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BEREISHIT 5781 
 
“Big Bang. Small Bang. What difference does it make to me? I don’t understand what ‘Tohu’ is. I 
don’t understand what ‘Vohu’ is. I don’t understand what “Erev” and “Boker” are before there is a 
sun. I only know one thing: That HaKadosh Baruch Hu created the world”. 
 
This was the message delivered by my Rosh Yeshiva, Rav Yehuda Amital zt”l as we recommenced the 
Torah reading cycle each year. He would claim that from Parshat Lech Lecha onwards, he understood 
the Torah, but up to Lech Lecha, he did not understand. 
 
This was not a casual or uncalculated comment. It was an annual educational message he chose to 
highlight to his students in the formative years of their lives. He wanted us to know that it is OK to 
have unanswered questions and not understand everything in the Torah. We should dedicate 
ourselves to the study of Torah and increasing our understanding of the word of Hashem, but if we 
don’t always manage, it does not have to shake our relationship with Hashem, His Torah or Mitzvot. 
 
In fact, he would advise us, “If a Rabbi ever tells you that that there is nothing about Judaism and the 
world they cannot explain, run far, far away”. 
 
It is with humility and excitement that we start again from Bereishit. The book of books is so 
incredibly rich and relevant, and full of ways to enhance our lives. Even if we do not always reach the 
desired destination of understanding, the journey of learning and discovery is rewarding in and of 
itself. 
 
Whether you have studied the Torah many times before, or are a newcomer to the journey, we look 
forward to continuing to provide weekly content for you to bring Torah into your homes and into 
your lives. 
 
Shabbat Shalom 
 

 
 
Chaverai, 
  
What a complicated Tishrei we’re now completing! 
  
Mizrachi transformed into a holiday resort replete with outdoor umbrellas and furniture. Tefillot 
recommenced for Yom Kippur and were attended outdoor by roster. 
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Hundreds were accommodated in a spirit of "׳׳כל ישראל ערבים זה לזה. 
  
We will see the return of Bnei, KOD and Beit Haroeh minyanim this Shabbat. Hopefully we will also 
see a further relaxation of lockdown restrictions. There is light at the end of the tunnel. People talk 
of being zoomed out, but our Mizrachi zoom stats reflect otherwise. 
  
Talking of Zoom, that will be the medium for the first ever virtual World Zionist Congress scheduled 
for Oct 20-22 this forthcoming week. You may not begrudge our delegates and deputy delegates 
whose participation is scheduled from midnight! A far cry from my first Congress in Teddy Hall in the 
Binyanei Hauma in Jerusalem in 1972.  
  
Hopefully the world Mizrachi movement will be well represented. In preparation Rav Doron Perez 
and his team have scheduled a preconference Mizrachi workshop at which each of the 13 diaspora 
Mizrachi Snifim will meet. 
  
Whilst Breishit commenced יש מאין, the WZO has a rich legacy to draw on and I trust that both World 
Mizrachi and the WZO will grow   מחיל עד חיל 
  
Shabbat shalom 
 
Danny Lamm  
 
 

 
 
"And He (Hashem) said, 'Who told you that you are naked? ("HaMin Ha'Eitz…") Did you eat from the 
tree from which I commanded you not to eat?'" (Bereishit 3:11). 
 
Towards the end of Adam's short-lived stay in Gan Eden, he is reprimanded by Hashem for eating 
from the tree from which he was commanded not to. According to the Gemara in Chullin, Haman 
(from the Purim story) can be found in this verse: 
 
"Where is Haman in the Torah? 'HaMin Ha'Eitz…' ('Did you eat from the tree…')" (Chullin 139b). 
 
The Gemara points out that the Hebrew word "Hamin" (when spelt without vowels) can also be read 
"Haman", and this is where Haman can be found in the Torah. At first glance, this play on words 
makes little sense. What difference does it make to us if Haman's name appears in the Torah or not? 
Furthermore, if the Gemara wanted to find Haman in the Torah, there are numerous occasions 
where the word "HaMan" itself appears, in reference to the manna which the Israelites ate in the 
wilderness. Why point to "HaMin" when there are clearer mentionings of "HaMan"? 
 
