
 
 

Mizrachi Matters can now be found on the Mizrachi website at http://mizrachi.com.au/mizrachi-matters/  
or on Facebook at https://www.facebook.com/MizrachiMelb 

MIZRACHI MATTERS  
PARSHAT CHOL HAMOED SUKKOT  

Friday, 24 September (18 Tishrei) 
Candle Lighting:  5:59pm 

 Friday 
24 September 

 סוכות  חול המועד

Saturday 
25 September 

 סוכות  חול המועד

Sunday 
26 September 

 סוכות  חול המועד

Monday 
27 September 

 חשונה רבא 

Tuesday 
28 September 

 עצרת  שמיני

Wednesday 
29 September 

 שמחת תורה

Thursday 
30 September 

24 Tishrei 

Friday 
1 October  
25 Tishrei 

1. Beit Yehuda  2. Beit Yitzchak  3. Beit Midrash (Beit Haroeh Shabbat Morning) 4 . Bnei Akiva  5 . Elsternwick 6 . Midrashah  7 . Goldberger Hall 

Dawn 4:56am 4:55am 4:53am 4:51am 4:50am 4:48am 4:47am 4:45am 
Tallit & Tefillin 5:16am 5:15am 5:13am 5:12am 5:10am 5:08am 5:07am 5:05am 
Sunrise 6:08am 6:07am 6:05am 6:03am 6:02am 6:00am 5:59am 5:57am 
Sh'ma ( גר״א) 9:10am 9:09am 9:08am 9:07am 9:06am 9:05am 9:04am 9:03am 
Earliest Mincha 12:44pm 12:43pm 12:43pm 12:43pm 12:43pm 12:42pm 12:42pm 12:42pm 
Plag HaMincha (גר״א) 5:01pm 5:02pm 5:02pm 5:03pm 5:04pm 5:04pm 5:05pm 5:06pm 
Sunset 6:17pm 6:18pm 6:19pm 6:20pm 6:21pm 6:22pm 6:22pm 6:23pm 
Night/Shabbat Ends 6:57pm 6:58pm 6:59pm 7:00pm 7:01pm 7:02pm 7:03pm 7:04pm 
 
 
 

DAF YOMI 
Via Zoom 

Beitzah 24 Beitzah 25 Beitzah 26 Beitzah 27 Beitzah 28 Beitzah 29 Beitzah 30 Beitzah 31 
8:15am 8:00pm 8:15am 8:15am   8:15am 8:15am 

SHIURIM 
 

 
 

  “Understanding 
Rashi”.  Striving 

for a deeper 
understanding of 

each comment 
of Rashi in the 

Torah 
R' James Kennard 

8:30pm 
 

Tzurba 
Communal Shiur 

R’ Jonny Brull 
Not this week 

 

Ladies Tanach 
Shiur - Dr. 

Michal Kaufman 
Not this week  

 

Parsha 
HaShavua Shiur 

with  
R’ Leor Broh 

Not this week 
 

Rav Chaim 
Soloveichik of 

Brisk's 
commentary on 

the Rambam 
with 

R' Marcus 
Rosenberg 

Not this week 

   

MISHNAH 
YOMIT 

Nidah  
8:2-3 

Nidah  
8:4-9:1 

Nidah  
9:2-3 

Nidah  
9:4-5 

Nidah  
9:6-7 

Nidah  
9:8-9 

Nidah  
9:10-11 

Nidah  
10:1-2 

 
 
 

EVENTS          
 
 
 

YAHRZEITS 

 Jackie 
Bierenkrant  

(Father) 
Shosh Kloot 

(Father) 
 

Robert 
Berkowitz & 

Anne Weinberg 
(Father) 
Yaakov 

Abrahami 
(Father) 

 

Brian Wiener & 
Debbie Wiener 

(Mother) 
Helene 

Morrison 
(Father) 

Jennifer Wein 
(Father) 

Michelle Sharp  
(Father) 

 Simon 
Weinstein 
(Mother) 

 

 Jack Feldman 
(Father) 

 

 

http://mizrachi.com.au/mizrachi-matters/
https://www.facebook.com/MizrachiMelb


If you have an occasion or milestone event that you would like to be mentioned in Mizrachi Matters,  
please email it to office@mizrachi.com.au by 12:00pm on Thursdays 

 
 

We wish a hearty Mazal Tov to: 
 

 
Rachel & Mark Landis  

on the birth of their daughter. 
Sister for Bradley. 

Mazal Tov to her grandparents: Lorrane & Aaron Shwartz  
Mazal tov also to families Beebe, Bugalski and Landis (Sydney) 

 
 
 
 
 
 

BAR / BAT MITZVAH ANNIVERSARIES: 
Joel Diamond. Tony Goldschlager, Yudi Landau 

 
 
 

HAPPY BIRTHDAY: 
Shabbat:  Ari Barr, Mark Cohen  

Monday:  Julie Isman, Zoe Heinrichs 
Wednesday:  Selwyn Hyman, David Brykman (HBD)  

Thursday:  Zac Balter 
Friday:  Sheila Esterman  

 
 

mailto:office@mizrachi.com.au


 
 

 
 
Reb Leor Broh 
 
Riddle for Parshat Vezot HaBracha 
 
What is common in the way that Moshe Rabbenu blesses the tribes of Reuven and 
Binyamin, in contrast to all the other tribes? 
 
 
Riddle for last week (Haazinu) 
In Parshat Haazinu, find three items that have exactly the same letters in their name, not 
necessarily in the same order, each with different vowels and different meanings. 
 
