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 סימן רס"א

  A. Introduction 

 

 that relate to the onset of Shabbos and how to determine the הלכות deals with the סימן רס"א 

exact time that Shabbos begins. It is known that all Jewish holidays begin at night because חז"ל learn 

from the verse "ויהי ערב ויהי בקר" that the night comes before the day. If so, in order to determine the 

beginning of Jewish holidays, and in our case Shabbos, we need to determine exactly when the night 

begins. 

It is obvious to all that nighttime is a gradual process and darkness does not appear in the blink 

of an eye. This twilight period is called  בין השמשות, and the לד(  גמרא שבת(  (1) teaches us that there is a 

 we בין השמשות  continues that during גמרא whether this period is considered day or night. The ספק

always go לחומרא, both at the onset or completion of Shabbos. This means that since performing מלאכה 

on Shabbos is an איסור דאורייתא and  בין השמשות is a ספק whether it is day or night, we say   ספק

לחומרא  דאורייתא  and forbid all מלאכה during תובין השמש  both at the beginning and completion of 

Shabbos. The question now becomes: When exactly is בין השמשות, and when can we say that it is 

unquestionably nighttime? Video: https://bit.ly/Shekiya See if you can pinpoint the exact time of שקיעה 

or צאת. 

B.  מחלוקת ר"ת וגאונים/גר"א 

 

As an introduction to the upcoming גמרות, we will assume that the term  מיל, which refers to a 

unit of distance (roughly a kilometer), is defined as 18 minutes, meaning that this is the amount of time 

it takes to walk the distance of a מיל (as is evident from ביה"ל ד"ה שהוא). Additionally, the   גמרא שבת

 ”begins when the sun sets. But what exactly does “sunset בין השמשות above teaches that (1) )לד(

mean? Does it mean when the physical ball of the sun sets below the horizon and is no longer visible, or 

is it referring to the setting of the light and brightness of the sun (which happens much later)? Also, for 

how long does בין השמשות last?  

In order to answer these questions, we need to first reconcile a contradiction between the 

)לד(שבת   גמרא   and the   צד(  פסחיםגמרא(  pertaining to the duration of בין השמשות. The (2) גמרא שבת 

teaches in the name of רבי יהודה that  בין השמשות begins as soon as the sun sets (is no longer seen) and 

lasts for ¾ of a  מיל (13.5 minutes), at which point it is night. However, the (3) גמרא פסחים teaches in the 

name of רבי יהודה that בין השמשות begins when the sun sets and lasts for the amount of time necessary 

to walk 4 מיל. According to this, the amount of time from when the sun sets (and is no longer seen) until 

it is definitely nighttime is 72 minutes. Additionally, the  לה( גמרא שבת(  (4) says that everyone agrees 

that nighttime begins when three medium-sized stars appear. Thus, according to the  בין   – גמרא שבת

 .and then 3 medium stars should be visible מיל begins when the sun sets, lasts for ¾ of a השמשות

https://bit.ly/Shekiya
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However, the גמרא פסחים seems to say that בין השמשות begins when the sun sets and lasts for 4 מיל, 

and only then night begins with the three medium-sized stars being visible. 

 There is a major מחלוקת regarding how to reconcile this contradiction.  רבינו תם explains that 

there are two ת החמה"ו"שקיע . The first is when the sun actually sets and is no longer visible to the eye, 

and at this point it is still day because it is still very bright outside. It remains day for another 3 ¼ of a  מיל 

(58.5 minutes), until the brightness of the sun begins to set. This “setting of the brightness” is the 

second "שקיעה", which begins בין השמשות and lasts for ¾ of a מיל (13.5 minutes), after which three stars 

are visible and it is nighttime. רבינו תם explains that when the פסחים גמרא  says that between  שקיעה and 

 a.k.a. when the sun sets) שקיעה that is referring to the time from the first ,(min 72) מיל is 4 צאת הכוכבים

under the horizon and is no longer visible) until צאת, and when the גמרא שבת teaches us that   בין

 when the brightness of the sun begins to) שקיעה  that is referring to the second ,מיל is ¾ of a השמשות

diminish). Thus, according to ר"ת, from when the sun is no longer visible (the first שקיעה) and for the 

next 58.5 minutes (3 ¼ מיל) it is daytime, and you may put on תפילין and do מלאכה. After 58.5 minutes 

have passed from when the sun set,  בין השמשות begins and lasts 13.5 minutes, after which is night. 

The גאונים and the ד"ה שהוא ג'  גר"א  have a different approach for reconciling the contradiction. 

The /גר"א גאונים  explain that there is only one שקיעה, when the sun sets under the horizon and is no 

longer visible. At that moment,  בין השמשות begins and lasts ¾ of a מיל (13.5 minutes). After ¾ of a מיל, it 

is officially night and three medium-sized stars can be visible on a clear day. This is exactly like the   גמרא

"צאת   that means ,צאת הכוכבים until שקיעה  from מיל said that it takes 4 גמרא פסחים and when the ,שבת

 ,the emergence of all the stars, even those in the West (where the sun sets). Accordingly – כל הכוכבים"

the Gemara there is simply teaching that for all the stars to be visible in the sky, 4 מיל (72 minutes) need 

to pass from שקיעה. However, halachically it is already considered night ¾ of a מיל (13.5 minutes) after 

 begins, which lasts for 13.5 בין השמשות Thus, at the moment the sun sets, the day is over and .שקיעה

minutes, after which it is nighttime. The גר"א points out that the time of ¾ of a מיל (13.5 minutes) is only 

on the clear days during ניסן and תשרי in Eretz Yisrael. However, this time is subject to change based on 

the time of year and location. These two opinions of ר"ת and the  גאונים/גר"א are quoted by the ביה"ל  

סק"כ וסקכ"ג משנ"ב  as well as in the ד"ה מתחילת השקיעה וד"ה שהוא שלשה מילין ורבע . 

  שקיעה  בין השמשות  צאת 

After ¾ of a 13.5) מיל  

minutes) have passed 
since שקיעה 

¾ of a 13.5) מיל 
minutes) after שקיעה 

When sun sets under 
horizon and is no 

longer visible 

 גאונים/גר"א 

After ¾ of a 13.5) מיל  

minutes) have passed 
since the  שקיעה of  ר"ת 
(72 minutes from the 

sun setting under 
horizon) 

¾ of a 13.5) מיל 
minutes) after ר"ת’s 
 from 58.5-72) שקיעה
minutes after the sun 

sets under the horizon) 

3 and ¼ of a 58.5) מיל 
minutes) after the sun 

sets 

 ר"ת 
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C. How Do We Passkin in Israel? 

