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Connection between Torah portion and Haftarah

Numbers 1:2:
׃ם!לְגֻלְּגְלֹתָ ר!ּכָל־זָכָ ֹות!ׁשֵמ ר!ּבְמִסְּפַ ם!אֲבֹתָ ית!לְבֵ ם!לְמִׁשְּפְחֹתָ ל!י־יִׂשְרָאֵ!ּבְנֵ ת!ּכָל־עֲדַ !אֶת־רֹאׁש ּו!ׂשְא

Take a census of the whole Israelite community by the clans of aits ancestral houses, listing 
the names, every male, head by head.

Hosea 2:1, 3:

 ם!לָהֶ ר!יֵאָמֵ ם!אַּתֶ י!א־עַּמִ!לֹ !לָהֶם ר!אֲׁשֶר־יֵאָמֵ ֹום!ּבִמְק הָיָה!!וְ ר!יִּסָפֵ א!וְלֹ ד!א־יִּמַ!לֹ ר!אֲׁשֶ ם!הַּיָ ֹול!ּכְח !י־יִׂשְרָאֵל!ּבְנֵ ר!מִסְּפַ הָיָה!!וְ
׃מָה!רֻחָ ם!ֹותֵיכֶ!וְלַאֲח י!עַּמִ ם!לַאֲחֵיכֶ ּו!אִמְר … ׃י!ל־חָ!אֵ י!ּבְנֵ

The number of the people of Israel shall be like that of the sands of the sea, which cannot be 
measured or counted; and instead of being told, “You are Not-My-People,”they shall be called
Children-of-the-Living-God… Oh, call your brothers “My People,” / And your sisters 
“Lovingly Accepted!”

Bookends:  Reassurance of comfort and future well-being of Israel, at both beginning and 
end of Haftarah:

Hosea 2:16–22:

 תַח!לְפֶ ֹור!עָכ מֶק!וְאֶת־עֵ ם!מִּׁשָ !יהָ!אֶת־ּכְרָמֶ ּה!לָ ּתִי!וְנָתַ 17 ׃ּה!עַל־לִּבָ י!וְדִּבַרְּתִ ר!הַּמִדְּבָ יהָ!לַכְּתִ!וְהֹ יהָ!מְפַּתֶ !נֹכִי!אָ ה!הִּנֵ ן!לָכֵ
 י!אִיׁשִ י!ּתִקְרְאִ’ נְאֻם־ה !בַּיֹום־הַהּוא ה!וְהָיָ 18  ׃יִם!רֶץ־מִצְרָ!מֵאֶ ּה!עֲלֹתָ ֹום!ּוִכְי יהָ!נְעּורֶ י!ּכִימֵ !ּמָה!ּׁשָ נְתָה!וְעָ ה!ּתִקְוָ
ֹום!ּבַּי !ּבְרִית ם!לָהֶ י!וְכָרַּתִ 20 ׃ם!ּבִׁשְמָ ֹוד!ע ּו!א־יִּזָכְר!וְלֹ יהָ!מִּפִ ים!הַּבְעָלִ ֹות!אֶת־ׁשְמ י!וַהֲסִרֹתִ 19 ׃י!ּבַעְלִ ֹוד!ע י!א־תִקְרְאִי־לִ!וְלֹ
 ׃טַח!לָבֶ ים!וְהִׁשְּכַבְּתִ רֶץ!מִן־הָאָ ֹור!אֶׁשְּב !ּומִלְחָמָה רֶב!וְחֶ ׁשֶת!וְקֶ ה!אֲדָמָ!הָ מֶׂש!וְרֶ יִם!הַּׁשָמַ ֹוף!וְעִם־ע !הַּׂשָדֶה ת!עִם־חַּיַ ּוא!הַה
21׃ים!בְרַחֲמִ!ּו סֶד!ּובְחֶ ט!ּובְמִׁשְּפָ דֶק!ּבְצֶ !לִי יךְ!וְאֵרַׂשְּתִ ם!לְעֹולָ י!לִ יךְ!וְאֵרַׂשְּתִ  22׃’אֶת־ה עַּתְ!וְיָדַ ה!ּבֶאֱמּונָ י!לִ יךְ!וְאֵרַׂשְּתִ  

16  Assuredly,
I will speak coaxingly to her
And lead her through the wildernessg
And speak to her tenderly.

17  I will give her her vineyards from there,



And the Valley of Achorh as a iplowland of hope.
There she shall respond as in the days of her youth,
When she came up from the land of Egypt.

