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 סימן רס" ד 

  A.  'סעיף א 

 

 deals with the permissible materials that one may use for preparing the wicks and oil סימן רס"ד

for the Shabbos candles. Since nowadays we buy ready-made candles in the store, we will briefly learn 

this siman with only the relevant סעיפים for our modern-day lifestyle. The  כשבת    משנה( :)  lists the 

various materials that one may and may not use for lighting Shabbos candles. The כא.(  גמרא(  (1) 

explains that the key criteria is that חז"ל desired for the flame to burn nicely; therefore, only materials 

that cause the fire to shine brightly and in an uninterrupted manner are permitted.  

Tosfos in (2) שבת )כג.( ד"ה מריש teaches that ideally one should light with olive oil because 

everyone agrees that the flame burns best with olive oil. The S”A in 'סעיף ז passkins like this Tosfos. The 

סקכ"ג  משנ"ב   explains the rule of thumb as being that if the flame burns nicely with a given material, it is 

permissible to use it for Shabbos candles. He adds, that if you find a material that burns better than oil, 

it “might be better” for you to use that material. The סק"ח  באר היטב  writes that although the משנה and 

S”A passkin not to use wax candles, that is only with “olden-day” wax that was mixed with other 

materials, but our wax is permissible because “we see how beautifully the light burns”.  

Rav Moshe in  עמ' תסט( - )שבת משה  דברות  (3) passkins that it’s פשוט that candles that burn 

more nicely than olive oil are permissible and even advantageous to use as Shabbos candles. Indeed, 

regular wax candles were lit for Shabbos in the homes of the Steipler and the חזון איש (see  רבינו אורחות  

)סימן ע"ד סק"ד(  קצות השלחן However, the .((4) )עמ' קח(  (5) writes that the מנהג in ארץ ישראל was to 

light specifically with olive oil and the  מג:ד( שש"כ(  adds that it is preferable to use oil. This was also the 

custom of the  קיב( -)מעשה רב  גר"א  (6), who lit so many candles with olive oil that the doctors told him 

that it was detrimental to his health and he should minimize the number of candles he uses. למעשה, 

whether you use wax or oil, there are strong halachic grounds to support it.  
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 סימן רס" ח 

 A.  'ג'-סעיפים א  - Mistakes in the Shabbos  שמונה עשרה 

 

 Siman רס"ה deals mainly with מוקצה, which we will cover bez”H during the next zman. Siman 

 and what to do when you get delayed while traveling מחמר  deals mainly with the prohibition of רס"ו

when Shabbos arrives, which we discussed the relevant issues when learning Siman רס"א. The majority 

of Siman  רס"ז and the משנ"ב there deal with accepting Shabbos before שקיעה, which we discussed 

when learning Siman  רס"א and the  הלכות of making “early Shabbos” (see section H). The next Siman we 

will learn in detail is  רס"ח סימן , which deals with the very common issue of making mistakes during the 

Shabbos davening. 

 The קיט:(   גמרא שבת(  (1) states that one is obligated to say  "ויכלו" during the Friday night 

davening, and those who do “are partners in the creation of the world” because they are acknowledging 

His creation. The  ד"ה כאלו   מהרש"א  explains that when one says "ויכלו" he is testifying that Hashem 

created the world. The S”A in 'סעיף א passkins like this גמרא. 

 The S”A in 'סעיף ב teaches that if you mistakenly started davening the weekday Amida (  שמונה

 that you began and then continue with the Shabbos ברכה on Shabbos, you should finish the (עשרה

davening. This applies even if you are well into the weekday davening, you should still finish the ברכה 

that you are in the middle of and then continue with the Shabbos davening. The  סק"ב  משנ"ב  explains 

that מעיקר הדין, one should daven the weekday Amida on Shabbos and just mention Shabbos in the 

 Chazal did not ,כבוד שבת However, because of .ראש חודש on יעלה ויבוא as we do with ,"רצה" of ברכה

want to burden us with a full Amida, and were instead מתקן just one ברכה for Shabbos in the middle 

section of the Amida. Therefore, if you began saying one of the weekday ברכות on Shabbos, you should 

finish that ברכה because  מעיקר הדין you were supposed to say it anyway. 