In truth, this Gemara is far more than a play on words. It does not only aim to find Haman's name in 
the Torah, but to find his characteristics as well. Haman was a man who had everything going for 
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him. He had power, position, fame, fortune, a large family and was invited to dine with Queen 
Esther. Nevertheless, in his own words, 
 
"And all of this is worthless to me as long as I see Mordechai the Jew sitting down by the gate of the 
king" (Esther 5:13). 
 
Everything Haman had was worthless to him because one solitary Jew refused to bow down. Not 
only did this prevent him from appreciating what he had, but it ultimately led to his downfall. 
 
Where does this quality appear in the Torah? It appears in the Garden of Eden. Adam and Chava 
were living in paradise. However, rather than appreciate the abundant goodness and blessing of the 
world they were privileged to inhabit, they lost it all because of one solitary tree – "HaMin Ha'Eitz". 
 
We should learn from the mistakes of Adam, Chava and Haman. Rather than destroy ourselves over 
what we do not have, we should remember to appreciate the many things we do. 
 
 

 
 
Reb Leor Broh 
 
This Week’s Riddle: 
Find five items located in the east. 
  
 Answer to Last Week’s Riddle (Vezot HaBracha): 
Of all the tribes who were blessed by Moshe Rabbenu, only two tribes have the entire 22 letters of 
the aleph beis used in their blessings. Who are they? 
 
In the blessings of the tribes of Gad and Yosef, Moshe Rabbenu used every letter of the aleph beis. 
 
The Baal HaTurim (33:20) explains that:- 
 
Gad merited this, as Moshe, who observed the entire Torah from Aleph to Tav, was buried in his 
territory. 
 
Yosef merited this, as he fulfilled the entire Torah. During the Jews’ 40 years travelling in the desert, 
the coffin of Yosef was carried adjacent to the Ark, as if to say, “ He who rests in this one observed 
everything written in that one” (Sotah 13a) 
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Prof. Nechama Leibovitz z”l 
Courtesy of the Jewish Agency’s online archive. 
 
Man in the Image of Go-d 
 

Go-d said: Let us make man in our image and likeness (1, 26) 
 
Man was created on the sixth day and was different from all that preceded him. Only his creation is 
recorded in two stages. First God made known His intention to create him and afterwards the 
account of his actual creation is recorded. 
 
Man qualified for a special preamble. This separate and distinctive treatment was, Ramban points 
out, a measure of his pre-eminence and his difference in kind from the rest of the animal world 
whose creation was announced in the immediately preceding passage. 
 
In Rechasim Lebik’a another and more arresting reason is advanced from the special preamble: “let 
us make” accorded to man. It paralleled the announcement heralding the creation of woman. There 
God had said before hand: “it is not good for man to be alone...” These explanatory announcements 
were not made in the case of other creatures. Their creation was announced without any such 
preliminary fanfares. Why? “They illustrated God’s fairness to all His creatures in not intimidating 
them by suddenly springing on them a ruler and governor, without warning. On the contrary, he said 
to them, ‘come let us make man’ like a king about to levy tax on his people, announcing: ‘come let us 
levy a tax on the country in your interest’.” 
 
Others have found the source of man’s distinction in having been created last, Radak states: that “it 
was a sign of man’s honour and elevated status that he was created last to make known that all 
mortal creatures were created for his sake and he was made the lord of all them.” 
 
Dubnow in the Biur elaborates on the same theme: “Man was the crown of creation, a little lower 
than the angels, possessor of an immortal soul, capable of an intelligent acknowledgment of His 
creator and ruling the world by dint of his wisdom. Let us make man, the creator announced. In 
other words, after I have created all the foregoing for the sake of man, to supply his needs and 
enjoyment, let the master enter his palace.” 
 
Man’s status as the aim of creation and his uniqueness are underlined by the sublime phraseology 
describing his creation: 
 

So God created man in his own image; In the image of God created He him; male and female 
created He them. 
 

