set. 
However, in a practical sense, 
the primary set of 30 is one 
associated with Shemona Esrei of 
Musaf and we add another set 
prior to guarantee that we will 
have fulfilled the mitzvah.  

At this point we have 60 blasts, 
and have explained the first two 
sets of 30. Where does the 
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practice of adding the last 40 
come from? 

The Aruch mentions the minhag 
of blowing 100 shofar blasts in 
total.  Nusach Sephard adds the 
final 40 shofar blasts by blowing 
30 more during the silent Musaf 
Shemona Esrei and 10 more after 
Musaf, and Nusach Ashkenaz 
adds all 40 after Musaf.  Blowing 
100 blasts comes from the 
incident with Sisera which is 
read in the Haftorah of Parshas 
Beshalach and ends with Shiras 
Devora. Shiras Devorah 
recounts the story of Sisera 

whose army was destroyed 
when they attacked the Jews and 
Sisera himself who was killed by 
Yael. The Midrash, discusses the 
reaction of Sisera’s mother to his 
delayed return and how she 
cried and whimpered 100 times. 
Chazal say that someone who is 
struck by the midas hadin cries 
out 100 times. On Rosh Hoshana 
we are also facing the midas 
hadin, and that is the symbolism 
of 100 blasts. The last 40 blasts 
are a relatively recent minhag 
and therefore there is more 
variety in how different 
congregations blow them.
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Don’t Let Up: The Connection 
Between Shofar and Succos                                                  
Jason Misher 
Many commentators highlight 
the connection Akeidas Yitzchak 
has with Rosh Hashana in 
general, as well as with the 
shofar in particular.  On the 
second day of Rosh Hashana we 
read the parsha of the Akeida and 
many of the piyutim we recite 
during  davening throughout 
both days of Rosh Hashanah 
have references to the Akeida. 
Additionally, a section of slichos 
recited every day of the Aseres 
Ymei Tshuva is dedicated to 
remembering the Akeida.  While 
the Akeida in and of itself is one 
of the greatest acts of mesiras 
nefesh in our history and 
understandably merits an 
important place on Rosh 
Hashana in general, let us 
explore the unique connection 
the Akeida shares with the shofar 
of Rosh Hashana in particular.  

The Shofar alludes to the ram 
that Avraham sacrificed after he 
was told that he was no longer 
obligated to offer Yitzchak as a 
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korban. That, however, seems 
like a minor detail of the story. 
The climax of the Akeida featured 
Avraham, mere seconds away 
from slaughtering Yitzchak, 
being told:22 

ְוַאל־  ֶאל־ַהַּנַער ָיְד ַאל־ִּתְׁשַלח 
ְמאּוָמה  לֹו ַּתַעׂש  

 Do not raise your hand 
against the boy or do 

anything to him. 

Avraham’s subsequent shechting 
of the ram seems like a simple 
afterthought and totally 
unrelated to the Akeida itself. 
Why then do we specifically use 
the shofar on Rosh Hashana to 
recall the Akeida? Wouldn’t it 
make more sense to use 
something more directly related 
to Avraham’s near slaughter of 
Yitzchak? 

Furthermore, if we look at the 
pesukim of the Akeida, we notice 
that Avraham is not given the 
brachos for passing this test until 
after he brings the ram.  After 
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Avraham is told to not kill his 
son, that same pasuk above 
describes: 

  לוקים-א ִּכי־ְיֵרא ָיַדְעִּתי ַעָּתה ִּכי
 ַאָּתה

For I now know that you 
fear Hashem. 

A nice accolade indeed. But 
compare the response after 
Avraham brings the ram:23  

  ַיַען ִּכי ה׳  ְנֻאם ִנְׁשַּבְעִּתי ִּבי ַוּיֹאֶמר
  ְולֹא ַהֶּזה ֶאת־ַהָּדָבר ָעִׂשיתָ  ֲאֶׁשר
׃ ֶאת־ִּבְנ  ָחַׂשְכּתָ    ִּכי־ָבֵר ֶאת־ְיִחיֶד

  ֶאת־ַזְרֲע ַאְרֶּבה ְוַהְרָּבה ֲאָבֶרְכ
ַעל־ ֲאֶׁשר ְוַכחֹול  ַהָּׁשַמִים ְּככֹוְכֵבי
  ַׁשַער  ֵאת ַזְרֲע ְוִיַרׁש ַהָּים ְׂשַפת

 ֹאְיָביו 

[The angel] said, By my 
God, I swear, because you 

have done this and not 
withheld your favored son, I 

will bestow My blessing 
upon you and make your 

descendants as numerous as 
the stars of heaven and sand 

of the seashore, and your 
descendants shall seize the 

gates of their enemies. 

Here, Avraham receives quite an 
array of brachos! Why only after 
shechting the ram, again 
seemingly a minor detail of the 
Akeida, did Avraham receive 
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these blessings? 

Rabbi Bezalel Rudinsky offers 
the following beautiful insight. 
While the Akeida itself was a 
moment of incredible mesiras 
nefesh by both Avraham and 
Yitzchak, it may be difficult for 
us to draw inspiration or life 
lessons from that action itself 
because it is a situation that we 
hope to never find ourselves in. 
Such a test is a once in a lifetime 
type of scenario, and it is 
difficult to predict how one 
might respond under such 
circumstances. What we can 
learn from and relate to, 
however, is Avraham’s response 
in the immediate aftermath of 
the Akeida. Having drawn up the 
courage and emunah to fulfill the 
will of Hashem, Avraham 
refused to let that moment of 
incredible closeness pass him by. 
Avraham needed to do 
something, anything, to express 
those feelings and the shechting 
of the ram was that action.  He 
could have easily packed his 
belongings and gone home with 
Yitzchak, all the while feeling a 
tremendous sense of relief of 
having been excused from this 
incredibly difficult test.  He, 
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however, refused to do so and 
instead found an alternative 
outlet for his spiritual high. It is 
precisely that action that we can 
draw inspiration from.  

We know the famous dictum,24  

לבנים  סימן אבות מעשה  

The actions of the fathers are 
a sign for the children. 

Every action of our forefathers 
was meant as a lesson for us to 
draw from.  While we might 
have trouble relating to the 
Akeida itself, the offering of the 
ram in the aftermath of the 
Akeida, demonstrating 
Avraham’s refusal to relax or 
feel as if he has been “let off the 
hook,” is something we can 
easily relate to in our day-to-day 
life. 

This theme of not stopping, but 
rather continuing to draw off 
moments of inspiration, seems to 
be built into the structure of our 
calendar as well. Why does 
Succos, with all of its various 
mitzvos and intricate halachos, 
come just five days after Yom 
Kippur? After a 40-day period 
filled with lots of tefillos, 
introspection, and fasting, we all 

 
 ו :יב בראשית התורה על ן"רמב פ"ע 24

relish in that sense of relief that 
we feel as Neila comes to a close. 
The natural reaction to this 
might be to relax, take a 
vacation, and appreciate all the 
hard work we put in for the last 
six weeks. Instead, we end Yom 
Kippur with a shofar blast, 
perhaps to remind us of the 
lesson of the shofar highlighted 
above. Right after Yom Kippur, 
we immediately shift our focus 
to the next yuntif, Succos.  In fact, 
in one of the few halachos that is 
repeated twice in Shulchan 
Aruch, the Rema tells us in Orach 
Chaim תרכד  סימן  and then again in 
   ,תרכה

  יום לאחר מיד הסוכה לתקן ומצוה
 כיפור

There is a mitzvah to build 
the Succah immediately 

after Yom Kippur. 

In response to our urge to sit 
back and relax on motzei Yom 
Kippur, the halacha is that we 
begin building the Succah right 
away in order to capitalize on  
those moments of spiritual 
elevation and apply them to the 
next Yuntif without letting a 
second of inspiration slip away. 
We see a similar theme 
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throughout the Yuntif of Succos, 
with the constant mitzvah of 
yeshiva b’succah, not allowing us 
to let our guard down for even a 
moment. And as the yuntif 
proceeds, every day seemingly 
grows in magnitude and 
celebration, first towards 
Hoshana Rabbah, and then 
ultimately to Shemini Atzeres and 
Simchas Torah. The natural 
instinct that we might feel 
during yuntif to finally settle 
down and appreciate what we 
have accomplished is 
continually suppressed with 
more opportunities for davening, 
mitzvos, and time together with 

the tzibur. 

It is incumbent upon all of us to 
take these lessons from 
Avraham and the Shofar and to 
carry them with us from the 
Yomim Noraim season 
throughout the rest of the year. 
Never give in to the urge to stop 
and constantly push forward in 
our spiritual pursuits. Through 
this, we can become better 
versions of ourselves in all of our 
endeavors.  Wishing everyone a 
kesiva ve’chasima tova, and a year 
filled with health, happiness, 
and continued spiritual growth.
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Regrets, I've Had a Few, But Then 
Again (Not) Too Few to Mention                           
Matt Saunders 
Tempus Fugit! Time is fleeting! 
We are back at this season, the 
special and holy season of the 

נוראים  ימים . There are many 
themes present in our minds,  in 
our communities, and in our 
shuls during this time. Awe, 
Hashem’s Kingship and His 
ruling of the world, purity, 
reconnecting with the spiritual; 
these are all overtly seen and felt 
during this time. However, we 
are confronted with what may 
arguably be considered the 
central theme of this time, the 
theme and concept of  ְתׁשּוָבה.  

We focus a lot of our physical 
and spiritual energy on ְתׁשּוָבה 
during this time. We ask those 
we have possibly hurt or 
slighted for forgiveness, we 
resolve our minds to be better 
next year, and we daven to 
Hashem for an entire month 
beforehand for forgiveness. We 
even sound the ׁשֹוָפר during the 
previous month, alerting us to 
repent. However, now that we 
are focused so much on ְתׁשּוָבה, 
what is it? How do we define it? 

We colloquially define it as 
“repentance”. However, ְתׁשּוָבה 
has various definitions. It can 
mean to answer or retort. The 
definition that will be focused on 
here is that of “return”.  

Most simply, return here refers 
to returning from the life and 
actions therein of our previous 
selves. We are also returning to 
Hashem, as well as to a purer, 
sin-free form of ourselves. 
Returning implies leaving aside 
whatever we are returning from.  

This is where our analysis of 
 .will begin ְתׁשּוָבה

When the המקדש  בית  stood, it 
seems that ְתׁשּוָבה was effected, in 
certain cases, by the repentant 
sinner bringing a ָקרָּבן. Was it that 
simple? I sin, I bring a ָקרָּבן, and I 
am now free of sin? Of course, 
this question is very much 
oversimplifying the matter, but 
we can see that a  ָןָקרּב  brought by 
the sinner would, in certain 
instances, bring forgiveness and 
be considered ְתׁשּוָבה. A curveball 
is thrown by Rashi on Yoma 85b. 
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In the Mishna and Gemara’s 
discussion of a ָקרָּבן bringing 
atonement, Rashi says that 
clearly the sinner had a sense of 
regret for his sin, otherwise, he 
would not have brought the ָקרָּבן! 
Regret? Is this a necessary, 
integral part of the ְתׁשּוָבה process 
or just a feeling that led to the 
sinner’s repentant actions? 

To answer this, the רמב״ם writes 
in his תורה משנה) ג:ב׳ תשובה הלכות ):   

  ָּגַמר ְולֹא ִּבְדָבִרים ַהִּמְתַוֶּדה ָּכל."
  ְלטֹוֵבל ּדֹוֶמה ֶזה ֲהֵרי ַלֲעֹזב ְּבִלּבֹו

 "ְּבָידו ְוֶׁשֶרץ

Whomsoever 
confesses/mentions their sin 

(a step in the repentance 
process that is outside the 

scope of this analysis, but is 
alluded to in the title), but 
has not resolved to never 
repeat their sin is akin to 
one who immerses in a 

mikvah to purify themselves 
while holding an object that 

makes them impure. 

Effectively, one who declares 
their sin, but has no intent of 
changing their behavior, has not 
accomplished repentance. This 
very bold statement 
demonstrates to us that ְתׁשּוָבה 
requires at least a few steps and 

an inner resolve, at the very 
least. 

Now that we have established 
that ְתׁשּוָבה is comprised of steps, 
and not one action, how many 
steps are there, and, more 
importantly, what are they? The 

תשובה  שערי  writes that there are 
twenty! However, others (such 
as the חיים  שפתי ) mention only 
four, with nuanced differences 
between them. These תשובה  עקרי , 
as they are called, may vary 
between מחברים, but most 
common across the board are 
namely: חרטה and החטא  עזיבת , 
regret, and forsaking the sin.  

According to the תשובה  שערי , the 
first principle/step is חרטה, and 
the second is החטא עזיבת ; first, one 
must regret the sin they have 
committed, then one must 
forsake said sin and leave it 
behind him. However, says the 

תשובה  שערי , this is the path only 
for an occasional sinner, one 
who sins perhaps by 
happenstance, for example. 
Conversely, one who sins in an 
area habitually must forsake the 
sin first before the regret takes 
place, apparently because 
habitual sinners must cast the 
sinful behavior aside to break 
out of their cycle of habit before 
regretful feelings of their past 
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actions can, and should, take 
hold.  Prior, they may not feel 
regret for their actions even once 
they know their actions are 
wrong and wish to change them.  

We see now that not only must 
effective תשובה  be composed of 
particular elements as 
mentioned above, "  ַהִּמְתַוֶּדה  ָּכל

  ּדֹוֶמה   ֶזה  ֲהֵרי  ַלֲעֹזב   ּבֹוְּבלִ   ָּגַמר  ְולֹא  ִּבְדָבִרים
ְּבָידו  ְוֶׁשֶרץ  ְלטֹוֵבל ", but the sequence 

of the steps, at least the first few, 
is also crucial. To illustrate this 
even further, the למועדים   ירח  
quotes Rav Gifter ל"זצ  who said 
that  one who forsakes sin (step 1 
for habitual sinners, as 
mentioned above), but does not 
regret in his heart, has not done 
the mitzvah of  תשובה! Rav Gifter 
also uses the same “  ְלטֹוֵבל  ּדֹוֶמה

ְּבָידו  ְוֶׁשֶרץ ” language to illustrate 
his point. This seems to be at 
odds with the רמב״ם, who, as we 
saw above, states that one who 
admits his sin, but does not 
forsake his sin, has 
accomplished nothing, not even 
mentioning regret at all! This 

conflict seems to be resolved by 
stating that regret is not מעכב in 
the תשובה process, but prevents 
full תשובה.  