Although this is clearly the halachah, it is puzzling why Chazal required to finish the weekday 

 of the Amida that you mistakenly began. After all, Chazal themselves forbade asking personal ברכה

requests on Shabbos (שאלת צרכיו)? Shabbos is meant to be a day of rest, a day of "כל מלאכתך עשויה", so 

how are you allowed to finish the weekday ברכה? The  סק"ט(  )קפח משנ"ב  (2) explains that you are 

allowed to say "רחם נא" and all of the paragraphs of "הרחמן" during benching even though they too are 

personal requests, because one may make personal requests if they are in the form of a preexisting 

ותבקש or if they are ברכה  that are part of the standard נוסח recited (for example the הרחמן’s after 

benching). Similarly, in our case, since the blessings in the weekday Amida are preexisting, there is no 

prohibition of שאלת צרכיו. 

 The S”A in 'סעיף ג continues to teach that if you thought today was a weekday and just said the 

word  "אתה" from the ברכה of "אתה חונן", you should still finish the ברכה of "אתה חונן" even though you 

can theoretically continue with  "אתה קידשת" at night or "אתה אחד" in the afternoon. However, if you 

knew that today was  שבת and you accidentally said just the word "אתה" out of rote, you should 
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continue with the תפילה of Shabbos. The S”A clarifies that this last  דין applies even on Shabbos morning, 

where the תפילה begins with "ישמח משה": If you accidentally said "אתה" out of rote, (and you knew 

today is Shabbos) you should stop and begin the Shabbos Amida (and not finish "אתה חונן"). The Rama 

explains that since you are  יוצא your obligation of reciting the Shabbos Amida even if you switch the 

morning one with the evening one and vice-versa, when you just say the word "אתה" we consider it as if 

you began the evening or afternoon Shabbos Amida. In that case, the הלכה is that you stop in the 

middle and begin saying the correct תפילה.  

The ם מגן אברה  quoted in  סק"ו משנ"ב  argues on the first case of the S”A. In his opinion, if you 

are davening the Shabbos evening or afternoon Amida and said the word "אתה" with the mistaken 

intention to continue with the ברכה of אתה חונן and while thinking that today is a weekday, you should 

continue with the ברכה for Shabbos (either אתה קדשת or אתה אחד, but you do not need to repeat the 

word  "אתה" since you already said it, see שו"ע הרב ס"ד). The reason for this is because it is not obvious 

that you began a weekday תפילה with the word "אתה" in the evening or afternoon Amida, which also 

begin with this word ( אתה קדשת and  אתה אחד). However, all agree that if you think it’s the weekday 

and you just said the word "אתה" during the Shacharis Amida you need to complete the ברכה of   אתה

 begins with the ברכה as the Shabbos) ברכה since it is clear that your intention was to recite that ,חונן

words ישמח משה). 

  The S”A in  'סעיף ב quotes a  אומרים""יש  that all of the above rulings do not apply to מוסף. If you 

begin the weekday Amida during מוסף, you should immediately stop the weekday ברכה in the middle 

and continue with "תכנת שבת". The סק"ד   משנ"ב  explains that מוסף always has 7 ברכות, as opposed to 

the שבת Amida that could theoretically contain 18 if not for Chazal’s ruling to omit the full שמונה עשרה 

because of כבוד שבת. The  סק"ה משנ"ב  passkins like this "יש אומרים" because it is a  לבטלהברכה ספק . 

The  א( - )רסח ילקוט יוסף  also passkins like this  "יש אומרים" in the S”A, and although we usually say   סתם"

 .ספק ברכה לבטלה because of "יש" passkin like the אחרונים  here the ,ויש, הלכה כסתם" 

 The יח( - )סימן ע"ו  קיצור שולחן ערוך  (3) mentions one more exception to the דין of the S”A. If you 

davened a weekday Amida but only realized your mistake upon reaching the last three ברכות (from רצה 

and onward), you should stop in middle of the ברכה and begin the Shabbos תפילה. The reason for this is 

because the last three ברכות will be said on Shabbos regardless of whether you stop in the middle, since 

they must be said in order following the proper middle ברכה of Shabbos. Therefore, you should stop in 

the middle and immediately begin the Shabbos ברכה of the Amida. Additionally, the קיצור שו"ע says that 

if you davened a full weekday Amida and already said the last "יהיו לרצון" you must return to the 

beginning of the Amida, starting with the first ברכה of "אלוקי אברהם וכו". 

 

 

 

 

 

 



 
 

-  4  - 

Summary Chart: 

 You think today is a weekday 
 (סעיף ג’ )

You know today is Shabbos and 
only began weekday davening 

by rote 

You only said  "אתה" S”A- Finish the weekday ברכה 
 מעריב  if you are davening-מג"א

or מנחה you should continue 
the Shabbos Amida. If you are 
davening שחרית you should 

finish "אתה חונן". 

