
�ĂůĞŶĚĂƌ 
¨ ^ŚĂĐŚĂƌŝƐ͗�ϴ͗ϯϬ�Ăŵ͖�^ŚƟďů͗�ϴ͗ϰϱ�Ăŵ 
¨ >ĂĚŝĞƐ� ^ŚŵŽŽǌĞ� ǁŝƚŚ� ZĞďďĞƚǌŝŶ� �ƐƚĞĞ�

^ƚĞƌŶ�ϭϬ-ϭϬ͗ϯϬ�Ăŵ�ŝŶ�ƚŚĞ��ŽŵŵƵŶŝƚǇ��ĞŶͲ
ƚƌĞ͘��ŽīĞĞ͕�ƚĞĂ�Θ�ƌĞĨƌĞƐŚŵĞŶƚƐ͘ 

¨ �ƌŽĐŚĂ� ŝŶ� ƚŚĞ� ^ĞĞī� ,Ăůů͘� >͛�ŚĂŝŵ� ďǇ�DŝůͲ
ƚŽŶ� �ƵƌůŝŶ� ŝŶ� ŚŽŶŽƵƌ� ŽĨ� ŚŝƐ� ĨĂƚŚĞƌ͛Ɛ� ϭƐƚ�
zĂŚƌǌĞŝƚ͘ 

¨ ^ŵŽƌŐĂƐďŽƌĚ�ŽĨ�^ŚŝƵƌŝŵ͘ 
¨ DŝŶĐŚĂ͗�ϲ͗ϯϬ�Ɖŵ 
¨ ^ŚĂůŽƐŚ� ^ĞƵĚŽƐ� ƐƉŽŶƐŽƌĞĚ� ďǇ� zŝƐƌŽĞů� �ĂͲ

ƌŽƵĐŚŝ͘ 
¨ ^ŚĂďďŽƐ��ŶĚƐ͗�ϳ͗ϯϴ�Ɖŵ 
¨ dƵ��͛^ŚĞǀĂƚ͗�DŽŶĚĂǇ�ϮϮ�:ĂŶ 

G‑d took us on a detour to the sea and opened it 
up for us. He was telling every Jew for all times: 

 

Obstacles are not interruptions to the journey; they are the 
journey. Keep marching towards the Promised Land. 
Every challenge along the way will give you deeper insight 
and renewed power. Just have faith. It will split your sea. 
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Rabbis Bloom, Levy, Goldstein and Morris regu-
larly have theological arguments, and whenever 
they do, three of them are nearly always in ac-
cord against the fourth rabbi. Today, the odd 
rabbi out is Rabbi Goldstein. But this time, Rab-
bi Goldstein decides to appeal to a Higher Au-
thority. 

 

"Hashem," he cries out, "I know in my heart that 
I was right and my colleagues were wrong! I 
would therefore be most grateful if you could 
give us a sign to prove to my colleagues that they 
were wrong."  

 

Although it is a beautiful warm sunny day, as 
soon as Rabbi Goldstein finishes his prayer, a 
storm cloud moves across the sky above the four 
rabbis, rumbles once and then dissolves. 

 

"Aha," says Rabbi Goldstein, "that was a sign 
from Hashem. I knew I was right."  

 

But the other three rabbis disagree, pointing out 
that it isn’t unusual for storm clouds to form on 
hot days. 

 

So Rabbi Goldstein prays again. "Hashem," he 
cries out, "I need a bigger sign to show my col-
leagues that I was right and they were wrong. 
Please G-d, please give us a bigger sign."  

 

This time five storm clouds suddenly appear 
above them and rush towards each other to form 
one big cloud. Then a lightning bolt slams into a 
nearby field. 

 

"See," says Rabbi Goldstein to his colleagues, "I 
told you I was right."  

 

But the other 3 rabbis continue to insist that 
nothing had happened that couldn't be explained 
by natural causes. 

 

Then, just as Rabbi Goldstein is getting ready to 
ask G-d for a gigantic sign to end the other three 
rabbis' disagreement, the sky turns pitch black, 
the earth starts to shake vigorously, and a deep, 

booming voice says, "He’s right!"  

 

Rabbi Goldstein smiles, turns to the other three 
rabbis, and says to them, "So nu, my argument 
was correct was it not?"  

 

"Okay, okay, so now it’s 3 to 2," replies one of 
the other rabbis. 

