
�ĂůĞŶĚĂƌ 
^ŚĂďďŽƐ�DĞǀŽƌĐŚŝŵ�dĂŵŵƵǌ 
DŽůĂĚ͗�dƵĞƐ�Ϯ�:Ƶů�ϭϱ͗ϯϴ͗ϬϮ 

¨ ^ŚĂĐŚĂƌŝƐ͗�ϴ͗ϯϬ�Ăŵ͖�^ŚƟďů͗�ϴ͗ϰϱĂŵ 
¨ �ƌŽĐŚĂ�ŝŶ�ƚŚĞ�^ĞĞī�,Ăůů͘ 
¨ ^ŵŽƌŐĂƐďŽƌĚ�ŽĨ�^ŚŝƵƌŝŵ͘ 
¨ DŝŶĐŚĂ͗ϰ͗ϱϬ�Ɖŵ 
¨ WŝƌŬĞŝ��ǀŽƐ͗��ŚĂƉƚĞƌ�ϯ 
¨ ^ŚĂďďŽƐ��ŶĚƐ͗�ϲ͗ϬϬ�Ɖŵ 
¨ ZŽƐŚ��ŚŽĚĞƐŚ͗�tĞĚ�ϯ�Θ�dŚƵƌƐ�ϰ�:ƵůǇ 

Also, the Zohar explains that white repre-
sents chesed (Divine Benevolence) and the blue 
(black, dark) stripe represents gevurah (G‑d's se-
verity). 

 

Furthermore, the mitzvah of reciting the morn-
ing Shema begins when it is light enough for one 
to distinguish between white and techeilet. Since 
we no longer have the techeilet, the black stripe in 
the cloth of the tallit can be used to ascertain 
whether the time for reading the Shema has yet 
arrived. 
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Three patients in a mental institution prepare for 
an examination given by the head psychiatrist. If 
the patients pass the exam, they will be free to 
leave the hospital. However, if they fail, the insti-
tution will detain them for five years. 

 

The doctor takes the three patients to the top of 
a diving board looking over an empty swimming 
pool, and asks the first patient to jump. The first 
patient jumps head first into the pool and breaks 
both arms. Then the second patient jumps and 
breaks both legs. The third patient looks over the 
side and refuses to jump.  

 

"Congratulations! You're a free man. Just tell me 
why didn't you jump?" asked the doctor. 

 

To which the third patient answered, "Well Doc, 
I can't swim!"  

¨EĂƚŚĂŶ�&ŝŶĞ�ŽĨ�/͘ĚĞĂů�&ƵƌŶŝƐŚĞƌƐ�Ăƚ�DŝĚǁĂǇ�DĂůů͕�
�ƌĂŵůĞǇ�'ĂƌĚĞŶƐ�ǁŝƐŚĞƐ� Ăůů� ĐŽŶŐƌĞŐĂŶƚƐ� Ă�'ŽŽĚ�
^ŚĂďďŽƐ͘� �Ăůů� Ϭϭϭ-ϴϴϳ-ϱϰϱϲͬϬϴϮ-ϴϱϰ-ϱϳϬϲ͘� &ƵƌͲ
ŶŝƚƵƌĞ͕��ĞĚĚŝŶŐ�Θ��ƉƉůŝĂŶĐĞƐ͘ 

¨sĞŚŝĐůĞƐ� ǁĂŶƚĞĚ͘ � �ŶǇ� ŵĂŬĞ͕� ĂŶǇ� ĐŽŶĚŝͲ
ƟŽŶ͘ ��ĞƐƚ�ƉƌŝĐĞƐ͘�WŚŽŶĞ��ZEK>��KZ</E�ϬϴϮ ϴϮϯ�
ϳϴϮϲ� 

¨�ĐŬŶŽǁůĞĚŐĞŵĞŶƚƐ͗��ŚĂďĂĚ͘ŽƌŐ 
¨WůĞĂƐĞ� ƚĂŬĞ� 'ŽŽĚ� ^ŚĂďďŽƐ� ^ǇĚĞŶŚĂŵ� ŚŽŵĞ� ŝĨ�
ǇŽƵ�ǁŝůů�ŽŶůǇ�ĐĂƌƌǇ�ŝƚ�ǁŝƚŚŝŶ�ƚŚĞ��ŝƌƵǀ͘ 

