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Source Sheet for the Grinch of Hanukkah: How the Real Story Challenges our Narrative
A Text Study with Rabbi Raanan Mallek

rabbi.mallek@gmail.com

What was the real story of Hanukkah? We may know that there was a civil war between the Jews,
but how many of us know that it was the Jews themselves who directly caused the oppressions we
blame on Antiochus IV of the Seleucid Greeks? How does this reality challenge our narrative
especially in an age where we must be aware of the sensitivities surrounding Columbus and
other symbols of European imperialism?

Lighting the Hanukkah Candles

The Treaty of Apamea
At the start of the second century B.C.E., Judea was 'liberated' by the Seleucids under Antiochus
III who had become disenchanted with Ptolemaic rule. Due to the Judean support for his victory,
Antiochus III issued numerous benefits to them, most importantly that members of the nation
would have their own form of government in accordance with the laws of their country. This
benefit was most likely a closely worded compromise between the priests who wished to remain
influential in the government and the conservative circles who wished to see the province live
according to the 'laws of their country'. But these benefits would be short lived since the victories
of Antiochus brought him to the attention of the Romans who were advancing through Greece. In
190 Antiochus suffered his greatest defeat near Magnesia and was forced into a degrading
settlement by the victorious Romans called the Treaty of Apamea signed in 188 BCE. A heavy
financial burden was placed upon the Seleucids and they now found themselves compelled to
raise money from every source throughout their kingdom.

Real Story of Hanukkah Presentation

2 Maccabees 3-4 (an abridgement of a larger work by Jason of Cyrene; original Language was
Greek)

2 Maccabees 3:1-6 Now when the holy city was inhabited with all peace, and the laws were kept
very well, because of the holiness of Onias [III] the high priest, and his hatred of wickedness,
2 It came to pass that even the kings themselves did honour the place, and magnify the temple
with their best gifts; 3 Insomuch that Seleucus [IV] of Asia of his own revenues bare all the costs
belonging to the service of the sacrifices. 4 But one Simon of the tribe of Benjamin, who was
made governor of the temple, fell out with the high priest about disorder in the city. 5 And when
he could not overcome Onias [III], he turned him over to Apollonius the son of Thraseas, who
then was governor of Celosyria and Phenice, 6 And told him that the treasury in Jerusalem was
full of infinite sums of money, so that the multitude of their riches, which did not pertain to the
account of the sacrifices, was innumerable, and that it was possible to bring all into the king's
hand.
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2 Maccabees 4 1 This Simon now … having been a betrayer of the money, and of his country,
slandered Onias, as though he had terrified Heliodorus, and been the worker of these evils.
2 Thus was [Simon] bold to call [Onias III] a traitor… 3 But when their hatred went so far, that by
one of Simon's faction murders were committed, 4 Onias seeing the danger of this contention,
and that Apollonius, as being the governor of Celosyria and Phenice, did rage, and increase
Simon's malice, 5 He went to the king, not to be an accuser of his countrymen, but seeking the
good of all, both public and private: 6 For he saw that it was impossible that the state should
continue quiet, and Simon leave his folly, unless the king did look thereunto. 7 But after the
death of Seleucus, when Antiochus, called Epiphanes, took the kingdom, Jason the brother of
Onias labored underhandedly to become the High Priest, 8 Promising unto the king by
intercession three hundred and threescore talents of silver, and of another revenue eighty talents:
9 Beside this, he promised to assign an hundred and fifty more, if he might have licence to set
him up a place for exercise, and for the training up of youth in the fashions of the heathen, and to
convert Jerusalem into a polis by the name of Antiochians. 10Whereup the king had granted this
request, [Jason] asserted his authority to bring his own nation to a Hellenistic fashion… 12 For he
gladly built a place of exercise under the tower itself, and brought the chief young men under his
subjection, and made them wear a hat. 13 Now such was the height of Greek fashions, and
increase of heathen manners, through the exceeding profaneness of Jason, that ungodly wretch,
and no high priest; 14 That the priests had no strength to serve any more at the altar, but
despising the Temple, and neglecting the sacrifices, hastened to be partakers of the unlawful
allowance in the place of exercise, after the game of Discus called them forth ... 23 Three years
later Jason sent Menelaus, the aforesaid Simon's brother, to bear the money unto the king, and to
put him in mind of certain necessary matters. 24 But he being brought to the presence of the king,
when he had magnified him for the glorious appearance of his power, got the priesthood to
himself, offering more than Jason by three hundred talents of silver.