 

 The S”A in 'סעיף ב (and so it seems from the silence of the Rama) passkin like רבינו תם by saying 

that there is a מצוה to accept שבת a few moments before the entrance of Shabbos (this is called   תוספת

 is accomplished by accepting Shabbos any time from the first מצוה and this ,(שבת  adding to – שבת

 In other words, when the sun sets it is not yet Shabbos, but if you .מיל ¼ through the next 3 and שקיעה

accept Shabbos anytime during the period of 58.5 minutes after the sun sets, you will be מקיים the מצוה 

of תוספת שבת. Obviously, the S”A holds that Shabbos and בין השמשות do not begin with the setting of 

the sun. However, according to the גאונים/גר"א, once the sun sets, Shabbos has begun; thus, you may 

only fulfill the  מצוה of  תוספת שבת by accepting Shabbos a few minutes before sunset.  

 The question becomes what do we do today? On the one hand, we see that it is completely dark 

outside well before the full 72 minutes (4 מיל) have passed. How can we make sense of  ר"ת? How can it 

be permissible to do מלאכה on Friday within 58.5 minutes after שקיעה if it is completely dark outside? 

Does the S”A passkin like ר"ת even in  ארץ ישראל? But on the other hand, how do we explain the  גר"א? 

We see that there is still light outside 13.5 minutes (¾ of a מיל) after the sun sets! 

 We will first explain the custom in Israel and then we will explain the custom in America and 

other places around the world. In each location we will explain the time of the onset of Shabbos and 

then the time of completion of Shabbos. 

 In ראלארץ יש , countless posskim write that the custom has always been to follow the opinion of 

the  גר"א/גאונים against the pssak of the S”A, who follows משאששלום  רב  .ר"ת , (5) the former Sephardi 

Chief Rav of Yerushalayim, explains that the מנהג of passkining like the גאונים/גר"א preceded the psak of 

the S”A, and the psak of the S”A was never accepted. The reason for this is that it is hard to fathom 

doing מלאכה in Israel close to 58 minutes after שקיעה on Friday (where according to  ר"ת it is still 

considered day) while it is pitch dark outside – this is against all logic! רב משאש suggests that maybe  ר"ת 
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was only talking about his city of residence in Europe where the times of sunset and how long it takes to 

become dark vary since farther north of the equator (e.g., northern Europe), it takes longer for the sky 

to gets dark than closer to the equator (e.g., in Eretz Yisrael), where darkness descends much more 

quickly. Thus, the custom in ארץ ישראל is like the  גאונים/גר"א and when the ball of the sun sets on Friday 

evening, בין השמשות begins and all מלאכה is forbidden.  

But from where does the מנהג come to accept Shabbos 18 minutes or 40 minutes before 

 to accept Shabbos a bit before the מצוה We learned the S”A above who taught that there is a ?שקיעה

onset of Shabbos. The   סקי"טמשנ"ב  explains that the מצוה of תוספת שבת is a חיוב מדאורייתא. However, 

the סקכ"ג  משנ"ב  writes that it is best to accept Shabbos 20-30 minutes before שקיעה. The reason for 

this is because there is another opinion, that of the יראים, who holds that בין השמשות begins ¾ of a מיל 

before sunset. Additionally, there are some who hold that a מיל is 24 minutes, thus, ¾ of a 24-minute-

ילמ  is 18 minutes before שקיעה. The  סקכ"א שעה"צ  writes that if you accept Shabbos 20 minutes before 

 concerning when Shabbos begins as well as the יראים  then you are fulfilling the opinion of the שקיעה

obligation of  תוספת שבת according to his calculation by accepting Shabbos two minutes before his 

 to accept Shabbos 18-20 מנהג This is the source for the .(שקיעה 18 minutes before our) begins שקיעה

minutes before שקיעה – in order to be חושש for the opinion of the יראים, plus the 2 minutes for   תוספת

צו(-אגרו"מ )אור"ח ח"א  However, Rav Moshe in .שבת  (6) writes that the custom to accept Shabbos 18-20 

minutes before Shabbos is only for women who light candles, but men do not accept Shabbos until a 

few minutes before שקיעה (children are also not bound by the  קבלת שבת of the mother, see Rama   סימן

י' -רסג  ). 

Rav Shlomo Zalman Auerbach writes in  רס"א סק"ח( שולחן שלמה(  (7) that the מנהג in 

Yerushalayim is to accept Shabbos 40 minutes before שקיעה. The reason for accepting Shabbos this 

early is so the men can make it to shul and daven מנחה with a minyan before שקיעה (it is assumed it will 

be easier for men to leave the house if the candles are already lit and the Shabbos preparations are 

already complete), see below, section G. However, just as in America with the 18 minutes, this custom 

was only for women, so too in Israel, the men continue to perform מלאכה until right before שקיעה.  

All of the above was with regard to accepting Shabbos in  ארץ ישראל, but what about motzei-

Shabbos? Since we hold like the גאונים/גר"א, can we start doing 13.5 מלאכה minutes after שקיעה? The 

S”A in  ב-סימן רצ"ג  passkins that you can only start doing מלאכה on מוצאי שבת when three small stars 

appear in the sky.  As mentioned above, the  גר"א writes that three stars appear 13.5 minutes after 

י תשר or ניסן  but are only visible on a very clear day of ,שקיעה  and only in ארץ ישראל. However, on other 

days of the year and especially in different locations, the time of motzei-Shabbos changes.  

Nevertheless, it would seem that at least in ארץ ישראל during  ניסן and תשרי, Shabbos should 

end 13.5 minutes after שקיעה according to the גאונים/גר"א. However, this is not the custom because we 

are not experts in identifying the stars at 13.5 minutes after שקיעה, and we follow the above S”A that 

Shabbos concludes when three small stars are visible (see  משנ"ב סק"ד for why small stars are needed). 