What do we learn from all this? 
We learn that תשובה is not one 
action, but a process.  תשובה is 
different for different types of 
sins and it is different based on 
the type of person committing 
the sin.  תשובה contains various 
steps of progression and it has 
numerous levels of achievement 
until one attains complete 
repentance. Lastly, and arguably 
most importantly, we learn that 
 is meant to be a תשובה
transformative process that 
(hopefully permanently) 
changes not just a person’s past 
actions and persona, but his 
future actions and persona as 
well. May we all take these 
lessons to heart and resolve to 
change all of our thoughts and 
actions for the better, indelibly 
and eternally. 

טוב  וחתימה כתיבה
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 Preconditions for :כלי מחזיק ברכה 
Yom Kippur25                                                            
Jeff Thurm 
There’s an interesting גמרא at the 
end of 26:מסכת יומא  

,  דרבי קמיה סידרא  פסיק הוה רב
, לרישא הדר - חייא רבי אתא עייל
  אתא. לרישא הדר - קפרא בר עייל

. לרישא הדר - ברבי שמעון רבי
:  אמר, חמא' בר חנינא רבי אתא
.  הדר לא? וניזיל נהדר האי כולי

  לגביה רב אזל, חנינא רבי איקפיד
  ולא, דכפורי יומי מעלי תליסר

 איפייס 

Rav was once giving a shiur 
in front of Rebbi. Rebi Chiya 

came late, [but out of 
respect, Rav] restated the 

shiur [for him].  Bar 
Kappara came late, [but out 
of respect, Rav] restated the 

shiur [for him]. Rabi 
Shimon ben Rebi came late, 

[but out of respect, Rav] 
restated the shiur [for him]. 

Rabi Chanina ben Rabi 
Chama came late.  [Rav] 

said how many times can I 

 
25This article is based on a shiur I heard many years ago from Rav Moshe  

Weinberger  
 פז דף 26
 ב  עמוד פז דף יומא מסכת 27

restart?!  And Rav did not 
restart [the shiur].  Rabi 
Rav Chanina was very 
insulted [because Rav 

restarted for his colleagues 
but not for him]. Rav went 
to ask [Rabi Chanina] for 

mechila on Erev Yom 
Kippur for 13 years, but 

Rav Chanina would not be 
appeased. 

Then the  גמרא then asks the 
obvious question – doesn’t one 
only need to request מחילה three 
times, after which, it is no longer 
your fault? – and the  גמרא 
answers that “שאני רב” (Rav was 
different) because he was on 
such a high spiritual level, for 
someone of his stature, there was 
no limit to the number of 
requests for מחילה.  

The 27 שפת  אמת asks, however, 
why did Rav ask for מחילה in the 
first place? “  לחזור  מחויב  היה  שלא 
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 Rav was not obligated to ,בשבילו
restart his shiur for him to begin 
with and thereby inconvenience 
everyone who had come on time.  
So Rav in fact did nothing 
wrong!  Therein, why was he so 
desperate to attain מחילה (for 13 
straight years!) when no crime 
was committed and no slight 
was intended?  Moreover, it was 
wrong for Rav Chanina to have 
taken it so personally in the first 
place, so why does Rav keep 
seeking a seemingly 
unnecessary מחילה?   

The Rebbe offered a simple but 
profound answer: 

 קפידא  איכא כ"דביוה משמע
 ואין חבירו עם אחד שיתפייס
 במה עמו הצדק אם נפקותא

לא  או עליו שמקפיד  

This implies, that when it 
comes to Yom Kippur, we 

are particular to make peace 
with one another regardless 

of whether one party if 
rightfully upset with the 

other.    

While halachic מחילה may come 
automatically after 3 attempts, 
this unique חיוב is eternal – if 
another Jew is holding a grudge, 

 
 ז פרק התשובה מצות 28
 א :מט בראשית 29

there is an obligation to address 
it before Yom Kippur. As long as 
Rav Chanina was still hurt, Rav 
kept going back, again and 
again, despite the fact that 
objectively (and halachically!), it 
was now Rav Chanina who 
should’ve been apologizing to 
Rav for continuing to withhold 
his מחילה!  

The 28 ספר חרדים writes that when 
Yaakov Avinu was dying in 
Parshas VaYechi, he gathered 
his sons to his bedside:29 

ויקרא יעקב אל בניו ויאמר האספו 
את אשר יקרא אתכם  ואגידה לכם 

 באחרית הימים 

And Yaakov called to his 
sons, and he said gather 

together and I will tell you 
what will happen to you in 

the end of days.  

Strangely however, the very next 
 seems to tell them the same פסוק
thing:30 

הקבצו ושמעו בני יעקב ושמעו אל  
 ישראל אביכם 

Gather together and listen, 
sons of Yaakov, to Israel 

your father. 

Didn’t Yaakov just tell them to 
gather in the previous  פסוק? The 

 ב :מט בראשית 30
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חרדים  ספר  explains that with the 
first instruction, האספו, Yaakov 
was instructing them to 
physically gather by his bedside, 
but the second time, הקבצו, he 
was commanding them to 
mentally gather, i.e. to get along. 
In the aftermath of יוסף  מכירת  and 
understanding the inner 
makeups of his children more 
than anyone, Yaakov made a 
deathbed plea for unity and 
peace between his children: 

 קנאה  מלבם שיסירו אותם צוה
 אחד איש הם כאלו ותחרות ושנאה
 אי כן יעשו לא שאם אחד ונפש

יחוד עליהם לקבל אפשר  

He commanded them to 
remove jealous, hatred, and 

competition from their 
hearts as if they were one 

man with one soul.  Because 
without this, closeness to 

Hashem is impossible  

So too with our story - without 
the active removal of 
interpersonal animosity between 
Jews, Yom Kippur cannot 
achieve its intended purpose. 
Hence, Rav kept going back 
again and again, year after year.  

This ענין is also echoed by the 
 He notes that one of 31.של"ה הקדוש
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Moshe Rabbeinu’s final 
messages to the Bnei Yisrael in 
Parshas V’Zos HaBracha was 
י“ יֻׁש֖רּון ַוְיִה֥ ֶלך ִבֽ  That phrase is ְ”ֶמ֑
explained as meaning that in the 
end of time, there will be a 
communal closeness, a יחוד, with 
the מלכות of Hashem just as there 
was by  סיני  הר . However, explains 
the הקדוש  ה"של , the latter half of 
the פסוק qualifies that such an 
experience can only become 
reality when “אֵׁשי ְּ֙בִהְתַאֵּסף ם ָר֣  ַיַ֖חד ָע֔
י ל ִׁשְבֵט֥  when we all get) ”ִיְׂשָרֵאֽ
along). So too on Yom Kippur, 
when we all individually are 
desperately seeking that special 
 with Hashem, when we are יחוד
all asking Hashem for so many 
things… if we simultaneously 
hold קּפידות against our fellow 
Jews, and if tensions secretly boil 
beneath the surface, it does not 
work. Hashem looks at us and 
sees those divisions and says 
“you want a חודי  with Me… start 
with yourselves first!” That’s 
why Rav, in our גמרא, kept going 
back to Rav Chanina, year after 
year. 

The lesson for us is obvious - 
Hashem will not go where there 
are outstanding קּפידות,. – If we 
want Hashem to answer all our 
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 this year, if we want תפילות
Hashem to reenter our lives in a 
bright and beautiful way we 
need to make sure each year 
before Yom Kippur that our own 
domains are clean from the 
corrosive filth of resenting 
another Jew in any way. 
Regardless of whether it’s a 
major or minor issue, regardless 
of who is right and who is 
wrong, and regardless of how 
many times we’ve tried to rectify 
the situation before, whether 13 
or 100 times(!), we must clean it 
up. Hashem demands “   אחד  איש

אחד  ונפש ,” and without that, Yom 
Kippur becomes a very hollow 
day.  

This ענין goes even further, 
however. The famous משנה in 
  states:32 סוטה

 לו מודדין בה מודד שאדם במדה

In the way we deal with 
others, Hashem deals with 

us. 

Rav Weinberger explained that 
this יסוד carries over to our 
interpersonal eradication of 
 as well. When a Jew is קּפידות
honest with themselves, we all 
know that our קּפידות aren’t 
always exclusive territory for 
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our neighbors, co-workers and 
families. Over our lifetime, a Jew 
can very easily form all sorts of 
 - against Hashem too קּפידות
whether they be פרנסה, 
shidduchim, children, health, 

בית  שלום  - we all have our own 
internal reckonings of Hashem’s 
 And .כביכול against us ”עבירות“
reciprocally, Hashem has His 
 - right back against us קּפידות

עינים  שמירת,  הלשון  שמירת , laziness, 
anger, jealousy, all the חטא  על ’s, 
all the terrible stuff we all do 
from time to time. And of course, 
in any court of common sense, 
we know that Hashem is right 
and we are wrong. “  מאמינים  וכל

אמת  דין  שהוא ” – we believe that 
Hashem is the virtuous party in 
this dispute, and that all our 
difficulties and disappointments 
are orchestrated for our best. 
Hashem is the “Rav” of this 
story and we are the “Rav 
Chanina.” Nonetheless, as the 
Gerrer Rebbe explained so 
beautifully, Yom Kippur is all 
about “ חבירו  עם'  א  שיתפייס ” - there 
should be שלום and love between 
ourselves and our brothers, but 
also between ourselves and 
Hashem! “   עמו  הצדק  אם  נפקותא  ואין

לא  או   עליו  שמקפיד  במה ” - and it 
doesn’t matter Who’s right and 
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who’s wrong! Of course Hashem 
is right, but in the spirit of the 
day, “ בה  מודד  שאדם  במדה ,” we 
desperately seek his 
appeasement nonetheless.  

No reward is greater and no gift 
is sweeter than peace and 
appeasement – as Seder 
Mishnayos fittingly concludes 
in33: עוקצין  

  לא חלפתא בן שמעון רבי אמר
  ברכה מחזיק כלי ה"ב הקדוש מצא

  שנאמר השלום אלא לישראל
'  ה יתן לעמו עוז' ה) ט "כ תהלים(

בשלום עמו את יברך  

Rabi Shimon ben Chalafta 
said, HaKadosh Baruch 

found only one vessel which 
holds blessing for Israel and 

it is peace.  As the pasuk 
says Hashem will give 

strength to His nation, 
Hashem will bless His 

nation with peace  

 Iy”H, this should be the year we 
finally throw away our 
complaints and our resentment 
of our fellow Jews and, even 
further, make sure we also throw 
away those קּפידות that linger 
against Hashem Himself. So too 
Hashem, even though He’s 
right, should iy”H see fit to 
reciprocate, and throw away His 
 all our ,עבירות for all our קּפידות
bad מידות, and all that which has 
created a פירוד in the relationship 
until now. May we and our 
families be זוכה this year to truly 
and meaningfully experience 
that wonderful all-
encompassing ברכה of שלום, the 
greatest ברכה of all.
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Immersing in a Mikveh on Erev 
Yom Kippur34                                                           
Elie Bashevkin 
Many people observe the custom 
of immersing in a mikveh on 
Erev Yom Kippur.  This custom 
is quoted by the ש"רא  along with 
an additional surprising ruling 
in the name of 35:רב סעדיה גאון 

  יום בערב לטבול ונהגו
  סעדיה רב ואמר...הכפורים
  על מברך מלטבול בעלייתו

 הטבילה 

There is a custom to 
immerse in a mikveh on 

Erev Yom HaKippurim… 
And Rav Saadiah says when 

he leaves the mikveh he 
should make the bracha “on 

the tevila.” 

גאון  סעדיה  רב  rules that a person 
should recite a bracha upon 
immersing in a mikveh on Erev 
Yom Kippur!  This ruling is 
striking because a bracha is 
generally recited only on a tevila 
which is a mitzvah.36  What 
mitzvah does גאון  סעדיה   רב  

 
34read from Rabbi Herschel Schachter. This article is based on shiurim I heard and  
 להלן ש"הרא דברי כל וכן, כד:ח יומא 35
   ר' ס דעה יורה ערוך ושלחן: ז פסחים 36
 :טז דף 37

presume a person performs by 
immersing in a mikveh on Erev 
Yom Kippur? 

The ש"'רא  offers two suggestions 
to justify the ruling of סעדיה  רב  
 .גאון

One suggestion is that it is a 
mitzvah to immerse in a mikveh 
before Yom Kippur because the 
Gemara rules in Maseches Rosh 
Hashana: 37 

  לטהר אדם חייב יצחק רב אמר
ברגל  עצמו  

A person is obligated to 
purify himself before the 

regel. 

If a person must purify himself 
before the regel, then by 
extension, he must immerse in a 
mikveh to purify himself before 
Yom Kippur and recite a bracha 
as well.   
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However, the ש"רא  and others 
reject this suggestion because it 
rests on two debatable 
assumptions:  

1. A person can fulfill אדם  חייב 
ברגל  עצמו  לטהר  by immersing 

in a mikveh even though he 
is still impure from tumas 
meis.38  (A person is purified 
from tumas meis only when 
he is sprinkled with para 
adumah water.)  