An Introduction to Hellenistic Philosophy
For the stoics and the cynics, the fundamental task of a philosopher was the construction of
one's own self. A person who sought to improve themselves had to first regulate their own
nature, controlling their passions and emotions and eliminating any gap between theory and
practice. They were supposed to approach the perfection of a god.

EQ- Is the way to exemplify the Image of the Eternal by imitating (‘imitatio Dei’) the Eternal?

נּו נּו ִּכְדמּוֵת֑ ם ְּבַצְלֵמ֖ ה ָאָד֛ ים ַנֲֽעֶׂש֥ אֶמר ֱא�ִה֔ ֹ֣ ַוּי
And the Creator said, “Let us make man in our image, after our likeness" Genesis 1:26

Babylonian Talmud Sotah 14a (bold words are in the Aramaic original)
And Rabbi Ḥama, son of Rabbi Ḥanina, says: What is the meaning of that which is written:
“After the Lord your God shall you walk, and Him shall you fear, and His commandments
shall you keep, and unto His voice shall you hearken, and Him shall you serve, and unto Him
shall you cleave” (Deuteronomy 13:5)? But is it actually possible for a person to follow the
Divine Presence? But hasn’t it already been stated: “For the Lord your God is a devouring
fire, a jealous God” (Deuteronomy 4:24), and one cannot approach fire. He explains: Rather, the
meaning is that one should follow the attributes of the Holy One, Blessed be He. He provides
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several examples. Just as He clothes the naked, as it is written: “And the Lord God made
for Adam and for his wife garments of skin, and clothed them” (Genesis 3:21), so too,
should you clothe the naked. Just as the Holy One, Blessed be He, visits the sick, as it is
written with regard to God’s appearing to Abraham following his circumcision: “And the Lord
appeared unto him by the terebinths of Mamre” (Genesis 18:1), so too, should you visit the
sick. Just as the Holy One, Blessed be He, consoles mourners, as it is written: “And it came
to pass after the death of Abraham, that God blessed Isaac his son” (Genesis 25:11), so too,
should you console mourners. Just as the Holy One, Blessed be He, buried the dead, as it is
written: “And he was buried in the valley in the land of Moab” (Deuteronomy 34:6), so too,
should you bury the dead.

Imitatio Dei appears in one form or another in Plato, Aristotle (where not only humans but
everything else 'strives' toward the unmoved mover), and the Stoic philosophers.

ON THE HELLENIZATION OF THE LAND OF ISRAEL 1

This threat was to present itself during the beginning of the fourth century as the Persian
Empire declined and the Aegean forces raised the cultural banner of Hellenism to unify their
colonies against their mutual enemy.2 The Hellenization of the Land of Israel was a gradual
process whose influence, in terms of trade, had begun well over a thousand years previously.
The coastland of the Land of Israel had had trade connections since the second millennium over
the sea with Cyprus and the islands of the Aegean. During the seventh century B.C.E., Greek
mercenaries fought in the battles of various kings in the Near East and brought their culture with
them. Their connections encouraged Greek merchants who brought their famed goods which
resulted in the continual presence of Greek coins from the sixth century B.C.E. onwards. Most
importantly to mention is that the Phoenicians were the mediators of this Greek culture for the
inhabitants of the Land of Israel during the pre-Hellenistic period and they exemplified
Hellenism from the start.3 Supposing that Judea had a tradition of separating themselves from
the gentiles of the land4, it is not difficult to come to the conclusion that Hellenism was not seen
positively from the start. But this is too much of a generalization since in the Jewish nation there
has always been an element which seeks to break the chains of tradition in order to become one
with the world. From the regionalist polytheism supported by Omri5 (882 – 871 B.C.E.) to the

5 "…[T]he politico-economic alliance with Phoenicia had far-reaching results in cultural, religious, and social
spheres—the cult of the Tyrian Baal took root among the royal courtiers, royal officers, and the urban population.
The economic prosperity was not felt equally by all groups of the population, and thus the economic rift in Israelite
society widened. The increasing sway of the foreign cults on the one hand, and the social oppression on the other,
caused the formation of a strong opposition movement to Omri and his house, at the head of which stood the
prophets, such as Elijah and Elisha, and those who had remained faithful to the Lord." Oded, B. "Omri" in:

4 The motif of separation from the gentiles continued into this period according to the Books of Ezra and Nehemiah,
cf. Ezra 10:18-44.