¨EĂƚŚĂŶ�&ŝŶĞ�ŽĨ�/͘ĚĞĂů�&ƵƌŶŝƐŚĞƌƐ�Ăƚ�DŝĚǁĂǇ�DĂůů͕�
�ƌĂŵůĞǇ�'ĂƌĚĞŶƐ�ǁŝƐŚĞƐ�Ăůů�ĐŽŶŐƌĞŐĂŶƚƐ�Ă�'ŽŽĚ�
^ŚĂďďŽƐ͘� �Ăůů� Ϭϭϭ-ϴϴϳ-ϱϰϱϲͬϬϴϮ-ϴϱϰ-ϱϳϬϲ͘�&ƵƌͲ
ŶŝƚƵƌĞ͕��ĞĚĚŝŶŐ�Θ��ƉƉůŝĂŶĐĞƐ͘ 

¨sĞŚŝĐůĞƐ� ǁĂŶƚĞĚ͘ � �ŶǇ� ŵĂŬĞ͕� ĂŶǇ� ĐŽŶĚŝͲ
ƟŽŶ͘ � �ĞƐƚ� ƉƌŝĐĞƐ͘� WŚŽŶĞ� �ZEK>�� KZ</E�
ϬϴϮ ϴϮϯ�ϳϴϮϲ� 

¨�ĐŬŶŽǁůĞĚŐĞŵĞŶƚƐ͗��ŚĂďĂĚ͘ŽƌŐ 
¨WůĞĂƐĞ� ƚĂŬĞ� 'ŽŽĚ� ^ŚĂďďŽƐ� ^ǇĚĞŶŚĂŵ� ŚŽŵĞ� ŝĨ�
ǇŽƵ�ǁŝůů�ŽŶůǇ�ĐĂƌƌǇ�ŝƚ�ǁŝƚŚŝŶ�ƚŚĞ��ŝƌƵǀ͘ 

^ǇĚĞŶŚĂŵΖƐ�zŽƵƚŚ�^ĞƌǀŝĐĞƐ 
�ĂĐŬ�ŝŶ��ƵƐŝŶĞƐƐ͊  

^z�d��E^͗  
�ŝƌĞĐƚŽƌ͗��ƌŝ�WŽǇƵƌƐ 

^ĂƵů�:ŽƐĞƉŚ�Θ�EĂƚĂŶǇĂ�:ŽƐĞƉŚ 
^z�</��͗  

�ŝƌĞĐƚŽƌ͗�'ŝůĂĚ�<ŽŚĂůǇ 
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�ƌƵƚŵĂŶ�Θ�^ŚĂŝŶĂ�^ĂĐŚƐ 
&ƌŝĚĂǇ�ϲƉŵ �/ �^ŚĂďďŽƐ�ϭϬ͗ϭϱĂŵ 
�ŽŶΖƚ�ŵŝƐƐ�ŝƚ�-�ƐĞĞ�ǇŽƵ�ƚŚĞƌĞ͊ 
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They say adapt or die. But must we jettison the 
old to embrace the new? Is the choice limited 
to modern or antiquated, or can one be a 
contemporary traditionalist? Do the past and 
present ever co-exist?  

 

At the beginning of this week's Parshah we 
read that Moses himself was occupied with a 
special mission as the Jews were leaving 
Egypt. Moses took the bones of Joseph with him. 
Over a hundred years before the great Exo-
dus, Joseph made the Children of Israel swear 
that they would take him along when they 
would eventually leave Egypt. As viceroy of 
Egypt, Joseph could not hope to be buried in 
Israel when he died, as his father Jacob was. 
The Egyptians would never tolerate their 
political leader being buried in a foreign land. 
But he did make his brethren give him their 
solemn undertaking that when the time would 
come and all the Israelites would depart they 
would take his remains along with them. 

 

And so it was that while everyone else was 
busy packing up, loading their donkeys, and 
getting ready for the Great Trek into the Wil-
derness, Moses himself was busy with this 
mission, fulfilling the sacred promise made to 
Joseph generations ago. 

 

Now Joseph was not the only one to be re-
interred in the holy land. His brothers, too, 
were accorded the very same honor and last 
respects. Yet, it is only Joseph whom 
the Torah finds it necessary to mention ex-
plicitly. Why?  