2. The obligation to immerse in 
a mikveh before a regel is 
tied to general preparation 
for Yomtov - including Yom 
Kippur - and not specifically 
to fulfilling the mitzvah of 
aliya l’regel.39  

The ש"רא  offers a second 
suggestion to justify the opinion 
of גאון  יהסעד  רב : immersing on 

 
 מקיימים   דשפיר  דכתב  תרו' ס  ח "או  ח "ב  ועיין   38

  כל  עצמו  מטהר אדם אם ברגל עצמו לטהר החיוב
   גמורה לטהרה להגיע בלי' אפי דאפשר מאי

 זו   הנחה  על  שחולק  סח  סימן  אריה  שאגת  ועיין  39
  ט "יו  שמחת  מצות  לקיים  שיש  דבריו  בסוף  וכתב

. דמשמחי  מידי  בשאר  ז"בזה  אפילו  מדאורייתא
 דחייב  דהא  למדנו  אורחין  ואגב  ל"וז  כתה  כ"ואח
. ל"עכ  ז"בזה  נוהג  אינו  ברגל  עצמו  את  לטהר  אדם

 המקדש  בית  לנו  שאין  דמאחר  כוונתו  ולכאורא
 אין  אז  קרבנות   ולהקריב  יראותול  לעלות  א"וא

 . הרגל קודם עצמנו לטהר תועלות
 .פב קמא בבא 40

Erev Yom Kippur fulfills תקנת 
   .עזרא

But what is עזרא  תקנת ? In ancient 
times, Ezra enacted that a קרי  בעל  
(a person who emitted semen) 
must immerse in a mikveh 
before engaging in Torah or 
Tefilla.40  Centuries later,  תקנת
 was repealed on grounds עזרא
that his ruling was never 
completely accepted by the 
Jewish community41 and that 
Torah is like fire which is not 
susceptible to impurity.42  In 
general, we understand the 
repeal to include Torah and 
Tefilla,43 however many great 
people throughout the 
generations observed עזרא  תקנת  
vis-à-vis Tefilla,44 and this serves 
the halachic basis for a legitimate 
practice of holy Jews today.45 

However, the  ש"רא rejects this 
justification for the ruling of רב 

 ח הלכה שמע קריאת הלכות ד פרק  ם"רמב 41
  בתירה בן יהודה כרבי: כב ברכות 42
 א  סעיף  פח' ס  ח" או ערוך שלחן 43
 ף "הרי  בדפי:  יג  ברכות  יונה  רבינו  תלמידי  עיין  44

  אותה  בטל  לא  שמימיו  ל"וז  ם"הרמב  בשם  שכתב
 כסף ועיין. ל"עכ אחת שעה אפילו) עזרא טבילת(

  ח   הלכה  שמע  קריאת  הלכות  ד  פרק  משנה
 עזרא  תקנת  בקיום   יש   תועלת  איזה  שמסביר

 . המבוטלת
 ד-ו ב ק "ס  פח' ס  ח"או ברורה משנה עיין 45
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גאון  סעדיה  as well.  We who are not 
careful to immerse before 
davening all year would 
certainly not make a bracha 
upon immersing before Yom 
Kippur. 

The ש"רא  concludes that we do 
not accept the ruling of סעדיה  רב  
 However, we do observe a  .גאון
custom to immerse on Erev Yom 
Kippur (without a bracha) in 
order to be completely clean on 
Yom Kippur like the angels of 
Hashem.   

But what could justify making a 
bracha on the immersion of Erev 
Yom Kippur according to רב 

גאון סעדיה ? 

תטהרו ' ה לפני  

On Erev Yom Kippur we have 
the practice to insert וידוי at the 
end of the silent mincha 
Shemonah Esrei.46  The רמב"ן 
rules that an additional וידוי is 
said shortly before the onset of 
Yom Kippur, which he considers 
even more important than the 
 of mincha(!).47  Why does the וידוי

ן"רמב  rule to repeat וידוי a second 
 

 :פז דף יומא 46
 ה "השל  בשם   ז:תרז  אברהם  מגן   ועיין ,  שם  47

 והגיםנ  הרבה   ז" ועפ.   בזה  להחמיר  שראוי  שכתב
.  נדרי  כל  קודם  מיד'  זכה  תפילת '  של  וידוי  לומר
  שבחאסלאוויטש )  ג  אות  רי  דף(  הרב  נפש  ועיין

time? And why is it so important 
to say וידוי just before the onset of 
Yom Kippur?     

Rabbi Herschel Shachter 
explains the ruling of the ן"רמב  
based upon teachings of Rabbi 
Yosef Dov Soloveitchik.  
Clothing is cleaned by scrubbing 
it with water and detergent.  But 
what cleans the Jewish soul from 
the “stain” of sin?  The answer is, 
on Yom Kippur Hashem’s 
Shechinah resides with the 
Jewish people in a more intense 
way than any other day of the 
year.  “Rubbing” against the 
presence of the Shechinah on 
Yom Kippur cleans and purifies 
the Jewish soul. 

However, even before we enter 
Yom Kippur to experience the 
presence of Hashem’s 
Shechinah, we must do Teshuva 
and purify ourselves to the 
greatest degree possible.  The 
source of this idea is the phrase 
 The simple 48 .לפני  ה'  תטהרו
translation is You shall be purified 
[standing] in front of Hashem, but 
another level of interpretation is 

 סמוך'  זכה  תפילת'  קודם  הארוך  וידוי  לומר   נהגו
 מדרשו  בבית   ס"הגריד  נהג  וכן,  נדרי  לכל

 . בבאסטון
 ל :טז ויקרא 48
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You shall purify yourself before 
[standing in front of] Hashem. 
Therefore the ן"רמב  rules a person 
should say וידוי early at mincha 
just to be sure he doesn’t miss 
  .before Yom Kippur וידוי
However, the primary goal is to 
repeat וידוי shortly before 
entering into Yom Kippur so he 
is pure from sin when the day 
arrives.49 

Perhaps this thesis explains the 
ruling of גאון  סעדיה  רב  as well.  The 
reason a person should recite a 
bracha upon immersing in a 
mikveh on Erev Yom Kippur is 
because the person fulfills the 
words of the Torah of תטהרו '  ה  לפני  
- You shall purify yourself before 
[standing in front of] Hashem.50 

The halacha does not endorse 
reciting a bracha on immersion 

 
  ועיין.  ג  אות   רי   ודף  41  הערה  כה  דף  הרב  נפש   49

 אגוז  גינת  ובספר  ח  אות  ריא  דףב  זה   בענין  עוד  שם
 דבר  בהעמק  מצאתי  זה  וכעין.  ב  אות  יב  סימן

' ה  לפני"  שמפרש)  השני  בפירוש  ל:טז  ויקרא)
 יום  של  היום  קדושת  כניסת  כקודם"  תטהרו

 .  עצמכם תטהר הכיפורים
  ז " וכעי, ה:תרו ח"או השלחן בערוך מבואר וכן 50

 .רפג סימן  השנה ראש סדר הלקט בשבלי נמצא
  פ "ע  לכאורא  אבל,  ד:תרו' ס ח"או   ערוך  ןשלח  51

: הלכות' ג  להבין   יש  ג "רס  בשיטת  ס"הגריד  הבנת
  תרו ' סי  עיין : טובל מי: ב. ל"הנ ן"הרמב שיטת : א

 נערים'  ואפי  ל"וז  שכתב  יז  ק"ס  ברורה  משנה
.  ל"עכ  טובלות  מצוה  בני  שהם  מכיון  ובתולות

in a mikveh before Yom 
Kippur.51 But the opinion of  רב

גאון  סעדיה  and the understanding 
of תטהרו'  ה  לפני  can inspire us to 
appreciate the gift and the 
responsibility that is Yom 
Kippur.   

, ישראל אשריכם: עקיבה רבי אמר
  מטהר ומי מיטהרין אתם מי לפני

 שבשמים  אביכם - אתכם

Rabi Akiva says, fortunate 
are you Israel! Before Whom 

are you purified and Who 
purifies you? Your father in 

heaven 

  לטהר עליכם יכפר הזה ביום כי
' ה  לפני חטאתיכם מכל אתכם

 תטהרו 

For on this day he will 
cleanse you to purify you 

from all of your sins…

 שייכא  דלא  פ"ואע  טובלות  בתולות'  שאפי  ומוכח
 הציון  שער(  למלאכים  להדמות  וענין  קרי  בהן

  יש  לכאורא  ס"הגריד  הבנת   פ"וע).  יט:תריט
  דין  מקיימות  הן  דשפיר  מאחר  לטבול  לבתולות

  עיין :  טובלים  מקוה  באיזה:  ג.'  תטהרו'  ה  לפני'
 שכתב  ד   ק"ס  ברורה  משנה  פח'  ס  ערוך  שלחן

  קבין  בתשעה)  קילוח  הפסק  בלי  שפיחה(  דרחיצה
 לקיים  מהני   שאובים  הסא  בארבעים  טבילה  או

 לסוף קרוב שם( יוסף בבית ומשמע.  עזרא תקנת
 שאובים  סאה  דארבעים)  יודע  והוי  ה"ד  הסימן
 הבנת  פ" וע.   לכתחילה  אפילו  עזרא  לתקנת  כשר

 כדי  ג"רס   דלשיטת  לאמר  מקום   יש  ס"הגריד
 מקוה  אחר  להדר  צריך'   תטהרו'  ה  לפני'  דין  לקיים
 .         שאובים הסא בארבעים לטבול ולא דווקא כשר
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                                                בנפשו יביא לחמו
Avi Lermer 

Part I 

As the נוראים  ימים  approach I often 
think about different aspects of 
doing תשובה. I think about the 
concepts of החטא  עזיבת  and על  קבלה  
 I think about the selichos  .העתיד
that we recite and how man is 
but flesh and blood ( ודם  בשר ), an 
insignificant, lowly and 
unworthy being who cannot 
control his desires.  He comes 
from the dust of the earth, and to 
the dust of the earth he shall 
return.  As such, תשובה is an 
amazing gift!  We are not 
deserving of it, but Hashem has 
pity on us and gives us the 
ability to rewrite the past.  How 
appreciative we must be for this 
 Not only can we erase the  !מצוה
 but we can turn it into a עבירה
   !זכות

There is a famous question asked 
regarding the recitation of נדרי  כל : 
why is the minhag to begin the 
yuntif of Yom Kippur this way?  
After all, the minhag is to recite 

נדרים  התרת  prior to Yom Kippur 
and many even recite it prior to 
Rosh Hashanah, so isn’t נדרי   כל  
redundant?  (Additionally, there 
are many details surrounding 

the proper way to perform התרת  
 and what exactly needs to נדרים
be done for it to be effective, 
certainly what is being done 
during נדרי  כל  is symbolic in 
nature.)  What then is the 
message of this legendary תפילה?  

I once heard in the name of Rav 
Soloveitchik that נדרים   התרת  is the 
only halachic mechanism which 
can undo what was done in the 
past.  We are essentially saying 
to Hashem that if we could, we 
would like to undo all of our 
misdeeds from the past year.  
  !is capable of just that תשובה

There are several stories which 
the תורה tells and then retells.  
One well known example is the 
 telling the story of Eliezer תורה
going to find a wife for Yitzchak 
which is followed by Eliezer 
retelling the details of the entire 
story.  Another example is פרשיות  

תצוה-תרומה  which describe the 
command to construct the משכן 
 which are followed by וכליו

פקודי-ויקהל  פרשיות  which reiterate, 
almost verbatim, the procedural 
details of that construction. 
There are so many דינים, in fact 
there are entire מסכתות in ס " ש , that 
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hinge upon just a handful of 
 in order to explain פסוקים
hundreds of הלכות. Take for 
example the mitzvah of אתרוג on 
Succos.  Surely the תורה could 
have been more direct and 
definitive, and spelled out the 
 for us!  But we know that הלכות
each word, each letter of the תורה, 
is deliberate and significant. The 

עולם  של  רבונו  does not mince 
words!  Why then is every tiny 
detail regarding the משכן 
repeated!?   

Rav Aharon Lichtenstein once 
explained this phenomenon 
with a משל.  Imagine there is a 
bride and groom and they are 
preparing for their marriage.  As 
the wedding day approaches, 
they find an apartment to rent.  
They head to the furniture store 
and they pick out couches and 
tables and beds and so on.  With 
each purchase there is a 
discussion as to how the details 
of each item will match, how it 
will look with the décor and how 
it will fit into their lives.  They 
dream together of the life they 
will lead, and they can picture 
building a family, snuggling 
with a child on the couch, having 
a meal at the dining room table, 
and entertaining guests.  There is 
so much potential and so much 

excitement!  The wedding day 
comes, and the groom is 
standing at the chuppah 
surrounded by a crowd of family 
and friends.  They are waiting 
for the kallah but she does not 
show.  They wait and wait and 
the crowd grows restless.  
Eventually someone comes and 
shares with the groom that the 
bride has been unfaithful on 
their wedding day.  The crowd 
goes home, and life moves on.  
The families see that there was 
clearly a connection between this 
bride and groom and that there 
is room for reconciliation.  After 
much convincing the couple gets 
back together, and after some 
time they decide again to get 
married.  They head back to the 
store to purchase new furniture, 
but this time it feels different, it 
feels tainted.  They pick out a 
couch but they don’t really care 
what color it is.  They pick a bed 
but are not really interested in its 
quality and design.  They pick 
out a table and appliances, but it 
seems that how many BTU’s the 
air conditioner is, just doesn’t 
matter.  The excitement and 
anticipation has been lost.   

Explained Rav Aharon, the 
Jewish people gathered at סיני   הר  
and were given the 
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commandment to build a משכן.  
Every detail was given to them 
with a palpable excitement in the 
air! But they were unfaithful to 
Hashem and sinned with the עגל  
 and tragedy ensued! Moshe הזהב
Rabbeinu of course, turned 
things around and the nation did 
 and they are reunited with תשובה
Hashem.  But here is where the 
story differs! As human beings, 
we are resentful, we bare 
grudges we can’t truly forgive! 
But this is not the case for the 

עולם  של  רבונו ! He can wipe the 
slate clean! This is the message of 
the repetition of these פרשיות.  
Hashem accepts the Jewish 
people’s תשובה and welcomes 
them back as if it never 
happened!  With the same 
excitement and enthusiasm, 
recounting every single detail, 
word for word as before! Each 
paint color, each finish and each 
pattern matters because, for 
Hashem, the emotions and 
potential are just as palpable as 
the first time around.  So it is 
when we do teshuva. Hashem 
looks for us to return and is 
waiting to receive us with open 
arms, as we say in the piyyut “   כי
נוראים ימים for the מוסף in ”כשמך : 

 אם כי, המת במות תחפץ לא כי
  מותו  יום ועד. וחיה מדרכו בשובו

תקבלו מיד ישוב אם, לו תחכה  
Because You do not want 

the dead (wicked) [punished 
with] death, [You] only 

[want] his return from his 
(wicked) path so he should 
live!  And until his dying 

day you wait for him and if 
he returns you will accept 

him immediately 

While these concepts are truly 
inspiring, I am left often with a 
feeling that as much as I want to 
return, as much as I want to 
erase my past misdeeds, it is 
difficult to truly feel that I have 
taken advantage of this gift.  Can 
I really say that I won’t do a 
particular עבירה again?  If I find 
myself in those same 
circumstances, will I not speak 
lashon hara? Will I make sure to 
say the ברכה with proper כוונה? If 
I am being sincere and honest, 
do I not see that year in and year 
out I make the same 
commitments and then as soon 
as the opportunity presents itself 
I succumb to the same  הרע  יצר ?!  
Perhaps there is another way to 
look at what תשובה means, and 
while it is certainly connected to 
the above ideas, it reframes them 
in a way, that for me, makes 
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 not less difficult, but more תשובה
approachable.  

