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Lot’s Daughters

asher breatross

1. Heard in Chumash Shiur on Parshat Vayeira delivered on November 11, 1976.
2. Rashi on 19:14 says that Lot had two unmarried daughters and two married daughters. See footnote 3 where 

Rabbi Korobkin, in a shiur on Lot’s daughters, mentions another daughter who was put to death before Sedom 
was destroyed for feeding a poor man.

3. See Rashi on 19:33 starting with the words “and she lay with her father.” The comment of Rashi is found at 
the portion of Rashi that starts with the words “and of her getting up.”

in a chumaSh shiur that my Rebbi, Rabbi Hershel Schachter, gave in 1976 1 he commented 
upon the delusional behavior that Lot’s two unmarried daughters 2 exhibited upon their 
escape from Sedom. Their delusion stemmed from the fact that they believed that the 
world was destroyed, that they and their father were the sole survivors of this cataclysm, 
and that it was up to them to continue the human race.

Implied in this belief was that Avraham Avinu did not survive. This was a delusional belief 
for its further implication was that they honestly felt, due to the fact that they were worthy 
of surviving, that they were more righteous than Avraham Avinu.

As indicated by his behavior, it is unlikely that Lot shared his daughters’ belief, perhaps 
because he did not share the same level of awareness. On that first night in the cave with 
his daughters, he simply wanted to get drunk and forget his problems. All he seemingly 
wanted to do was escape, albeit temporarily, from the miserable situation he found himself 
in, having lost his wealth, his wife and his two married daughters. Also, he apparently did 
not hold his two single daughters, who were with him in the cave, in high regard since he 
had been ready to sacrifice them to the inhabitants of Sedom who had gathered outside his 
home, outraged by the hospitality that Lot had shown to the two angels.

Rashi comments 3 that after the first night with his older daughter, Lot understood very 
well what had transpired. Nevertheless, on the second night he did not refrain from again 
consuming alcohol even though he knew what the result might be. Rashi then quotes the 
Midrash Rabba and the Tanchuma that Lot had a strong desire for forbidden relations, which 
resulted in him committing incest. 
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The Chatam Sofer writes 4 that one should not think that the punishment of Sedom was 
too stringent, for this story about Lot and his daughters is an indicator of the low level of 
morality of the inhabitants of Sedom. The Chatam Sofer notes that Lot and his daughters were 
considered tzaddikim by Sedom standards; their incestuous relations in the cave therefore 
even further emphasizes how low the level of morality must have been in Sedom. 

On the other hand, it is possible that Lot’s daughters felt they were the only survivors 
after the destruction of Sedom not because they felt that they were superior to Avraham 
Avinu, but because did not even know that Avraham Avinu existed! 

In support of this theory, the Abarbanel asks 5 why, when Lot escaped from Sedom, did 
he not flee to Avraham Avinu’s home, instead of to a cave? Lot was aware that twenty-four 
years earlier Avraham risked his life to free him from the four kings who had captured him. 
After he was rescued, Lot chose to remain in Sedom; he preferred the wealth of Sedom to 
the spirituality of Avraham. He preferred a more materialistic life to a more elevated life 
with his uncle.

The rulers of Sedom were presumably aware of Avraham and his character traits, which 
were antithetical to their society and culture. When Lot moved to Sedom, he was very likely 
welcomed by its inhabitants because he was rich. However, because of his exposure to 
Avraham Avinu and the values of hachnassat orchim, he would have been told that he would 
have to rid himself of certain practices that he had previously learned from his uncle if he 
wanted to fit in and succeed in Sedom society. Lot would also be watched by the leadership 
of Sedom very closely to make sure that he did not have any lapses.

Indeed, Lot succeeded in fitting in and was accepted into Sedom society for, according 
to Midrash, 6 he was appointed to be a judge over judges on the day that the angels arrived. 

Living in the environment of Sedom for as long as he did obviously had a negative effect 
on Lot’s neshamah and on his value system. After the destruction of Sedom, Lot may have 
been ashamed or embarrassed to return to Avraham; having put Avraham and Avraham’s 
values out of his life, he may not have wanted to show his uncle the state of depravity that 
he had descended to. 