3 For all of the Greek influences during the pre-Hellenistic period mentioned above see: Hengel, M. Ibid. pp. 32-35.
Also: "Hellenism had been gradually penetrating the Near East for decades before the triumph of Alexander.  But the
Jews of Jerusalem had probably had little direct contact with the Greeks: such elements of Hellenistic culture as did
come their way had usually been mediated through the coastal cities of Phoenicia which could translate it into a
more familiar idiom." Armstrong, K. Jerusalem. New York 1996. p. 103.

2 "It has to be remembered that the Hellenistic period was in the making throughout the fourth century, and that the
Greek cultural influence was visible in the East, above all in Phoenicia and Egypt, even before Alexander's
expeditions." Hengel, M. Ibid. p. 25.

1 This text is taken from my final thesis at Hebrew University written for Professor Lee Israel Levine titled,
Sectarian Development in the Second Temple Period (2006).



modern day, Jews have attempted to acculturate themselves so that the nations would accept
them. The Jewish reaction to this tendency is what helped crystallize the sectarian movements of
interest to this period in particular.

The difference between previous ages and what was transpiring during the fourth century
B.C.E. was that Judean nationalism was virtually non-existent as a political factor and the patron
of Hellenism, Greece, was on a rise to become the dominant culture of the Near East. When
Alexander the Great arrived in the Land of Israel in 332 B.C.E. conquering it from the Persian
Empire it was the source of legends. Josephus Flavius' record of the legend6, which has an
unlikely dialogue occur between Alexander and the High Priest Jaddua, illustrates the
complexity of the initial Judean response to Hellenism. The traditional Judeans instinctively
recoiled from the Greek culture they had interacted with earlier on behalf of the gentiles of the
land, while others "found Hellenism congenial and saw it as profoundly sympathetic to their own
traditions. It is this struggle between these opposing factions that would dominate the [sectarian]
history of Judea for nearly three hundred years."7

During the wars of the Diadochoi (323 – 301 B.C.E.), the relative isolation Judea had
enjoyed as a fringe province of the Persian Empire came to an end.8 During the six vicious
invasions by Hellenistic armies fighting against one another, the Judeans first experienced
Hellenism as militaristic, destructive and most importantly opportunistic. From the start, the
various inheritors of Alexander's newly founded kingdom would use the population against one
another to gain a stronger foothold into the strategic area the Land of Israel had become. When
Ptolemy I finally obtained control of the area at the start of the third century B.C.E., Hellenism
became the dominant cultural force, not imposed, but supported by the ruling power. In a way it
affirmed and supported those elements in Judean society supporting Hellenistic acculturation and
isolated those elements which opposed Greek culture. "The Greeks were interested not only in
military victories, political expansion and economic gain; they were also committed to
disseminating their way of life, their institutions, norms and ideas, to the world of the barbarians
(as they called non-Greeks)."9 The imposition of Hellenism as a social ideology for political
ends was something which had never been encountered before by the Judeans and they were not
prepared for its subsequent implications upon their own separatist traditions. During the rise of
the Ptolemaic Empire, the Polis continued to function as the most effective means by which
Hellenism was propagated in new regions. Being a citizen of a Polis became the only way to
prosper and succeed in the "new world" which had been suddenly forced on the Land of Israel.
Parallel to the cultural change was the introduction of polytheism in the Land of Israel through
the Polis which encouraged adherence on behalf of the city's members. By the last quarter of the
third century B.C.E. the Polis was found along the Mediterranean Coast, Bet-Shean, Samaria and
Transjordan. "These cities served as centers of Greek life and influence and reinforced one
another through joint commercial, cultural and athletic enterprises."10

10 Ibid. p. 178.
9 Levine. Ibid. p. 177.

8 "Either factor – exposure to Hellenistic culture or geographic centrality – would have been unsettling under any
circumstances.  But for the Jews of Judea, these factors were wrenching, because in the centuries immediately
preceding the conquest, these Jews had lived in a kind of splendid isolation." Levine. Ibid. p. 179.

7 Armstrong. Ibid. p. 103.
6 cf. Antiquities 11:7

Encyclopaedia Judaica. Jerusalem 1997. [Electronic Edition]. It is interesting to note that the traditional masses
led by the prophetic movement provide an accurate model for the sectarian movement which would arise to
counter the assimilationist tendencies which transpired as a reaction to Hellenism.