Part II 

The פסוקים in פנחס  פרשת  tell us that 
all the המוספים  קרבנות  of the  מועדים 
include a חטאת  שעיר . But פסוקים 
record a לה  חטאת  שעיר ' is offered as 
part of the מוסף  קרבן  of  חדש  ראש .  
There is a very peculiar ל "חז  מאמר  
in the gemara in Shavuos (9a) 
which explains this anomaly:  

 שעיר נשתנה  מה, לקיש ריש דאמר
'?" לה" בו שנאמר חדש ראש של

 כפרה יהא זה שעיר ה"הקב אמר
הירח את שמיעטתי על  

Reish Lakish said, what is so 
different about the goat of 
Rosh Chodesh that [the 
Torah] says about it [a 

chatas goat] for Hashem?  
Hakadosh Baruch Hu says, 
this goat will be a kappara 

for me because I diminished 
the size of the moon  

What exactly does this mean? 
How can it be that Hashem 
needs a כפרה?  

There are numerous answers to 
this question, but I would like to 
focus an interpretation given by 
Rav Samson Rafael Hirsch.  Rav 
Hirsch explains that the sin of 
diminishing the moon refers to 
the moon’s waxing and waning 

phases. The lesson of the 
reappearance of the moon on 

חדש  ראש  is renewal, and more 
specifically that we as human 
beings are capable of change and 
of “attaining light after any 
darkness.” Therefore, we bring a 
חדש  ראש on'לה  that is חטאת  in the 
sense that, even sinning, is for 
Hashem so to speak.  In other 
words, embedded in the very 
freedom Hashem gives man is 
our ability to sin as well as the 
ability to do תשובה and rise up 
from the depths. 

Rav Hirsch explains further that 
what distinguishes mankind 
from the rest of creation is his 
free will.  Without free will, 
mankind is no different than an 
animal (or an angel for that 
matter) in that they have no 
choice but to follow their most 
base instincts and desires, and 
thus they do not have the ability 
to grow, change or develop their 
character.  By definition, having 
free will means having the 
ability to sin.  When the הרע  יצר  
entices man to sin and man 
resists, he elevates himself and 
comes closer to Hashem. 
Elevation, we see, exists only 
because there is a possibility for 
sin. And even when man does 
sin, he then has the opportunity 
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to rise up from that.  In the 
words of Rav Hirsch, “man’s 
self-elevation from sin atones for 
his ability to sin.”   

The חטאת  קרבן  on חדש  ראש  
acknowledges that the same way  
the moon has the ability to 
darken temporarily, so too 
Hashem had to give man the 
unique capacity for sin in order 
that the ability to grow be 
embedded within man as well.  
Said differently, the divine side 
of man had to be intertwined 
with the physical side of man to 
make man distinct from all other 
creations.  As a result of 
intertwining the two sides of 
man, the ability of the divine 
side of man to be “temporarily 
eclipsed” by the physical side of 
man is now possible.  In a 
manner of speaking, doing תשובה 
(or bringing the חטאת  קרבן  on ראש  
 (for ”מכפר“ or is) justifies ,(חדש
Hashem’s design of the בריאה.  

With this in mind, when I look at 
teshuva, I consider that 
acknowledging our sins (   על חרטה
 means to acknowledge that (העבר
we have the ability to change, to 
be better, to rise up from the 
depths of our darkness.  Rav 
Soloveichik articulates this idea 
beautifully, in a derasha first 

published in 1967.  The Torah 
tells us in the beginning of פרשת  

תבא  כי  that when one brings 
ריםביכו  to the המקדש  בית  there is a 

special text that is said.  In this 
text, a person declares before 
Hashem that they have done 
everything asked of them, they 
have followed the command 
completely, did not transgress 
any command and have not 
forgotten any detail. ל"חז  call this 
text מעשר  וידוי .  The Rav noted 
that the term  וידוי seems to be out 
of place!  וידוי means to confess.  
When we confess, we are saying 
we have sinned, we have done 
wrong, and we have 
transgressed Hashem’s 
command! As we say on Yom 
Kippur, “ הרשענו  ואנחנו  עשית  אמת  כי .”  
At the core of the Yom Kippur 
service is the וידוי of חטא  על , in 
which we enumerate our sins!  In 
the narrative of the one who 
brings ביכורים the content is the 
exact opposite!  The farmer is 
enumerating, even boasting 
about how he has done 
everything right, down to the 
last detail! What are ל"חז  trying 
teach us here?   

Rav Soloveitchik explains that 
the ability to do תשובה is 
predicated on two fundamental 
ideas.  The first, is the ability 
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accuse oneself of wrongdoing, 
the ability to see ourselves as 
unworthy, and to be able to say 

חטאנו  ואבותינו   אנחנו  אבל .  The second 
is the understanding that man 
has the ability to achieve 
unbelievable spiritual heights, 
that man has endless potential, 
and that man can rise even from 
the depths of the most grievous 
sin.  We cannot do תשובה unless 
we can see that we did 
something wrong and that we 
regret our previous actions.  But 
we also cannot do תשובה unless 
we understand that embedded 
in the human spirit is the ability 
to do better!  As the Rav states, 
“we cannot imagine recognition 
of sin and a commitment for the 
future if man has no faith in his 
own creative abilities and if he 
does not believe in his own 
talents.”  If we believe we are 
helpless and just being dragged 
along the timeline of human 
history, then we are just 
surviving.  When we just accept 
the things that happen to us and 
around us and keep moving 
then there is no ability to change 
and grow.  But the opposite is, of 
course, also true.  When we 
understand that we are capable, 
creative creatures, when we can 
see that our job in this world is to 
use those attributes to grow, 

then when we don’t do that, we 
understand that we must repent.   

Thus, says the Rav, the 
declaration of the one who 
brings ביכורים is a form of וידוי 
because once we can firmly state 
we have done what Hashem has 
asked of us, when we know we 
are capable of great things, then 
we obligate ourselves and we 
feel the responsibility to own up 
to and confess when we have not 
done those things.  

When we look at creation, we 
understand that each aspect of 
the world around us was 
deliberate and intentional.  
Hashem created animals and 
gave them all the tools they need 
to be able to survive in the 
environment around them. 
When a giraffe or a deer is born 
it can walk almost immediately. 
If it didn’t then it would never 
survive.  When we look at 
mankind, we see the opposite 
however.  At birth, we are but 
flesh and bones, unable to move, 
unable to find food for ourselves 
and we must rely on others to 
live.  Instead, Hashem gave us 
the ability to adapt and the 
ability to learn.  And so, as we 
grow, and with the help of 
others, we learn to crawl, and 
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then to walk and then to run.  
And when we fall, we get back 
up.  Again, and again, and again.  
We change and adapt and grow.  
We learn and innovate.  We 
build, and improve upon the 
world around us.  That is what 
defines us human beings! 

I would like to suggest this is the 
interpretation of the piyyut, כי 
  :We begin .כשמך

  יודע ואתה יוצרם הוא אתה כי אמת
ודם  בשר הם כי, יצרם  

For it is the truth that You 
formed them and you know 
their inclination since they 

are flesh and blood 
Hashem created us! He knows 
our inclinations.  He knows that 
the spiritual and physical have 
been intertwined!  And He 
knows that we are human, that 
we are capable of reaching 
incredible heights! That we, as 
his creation, realize our abilities 
and we realize that we have 
tremendous potential.  That is 
what it means to be a ודם בשר !  

The piyyut continues: 

, לעפר וסופו מעפר  יסודו אדם
לחמו  יביא בנפשו  

Man’s constitution is from 
the dust and his end is to [be 
buried in the] dust, with his 

soul he brings his bread 

Man, in fact, is from the dust of 
the earth.  And just like the earth, 
there is the capability for 
growth, to nourish ourselves 
and others.  And so in the end 
 man realizes that he has ,(וסופו)
no choice.  He must work hard to 
achieve great heights!  
Embedded in בראשית  מעשה  is the 
need for work.  Even before 
eating from the הדעת  עץ  we are 
told that Adam was placed in the 
garden, “ ולשמרה  לעבדה ,” to work it 
and guard it.  It is for this 
purpose that we were each given 
unique potential, talents and 
understanding.  We are to use 
those things to learn and grow.  
Once we internalize this, once 
we feel this to our core, then 
 with our soul, we can turn ,בנפשו
wheat into bread! For that is why 
we are here.  

Finally, if we fail to see our 
ability, if we fail to know that we 
can adapt and grow, if we fail to 
understand that that is our 
purpose, then we will just sort of 
dry up and wilt away.   Then we 
are nothing more than just a 
passing cloud, just being swept 
along by the forces of nature. 

,  יבש כחציר, הנשבר כחרס משול
 וכענן, עובר וכצל, נובל וכציץ

, פורח וכאבק, נושבת וכרוח, כלה
יעוף וכחלום  
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Man is like a broken shard 
of pottery, a withering 

grass, a fading flower, a 
passing shade, a dissipating 

cloud, a blowing wind, 
flying dust, and a fleeting 

dream   

To me, this is what doing תשובה 
means.  It means being conscious 
of our potential AND acting on 
it. And in this way, תשובה really 
is a gift!

  



 

46 
 

The Mystery of the Azazel                   
Aaron Parnes 

Part I 
Perhaps the most mysterious 
aspect of the Yom Kippur service 
is the Azazel – the second one of 
the pair of goats whose fate is 
determined by casting lots – 
which meets an ignoble end 
pushed down the side of an 
unnamed cliff somewhere in the 
desert. 

What is the significance of the 
Azazel? Furthermore, what is it 
about the Azazel that is so 
mysterious? 

In fact, the Torah itself 
acknowledges the Azazel’s 
mystery as the Gemara presents 
(Yoma 67b): 

  תאמר שמא – גזירה, אחר דבר
  גזרתיו' ה אני ל"ת הוא תהו מעשה

בהן להרהר רשות לך ואין : 
Another explanation: 

“gezeira,” perhaps you will 
say [the Azazel] is a 

meaningless act, so the 
Torah teaches [“gezeira” 
(interpreted here to mean 
decree)] I am Hashem and 

you do not have permission 
to question it   

The same Gemara brings a list of 
 that don’t have מצות the – חוקים
a[n obvious] reason. The list is 
probably not comprehensive, 
but representative of the whole 
group.  

 דברים" תשמרו חוקתי את"
  משיבין העולם ואומות שהשטן

, שעטנז לבישת: הן ואלו, עליהן
  רתוטה, יבמה וחליצת, חזיר אכילת

  ושמא. המשתלח ושעיר, מצורע
'"  ה אני" ל"ת הם תהו מעשה תאמר

 רשות לך ואין חקקתיו' ה אני –
 :בהן להרהר

“Observe My chukim,” 
these are things which the 

Satan and the nations of the 
world taunt [the Jewish 
people] about.  They are 
wearing shaatnez, eating 

pig, chalitza of the yavama, 
purifying the metzora, and 

the Azazel goat.  And 
perhaps you will say [the 
Azazel] is a meaningless 

act, so the Torah teaches “I 
am Hashem.” I Hashem 
decreed it and you do not 

have permission to question 
it   
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The items on the list of חוקים seem 
to be a random collection of מצות 
whose reasons are not readily 
accessible, but is there anything 
else about these specific ones 
that can give us a glimpse into 
what ל"חז  are teaching us? 

If you look closely, there seems 
to be a pattern among the first 
few items on the list. These  מצות 
contradict the normal “rules” of 
the Torah. Shaatnez is forbidden 
– yet the most holy of garments, 
both those worn by the kohanim 
as they perform the עבודה and the 
 that we all wear are made of ציצית
shaatnez. Animals whose 
hooves are fully split are 
permitted to eat, and the 
domesticated ones are brought 
as קרבנות, yet a pig – which is the 
only other  בהמה that has fully 
split hooves – is forbidden and 
considered to be most repulsive. 
Incestual relationships are 
considered one of the worst sins, 
and we are sent into exile for 
violating them, yet yibbum with 
one’s sister-in-law is considered 
a great mitzvah.  

That leaves two more items on 
the list – cleansing the metzora 
and the Azazel goat. How do 
these two fit into the pattern of 

 
 .) סד יומא( שחיטתו היא זו לצוק דחיית 52

 which we are taunted מצות
about? 

Actually, when looking at 
cleansing the metzora and 
Azazel there are striking 
similarities between them. Both 
come in pairs: the metzora 
requires two birds and the Yom 
Kippur service requires two 
goats (one of which ends up for 
the Azazel). Both pairs have one 
member slaughtered while the 
other “remains alive” during the 
ritual. And both pairs involve 
 the live (sending away) שילוח
member of the pair. 

Let’s narrow our focus on the 
Azazel because that is the topic 
of discussion. The Azazel is a 
very different form of קרבן. It 
does not follow any of the rules 
of a קרבן.  Actually, it is very 
much the opposite of what is 
done for a normal קרבן.  

Here’s a list of things in which 
the Azazel differs from other 
 :קרבנות

 the Azazel’s slaughter – חוץ .1
(by pushing it off the cliff52) 
is performed outside the בית  
 which is strictly ,המקדש
forbidden by other קרבנות. 
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 the Azazel is brought to – זר .2
the desert by the  עתי  איש  who 
specifically does not have to 
be a kohen, as opposed to all 
other קרבנות which must be 
done exclusively by 
kohanim. 

 There is nothing of the – מזבח .3
Azazel brought on the מזבח, 
neither blood, fat, or flesh, as 
opposed to every single 
other קרבן. 

 There is no clear point – כפרה .4
of its service which is 
required for achieving its 
purpose – neither the וידוי or 
its being pushed off the cliff 
are required to achieve כפרה. 
Actually, the only thing that 
is required to fulfill the כפרה 
of the Azazel is for it to 
remain alive during the 
performing of the עבודה on its 
pair member – the 53 'שעיר לה. 