Therefore, Shabbos officially concludes only when it is actually dark outside and the three stars are 

clearly visible. But when this “darkness” arrives is subject to varying opinions. In the לוח ארץ ישראל of 

נסקייצקרב טו , motzei-Shabbos varies between 32-43 minutes after שקיעה, depending on the time of 

year. This is the standard that is widely followed today by the listings for Shabbos times in the media 

(perhaps with a few extra minutes added for Tosefes Shabbos). The  עמ' קו(-)ארחות רבינו ח"א  חזו"א  (8) 
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held that 30 minutes after שקיעה is night, but he would wait between 45-50 minutes after שקיעה to be 

עמ' תלה(-רצ"ג )סימן  ילקוט יוסף even at the end of Shabbos. However, the תוספת שבת of מצוה the מקיים   

(9) famously quotes his father, Rav Ovadya, that since the S”A passkins like ר"ת even though the S”A 

himself lived in Israel (and would have seen that it gets dark quickly), Sephardim should be מחמיר like 

him on motzei-Shabbos, (but  ח"ו, no one should be מקיל like him at the onset of Shabbos). Meaning, we 

should be מחמיר like the גאונים/גר"א at the onset of Shabbos and be מחמיר like ר"ת and the completion 

of Shabbos.  

 D. How Do We Passkin in America/Europe? 

 

Rav Moshe in   סב( אגרו"מ )אור"ח ח"ד  writes that in America and many places around the world, 

the posskim are מחמיר to follow both the opinion of the גאונים/גר"א and ר"ת. (This also seems to be the 

way the  סקכ"ג משנ"ב  passkins.) Thus, we follow the גאונים/גר"א in accepting Shabbos when the ball of 

the sun drops below the horizon. Rav Moshe (ibid) (10) quotes the משנ"ב סקכ"ג and explains that it is 

best to accept Shabbos 20 minutes before שקיעה (as mentioned above) in order to be חושש for the 

opinion of the  יראים who says that משות בין הש  begins ¾ of a מיל before שקיעה and that a מיל is 24 

minutes. Thus, ¾ of a  מיל is 18 minutes plus two minutes for 20=תוספת שבת minutes before שקיעה. 

(However, some in Europe, as well as some Satmar  חסידים in America, passkined like ר"ת even לקולא 

and allowed doing מלאכה for 3 and ¼ of a מיל after sunset on erev-Shabbos. Rav Moshe was known to 

vehemently oppose this custom in America.) 

What is the practical halacha concerning motzei-Shabbos in America? According to the opinion 

of Rav Moshe quoted in the previous paragraph (that we should be מחמיר also for the opinion of   רבינו

 we would think that we need to wait the full 72 minutes. Nevertheless, as mentioned above, the ,(תם

סקכ"ב משנ"ב  , the  ד"ה שהוא ביה"ל  and the  גר"א all point out that the times of  ין השמשותב  are subject to 

change based on time of year and location.  Furthermore, the ביה "ל  ד"ה קדם הלילה writes in the name 

of the מנחת כהן that even according to ר"ת, the time of  ביה"ש changes based on location. Thus, as soon 

as three stars are visible it is צאת הכוכבים according to ר"ת (and on erev-Shabbos you need to cease 

  .(before that point, even if 58.5 minutes haven’t passed yet מיל of a ¾ מלאכה

Rav Moshe in סב( -אגרו"מ )אור"ח ח"ד  (11) is  מחדש that in New York and New Jersey (and also 

other states) the time from שקיעה until צאת is ~50 minutes. After ~50 minutes, it is as dark outside as it 

is in Europe 72 minutes after שקיעה, which is as dark as the middle of the night. Meaning, in the US both 

according to ר"ת and the גאונים/גר"א the 4 מיל between שקיעה and צאת is ~50 minutes. Thus, in order to 

calculate the times according to ר"ת and the גר"א we need to determine how many ¼ of a מיל are in 4 

 מיל and thus, every ¼ of a ,מיל there are sixteen ¼ of a מיל and then divide that by 50. Meaning, in 4 מיל

is 3.1 minutes (50/16=3.1). Therefore, according to the 9~ גר"א minutes after שקיעה is night (¾ of a מיל 

or 3.1x3) and according to ר"ת for the ~41 minutes after שקיעה it is still day, and then begins   בין

 יראי שמים and בני תורה for ~9 minutes, followed by nighttime. Rav Moshe concludes that השמשות

should still wait the full 72 minutes after Shabbos. Furthermore, in Europe, everyone should wait the full 

72 minutes until three small stars are visible, as the S”A in  ב-רצג  passkins. [There are other ways to 

calculate the time of צאת הכוכבים based on the degrees below the horizon, see myzmanim.com]. 
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E. Practical Applications 

 

 We learned above that both in Israel and in America, the מנהג is to accept Shabbos a bit before 

 ,However .(גאונים/גר"א according to the) begins בין השמשות ,because immediately after shekiyah ,שקיעה

are there cases where we can be  לימק  and rely on the opinion of ר"ת? For example, if a woman forgets 

to do a הפסק טהרה before שקיעה, can she do it immediately after שקיעה being that according to ר"ת it 

is still day? Or if a baby is born right after שקיעה on Shabbos day (right before motzei-Shabbos) should 

the ברית take place on Shabbos? Or if you are driving and שקיעה arrives, can you continue? 

 Rav Moshe (ibid) (12) writes that in certain circumstances, we can still consider it to be day 

immediately after sunset. The reason for this is because we have a  ספק ספיקא – maybe the הלכה is like 

 and if you want to tell me that we passkin like ,(מיל ¼ where after sunset it is still day for another 3) ר"ת

the גאונים/גר"א, bein ha’shmashos itself is still a  ספק whether it is day or night (as the (1) גמרא שבת 

above teaches). Rav Ovadya in )יביע אומר  )ח"ו "יורה דעה" סי' כג is also  מק יל using the ס"ס. Therefore, 

Rav Moshe writes (that in the NY/NJ area) for ~9 minutes after שקיעה, a woman can still do a בדיקה for 

her הפסק טהרה because maybe the הלכה is like  ר"ת (and it is still day), and even if the הלכה is like the 

- יו"ד )ח"ד סימן יז whether it is day or night. However, in ספק which itself is a ,ביה"ש it is still ,גאונים/גר"א

ו(כ  Rav Moshe (13) adds that if you do not follow the opinion of ר"ת and are always ל ימק  like the 