ACCESSING THE JEWISH REACTION TO HELLENISM

The ,סופרים as exemplars of tradition, were the first to provide the possibility of offering
effective opposition to the increasing danger of Hellenistic intrusion.11 The fertile ground which
they provided for reactionary beliefs was the source of anti-Hellenist feelings emerging on behalf
of the masses that saw an intrusion of a foreign culture in their homeland. The members of the
Great Assembly picked up on this and came to the conclusion that Hellenism as a cultural
movement could be offset only by a strong educational effort among the masses.12 The motive to
educate the masses is what characterized the proto-Pharisee movement which solidified into a
movement called the Hasideans. Hengel believes that this new program of education on behalf
of the Scribes was exclusive and status conscious, therefore different from that which was passed
down by the pre-Maccabean Hasideans.13 As long as the scribes were under the influence of the
official priesthood, this was true, but when the aristocracy became more associated with
Hellenist culture, the more the masses reacted by accepting Jewish traditions once again upon
themselves. The social fabric of Judea began to unravel into the two threads which composed it,
the aristocratic official Priesthood (i.e. Zadokites) whose Hellenistic character defined it more
and more every day and the masses who were led by a reactionary traditional leadership willing
to make sacrifices to see their way of life preserved.

THE SADDUCEES AND THE JUDEAN ARISTOCRACY

The complete assimilation of Judaism into the Hellenistic environment would be a direct
goal of the Jewish aristocracy whose legitimacy and support was obtained from the priesthood in
the Temple.14 Tcherikover puts it best when he says: "It must be admitted that the Sadducees
were Hellenists, even extreme Hellenists".15 The aristocratic political aim of unifying their goals
with that of Hellenism was because once the Greek polis was founded in Jerusalem the privileges
of the aristocrats would be strengthened and their opponents who challenged their authority from
conservative circles would be finally disfranchised.16

"Interest in Hellenistic civilization, however, remained predominantly limited to the well-to-do
aristocracy in Jerusalem. Intensive economic exploitation and the social unconcernedness of the
new masters and their imitators, who were concerned purely with economics, only served to
exacerbate the situation of the lower strata of the population. It prepared the ground for
apocalyptic speculation and the later revolts, which had increasingly strong social elements…
Even the milieu of the parables of Jesus, with its great landowners, tax farmers, administrators,
moneylenders, day-laborers and customs officials, with speculation in grain, slavery for debt and

16 cf. Hengel. Ibid. p. 103.

15 Tcherikover. Ibid. p. 262.  Tcherikover notes that this policy fluctuated with various levels of respect on behalf of
the Mosaic Law but this was only done for interests of self preservation or as Tcherikover says: "The positive
attitude of the Sadducees to the Mosaic Law rose, not from any special religious feeling, but from political
opposition to the legislative activity of the Pharisees." Tcherikover. Ibid. p. 264.

14 "The social basis of this party is fairly obvious.  On several occasions Josephus mentions that only the wealthy and
aristocratic followed them, while the Book of Enoch also emphasizes their great wealth.  Thus, they were great
landowners, the priests, the coutiers and men of similar standing.  No wonder that they supported foreign conquests,
for the development of the state, the expansion of its frontiers, the capture of the seacoast which opened the way to
trade, warfare itself, all brought substantial profit to the wealthy aristocratic class." Tcherikover. Ibid. p. 261.

13 cf. Hengel. Ibid. p. 79-80.
12 Hengel. Ibid. p. 79.
11 Hengel. Ibid. p. 78.



the leasing of land, can only be understood on the basis of economic conditions brought about by
Hellenism in [the land of Israel]."17