Stop and begin Shabbos Amida 
(even at שחרית that begins with 

 ("ישמח משה"

You said  "אתה חונן" Finish the weekday ברכה you 
began 

Finish the weekday ברכה you 
began 

You said either  "אתה" or 
 מוסף  during "אתה חונן" 

Stop and begin "תכנת שבת" Stop and begin ת שבת""תכנ  

B.  'ו' -סעיפים ד  

 

The S”A in  'סעיף ד teaches that if you finished davening the weekday Amida on Shabbos, you 

must return to the beginning of the Amida and daven the Shabbos Amida. However, if for some reason 

you mentioned Shabbos in your weekday Amida, even if you didn’t recite a special ברכה for Shabbos, 

you do not need to repeat the Amida. The Rama adds that the same is true for מוסף: If you daven a 

weekday Amida and add  לפניך את חובותינו בתמידי יום ובקרבן מוסף""ונעשה  you do not need to daven 

  .again מוסף

In 'סעיף ה the S”A teaches that if you davened a full weekday Amida on Shabbos but have not 

yet taken 3 steps back, you do not need to return to the beginning of the Amida. Rather, you should 

return to the Shabbos section of davening (either "ישמח משה" ,"אתה קדשת" or "אתה אחד") and 

complete the Amida again from there. However, if you have taken three steps back, you need to begin 

the Amida from the beginning ( 'אלוקי אברהם אלוקי יצחק וכו ). The  סקי"ב משנ"ב  notes based on סימן קיז 

that even if you have not yet taken three steps back but already said the last ו לרצון"י "יה , you must 

repeat the entire Amida from the beginning (this דין was also quoted in the (3) קיצור שו"ע above).  

The S”A in 'סעיף ו teaches that if you accidentally daven the Shabbos morning Amida at night or 

vice-versa, you do not need to go back and recite the correct one. However, if you accidentally recited 

 of Shabbos, you need to repeat them. Accordingly, if you have תפילות instead of one of the other מוסף

not yet said "יהיו לרצון" you should return to the middle ברכה of Shabbos, but if you already said   יהיו"

סקט"ז  משנ"ב you should return to the beginning of the Amida. The ,לרצון"  adds that if you recited the 

regular Shabbos Amida instead of  מוסף but have not yet begun the ברכה of  "רצה", you should say 

 and finish davening. Additionally, if you davened the רצה and then continue to "ונעשה לפניך קורבן מוסף"

Amida of מוסף instead of the Shacharis Amida, you need to repeat the Shachris Amida again, but you do 

not need to repeat מוסף because you have already said it.  
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C. The  "ויכלו" After the Evening Amida 

 

 The S”A in 'סעיף ז teaches that every Friday night the congregation repeats "ויכלו" after the 

Amida. We learned above from the ):(1) גמרא שבת )קיט that one is obligated to recite "ויכלו" on Friday 

night and when one does so it is a testimony that Hashem created the world. Two reasons are given for 

repeating  "ויכלו" after the Amida even though it was already recited as part of the Amida. Firstly, when 

 is not recited in the Yom Tov Amida. Chazal therefore enacted reciting "ויכלו" ,falls out on Shabbos יו"ט

 is "ויכלו" ,every Friday night in order to guarantee that it will never be omitted. Additionally "ויכלו" 

repeated for those who do not know how to daven and thus never recited it in the Amida.  

The S”A concludes that you should recite "ויכלו" aloud while standing, and the  סקי"טמשנ"ב  

explains that since the recital of "ויכלו" is a testimony that Hashem created the world, לכתחילה we 

should try to fulfill the requirements of proper testimony, i.e., reciting it while standing. And although 

two witnesses suffice to give regular testimony, a minyan is preferable when one is testifying for the 

Master of the world. 