18  And in that day
—declares the LORD—

You will call [Me] Ishi,
And no more will you call Me Baali.

19  For I will remove the names of the Baalim from her mouth,
And they shall nevermore be mentioned by name.

20    In that day, I will make a covenant for them with the beasts of the field, the birds of the
air, and the creeping things of the ground; I will also banish bow, sword, and war from the 
land. Thus I will let them lie down in safety.

21    And I will espouse you forever:
I will espouse you with righteousness and justice,
And with goodness and mercy,

22  And I will espouse you with faithfulness;
Then you shall be devoted to the LORD. 

Bookends:  Beautiful, but… Within, most disturbing imagery!

Hosea 2:4–15:

 ּנָה!ּפֶן־אַפְׁשִיטֶ 5 ׃יהָ!ׁשָדֶ ין!מִּבֵ יהָ!וְנַאֲפּופֶ יה!מִּפָנֶ !יהָ!זְנּונֶ ר!וְתָסֵ ּה!אִיׁשָ א!לֹ י!וְאָנֹכִ י!אִׁשְּתִ א!לֹ !י־הִיא!ּכִ יבּו!רִ !בְאִּמְכֶם יבּו!רִ
 י!י־בְנֵ!ּכִ ם!אֲרַחֵ א!לֹ יהָ!וְאֶת־ּבָנֶ 6 ׃א!ּבַּצָמָ יהָ!וַהֲמִּתִ ה!צִּיָ רֶץ!ּכְאֶ !הָ!וְׁשַּתִ ר!כַּמִדְּבָ יהָ!וְׂשַמְּתִ ּה!לְדָ!הִּוָ ֹום!ּכְי יהָ!ּצַגְּתִ!וְהִ ה!עֲרֻּמָ
 י!ׁשַמְנִ י!ּופִׁשְּתִ י!צַמְרִ י!ּומֵימַ !לַחְמִי י!נֹתְנֵ !מְאַהֲבַי י!אַחֲרֵ ה!אֵלְכָ ה!אָמְרָ י!ּכִ ם!ֹורָתָ!ה יׁשָה!הֹבִ ם!אִּמָ !נְתָה!זָ י!ּכִ 7 ׃ּמָה!הֵ ים!זְנּונִ
 !יהָ!אֶת־מְאַהֲבֶ ה!וְרִּדְפָ 9 ׃א!תִמְצָ א!לֹ יהָ!ּונְתִיבֹותֶ ּה!אֶת־ּגְדֵרָ !דַרְּתִי!וְגָ ים!ּבַּסִירִ ךְ!אֶת־ּדַרְּכֵ ךְ!הִנְנִי־ׂשָ ן!לָכֵ 8 ׃י!וְׁשִּקּויָ
 א!לֹ !וְהִיא 10 ׃ּתָה!מֵעָ ז!אָ י!לִ ֹוב!ט י!ּכִ ֹון!רִאׁש!הָ י!אֶל־אִיׁשִ !ּובָה!וְאָׁש ה!אֵלְכָ ה!וְאָמְרָ א!תִמְצָ א!וְלֹ תַם!ּובִקְׁשָ ם!אֹתָ יג!א־תַּׂשִ!וְלֹ
ֹו!ּבְעִּת !דְגָנִי י!וְלָקַחְּתִ ּוב!אָׁש ן!לָכֵ 11 ׃עַל!לַּבָ ּו!עָׂש ב!וְזָהָ ּה!לָ יתִי!הִרְּבֵ סֶף!וְכֶ ר!וְהַּיִצְהָ ֹוׁש!וְהַּתִיר ן!הַּדָגָ ּה!לָ ּתִי!נָתַ !נֹכִי!אָ י!ּכִ ה!דְעָ!יָ