The style of the verse is poetic and elevated, the fact of man’s creation being referred to three times. 
The chasm separating man from the rest of creation is stressed twice in the statement that he was 
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created in the image of God. Both the duties, responsibilities and glory of man derive from this. In 
this book Dat Umadda (Religion and Science), Prof. Gutmann dwells on the term: “The image of God” 
(p. 265): 
 

Zelem (image) refers to the personal relationship that can only be found between “persons”. 
The personality of man is placed vis-a-vis the personality of God. For there is a religious 
approach (not Jewish) that sees the religious ideal in the effacement of man’s personality. 
“Man’s personality is regarded (according to this approach as a barrier between him and 
things... but this is not the case with an ethical religion. Only as long as man is a person can he 
preserve his relationship with God. Man is a world of his own and he is not required to merge 
himself in nature. 
 

In other words, every individual is equally significant before God, since every man was created in His 
image. 
 

Therefore man was created on his own, to teach you that whoever destroys one soul is 
regarded by the Torah as if he had destroyed a whole world and whoever saves one soul, is 
regarded as if he had saved a whole world. (Mishna Sanhedrin 37a) 
 

The uniqueness of the individual, a world to himself, unrepeatable is vividly portrayed in the 
continuation of the same Mishna: 
 

The greatness of the Holy One blessed be He is thus demonstrated. For whereas when man 
prints many coins from one die, each one is a replica of the other, the Supreme King of Kings, 
the Holy One blessed be He stamped every man with the die of Adam yet no one exactly 
resembles his fellow. 
 

Man as soon as he was created received a special divine blessing. However he was not the first 
creature to be blessed by God, but had been preceded by the fishes. The content of both blessings is 
similar but a very significant difference can be detected. Compare the blessing accorded the fishes: 
 

...And God blessed them, saying, be fruitful and multiply with the blessing received by man—
Then God blessed them and God said unto them, be fruitful and multiply. 
 

The fish do not qualify for a special address to them by God. They are merely granted the power to 
be fruitful and multiply. This is their blessing. Man however, besides being given the power to be 
fruitful and multiply, is especially told by God to be fruitful and multiply and is conscious of his power 
to do so. What is merely an impersonal fact with regard to the rest of the animal creation is a 
conscious fact with regard to man. A similar idea is to be found in the statement in Pirkei Avot (3,14). 
 

Beloved is man since he was created in God’s image; But it was by a special love that it was 
made known him that he was created in God’s image. 
 

Man who was created in God’s image is charged with a special task over and above those applying to 
the rest of creation. (1,28) 
 

And God blessed them, and God said unto them: Be fruitful and multiply. And fill the earth and 
subdue it: And rule over the fish of the sea and over the birds of heaven; and over every living 
thing that moveth upon the earth; 
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The phrase “subdue it’ is rather puzzling at first glance, bearing as it does a bellicose significance 
which is at variance with the peaceful ideals that our sages considered to be the goal of mankind. 
Indeed the very origin of man in one single pair was, according to them, activated by the Divine wish 
to prevent war between mankind. This point is made in the Tosefta cited in the 
Talmud, Sanhedrin 88b: 
 

Man was created alone in the world to prevent inter-family feud. Now if in spite of the fact 
that he was created alone, strife has developed between them, all the more so if two would 
have been created! 
 

The Mishna we have already referred to in Sanhedrin goes further and derives from the creation of 
the first man and woman the principle of brotherhood of man and the condemnation of any special 
theory. 
 

For this reason man was created alone, for the sake of peace between mankind, so that one 
man should not say to his fellow: My father was greater than yours! 
 

The blessing therefore to “subdue it” cannot refer to man being bidden to make war on his neighbor. 
Ramban enlightens us on this point. Man he says, was thereby given dominion over the earth to do 
as his will with the rest of the animal creation, to build, uproot, plant, mine metal from the earth and 
the like. The phrase, therefore, refers rather to man’s conquest of the desert and his constructive 
and civilizing endeavors to build and inhabit the world, harness the forces of nature for his own good 
and exploit the mineral wealth around him. In the words of Isaiah: “the world was not created to be 
waste, but to be inhabited” (14,19). It was man’s privilege accorded to him by his Creator to have 
dominion over the creation and to rule over the fish of the sea and the fowl of the air and over every 
living thing that moved. 
 
The order of creation also sets man up as a pinnacle of it all, as he comes after the fishes on the fifth 
day and animals on the sixth. Let us cite once again from the words of Gutmann on this theme: 
 
Man is not subservient to the world. The forces of nature are not supernatural ones that are superior 
to him. But he stands on the side of God against nature. 
 
