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sleep?" she asks him. "You know our next door 
neighbor, Sam. I borrowed $1,000 from him, and 
it's due tomorrow morning and I don't have the 
money. I don't know what I'm going to do."  

 

Melvin replies. Goldie gets out of bed and opens 
the window. "Sam," she shouts, and several 
times more, "Sam, Sam."  

 

Finally a very groggy Sam opens the window 
opposite her and yells back, "What, what is 
it...it's 3 AM, what do you want?"  

 

Goldie says, "You know the $1,000 my husband 
owes you? He doesn't have it." She then slams 
the window shut, turns to Melvin and says, now 
you go to sleep, and let Sam pace the floor." 
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The most famous golden rule of life is found 
in this week’s Torah readings. Love thy fellow as 
thyself (Leviticus 19:18), is not only famous, it 
also sounds like an injunction that is virtually 
impossible to fulfill. Can one ever hope to 
reach such an exalted level of saintliness to 
love anyone else as much as we love our-
selves? Is the Torah not being naïve and ut-
terly unrealistic?  

 

Indeed, the classical commentaries grapple 
with this issue. Some suggest that we are be-
ing taught to act as if we love the other fellow. 
If we behave in such a way, the actual emotion 
may well follow in time. 

 

The Chassidic classic Tanya (Chapter 32) 
teaches that if one is able to put physical con-
siderations aside and focus on the spiritual, it 
may actually be within the realm of the possi-
ble to achieve true love of another. Indeed, 
our petty likes and dislikes are all based on 
physical preferences. We either approve or 
disapprove of the way others look, talk, dress, 
behave etc. But those are all material con-
cerns. If we would only remember that these 
are but superficial, external, and of little con-
sequence, we wouldn't take them at all seri-
ously. 

 

What matters most is the spiritual. The real 
person is not the body but the soul. The es-
sence of every individual is not his nose but 
his neshama. So what if he's ugly and his moth-
er dresses him funny? His soul is pure and 
untainted. Who knows if the other fellow's 
soul is not greater, holier and more pristine 
than mine? No one can say his soul is better 
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than the next person's. 

 

By focusing on the inner identity of a person we 
can avoid getting irritated by their outer idiosyncra-
sies. We might think someone weird but would we 
ever accuse him or her of having a weird soul? So 
if we can rise above the superficial and concentrate 
on the spirit rather than the body, on the essence 
rather than on the external we do have a chance of 
observing this fundamental mitzvah in the literal 
sense. 

 

How easy it is to fall into the trap of labeling peo-
ple, of categorizing them and writing them 
off. Him? A  meshuggener! Her? Rotten to the core! That 
family? They are impossible! 

 

Many years ago I was trying to help a man organize 
a get (Jewish religious divorce) for his estranged and 
already civilly divorced wife. The problem was that 
she refused to cooperate. (Usually, the problem is 
the reverse.) So I engaged an attorney friend of 
mine to help with the case. The next day he called 
me to say it was all sorted out. I couldn't believe 
my ears. "How did you do it?" I asked incredulous-
ly. He answered with such genuine directness that I 
was completely taken aback. "I called her up and 
said, 'I believe you are not an ogre.' Immediately, I 
received a favorable response and the deal was 
done."  

 

Nobody is really an ogre. (Even Shrek was a nice 
ogre.) If we can learn to give people the benefit of 
the doubt we might be surprised at how friendly 
and cooperative they really can be. Individuals with 
the most notorious reputations aren't half as bad as 
they are made out to be when we get to know 
them. Human monsters are rare indeed. The spark 



of humanity needs but to be aroused and the 
G‑dly soul is stirred and revealed. 

 

So let's try and be more generous, a little more 
patient and forgiving. We may well be surprised 
at how lovable some people can be. 
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The Parshah of Kedoshim begins with the state-
ment: “You shall be holy, for I, the L‑rd 
your G‑d, am holy.” This is followed by dozens 
of mitzvot (Divine commandments) through 
which the Jew sanctifies him- or herself and re-
lates to the holiness of G‑d. 

 

These include: the prohibition against idolatry, 
the mitzvah of charity, the principle of equali-
ty before the law, Shabbat, sexual morality, hon-
esty in business, honour and awe of 
one’s parents, and the sacredness of life. 

 

Also in Kedoshim is the dictum which the great 
sage Rabbi Akiva called a cardinal principle 
of Torah, and of which Hillel said, “This is the 
entire Torah, the rest is commentary”— Love 
your fellow as yourself. 
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The things you see: 
A single shoe in the middle of the road. 
A flicker of fear on a child's face. 
A frayed cuff on an otherwise well-dressed man. 
A door ajar, a stifled cry, a pleading look…  

 

Walking down a crowded downtown side-
walk (for example), tens of thousands of objects 
will enter and exit your field of vision every sec-
ond. Some of them you'll see; the vast majority 
you won't. The things you see, I won't notice. 
And vice versa. It's not that your vision is better 
than mine, or that I'm more perceptive. It's 
simply that from the millions of stimuli compet-
ing for your attention every minute, a certain few 
will snag on the fibers of your consciousness, 

while the rest flits by like a school of tiny fish 
passing through a loosely-woven net. 

 

Why do you see the things that you see? Is it all 
just a swirling galaxy of chance? Or is there some-
thing deeper at play here?  

 

"Do not stand upon your fellow's blood" com-
mands the Torah (in Leviticus 19:16). Quoting the 
sages of the Talmud, Rashi adds the following 
words of explanation: "to see his demise and you 
can save him."  