 יׁש!וְאִ יהָ!מְאַהֲבֶ י!לְעֵינֵ ּה!אֶת־נַבְלֻתָ ה!אֲגַּלֶ ה!וְעַּתָ 12 ׃ּה!אֶת־עֶרְוָתָ ֹות!לְכַּס י!ּופִׁשְּתִ י!צַמְרִ !וְהִּצַלְּתִי ֹו!ֹועֲד!ּבְמ י!וְתִירֹוׁשִ
 ה!אָמְרָ ר!אֲׁשֶ ּה!נָתָ!ּותְאֵ !ּגַפְנָּה י!וַהֲׁשִּמֹתִ 14 ׃ּה!מֹועֲדָ ל!וְכֹ ּה!וְׁשַּבַּתָ ּה!חָדְׁשָ ּה!חַּגָ ּה!ּכָל־מְׂשֹוׂשָ !וְהִׁשְּבַּתִי 13 ׃י!מִּיָדִ ּנָה!א־יַּצִילֶ!לֹ

 ר!אֲׁשֶ !הַּבְעָלִים י!אֶת־יְמֵ יהָ!עָלֶ י!ּופָקַדְּתִ 15 ׃ה!הַּׂשָדֶ ת!חַּיַ תַם!וַאֲכָלָ עַר!לְיַ ים!וְׂשַמְּתִ י!הֲבָ!מְאַ י!תְנּו־לִ!נָ ר!אֲׁשֶ י!לִ !ּמָה!הֵ ה!אֶתְנָ
’:נְאֻם־ה ה!ׁשָכְחָ י!וְאֹתִ יהָ!מְאַהֲבֶ י!אַחֲרֵ לֶךְ!וַּתֵ ּה!וְחֶלְיָתָ !נִזְמָּה עַד!וַּתַ ם!לָהֶ יר!ּתַקְטִ

4  Rebuke your mother, rebuke her—
For she is not My wife
And I am not her husband—
And let her put away her harlotry from her face
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And her adultery from between her breasts.
5  Else will I strip her naked

And leave her as on the day she was born:
And I will make her like a wilderness,
Render her like desert land,
And let her die of thirst.

6  I will also disown her children;
For they are now a harlot’s brood,

7  In that their mother has played the harlot,
She that conceived them has acted shamelessly—
Because she thought,
“I will go after my lovers,
Who supply my bread and my water,
My wool and my linen,
My oil and my drink.”

8  Assuredly,
I will hedge up her roads with thorns
And raise walls against her,
And she shall not find her paths.

9  Pursue her lovers as she will,
She shall not overtake them;
And seek them as she may,
She shall never find them.
Then she will say,
“I will go and return
To my first husband,
For then I fared better than now.”

10  And she did not consider this:
It was I who bestowed on her
The new grain and wine and oil;
I who lavished silver on her
And gold—which they used for Baal.

11  Assuredly,
I will take back My new grain in its time
And My new wine in its season,
And I will snatch away My wool and My linen
That serve to cover her nakedness.

12  Now will I uncover her shame
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In the very sight of her lovers,
And none shall save her from Me.

13  And I will end all her rejoicing:
Her festivals, new moons, and sabbaths—
All her festive seasons.

14  I will lay waste her vines and her fig trees,
Which she thinks are a fee
She received from her lovers;
I will turn them into brushwood,
And beasts of the field shall devour them.

15  Thus will I punish her
For the days of the Baalim,
On which she brought them offerings;
When, decked with earrings and jewels,
She would go after her lovers,
Forgetting Me

—declares the LORD. 

Carl Ehrlich, “Hosea: Loving God Erotically”

Hosea ch. 2 takes up the themes of the prophet’s unfaithful wife and her children from ch. 1 
and depicts her faithlessness, punishment, and redemption in graphic but poetic language that
blurs the distinction between Hosea and his wife and God and Israel. In spite of the 
restorative redemption that comes at the end of the chapter, the violence of the punishment 
visited upon the wife/Israel has been a source of consternation for modern feminist biblical 
interpreters, who decry the matter-of-fact depiction of the husband’s excessively violent 
chastisement of his wife in archetypal biblical literature.