פק ספיקאס then you cannot rely on this ,גאונים/גר"א . Rav Moshe continues that no posek relies solely on 

the  גר"א (where צאת is ¾ of a מיל after שקיעה); rather, everyone is also מחמיר like ר"ת to wait until   צאת

 in America, which is ~50 minutes after צאת הכוכבים s’ר"ת until הבדלה Thus, if you do not make .הכוכבים

 for the first 9 minutes after הפסק טהרה allowing the woman to do a ס"ס then you can use the ,שקיעה

 .שקיעה

 Rav Wozner in the  קמד(- )ח"ישבט הלוי  (14) argues on Rav Moshe and says that in ארץ ישראל the 

pssak מעיקר הדין is to follow the גאונים/גר"א and just to be מחמיר like ר"ת for הבדלה. Therefore, one 
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cannot utilize the ספק ספיקא, since  ר"ת’s opinion was rejected concerning the onset of Shabbos. (The 

)ח"ג סדר הכנסת השבת עמ' מט( קצות השלחן    goes one step further, saying that the S”A himself retracted 

his pssak because in ט-יו"ד רסו , regarding the bris of a child born during בין השמשות, he seems to passkin 

like the גאונים/גר"א.) Thus, for Ashkenazim living in  ארץ ישראל if a woman forgets to do a הפסק טהרה 

and the sun already set, she can no longer do a הפסק. (However, there are some that are מקיל in certain 

situations even in ארץ ישראל.) Rav Schachter also does not passkin like this  קולא of Rav Moshe even in 

America, and says that only the תלמידים מובהקים of Rav Moshe relied on the ס"ס. The reason for this is 

because Rav Schachter holds that the ספק ספיקא of Rav Moshe is really only one ספק of whether it is 

day or night. למעשה, you should always ask your Rav before passkining such a question.  

 What is the halacha concerning a baby that is born 5 minutes after  שקיעה towards the end of 

Shabbos day? Do we view it as if he was born on motzei-Shabbos, and the bris should be on Sunday, or 

can we rely on the ספק ספיקא and have the bris on Shabbos? (To better understand, the הלכה is that 

drawing blood on Shabbos is an איסור דאוורייתא, but חז"ל learn from the verse of "ביום השמיני" that a 

 that is on the 8th day overrides this ברית overrides this prohibition. However, only a ברית  מילה

prohibition, but a bris that is postponed is never performed on Shabbos.)  Rav Moshe (ibid) (12) passkins 

that because Shabbos is so stringent and most of the latter posskim accepted the opinion of the 

"סס  you should not have the bris on Shabbos. However, those who want to rely on the ,גאונים/גר"א  and 

be lenient  בידם   למחות"אין "  – you don’t need to stop them.  

 What about a case where you are stuck in traffic, and Waze tells you that you will arrive home 8 

minutes after  קיעה ש ? Can you rely on the ס"ס and continue driving, or should you walk? It seems at first 

glance from the above ruling of Rav Moshe regarding ברית מילה that because “Shabbos is so stringent” 

it would be best to walk, but "אין למחות בידם" for those who are  לימק . However, one could argue that it 

is permitted to continue driving and when Rav Moshe passkins that it is best to push off the bris to 

Sunday, that is only because the bris would have taken place next week at a time that is definitely 

Shabbos (most likely Shabbos morning after davening), so one must be sure that the bris is דוחה שבת. 

But in our case, maybe Rav Moshe would allow you to stay in the car because at this moment (a few 

minutes after שקיעה), it is a  ספק whether Shabbos has begun, and the ס"ס would be relevant to this 

time itself. On the other hand, it seems that Rav Moshe was only  ל ימק  to use the ס"ס if it is for the sake 

of a מצוה, like הפסק טהרה or ברית מילה. But if you are in a car, perhaps it is best to get out (since in 

America the psak was to be  מחמיר like both the  גאונים/גר"א and  למעשה .(ר"ת, it seems that even Rav 

Moshe will be מחמיר in this case.  

הארפענעסב ישראל דוד ר   in his  סימן שע"ו(-)ח"ז ספר נשמת שבת  (15) writes that since all of   עם

לי מק you should never be ,שקיעה with regards to גאונים/גר"א have accepted the opinion of the ישראל  

during ביה"ש because it rises to the level of ספק דאורייתא לחומרא. Therefore, as soon as שקיעה comes, 

you should immediately exit the car. (It is important to point out that if you are in a dangerous 

neighborhood and leaving the car will result in a situation of  נפש פיקוח , you are obligated to continue 

driving even past the ~9 min of the ס"ס and well into Shabbos. (See also in the next section about the 

possibility of having a non-Jew drive you during this time.) 

 What about beginning to eat סעודה שלישית after שקיעה? The S”A in  סימן רצ"ט- א writes that you 

are not allowed to eat or drink before you make הבדלה on מוצ"ש, and the  סק"א  משנ"ב  writes that this 

prohibition applies also during בין השמשות. However, if you have not yet eaten סעודה שלישית or if you 
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are hungry, you are allowed to eat up until 30 minutes before צאת (after which is forbidden in any case 

because of the obligation to recite  שמע קריאת , see דסק "צ  שעה" ). One reason for this קולא as quoted in 

the סק"ב  הציון  שער  is because the rabbinic obligation of eating  שלישית סעודה  (or enjoying oneself on 

Shabbos) overrides the rabbinic prohibition of not eating once it begins to get dark. (Rav Elyashiv in 

קז'  הע "ג פ כהלכתה  תפילה  points out that the time period of “30 minutes before צאת” quoted by the 

"במשנ  is relevant only for locations in Europe where they wait the full 72 minutes, but in other locations, 

like ישראל ארץ , that time will vary. In fact, in  ישראל ארץ , where nightfall is usually around 30 minutes 

after שקיעה, the  ד(-)פרק נו  שש"כ  passkins that a "בעל נפש" should not wash for bread after שקיעה.) 