 The ד"ה ומעומד  ביה"ל  adds that since it is preferable to recite  "ויכולו" with a minyan, you should 

rush through your personal Amida in order to finish in time to be able to recite "ויכלו" with the rest of 

the tzibur. However, the  ( י )אור"ח לח:  חזו"א'  (4) argues that you should not rush through your Amida to 

recite "ויכלו" with the tzibur, because reciting "ויכלו" with a minyan is not mentioned in the  גמרא, but 

davening slowly with כוונה is stressed in the גמרא. The חזון איש adds that even on Yom Tov (where "ויכלו" 

is not recited in the Amida) you should not rush through davening in order to recite  "ויכלו" with the 

tzibur, because saying "ויכלו" with a minyan is not mentioned in the גמרא. The חזון איש concludes his 

discussion though by stating that the issue is still "צריך עיון". The reason for this is that in the   ביאור

 with a minyan "ויכלו" above (1) that it is best to recite גמרא  infers from the גר"א the ,הגר"א )סעיף ז'(

because the גמרא says that “even a  יחיד” needs to recite "ויכלו", implying that ideally it should be recited 

with a minyan. Thus, we have one  גמרא that talks about the advantages of davening slowly with כוונה 

and we inferred from another גמרא that it is best to say "ויכולו" with a minyan, and therefore "צריך עיון" if 

it is best to speed up your davening. 

If you missed saying ויכלו with the tzibur, should you specifically try to find a second person to 

recite it with in order to fulfill this aspect of  עדות? The  סקי"ט משנ"ב  writes that it should ideally be 

recited with at least two people together, which indicates that you should try to find another person to 

say it with him. But the י()או"ח לח:  חזון איש  disagrees, arguing that looking for another person appears 

as if you are specifically designating witnesses to testify about creation, which is certainly not necessary 

The משנ"ב סקי"ט concludes that if you do recite "ויכלו" alone, you should have in mind that you 

are not testifying, but just reading the פסוקים in the Torah. RSZA passkins   'הליכות שלמה-תפילה יד הע(

21)  (5) that if you did not get a chance to repeat "ויכלו", you should say it with your wife when you get 

home since women are also obligated in saying  "ויכלו", for they also need to testify that Hashem created 

the world. This was very relevant during the Covid-19 lockdowns where everyone davened at home. If 

there are no other male family members davening together, according to RSZA, you should recite "ויכולו" 

with your wife. 
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 Given the importance of reciting "ויכלו" with the tzibur (where the ביה"ל writes to rush through 

your Amida), what should you do if you are about to say  "ויכלו" in your personal Amida and notice that 

the  חזן is about to begin? Is it preferable to wait for him and say it together with the tzibur? If yes, 

should you say it out loud? RSZA passkins in  יד:ה( -)תפילה  הליכות שלמה  (6) that you should indeed wait 

and recite "ויכלו" with the tzibur, but recite it quietly. Furthermore, even if you just finished reciting 

 "ויכלו"  in your personal Amida and then the tzibur begins to recite it in unison, you should repeat "ויכלו" 

and say it with the tzibur. (However, if you already started the next section of davening you do not say 

כד(-)חי"ד אליעזר  ציץ again.) The "ויכלו"   (7) adds that if the tzibur begins to recite "ויכולו" when you are up 

to "ויכולו" in your private Amida, you are even allowed to say it out loud with them. The ציץ אליעזר 

explains that  "ויכולו" is considered a דבר שבקדושה, and you can say it out loud just like you can say 

 If you .(in unison "מחיה המתים" when you both reach) חזן out loud together with the "קדוש קדוש קדוש"

have already completed the main part of Amida and are in the middle of "אלוקי נצור", RSZA says that you 

should also recite "ויכלו" with the tzibur (assuming you already said the first "יהיו לרצון").  

D.  "מגן אבות" 

 

The   כד:(גמרא שבת(  (8) teaches that after the evening Amida the חזן repeats an abbreviated 

version of the Amida, called the "ברכה מעין שבע", because of "סכנה". Rashi explains that during the 

week people davened Maariv at home ביחידות but on Shabbos they would daven in shul, which was 

situated outside the city in the fields. Chazal were concerned that some would delay returning from shul 

on Friday night and might get harmed when walking back home alone. Therefore, they enacted the 

recitation of the ברכה מעין שבע to give latecomers ample time to catch up in order for everyone to 

leave together. However, the  ביאור הגר"א סקי"ג( גר"א(  (9) quotes the גאונים who argue on Rashi and 

explain that the ברכה מעין שבע played a different role. According to the  גאונים, Chazal were concerned 

about people returning home alone, but the  ברכה מעין שבע was not enacted merely to stall for time. 

