
Larchmont Temple—CHEVRAH TORAH, 5781/2020-21 
DISCOVERING OURSELVES…UNDERSTANDING THE OTHER 

Through the human exchange, difference becomes a blessing…We must learn the art of conversation, from which truth emerges 
not, as in Socratic dialogues, by the refutation of falsehood, but from the process of letting our world be enlarged by the presence 
of others who interpret reality in ways radically different from our own…We will make peace only when we learn that God loves 
difference and so, at last, must we.     [The Dignity of Difference, Rabbi J. Sacks, pgs. 22-23] 
 

TAZRIA/METSORA—Leviticus 13:1-8; 14:1-12 
KEY KOSHI:  

  

WHAT does the kohen’s response to the metsora teach us  
about our being there for the sick, bringing comfort, healing, & hope? 
How does the metsora model the community we share/can create? 

  
P’SHAT… 

13:1] The Eternal One spoke to Moses and Aaron, 
saying: 2] When a person has on the skin of the 
body a swelling, a rash, or a discoloration, and it 
develops into a scaly affection on the skin of the 
body, it shall be reported to Aaron the priest or 
to one of his sons, the priests. 3] The priest shall 
examine the affection on the skin of the body: if 
hair in the affected patch has turned white and 
the affection appears to be deeper than the skin 
of the body, it is a leprous affection; when the 
priest sees it, he shall pronounce the person 
impure. 4] But if it is a white discoloration on the 
skin of the body which does not appear to be 
deeper than the skin and the hair in it has not 
turned white, the priest shall isolate the affected 
person for seven days. 5] On the seventh day the 
priest shall conduct an examination, and if the 
affection has remained unchanged in color and 
the disease has not spread on the skin, the priest 
shall isolate that person for another seven days. 
6] On the seventh day the priest shall again 
conduct an examination: if the affection has 
faded and has not spread on the skin, the priest 
shall pronounce the person pure. It is a rash; 
after washing those clothes, that person shall be 
pure. 7] But if the rash should spread on the skin 
after the person has been seen by the priest and 
pronounced pure, that person shall again report 
to the priest. 8] And if the priest sees that the 
rash has spread on the skin, the priest shall 
pronounce  that person impure; it is leprosy. 

ן   ֲהֹר֖ ל־ַאֽ ה ְוֶאֽ ר ְיהָֹו֔ה ֶאל־ֹמֶׁש֥ 1 ַוְיַדֵּב֣
ת   ְהֶי֤ה ְבעֹור־ְּבָׂשרֹ֙ו ְׂשֵא֤ ם ִּכי־ִיֽ ר: 2 ָאָד֗ ֵלאֹמֽ

ֶרת ְוָהָי֥ה ְבעֹור־ְּבָׂש֖רֹו   ַח֙ת ֣אֹו ַבֶה֔ ֽאֹו־ַסַּפ֨
ן ֛אֹו   ן ַהֹּכֵה֔ ֲהֹר֣ ַעת ְוהּוָב֙א ֶאל־ַאֽ ְלֶנ֣ ַגע ָצָר֑

ן  ה ַהֹּכֵה֣ ֲהִנֽים: 3 ְוָרָא֣ ד ִמָּבָנ֖יו הַ ֹּכֽ ֶאל־ַאַח֥
� ׀   ַגע ָהַפ֣ ר ַּבֶּנ֜ ר ְוֵׂשָע֨ ָּבָׂש֠ ֶאת־ַהֶּנ֣ ַגע ְּבעֹור־ַה֠
ַג֙ע ָעֹמ֙ק ֵמ֣עֹור ְּבָׂש֔רֹו ֶנ֥ ַגע   ה ַהֶּנ֨ ן ּוַמְרֵא֤ ָלָב֗

א ֹאֽתֹו:   ן ְוִטֵּמ֥ הּו ַהֹּכֵה֖ ַעת ֑הּוא ְוָרָא֥ ָצַר֖
וא ְּב֣עֹור ְּבָׂש֗רֹו   ה ִה֜ ֶר֩ת ְלָבָנ֨ 4 ְוִאם־ַּבֶה֩