 

The answer is that Joseph was unique. While 
his brothers were simple shepherds tending to 
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their flocks, Joseph was running the affairs of state 
of the mightiest superpower of the day. To be a 
practicing Jew while blissfully strolling through the 
meadows is not that complicated. Alone in the 
fields, communing with nature, and away from the 
hustle and bustle of city life, one can more easily 
be a man of faith. But to run a massive govern-
ment infrastructure as the most high-profile states-
man in the land and still remain faithful to one's 
traditions —  this is not only a novelty, this is abso-
lute inspiration. 

 

Thrust as he was from the simple life of a young 
shepherd boy into the hub of the nation's capital to 
juggle the roles of viceroy and Jew, Joseph repre-
sented tradition amidst transition. It was possible, 
he taught the world, to be a contemporary tradi-
tionalist. One could successfully straddle both 
worlds. 

 

Now that they were about to leave Egypt, the Jews 
were facing a new world order. Gone were slavery 
and oppression, and in their place were freedom 
and liberty. During this time of transition, only 
Joseph could be their role model. They would need 
his example to show them the way forward into 
uncharted territory, the new frontier. 

 

That is why the Torah mentions only Joseph as the 
one whose remains went along with the people. 
They needed to take Joseph with them so that, like 
him, they too would make their own transition 
successfully. 

 

Ever since leaving Egypt, we've been wandering. 
And every move has brought with it its own chal-
lenges. Whether from Poland to America or Lithu-
ania to South Africa, every transition has come 
with culture shocks to our spiritual psyche. How 



do you make a living and still keep 
the Shabbat you kept in the shtetl when the facto-
ry boss says "Cohen, if you don't come in on 
Saturday, don't bother coming in on Monday 
either!" It was a test of faith that wasn't at all 
easy. Many succumbed. But many others stood 
fast and survived, even flourished. It was the test 
of transition —  and those who modeled them-
selves on Joseph were able to make the transi-
tion while remaining committed to tradition. 

 

Democracy and a human-rights culture have 
made that part of Jewish life somewhat easier, 
but challenges still abound. In all our own transi-
tions today, may we continue to learn from Jo-
seph. 

 

3DUVKD�3RLQWHUV 
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Soon after allowing the Children of Israel to 
depart from Egypt, Pharaoh chases after them to 
force their return, and the Israelites find them-
selves trapped between Pharaoh’s armies and the 
sea. G-d tells Moses to raise his staff over the 
water; the sea splits to allow the Israelites to pass 
through, and then closes over the pursuing 
Egyptians. Moses and the Children of Israel sing 
a song of praise and gratitude to G-d. 

 

In the desert, the people suffer thirst and hunger 
and repeatedly complain to Moses and Aaron. G
-d miraculously sweetens the bitter waters of 
Marah, and later has Moses bring forth water 
from a rock by striking it with his staff; He caus-
es manna to rain down from the heavens before 
dawn each morning, and quails to appear in 
the Israelite camp each evening. 

 

The Children of Israel are instructed to gather 
a double portion of manna on Friday, as none 
will descend on Shabbat, the divinely decreed 
day of rest. Some disobey and go to gather man-
na on the seventh day, but find nothing. Aaron 
preserves a small quantity of manna in a jar, as a 
testimony for future generations. 

 

In Rephidim, the people are attacked by 
the Amalekites, who are defeated by Moses' 
prayers and an army raised by Joshua. 
 

7KH�3RZHU�RI�D�3HRSOH 
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This week, we get to the miraculous splitting of 
the Red Sea —  a miracle that took place as the 
Children of Israel were presented with a very dif-
ficult situation. The waters raged in front of them; 
their Egyptian oppressors were bearing down on 
them from behind. To everyone's amazement, the 
sea suddenly split before their eyes. While the 
people crossed over, the normally flowing waters 
stood still like a wall of protection for the nation 
of Israel. 

 

Why did the Jews deserve to be saved in such an 
awesome manner?  

 

The Sages tell us that it was because of the chil-
dren. The Talmud records that the children who 
went out of Egypt were the first to recognize 
G‑d. This is a puzzling statement. After all, to-
gether with the nation that left Egypt were the 
great spiritual giants: Moses, Joshua and all the 
elders of Israel. Yet they were not the first ones to 
recognize G‑d; it was specifically the children —  
children born and raised in the midst of Egyptian 
oppression. Nevertheless, they received a fitting 
and proper education, resulting in their being first 
to recognize G‑d. The Torah even hints that they 
were able to point with their finger, saying, 
"This is my G‑d, and I will glorify Him."  

