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A renaissance of Torah learning has blessed our 
generation!  More Jews are learning Torah today 
than ever before:  synagogue programs, community 
programs, one-year programs, school programs for 
parents, daf yomi programs, internet programs 

– all provide a plethora of opportunities for the 
spiritually hungry.  More Jews are learning Torah 
today – but few are learning how to learn Torah!

The “Pathways in Torah” Program of Bonayich 
Educational Services has come to fill this need.  
In convenient learning packets which merge 

traditional and internet modalities, “Pathways in Torah” is the first truly skills-based 
program for adults seeking to deeply understand and experience the wisdom, beauty 
and joy of Torah learning…  

“Pathways in Torah” presents the various disciplines of Torah learning from a perspective 
of the specific skills required for independent study of the discipline.  Study areas 
include:  

 • Mikra (Bible)
 • Mishnah and Torat HaTannaim 
 • Talmud
 • Halachah 
 • History
 • Midrash and Aggada 
 • Jewish Thought and Faith 

Step by step, skill by skill, through a defined and transparent scope and sequence, 
“Pathways in Torah” allows each learner to acquire the skills to feel at home in learning!  

“Pathways in Torah” is written, produced, distributed and managed by the master 
educators of Bonayich Educational Services, famous for their curricula in Mishnah and 
Talmud for schools and yeshivot.  Now, every adult can benefit from their experience and 
expertise!

“Pathways in Torah” is published in series of booklets, each series dealing with one Torah 
discipline, which may be acquired individually or in full series, weekly, monthly or in 
whatever learning cycle fits the participant.  The booklets are easy to read and absorb, 
and are equally appropriate for individual and chevruta learning, or for synagogue or 
community adult education group learning.

 
For more information, and for subscriptions, please contact:

Bonayich Educational Services
POB 731

Elkana, Israel 44814
Telephone:  201-2559364

Fax:  972-3-9074714
bonayich@bonayich.com

www.bonayich.com

Pathways in Torah Each skills unit includes:
• primary sources which underpin the skill being 
studied
• thought and review questions for mastery of the 
material
• evaluations to enable learners to verify their 
accomplishment
• convenient answer keys to allow participants to 
check their own progress.  

All this, and more:  “Pathways in Torah” provides 
email access to program writers to enable 
participants from around the world to receive ready 
answers to the questions that always arise, and 
monthly internet broadcasts further augment the 
study.

On the following four pages, please find example pages from two of the booklets already 
available, and on the back page of this brochure, a full listing of the booklets for the 
study of Mishnah, Torat HaTannaim and Talmud.



Cantillation Marks and their Significance - Unit #1.42222

Source Translations

Sources #1- #5 are to be learned in their original text, since the point of their study here is 
the placement of the cantillation marks on the original Hebrew text.

Source #6

Talmud Bavli, Massechet N’darim, Page 37b
Rav Ikka bar Avin said in the name of Rav Chananel who said in the name of Rav: 
What is the meaning of what is written: (Nechemiah 8): 
“And they read from the book of the law of God, interpreted, explained, and they caused 
them to understand the Mikra"? 
“And they read from the book of the law of God" – this means Mikra. 
“Interpreted" – this means Targum (translation). 
“Explained" – these are the individual verses. 
“…caused them to understand the Mikra" – this means the cantillation marks.

Source #7

Machazor Vitri, Paragraph 120
Regarding your questions about vocalization of a Sefer Torah: 
The Torah given to Moshe at Sinai was not vocalized, 
because it was the Sages that instructed us to mark the text, 
and we may not add to the Torah anything of our own, lest 
we transgress the prohibition of “bal tosif" – not to add to Torah. 
Therefore, we do not vocalize the Sefer Torah.  

were given from Sinai on tradition, 
as it is written: (Nechemiah 5) “v'sum sechel," etc. - 
That was as oral tradition, and not with the markings in the book.

Source #8-
 is to be learned in the original text, since the point of the study here is the placement of the 
cantillation marks on the original Hebrew text.

Source #9 

Talmud Bavli, Massechet Chullin, Page 94a
Shmuel said: it is forbidden to fool people, 
including non-Jews.