 

The simple meaning of this statement is clear. The 
Sages are telling us that the meaning of the To-
rah's instruction, "Do not stand upon your fel-
low's blood," is that it is forbidden to stand by 
and watch your fellow die if you can save him. 

 

But there is a deeper meaning to the Sages' words. 
In his teachings, the founder of Chassidism, Rab-
bi Israel Baal Shem Tov, greatly emphasized the 
doctrine of Hashgachah Peratit, "Specific Divine 
Providence." Specific divine providence means 
that not only did G‑d create the world for a pur-
pose, but every event in G‑d's world, and every 
detail and aspect of every event, is specifically 
ordained and to serve a particular function within 
that purpose. Everything that happens is for a 
reason, and every aspect of every thing that hap-
pens— where it happened, when it happened, who 
saw it happen, how that person was affected by 
seeing it happen, etc., etc.- - is also purposeful. 

 

So if you see something, not only is what you saw 
significant, but also the fact that you saw it. In-
deed, you could just as easily not have noticed. 
The fact that you did means that you can do some-
thing about it. 

 

"To see his demise and you can save him."  

 

If you see a fellow human being in mortal danger; 
if you see suffering or need; if you hear a cry for 
help that others fail to notice, that doesn't mean 
that you are more "sensitive" than they are. In 
fact, it stands to reason that there is an equal 
number of things which someone else will sense 
and you will not. It simply means that each person 
is shown and made aware of things in which he or 
she is meant to take a part. 

 

In this world that G‑d made, there are no tour-
ists— just local residents. There are no fans in the 
bleachers— only players on the field. No audi-
ence— just actors. 
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been states before, which is why most of them 
still exist in a condition of ethnic, religious and 
tribal strife. Only Israel had previously existed as 
a nation state. 

 

That’s the unbreakable connection between Israel 
and the Jewish people. The connection between 
Israel and Judaism is equally ancient and funda-
mental. It is more than just as Robert Frost said, 
“Home is the place where, when you have to go there, they 
have to take you in.” Read the Hebrew Bible and 
you’ll see immediately that it isn’t about the salva-
tion of the soul. It’s about creating in the holy 
land a society based on the biblical ideas of jus-
tice, welfare, the sanctity of life – and caring for 
the stranger “because you know what it feels like 
to be a stranger.”  

 

Judaism began with two journeys to the land, one 
by Abraham and Sarah, the other by the Israelites 
in the days of Moses. At least half of the 613 
commandments of the Bible are only applicable 
to the land of Israel. And though in the centuries 
of exile and dispersion Jews lived in almost every 
land under the sun, Israel has remained a focus 
of their prayers and the only place where they 
have been able to do what every other nation 
takes for granted, construct their own society in 
the light of their own ideals. 

 

Judaism differs from the other Abrahamic mono-
theisms, Christianity and Islam, in that it is the 
only one of the three that never created or 
sought to create an empire. It was the imperial-
ism of the Roman emperor Hadrian that led him 
in the 2nd century to change the country’s name 
to Palestine, one of the first, but certainly not the 
last, deliberate falsifications of history by those 
who seek to deny the Jewish people’s right to 
their land. 

 

There are 56 Islamic nations, and 159 in which 
Christians form the majority. There is and only 
ever has been one Jewish state, tiny and vulnera-
ble though it is and always was. That is why Anti-
Zionism, denying Jews the right to their one and 
only collective home by misrepresenting Judaism, 
is the new antisemitism, every bit as virulent and 
dangerous as the old. 
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It's 3:00 A.M. and Goldie wakes up to see her 
husband pacing the floor. "Melvin, why can't you 

The things you see— the very fact that you saw 
them means that you can, and must, help in 
some way. 
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How can Anti-Zionism be the new antisemi-
tism? Surely there’s no connection between 
them. Antisemitism is hatred of Jews as a peo-
ple, a race, an ethnic group. Anti-Zionism is 
objection to a country, a nation, a state. What’s 
the connection between them?  

 

Antisemitism is a virus that mutates, so that new 
antisemites can deny they are antisemites at all, 
because their hate is different from the old. In 
the Middle Ages Jews were hated for their reli-
gion. In the nineteenth and early twentieth cen-
tury they were hated for their race. Today they 
are hated for their nation state, Israel. 

 

What then is the connection between Jews as a 
people, Judaism as a religion, and Israel as a 
state? The connection between the Jewish peo-
ple and Israel goes back long before the birth of 
either Christianity or Islam. Jews created a socie-
ty there in the days of Joshua, a kingdom in the 
days of Saul, and a nation with Jerusalem as its 
capital in the days of King David: all this more 
than 3,000 years ago. 

 

Jews are the only people who ever created a na-
tion state there. At all other times in the past 
3,000 years it was merely an administrative dis-
trict in an empire whose centre was elsewhere: 
the Assyrian, Babylonian, Persian, Alexandrian, 
Roman and Byzantine empires, the Crusaders of 
the Holy Roman Empire, the various Muslim 
empires such as the Umayyads, Abbasids, Fati-
mids, Mamluks and Ottomans, and finally the 
British. Jews are the only people who have main-
tained a continuous presence in the land. They 
are its indigenous, original inhabitants. 

 

The November 1947 United Nations vote to 
bring Israel into existence was a momentous 
reversal of imperialism. It gave back to the Jew-
ish people the home taken from them by empire 
after empire. Israel was the only non-artificial 
creation in the Middle East after the collapse of 
the Ottoman Empire. The rest – among them 
Jordan, Syria, Iraq, Libya, Saudi Arabia and 
Yemen – were artificial creations that hadn’t 