א־ ְוָעֹמ֙ק ֵאין ֹֽ ה ל ָה ִמן־ָה֔עֹור ּוְׂשָעָר֖ ־ַמְרֶא֣
ת   ן ֶאת־ַהֶּנ֖ ַגע ִׁשְבַע֥ יר ַהֹּכֵה֛ ן ְוִהְסִּג֧ � ָלָב֑ ָהַפ֣

הּו ַהֹּכֵה֘ן ַּבּ֣יֹום ַהְּׁשִביִע֒י   ים: 5 ְוָרָא֣ ָיִמֽ
ה ַהֶּנ֖ ַגע   א־ָפָׂש֥ ֹֽ יו ל ד ְּבֵעיָנ֔ ַג֙ע ָעַמ֣ ְוִהֵּנ֤ה ַהֶּנ֨

ים ֵׁשִנֽית: ת ָיִמ֖ ן ִׁשְבַע֥   ָּב֑עֹור ְוִהְסִּגי֧רֹו ַהֹּכֵה֛
ן ֹא֜תֹו ַּבּ֣יֹום ַהְּׁשִביִע֘י   [שני] 6 ְוָרָא֩ה ַהֹּכֵה֨
ה ַהֶּנ֖ ַגע   ַגע ְולֹא־ָפָׂש֥ ה ַהֶּנ֔ ֵׁשִני֒ת ְוִהֵּנ֙ה ֵּכָה֣

ס   וא ְוִכֶּב֥ ַחת ִה֔ ֲה֤רֹו ַהֹּכֵה֙ן ִמְסַּפ֣ ָּב֑עֹור ְוִטֽ
ה   ר:7 ְוִאם־ָּפׂ֨שה ִתְפֶׂש֤ יו ְוָטֵהֽ ְּבָגָד֖

ֹא֛תֹו ֶאל־ַהֹּכֵה֖  י ֵהָרֽ ֲחֵר֧ ַח֙ת ָּב֔עֹור ַאֽ ן  ַהִּמְסַּפ֨
ן: 8 ְוָרָא֙ה   ה ֵׁשִנ֖ית ֶאל־ַהֹּכֵהֽ ֳהָר֑תֹו ְוִנְרָא֥ ְלָטֽ

ַחת ָּב֑עֹור   ה ַהִּמְסַּפ֖ ְׂשָת֥ ן ְוִהֵּנ֛ה ָּפֽ ַהֹּכֵה֔
וא:  ַעת ִהֽ ן ָצַר֥  ְוִטְּמ֥אֹו ַהֹּכֵה֖

 
ה   ר ְיהָֹו֖ה ֶאל־ֹמֶׁש֥ [פרשת מצורע] 1 ַוְיַדֵּב֥

ת ַהְּמֹצָר֔ ע ְּב֖יֹום   ְהֶי֙ה ּתֹוַר֣ את ִּתֽ ֹ֤ ר: 2 ז ֵּלאֹמֽ
ן  ן: 3 ְוָיָצ֙א ַהֹּכֵה֔ א ֶאל־ַהֹּכֵהֽ ֳהָר֑תֹו ְוהּוָב֖ ָטֽ



14:1] The Eternal One spoke to Moses, saying:  
2] This shall be the ritual for a leper at the time of 
being purified.  
     When it has been reported to the priest,  
3] the priest shall  go outside the camp. If the 
priest sees that the leper has been healed of the 
scaly affection, 4] the priest shall order two live 
pure birds, cedar wood, crimson stuff, and hyssop 
to be brought for the one to be purified. 5] The 
priest shall order one of the birds slaughtered 
over fresh water in an earthen vessel; 6] and he 
shall take the live bird, along with the cedar 
wood, the crimson stuff, and the hyssop, and dip 
them together with the live bird in the blood of 
the bird that was slaughtered over the fresh 
water. 7] He shall then sprinkle it seven times on 
the one to be purified of the eruption and effect 
the purification; and he shall set the live bird free 
in the open country. 8] The one to be purified 
shall wash those clothes, shave off all hair, and 
bathe in water—and then shall be pure. After 
that, the camp may be entered but one must 
remain outside one’s tent seven days. 9] On the 
seventh day all hair shall be shaved off—of head, 
beard [if any], and eyebrows. Having shaved off 
all hair, the person shall wash those clothes and 
bathe the body in water—and then shall be pure. 
10] On the eighth day that person shall take two 
male lambs without blemish, one ewe lamb in its 
first year without blemish, three-tenths of a 
measure of choice flour with oil mixed in for a 
meal offering, and one log of oil. 11] These shall 
be presented before the Eternal, with the person 
to be purified, at the entrance of the Tent of 
Meeting, by the priest who performs the 
purification. 12] The priest shall take one of the 
male lambs and offer it with the log of oil as a 
reparation offering, and he shall elevate them as 
an elevation offering before the Eternal.  