Source #10

Sefer Mitzvot Gadol, Negative Precept #155

1616 Answers - Unit #1

24. In verse 15, the t’lisha k’tana together with the kadma v’azla after it, together with the 
shalshelet at the beginning of verse 16, create the feeling that Lot is hesitating in his 
departure from the cities, and that he was really not so happy to leave. In distinction to 
Lot, the messengers are pushing him to hurry up, since the destruction is imminent, and 
if he doesn’t run he may perish with the cities. These marks give us a live rendition of 
what’s going on.

25. The words “ ” are all verbs. The cantillation marks used here give us 
a feeling of quick rhythm, without hesitations with marks with a long melody. This is an 
expression of the coarse behaviors of Esav, as he tramples anything in his path without 
regard or sensitivity. Coarse eating, drinking, then getting up and leaving without 
regard for the values of the first born rights he has sold.

26. Yes, from the verse in Nechemiah we learn that the cantillation marks are from the 
Torah, from Sinai.

27. They asked him if it is permitted to vocalize a Sefer Torah, or perhaps it must be left 
without vocalization.

28. In his opinion, the marks are from Sinai.

29. Because they were handed down orally, they below to the Torah Sheb’al Peh.

30. The prohibition of theft, fooling people, or lying.

31.  means friend, and the intention is to one who belongs to the People of Israel. 
Therefore, it would be implied by the verse that these negative actions are permitted 
against non-Jews.

32. Answer depends on the student.

33. Rabbi Moshe from Coucy explains that the prohibition of theft mentioned at the 
beginning of the verse, from which we learn the prohibition of all actions of theft or 
foolery, is forbidden towards all people. The  at the end of the verse is only referring 
to the latter prohibitions in the verse.

34. Two proofs:

a. If the words  referred also to theft, it would have to have written 
, and the true reading proves that it is not referring to that prohibition.

b. The singing marks teach the same idea, since the etnachta divides the verse 
into two, and is under the word , meaning that this stands alone and refers 
to everyone, to all people.

35. Rav explains that it is really forbidden to take pay for the teaching of Mikra. However, 
the pay that is normally given is not for the teaching itself, but for the supervision given 
to the children at the time of their study. Therefore, since he is receiving pay, there is 
personal benefit, and if he took a vow to the contrary, he is forbidden to teach him.

36. According to Rav, the marks are from the Torah, and therefore they are an integral part 
of the study. So, it is forbidden to take pay for teaching them. However, Rabbi Yochanan 
holds that the marks are Rabbinic in origin, and therefore it is permitted to take pay to 
teach them to others.

37. The Ran decides like Rabbi Yochanan, that the marks are Rabbinic in origin.

Cantillation Marks and their Significance - Unit #1.41616

E   The Source of the Cantillation Marks

After learning the types of the cantillation marks, and their various purposes, we will now 
clarify the source of the marks. From where were these marks derived?

We will learn two opinions about this among the Sages of Israel.

Talmud Bavli, Massechet N’darim, page 37b

SOURCE

6

26. Does this source give us the source of the cantillation marks?

 

 

Relating to this discussion in the Talmud, several early Sages made the following remarks:2

Machazor Vitri2, Section 120

SOURCE

7

27. What is the question that was sent to Rabbi Simchah from Vitri?
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Source #4
 Our pure Torah was given to perfect the traits of people  
 and their behavior in the world, 
 which may be generalized by its saying:  Òyou shall be holy,"
 and the intention was as our scholars of blessed memory said: 
 sanctify yourself in what is permitted to youÉ"  
 And it would be inappropriate in all such things to command details, 
 because the commandments of the Torah are  
 for all periods, times and circumstances. 
 It is unavoidable for it to be like this, 
 since the traits of people and their behavior  
 change with the times and the individuals concerned. 

Source #5
 Éthese are the laws which the prophets and the scholars of each generation 
  established as Òboundaries" and Òfences" for Torah, 
 as HaShem commanded them to do in a general way 
 by saying (Leviticus 18:30) Òguard carefully my perimeters,"
 and the tradition says on this (Mo'ed Katan Page 5a) Òmake a perimeter around mine."
 and this what the Sages called Òdecrees."   

Source #6
 Éthese are the laws which were established by careful consideration, 
 to bring beneÞt to social mattersÉ 
 and these are what the Sages called Òenactments" and Òcustoms." 