^ǇĚ^ŚƵů�^ŚŝƵƌŝŵ� 
· ^ƵŶĚĂǇ�ŵŽƌŶŝŶŐ�ϵ-ϭϬ�Ăŵ͗�DŝƐŚŶĂ�

;^ŚĂďďŽƐͿ�Θ�DǇƐƟĐŝƐŵ�ǁŝƚŚ�ZĂďďŝ�zŽƐƐǇ�
'ŽůĚŵĂŶ�;ďŽĂƌĚƌŽŽŵͿ͘� 

· dƵĞƐĚĂǇ�ϭ͗ϭϱ-Ϯ͗ϬϬ�Ɖŵ—>ĂĚŝĞƐ�WĂƌƐŚĂ�^ŚŝͲ
Ƶƌ�ǁŝƚŚ�ZĂďďŝ�zŽƐƐǇ�'ŽůĚŵĂŶ�;�ůŬ�,ĂůůͿ 

· dƵĞƐĚĂǇ�ϳ͗ϰϱ�Ɖŵ�-�'ĞŵŽƌƌĂ�^ŽƚĂŚ�ǁŝƚŚ 
�����ZĂďďŝ�'ŽůĚŵĂŶ�;ZĂďďŝ͛Ɛ�ŚŽŵĞͿ 
· tĞĚŶĞƐĚĂǇ�ϴ͗ϬϬ�Ɖŵ�-�'ĞŵŽƌƌĂ�dĂ͛ĂŶŝƐ�

ǁŝƚŚ�ZĂďďŝ�zĞŚƵĚĂ�^ƚĞƌŶ�;ZĂďďŝ͛Ɛ�ŚŽŵĞͿ͘� 
· dŚƵƌƐĚĂǇ�ϵ͗ϭϱ�Ăŵ�;ĂůƚĞƌŶĂƚĞͿ�-�zŽƵŶŐ�

DŽƚŚĞƌ͛Ɛ�dŽƌĂŚ��ůĂƐƐ�ǁŝƚŚ�ZĂďďŝ�zĞŚƵĚĂ�
^ƚĞƌŶ�;�ĂǇŝƚͿ͘ 

· ^ŚĂďďŽƐ�ϴ͗ϭϱ�Ăŵ�-�^ŽƵůĨƵů�^ƚƵĚǇ�ǁŝƚŚ 

������ZĂďďŝ�zĞŚƵĚĂ�^ƚĞƌŶ�;^ŚƟďůͿ 
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Perspective. What a difference it can make. 
How we look, where we look, and the way we 
look at things always colours our impressions. 

 

In this week’s Parsha, the word Ur’eetem –  And 
you shall see, occurs twice. The first is at the be-
ginning in the story of the spies sent by Moses 
to investigate the Promised Land, and the sec-
ond time is at the very end, in the chapter of 
Tzitzit. In the first verse, Moses instructs the 
spies And you shall see the land, what is it… are the 
people strong or weak… is the land fertile or lean… are 
the cities open or fortified? In the second verse, we 
are commanded concerning the fringes on our 
Tallit and told And you shall look upon them and 
remember all the commandments of G-d and fulfill 
them.   

 

The same word, Ur’eetem, is used both times; 
yet look at the stark contrast between these two 
chapters. The first time, with the spies, it 
turned tragic. Their negative report of the 
Promised Land caused the people to cry for no 
good reason and G-d said that day would be-
come a time of “weeping for generations.” 
Indeed, it was Tisha B’Av, and the resulting 40-
year delay in entering Israel was to be the first 
of many national calamities to befall our people 
on that same day. The second time, however, it 
is a good thing. Looking at the fringes is a way 
to remember all G-d’s commandments and to 
observe a G-dly life. 

 

It all depends on how we look at things. It all 
comes down to where we go looking.  To see 
the land is to see earthiness, a materialistic per-
spective. To see the tzitzit is to gaze at a mitzvah 
of G-d, a heavenly perspective.  

 

+HDGV�8S� 
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Ever watch an army of ants at work? Isn’t it fasci-
nating how they march in a straight line? Such dis-
ciplined workers, it is quite amazing. Ants, you see, 
have one-dimensional vision. That’s why they fol-
low their noses and the guy right in front of them. 
They have no peripheral vision and therefore no 
distractions from their single-minded, though lim-
ited, perspective. 