Rather, it was enacted to be מוציא those who arrived late so they would not need to recite their own 

 .and delay their return home שמונה עשרה

In other words, both opinions agree that the ברכה מעין שבע was enacted to prevent the 

dangerous situation of people walking home alone at night, but they disagree as to how the   ברכה מעין

 by elongating the davening and סכנה Rashi holds that it prevents the .סכנה actually prevents the שבע

stalling for time, allowing those who came late to finish their תפילה. In contrast, the גאונים hold that the 

שבע  מעין ברכה  prevents the סכנה by allowing the latecomers not to daven שמונה עשרה at all, but to 

simply listen to the ברכה מעין שבע and be יוצא with the חזן.  We will shortly learn a few  נפקא מינות 

between Rashi and the גאונים. (It is important to note that even according to Rashi that the   ברכה מעין

  (.חזרת הש"ץ was enacted to stall for time, it was still enacted in the form of a שבע

The S”A in 'סעיף ח records this practice of the חזן reciting an abbreviated version of the Amida, 

called the ברכה מעין שבע and adds that a יחיד does not recite it. However, the Rama argues that a  יחיד 

can recite it as long as he does not recite the ברכה at the beginning or at the end. Therefore, he notes, 

in many Ashkenazi communities it is customary for entire tzibur to recite "מגן אבות" with the חזן but 
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without reciting the opening and concluding ברכות, while in Sephardic communities the chazzan alone 

generally recites  מגן אבות (see  יז- רסחילקוט יוסף ). 

The סק"כ  משנ"ב  quotes the approach of Rashi that the ברכה מעין שבע was enacted in order to 

give people sufficient time to finish Amida and walk home together. The  משנ"ב then adds that even 

nowadays, when the shuls are no longer located outside of the city limits, this תקנה was not abolished.  

Based on Rashi’s explanation, the מנהג quoted by the Rama for the ציבור to recite the ברכה מעין שבע 

out-loud and then for the חזן to repeat it is logical, because the main purpose of the ברכה מעין שבע is to 

stall for time.  However, in many Ashkenazi shuls in  ירושלים the  מנהג is that the tzibur does not recite 

 to recite it (like the opinion of the S”A and against the custom חזן but rather for only the "מגן אבות" 

mentioned by the Rama). This מנהג is based on the גר"א above, as explained by the  הע'  -)קטז מעשה רב

 those מוציא to be חזרת הש"ץ was enacted as a ברכה מעין שבע understood that the גר"א that the (10) יז(

who came late Therefore, only the  חזן should recite the ברכה מעין שבע and the ציבור should remain 

silent. (Rav Soloveitchik also followed this opinion of the גר"א, as noted in נפש הרב, עמ' קנח). 

Even according to the approach of the Rama that everyone may recite  מגן אבות out loud, the 

סקכ"ב משנ"ב   states that since the ברכה מעין שבע was enacted in the form of a חזרת הש"ץ (in order to 

stall for time), if the ור ציב  is saying  "מגן אבות" out loud the  חזן should wait until they are finished and 

then recite it himself. But he should not say it together with the  ציבור and continue straight into   אלוקינו"

 was specifically תקנה because the (which does occur occasionally in some places) ואלוקי אבותינו רצה וכו" 

for the  חזן to recite it.   

There is another מחלוקת whether the  חזן should bow when he says "ברוך אתה" at the beginning 

of the ברכה מעין שבע. RSZA was opposed to it initially, but after he saw that the מקור חיים passkined to 

bow, he, too, agreed that the חזן should bow at the beginning of the ברכה (see  פ"ט    שלמה הליכות(

( 34הערה  ). The  ו'(-קיא -)ח"ד  שו"ת בצל החכמה  (11) explains that this מחלוקת is based on the above 

 was enacted ברכה מעין שבע and Rashi as to whether the (גאונים quoting the) גר"א between the מחלוקת

as a method to stall for time or was it enacted primarily as a חזרת הש"ץ to be מוציא those who show up 

late. If the  ברכה מעין שבע was enacted to stall for time, then there is no reason to bow at the beginning 

of the ברכה. However, if it was enacted as a חזרת הש"ץ to be  מוציא the tzibur, then it makes sense that 

the  חזן would bow at the beginning of the ברכה just like any חזרת הש"ץ. The  יח( - )רסז ילקוט יוסף  quotes 

the יביע אומר that Sephardim do not bow for the ברכה מעין שבע because the S”A passkins like Rashi, 

and one should not bow where חז"ל did not enact bowing.  

E. Situations when "מגן אבות" is Omitted 

 

The S”A in  'סעיף ט teaches that when יו"ט falls out on Shabbos, the חזן does not mention any 

reference to YT in the  ברכה מעין שבע because חז"ל were only מתקן to say it on Shabbos. 

The S”A in 'סעיף י teaches that the ברכה מעין שבע is not recited in a house of חתנים or a house 

of אבלים because no חשש סכנה exists in such instances. The explanation behind this ruling is as follows.  

