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Transparency and accountability -  new buzz 
words for 21st century corporate governance. 
No doubt all upright, honorable people wel-
come every genuine effort to stop corruption 
and dishonesty in whatever sphere of society, 
corporate, governmental or personal. But is 
this really a new phenomenon? Is ours, in 
fact, the first generation in history concerned 
about such issues?  

 

This week in Pikudei we learn that way back 
in the days of Moses a transparent accounting 
and detailed audit was conducted over the 
donations made by the Israelites towards the 
building campaign for the Sanctuary and its 
sacred vessels. The contributions of gold, 
silver and copper were all weighed out and 
totaled so that no one could cast any asper-
sions on the integrity of Moshe and his team. 
In fact, the commentaries derive from this 
episode that those in charge of communal 
charity funds should likewise hold themselves 
accountable. We all need to be “innocent in 
the eyes of G-d and man.”  

 

Ethics of the Fathers reminds us to consider 
that one day we will all face ultimate account-
ability. Each of us will stand before the heav-
enly tribunal to give a din v’cheshbon, a “full 
justification and an accounting” for the way 
we lived our lives.  

 

It is fascinating to note that somehow the 
Talmud (Shabbos, 31a) was able to get wind 
of the actual questions we will be asked by 
that supernal tribunal. (I can’t help imagining 
the scene of the tough guy cop pulling over 
his suspect and saying, “We’d like to ask you 
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a few questions.”) Know what the very first ques-
tion is going to be? Surprise, it’s not did you be-
lieve in G-d, or fast on Yom Kippur. Believe it or 
not, the first question on this final of final exams is 
“Did you deal faithfully in business?” Not how 
religious you were with G-d but how you conduct-
ed your business affairs. Were you honest and fair 
with people? Did you live with integrity?  

 

The second question, however, does go to the 
heart of our unique Jewishness. “Did you set aside 
fixed times for Torah study?”  It would appear that 
familiarizing oneself with Torah and becoming a 
knowledgeable Jew is the key that opens the doors 
to everything else in Jewish life.  

 

Is it not an anomaly of our times that many of our 
most brilliant legal minds -  attorneys, advocates 
and judges – may have never opened a single page 
of the Talmud, Judaism’s classic encyclopedia of 
law? Or that some of our finest doctors may be 
completely unfamiliar with the medical writings of 
Maimonides, the great 12th century physician and 
scholar? Or that our brightest business magnates 
remain Jewishly ignorant, even illiterate?  

 

When it comes to crossing a red light, ignorance of 
the law is no excuse. No traffic cop will buy the 
story that the driver didn’t know it was illegal. In 
our day and age, with so many new opportunities 
for Torah study available, Jewish ignorance just 
doesn’t wash. If the Talmud was once a closed 
book, today it’s available in English – and there are 
teachers to go with it too. Jewish Studies opportu-
nities abound in every community. And if one is 
geographically challenged, the internet -  and specif-
ically chabad.org – can work wonders. You’ll even 
find yourself a virtual Rabbi! 



 

Let’s ensure that when they pull us over to ask 
us a few questions we’ll all be able to answer in 
the affirmative. Meanwhile, we would love you 
to join one of our CAJE Adult Education cours-
es or a Shiur. Hope to see you there.  
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Moses makes an accounting of the gold, silver 
and copper donated by the people for the mak-
ing of the Mishkan. Betzalel, Ahaliav and their 
assistants make the Eight Priestly Garments – 
the Apron, Breastplate, Cloak, Crown, Hat, Tu-
nic, Sash and Breeches - -  according to the speci-
fications communicated to Moses in the Parshah 
of Tetzaveh. 

 

The Mishkan is completed and all its compo-
nents are brought to Moses, who erects it and 
anoints it with the holy Anointing Oil, and initi-
ates Aaron and his four sons into the priesthood. 
A cloud appears over the Mishkan, signifying the 
Divine Presence that has come to dwell within it. 
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The Sanctuary is known by two names, each 
with a distinct connotation essential to under-
standing the nature of the Sanctuary. Mishkan is 
the “dwelling-place,” and Mikdash is the 
“sanctity.” That these terms are complementary, 
it has been noted, is indicated in the passage, 
"They shall make me a sanctity and I shall dwell 
among them.”  

 

The Sanctuary is both the instrument and sym-
bol of G‑dliness in this material world and its 
affairs, a repudiation of G‑d’s- in-His-heaven 
aloof from this world. But of His own accord 
He does not make Himself evident; He will be 
seen only by those who look. A tree may be 
merely a tree, or it may be the handiwork of G‑d 
with all that phrase implies, depending on the 
viewer. Our personal joys and tragedies may be 
quite accidental, or the hand of Providence guid-
ing men's fate; again the choice is ours. Every 
facet of existence can reveal G‑d, if we will it. 
Thus the Sanctuary symbolizes His presence in 
everything. 