Lisa Marie Ewing, “Dangerous Feminine Sexuality: Biblical Metaphors and Sexual Violence 
Against Women”

Whereas feminist scholars have often argued that such metaphors are built upon the 
exploitation of women’s sexuality, traditionalist scholars have insisted that the metaphors are 
merely literary devices that should only be read within their historical and literary contexts. 

In Hosea 2, the “first cycle of threats” against the wife begins. YHWH “rebukes” his wife, 
stating “she is not My wife, and I am not her husband” (2:4a). The term “rebuke” as used in 
this verse “carries legal connotation[s] of arguing against someone in a court of law,” 
suggesting a declaration of divorce against her (Berlin 1146). The language used here 
duplicates YHWH’s denunciation of Israel in 1:9. Next, the husband declares that if she does 
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not “put away her harlotry from her face and her adultery from between her breasts,” he will 
“strip her naked” and “make her like a wilderness” (2:4b-5). This symbolizes God punishing 
the land of Israel with a drought and causing it to lose its “fertility” (Berlin 1146). Next, the 
husband segregates his wife from her lovers, building “a wall against her” to separate her from
her lovers (2:8-9). The wife, without resources (food, clothing, etc.), she is “naked and 
shamed” (1146). She receives no help from her lovers, whom her lover has barred from seeing
her (1146). At this point, the wife is powerless against her jilted husband as he releases his 
wrath upon her. 

The physical punishment of the wife intensifies in 2:10-13. The wife, who has used the fine 
things her husband had provided for her (e.g., new grain, wine, oil, silver and gold) to 
worship Baal, is punished by having these things taken away from her (verse 10)… Baal” is 
not only the name of a Canaanite god, but is also can mean “husband” (Berlin 1147). Thus, 
the wife (Israel) has used all that her husband (YHWH) has provided for her for Baal (her 
lover). As punishment for dishonoring her husband, the husband “takes back” the things he 
has provided for her and “uncovers her shame in the very sight of her lovers” (2:11-12a). 
Once again, the text emphasizes that “none [of her lovers] shall save her from Me” (2:12b), 
which continues to express the powerlessness of his wife.

Esther Fuchs, “RECENT FEMINIST APPROACHES TO THE PROPHETS” (Woman’s 
Body and the Social Body in Hosea by Alice A. Keefe)

***Keefe asks the critical question:  Why does Hosea choose a female metaphor to name 
the sins of men?***

Keefe… focuses on the marital metaphor, the image of God as husband and Israel as wayward
wife, [she] argues that gender is a secondary factor, a means of verbal expression, which can 
and should be distinguished from Hosea’s ethical and political message.  

Though she agrees that gender asymmetries determine Hosea’s language about women, Keefe 
argues that as a reflection of eighth century BCE norms, this language is rooted in an 
imagination of the body as a locus of sacred meaning. Rather than sexist dualisms, 
contemporary readers ought to consider Hosea’s language about female fornication and the 
breakdown of the family as powerful metaphors for a socio-economic and political crisis 
against which the prophet seeks to warn his audience. In her introduction, Keefe argues that 
the dominant interpretations of Hosea’s sexual metaphors failed to ‘appreciate the social 
dimensitons of sexuality and the sacral dimensions of sociality in the world of ancient Israel.’

Biblical texts, particularly Hosea, do not evidence a dualistic distinction between nature and 
history. Yahweh was the singular god of Israel and Judah, much as Dagon was the god of 
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Philistine cities, as Chemosh was the god of Moab, or as Milkom was the god of Edom. These 
gods were no mere fertility deities. They were all equally national religions where the 
relationship between king, god and sacred center defined the connection between cultic 
practice and political life. It is this connection that Hosea condemns, according to Keefe. The 
bull icons, the prostitutes, and various sexual rituals are condemned not as actual deviations 
from Yahwism, but as symbols of the corrupt collaboration of priestly authorities and 
monarchic powers. Keefe argues then that prostitution and fornication are symbolic and 
rhetorical terms of invective, which ought not be taken literally. 