 

Education and Guidance 
With the splitting of the Red Sea, a special occur-
rence happened. Not only was the obstacle re-
moved, it was transformed into a wall of protec-
tion for the Jewish people, as the verse states: 
"And the waters were for them a wall to their 
right and to their left."  

 

This tremendous event of transformation was also 
due to the children. When a child knows that the 
only true existence is one of holiness, he or she 
can feel in a very sincere, simplistic, and natural 
way that nothing is able to interfere with, and 
disrupt, the pursuit of fulfilling the will of G‑d. 

 

Thus, in effect, there are no obstacles. 

 

Not only during the Exodus from Egypt was the 
Jewish nation in need of a supernatural event. In 
every generation, we are constantly in need of 
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how I understand the words of the sages on this: 
The earth is comprised of oceans and continents, 
sea and dry land. The difference between the two 
is: On dry land, all is open and visible. The trees, 
animals, mountains and people that occupy it are 
all easily recognizable. The sea, on the other 
hand, is a big blue expanse of mystery. Though 
the sea is teeming with life, when you look at it 
you can identify nothing; all is hidden beneath 
the surface. 

 

So it is with a person. Our personality has two 
layers: our sea and our land. What we know of 
ourselves, our visible strengths, our tested talents 
and our known abilities, the elements of our 
character that we are aware of— these comprise 
the “dry land” of our personality. But below the 
surface of our character lies a vast sea of latent 
talents, inner strengths and untapped abilities that 
we never knew we had. In the depth of our soul 
lies a reserve of dormant energy waiting to be 
discovered. This is our “sea,” and even we our-
selves are unaware of what lies there. 

 

How can we access this reservoir of potential? 
How can our sea become dry land? There is only 
one way. And we know it from the encounter at 
the Red Sea. 
 

The Israelites had their back to the wall: Egyp-
tians closing in on one side, a raging sea threaten-
ing on the other. They had only two options: 
despair or faith. Logic and reason demanded that 
they give in. There was no possible way out of 
their predicament. But faith demanded that they 
keep marching to the Promised Land. Sea or no 
sea, this is the path on which G‑d has led us, so 
we have to have faith and march on. And so they 
did. 

 

It was at that moment, when hopelessness was 
countered by faith, that the impossible happened, 
and the sea opened up to become dry land. The 
most formidable obstacle dissolved into nothing-
ness, without a struggle, just with faith. The peo-
ple became empowered exactly when they 
acknowledged G‑d as the only true power. By 
surrendering themselves to a higher force, they 
discovered the force within them. They split their 
own sea. 

 

The Jewish people are no strangers to times of 
challenge. At the very birth of our nation, we 
needed to learn how to face these challenges. So 

miracles; as the sages tell us, the Jewish people 
are compared to a "lamb amongst 70 wolves."  
The whole foundation of our existence is in es-
sence supernatural, a type of constant, ongoing 
miracle. The key to meriting this conduit with 
the Creator, ensuring the survival of the Jewish 
nation, is proper Jewish education for our chil-
dren. We must give them correct guidance in the 
study of all aspects of Torah, in a way that en-
courages and inspires them to observe and ab-
sorb the holy heritage of the Jewish people. And 
the goal is to accomplish this not in a distant 
meaningless fashion, but in a way that translates 
into their daily lives. 

 

The lesson from all this is that if one wishes to 
be truly blessed, both materially and spiritually, 
including nachat from our children and grandchil-
dren, then the way to that is through engaging 
our children in true Torah education. The goal is 
to produce a life and vitality in Judaism not only 
when they go to synagogue, but constantly. We 
must imbue our youth with such an appreciation 
for G‑dliness that they will be able to point and 
cry out, "This is my G‑d, and I will glorify Him." 
Such a foundation will be able to split any sea 
and transform any obstacle on the path toward 
G‑dly pursuits. 
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Question: 
Why did the Israelites have to pass through the 
Red Sea? On my map of the Middle East, the 
route from Egypt to Israel is directly through the 
desert. The sea is totally out of the way. G‑d led 
them on a detour, trapping them between the 
sea and the chasing Egyptians, and then split the 
sea. Does G‑d have no sense of direction?  

 

Answer: 
In describing the Exodus, the verse tells us that 
“G‑d did not lead them by way of the land of 
the Philistines, which was close by, because G‑d 
said, ‘The people might reconsider when they 
see war, and return to Egypt.’”  

 

Nevertheless, the biblical story is meant to pro-
vide us a lesson for our personal lives. So here’s 