The aristocratic and official priesthood's policy of self-preservation would be the core
ideology that gave forth the proper Sadducee18 movement. Reviewing fifty years of Judean
history from 225 – 175 B.C.E. will reveal how the self preservation of the Judean aristocrats
brought about the Hellenistic persecutions which came close to destroying the Jewish religion as
a whole. The decline of the High Priesthood in Judea can be traced to the personality of Onias II
the son of the famed Simeon the Just. Onias II did not have the opportunity to gain the piety of
his father since his father died when he was young. Josephus reports that, "Onias was one of a
little soul, and a great lover of money; and for that reason, because he did not pay that tax of
twenty talents of silver, which his forefathers paid to these kings out of their own estates, he
provoked King Ptolemy Euergetes to anger…"19 It would appear that the truth of this matter was
deeper and Onias II may have had the foresight to see that Ptolemaic rule in Judea was soon
coming to a close based on the war between Ptolemy III (Euergetes I) and Queen Laodice, the
wife and murderess of Antiochus II Theos. Seeing an opportunity to end the personal tax his
house was obligated to pay and to gain the political advantages from allying with the enemies of
Ptolemaic Egypt, he was ready to sacrifice the Jews and have Ptolemy threaten to drive them
from their land if the tax was not paid. This in turn led to the rise of the Tobiads under Joseph
son of the Toubias known to us from the Zeno papyri as an aristocratic land-owning priest.
Joseph, loyal to the Ptolemaic court, was not only able to change Ptolemy Euergetes' mind, but
also have himself appointed as chief tax collector, one of the most powerful positions in Judea.
This power was so great that a few generations later the Tobiads, as extreme Hellenists, were
able to support and see to the rise of Menelaus whose policies would pave the way for the
Hellenistic persecution.

At the start of the second century B.C.E., Judea was 'liberated' by the Seleucids under
Antiochus III who had become disenchanted with Ptolemaic rule. Due to the Judean support for
his victory, Antiochus III issued numerous benefits to them, most importantly the members of the
nation to have a form of government in accordance with the laws of their country. This benefit
was most likely a closely worded compromise between the priests who wished to remain
influential in the government and the conservative circles who wished to see the province live
according to the 'laws of their country'. But these benefits would be short lived since the
victories of Antiochus brought him to the attention of the Romans who were advancing through
Greece. In 190 Antiochus suffered his greatest defeat near Magnesia and was forced into a
degrading settlement by the victorious Romans called the Treaty of Apamea. A heavy financial
burden was placed upon the Seleucids and they now found themselves compelled to raise money
from every source throughout their kingdom.

It was in this hostile environment the priestly aristocracy would seek to advance at any
cost in Judean society. Simeon, an important official in the administration of the Temple,
demanded from Onias III the High Priest, the post of Agoranomos or 'Market Commissioner',
"which Onias refused because the Agoranomos, by virtue of his control over such things as the
market, the price of goods, and employment, in effect exercised all real authority in the city.
When his demand was rejected, Simeon turned to Apollonis, the commander of the Syrian Army,

19 Antiquities 12:158.

18 Here, I purposefully have used 'Sadducee' instead of 'Zadokite' to indicate that this was the point of formal
transition from one movement to the next.

17 cf. Hengel. Ibid. p. 56.



and told him that vast treasures belonging to the king were preserved in the Temple vaults."20 It
was only because of such treachery that Seleucus IV sought to plunder the Temple treasuries, an
act which, though not directly aimed at the Jewish religion, must be regarded as the first stage in
the conflict between the Jews and the Seleucid kingdom.21 When Seleucus' chancellor,
Heliodorus, was miraculously prevented from taking the Temple treasures, Onias III was hated
among the kingdom. One of the first actions which Antiochus IV Epiphanes undertook after the
assassination of his brother was to summon Onias III to Antioch and appoint his brother Jason in
his place who promised to raise the needed funds for the appeasement of Rome. Assimilating
Judea into the Hellenistic environment by converting Jerusalem into a polis was a necessary step
for convincing the people that their Temple treasures were better in the hands of their foreign
occupier than for performing 'outdated rituals'. So in 175 B.C.E. Jason oversaw the construction
of a gymnasium in Jerusalem to start the transformation of Jerusalem into the polis of Antiochia.

HELLENISTIC PERSECUTION AND ITS REACTION AMONGST THE JEWS

The Hellenization of the Judean people had reached its climax with the desecration of the
Temple by Antiochus IV Epiphanies in 167 BCE. It must be remembered that Antiochus22 did
not begin the process which led to this event but "had merely come to Judea when he found the
way was prepared for him by the Jews themselves."23 This event revived the zealotry of the
Jewish people which was once exemplified in Pinchas the Priest24 and Elijah the Prophet25. The
biblical zealotry, defined as 'zeal for the Law of Moses' and 'keeping of the covenant of Sinai',
became the rallying cry of Mattathias, the patriarch of the Hasmoneans, who executed the
Seleucid royal commissioner and, with him, the collaborating Jew, willing to follow instructions
forbidding the practice of Judaism on an altar in Modein. The first Book of Maccabees26

describes the Jewish apostate's offence in terms of 'forsaking the law and customs of the
Forefathers' and no longer 'keeping the Covenant of the First' – a language pervasive at Qumran
and echoed, sometimes polemically, in the Christian Testament. The Hasmonean revolt would
also set a precedent, and even an ideal, for the latter Zealots to try and attain.