ן ְוִהֵּנ֛ה   ֲחֶנ֑ה ְוָרָא֙ה ַהֹּכֵה֔ ַּמֽ ֶאל־ִמ֖חּוץ ַלֽ
ַעת ִמן־ַהָּצֽרּוַע: 4 ְוִצָּו֙ה   א ֶנֽ ַגע־ַהָּצַר֖ ִנְרָּפ֥

ים ַחּ֖יֹות   י־ִצֳּפִר֥ ר ְׁשֵּתֽ ח ַלִּמַּטֵה֛ ן ְוָלַק֧ ַהֹּכֵה֔
ֶרז ּוְׁשִנ֥י תֹוַל֖  ץ ֶא֔ ב:  ְטֹה֑רֹות ְוֵע֣ ַעת ְוֵאֹזֽ

ת   ֶאָח֑ ט ֶאת־ַהִּצּ֣פֹור ָהֽ ן ְוָׁשַח֖ 5 ְוִצָּו֙ה ַהֹּכֵה֔
ר   ים: 6 ֶאת־ַהִּצֹּפ֤ ִים ַחִּיֽ ֶרׂש ַעל־ַמ֥ ֶאל־ְּכִלי־ֶח֖
ֶרז ְוֶאת־ְׁשִנ֥י   ּה ְוֶאת־ֵע֥ץ ָהֶא֛ ח ֹאָת֔ ַחָּי֙ה ִיַּק֣ ַהֽ
ת ׀   ם ְוֵא֣ ל אֹוָת֜ ב ְוָטַב֨ ֵאֹז֑ ַעת ְוֶאת־ָהֽ ַהּתֹוַל֖

ה ְּבַד֙ם הַ  ַחָּי֗ ר ַהֽ ל  ַהִּצֹּפ֣ ה ַע֖ ר ַהְּׁשֻחָט֔ ִּצֹּפ֣
ר ִמן־ ל ַהִּמַּטֵה֛ ה ַע֧ ים: 7 ְוִהָּז֗ ַחִּיֽ ִים ַהֽ ַהַּמ֥
ח ֶאת־  ֲה֔רֹו ְוִׁשַּל֛ ים ְוִט֣ ַבע ְּפָעִמ֑ ַעת ֶׁש֣ ַהָּצַר֖

ה: 8 ְוִכֶּב֩ס   ַחָּי֖ה ַעל־ְּפֵנ֥י ַהָּׂשֶדֽ ר ַהֽ ַהִּצֹּפ֥
ח ֶאת־ָּכל־ְׂשָע֗רֹו   יו ְוִגַּל֣ ר ֶאת־ְּבָגָד֜ ַהִּמַּטֵה֨

ר  ִי֙ם ְוָטֵה֔ ץ ַּבַּמ֨ ר ָי֣בֹוא ֶאל־ ְוָרַח֤ ְוַאַח֖
ים:   ת ָיִמֽ ֳה֖לֹו ִׁשְבַע֥ ב ִמ֥חּוץ ְלָאֽ ֲחֶנ֑ה ְוָיַׁש֛ ַּמֽ ַהֽ
ח ֶאת־ָּכל־ְׂשָע֗רֹו   י ְיַגַּל֣ 9 ְוָהָי֩ה ַבּ֨יֹום ַהְּׁשִביִע֜
יו ְוֶאת־  ת ֵעיָנ֔ ֶאת־רֹאׁ֤שֹו ְוֶאת־ְזָקנֹ֙ו ְוֵא֙ת ַּגֹּב֣
ץ ֶאת־  יו ְוָרַח֧ ס ֶאת־ְּבָגָד֗ ַח ְוִכֶּב֣ ָּכל־ְׂשָע֖רֹו ְיַגֵּל֑