 

The terms dwelling-place and sanctity refer to G‑d 
and to Israel. G‑d makes His abode in what man 
sanctifies. Therefore the Torah insists on the use 
of physical objects in the ritual. Wool cloth be-
comes an instrument of fulfilling G‑d's will when 
it becomes a talit. Animal skin is endowed with 
spirituality, it acquires new qualities, when it be-
comes tefillin, a mezuzah, a Torah scroll. All our 
affairs, however lowly and mundane, however 
seemingly devoid of soul and religious potency, if 
only conducted according to Torah, sanctified, 
create a dwelling-place for G‑dliness. 
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The materials for the portable desert sanctuary, 
the Mishkan, came from the donations, the 
freewill offerings, of the Jewish people. Each Jew 
gave according to his and her ability and generosi-
ty of heart. 

 

The adanim, however, the “bases” upon which the 
upright boards of the Mishkan walls rested— its 
foundation— came from a different source. These 
bases were cast from the silver given by the Jews 
as part of a mandatory levy— a half- shekel from 
each individual. (The shekel was a standard small 
weight unit, used to weigh gold, silver and copper 
for monetary purposes.) Rich and poor, motivated 
and unmotivated, happily or grouchily, each Jew 
gave exactly the same amount. 

 

The Mishkan, the edifice that “housed” the Divine 
presence, is expressive of the totality of the Jewish 
people. Our nation as a whole, and every individ-
ual Jew too, is also a sanctuary for G‑d’s presence. 
We all have different levels of ability, opportunity 
and commitment. Every one of us has strengths 
and weaknesses in each of these areas. In our lives 
we will build and uphold the Sanctuary of Judaism 
in varying ways, dependent both on circumstances 
we control and on those that we cannot. The 
foundation of this edifice, however, the silver 
sockets arrayed in precise alignment on the 
ground that support the structure of the sanctu-
ary— they are built of constancy, the same for 
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the Torah forbids practices that emulate pagan 
customs, considering that following their tradi-
tions is the first step towards subscribing to their 
idolatrous beliefs and services. 

 

3.    The covenant of circumcision is unique in its 
being a sign in our bodies of our relationship 
with G‑d. Making other signs in one’s body 
would weaken and cheapen this special sign. 

 

Or, as one wise fellow once put it, “the reason I 
don’t put a tattoo on my body is the same reason 
I don’t put a bumper sticker on my Porsche.”  
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A school teacher asked the children just before 
she dismissed them to go to daven, "And why is 
it necessary to be quiet in Shul?"  

 

Annie replied, "Because people are sleeping" 
 
A father was reading Bible stories to his young 
son. He read, "The man named Lot was warned 
to take his wife and flee out of the city, but his 
wife looked back and was turned into a pillar of 
salt."  

 

His son asked, "What happened to the flea?" 

everyone at every phase of their lives. 

 

“Silver” in Hebrew, kesef, also means “yearning” 
and “love.” The one thing that all Jews must 
have at every moment is an unconditional love 
for each other. 

 

Notwithstanding all the differences between us, 
the foundation for making for G‑d a dwelling 
place in our world is an absolute sense of the 
equal, irreplaceable and fundamental value of 
each Jew in our purpose and mission as a peo-
ple. We cannot see any Jew as marginal; we can-
not write any Jew off as hopelessly disconnected. 
We cannot allow questions of behavior and ide-
ology to obscure the need to align and support 
each other in whatever it is that we need from 
each other. 

 

This is why we speak of a love felt as a yearn-
ing— kesef. We must allow ourselves to be drawn 
together with a force and desire for unity more 
powerful than the forces that wish to push us 
apart. 
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The source of this prohibition is Leviticus 19:28: 
“You shall not etch a tattoo on yourselves.” This 
prohibition applies to all tattoos besides those 
made for medical purposes, such as to guide a 
surgeon making an incision. 

 

Although some of the commentaries seem to 
believe that this is one of the Torah’s chukim, the 
commandments whose rationales transcend the 
ken of human intellect, other commentators do 
offer several explanations for this prohibition: 

 

1.    The human body is G‑d’s creation, and it is 
therefore unbefitting to mutilate G‑d’s handi-
work. It is especially unbefitting for members of 
G‑d’s chosen nation to mutilate their bodies. 
One must believe that G‑d, the greatest artisan 
of all, formed him or her in the most fitting way, 
and one must not change this form. Changing 
one’s body (unless it is for health reasons) is 
tantamount to insulting G‑d’s handiwork. 

 

2.    In ancient times, it was customary for idol-
worshippers to tattoo themselves as a sign of 
commitment to their deity— much like an animal 
that is branded by its owner. On many occasions 