Source #7
 Rabban Gamaliel says: 
 Every day, a person should say a Sh'mone Esre. 
 Rabbi Yehoshua says:  a summary of the Sh'mone Esre. 
 Rabbi Akiva says: 
 if his prayer is ßuent, he should say a Sh'mone Esre, 
 and if not, a summary of the Sh'mone Esre.

Source #8
 To prepare a courtyard entryway for enclosure - 
 Bet Shammai says:  a sidepost and a top beam, 
 and Bet Hillel says:  either a sidepost or a top beam. 
 Rabbi Eliezer says:  two sideposts. 
 A student said to Rabbi Akiva in Rabbi Yishma'el's name: 
 Bet Shammai and Bet Hillel never disputed a courtyard entryway  
 that is less than four cubits wide, that it requires only a sidepost or a top beam. 
 What was their dispute? 
 One which is four to ten cubits wide, 
 Bet Shammai says:  a sidepost and a top beam, 
 and Bet Hillel says:  either a sidepost or a top beam. 
 Rabbi Akiva said:  they disputed both.

Source Translations

Source #1
 (8) When you have a legal problem, whether in capital, monetary or ritual matters, 
  a dispute in your communities, 
  you should goup to the place that HaShem your God shall choose. 
 (9) And you should come to the Kohanim, the Levi'im,  
  and to the judge that will be in your day, and ask your question,  
  and they will tell you what the law is. 
 (10) And you shall do what they tell you,  
  from the place which HaShem shall choose, 
  be very careful to do whatever they teach you. 
 (11) You shall do what they will teach you, and judgement they gave you. 
  Do not turn aside from what they tell, to the right or to the left.

Source #2
 Rav Yehudah said in the name of Rav: 
 When Moshe was on high, 
 he found the Holy One, Blessed be He, sitting and tying crowns onto the letters. 
 he said to Him:  Master of the World, why are you doing this? 
 He said to him:  one day, there will be a man named Akiva ben Yosef, 
 and he will learn piles of halachot from each spike of these crowns. 
 He said to Him:  Master of the World, show him to me!   
 He said to him:  turn around! 
 He went and sat eight rows back, 
 and didn't understand what they were talking about, and felt weak. 
 When they got to a certain topic, his (Rabbi Akiva's) students said to him: 
 Rebbe, how do you know this is so?  
 He said to them:  it is a halachah given to Moshe at Sinai! 
 And he (Moshe) calmed downÉ

Source #3
 And throughout all these years (=of the generations of the Tannaim), 

 All the halachot that had not yet been decided  
 were explained in all the Bate MidrashÉ 
 and they speciÞed them more and more, 
 and they were careful to verify the texts of the traditions and mishnayot. 
 However, they did not add onto the words of the  
 earlier scholars from the Men of the Great Assembly, 
 but rather exerted themselves and were exceedingly careful 
 until they established what the earlier scholars said and what they did 
 until all the doubts they had were resolvedÉ

Unit #2 - Answers1616 Answers - Unit #2 1717

Answers for unit 2.5
1. Decisions in halachah in the High Court in Jerusalem

2. This shows the authority of the judges, and the backing of HaShem for the process of 
law by them. The judges are acting to connect and implement the eternal Torah to 
the reality which changes here on earth. This is a divinely mandated process.

3. The judges would decide on their own.  This is why the verses repeat the admonition to 
listen to whatever the judges say.

4. To emphasize that the foundation of social stability is trust in the legal system and its 
authority.

5. The legal system would collapse, and with it, all of society.  The Torah hints at this by 
saying to go to the judge “that will be in your own day.”

6. Mount Sinai.  This shows that the continuity of Torah Sheb’al Peh was already part of 
the original revelation at Mount Sinai.

7. The crowns symbolize that the processes of Torah Sheb’al Peh are rooted in the Torah 
Shebichtav.

8. From Moshe’s time to Rabbi Akiva’s time, the Torah Sheb’al Peh developed to such an 
extent that it was already very different from what was in the time of Moshe.

9. Rabbi Akiva’s words were based on all the stages of the development of Torah Sheb’al 
Peh, which is based on what was given at Sinai.   All of his innovations were bsed on 
the methods of the Torah Sheb’al Peh  in the interpretation of Torah Shebichtav.

10. Moshe realized that everything had evolved from what he received at Sinai.

11. The processes of Torah Sheb’al Peh are rooted in the original revelation from Mount 
Sinai, and constitute an unbroken chain of tradition.

