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certain qualities. Seven is the order of nature– -
represented in the seven days of the week; eight 
is "higher than nature." On the other hand, the 
Torah is connecting this day to the seven days 
that preceded it– - it is not just a day in its own 
right, but the "eighth day" following a cycle of 
seven. This teaches us that an event or concept 
does not just exist in its own right, but has a link 
to the preceding events. 

 

Similarly, our generation is compared to 
“dwarves standing on giants’ shoulders” -  alt-
hough we may appear to be on a lower spiritual 
level (dwarves) than previous generations, the 
boost we gain from their achievements (the gi-
ants) allows us to "stand on their shoulders," 
reaching a higher level than they themselves 
could. 
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A guy who’s very proud of the new car he’s just 
bought is reluctant to let his wife drive his prize 
possession, not even to the supermarket which is 
just a few blocks from their home. But she in-
sists that she wants to drive the car so he finally 
relents. “Just remember,” he cautions her as she 
departs, “if you’re in an accident the newspaper 
will print your age!” 
 
A beggar walks up to a glamourous looking 
young woman at a shopping mall in Sandton and 
says “Ma’am, I haven’t eaten anything in four 
days.”  She looks at him. “Wow” she says, “I 
wish I had your willpower.”  
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The Jewish people had been busy inaugurat-
ing the Mishkan, the sanctuary in the wilder-
ness and G‑d's first official dwelling place on 
earth. A whole week of consecrations and 
offerings had taken place but still there was 
no sign from Above. Aaron, the High Priest, 
was bitterly disappointed. In his humility, he 
assumed it was his fault. After all, hadn't he 
been an accomplice -  albeit unwittingly -  to 
the sin of the golden calf? Surely, the Al-
mighty was displeased with him and therefore 
there was no sign of acceptance from heaven. 
Moses, his brother, stepped forward and of-
fered a special prayer and immediately 
the Shechinah –  the Divine Presence -  rested 
upon Israel. He then blessed the people with 
the words that would become the concluding 
verse of Psalm 90: "May the pleasantness of the L
-rd our G‑d be upon us.....may he establish the work 
of our hands for us."  Then all the Children of 
Israel beheld how Aaron was indeed the cho-
sen one and they were overjoyed that their 
work was now, finally, blessed by G‑d. It is a 
beautiful and touching story of filial love. No 
ego, no one-upmanship, no envy – only a 
pure untainted love between two brothers. 

 

I once heard Israel's Chief Rabbi Y .M. Lau 
contrasting this act with previous brotherly 
encounters in the Bible. With the very first 
brothers on earth, the world got off to a very 
bad start with Cain killing Abel in a fit of jeal-
ousy. Later, Abraham’s sons, Isaac and Ish-
mael, didn’t exactly get on like a house on fire 
either; indeed, their enmity continues unabat-
ed to this day! The next generation wasn't 
much better: Jacob and Esau were caught up 
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in sibling rivalry almost all their lives. The saga 
continued into the next generation with Joseph and 
his brothers. They nearly killed him and, in the 
end, "only" sold him into slavery. How refreshingly 
different, then, that Moses and Aaron were so sup-
portive of one another. How sweet, how beautiful, 
as the Psalmist sings, "Behold, how good and how pleas-
ant it is when brothers dwell together in unity" (Psalm 
133). 

 

What an important message for us today. Whether 
it is in Israel on the political front or in our own 
communal lives, so often we are our own worst 
enemies. If Israel and all her associated support 
groups spoke with one voice we would be so much 
stronger in our international interface. If Jewish 
organizations could act in concert instead of con-
stantly competing with one another -  or worse still, 
undermining each other – all our communities 
would be healthier. 

 

Please G‑d, we will all take a cue from Moses and 
Aaron and the Presence of G‑d will dwell upon us 
too. 
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On the eighth day following "seven days of inaugu-
ration," Aaron and his sons begin to officiate 
as Kohanim (priests); a fire issues forth from G-
d to consume the offerings on the Altar and 
the Divine Presence comes to dwell in the Sanctu-
ary. 