Man is in our sidra addressed in the second person by God who directs His gaze from above to the 
earth below. The psalmist in Psalm 8, as he surveys the heavens and their hosts and senses at one 
and the same time both his insignificance in the whole universe and his honoured position as a ruler 
on earth, directs his gaze from below to the Above, addressing God in the second person: 
 

When I consider Thy heavens, the work of Thy fingers, the moon and the stars, which Thou has 
ordained; What is man, that Thou art mindful of him? and the son of man, that thou visitest 
him? 
 
For Thou hast made him a little lower than angels, and hast crowned him glory and honour. 
Thou madest him to have dominion over the works of Thy hands; Thou hast put all things 
under his feet: All sheep and oxen, yea, and the beasts of the field; The fowl of the air, and the 
fish of the sea, and whatsoever passeth through the paths of the seas. 
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Rabbi James Kennard 
 
And so the work of creation was completed. As we read from the parasha of Bereishit, in the words 
that are familiar from Friday night kiddush, 
 

God saw everything that He had made, 
and, behold, it was very good.  
There was evening and there was 
morning, the sixth day. 
The heavens and the earth were 
completed, and all of their components. 
God completed on the seventh day His 
work which He had made; and He rested 
on the seventh day from all His work 
which He had made. (Bereishit 1:31-2:2) 

�ִהים ֶאת ׇּכל ֲאֶׁשר ָעָׂשה ְוִהֵּנה טֹוב - ַוַּיְרא אֱ 
 ְמֹאד  

 ַוְיִהי ֶעֶרב ַוְיִהי ֹבֶקר יֹום ַהִּׁשִּׁשי.￼
 ַוְיֻכּלּו ַהָּׁשַמִים ְוָהָאֶרץ ְוׇכל ְצָבָאם. 

ֲאֶׁשר ָעָׂשה   ְמַלאְכּתֹו �ִהים ַּבּיֹום ַהְּׁשִביִעי-ַוְיַכל אֱ 
 י ִמׇּכל ְמַלאְכּתֹו ֲאֶׁשר ָעָׂשה. ַוִּיְׁשֹּבת ַּבּיֹום ַהְּׁשִביעִ 

 ב:ב)  - (בראשית א:לא 

 
One of the most widely known underpinnings of the concept of Shabbat is that we refrain from 
creative activity in emulation of Hashem, who created nothing on the seventh day. Yet the above 
verse clearly states  ְֱמַלאְכּתוַּבּיֹום ַהְּׁשִביִעי �ִהים -ַוְיַכל א ֹ - “God completed on the seventh day His work”. 
How can this be interpreted other than by learning that Hashem did create something on Shabbat, 
and with that He finished the work? 
 
This question is so strong that the Gemara (Megillah 9a) records that when Ptolemy II insisted that 
seventy scholars translate the Torah into Greek (the “Septuagint”), among the changes that they 
made to avoid heretical conclusions from superficial readings of their work was to replace “God 
completed on the seventh day” with “God completed on the sixth day”. 
 
Some commentators obviate the question by translating the key phrase in a less conventional 
manner. 
 
The Lekach Tov (11th century Europe) explains that  ַַהְּׁשִביִעיּיֹום ּב  can mean “before the seventh day”. 
He quotes other examples of where the letter ב means “before”, such as  ביום הזה באו מדבר סיני  - 
“before this day you came to the desert of Sinai” (Shemot 19:1) - and   אך ביום הראשון תשביתו שאור
 before the first day (of Pesach) you must remove leaven from your houses” (Shemot“  - מבתיכם
12:15).  
 
The Torah Temima (19th century Belarus) suggests that the authors of the Septuagint also 
understood the text as meaning “God finished the work before the seventh day” which they 
represented as “God finished the work on the sixth day”. 
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The Ibn Ezra (11th century Spain) also removes the question with a linguistic device by saying that 
 He finished - does not imply any action, but can mean that nothing was done on the seventh - ַוְיַכל
day. Indeed the Ibn Ezra concludes that ויכל has the same meaning as וישבת - He rested.  
 