[Keefe] argues …that the resistant approach to Hosea’s sexual and marital imagery is 
grounded in modern notions of individual sexuality… But in Hosea 1-2 one finds an imagin- 
ation of the female body as a sign for the body social; this symbol needs to be read within the 
context of a world-view in which corporate rather than individual meanings of the human and
human embodiment are primary…  Keefe argues that control of female sexuality was a 
cultural priority in ancient Israel because the order of the world was founded on the integrity 
of the family, and patrilineal continuity. 

Phyllis Trible, God and the Rhetoric of Sexuality

[Referencing בנים על אבות פוקד… רחום אל’ ה’ ה ], This description held in tension God the lover 
and God the punisher.  The merciful one who forgave sin also inflicted the iniquity of the 
parents upon their children for several generations.  Such punishment assumed the corporate 
personality of a household that bound all members in the solidarity of transgression…

[Trible describes the biblical evolution of that phrase, promising both love and punishment, 
that ultimately finds its last expression in Ezra’s words, “…Refusing to obey, unmindful of 
Your wonders that You did for them, they stiffened their necks, and in their defiance resolved 
to return to their slavery. But You, being a forgiving God, gracious and compassionate, long-
suffering and abounding in faithfulness, did not abandon them” (Nehemiah 9:17).  According 
to Ezra, the God of the wanderings was solely compassionate, sustaining the people even 
when they were guilty of iniquity…

Feminism is my concluding illustration of involvement between the world and the Bible.  By 
feminism I do not mean a narrow focus upon women, but rather a critique of culture in light 
of misogyny.

6



R. Yosef Kara on Hosea 2:7:

. תשובתן לפי כולן וחסרונן פתרונן תמצא ולעולם, בתחילתן שסתומין תמצא דברים הרבה – ומימיי לחמי נותני
 לכן: למטה משיב שהוא התשובה לפי אבל?!  מימיי מהו יודע איני, ומימיי לחמי נותני: כאן אומר כשהוא וכן
: אומר כשהוא וכן. תירוש אלא מימיי שאין תלמוד מיכן), א"י':ב הושע (במועדו ותירושי בעתו דגני ולקחתי אשוב
 מהו יודע איני, והמכשילה: אומר כשהוא'), ו':ג ישעיהו (ידיך תחת הזאת והמכשילה, לנו תהיה קצין לך שמלה
 אם כי מכשילה שאין למדנו'), ז':ג ישעיהו (שמלה ואין לחם אין ובביתי: משיבו שהנשאל תשובה לפי אבל. שואל
.לחם

Who give my bread and my water:  There are many words that you’ll find are obscure at 
first, but you can always find their explanation, even considering its overall deficiency, 
according to the context.  And so when he says here: who give my bread and my water, do I 
not know what “my water” is?!But on account of the response through which he responds 
below:  therefore will I return and take my grain in its season and my wine at its designated-time (Hosea
2:11), from here you learn that “water” here stands for wine.  And so does it tell us: … you have
clothing:d Come, be a chief over us, And let this ruin be under your care (Isaiah 3:6), when the text 
references “and let this ruin…” I do not know what he asks?  But according to the response 
through which the one who is asked responds:  and in my house there is neither bread nor clothing 
(Isaiah 3:7), we learn that the ruin referred to is bread.

Radak (R. David Kimhi) on Hosea 2:9:

 עובדין שהן עץ ושל אבן של זרה שעבודה כשתראה:  מעתה אז לי טוב כי הראשון אישי אל ואשובה אלכה
.ה"להקב – הראשון אישי אל ואשובה אלכה: תאמר אז, להושיעם יכולים אינן אותן

I will go and return to my first man, for it was better for me then, than now:  When you 
see that the idolatries/avodah zarah of stone and of wood, that they would worship them, are 
not able to to save them, then shall she (Israel) say:  I shall go and return to my first man/
husband — to the Holy One, Blessed be God.
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