So now we can appreciate the 
mystery of the Azazel – it is a 
 yet it doesn’t follow any of ,קרבן
the standard operating 
procedures that govern regular 
 Nevertheless, the Azazel .קרבנות
accomplishes the greatest 

 
 דמו   מתן  שעת  עד  חי  לעמוד  זקוק יהיה  מתי  עד  53

 :)מ יומא(  חבירו של
 שבתורה   עבירות  כל  על  מכפר  המשתלח  שעיר  54

  שעבר   בין   בזדון  שעבר  בין .  והחמורות  הקלות

atonement for our nation – we 
are forgiven for every single sin 
ever committed by us, whether it 
was accidental or intentional54. 

We were always taught that the 
slaughter of a korban, sprinkling 
of its blood, and the burning of 
its fire offerings are the vehicles 
which lead to כפרה – the 
purification of man from sin. On 
Yom Kippur, the holiest day of 
the year, when we seek to attain 
forgiveness from all our sins, an 
ordinary kohen does not suffice, 
and the regular מזבח is not the 
place for performing the ritual.  

No, such a special day requires 
the service of the greatest of all 
kohanim – the גדול  כהן . And such 
a day must be performed in the 
holiest of all holy places – 
between the הארון  בדי  שני  in the 

הקדשים קדש . 

But wait a minute. The  כפרה 
which is achieved by the גדול  כהן  
in the הקדשים  קדש  is only for one 
specific sin: וקדשיו   מקדש  טומאת . The 
real atonement of all the rest of 
the sins of ישראל  כלל  – whether 
done inadvertently or 

  הכל   לו  הודע  שלא  בין  לו  שהודע  בין.  בשגגה
-א  תשובה'  הל  ם"רמב. (המשתלח  בשעיר  מתכפר

 )ב
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intentionally – comes about 
through the Azazel, which is 
performed by a non-kohen far 
away from the המקדש  בית  in a 
forsaken place on the side of an 
unnamed mountain somewhere 
in the Judean desert. 

The Azazel, the ultimate Anti-
Korban, achieves the greatest 
 .ever available to mankind כפרה
Wow, what a mystery! 

Part II 
Now that we can appreciate the 
mystery of the Azazel, let’s try to 
explore the hidden meaning 
behind the mystery.  

Yes, I know it is a חק for which 
there is no [obvious] reason. Yet, 
we are still exhorted to try and 
find some hidden meaning in the 
Torah’s laws:55 

 גזירות התורה חוקי שכל פי על אף
. מעילה  בסוף שביארנו כמו הם
  שאתה מה וכל בהן להתבונן ראוי

טעם לו תן טעם לו ליתן יכול . 

Even though all Chukim in 
the Torah are decrees as we 

explained at the end of 
Hilchos Me’ila, it is 

appropriate to think about 
them and to the extent that 

 
 תמורה הלכות סוף ם"רמב 55

you can assign a reason, 
assign a reason  

The approach I am suggesting is 
based upon the words of Rashi 
in Achrei Mos56: 

 שנאמר לפי, ל"ת מה – חי יעמד
 יודע ואיני לעזאזל אותו לשלח
  לכך, לחיים אם למיתה אם שילוחו
 עד חי עמידתו, חי יעמד נאמר

למיתה שילוחוש מכאן, שישתלח . 

Stands alive – what is the 
Torah teaching?  Since it 

says, “to send it to Azazel,” 
I don’t know if it is sent to 

its death or for life.  
Therefore the Torah says, 
“stands alive.”  It stands 

alive until it is sent.  From 
then on it is sent to its 

death.    

On the surface, this is coming to 
teach us that ultimately the 
Azazel will die, for it only 
“stands alive” until it is sent 
away to its death. But if that’s all 
it is coming to tell us, why not 
just say straight out that the 
Azazel is sent away to its death? 
As we learned earlier, the actual 
atonement is achieved way 
before it is put to death (while it 

 י:טז 56
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“stands alive”) as the service of 
its partner goat is completed. 

Clearly, the ultimate death of the 
Azazel is not the focus. The 
attention is being given to its 
“standing alive” during the 
service of the לה   שעיר '. While the 
 of its partner is being done עבודה
by the גדול  כהן  in the Holiest of 
Holies with great trepidation 
and fervor, the Azazel quietly 
achieves the ultimate 
forgiveness – just by standing 
alive. 

Let’s repeat the last thought and 
incorporate the full teaching 
brought by Rashi. While its 
partner’s service is being 
performed, the Azazel quietly 
stands alive with the realization 
that it will soon be sent to its death 
and achieves the ultimate 
forgiveness for the Jewish 
nation. 

We tend to think that great 
heroic acts of self-sacrifice, 
fasting, and deprivation are 
noble and worthy of achieving 
forgiveness. But the ultimate 
forgiveness actually comes 
about from the quiet awareness 
achieved  while standing alive in 
the service of Hashem, with the 
realization that we are all 
ultimately sent to our death. 

There is a place and time for 
heroic acts of atonement, but the 
greatest of all forgiveness is 
achieved by internalizing that 
we are to stay alive and fulfill 
His will while we are still alive 
because if we are about to die, 
does anything else really matter? 
Truly nothing else matters in the 
scope of things when someone 
realizes they only have a few 
minutes of life remaining. 

Let’s close with one more מדרש 
which shares some similarity to 
this idea.  

Eliyahu and the false prophets of 
the ba’al were having their 
famous showdown on Har 
HaKarmel, and Eliyahu told the 
people to cast lots on twin cows 
who were raised together in one 
stable as sacrifices – one for the 
ba’al and one for Hashem, to see 
which sacrifice would have a fire 
come down from above for it. 
The cow designated for Eliyahu 
eagerly followed him, but its 
twin, the one designated for the 
ba’al would not budge, even as 
the 850 false prophets tried 
mightily to get it up on their 
altar. So Eliyahu approached the 
cow and instructed it to go with 
them. The cow responded – “Me 
and my twin were born together, 
raised together, and fed 
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together. Why should he end up 
in the service of Hashem and 
sanctify His name while I end up 
in the service of the ba’al to 
anger my creator?”  

Listen to Eliyahu’s reply: 

  כשם, עלילה ימצאו ואל עמהם לך
 יד על מתקדש ה"הקב של ששמו

ידך  על מתקדש כך שעמי זה  

Go with them and don’t 
make any excuses.  Just as 

the name of Hashem is 
sanctified by the one that is 

with me, so too His name is 
sanctified by you.  

Great acts of sacrifice which are 
widely celebrated and hailed do 
bring about forgiveness. But 
sometimes the will of Hashem is 
achieved by the exact opposite. 
The quiet realization that comes 
about from internalizing the 
lessons of the sacrifice are an 
even greater level and brings 
about the greatest fulfillment of 
Hashem’s will and the ultimate 
forgiveness for Klal Yisrael.
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Ananei HaKavod                                       
Aryeh Gottleib 
The Gemara in Maseches Succah 
(11b) quotes a dispute regarding 
the succos that Bnei Yisrael sat in 
while they were in the desert: 

  בני את הושבתי בסוכות ״כי דתניא
  רבי דברי היו כבוד ענני ישראל״
  סוכות  אומר עקיבא רבי, אליעזר

 להם  עשו ממש

We learned in a braissa, [the 
Torah states] “because I sat 

the Children of Israel in 
succos.”  Rabi Eliezer says 
they (the succos) were the 

ananei hakavod.  Rabi Akiva 
says He made actual succos 

(huts) for them.. 

The Tur (625) holds that the 
succos were the ananei hakavod 
like Rabbi Eliezer. 

The Tur famously asks a 
question regarding the time of 
the year that we celebrate Chag 
HaSuccos. If we left Mitzrayim 
in Chodesh Nissan, why don’t 
we celebrate Succos during the 
summertime, after Pesach? He 
answers that the summertime is 
when it is normal for people to 
sit outside and if we sat in a 
succah at that time it wouldn’t be 
evident that we are doing it for 

the purpose of a mitzvah. 
Therefore, we celebrate Chag 
HaSuccos in Tishrei when the 
weather isn’t as pleasant to 
demonstrate that we are sitting 
in a Succah purely because 
Hakadosh Baruch Hu 
commanded us to do so. The Gra 
in his commentary to Shir 
Hashirim (1:4) provides an 
alternative answer to the Tur’s 
question. The Gra says that the 
ananei hakavod were removed 
after cheit ha’egel. When did 
they return? The Gemara in 
Maseches Taanis (ל:) tell us that 
Moshe came down from Har 
Sinai with the second luchos on 
Yom Kippur, the 10th of Tishrei. 
On the 11th of Tishrei he 
commanded Bnei Yisrael to 
gather the materials necessary 
for the construction of the 
mishkan. Bnei Yisrael then 
donated materials for two days – 
the 12th and 13th of Tishrei. On 
the 14th, the contributions were 
measured and weighed and 
given to those who would build 
the mishkan. On the following 
day, the 15th of Tishrei, the 
actual building of the mishkan 
began. The Gra explains that the 
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ananei hakavod returned on that 
day – the exact date that we 
celebrate Sukkos. That is why we 
celebrate Chag HaSuccos in 
Tishrei - because it marks the 
day the Ananei hakavod 
returned.  
The difficulty, however, is that 
there is a pasuk in Nechemiah 
that contradicts the premise of 
the Gra’s answer. The pasuk 
(Nechemiah 9:19) says:  
 

 עזבתם לא הרבים ברחמיך ואתה
 לא־סר הענן את־עמוד במדבר
  בהדרך להנחתם ביומם מעליהם
  להם להאיר בלילה האש ואת־עמוד

ילכו־בה אשר ואת־הדרך  
You, in Your abundant 

compassion, did not 
abandon them in the 

wilderness. The pillar of 
cloud did not depart from 
them to lead them on the 

way by day, nor the pillar of 
fire by night to give them 

light in the way they were to 
go. 

In contradiction to the Gra’s 
understanding that the ananei 
hakavod left and ultimately 
returned, this pasuk clearly 
indicates that the ananei 
hakavod never left. Based on a 
comment by the Gra in Tikunei 
Zohar, Rav Asher Weiss Shlit”a 
explains that although the 

ananei hakavod remained, the 
cheit ha’egel created the 
potential for them to leave us at 
any time. It was only through 
HaKadosh Baruch Hu’s infinite 
mercy that they stayed with us, 
albeit with no guarantee that we 
would have them forever. Only 
after we started to build the 
mishkan on the 15th of Tishrei 
did we receive the ananei 
hakavod in a permanent fashion. 

What was unique about Sukkos 
and the building of the mishkan 
that we merited to have the 
ananei hakavod remain in a 
permanent fashion specifically 
at that time? To better 
understand this, we can analyze 
some of the pesukim that 
describe the different moadim. 
In Parshas Re’eh, when 
describing Pesach, the pasuk 
(16:3) says: 

 ימים שבעת חמץ עליו לא־תאכל
 כי עני לחם מצות תאכל־עליו

 למען מצרים מארץ יצאת בחפזון
את־יום צאתך מארץ מצרים   תזכר

חייך ימי כל  

When describing Shavuos, the 
pasuk (16:12) says: 

כי־עבד היית במצרים  וזכרת
האלה  את־החקים ועשית ושמרת  

The Torah uses the lashon of 
 in reference to Pesach and זכירה
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Shavuos but makes no mention 
of כירהז  when discussing Succos. 
In Parshas Emor, however, when 
describing Succos the pasuk 
(23:43) says: 

דרתיכם כי בסכות  למען ידעו
  בהוציאי ישראל את־בני הושבתי
 יהוה אני מצרים מארץ אותם

 אלהיכם 

Instead of using the lashon of 
 the Torah uses the lashon of זכירה

יעהיד . What is the difference 
between זכירה and  ידיעה and why 
does the Torah use the lashon of 
 when referring to Pesach זכירה
and Shavuos but the lashon of 
 ?when referring to Sukkos ידיעה
Rav Aaron Lopiansky Shlit”a 
explains that זכירה means relating 
to an item that is external to you. 
Having knowledge outside of 
oneself is זכירה. In contrast, ידיעה 
is knowledge of something to the 
level of physical experience, 
where it becomes part of the 
fabric of your existence.  

The shalosh regalim parallel the 
progression of our relationship 
with HaKadosh Baruch Hu. 
Yetzias Mitzrayim and the 
holiday of Pesach awakened us 

 
57 Rav Lopiansky points out that this 
may also explain why the Torah 
only uses the term דרתיכם in 
conjunction with Succos. Once your 

to the existence of God and 
Matan Torah on Shavuos made 
us aware of what He wants from 
us. However, we still related to 
HaKadosh Baruch Hu as a 
transcendent Being that was 
external to us. As explained by 
the Gra above, Succos represents 
the mishkan. The mishkan is 
where HaKadosh Baruch Hu 
chose to express Himself to us 
and where we experienced the 
presence of the Shechina most 
strongly. With the building of 
the mishkan, HaKadosh Baruch 
Hu and Bnei Yisrael became 
integrated into one entity and 
that connection has permanence. 
Succos is referred to in terms of 
 because it represents our ידיעה
everlasting bond with 
HaKadosh Baruch Hu57 
represented by the ananei 
hakavod returning in a 
permanent manner on this day. 

In addition to Succos being part 
of the cycle of the shalosh 
regalim, it also comes on the 
heels of Yom Kippur. Yom 
Kippur is the yom tov of tshuva, 
when we return home to 
HaKadosh Baruch Hu. When 

relationship with HaKadosh Baruch 
Hu reaches the level of דעת you are 
able to pass it along to future 
generations. 
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someone who was on the right 
path leaves the fold and 
ultimately comes back, he does 
so with an even stronger sense of 
commitment and conviction that 
this is where he belongs. If Yom 
Kippur is the yom tov of tshuva, 

Succos is the yom tov of baalei 
tshuva. Succos is when we 
rejoice in our renewed 
commitment and enduring 
connection to HaKadosh Baruch 
Hu.
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                                                   גזירת תקרה וגזירה שמא ימשך אחר שלחנו
Josh Rohr 
The mishnah at the beginning of 

סוכה  מסכת  states that a  סוכה with 
 In .פסול is אמות above twenty סכך
seeking the rationale for such a 
ruling, the gemara brings three 
opinions. The third opinion is 
that of Rava who, based on his 
understanding of a pasuk, 
explains that the סוכה needs to be 
an inherently temporary 
structure and up to a height of 
twenty אמות there is no need to 
build in a more permanent 
manner. However, he explains, 
if the סוכה would be greater than 
twenty אמות, it would necessitate 
being built in a more permanent 
way and thus be פסול. Abaye asks 
on Rava’s ruling that if that was 
the case then a סוכה with סכך 
placed upon iron walls would be 
 because it is a permanent פסול
structure. Rava responds that 
the requirement is only that the 
 be a temporary structure in סוכה
theory, however, if it is in fact 
built in a permanent manner it 
would remain kosher.  