F. Special דינים that Apply During  בין השמשות 

 

Now that we understand the opinions regarding the exact time of בין השמשות, we can learn the 

special  הלכות that apply during this time, though we will only delve into the ones that are relevant to 

our day and age. The S”A in  א -רס"א  passkins like the )גמרא שבת )לד that during בין השמשות you are not 

allowed to be  ומעשרותתרומות מפריש , to do  תחומיןעירוב , light candles or tovel your dishes. (However, 

the סק"ה  משנ"ב  points out that the S”A is quoting directly from the משנה, which is referring to טבילה 

from טומאה to טהרה, but טבילת כלים for dishes bought from a non-Jew is permissible during בה"ש, 

provided the dishes are needed for Shabbos and you do not have any others.) The S”A continues and 

teaches that you are allowed to be מטמין  ,מפריש דמאי (insulate pots with objects that do not emit heat) 

and be מערב עירוב חצירות during בין השמשות. Another נפ"מ related to בה"ש is mentioned in סימן שיח, 

where the S”A teaches that you are not allowed to benefit from מלאכה performed on Shabbos. 

However, the  ןדליקיד"ה ואין מ ביה"ל  (here) adds that if you transgressed the מלאכה after שקיעה of the 

 RSZA .ר"ת of שקיעה  you are allowed to benefit from it on Shabbos, because it is still before the ,גאונים 

(quoted in משנה ברורה ביצחק יקרא) writes that this דין does not apply in ארץ ישראל, and if you were to 

do )מלאכה )במזיד after שקיעה, no one may benefit from it on Shabbos. 

The S”A continues that although you are not allowed to light candles during בין השמשות 

(meaning, right after sunset), you are allowed to ask a non-Jew to do מלאכה for you if it is for 

Shabbos/mitzvah or not doing it will cause you distress. The  סקי"גמשנ"ב  explains that  אמירה לעכו"ם is a 

rabbinical prohibition (also known as a  שבות) and Chazal were not גוזר during בין השמשות if the מלאכה 

is done וד שבתלכב  or to save you from distress. The סקט"ז  משנ"ב  adds in the name of the מהרש"ל that 

you need to be certain that it is שבת  צורךל , and if it is only לצורך חול, you should be מחמיר unless it will 

cause you a הפסד מרובה or it is לצורך גדול.   

Therefore, if you are in a cab (with a non-Jewish driver) and Waze says that you will arrive home 

5 minutes after שקיעה, everyone would agree (even the גאונים/גר"א) that you can continue driving until 

you reach home. The reason for this is because sitting in a car driven by a non-Jew is a שבות, which is 

permissible during בין השמשות (as mentioned above in משנ"ב סקי"ג). Indeed, the  מה(-)ז שבט הלוי  (16) 

writes in a teshuva to Rav Yitzchak Zilberstein that you are allowed to stay in the cab during בין השמשות 

even if in this time the driver will be driving outside of the תחום. (One should be aware that there are 

other complications that need to be addressed such as the מוקצה items in your possession and paying 
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the driver.  In short, it is best to place the מוקצה in the same bag as non-Muktzeh items and ask the 

driver to take the money himself.)    

 Similarly, a woman who forgot to light candles on erev-Shabbos can ask a non-Jew to light the 

candles for her as long as it is still ביה"ש. However, the  רסג סקכ"א( משנ"ב(  writes that she can’t make a 

 makes שליח  the ,שליחות and even if there was) גוי for a שליחות in such a case because there is no ברכה

the ברכה and not the משלח). 

 The Rama adds that even if you accepted Shabbos early, you are allowed to ask a non-Jew to do 

לאכהמ  for you. The סקי"ח  משנ"ב  explains (based on the Rama in  יז-רסג ) that you may even ask another 

Jew who has not yet been מקבל שבת to do מלאכה for you as long as the  ציבור has not been  שבתמקבל  

yet (which in the winter is usually around  שקיעה). The  כב(-)פרק מו שש"כ  (17) clarifies that this is 

different than the halacha concerning ביה"ש. During ביה"ש, a Jew can ask a non-Jew to do מלאכה for 

him (even if everyone in the city was מקבל שבת) but only for a צורך גדול/מצוה or צורך שבת. On the other 

hand, if it is before ביה"ש and only you were מקבל שבת, you can ask your Jewish friend (and certainly a 

non-Jew) to do מלאכה for you even if it’s not for צורך שבת. However, if the entire ציבור was already 

 you are only allowed to ask a non-Jew, but you can ask him ,שקיעה then even if it is not yet ,מקבל שבת

even if it is not לצורך מצוה/שבת. 

 To summarize, there are three different categories involving times on erev-Shabbos with three 

different דינים. A) If you accepted Shabbos early and before the rest of the  ציבור, you can even ask 

another Jew to do מלאכה for you. B) If you accepted Shabbos early and so did the ציבור but it is not yet 

 ,(since all should have accepted Shabbos already) מלאכה you are not allowed to ask a Jew to do ,שקיעה

but you are allowed to ask a non-Jew to do מלאכה even if it is not לצורך שבת/ מצוה. C)  During ביה"ש, 

you are only allowed to ask a non-Jew to do מלאכה for you, and only if it is לצורך שבת/מצוה or  "  שהוא

 .טרוד ונחפז עליה"

  לפני שקיעה  בין השמשות  צאת 
רק אמירה לעכו"ם   הכל אסור 

מותרת ורק לצורך  
 שבת/גדול 

אמירה לישראל ועכו"ם  
מותרת אפילו שלא לצורך  

 שבת/גדול 

קיבל שבת ש ד ייח  

רק אמירה לעכו"ם   הכל אסור 
מותרת ורק לצורך  

 שבת/גדול 

אמירה לישראל אסורה  
אמירה לעכו"ם מותרת  
 אפ' שלא לצורך שבת 

   קיבל שבת ש ציבור 

 

G.  תוספת שבת 

 

 As mentioned above, the S”A in  'סעיף ב teaches that there is an obligation of תוספת שבת, 

accepting Shabbos a few minutes before the onset of בין השמשות. The  סקי"ט משנ"ב  writes that   תוספת

סקכ"א משנ"ב  Additionally, the .חיוב מדאורייתא is a שבת  writes that it is best to accept this addition 

verbally, as there is a מחלוקת mentioned in  סימן תר"ח whether accepting with your heart is valid. In any 

case, it is clear that you need to consciously accept Shabbos a bit before שקיעה (and we saw from the 
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סקכ"אשעה"צ    that the obligation of תוספת שבת is achieved by accepting Shabbos at least two minutes 

before שקיעה). 