Lot’s wife, too, would have discouraged any connection between her family and Avraham 
Avinu for she was worse than her husband, and disassociating herself from Avraham would 
also, she knew, improve her social standing in Sedom. Rashi 7 quotes the Midrash Rabba 
that Lot’s wife got upset when Lot asked her for a bit of salt for their guests. Her response 
was to criticize her husband’s desire to put into practice the custom of hosting guests. Her 
ultimate punishment – being turned into a pillar of salt – was therefore quite fitting, midda 
k’neged midda; since she held back from sharing a bit of salt, she was transformed into salt! 

4. Quoted in Itturei Torah, volume one, compiled by Avraham Yitzchak Greenberg, Yavne Publishing House, Tel-
Aviv, 1972, page 151.

5. See Abarbanel on Bereishit 19, page 251, left column, eight lines from bottom.
6. See Rashi on 19:1, starting with the words “and Lot was sitting at the gate of Sedom.” The Midrash is found in 

Bereishit Rabba 50:3.
7. See Rashi on 19:26, starting with the words “and she became a pillar of salt.”
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The daughters, presumably, also wanted to fit into the Sedom society. As such, they either 
did not care to know that they were related to Avraham, or perhaps their parents thought 
it judicious to keep this information from them.

Yet, there is another way to analyze this matter. It is based on the assumption that the 
daughters were in fact righteous women who had good intentions and who innocently erred.

The operative words for their behavior come from the statement of the older daughter 
to the younger. She explained 8 to her sister that their father was old and there was no one 
else around who had the capacity to have relations with them. Since they thought they were 
on a mission from Hashem to save humanity they would just have to manage with the only 
male who they believed had survived and who could impregnate them, namely their father.

The theory that the daughters were modest women is found in the commentary of 
Rabbeinu Bachya. 9 The daughters believed, according to Rabbeinu Bachya, that they acted for 
the sake of heaven. They saw what happened to their mother and they felt that they had 
to do something drastic as the survival of the human race was at stake. 

Because the daughters had lofty motives the word “znus” is not found in this section. 
On the contrary, the older daughter merited that Rus was descended from her, and the 
younger daughter merited that one of her descendants was Naama, who was the mother 
of King Rechavam of Yehuda.

Rabbi Moshe Feinstein zt”l brings a source to show how highly regarded the daughters 
were. 10 He relates that in 1922, in the community of Luban, Russia, where he served as Rav, 
one of the baalei batim suffered from an unusual illness. This man became ill because he 
questioned the well-known tradition that the Moshiach will be descended from the daughters 
of Lot. He felt that they should have been embarrassed by their immoral behavior which 
had resulted in the births of Moav and Ammon. While suffering through his illness, Lot’s 
daughters appeared to this man in a dream; they communicated to him in the dream that 
they could have claimed that the Shechinah impregnated them, as another religion claimed 
about their object of worship, but they did not. They named their children as they did to 
teach that when a woman becomes pregnant the father is always a person of flesh and blood. 
Thus, they merited that the true Moshiach would come from them. The daughters also told 
the man that he committed a serious sin and he would be punished just as the spies who 
spoke lashon hara about Eretz Yisroel were. And that in fact this is was what happened to him.

In conclusion, the story of Lot’s daughters is not a simple story of arrogance, lust and 
incest. Rather, there is more to this story than meets the eye, and it reflects the complexity 
of the participants in this story.

8. See the wording of the Pasuk at 19:31.
9. See Rabbeinu Bachya on 19:30.
10. This story is found in the introduction to the eighth volume of R. Feinstein’s responsa Igros Moshe. This story is 

quoted by R. Korobkin in a source sheet from a Ladies’ Chumash shiur delivered on October 31, 2017. This Shiur 
can be viewed at https://youtu.be/k_Dk7dPXrt0.

This Dvar Torah is in memory of my Bobie Leah Bas R’ Meir Dov HaKohein,  
whose Yarzheit falls on the 22nd day of Kislev.
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