The revived zealotry was not born into a vacuum; instead it was being studied and
preserved by a group of the faithful who were waiting for a leader to emerge. Matthias' call to
battle preserved in the first Book of the Maccabees 2:41 was enough to rally them to battle:
"Then came unto [Matthias] a συναγωγή Áσιδαίων who were mighty men of Israel even all such
as were voluntarily devoted unto the law."27 The identification of the origins of the συναγωγή
Áσιδαίων or 'assembly of the pious', is difficult since their first mention is in this passage. This
does not prevent scholars like Tcherikover from speculating that they were first organized under
Simon the Just at the beginning of the second century B.C.E.28 It has been convincingly

28 cf. Tcherikover. Ibid. p. 125.
27 I Maccabees 2:42.
26 cf. I Maccabees 2:19-28.
25 cf. I Kings 19:10, 14 – "I have been moved by zeal for the Lord, the Almighty of Hosts."
24 cf. Numbers 25:6ff.
23 Tcherikover. Ibid. p. 117-8.

22 A case can even be built for Antiochus IV Epiphanes that he would not have called for the Hellenistic persecutions
had it not been for the political and regional circumstances which forced him to do so as a result of the Treaty of
Apamea.

21 Stern, M. "History: Second Temple Period (The Hellenistic-Roman Period)" in: Encyclopaedia Judaica. Jerusalem
1997. [Electronic Edition].

20 ed. Wigoder, G. "Onias" in: Encyclopaedia Judaica. Jerusalem 1997. [Electronic Edition]



demonstrated by other scholars like L. Finkelstein that the Hassideans have a much longer
history going back to the start of the post-exilic period.29 The intrinsic connection that
Finkelstein and Plöger see between the Hasideans and groups in the earlier period is what I
termed above as the Proto-Pharisees.30 The common value attached by this early group to
eschatological and prophetic traditions defined their religious beliefs, but they lacked a solid
leadership which was only to be provided later by the Hasmoneans.31 Whatever the case, it was
they who passed on the law, preserved by the סופרים and the Great Assembly, to the Pharisees
and Essenes32. "The Hasideans are looked to as the common root of the two most significant
religious groups of post-biblical Judaism, the Essenes … and the Pharisees."33 It is not proper to
assume that the Hellenistic persecutions which unified the Hasideans in battle are what kept them
together after the victory. They were most likely composed of various traditional factions whose
leadership was varied. One of the important connections between the Hasideans and the Essenes
is philological in its core both relating to the word 'pious'.34 The Damascus Document makes
reference to a distinct charismatic leader called the 'Teacher of Righteousness' who is
chronologically linked to the period of the Hasideans.35 It is most likely that the Teacher of
Righteousness was a traditional member of the High Priest's family and was therefore able to
gather around himself a significant following.36

When the revolt led by the Hasmonean "low" priestly family succeeded, the leaders
initially bore the title of 'Judge'37; but in 152 B.C.E. this changed when Alexander Balas allowed
him to take up the title of High Priest among many other honors38. This brought about a clear

38 cf. I Maccabees 10:20, 59-65, 88.
37 cf. I Maccabees 9:73 and note 150 in: Hengel, M. Judaism and Hellenism. vol. 2. Philadelphia 1974. p. 150.

36 "The strong stress which appears a number of times on the צדוקבני as the leading group of the Essene movement
with its strictly arranged hierarchy also suggests that the leader himself belonged to the Zadokite priestly nobility."
Hengel. Ibid. p. 224.

35 "…For twenty years they were like blind men groping for the war.  And Yah observed their deeds, that they sought
Him with a whole heart, and He raised for them a Teacher of Righteousness to guide them in the way of His heart."
CD 1:5-11.  The Damascus Document speaks of 390 years after Nebuchadnezzar exiled the Judeans (i.e. 196 B.C.E.)
as being the start of the twenty years under discussion.  That means that the Teacher of Righteousness arose in 176
B.C.E.