Tosfos ( כי  ה"ד ) asks that 
according to Rava’s conclusion, 
it would seem to be permissible 
to nail planks into the סוכה in 

such a way that would prevent 
rain from coming through, 
thereby allowing one to perform 
the mitzvah even in the rain. If 
so, continues Tosfos, why does 
the gemara in Taanis say that 
rain is a bad sign on Sukkos 
[because it implies that Hashem 
is not desiring that this person 
perform the mitzvah of סוכה] 
when in fact one can still fulfill 
the mitzvah in the rain by nailing 
down planks for סכך? Tosfos 
initially suggests that according 
to the gemara (יד.) it is forbidden 
to nail the סכך to the סוכה because 
of תקרה  גזירת  and so one would 
still find themself in a situation 
in which the rain prevents their 
fulfillment of the mitzvah. That 
suggestion is rejected by Tosfos, 
however, because since תקרה  גזירת  
is only a rabbinic prohibition 
[and on the Torah level a  סוכה 
with nailed in boards is still a 
valid סוכה] it cannot be 
considered as if the rain is a bad 
sign. Tosfos concludes that even 
though Rava permitted 
permanent walls within a 
temporary height, he would 
agree that the סכך itself needs to 
be practically temporary and 
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therefore cannot be nailed down 
even on a דאורייתא level.  

My dear nephew, Moshe Chaim 
Berkowitz of Ramat Eshkol, 
recently asked the following 
question during his bar mitzvah 
pshetl. A neighboring gemara 
 between מחלוקת references a (.ג)
Beis Shammai and Beis Hillel 
regarding one whose body is in 
the סוכה but the table he is eating 
at is inside the house. According 
to Beis Hillel he is יוצא, but 
according to Beis Shammai he is 
not  יוצא because we are 
concerned that he’ll be drawn 
after his table into the house 
( שלחנו  אחר  ימשך  שמא  גזירה ). The 
gemara concludes that in this 
case the halacha follows Beis 
Shammai. Tosfos ( דאמר  ה"ד ) adds 
that although this מחלוקת is only 
regarding a דרבנן  גזירה , if one 
would eat in such a manner he 
would not fulfill the mitzvah 
even on a דאורייתא level. Moshe 
Chaim asked why is it that in this 
case when a דרבנן  גזירה  is ignored 
it prevents the fulfillment of the 
mitzvah even on a דאורייתא level, 
yet on the daf earlier disregard 
for תקרה  גזירת , itself a דרבנן  גזירה , 
did not impact the status of the 
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 אחר  באופן שתירץ

 level? It seems דאורייתא on a סוכה
to be a contradiction in Tosfos 
whether דרבנן  גזירות  added on to a 
mitzvah can impact the mitzvah 
on a דאורייתא level! 

Moshe Chaim answered 
beautifully that the person who 
nailed the סכך into the  סוכה was 
doing so in order to be able to 
fulfill the mitzvah in a better 
way and under all conditions. As 
such, Chazal didn’t revoke his 
fulfillment of the mitzvah on a 
 level. However, the דאורייתא
person who is sitting in the  סוכה 
with his table inside the house is 
doing so intentionally and 
therefore Chazal penalized him 
by revoking his fulfillment of the 
mitzvah58.  

I believe another answer could 
be suggested as well. Perhaps 
Chazal only have the ability to 
revoke someone’s fulfillment of 
the mitzvah when the original 

דרבנן  גזירה  was directed towards 
the actions of the individual. In 
other words, the Rabbis have the 
authority to make תקנות and גזירות 
that impact on people and their 

המצוה  קיום . However, a  דרבנן  גזירה  
that is initially directed at a חפצא  
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מצוה  של  can not impact on the 
 status of that object. The דאורייתא
rationale behind that distinction 
would be based on an idea of the 
Nesivos ( ג:רלד ) and Meshech 
Chochma ( יא:יז  דברים ) that one 
who inadvertently violates a דין  
 .has no need for atonement דרבנן
Since the דרבנן  דין  is only intended 
to direct the person’s actions and 
not the object itself, inadvertent 
violation is not deemed an act of 
rebelliousness and is thereby in 
no need of atonement.59 
According to these  אחרונים, we 
can suggest that, at least in 
Tosfos’s opinion, the  דרבנן  גזירות  
not only direct the person’s 
actions but also interfere with his 

המצוה  קיום . In fact, although 
Tosfos’s assertion that not 
fulfilling a rabbinic aspect of a 
mitzvah revokes the fulfillment 
of the mitzvah even on the 
 ,level is a novel idea דאורייתא
Tosfos is not the only ראשון to 
hold such an opinion. The first 
mishnah in ברכות  מסכת  states that 
based on a דרבנן  גזירה  one may 

 
59 By  דינים  דאורייתא the חפצא itself 
becomes a איסור  של  חפצא  and so even 
inadvertent violation is considered 
to be “contact” with איסור and 
requires atonement. 

60 It should be noted that in each of 
the aforementioned sugyas the Ra”n 

only recite ערבית  של   שמע  קריאת  
until הלילה  חצות . Rabbeinu Yonah 
explains that after חצות one 
should not recite שמע  קריאת  even 
though it is a דאורייתא   מצוה . He, 
too, seems to hold that the גזירה 
שמע  קריאת not to recite דרבנן  after 
 impacts the person’s ability חצות
to fulfill the mitzvah even on the 
 level. Similarly, the דאורייתא
gemara in פסחים  מסכת  quotes the 
statement of Raban Gamliel that 
one who does not recite Pesach, 
Matzah, and Marror at the Seder 
has not fulfilled his obligation. 
The Rambam ( ה:ז  ומצה   חמץ ) 
codifies Raban Gamliel’s 
statement within the basic 
definition of מצרים  יציאת  סיפור , 
thereby implying that one would 
not fulfill his obligation even on 
the דאוריתתא level if he did not 
mention those three things.60  A 
commonality that each of these 
sugyas have is that the 
discussion is revolving around 
the person’s actions and his 
fulfillment of the mitzvah, not 
about any object. Only the Torah 

argues that on a דאורייתא level the 
mitzvah remains intact and it is only 
the דרבנן   גזירות  that have not been 
fulfilled. (These additional sources 
were brought to my attention by the 

מים  נחלת  ספר  (Siman 31) by R’ Yosef 
Radner.) 
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has the “authority” to impact the 
status of an object itself and 
therefore any  דרבנן  גזירות  
regarding a מצוה   של  חפצא  would 
not interfere with the ability of 
that item to be used in 
fulfillment of a mitzvah on a 
 in סוכה level. As such, a דאורייתא

violation of רהתק  גזירת  would still 
be kosher on a דאורייתא level (as 
Tosfos on ב. held), but a person 
eating in violation of the גזירה 
שלחנו  אחר  ימשך  שמא of דרבנן  would 
not be יוצא on a דאורייתא level (as 
Tosfos on ג. held)

.  
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                                                הדר בד' מינים
Baruch Jerome 
The Mishna in Succah states:61 

פסול – והיבש הגזול לולב  

A lulav which is stolen or 
dried out is pasul  

 The Gemara observes:62 

  טוב  ביום שנא לא, ותני פסיק קא
.  שני טוב  ביום שנא ולא ראשון

וליכא, בעינן הדר - יבש בשלמא ... 

[The Mishna] states in an 
absolute way [a dry lulav is 

pasul].  It makes no 
difference if it is the first day 
of Yomtov or the second day 

of Yomtov.  I understand 
[why a dry lulav is pasul on 

both days] because we 
require [the lulav be] 

beautiful [and a dry lulav] 
is not…   

Many rishonim63 understand the 
Gemara’s opinion simply: the 
requirement that the lulav (as 
well as the other מינים'  ד ) be הדר 
applies on all days of Succos. 

 
 :כט 61
 שם 62
 שם  ש"רא', תוס, י"רש 63

The Rambam, however, writes:64 

  מפני פסולין שהם נושאמר אלו כל
 ראשון טוב ביום...שבארנו מומין
  שאר עם שני טוב ביום אבל, בלבד

כשר הכל  הימים  

All of these [minim] which 
we said are pasul because of 
blemishes (ie. not hadar) are 
only pasul on the first day of 
Yomtov, but on the second 

day of Yomtov and the 
remaining days [of Succos] 

they are all kosher.  

The Rambam holds that all the 
מינים '  ד disqualifications of the הדר  
apply only on the first day of 
Succos but not on the remaining 
days.   

The commentaries on the 
Rambam65 believe that the 
Rambam understands this from 
a later Gemara66 which states 
that an esrog that is חסר 
(deficient/not whole) is kosher 
on the second day of 
Succos.  The Rambam reasons 

 ט הלכה לולב מהלכות ח פרק ם"רמב 64

  שם משנה מגיד עיין 65
 :לו 66
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that if a חסר esrog is kosher on the 
second day, then certainly a 
whole esrog that is not הדר will 
be kosher on the second day as 
well.  

Our very own Marah D’Asra, 
Rav Uri Lesser, writes in his 
Sefer Oros Succah67 that the 
machlokes between the Rambam 
and other rishonim may depend 
on the following question: why 
are מינים 'ד which aren’t הדר 
pasul?  Is it an issue with the 
lulav/esrog itself or is it an issue 
with the person performing the 
mitzvah in a non-optimal way?   

The Rambam, it appears, holds 
when the מינים  'ד are not הדר the 
problem is with the מין itself, 
analogous to a deficient esrog 
which is kosher on the second 
day of Succos.  Therefore, a  מין 
that is whole, but merely lacking 
 would be kosher on the הדר
second day of Succos as 
well.  However, the other 
rishonim would hold that the 
disqualification of הדר is a 
separate issue which is unrelated 
to the מין itself.  The issue is the 
individual does not perform the 
mitzvah in an optimal way when 

 
 פז דף 67
 ו:ג סוכה 68

he is using a מין that is not 
beautiful.  This is an issue on all 
seven days. 

Although the simple reading on 
the Bavli strongly implied that 
 is required throughout הדר
Succos, it is noteworthy that the 
Yerushalmi68 states that a 
blemished esrog is only pasul on 
the first day of Succos.  This 
gemara is another possible 
source for the Rambam’s 
opinion that the requirement of 
 is limited to the first day of הדר
Succos.  Therefore, it turns out 
that the issue of how many days 
require הדר is not only a 
machlokes between rishonim, it 
is even a machlokes between the 
Bavli and Yerushalmi. 

Rav Shlomo Wahrman69 זצ"ל in 
his Oros Chag HaSuccos writes 
that there may be no machlokes 
between the Bavli and 
Yerushalmi.  They both hold that 
the actual blemished area of the 
esrog is a pasul all seven days of 
Succos.  However, we may view 
the blemished area as if it is 
separated and removed from the 
esrog, rendering it חסר 
(deficient/not whole), which as 

 לשעבר קונטי  דנושאו בישיבה מ"ר 69
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we’ve mentioned is kosher on 
day 2 and on. 

Rav Wahrman’s thesis would 
explain why the gemara states 
that a lulav that is dried out is 
pasul all 7 days. When a lulav is 
dry, the entire lulav is lacking 
 not just a specific area that) הדר
we can cull out) and therefore 
there is no way to render it 
kosher for any period of 
Succos.  However, an esrog that 
is merely blemished in a certain 
spot may be kosher on the latter 
days of Succos if we view that 
area as separate and excised 
from the rest of the esrog.  Again, 
this presentation views the esrog 
as חסר (deficient/not whole) 
which the gemara clearly says is 
kosher on the latter days. 

I believe we can apply this 
lomdus to teach us a very 
important idea in 
hashkafa.  Every individual 
person in this world has flaws.  It 
is our human nature to focus on 
other people’s flaws and to judge 
them through the lens of our 
negative observations of them.  
However, it is very important to 
remind ourselves that every 

 
 מ:כג ויקרא פ"ע 70

human being, no matter how 
flawed, has a neshoma that is 
pure, and deep down inside 
every person is a chelek of 
Hashem Himself.  We must 
learn to separate a person’s 
blemishes from his or her true 
essence and understand that 
while all of us have our 
deficiencies, that is merely a 
result of us being humans who 
by nature are imperfect and are 
always looking to improve. 
When it comes to an esrog that 
has a blemish we can separate 
that blemish from the rest of the 
esrog and deem it as merely 
missing a small piece which is 
kosher after the first day of 
Sukkos.  We must view people 
no differently.  A person’s 
blemish is separate and distinct 
from his or her true self and we 
must look at the person as an 
individual who is pure and is 
always striving to come closer to 
shleimus.  In this merit we 
should be zocheh to take the ד' 
 and rejoice in the rebuilt מינים
Beis HaMikdash for all seven 
days of Succos.70   

הנופלת דוד סוכת את לנו יקים הוא הרחמן
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Simcha in Turbulent Times                  
Noam Ben Ari 
It’s so hard. 

Tasked with writing about one 
of the happiest times of the 
Jewish year, it’s becoming 
increasingly difficult to conjure 
up proper feelings of joy without 
sounding fake or forced. 

Perhaps it’s because 
publications like אמרי  במערבא  take 
time, effort, and teamwork to 
put together and this specific 
entry was being written as our 
collective prayers whirled from 
rocket attacks on our 
communities in Israel, to victims 
of the Meron and Karlin-Stolin 
tragedies, to the Condo collapse 
in Surfside, Florida, where just 
recently the mission switched 
from rescue to recovery. It’s so 
hard to think of better, happier 
times and it almost feels as if we 
have a right to be sad! Yet, our 
forefathers were threatened with 
curses in the desert:71 

 אלוקיך' ה את עבדת לא אשר תחת
כל  מרב לבב ובטוב בשמחה  

 
 מז :כח דברים 71
 ד:ג קהלת 72

Because you did not serve 
Hashem your God in with 
happiness and goodness of 
heart with such abundance  

But it is still true that sometimes 
sadness can be warranted, as 
Shlomo HaMelech says in 72:קהלת 

  ספוד עת לשחוק ועת לבכות עת
ודרק ועת  

[There is] a time to cry and 
a time to laugh; a time to 

mourn and a time to dance 

However, when it comes to 
Succos, we’re presented with an 
added challenge and given a 
specific mitzvah to be happy:73 

שמח  אך והיית...בחגך ושמחת  

And you shall be happy on 
your holiday (Succos)…and 

you shall be completely 
happy! 