י  ר: 10 ּוַבּ֣יֹום ַהְּׁשִמיִנ֗ ְּבָׂש֛רֹו ַּבַּמ֖ ִים ְוָטֵהֽ
ת   ה ַאַח֛ ם ְוַכְבָׂש֥ ח ְׁשֵנֽי־ְכָבִׂשי֙ם ְּתִמיִמ֔ ִיַּק֤

ֶלת   ים ֹס֤ ה ֶעְׂשֹרִנ֗ ה ּוְׁשלָׁש֣ ּה ְּתִמיָמ֑ ַּבת־ְׁשָנָת֖
ֶמן:   ד ָׁשֽ ֶמן ְו֥�ג ֶאָח֖ ה ַבֶּׁש֔ ִמְנָח֙ה ְּבלּוָל֣

יׁש   ת ָהִא֥ ר ֵא֛ ְמַטֵה֗ ן ַהֽ יד ַהֹּכֵה֣ ֱעִמ֞ 11 ְוֶהֽ

ר ְוֹאָת֑  ֶהל  ַהִּמַּטֵה֖ ַתח ֹא֥ ם ִלְפֵנ֣י ְיהָֹו֔ה ֶּפ֖
ד   ֶאָח֗ ֶבׂש ָהֽ ן ֶאת־ַהֶּכ֣ ח ַהֹּכֵה֜ ד: 12 ְוָלַק֨ מֹוֵעֽ

ֶמן ְוֵהִנ֥יף   ם ְוֶאת־֣�ג ַהָּׁש֑ יב ֹא֛תֹו ְלָאָׁש֖ ְוִהְקִר֥
ה ִלְפֵנ֥י ְיהָֹוֽה: ם ְּתנּוָפ֖  ֹאָת֛

 
 
 
 
 
 
 



 

REMEZ…                                                                                                                            
13:2  When a person has on the skin of his body a swelling, a rash or a discoloration… 

IBN EZRA…As in “Adam, ki yakriv korban” [Lev 1:2]  The text does not say “any Israelite,” rather the  
stranger is included in these verses…For “there shall be one law for the citizen and the stranger.” [Ex 12:49] 

13:3  The priest shall look at the affection on the skin of his body.  If…the priest sees it and pronounces him: Unclean. 
TALMUD…If the kohen “looks” shall he not “see?”   This is to teach us that in examining, his eyes must be open, 
looking upon the affection as he sees the one who comes.  [Sanhedrin 34b] 

13:4  But if it is a white discoloration on the skin…the priest shall isolate the affected person for seven days. 
B.LEVINE… “v’Hisgir haKohen et haNega”…ONKELOS translates “Tzara-at” with the Aramaic word “Segiru,”  
which means not only to confine but also to close off…RASHI notes that a special house was used for such  
purposes.  The incident of Miriam’s affliction with tzara-at informs us that the place was “outside the camp.”… 
The text literally states that the “disease” was quarantined, meaning, of course, the diseased individual.    
IBN EZRA…Literally, the priest shall isolate “the affection.”  Of course, in practical terms, it is the  
person who must be isolated. 
S’FORNO…Since these affections of the skin are sent as punishment, the seven days are meant to rouse  
him to repent. 

13:8  And if the priest sees that the rash has spread on the skin, the priest shall pronounce him: Unclean. It is leprosy.   
RASHBAM…It is definitely leprosy, and he must now “dwell apart” [v.46] until the time he is cured and  
can bring the sacrifice of the two birds enabling his return. 

14:2-3  This shall be the ritual for the metsora at the time he is to be cleansed. He shall be brought to the priest.  
The priest shall go forth outside the camp, and the priest shall see. And if the metsora is healed of his affection… 
MUNK…  “And the priest shall see…”  Torah is not giving us health measures because the issue is morality.  
It is up to the kohen, the sacred teacher of the people, to guide the affected person back to the 
community, from his isolation to human connection, by “seeing him.” 
S’FORNO…  “He shall be brought—The Kohen shall go…”  This cannot mean the metsora is brought into 
the camp, for he is still forbidden to enter.  We understand, then, that he is brought to a place nearby, just 
outside the camp, and the kohen meets him there, so he can be examined in a dignified manner. 
M.M. SCHNEERSON… There is an apparent contradiction.  On the one hand, the metsora is brought, but on the 
other hand, the kohen must go out…We sense the struggle  the impetus to return breaks in from outside, so he 
must be brought, even if he cannot make it on his own. 
SIFTEI KOHEN… Whoever sees the holy kohen go to the trouble of leaving the Israelite camp will rise… 
Younger kohanim will go along to escort him to see how he sees—how the affliction should be regarded.   
The result is that, in his going out to aid in healing, a multitude of others will be drawn into the healing  
process, all because of one person who is sick and in need. 