12. The answer depends on the student, but should include the thought that the main 
principles and values don’t change.

13. The answer depends on the student, but should include the thought that there is room 
for applications and necessary interpretations.

14. Interpretations.  Many halachot were said by earlier generations, and were not always 
understood by later scholars.  Therefore, later scholars interpret and explain them.

15. Since things were not adquately understood, there was need for explanations and 
interpretations of what was said.

16. Since Torah is eternal, and is relevant for all generations, but reality is always changing 
and circumstances are always different, there is no way to include enough detail to 
cover all eventualities.

17. The Torah commands general principles, and the Sages work with them to decide 
halachah in changing circumstances.  In this way, the Torah can relate to all times, 
places and circumstances.

18. New halachot for new issues.  Since circumstances change, there are always new cases 
about which Torah scholars did not write.  Therefore, there is need for new legislation 
to deal with these new issues.

19. A new “fence” that the Sages decreed of their own initiative.

20. Since there is a danger that people may unwittingly transgress the Torah law, the 
Rabbis establish “perimeter fences” to prevent that possibility.

21. The word “mishmeret” is from the root to “guard.”  What the verse is saying, then, is 
literally that one should “guard the guarding.”  Chazal learned from here that the 
Torah instructs us to build perimeter fences to prevent the community from unwitting 
errors.

22. Enactments that the Rabbis make on their own initiative to solve a social problem or 
perpetuate a certain positive practice or event.  For example, the halachah was 
originally that when a woman divorces, she receives the value of her k’tubah from 
property.  In the days of the Gaonim, the scholars saw that many people did not own 
property, and women were being disadvantaged in collection of their k’tubot, so they 
enacted that women could also collect from movable property.

23. These enactments solve burning social issues, or preserve events or positive 
developments.

24. Four types:

a. Interpretations of earlier laws

b. New laws for new issues

c. Fences

d. Enactments

25. Rabban Gamaliel and Rabbi Yehoshua – Yavneh 1.  Rabbi Akiva, Yavneh 2.

26. In the first generation of Yavneh there was a dispute about the saying of Sh’mone Esre, 
but in the second generation of Yavneh the opinion of Rabbi Akiva resolved the dispute 
by mediating between the two opinions.

27. Bet Shammai and Bet Hillel – time of the Mikdash.  Rabbi Eliezer – Yavneh 1.  Rabbi 
Yishma’el and Rabbi Akiva – Yavneh 2.

28. Four generations.  Bet Shammai and Bet Hillel, Rabbi Eliezer, Rabbi Yishma’el and 
Rabbi Akiva, and the student who spoke to Rabbi Akiva.

29. The generations are brought in chronological order, without skipping generations.

30. The matter began in the generation of the Mikdash, and was settled over the next two 
generations.

31. Bet Shammai and Bet Hillel – Mikdash, Rabbi Tarfon – Yavneh 2. 

32. This shows us that by the time of Rabbi Tarfon, the halachah had been decided 
according to Bet Hillel.

33. Rabbi Yochanan ben Zakkai – Mikdash, Rabbi Elazar – Usha.

34. Three generations:  Rabbi Yochanan ben Zakkai, Rabbi Elazar, and the beginning of the 
mishnah which describes the law at the time of the Mikdash (even though no Tanna is 
mentioned by name there, the generation itself is represented).

35. The generations are brought in chronological order, without skipping generations.

36. The question about blowing shofar on Shabbat came up because of the move of the 
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B    The Ongoing Revelation of Torah Sheb’al Peh

Already in the days of Moshe Rabenu, the process of Torah Sheb’al Peh was anchored in 
Divine command:

Deuteronomy, Chapter 17, Verses 8-11  

 

 

 

 

SOURCE
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1. What are these verses speaking about?

2. What is the importance of the location of the judges in “the place which HaShem 
your God shall choose”?

3. What happens if there is no precedent or answer in the tradition for the question 
raised in the high court?  Is there an allusion in the verses to such a situation?

4. In your opinion, why does the Torah emphasize:  “Don’t turn aside from what they 
tell you, to the right or to the left”?

5. In your opinion, what would happen if people would say:  “Our judges today are 
inadequate, and I have no confidence in them.  If we still had the judges from a 
better time, I would listen to them!”  How would you answer such a claim? Is there 
a hint in these verses to how the Torah would react to such a claim?