Chazal were מתקן to say the ברכה מעין שבע initially because the shuls were situated outside of the city 
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and it was dangerous to walk home alone. Today, even though the shuls are located in the city, the תקנה 

of Chazal was not abolished and we still recite the ברכה מעין שבע. However, Chazal were never מתקן to 

recite the ברכה מעין שבע in a “pop-up” or ad-hoc minyan because in such instances the minyanim were 

usually in a safe place where there was no חשש סכנה. Similarly, today we do not recite the   ברכה מעין

 in a situation where Chazal never would have enacted it. Therefore, we only recite it in a fixed שבע

minyan, but not in a temporary minyan such as a  בית אבל or בית חתנים.  

What is considered a permanent minyan that would obligate the חזן to recite the   ברכה מעין

סקכ"ד  משנ"ב There are a number of opinions concerning this point. The ?שבע   says that two conditions 

are required to define the location of a minyan as permanent: A) There is a קביעות to daven there for at 

least a few days.  B) There is a ספר תורה there. However, the  ז'( -)עו קיצור שו"ע  (12) argues with the 

time-frame of condition A and says that they need to be in a certain location for a few weeks in order to 

be considered a  קבוע minyan. A very practical נפק"מ between these two opinions are hotel programs for 

Pesach, where according to the משנ"ב you would recite the ברכה מעין שבע on Shabbos since the minyan 

takes place for more than a few days, while according to the קיצור שו"ע you would not since it is less 

than a few weeks.  

The סקי"א  באר היטב  quotes the  ט"ז who does not accept condition B, but rather holds that as 

long as the minyan is in a set location, you may still recite the  ברכה מעין שבע even though there is no 

)ח"ד ס"ט: ג'( אגרות משה   there. Rav Moshe in ס"ת  (13) passkins like the opinion of the ט"ז and adds that 

if a minyan meets every Friday night (which is quite common in some places where people organize 

smaller minyanim in private houses) you need to recite the ברכה מעין שבע even if there is no ספר תורה 

in the house.  

Another opinion is mentioned by the   י'(-)ב' ויראבן איש חי , who writes that the מנהג in ירושלים 

was always to recite the ברכה מעין שבע and that he had the custom "על פי סוד" to always recite it even 

outside of ירושלים as well. RSZA quoted in )שש"כ )סה הע' נח passkins like the משנ"ב that you need both 

תורהספר  and a קביעות  , but holds that in  ירושלים the ספר תורה is not required because the קדושה of the 

city is tantamount to the presence of a ספר תורה on some level (this is the reason that some hold 

similarly regarding תחנון, where placing one’s head on one’s hand is also generally practiced only where 

a  ס"ת is present -- but in  ירושלים,  the custom is to do so even in a place without a ספר תורה for the 

same reason, that the holiness of the city itself is considered equivalent to having a ספר תורה prsent). 

Therefore, he rules that a חזן in a minyan  קבוע (even without a ס"ת) can recite the ברכה מעין שבע in 

 for these purposes includes the Old City alone or ירושלים whether מחלוקת  There is a separate) .ירושלים

also the new additions.) What happens if you are in a makeshift minyan and the חזן begins to recite the 

 Many posskim say that you may let him continue if he will be terribly embarrassed ?ברכה מעין שבע

otherwise, as you may rely on the opinion of the  בן איש חי that it is always recited in a minyan. 

The question of whether to recite the ברכה מעין שבע in an outdoor minyan has recently become 

very common, as due to Covid-19, some minyanim have been held outside over the past few months. 

According to the משנ"ב and the קיצור שו"ע, it would seem that if there is no ס"ת present (which is 

usually the case outside on Friday night), one would not recite it, though in Yerushalayim, one would 

recite it according to RSZA above. According to the ט"ז and Rav Moshe, though, if this minyan will be 

held there for some time (either for a few days or a few weeks, depending on the opinions above), then 

one would recite it. According to the בן איש חי, one would always recite the ברכה מעין שבע. 
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The S”A in סעיף יב teaches that it is forbidden to talk during the recital of ויכולו and the   ברכה

סקכ"ו   משנ"ב The .מעין שבע  relates a story from the ספר חסידים about a חסיד who once saw a deceased 

friend in a dream whose face was discolored with a green tint. The deceased friend explained that this 

was his punishment for speaking during ויכולו, the ברכה מעין שבע, and the subsequent קדיש. 