 

Aaron's two elder sons, Nadav and Avihu, offer a 
"strange fire before G-d, which He commanded 
them not" and die before G-d. Aaron is silent in 



face of his tragedy. Moses and Aaron subse-
quently disagree as to a point of law regarding 
the offerings, but Moses concedes to Aaron 
thatAaron is in the right. 

 

G-d commands the kosher laws, identifying the 
animal species permissible and forbidden for 
consumption. Land animals may be eaten only if 
they have split hooves and also chew their cud; 
fish must have fins and scales; a list of non-
kosher birds is given, and a list of kosher insects 
(four types of locusts). 

 

Also in Shemini are some of the laws of ritual 
purity, including the purifying power of 
the mikvah (a pool of water meeting specified 
qualifications) and the wellspring. Thus the peo-
ple of Israel are enjoined to “differentiate be-
tween the impure and the pure.” 
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Who isn’t turned off by a hypocrite? Most of us 
try to keep away from people who act outwardly 
righteous, yet are immoral on the inside. Judaism 
admires the quality of being “of one mouth and 
one heart,” someone who feels as they act. 

 

But that doesn’t mean you should always act or 
say how you feel! 

 

Sure, we appreciate honesty, but don’t be ruth-
lessly insulting just because you’re in a lousy 
mood. Clearly, there are times when our insides 
are better left inside. Everyone around us 
doesn’t need to suffer from our grouchy temper-
ament. 

 

We learn this concept n this week’s parshah 
from the pig. Kosher land animals must chew 
their cuds and have split hoofs. The Torah lists 
four animals that have only one kosher symbol 
and are therefore not kosher. The camel, hyrax 
and hare chew their cud but don’t have split 
hoofs, whereas only the pig has split hooves but 
does not chew its cud. 

 

And the swine, though it divides the hoof and is cloven-
footed, yet it does not chew the cud; it is unclean to you. 
(Lev. 11:7) 

 

The Midrash compares the swine to an individual 
who acts more “kosher” or righteous than he 
really is. “The swine, when reclining, puts forth its 
hooves, as if to say: ‘See, I am kosher!’”  

 

Such hypocritical, deceitful behavior is reprehensi-
ble to us. Perhaps that’s why the pig has become 
the archetype of non-kosher animals. 

 

Yet the Hebrew name for a pig is chazir, which 
literally means “to return.” “Why is its name 
called chazir? Because in the future, G‑d will return it 
to Israel.” (Ritv”a, Kidushin 49b) 

 

The pig’s Hebrew name hints that it is unkosher 
for as long as it only has split hoofs. In the era 
of Moshiach, however, when its nature will be 
altered and it will chew its cud, it will become 
kosher (Ohr Chaim). 

 

The animal’s physical symbols represent spiritual 
characteristics. Regurgitating its cud reflects the 
quality where one’s inner character is refined and 
introspective. Split hooves— the animal’s limb of 
activity— reflect outward, practical good deeds. 
The pig has split hooves, its good deeds are many; 
however, its innards are not yet refined. 

 

From all the non-kosher animals, the pig is unique 
in its “return” to kosher status in the time of 
Moshiach when the world will be cleansed of neg-
ativity. And thus, the pig has an important mes-
sage for us. 

 

While we strive to be “kosher” in both our inner 
character and our outward deeds, no one is per-
fect. Just because your insides aren’t yet perfectly 
refined doesn’t mean that your deeds should be 
equally imperfect. So if you’re angry, refrain from 
lashing out. If you’re feeling stingy, that doesn’t 
mean you shouldn’t open your purse. 