 

I remember a farbrengen in Y eshiva in Montreal 
when I was a student. Reb Velvel Greenglass, our 
respected Mashpia and mentor, was waxing lyrical 
on the difference between a human being and an 
animal. The animal was created in a horizontal line. 
The cow, naturally, looks downward, at the grass. 
Munching grass is its full- time occupation. All a 
cow thinks about all day is its food. Ever see a cow 
looking up at the sky and pondering the meaning 
of life? Human beings, however, were created in a 
vertical line. It is much easier for humans to look 
upward, to be pensive, thoughtful, and to contem-
plate that which is higher and more meaningful. (I 
guess that’s why the chimps and baboons that 
stand vertically think they are gantze mentschen.) 

 

To be people of vision we must look upward. 
There is a higher purpose to life. There is a deeper 
meaning to what meets the eye. The whole concept 
of Kabbalah and Mysticism is based on the princi-
ple of the metaphysical. This fundamental principle 
is that there is not only the self- evident body but 
also the invisible soul; not only the universe but 
also a cosmic plan and a profound reason for every 
experience in life, whether it be obvious to us or 
not.  

 

If we only look at the land, at that which is earthly 
and material, the world is crass and careless, helter-



skelter and hollow. But when we raise our sights 
and lift our heads heavenward we see so much 
more. When we utilize our unique human mind 
power and spiritual potential, we can better dis-
cern the wood from the trees, the lofty from the 
low. The Sages of the Talmud noted that by 
looking at the tzitzit, we not only see the com-
mandments of G-d but we discover G-d Him-
self, hence the singular Ur’eetem Otoi.  

 

I guess, where you look will always determine 
what you find. 
 

3DUVKD�3RLQWHUV 
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Moses sends twelve spies to the Land of Canaan. 
Forty days later they return, carrying a huge clus-
ter of grapes, a pomegranate and a fig, to report 
on a lush and bountiful land. But ten of the spies 
warn that the inhabitants of the land are giants 
and warriors “more powerful than we”; only 
Caleb and Joshua insist that the land can be con-
quered, as G-d has commanded.  

 

The people weep that they’d rather return to 
Egypt. G-d decrees that Israel’s entry into the 
Land shall be delayed forty years, during which 
time that entire generation will die out in the 
desert. A group of remorseful Jews storm the 
mountain on the border of Land, and are routed 
by the Amalekites and Canaanites. 

 

The laws of the menachot (meal, wine and oil of-
ferings) are given, as well as the mitzvah to con-
secrate a portion of the dough (challah) to G-d 
when making bread. A man violates the Shabbat 
by gathering sticks, and is put to  death. G-d 
instructs to place fringes (tzitzit) on the four cor-
ners  of our garments, so that we should remem-
ber to fulfill the mitzvoth (divine command-
ments). 

,�$P�1RW�D�&ULPLQDO�� 
$P�," 

%\��5DEEL�(OLVKD�*UHHQEDXP 
 

I am not a murderer, nor a paedophile; I’ve nev-
er been arrested for stealing and I’m yet to en-
gage in an act of animal cruelty. Yet every time I 
hear that another Jew has been implicated in any 
crime, I feel a small personal pang. 
It’s more than just guilt by association, and it’s 

not just the sense of embarrassment that one of 
our tribe has let us down so badly; it’s a sense of 
actual culpability. 

 

All Jews are connected, all Jews are family, and 
the sin of one is the error of all. Common back-
ground leads to mutual responsibility, and when 
my brother is ensnared by temptation, it is my 
role to help him escape in time. Had I truly cared 
and really attempted to reach out in time, perhaps 
the evil could have been averted. I might not be 
legally liable for another person’s crimes, yet I 
should feel morally culpable that he was allowed 
to fall so low. 

 

We read this week one of the only individual sins 
recorded in the Torah. Early in their journey 
through the desert, the people were shocked 
one Shabbat to witness a man strolling around 
collecting firewood; a blatant transgression of the 
holy day. He was quickly arrested, brought 
to Moses and put on trial. 

 

Rashi comments that “this episode reflects badly 
on the Jews; this was only their second week since 
being introduced to the mitzvah of keeping Shab-
bat and already one of them had profaned the 
day.” 