Another common approach is to say that ַוְיַכל ַּבּיֹום ַהְּׁשִביִעי - “He completed on the seventh day” 
means that it appeared that work was done on Shabbat, but this was not the reality. 
The B’chor Shor (12th century France) suggests that undoubtedly the work finished on the sixth day, 
but this only became known on the seventh day. It was only the absence of creation on the seventh 
day that confirmed that the work of the previous day was the conclusion. Thus  ֱם �ִהים ַּבּיֹו- ַוְיַכל א
 should be translated as “on the seventh day, it was known that Hashem had finished ַֹהְּׁשִביִעי ְמַלאְכּתו
His work”. 
 
Rashi (11th century France), based on the Midrash (Bereishit Rabba 10:9) states: 
 

R. Simeon says: A human being who 
cannot know exactly his times and 
moments needs to add from the week-
day and (make it into the) holy day, but 
the Holy One, blessed be He, who knows 
His times and moments, began it (the 
seventh day) to a very hair's breadth and 
it therefore appeared as though He had 
completed His work on that very day 
Another explanation: What did the world 
lack? Rest! Shabbat came — Rest came; 
and the work was finished and completed  

ר שמעון אומר בשר ודם שאינו יודע עתיו 
ורגעיו צריך להוסיף מחול על הקודש אבל 

כחוט הקב"ה שיודע עתיו ורגעיו נכנס בו 
 השערה ונראה כאלו כלה בו ביום  

 
ד"א מה היה העולם חסר מנוחה באת שבת  

 באת מנוחה כלתה ונגמרה המלאכה:
 

 
The Maskil LeDavid (18th century Italy) is an excellent resource for analysing the cases when Rashi 
brings more than one interpretation. Traditionally we assume in cases like this that neither solution 
is wholly satisfactory, which is why both are needed. Here, the Maskil LeDavid explains that, 
according to the first explanation, Hashem actually finished the work of creation at the last moment 
of the sixth day, which would have appeared to a human eye as the first moment of the seventh day. 
Hence the Torah records what appeared, and not what actually happened. Since it is problematic to 
suggest that the Torah is effectively inaccurate, Rashi offers his second explanation, that there was 
indeed creative activity on the seventh day, in that rest itself was created. This explanation also has a 
flaw in that ַוְיַכל - He finished - appears before ַוִּיְׁשֹּבת - He rested - suggesting that the creation of 
“rest” was not implied by ַוְיַכל. For this reason Rashi needs both interpretations.  
 
Rashi’s second explanation takes us into a third category of responses. This approach is that 
something was indeed created on Shabbat, but not in a way that we would consider prohibited. For 
Rashi, it was rest that was created. 
 
For Rav Shimshon Rafael Hirsch (19th century Germany), it was something else: 
 

The visible world was completed on the sixth day; but only on the seventh day, with 
the establishment of the Sabbath for the sake of man’s education, did God truly 
complete His work. Only with the establishment of the Sabbath, ensuring the 
education of mankind, did God cease from all the work that He had made. With the 
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establishment of the Sabbath, all the work of the visible creation — not only man — 
attained final completion and perfection. The Sabbath was the final touch that the 
Creator put on all His work. For the very existence and destiny of all the work of 
Creation depend on the realization of the Sabbath among mankind. 

 
Finally, Rav Saadiah Gaon (10th century Iraq) resolves the question in a similar but especially 
beautiful way. Yes, the work finished on the seventh day and indeed there was creation then, yet no 
creative activity (that would be forbidden to us) was performed on Shabbat. What was created? Rav 
Saadiah points us to the final verse of this section: 
 

God blessed the seventh day, and 
sanctified it, because on it He rested from 
all His work which He had created and 
made.. (Bereishit 2:3) 

ׁש ֹאתֹו ִּכי  �ִהים ֶאת יֹום ַהְּׁשִביִעי ַוְיַקּדֵ -ַוְיָבֶר� אֱ 
בֹו ָׁשַבת ִמׇּכל ְמַלאְכּתֹו ֲאֶׁשר ָּבָרא ֱא�ִהים  

 ַלֲעׂשֹות. 
 (בראשית ב:ג)

 
The “finishing” of creation was the establishment of blessing and sanctity. We are not forbidden 
from creating these two qualities on Shabbat. On the contrary, we are enjoined to do precisely that. 