14:4 And if the metsora is healed of his affection, the priest shall order two live birds brought for him who is to be cleansed… 
SIFRA… “v’HEENEI NIRPAH—And behold he is healed…”  It is not necessary for the affliction to disappear.   
If symptoms of contamination are gone…the metsora becomes eligible to begin the ritual of purification. 

DEBORAH NIEDERMAN…When the kohen is called to examine someone with a skin affection, it is the duty of the  
kohen to pronounce him “clean or unclean.”  If “unclean,” he shall dwell apart, outside the camp.”  Why?   
It is assumed that a problem with any one individual can affect the entire community.  When we send someone  
“outside the camp, we must be doing it to protect the good of the community…And, if sent outside, we have a 
responsibility to help the one suffering to find comfort in her distress…and so, too, discover a way back in. 
  



  DRASH…        

Prof ARNIE EISEN…    [Chancellor, JTS] 
  
The Ba-al Shem Tov, seeking the sort of symbolic mea1ning in this week’s section of Leviticus 
that we too search out, found the laws of scaling and scalding, bodily discharge, and fungus… 
suggestive of the need for repentance and humility.  Focus on the body, its pains and its sores, 
its frequent need for healing and repair, all of which point towards mortality, bring thoughts 
like the Ba-al Shem’s to mind…. 
 
Pretense does not hold up well in the face of unbearable itching, oozing or boils.  When the 
skin that usually marks the boundary between each of us and the rest of creation breaks down, 
the rest of the self may break down with it.  Ridges and crevices that appear in the surfaces of 
flesh that are normally smooth may disrupt our sense of at-homeness in the world.  We fear 
that discoloration on the outside will signal to everyone that something inside us is not right.  
We are discomfited, uneasy in that skin. 
 
The priest’s relentless quest to impose order—directed in this particular case at the outbreak 
of lesions and sores—cries out with pathos of its own limitations.  What can the holy man do 
in the face of a contagious skin disease that he can describe in precise detail but cannot, for all 
his ritual knowledge, cure?  Not much, we learn.  The priest performs no magic whatsoever. He 
waves no incense at the affliction, recites no incantations over it.  He cannot make the bad 
stuff go away.  Medicine is not the art he practices. 
 
Five acts and only those five are ascribed to the priest in chapters 13 & 14…1. He listens 
carefully to the victim’s report and decides if further action is required. 2. He sees, examines or 
investigates, judging by the signs whether the infection has run its course. 3. He pronounces 
the afflicted pure or impure, and by saying words makes them so. 4. He imposes or lifts 
quarantine, depending upon the apparent need. 5.  He offers sacrifice, framing ritual for the 
re-entry to make a place for the afflicted to come back home. 
 
Contemporary readers of Leviticus have more advanced science at our disposal.  That science, 
contrary to the Torah’s, has no room in it for divine intervention in the natural order of sickness 
and health, though many of us still petition God for healing…Modern skin diseases therefore 
run their course without recourse to the clergy.  We consult dermatologists instead, and 
benefit from antibiotic salves; our doctors often know how to alleviate the pain and suffering 
that Leviticus takes for granted but never explicitly mentions, perhaps because there is not a 
lot its priests can do about them. 
 
And yet we too cannot heal every malady that we understand, and we continue to understand 
far less than we would like.  The text, for its part, though it knows no cure for the ailment it 
describes, does offer a remedy of sorts, made all the more valuable because medical treatment 



is lacking.  The priest places the suffering in an order of meaning and community.  Once we 
realize that the priest is not there to play doctor, or even public health official, the link between 
priestly makers of meaning and us becomes clear and compelling. 
 