34 "The name of the Essenes and the history of their origins could give us a hint here.  Their designation probably
comes from the Aramaic equivalent to the Hebrew ,חסיד pious which is ,הסא absolute plural ,חסן which in Greek is
'Eσσηνοί or determinative plural ,חסייא which in Greek is 'Eσσαίοι, a hypothesis which is strengthened by Philo's
translation of 'Eσσαίοι as οσιοι and the fragment of a letter form the time of Bar Kochva, which probably calls the
camp at Qumran חסידיןמצד or 'fortress of the faithful'." Hengel. Ibid. p. 175.

33 Hengel. Ibid. p. 176.

32 "The scribal class, chiefly represented by the Hasidic sect, was elevated to a position of authority in every manner
of law and justice, and thus became part of the ruling group in the Jewish theocracy" Tcherikover. Ibid. p. 126.  "If
the Essene sect and the Dead Sea Sect constituted late stages of the development of the same Hasidic group, there
are grounds for assuming that some of the customs known to us from these late sects already existed among the
Hassideans." Tcherikover. Ibid. n. 21. p. 457.

31 "Whereas from the middle of the third century B.C.E. a large part of the priestly upper class and the lay nobility
fell victim more and more to Hellenistic assimilation… these groups, hitherto only loosly associated, developed
ideas which then suddenly came to light in the period of persecution under Antiochus Epiphanes." Hengel. Ibid. p.
176.

30 It is interesting to note that Hengel does the same with the Hasideans when he says that, "the term 'Hasidean' calls
for a differentiation, as is shown by the distinction between 'early Hasideans' and 'New Hasidim', which is not
explained further.  There is hardly a difference between the 'pious of the early period' and the later Pharisaic party."
Hengel. Ibid. vol. 2. n. 462. p. 118.

29 Finkelstein, L. The Pharisees. vol. 2. 1962. p. 980.



division39 of the Judean religious (i.e. religious) population40 into three sects, the Pharisees,
Sadducees and the Essenes.41 The increased Hellenization of the Hasmonean court, the continued
threat from the Seleucid Empire42 and the wealth of the Priesthood led to further legitimization of
the way of the Teacher of Righteousness43 and the resurgence of the anti-Hellenistic extremism in
the Pharisee and Essene sects. There was a long term two fold reaction to these historical events.
First was the anti-Hellenistic ideology being translated into an extreme xenophobic hatred of
assimilated Jews and their Gentile sponsors (i.e. especially the Greco-Romans). The second was
the beginnings of the polemic between the rich aristocratic priests and the poor priests supported
by the increasingly discontented masses. Both of these reactions would define the commonality
among the traditional population whose grouping into sects was as a result of different
approaches to finding a solution for the problem of the Hellenist threat to the Judean nation
which was forever scared by the communal memory of Antiochus Epiphanes IV and the Jews
who had betrayed them.

43 "The Teacher of Righteousness essentially was able to forecast the course of the Hasmonean dynasty.  Its power
politics removed it from rigorous obedience to the law  and exposed it and the leading strata once again to the
seductions of their Hellenistic environment." Hengel, M. Ibid. p. 226.

42 Culminating in Antiochus VII Sidetes' successful siege of Jerusalem in 135/4 B.C.E.
41 cf. Josephus Flavius. Ant. 13:171.

40 It should be noted that some scholars group the Judean religious population of the early second century B.C.E.
under the title of the Hassideans cf. Hengel, M. Ibid. p.251.  "Because of their meticulous observances the
Hassideans have been linked with the Essenes, but scholarly consensus places them as the spiritual forerunners of
the Pharisees." Mansoor, M. "Hassideans". Encyclopaedia Judaica. Ibid.

39 It is somewhat clear that this division was in the process beforehand and that the crisis only hit a boiling point with
the rise of Jonathan to the High Priesthood.  The scribal scholars who represented only part of the Hassidean sect
held strictly to their traditions (i.e. Oral Torah) which the priestly sect did not take as seriously as the aristocratic
priesthood whose beliefs centered on the cultic service in the Second Temple.  The Hellenization of the priesthood
also led to such priests like the Teacher of Righteousness towards sectarian beliefs, but did not lead him to leave the
Temple until after Jonathan rose to power.  cf. Hengel, M. Ibid. p.251.