 

In fact, try the opposite. Focus on doing good 
deeds and acting outwardly kindly. Eventually, 
your insides will follow. 
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Question: 
Is it acceptable to be non-kosher as a parent and 
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was because your parents, consciously or not, 
conveyed being kosher and living Jewishly as a 
conviction that they believe in for themselves, 
and so they want to share it with you. 

 

But you are not giving your children that clarity. 
If you don’t keep kosher yourself, then con-
sciously or not, you are teaching your kids that at 
the end of the day it doesn't really matter if you 
do or don't eat kosher. This is the message your 
kids are getting, even if they never actually see 
you eating non-kosher. Teaching others to do 
something you don't do simply can't be convinc-
ing. Kids can sense the passion behind your 
words, or lack thereof.. 

 

The subtlety of your argument, that you chose 
to not keep kosher as an adult and you are letting 
them do the same, is lost on them. All they know 
is that kosher is not important enough for you to 
keep. Like holding hands when you cross the 
street, it's just something you do as a kid until 
you're big enough to drop it. 

 

So if you truly want to give your children the gift 
that you had, to learn those vital lessons of iden-
tity, self control and pride in who you are, you 
need to be living it yourself. Which means weigh-
ing what is more important to you -  the conven-
ience of eating what you want, or the fulfilment 
in teaching your children what you believe. It 
may demand some measure of sacrifice on your 
part, but as the devoted father you are, I think 
you can do it.� 
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This week's Parshah, Shemini, describes events 
of the eighth day following the seven days of 
inauguration of the Tabernacle. It was also a day, 
our sages tell us, which possessed many "firsts": 
it was a Sunday, the first day of the week; it was 
the 1st of the month of Nissan, marking the be-
ginning of a new year, it was the first day that the 
Divine Presence came to dwell in the Sanctuary, 
the first day of the Priesthood, the first day of the 
service in the Sanctuary, and so on. With so 
many "firsts" why does the Torah refer to it—
and by extension, to the entire Parshah— as "the 
eighth day"?  

 

The answer is that the number "eight" defines 

require your children to be kosher? I was 
brought up kosher, and remained so until my 
late 20's. I loved growing that way, as it provided 
me a clear Jewish identity, it made me aware of 
my Jewish responsibilities, and I feel it gave me 
the confidence to tell non-Jewish people around 
me that I was Jewish (as I could not eat various 
things at work events), and also strength of char-
acter to say 'no' to things that may be tempting, 
a character trait I continue to carry forward into 
my adult life.   

 

In my 20's, I felt old enough to make a decision 
as to whether I wanted to be kosher or not, and 
started eating non-kosher meat. Both my kids 
are under 10 years old and are kosher and I'd 
like them to remain so until they are old enough 
to make an informed choice (like I did). It would 
be a lot harder for them to go from non-kosher 
to kosher in the future than the other way 
around.  

 

I get told by certain people around me (including 
my wife) that I'm being hypocritical, either I 
should become kosher again, or my kids should 
have the choice to be non-kosher now. I've been 
pushing back saying it is not hypocritical, as I 
was kosher until my 20's when I could make an 
informed decision and they can do the same, so 
I'm being consistent. 

 

I'd value your thoughts. 

 

Answer: 
Let me firstly say that I think it is great that you 
are bringing up your kids to eat kosher. That's 
the Jewish way. And it's great your wife tells you 
how wrong you are. That's also the Jewish way.  

 

But I don't think you are a hypocrite. Rules can 
be different for kids and for adults. I'm sure 
when you were a kid, your parents hold their 
hand when you cross the road. But now you 
cross all by yourself. So should your kids be al-
lowed to cross themselves too? Not everything 
adults can do kids can do. So it is not hypocriti-
cal to make kids keep kosher when the parents 
don't. 

 

But by doing so, you are not achieving your stat-
ed goal. You want your kids to have the kosher 
childhood you had. And they are not getting it. 

 

You grew up in a home where both parents kept 
kosher, and imparted that value on their chil-
dren. The clarity of identity that this gave you 