 However, what do you do in the winter months if like most people, you daven mincha right 

before  שקיעה on Friday? When should you accept Shabbos? Usually, by the time mincha is over the sun 

has already set and you can no longer fulfil the obligation of תוספת שבת. On the other hand, if you 

accept Shabbos before mincha, how can you daven a weekday  תפילה? It’s already Shabbos! For this 

reason, the  ה(-)פרק מושמירת שבת כהלכתה  (18) passkins that it is best to daven mincha in a minyan 

where they will finish a bit before  שקיעה so you can fulfil your obligation of תוספת שבת. (This is the 

opinion of RSZA לשיטתו, who we saw above (7) said that there is a custom to be 40 מקבל שבת minutes 

before  שקיעה (in Yerushalayim) in order to be able to daven mincha with a minyan and leave enough 

time to fulfill the mitzvah of תוספת שבת.) However, if you notice that your minyan will end at שקיעה, it 

is better to daven alone – ביחידות. In the footnote )סקכ"ו( he explains that  תוספת שבת is a חיוב דאורייתא 

and takes precedence over תפילה בציבור. The שש"כ continues that if you accepted Shabbos upon 

yourself and then remembered that you did not daven mincha, you can no longer daven mincha and you 

would need to daven  שמונה עשרה twice during ma’ariv. However, the שש"כ adds that if you already 

accepted Shabbos, you can still answer קדיש and קדושה to the חזרת הש"ץ of the חזן. Thus, if there is 

enough time to accept  תוספת שבת after you daven your silent שמונה עשרה, you should daven with the 

tzibbur and then accept Shabbos before חזרת הש"ץ. 

 Rav Sternbuch in ג סק"א(כר-)ח"ז  מועדים וזמנים"  (19) agrees with the שש"כ that it is best to 

daven mincha early enough before שקיעה so you can have enough time for תוספת שבת. However, he 

argues that even if you accepted Shabbos verbally, you can still daven mincha on Friday afternoon.  He 

explains that it is only if you did a מעשה to accept Shabbos (for example, lighting candles) that you may 

no longer daven mincha. But if you were only מקבל שבת in your heart or verbally, you can still daven 

mincha. Therefore, if you are in a minyan that will only finish mincha at or after שקיעה, it is best to 

accept Shabbos mentally and then daven mincha. This is also the opinion of Rav Ovadya Yosef in   יביע

לד(- )ז אומר  . Lemasee, ask your Rav. 

 What can you do if you accepted Shabbos early and then remembered that you still need to do 

some מלאכה? Can you retract your קבלת שבת in such a case?  רסא ס"ב( רבי עקיבא איגר(  (20) quotes  

the לבוש that accepting Shabbos early is like making a נדר, and just like you can go to a חכם to be מתיר 

your נדר, you can also go to him to nullify your early acceptance of Shabbos. However, רע"א then quotes 

the אליה רבה who argues and holds that accepting Shabbos early is not a נדר, but rather part of the 

תתוספת שב of מצוה דאורייתא , and therefore cannot be retracted. The  כא(-)פרק כזאורחות שבת  (21) 

writes that you are only allowed to retract your קבלת שבת in order to daven mincha. He explains in the 

notes that there is a  ספק ספיקא upon which to rely: A ספק if you can nullify your קבלת שבת, and 

another  ספק (mentioned above) whether you are allowed to daven mincha if you already accepted 

Shabbos. Therefore, retracting the acceptance of Shabbos in order to daven mincha is permitted 

(because you have a  ס"ס), but no one allows doing מלאכה if you were already מקבל שבת, even if you 

retracted it.    
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H. “Early Shabbos” 

 

As an introduction to this topic, we need to learn the מחלוקת between  יהודה  ירב  and the רבנן in 

)פרק ד(  ברכות . The ):גמרא )כו there explains that mincha was enacted כנגד תמיד של בין הערבים, and 

since the  רבנן hold that the קרבן can be brought until nightfall, you can also daven מנחה until nightfall. 

However, ר"י holds that the קרבן can only be offered until פלג המנחה, which is an hour and fifteen 

minutes (of שעות זמניות) before שקיעה. Thus, mincha can only be davened until מנחהפלג ה . The גמרא 

concludes "דעביד כמר עביד ודעביד כמר עביד" – you can passkin like either. (There is a מחלוקת if this 

means that you can passkin either like רבנן or ר"י, but you need to choose and stick to one, or if it means 

that every day you can decide whether to hold like ר"י or רבנן.) 

The Rama at the end of 'סעיף ב writes that you can accept Shabbos as early as פלג המנה. This 

ב-רס"ז סימן  is also later quoted by the S”A in הלכה , and the סק"ג   משנ"ב  adds that even if during the 

week you daven mincha until nightfall, on erev-Shabbos you can daven  מעריב right after  פלג (an hour 

and fifteen minutes before שקיעה). The משנה ברורה explains that since there is a מצוה of תוספת שבת, at 

the moment you accept Shabbos, it is considered nighttime and you can daven maariv. There are a few 

sources in the גמרא about accepting Shabbos early, one is from the  כז( גמרא ברכות(  (22) where רב 

accepted Shabbos when it was still light outside, and another is from the ):גמרא שבת )קיח in the name 

of יוסי י רב . Furthermore, the סימן א'()  תרומת הדשן  (23) testifies that when he was in Yeshiva, he heard 

that the rabbeim in the city of Kirmish would accept Shabbos early and finish the meal before it was 

nighttime. 

The   סק"ג( -)רסזמשנ"ב  writes that those who make “early Shabbos” by davening maariv after 

 The reason for this is because if you daven mincha .פלג need to make sure to daven mincha before פלג

and maariv in between  פלג and שקיעה, you are contradicting yourself because you are not holding 

either like  ר"י or the רבנן. According to the רבנן, this time (between  פלג and שקיעה) is considered day 

with regards to תפילה, and according to  ר"י it is considered night. The  משנ"ב adds though that some are 

יל קמ  to daven mincha and maariv in between פלג and שקיעה, but only if you are davening maariv with a 

minyan (because it is hard to get people to come and stay for an extended period of time). The  משנ"ב 

then rejects this premise and says that even if the minyan is davening both mincha and ma’ariv in 

between פלג and שקיעה, you should daven mincha alone before פלג. However, in סימן רלג סקי"א the 

לימק  seems to be משנ"ב . (There are some shuls in America and UK that rely on the  משנ"ב in סימן רלג.) 