The Vilna Gaon even said this 
was his hardest mitzvah to fulfill 
- to remain continuously happy 
for a full 8 days!74 How much 

 טו-יד:טז דברים 73
74  
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more difficult is it when we have 
valid reasons to be sad?  

In his book “Simchah - It’s Not 
Just Happiness”, Rabbi Dr. 
Avraham J. Twerski ל"זצ  teaches 
how one can be b’simcha even in 
times of sadness and mourning. 
Simchah, Rabbi Twerski writes, is 
different from, and superior to, 
the fleeting feeling of happiness. 
It is best cultivated through 
customs, rituals, and holidays 
throughout the Jewish year- 
primarily, as he refers it, the 
simchah shel mitzvah.  

In the chapter on Succos, Rabbi 
Twerski explains how succah is a 
unique mitzvah which we fulfill 
from head to toe. Yet, when the 
Torah writes75 to commemorate 
the “succos” used during our 
travels in the desert Rabi Eliezer 
and Rabi Akiva debate what, in 
fact, we are commemorating. 
According to Rabi Eliezer’s 
predominant view, we 
remember the Ananei HaKavod 
which protected us and led the 
way. But according to Rabi 
Akiva, we are remembering the 
actual, temporary succos that 
served as our homes.  

 
 מב:כג ויקרא 75

When a beggar, who was really 
Eliyahu HaNavi, came and 
asked for a bed of straw for his 
wife who was in labor, Rabi 
Akiva pointed out a reason to be 
grateful. “See!” he told his wife, 
Rachel. “Some people have even 
less than us! How fortunate we 
are to even have a bed of straw!” 
Through this, Rabi Akiva taught 
us that even a temporary hut is a 
reason for gratitude. While 
commemorating a flimsy 
structure would seemingly not 
give too much reason to be 
happy, it should be a cause for 
finding meaning and gratitude. 
This life, which is also 
temporary, is a means to the 
eternal World-To-Come.  

By extension, in referring to 
Succos as Chag HaAsif, which 
alludes to materialistic gains, the 
Torah is teaching us to be 
simultaneously grateful for all 
the good Hashem bestows upon 
us in this life, while realizing that 
those blessings are not a means 
in and of themselves, but an aid 
to an attainable path to eternal 
life. 

Rabbi Dr. Twerski expands on 
this crucial lesson and adds that 
just because a person is in pain 
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or discomfort doesn’t mean he 
can’t be b’simcha.  

How so? 

He can be filled with gratitude 
for what he does have and 
yearn to find meaning in his 
moment of pain! Dovid 
HaMelech never had a “good” 
day in his life according to the 
Midrash, yet expressions of 
simcha are found throughout 
Tehillim. The Rosh Yeshiva of Aish 
HaTorah recently asked 
regarding Yonah HaNavi’s 
correspondence with Hashem: 
How was Yonah able to speak to 
Hashem if he was in pain, 
whereas the Shechinah left 
Yaakov Avinu all the years he 
mourned his son?  Must be, then, 
that just because someone is in 
pain, doesn’t mean they can’t 
accept that Hashem has a plan 
and be b’simcha! 

A powerful story was shared by 
Rabbi Yaakov Falk in his 
introduction to the Pnei 
Yehoshua. Around the year 1700 
when he was a mere 22 years old, 
a gunpowder explosion near his 

home killed his wife, child, and 
34 others. While stuck in the 
rubble he made a neder that if he 
would survive, he would 
dedicate the rest of his life to 
Torah. In the end, he did survive, 
reviewed Shas 36 times, and 
wrote the sefer that is used in 
Yeshivos and homes worldwide 
as a tool when learning Gemarah. 
Through this, Rabbi Falk taught 
the importance of searching for 
growth and meaning in times of 
despair.  

On Succos, we specifically daven 
that Hashem rebuild the “Succas 
Dovid ha’nofales”. Despite recent 
events where everything is 
falling and collapsing, as we sit 
in our temporary dwellings and 
sing the stanza one more time, 
“…Oy Ha’Rachaman, Hu Yakim 
Lanu…,” let us focus on the 
rebuilding and the elevating, 
both in ourselves and those 
around us, which will lead to the 
ultimate Simcha in this world, 
when the Shechinah’s presence 
will be revealed to all. במהרה  

אמן, בימינו !
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                                      in Two Forms שמחה
Judah Plaut   
Clearly defining the concept of 
 happiness - can be - שמחה
difficult.  It is a rather esoteric 
word that means different things 
to different people at different 
times. On the one hand, when 
we accomplish something, or 
something we've been waiting 
for finally occurs, we feel 
excitement, we smile, and we are 
"happy." But when we think of 
someone who would be 
described as a "happy person," 
or having a happy life, we 
imagine people who have a 
general sense of content; a kind 
of הנפש  מנוחת . When we talk about 
 particularly in the context ,שמחה
of Succos – שמחתנו  זמן  - which of 
these do we mean? Which 
“happiness” should we be 
thinking about, and which 
should we be taking steps 
towards achieving? 

The answer can be found by 
examining dinim related to שמחה.  
The mitzvah of טוב  יום  שמחת  is 
found at the end of Parshas 
Re'eh.76 

 
 יד :טז דברים 76

  ובתך ובנך אתה בחגך ושמחת
  והיתום והגר והלוי ואמתך ועבדך

בשעריך אשר והאלמנה  
And you shall be happy on 

your holiday: you, your son, 
daughter, servant, and maid 

servant, and the levi, the 
ger, the orphan, and the 

widow in your gates   

The Shulchan Aruch rules77: 

 כמו ולענגו לכבדו וצריך
  יותר יהיו טוב יום ובגדי...בשבת

שבת משל  טובים  
And a person should honor 
and enjoy it [Yomtov] like 

Shabbos…And Yomtov 
clothing should be even 

nicer than Shabbos clothing. 

  לב וטוב שמח להיות אדם חייב
 וכל  ובניו ואשתו הוא, במועד

, משמחן כיצד. אליו הנלוים
; ואגוזים קליות להם נותן הקטנים
 כשיטיןות בגדים להם קונה  והנשים

,  לגר להאכיל וחייב; ממונו כפי
עניים שאר עם ולאלמנה ליתום . 

A man, his wife, his 
children, and everyone with 

him are obligated to be 

 ב -א:תקכט ח"או 77
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happy and in a good mood 
on Yomtov.  How are they 
made to be happy?  Give 

children toasted grain and 
nuts (candy); buy clothing a 

jewelry for women as is 
affordable; and he must feed 
the ger, orphan, and widow 

along with other poor 
people. 

The Shulchan Aruch rules that 
there is a mitzvah to eat, drink, 
and to wear nicer clothing on 
Yomtov. Additionally, the 
Mechaber writes that a person is 
 to buy treats for their חייב
children and clothing for their 
wives so the family will be “   שמח

לב וטוב .”   

In contrast, the Shulchan Aruch 
rules about the month of Av:78 

  ממעטין אב משנכנס
  התענית עד ח"מר...בשמחה

 כגון, שמחה של ובבנין...ממעטים
 נושאים ואין...לבנו חתנות בית

אירוסין סעודת עושין ואין נשים ... 
When Av enters, we 

minimize our 
happiness…from Rosh 

Chodesh Av until the fast 
[Tisha B’Av] we 

minimize…construction for 
celebrations like a wedding 

 
 א :תקנא ח"או 78

home for his son…and we 
don’t get married or make 

eirusin feasts… 

The dinim of שמחה clearly reveal 
that there is a halachic concept of 
momentary שמחה - elation and 
excitement.  Sometimes we are 
tasked with creating it, and 
sometimes we must lower it. But 
what about the other concept of 
 Do we find an idea of ?שמחה
constant satisfaction - of מנוחת 
 ?anywhere in the Torah הנפש

The answer, seemingly, is yes. 
Rav Ahron Lopiansky points out 
that the Malbim distinguishes 
the word שמחה from other 
synonyms like גיל.  The word 
 refers to a constant state of שמחה
being and not a momentary 
burst of feeling. The Vilna Goan 
also refers to שמחה as an inner 
state of being rather than an 
outward expression. Similarly, 
the Maharal contrasts the word 
 is שמחה The word .ששון with שמחה
the feeling of completeness and 
of lacking nothing, while ששון is 
the joy one feels when they 
achieve or receive something.  

Rav Lopiansky explains that 
emunah and awareness of 
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Hashem brings one to this 
advanced level of שמחה.  A 
person who is filled with doubt, 
frustrated by his shortcomings 
and life's challenges has a hard 
time feeling this שמחה.  But a 
person who recognizes the hand 
of Hashem in life will feel a true 
sense of בחלקו שמח .  

We find a similar idea in the 
Maharal on Sefer Bamidbar. 
Moshe Rabbeinu was punished 
for getting angry and hitting the 
rock.  The Maharal explains, 
Moshe’s anger showed a lack of 
 and אמונה Joy emerges from  .בטחון
 so Moshe’s anger ,בטחון
demonstrates the opposite. 

With this backdrop, it becomes 
clear that this אמונה-filled 
constant שמחה is what we are 
trying to capture during זמן 
 The Succah represents the .שמחתנו

הכבוד  ענני  - Hashem's glorious 
protection over us. When we sit 
in the succah we feel Hashem's 
presence. We understand that 
we are okay, and we will be okay 
because Hashem is watching 
over us. On the flip side, if we sin 
then we distance ourselves from 
Hashem. In that distance we lose 
sight of the אמת, find it harder to 
see Hashem's involvement in 

our life, and begin to feel doubt 
and angst.  

Rav Lopiansky explains that the 
connection between  אמונה and 
 is the connection Succos has שמחה
to Yom Kippur. Now that we 
have completed our teshuva 
process and are free of sin, we 
are free to truly recognize 
Hashem's presence while sitting 
in the Succah and feel that 
ultimate שמחה. 

Perhaps we can suggest that it is 
for this reason that the שלמים  קרבן  
is specifically used to fulfill the 
mitzva of טוב  יום  שמחת . The word 
 a – שלום means not only ,שלמים
peace offering, but שלם – 
wholeness.  The שלמים   קרבן  
symbolizes our sense of 
wholeness and completeness 
when we are close to Hashem.  
At these times we lack nothing. 
A שלמים  קרבן  is not just a “peace-
offering,” but also a “peace-of-
mind offering.”  

May we be zoche to carry the 
message of the succah with us 
throughout the year, continue to 
build our אמונה and בטחון, 
recognize Hashem’s hand in life, 
and feel a sense of constant שמחה.
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Simchas Torah                                                
Josh Silber 
Simchas Torah represents the 
demarcation line between the 
completion of the last year’s 
cycle of reading the Torah and 
the beginning of the next year’s 
cycle.  Rav Yitzchak Mirsky in 
his Sefer Hegyonei Halacha 
quotes the Levush who asks 
wouldn’t it more make sense to 
celebrate this occasion on Rosh 
Hashana, the day the world was 
created?  After all, the beginning 
of the new year is an excellent 
day to begin a new cycle of 
Torah reading. 

Rav Mirsky also mentions the 
question of the Rama, who 
observed that during the rest of 
the year we dance around the 

חשוב  דבר  (important object). At a 
wedding we dance around a 
chosson and kalla, and on 
Hashana Raba we march around 
the bima where the Torah is 
being held. Why then on 
Simchas Torah do we dance 
differently from the rest of the 
year taking the חשוב  דבר , the 
Torah, to the perimeter and 
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dancing with it around the 
bima? 

We celebrate Simchas Torah on 
Shemini Atzeres. Rashi 
explains,79  we celebrate Shmini 
Atzeres because our departure is 
difficult for Hashem. After 
celebrating the majority of the 
month of Tishrei, Hashem asks 
us to stay one more day with 
Him.  

This reason for Shemini Ateres is 
striking.  First of all, Rabbi 
Shalom Rosner quotes the Baalei 
Mussar who ask how does us 
staying one more day help to 
ease the pain of our departure? If 
anything, it only prolongs the 
inevitable agony of us leaving. 
For example, if one were to visit 
family overseas, adding one 
more day to the trip does not 
prevent separating the next day 
and the agony that will come 
with it.  And additionally, what 
does it mean for our leaving to 
be “difficult” for Hashem?   

Rav Mirsky explains, the reason 
our departure is hard on 
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Hashem is because Hashem 
doesn’t want us to lose the 
inspiration and spiritual levels 
that we reached over the Yomim 
Noraim and Succos.  So how can 
we carry the growth and 
progress we achieved during the 
month the Tishrei forward into 
our daily lives? The answer is, 
we combine Shmini Atzeres 
with Simchas Torah.  Our 
celebration of Simchas Torah 
reveals our love for the Torah 
and its significance even after 
Yomim Noraim and the 
celebrations of Succos are over.  
When we celebrate Simchas 
Torah we dance around the bima 
with the Torah.  Rav Yitzchak 
Isaac Scher, quoted by Rav 
Mirsky, explains that this 
symbolizes the connection we 
have with the Torah. We don’t 

leave it in the Aron, but rather 
we take it with us.   