When Chazal thought about the depth of these matters, they gave us an Aggadah which 
holds within it the principles of the ongoing revelation of the Torah Sheb’al Peh.

Talmud Babli, Massechet M’nachot, Page 29b  
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From Unit 2.5:  Ongoing Revelation in Torah Sheb’al Peh and its Reflection in Mishnah
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Source #4
 Our pure Torah was given to perfect the traits of people  
 and their behavior in the world, 
 which may be generalized by its saying:  Òyou shall be holy,"
 and the intention was as our scholars of blessed memory said: 
 sanctify yourself in what is permitted to youÉ"  
 And it would be inappropriate in all such things to command details, 
 because the commandments of the Torah are  
 for all periods, times and circumstances. 
 It is unavoidable for it to be like this, 
 since the traits of people and their behavior  
 change with the times and the individuals concerned. 

Source #5
 Éthese are the laws which the prophets and the scholars of each generation 
  established as Òboundaries" and Òfences" for Torah, 
 as HaShem commanded them to do in a general way 
 by saying (Leviticus 18:30) Òguard carefully my perimeters,"
 and the tradition says on this (Mo'ed Katan Page 5a) Òmake a perimeter around mine."
 and this what the Sages called Òdecrees."   

Source #6
 Éthese are the laws which were established by careful consideration, 
 to bring beneÞt to social mattersÉ 
 and these are what the Sages called Òenactments" and Òcustoms." 

Source #7
 Rabban Gamaliel says: 
 Every day, a person should say a Sh'mone Esre. 
 Rabbi Yehoshua says:  a summary of the Sh'mone Esre. 
 Rabbi Akiva says: 
 if his prayer is ßuent, he should say a Sh'mone Esre, 
 and if not, a summary of the Sh'mone Esre.

Source #8
 To prepare a courtyard entryway for enclosure - 
 Bet Shammai says:  a sidepost and a top beam, 
 and Bet Hillel says:  either a sidepost or a top beam. 
 Rabbi Eliezer says:  two sideposts. 
 A student said to Rabbi Akiva in Rabbi Yishma'el's name: 
 Bet Shammai and Bet Hillel never disputed a courtyard entryway  
 that is less than four cubits wide, that it requires only a sidepost or a top beam. 
 What was their dispute? 
 One which is four to ten cubits wide, 
 Bet Shammai says:  a sidepost and a top beam, 
 and Bet Hillel says:  either a sidepost or a top beam. 
 Rabbi Akiva said:  they disputed both.

Source Translations

Source #1
 (8) When you have a legal problem, whether in capital, monetary or ritual matters, 
  a dispute in your communities, 
  you should goup to the place that HaShem your God shall choose. 
 (9) And you should come to the Kohanim, the Levi'im,  
  and to the judge that will be in your day, and ask your question,  
  and they will tell you what the law is. 
 (10) And you shall do what they tell you,  
  from the place which HaShem shall choose, 
  be very careful to do whatever they teach you. 
 (11) You shall do what they will teach you, and judgement they gave you. 
  Do not turn aside from what they tell, to the right or to the left.

Source #2
 Rav Yehudah said in the name of Rav: 
 When Moshe was on high, 
 he found the Holy One, Blessed be He, sitting and tying crowns onto the letters. 
 he said to Him:  Master of the World, why are you doing this? 
 He said to him:  one day, there will be a man named Akiva ben Yosef, 
 and he will learn piles of halachot from each spike of these crowns. 
 He said to Him:  Master of the World, show him to me!   
 He said to him:  turn around! 
 He went and sat eight rows back, 
 and didn't understand what they were talking about, and felt weak. 
 When they got to a certain topic, his (Rabbi Akiva's) students said to him: 
 Rebbe, how do you know this is so?  
 He said to them:  it is a halachah given to Moshe at Sinai! 
 And he (Moshe) calmed downÉ

Source #3
 And throughout all these years (=of the generations of the Tannaim), 

 All the halachot that had not yet been decided  
 were explained in all the Bate MidrashÉ 
 and they speciÞed them more and more, 
 and they were careful to verify the texts of the traditions and mishnayot. 
 However, they did not add onto the words of the  
 earlier scholars from the Men of the Great Assembly, 
 but rather exerted themselves and were exceedingly careful 
 until they established what the earlier scholars said and what they did 
 until all the doubts they had were resolvedÉ
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