Based on this, we must address a very common question that arises in the summer: What 

happens when you show up late to the “early Shabbos minyan” and you find yourself davening mincha 

without a minyan after  פלג? Can you still daven maariv with the minyan before  שקיעה? From the   מגן

)סימן רל"ג סק"ז( אברהם    it would seem that you are only allowed to daven maariv with the early minyan 

because “it will be hard to gather the minyan again for maariv.” This would imply that you can daven 

with them only if you cannot find another minyan for maariv. But if your community has a “late minyan” 

you should not daven with the early minyan. [This also seems to be the opinion of the   משנ"ב )רלג

 When Rav Schachter spoke at SCP-Yerushalyim he said that if you show up late to the early [.סקי"א(

minyan and davened mincha ביחידות after  פלג you should not daven ma’ariv with the “early Shabbos 
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minyan”. [There is a machloket concerning Shemoneh Esrei whether one must finish the entire תפילה 

before the סוף זמן (in our case פלג המנחה) or just begin by then. Most poskim are machmir, (see  משנ"ב  

)קי:ה( ערוך השולחן  see) but some are more lenient ,()סימן פט:ה( , based on Tosfos’s second answer in 

 [.(See also Yabia Omer 7, O.C. 34 .ברכות )ז.(

 As mentioned, the   סק"ג(-)רסז משנ"ב  cited above as well as the  ד"ה ובפלג )סימן רס"ז( ביה"ל , is 

more inclined to be מחמיר even if you are davening both mincha and maariv with a minyan. According 

to this more  מחמיר approach, even if you come on time but the minyan does not daven before פלג (as is 

common in some shuls in North America, where they daven at the same time every week), it would still 

be recommended to daven mincha alone before פלג.  

Other than the considerations discussed concerning davening mincha and ma’ariv at 

appropriate times, is there any other reason why making “early Shabbos” would be problematic? It 

seems from the Gemara, S”A, Rama and  משנ"ב that we have seen that there should not be any 

problem, since all of those sources discuss the notion of accepting Shabbos early. However, RSZA in 

(10הליכות שלמה )תפילה פרק יד הע'   (24) writes that the S”A and Rama were only talking about a city 

where the entire congregation is accepting Shabbos together. But if some of the city is making “early-

Shabbos” and the other half is not, you should only daven at the regular time close to sunset. 

Nevertheless, he writes that concerning those who do accept Shabbos early, "אין איסור בדבר" – “it is not 

forbidden”. 

The  גר"א in  סימן סה(מעשה רב(  (quoted in the א(- ביה"ל )רלה ) argues on all of this and says that 

one should never do “early Shabbos” and it is better to daven maariv in its proper time, even ביחידות, 

than to do “early Shabbos” with a minyan. In fact, the גר"א holds that one should daven after nightfall 

during the rest of the week as well, not just on Shabbos, since he holds that we passkin like the  רבנן. Rav 

Elyashiv in  )(25) ספר זכרון דרור יקרא )עמ' שעב explains that the מנהג in ארץ ישראל was always to daven 

mincha until שקיעה like the רבנן and then daven ma’ariv after nightfall. Therefore, if you wish to make 

“early Shabbos” for the kids, it is better to daven mincha early, remain in the early minyan for   קבלת

 ,go home to eat with your family, and then go daven maariv on time with a minyan. (Rav Moshe ,שבת

quoted in קלד- ת משה ח"א מסור , was against this practice because it is like a תרתי דסתרי. By the fact that 

you are not davening maariv, you are showing that it is not yet night. If so, how can you fulfil your 

obligation of  סעודת שבת? (See also ה-משנ"ב רסז  that  לכתחילה one should eat at least a kezayit of bread 

after nightfall.) Additionally, Rav Moshe was against this because it is against the usual custom.)  

Thus, the two main reasons for not doing “early Shabbos” is either because we do not want half 

of the city accepting early and the other half on time (RSZA), or because we passkin like the רבנן and 

even on Friday, when you do “early Shabbos”, you are not allowed to daven maariv after פלג. However, 

there are many posskim who permit to make early Shabbos (see 22לקראת שבת פרק י"ד הערה   רספ  in 

the name of Rav Wosner and Rav Karelitz). למעשה, many people with children at home have the 

custom of making “early Shabbos” even in ארץ ישראל. 

 



 
 

-  13  - 

I. Continuing to Do מלאכה After Husband Does “Early-Shabbos” 

 

The most common question that arises for those who make “early-Shabbos” is whether the wife 

may continue to do מלאכה if the husband was already מקבל שבת. Similarly, last year in NY a man broke 

his leg, and he wanted to know if his wife is allowed to drive him home from shul after the “early 

Shabbos” minyan? 

Rav Moshe in  לח(-)אור"ח ח"ג  אגרות משה  (26) writes that if a wife is considered the husband’s 

property (this point is questionable even to Rav Moshe), then when he is מקבל שבת she would be only 

allowed to do מלאכה for herself, but she is not allowed to perform any מלאכה for the husband’s sake. 

The same applies to a master who accepted Shabbos early, where the slave is still allowed to do מלאכה, 

but not for his master. However, Rav Moshe writes that this is true only if they accepted Shabbos out of 

convenience, such as where it is done so that the children can stay up for the Shabbos meal. But if the 

husband has a מנהג to always accept Shabbos early, and he does so even in the winter months, then she 

needs to follow his מנהג and fully accept Shabbos with him. Thus, since the vast majority of people 

nowadays accept Shabbos early for convenience only (and this is why they do so only during the 

summer, when it gets dark late), Rav Moshe would say that it is generally permitted for those at home 

to do melacha for themselves before the husband returns from shul. [It should be noted, that if you are 

in a bungalow or camp where the entire community accepts Shabbos early, everyone needs to abstain 

from מלאכה once the ציבור accepted Shabbos.] 

However, the לה( -)ח"ז  שבט הלוי  (27) argues and passkins that the wife always follows the 

husband. Thus, she needs to calculate when the “early Shabbos” minyan is saying   מזמור שיר ליום"

 and at that moment, the candles should already be lit. Furthermore, even if the husband השבת"

davened in a small minyan of just 10 people and the majority of the city is  מקבל שבת later in the day, 

the wife and family members must stop doing all מלאכה from the time that he is מקבל שבת. He quotes 

Rav Moshe who differentiates between an instance where the husband accepted Shabbos for convince 

or because it is his custom and argues on him saying that the intention of the husband does not make a 

difference and when the husband accepts Shabbos early, it is considered "תוספת שבת" even if he’s 

doing it for the convince of his family. Therefore, his entire family needs to accept Shabbos when he 

does. Additionally, the שבט הלוי argues on the premise of Rav Moshe that a woman is considered the 

property of the husband.  