Rabbi Rosner explains our 
celebration on Simchas Torah 
also explains why one more day 
with Hashem will ease the 
“difficulty” of the transition.  On 
Shemini Atzeres Hashem 
requests one more day with us 
that is not built around a specific 
object, but rather focuses around 
the Torah, which is what 
maintains our connection to 
Hashem.  This type of day, 
focused on the Torah, is 
qualitatively different than all of 
the days of Tishrei which 
precede it.  May we be able to 
take the momentum from these 
days to further grow and to 
become closer to Hashem.
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The Six Most Important Questions           
Meir Fried 
The Gemara describes 
what is expected of us in 
our lifetime:80   

  ָאָדם ֶׁשַּמְכִניִסין ְּבָׁשָעה: ָרָבא ָאַמר
 ְוָנַתּתָ  ָנָׂשאתָ : לֹו אֹוְמִרים, ְלִדין

? ַלּתֹוָרה ִעִּתים ָקַבְעּתָ ?  ָּבֱאמּוָנה
  ָצִפיתָ ? ּוְרִבָּיה ִּבְפִרָּיה ָעַסְקּתָ 
  ֵהַבְנּתָ ? ְּבׇחְכָמה ִּפְלַּפְלּתָ ? ִליׁשּוָעה

 ִאי, ָהִכי ַוֲאִפיּלּו? ָּדָבר ִמּתֹו ָּדָבר
  ָלא ִאי, ִאין — אֹוָצרֹו ִהיא ה׳ ִיְרַאת

  ֶׁשָאַמר ְלָאָדם ָמָׁשל. ָלא —
  ִחיִּטין ּכֹור ִלי ַהֲעֵלה: ִלְׁשלּוחֹו

:  לֹו ָאַמר. לֹו ְוֶהֱעָלה ָהַל. ָלֲעִלָּייה
  ָאַמר? חֹוְמטֹון ַקב ָּבֶהן ִלי ֵעיַרְבּתָ 

 לֹא ִאם מּוָטב: לֹו ָאַמר. ָלאו: לֹו
 .ֶהֱעֵליָתה

Rava said: when a person is 
brought to judgment, they 

say to him: 

1. Did you conduct 
business faithfully? 

2. Did you designate times 
for Torah study? 

3. Did you engage in 
procreation? 

4. Did you await 
salvation? 

5. Did you engage in the 
dialectics of wisdom? 

 
 . לא שבת 80

6. Did you understand one 
matter from another? 

And, nevertheless, if the fear 
of the Lord is his treasure, 

yes, and if not, no.  A 
parable to this is: A person 
who said to his emissary: 
Bring a kor of wheat up to 

the attic for me to store 
there. The messenger went 
and brought it up for him. 

He said to the emissary: Did 
you mix a kav of ḥomton, (a 
preservative to keep away 
worms) into it for me? He 
said to him: No. He said to 

him: If so, it would have 
been preferable had you not 

brought it up. 

We are informed that when we 
get to Shamayim the measure of a 
man is not how many chesed 
organizations he started, nor 
whether he went into business or 
Rabbanus, and oddly, not 
whether he accomplished 
anything at all.  The standard is 
whether he had an outlook of 
Torah and whether he applied 
himself towards that goal.  The 
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six questions do not ask 
anything about 
accomplishment, only 
engagement.  While there are 
many different paths in life, 
every person must answer these 
questions unequivocally.  If these 
are the questions being asked 
when we get to Shamayim then 
we know that our lives must be 
in accordance with these goals.  

As an example, the first question 
addresses our need for 
parnassah.  The question 
recognizes that man requires 
sustenance, and it asks whether 
he did so properly.  The specific 
occupation is irrelevant. It is 
only important that he did it by 
clearly placing emunah and 
bitachon at the forefront of his 
mind. 

The Lishmoa B’Limudim81 
explains the first question 
according to a Tana Dvei Eliyahu: 
They asked a fisherman why he 
does not learn Torah.  He said 
that he wasn’t given the 
intelligence and understanding 
to be involved in Torah.  They 
answered him: Who gave you 

 
 שם 81

the understanding to build nets 
and use them to catch things? 

Therefore, the Lishmoa 
B’Limudim explains that the first 
question is really meant to ask 
about learning Torah.  When a 
person is asked did you use 
understanding to engage in 
parnassah with regularity and 
strength?82 The implication is, 
one can certainly use this energy 
to engage in Torah as well. 

In a similar vein, many perushim 
connect all six of the Gemara’s 
questions to the Shishah Sidrei 
Mishnah and learning Torah 
more generally.  Each question, 
which on the surface level 
corresponds to a different aspect 
of life, is interpreted to ask 
questions which correspond to a 
different aspect of engagement 
in Torah following the order of 
the Mishna.   The arrangement 
is: 

1. Did you conduct 
business faithfully? 
(Zeraim) 

  עזרא   אבן  עיין,  וקיים  כעומד  אמונה  מפרשים  82
 בא  עד  אמונה   ידיו  והיה"  הפסוק  על  ן"ורמב

 )יב:יז שמות" (השמש
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2. Did you designate 
times83 for Torah 
study?84 (Moed) 

3. Did you engage in 
procreation? (Nashim) 

4. Did you await salvation? 
(Nezikin) 

5. Did you engage in the 
dialectics of wisdom? 
(Kodshim) 

6. Did you understand one 
matter from another? 
(Taharos)85 

However, the middle two 
questions about procreation 
(Nashim) and awaiting salvation 
(Nezikin) are challenging to 
interpret as questions about 
Torah. 

The Maharsha and others learn 
that procreation refers to 

 
83Meforshim take note that this  

question asks about “times for 
Torah” in plural.  The gemara 
strongly implies that a person 
should designate at least two set 

times for learning Torah.  
84The Chofetz Chaim writes that  

we should be learn all six sedorim of 
Mishnayos, because when we get to 
Shamayim and want to attend a 
shiur, unless we have some basic 
background in the topic we won’t be 

able to understand the shiur. 
85e that a It is important to not 

person is exhorted to regularly 

creating chidushei Torah, while 
others point out the gemara’s 
language of ּוְרִבָּיה  ִּבְפִרָּיה  ָעַסְקת ָּ 
refers to helping widows and 
orphans, or being involved in 
yibum and chalitzah.86 

However, the question of 
connecting the yearning of the 
redemption to Nezikin is still 
difficult.  The Orach Yesharim 
explains this association with a 
very nuanced Kabbalistic 
reading of various mishnayos.  I 
posit that לחבירו  אדם  בין  of Nezikin 
corresponds to awaiting the 
salvation because Moshiach will 
only come when we fix the sin of 
sinas chinam by treating each 
other and our property with care 

engage in wisdom and 
understanding.  In fact, there is a 
Midrash Mishlei (tenth perek) that 
states that on the Yom HaDin we 
will be asked if we learned 
Chumash, Mishnah, Gemara - all the 
way through to the sisrei Torah of the 
Maaseh Markavah and Maaseh 
Bereishis.  This is asked to every Jew 
- because every Jew can accomplish 
this!  Every Jew was makebel the 
Torah at Har Sinai and is therefore 
capable and responsible to engage in 

every aspect of Torah.   
 ותמר  יהודה בענין התורה על ן"רמב עיין 86
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and respect, a topic presented in 
Seder Nezikin.87  

The Gemara ends off by saying 
that despite all the dedication 
one has to Torah, it would have 
been preferable never to engage 
unless one grounds everything 
in Yiras Shamayim.  One can 
understand this idea with the 

Vilna Goan’s explanation of the 
pasuk in Tehillim, מארץ  אמת  
 ,The Vilna Gaon says   88.תצמח
whatever one plants, one sows. 
If one plants a seed and waters it 
with poisoned Torah, it will 
grow in a corrupt way; however, 
if one plants a seed and waters it 
with the Torah of Yiras Shamayim 
then it will grow properly! 

  

 
 יב:פה תהילים 88 שם ל"ומהר א"ומהרש. ל דף קמא בבא עיין 87
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May I Talk in Shul?                                  
Ariel Greenberg 

Part I 

There is a well-known mitzvah 
min HaTorah to behave with 
dignity and respect in a shul and 
beis medrash.89  What exactly 
does this mitzvah entail?  What 
activities are permitted and what 
activities are prohibited? 

Davening and learning Torah in 
shul are activities which are 
certainly consistent with the 
dignity and respect afforded to a 
shul. May we do other mitzvos 
there as well?   

The answer is yes! And we 
certainly do! We count Sefiras 
HaOmer in a shul and that is not 
Torah or Tefillah. Additionally, 
we light a Chanukah menorah 
there.  If a person finds a lost 
object of a Jew, he may publicize 
his finding by loudly 
announcing it in a shul.90  We say 
“bless you” to a person who 
sneezes in a shul.91 Also, we may 

 
 קנא' ס ח "או ערוך שלחן  ועיין ל:יט ויקרא 89
 ג  סעיף רסז' ס מ"חו ערוך שלחן 90
  ך"וש  יז  סעיף  רמו'  ס  ד"יו  ערוך   שלחן  עיין  91

 שם ופרישה
 ד סעיף  קנא'  ס  ח"או ערוך שלחן  עיין 92

eat a simple solemn seudas 
mitzvah there.92 But why are 
these mitzvos allowed in shul?  

Performing other mitzvos in a 
shul reveals that there is a 
greater purpose to a shul beyond 
just davening and learning 
Torah.  A shul is Hashem’s 
palatial home within our 
communities93, so it is a place for 
doing all divrei kedusha.  That 
means that anything that brings 
glory to Hashem is appropriate 
in a shul. This includes all 
mitzvah activities94 because 
performing mitzvos in a shul 
honors Hashem in the place 
where His Shechina resides.  

Furthermore, the more Torah 
learned and mitzvos done in any 
place enhance a place’s holiness 
and make tefillos more 
acceptable there.95 Therefore, by 
performing mitzvos in a shul a 
person adds to the shul’s 

  קנד'  ס  ברורה  משנה  ועיין:  סב  שבת  ירושלמי  93
   לז ק"ס

 ט  הלכה תפילה הלכות יא פרק ם"רמב 94
95Chaye Odom part 1 ch 17  
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kedusha makes tefillos more 
accepted there! 

I’d like to suggest a few practical 
examples of other mitzvos we 
can do in a shul (Hashem’s 
home), but not during davening:  

1. Saying a positive word 
about another Jew. 

2. Discussing how to help a 
family in need. 

3. Holding a fundraising 
gathering (without food) 
and praising people who 
donated money or time. 

Even though all the above are 
permitted, of course, one must 
still be careful to keep one step 
away from any activities that can 
lead to disrespectful speech or 
actions in shul. 

Part II 

Does every shul have kedushas 
Beis HaKnesses? Rav Chaim 
Halberstam of Sanz (1793-1876)96 
noted in his classic Tshuvos 
Divrei Chaim97 that he observed 
a new phenomenon in his 
generation.  In his time many 
shuls were used for varied 
activities which were overall 
constructive and respectful, but 

 
  חסידות   וממייסדי  מסאנז  הראשון   ר"האדמו  96

 גליציה 

out of place in a shul which has 
kedusha. For example, there 
were seudos there that allowed 
socializing and responsible 
drinking. This is an acceptable 
activity which brings Jews 
together, promotes achdus, and 
creates a good relationship 
between rabbi congregants, but 
not for a shul with kedusha.  
However, the Divrei Chaim 
writes that if the shul was 
constructed for the purpose of 
hosting such seudos and similar 
activities then they are 
permissible because that shul 
was not set up to have kedushas 
Beis HaKnesses. The shul was 
intended to be a place for varied 
mitzvos, among them the 
abovementioned gatherings 
(and every positive gathering of 
Jews is a mitzvah), but it does 
not have the strictures of a shul 
with kedushas Beis HaKnesses.  

Therefore, one who acts 
respectfully in such a shul, does 
not fulfill the specific mitzvah of 
respecting a shul. These shuls 
still deserve respect, but the 
specific mitzvah and degree of 
honoring a Beis Knesses do not 
apply. According to the Divrei 

 לב ' ס  ב"ח מ"חו  חיים דברי ת"שו 97
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Chaim, the shul would be 
categorized as tashmishei mitzvah 
(objects used for mitzvahs) like a 
lulav and esrog which are 
accorded respect while they are 
in use for the mitzvah, however 
they may be discarded 
(respectfully) when the mitzvah 
is completed.98  A Sefer Torah, a 
sefer, and a shul with kedushas 
Beis HaKnesses, however, are 
classified as tashmishei kedusha 
(holy objects) which may not be 
discarded and retain their 
kedusha forever.  To illustrate 
this distinction, once the esrog 
has finished its original use it can 
be used for other purposes—
such as esrog jelly. In contrast, a 
sefer may not be used for a paper 
weight ו"ח after a person 
finishing learning it.  

This psak of the Divrei Chaim 
has become the common practice 
on kedushas Beis HaKnesses, 
but I must stress that it was not 
meant as a blanket statement 
about all shuls in all coming 
generations. The Divrei Chaim 
was simply clarifying the status 
of shuls that were meant to 

 
98The sale of this kind of “Davening  

room” should be permitted after its 
regular use for davening is finished. 
For practical halachic applications 

include non-shul activities in 
addition to shul activities.    

I believe that many shuls today 
have this “multi-purpose” - non 
beis knesses status. For example, 
many shuls are planned in 
advance to also be used for 
eating and socializing, and 
various meetings, which in 
themselves are positive and 
respectable human activities, 
and if they are helpful should be 
encouraged, but the tone might 
be past the bounds of behavior 
for a Beis HaKnesses.  

Part III 

What should the shul board 
decide? 

We have established that it is in 
the hands of the rabbi and the 
board of the shul to decide from 
the onset whether their shul will 
be designated for Beis 
HaKnesses use only. 

But which is better, to make a 
shul into a Beis HaKnesses or 
not? Is it better to sanctify a shul 
with kedusha, or should that be 
avoided? Well, that depends on 

see Mishna Berura 151 and Shaar 
HaTziyun 14 there and ask a shaila. 
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the needs of the community. Do 
the participants want a place to 
meet? Do the members need to 
make social kiddushim?  Do 
they need to raise money by 
renting out the davening area for 
other functions? All of these 
considerations should be 
assessed.  

I would like to add a 
consideration that I heard from 
an authoritative source from Rav 
Elyashiv ל"זצ .  Rav Elyashiv 
asked, if the rabbi and the board 
establish a shul to have kedushas 
Beis HaKnesses, will the people 
in shul be able to keep the laws 
of respect properly? Will they 
talk only positively about other 
Jews? Will they talk in a 
respectful manner and only 
about respectful topics?  Can the 
children be expected to act 

properly in a kedusha 
environment similar to a Beis 
HaMikdash? Will the children 
and their clothes be clean when 
they are in shul? 

Rav Elyashiv ל"זצ  saw the 
challenge these standards pose 
to the general populous and 
advised shul boards and rabbis 
not to establish their shuls with 
kedusha.99 Why create a 
stumbling block for fine God-
fearing Jews unnecessarily?  If a 
rabbi and shul board should 
decide to follow the 
recommendation of Rav 
Elyashiv ל"זצ  they should feel 
proud that they are preventing 
Jews from accidentally 
mistreating a holy place.  Of 
course, the final decision on this 
is left to every rabbi for his own 
kehilla.

  

 
  לז ק" ס קנד'  ס ברורה משנה ועיין 99
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contact Yaacov Levy. 