 

You might wonder why the entire nation should 
feel ashamed for the sins of an individual; he 
sinned, they were pure. He made the wrong 
choice while the rest of them remained above 
suspicion. But obviously, innocence does not 
equate to blamelessness. They might not have 
physically sinned and were probably totally una-
ware in advance of his intentions, but the very 
fact that sin stalked amongst them reflects badly 
on all. 

 

Before I can point my finger to blame another 
person, I must search my own conscience. Am I 
part of the problem, or part of the solution? What 
is my contribution to the situation? What should I 
have done differently to date, and what can I do 
to ensure that this never happens again?  

 

We are a nation. We are a tribe. We are a commu-
nity. We rejoice in each other’s accomplishments 
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make necessary changes outside our comfort 
zone. We approach our relationships by dancing 
the same steps and reacting instinctively, even if 
that has intensified the conflict in the past. We 
solve problems using the same tried-and- true 
methods, even if these created the problems. We 
may be afraid to leave an unhappy job or circum-
stance because it is all we know. 

 

In this week’s Torah portion, when the spies 
return from scouting the Land of Israel, all but 
two shared a false negative report. One of their 
statements was: 

 

“It is a land that consumes its inhabit-
ants” (Numbers 13:32). 

 

The word for “its inhabitants,” yoshvehah, literally 
means “its settlers.”  

 

The chassidic master Rabbi Y itzchak of Vorka 
extrapolates from these words: “The Holy Land 
does not tolerate [but rather ‘consumes’] those 
who settle down, content with their achieve-
ments . . .”  

 

Holiness means constantly climbing and reaching 
higher. We cannot allow our lives to “be settled” 
with stagnation; at every stage, we need to ex-
plore new opportunities for growth. 

 

Through their technical expertise and by their 
constant open-minded curiosity, children remind 
us that our ingrained patterns shouldn’t keep us 
stuck in a rut. To truly thrive, we need to open 
our minds to new possibilities and keep reaching 
higher. 
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Firstly, it should be clear that the black stripes on 
the tallit and/or tzitzit are not mandatory. Many 
have other colours on their tallits, and many have 
completely white ones. Nevertheless, it is tradi-
tional in many communities to wear a tallit and 
zitzit which sport black stripes. 

 

Some suggest that the stripes are to remind us of 
the blue techeilet. Indeed, some communities have 
the custom of using (dark) blue stripes, not black. 
For those whose custom it is to use black stripes, 
perhaps this is so that one should not erroneous-
ly believe that real techeilet was used. (Because if 
we would have techeilet we would use it to dye 
the tzitzit strings with it, not the garment). 

 

and are collectively blackened by the individual 
failings of our fellows. We bear communal re-
sponsibility for our peers, and should feel proud 
and privileged to reach out in love to our breth-
ren, offering mutual support and a helping hand 
to all who need our assistance. 
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Years ago, I panicked when I was invited to a 
remote meeting. Not being technically inclined, I 
worried that I would make some really dumb 
mistake. I tried to schedule our meeting after 
4:15 PM, so that I could get some help from my 
technical assistant— my 10-year-old son, who by 
then would be home from primary school. 

 

Nowadays that son spends his time studying in 
a yeshivah, but he still helps me from afar. My 
new in-house personal assistant is my 12-year-
old daughter. To her, and to the younger genera-
tion, technology is intuitive. 

 

Why are children so much better with apps, elec-
tronic toys and computers than their adult coun-
terparts?  

 

Researchers at the University of California set 
out to find out. 

 

They discovered that young children, even 4-
year-olds who couldn’t tie their shoes yet, were 
better at gadgets than adults. 

 

Psychologist Alison Gopnik, who led the study, 
thinks it’s because children approach solving 
problems differently. They try a variety of novel 
ideas and unusual strategies. “Exploratory learn-
ing comes naturally to young children. Adults, 
on the other hand, jump on the first, most obvi-
ous solution and doggedly stick to it, even if it’s 
not working,” she said. 

 

When approaching a solution, adults rely on 
their ingrained way of doing things, whether or 
not it’s been successful. Children, on the other 
hand, have much more flexible, fluid thinking 
and are far more willing to explore an unlikely 
hypothesis. In fact, the younger the child is, the 
more flexible his or her thinking. 

 

We often get stuck with the familiar, afraid to 