Rav Sternbuch in )(28) תשובות והנהגות )ח"ג פה argues on both Rav Moshe and the שבט הלוי, 

saying that a wife’s acceptance of Shabbos is not dependent upon her husband, unless he is always 

 However, he .(מנהג because then it is considered the husband’s) early, even in the winter מקבל שבת

adds that when the husband comes home from shul, the candles should already be lit and no one should 

be "מחלל שבת" after he is already home. This is based on the S”A in א'- רס"ב  who writes that when the 

husband comes home from shul on Friday night, the entire house should be ready for Shabbos; the table 

should be set, the beds should be made and the candles should be lit. (Rav Moshe would presumably 

agree with this as well, that even מלאכה the wife is allowed to do should be stopped before his return, 

and the candles should be lit already.) 
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Rav Ovadya in )'(29) חזון עובדיה )בין השמשות וקבלת שבת אות ו also passkins that a woman is not 

obligated to be קבל שבתמ  with her husband, and she can continue to do לאכהמ  even after the husband 

was מקבל שבת. Rav Ovadya does not write anything about the woman lighting candles and accepting 

Shabbos before the husband comes home, but  מסתמא he would agree with Rav Sternbuch that the 

house should be ready for Shabbos when the husband comes home, as this is stated explicitly in the S”A. 

Based on the idea in the S”A רסב that the candles must be lit and the Shabbos tablecloth must 

be on, we should note that according to Rav Sternbuch and Rav Ovadya if the husband returns from the 

early Shabbos minyan and the candles are not lit yet, he should wait outside for the rest of the 

preparations to be completed. 

 in shul, according to Rav Moshe, the wife can only do מקבל שבת when the husband is ,למעשה

 and ;מלאכה she may not do any ,שבט הלוי pertaining to herself but not for him; according to the מלאכה

according to Rav Sternbuch (and likely Rav Ovadya), she can do all מלאכה (even for him) as long as she 

accepts Shabbos and lights the candles before he gets home. Therefore, both according to Rav Moshe 

and the שבט הלוי, if a husband accepted Shabbos early, the wife would not be allowed to drive him back 

home from shul. However, maybe Rav Sternbuch would hold if the wife lit candles  "על תנאי" (which we 

will bez”H discuss in the future) or if she runs into the house ahead of him to light candles, she would be 

allowed to drive him back from shul. [It should be noted, that there might be an issue of זלזולה דשבת – 

a desecration of Shabbos by being driven in a car when it is Shabbos for you.] In such a situation, you 

should ask your Rav.   

J. ד'-  סעיף ג'  

 

The S”A teaches in 'סעיף ג that if you are not sure of the exact time of Shabbos, you should light 

candles when the sun begins to set and is at the top of the trees. Today we all have clocks, so this סעיף is 

not as relevant.  

The S”A in  'סעיף ד teaches that once the entire ציבור says "ברכו" or "מזמור שיר" it is considered 

Shabbos even before שקיעה. The סקל"א  משנ"ב  says that in more recent times, where shuls have the 

custom to say "לכה דודי", you are מקבל שבת when you say "בואי כלה". This is very relevant when making 

early Shabbos and you notice that there is a מלאכה you wish to do, such as remove one of your nails 

that is hanging, or wash a stain off of your clothes. If you are in the middle of  "לכה דודי" you can remove 

the hanging nail, as long as you have not yet said "בואי כלה". 

The S”A in  'סעיף ד continues by saying that when we learned in  'סעיף א that there are certain 

actions that can be done during  בין השמשות (for example, הטמנה), that is only if the ציבור was not   מקבל

 you can no longer do the (שקיעה even if it is before) מקבל שבת was ציבור yet. However, if the שבת

actions mentioned in 'סעיף א, except for  אמירה לעכו"ם, which is permitted during בין השמשות even if the 

סקי"זמשנ"ב   accepted Shabbos [see ציבור ]. The סקכ"ח סוף  משנ"ב  writes that if you, the יחיד, are   מקבל

 .בין השמשות during סעיף א' before the rest of the congregation you can still do the actions listed in שבת
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In other words, the actions listed in 'סעיף א that are permitted during בין השמשות are only if a  יחיד was 

 .מקבל שבת or if the entire congregation has not yet been ציבור in a place where there is no מקבל שבת

The סקכ"ח  משנ"ב  quotes from the S”A יב- סימן רסג  that if the majority of the city was מקבל שבת 

early, the  יחיד automatically follows suit and is given the same status as everyone else, even if he 

preferred to wait until שקיעה. The  רסג סקנ"אמשנ"ב  writes that if the city has many shuls, we view each 

shul separately and we don’t say that the smaller shul needs to accept Shabbos when the big shul does. 

Additionally, if you live in this city, you can decide to daven with the smaller shul. However, if you are 

making a minyan in your house, and the city only has one shul, you need to accept Shabbos at the same 

time as the shul. 

What happens if you are driving to a town where everyone does “early Shabbos” but you will 

only arrive after the town is מקבל שבת (even if it is well before שקיעה) -- what do you do? This question 

is very common in America for people driving up to camps in the summer and for people in Israel going 

to a remote moshav for vacation. As mentioned, the הלכה is that if a city has one shul and they accepted 

Shabbos earlier than usual, everyone in the city must be מקבל שבת with them. It would seem that the 

same should apply in our question, and you would have to exit your car as soon as you reach the 

entrance to the town. But Rav Moshe (ibid) (30) writes that in cases where all the people in the 

camp/moshav are only being מקבל שבת early for convenience and not for  תוספת שבת, it could be that 

the minority is not drawn after the majority of the camp/moshav, and you would be allowed to drive 

into the camp/moshav, though he concludes that he is uncertain whether one can rule this way 

practically. RSZA (31) argues with the suggestion of Rav Moshe and says that if the entire city accepted 

Shabbos, the minority of the town needs to accept Shabbos at that time. Rav Schachter also passkins 

like RSZA, and if you are in such a situation, you should get out of the car immediately before entering 

the town unless there is a חשש of פיקוח נפש.  