F. Relying on מגן אבות when Forgot to Daven 

 

The S”A in סעיף יג paskkins based on the גאונים (quoted in the טור) that if you davened a 

weekday Amida on Friday night, or did not daven the Maariv Amida at all, or even just forgot to recite 

ד"ה אוביה"ל   see) "משיב הרוח" ), you can fulfill your obligation of the Amida simply by listening to the חזן 

recite the ברכה מעין שבע. The סקכ"ז  משנ"ב  explains that since מעריב is a רשות, we are  מיקל and allow 

you to fulfill your obligation with the חזן (this explanation is only needed for Rashi, but according to the 

 ברכה מעין שבע  s recital of the’חזן with the יוצא you can still be רשות even if Maariv was not a ,גאונים 

because the nature of the תקנה to recite the  ברכה מעין שבע was in order to be  מוציא the ציבור). The 

 together with the ברכה מעין שבע you should recite the לכתחילה  ,adds that in such a case משנ"ב סקכ"ח 

יד(-)כלל כחקיצור שולחן ערוך   word for word, as opposed to just listening to him. The חזן  (14) passkins 

that when relying on the  ברכה מעין שבע of the חזן, you should take three steps back at the end and say 

  .שמו"ע just like you would for any "עושה שלום וכו"

However, the משנ"ב concludes that it is preferable not to rely on this קולא since some disagree. 

Therefore, if you remembered your mistake before the חזן’s recital of the ברכה מעין שבע, it is best to 

repeat the Amida. But if the חזן had already begun and then you remembered that you need to repeat 

the Amida, you may rely on the ברכה מעין שבע. One must also remember that reciting the   ברכה מעין

 .instead of the full Amida is never allowed when one davens alone שבע

The ד"ה יצא   ביה"ל  adds that you can only fulfill your obligation of the Amida with the recital of 

the  ברכה מעין שבע on Shabbos, but not on  יו"ט (or חול המועד) that falls out on Shabbos. The reason is 

that there is no mention of Yom Tov in the ברכה מעין שבע. RSZA in )(15) שולחן שלמה )רסח סק"ד 

explains that even the  חזן only recites the ברכה מעין שבע on  יו"ט and  חול המועד that fall out on Shabbos 

in order not to deviate from the standard practice on other שבתות of the year, but in truth, it cannot 

fulfill the obligation of the Amida of these days since it lacks mention of the יו"ט. Therefore, if you forgot 

to recite  יעלה ויבוא on חול המועד, you cannot fulfill your obligation with the ברכה מעין שבע, because it 

was enver enacted to be מוציא your Yom Tov or Shabbos חול המועד davening. However, if you forgot to 

recite "משיב הרוח", you can fulfil your obligation with the ברכה מעין שבע even though there is no 

mention of "משיב הרוח" in the  ברכה מעין שבע because חז"ל enacted it to be מוציא the maariv שמו"ע 

even without "משיב הרוח".  
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 סימן רס"ט

  A.  קידוש in Shul on Friday Night 

 

 The (1) טור writes that it is customary to recite kiddush in shul on Friday night. However, the  טור 

then writes that he does not understand how this erroneous מנהג spread. He notes that there is a דין of 

 you only fulfill your obligation of kiddush if you (or the person you are being – "קידוש במקום סעודה"

 is eating in the place where you are reciting kiddush. However, if you recite kiddush in a place (מוציא

where no one is eating, no one is יוצא the obligation of kiddush and your blessing is a ברכה לבטלה. 

Therefore, he claims that although guests used to eat in shul, since nowadays no one eats in shul, the 

recital of kiddush is a ברכה לבטלה. 

The S”A in א' - רסט  passkins   in accordance with the custom mentioned in the טור of reciting 

kiddush in shuls on Friday night. He explains further that although people do not usually eat in shul 

anymore, the custom remains to recite קידוש in shul (similar to the way that the custom to recite the 

 is still intact even though there are no shuls in the fields.) However, the S”A adds that ברכה מעין שבע

since you can only fulfill your obligation of kiddush in the place where you eat, you should give the 

kiddush wine to a קטן to drink. The  סק"ב  שנ"ב מ  explains that since there is a prohibition of eating or 

drinking before kiddush, and you (the one reciting the kiddush in shul) are not יוצא your obligation of 

kiddush (since it is not in the location of your meal), you are not allowed to taste the wine, but must give 

it to a child instead.   