…Milgrom, puzzling through what and how the code of skin diseases means, finds a “major 
clue provided by the text” in the fact that “the scale-diseased person must bring a chattat 
offering, implying that he has polluted the sanctuary.  Thus, in this case, as in all cases of ritual 
impurity, we are confronted with the binary opposition between holiness and impurity, 
which…symbolizes the forces of life and death.  The entire purification process is nothing but a 
ritual marking the transition from death back to life.” 
 
The Torah presumably knew of many other illnesses that beset ancient Israelites.  None are 
given the priestly attention lavished on this one.  God presumably could have awarded Aaron 
or Moses the gift of miraculous cure to this disease, but does not….The text makes no linkage 
between human suffering and moral wrongdoing.  Torah seems to suggest, clearing space for 
the commentaries, that there is meaning to be found in diseases of the skin and wants us to 
seek it out for ourselves.   
 
If we follow the Torah’s lead, part of that meaning will reside in the strengthening of 
communal ties.  Milgrom highlights this feature: “as the celebrant moves from the realm of 
impurity outside the camp, restored first to the community, then to his home, and finally to the 
sanctuary, he has passed from impurity to holiness, from death to life, reinstated with his 
family and reconciled with his God.”  Community is assisted mightily by the reminder that 
neither those who suffer nor those who are spared suffering [for the moment] are closer to 
God.  Sickness, like Tza-ra-at, imposes isolation; deliberate effort is required to relieve that 
isolation—effort which in turn makes for deeper connection among the human beings 
involved in it.  Affliction may also promote reflection on the true worth of things…This, in turn, 
may lead to greater attachment to others who take the question of meaning seriously… 
 
None of this can happen if we stand dumb in the face of inexplicable suffering rather than use 
affliction as an occasion to seek out meaning and community.  The Torah is far wiser than to 
ignore the healing power of language and accompany ritual; it is wise enough, too, to know 
that not only physicians are needed for healing.  One hopes that we are wise enough to know 
this as well. 
 
 
 
 
 
 
 
 
 



SOD… 
 
DALAI LAMA….       [Time Magazine, 4.14.20] 

Sometimes friends mask me to help with some problem in the world, using some “magical 
powers.”  I always tell them that the Dalai Lama has no magical powers.  If I did, I would 
not feel the pain in my legs or a sore throat.  We are all the same as human beings.  We 
experience the same fears, the same hopes, the same questions, the same uncertainties. 
 
From the Buddhist perspective, every sentient being is acquainted with suffering and the 
truths of sickness, old age and death. But As human beings, we have the capacity to us our 
minds to conquer anger and panic and greed.  In recent years I have been…trying to see 
things more mindfully and clearly, without the confusion of fear or rage.  If a problem has 
a solution, we must work to find it; if it does not, we need not waste time thinking about it. 
 
We believe that the entire world is interdependent.  That is why I often speak about 
universal responsibility.  The outbreak of this terrible coronavirus has shown that what 
happens to one person can soon affect every other being.  But it also reminds us that a 
compassionate or constructive act—whether working in hospitals or just observing social 
distancing—has the potential to help many. 
 
Ever since news emerged about the coronavirus in Wuhan, I have been praying for my 
brothers and sisters in China and everywhere else.  Now we can see that nobody is 
immune to the virus. We are all worried about loved ones and the future, of both the 
global economy and our own individual homes.  But prayer is not enough. 
 
This crisis shows that we must all take responsibility where we can.  We must combine the 
courage doctors and nurses are showing with empirical science to begin to turn this 
situation around and protect our future from more such threats. 
 
In this time of great fear, it is important that we think of the long-term challenges—and 
possibilities—of the entire globe. Photographs of our world from space clearly show that 
there are no real boundaries of our planet.  Therefore, all of us must take care of it and 
work to preserve our planet.  This coronavirus was a warning that only by coming together 
with a coordinated, global response will we meet the unprecedented magnitude of the 
challenges we face. 
 
We must also remember that nobody is free of suffering, and extend our hands to others… 
This crisis shows us that we are not separate from one another—even when we are living 
apart.  Therefore, we all have a responsibility to exercise compassion and help…At this time 
of uncertainty, it is important that we do not lose hope… 