The S”A concludes that despite the long-standing nature of the מנהג, it should ideally be 

abolished, and that the מנהג in ארץ ישראל is not to recite kiddush in shul. However, the סק"ה  משנ"ב  

passkins that the custom in his region was to recite kiddush in shul, and it seems that this is still the מנהג 

in most places in חו"ל today. Rav Tzvi Pesach Frank writes in the הר צבי that even other communities 

outside of ירושלים may recite kiddush in shul on Friday night. But the סכ"ו(-)חלק יד  ציץ אליעזר  (2) argues 

that the S”A clearly writes that it is best not to continue or institute this  מנהג and he also testifies that 

the מנהג in ארץ ישראל (not just  ירושלים) is not to recite kiddush in shul on Friday night. Therefore, one 

who opens a new shul anywhere in  ארץ ישראל should not recite kiddush in shul on Friday night. (The 

)רסט:א( פסקי תשובות   writes that if a shul in ארץ ישראל already has the custom to recite kiddush on 

Friday night, they are allowed to continue since the מנהג has strong roots.) 

 In locations where the מנהג is to recite קידוש in shul, the סק"א  משנ"ב  passkins that it is best to 

give the wine to a child who has reached the age of חינוך (age six or seven, depending on his intellectual 

ability) and not to a child under the age of חינוך because if the child does not understand the concept of 

 – of kiddush ברכה apparently holds that the משנ"ב The) .ברכה לבטלה is making a מקדש  the ,ברכות

"בורא פרי   to do so, but we want to salvage the מנהג since there is a ברכה לבטלה is not a "מקדש השבת" 

   (.קטן and we therefore give some wine to a הגפן"

The משנ"ב then raises the question that if no one is יוצא their obligation of kiddush when it is 

recited in shul and the child has already reached the age of  חינוך, how are you allowed to let him drink 
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before a “real” kiddush? After all, you are obligated to be מחנך him, so how can you encourage him to 

drink before kiddush, which is forbidden? The  סק"א מג"א  (3) answers based on the  רשב"א (that we 

learned with regards to allowing kids open a fridge door when the light turns on) who holds that there is 

no prohibition of ספייה בידים (feeding children an איסור) when it is for the purpose of strengthening the 

 and it is for his/her benefit. Therefore, since the child benefits from the grape juice, we are קטן

permitted to give it to him. Additionally, the איסור ספייה applies only if the food is inherently forbidden, 

such as a נבילה or a טריפה, but if the food is inherently permitted (such as the wine in our case) and 

there is a separate prohibition of eating before kiddush, the child is permitted to eat. This is also why a 

child who is nine years old may eat on יום כיפור and there is no ענין to be מחנך him to fast for a few 

hours. The מג"א adds that parents should not cause their children to suffer; rather, they should let them 

eat before kiddush. 

 The סק"א   משנ"ב  (who references the above מג"א but does not quote the whole thing) 

continues that if there is no קטן who has reached the age of  חינוך in shul, the מקדש should drink at least 

a  רביעית and have in mind to fulfill his obligation of kiddush while drinking the wine. The reason for this 

is because some posskim hold that drinking a רביעית of wine is equivalent to eating a meal and it’s as if 

you made kiddush במקום סעודה (he should of course also remember to recite על הגפן in this case). 

 

  סימן ער
The S”A in סימן ער teaches that it is customary to recite the  פרק of "במה מדליקין" on Friday night 

before Maariv. The סק"א  משנ"ב  explains that we recite "במה מדליקין" because it teaches about the laws 

of lighting candles and it includes the three things that a person needs to say in his house before 

Shabbos. The  סק"ב משנ"ב  explains that the reason it is recited specifically before Maariv is in order to 

ensure that it is recited before you accepted Shabbos. For there would be no purpose in learning the 

 pertaining to candle lighting and what to say at home on erev-Shabbos after Shabbos has already הלכות

been accepted. However, the טור implies that "במה מדליקין" should be recited after Maariv, and the 

reason for this (cited in the משנ"ב סק"ב) is to delay the end of davening so that those who arrived late 

will finish with everyone else.  

 The  סק"ב  ערוך השלחן  (4) explains that today many do not recite "במה מדליקין" because we 

accept Shabbos before Maariv with the recital of "בואי כלה". If so, since Shabbos has already begun, 

there is no point to reciting "במה מדליקין". Furthermore, we usually daven close to שקיעה and by the 

time we get to "במה מדליקין" it is already Shabbos. Therefore, some have the custom to completely omit 

the section of "במה מדליקין" and they recite "כגוונא" instead. Those who daven Nusach Sefard generally 

omit במה מדליקין and recite כגוונא instead. 

 

 

 

 