Answer:  

Rope ֶבל  ֶח֥

Milk (of) ב  ֲחֵל֣

Fat  ֶל בֵח֤  

 

ב ֶבל  ַיֲעֹק֖ ַנֲחָלֽתֹו ֶח֥  
Yaakov, His inheritance, like a rope (32:9) 
 

ר  ת ָּבָק֜ בֶחְמַא֨ אן ַוֲחֵל֣ ֹ֗ צ  
The cream of cattle and milk of sheep (32:14) 
 

ר  ֶלבֲאֶׁש֨ לּו ֵח֤ ימֹ֙ו יֹאֵכ֔ ְזָבֵח֙  
Who ate the fat of their offerings (32:38) 
 



 

 
From the Gush 

 
Rav Moshe Taragin 

Succot: Divine providence during a "random" epidemic 
 

Jewish holidays celebrate framing moments of national destiny. Pesach recalls our liberation from Egypt 
while Shavuot re-dramatizes our selection at Sinai. By contrast, the holiday of Succot is more 
internationally flavored. Similar to Pesach and Shavuot, it is tagged to a national memory- Divine 
protection of the Jewish desert travelers. Unlike Pesach and Shavuot though, which recall particular 
miraculous moments, the "Succot event" unfolded over a forty-year period of protection in the wilderness. 
Furthermore, the deliverance of Pesach and the revelation at Sinai each ended, whereas the drama of 
Succot – Divine supervision- continues. Divine providence or “hashgacha” is ongoing.  
 
Divine providence isn’t an exclusively Jewish phenomenon. Hashem maintains and supervises His entire 
world in detailed fashion. The "clockwork theory" of the universe asserts that God created this world, but 
wound it up as a clock, which ticks along, with its gears governed by the laws of physics. The Succot 
experience roundly debunks this theory, affirming Hashem's direct management of the "machine of 
Nature" and his constant engagement in the affairs of Man. The heightened hashgacha during those forty 
years in the wilderness epitomized the "expanded supervision" which we constantly enjoy. Why do 
deserve such supervision, and what are our reciprocal responsibilities, given our heightened level of Divine 
supervision. Studying these symbols of hashgacha- their texture and their dimensions- uncovers deeper 
understandings of Hashem’s role in steering our lives.  
 
Revisiting the Creation of Man 
Though the frame of the succah may be assembled from any durable material, the sechach or the roof is 
more carefully regulated.  The sechach-roof must be composed of natural and unprocessed materials. 
Synthetic substances or items which have undergone human treatment, are each invalid. Essentially, the 
roof must be constructed with pristine substances, untainted by human hand. Surprisingly, the Talmud 
associates these criteria of a succah roof with the creation of Man. Prior to Man's actual creation, an 
infertile and brownish Earth hadn’t yet produced crops or even vegetation. Without homo sapiens there 
was no need for flora, foliage, or food. In advance of Man's arrival and in preparation for his survival, 
Hashem conjured a watery mist to moisten the earth’s surface, priming it for farming and agriculture. 
Having set the stage for Man, Hashem carefully crafted Adam, even breathing life into his nostrils. Unlike 
general Nature, Man was delicately and "carefully" fashioned. Nature in general, was generated by Divine 
speech, Man was molded by Divine "actions". Man's arrival is preceded by a 'misting' of the Earth. Man has 
arrived!  
 
Man is the Divine masterpiece, possessing distinct God-like traits and even absorbing (metaphorically) the 
breath of Hashem himself. The entire natural ecosystem serves humanity. Without humans, the Earth does 
not produce. The mysterious mist rising above a primal earth, heralds the majesty of Man and his 
surpassing status among creation. Entering a succah- roofed with natural and pristine materials-recalls that 
"misting" and that seminal moment in human history. This imaginative journey in time, back to the 
creation of Man, illustrates that Man receives heightened hashgacha supervision because of his exclusive 



status and because of his vast potential. Extraordinary hashgacha for Man is a product of extraordinary 
expectations of Man. Endowed with free will, humans alone can forge individual identity as well as shape 
human history. Given this immense potential, we deserve and depend upon, added attention from 
Hashem. Entering a succah- ceilinged with pristine materials- celebrates the magnificence of Man as a 
uniquely protected and a uniquely empowered creature.  
 
The current pandemic challenges our faith in Divine providence. We are afflicted with a virus which has 
'leapt' from the animal kingdom to the human sphere and now threatens all of humanity.  Heightened 
hashgacha for Man, as the centerpiece of creation, isn’t easily apparent. Additionally, this pandemic has a 
distinctively random feel. Many righteous people have passed away just as people of lesser faith have 
succumbed to this virus. The virus doesn’t differentiate between race, color, or religion. What has become 
of the Divine providence which was extended to Man and augmented for Jews?  
 
Often, the harshest punishment lies in the “rolling back” of hashgacha. The Torah warns that if remain 
callous to Divine supervision, Hashem will withdraw His hashgacha and subject us to the misfortunes of 
chance and the hazards of circumstances. It is obviously impossible to decipher whether we are enduring 
this condition. Either way, people of emuna possess unending conviction that hashgacha exists even when 
it remains clouded in mystery.  
 
In other ways, Divine providence has been manifestly apparent during this pandemic. In previous 
generations pandemics claimed tens of millions of lives. Unprotected by vaccines and unarmed with 
screening and testing procedures, humanity was defenseless against the viral onslaught. We face this 
health crisis better equipped and better safeguarded. Hashem has guided human scientific discovery 
allowing us to generate life-saving vaccines in record time. Communication technology has enabled society 
to maintain “distance education” and remote occupation, preserving a semblance of routine and social 
order. Whatever success we have discovered in managing this pandemic is a sign of Divine providence 
steering human achievement. Hashem is watching us even through the darkness. 
 
Returning to the Palace 
In addition to invoking the creation of Man, the succah also references a different historical moment and 
recalls an earlier historical structure. The minimal height of a succah is eighty centimeters or about thirty- 
two inches, though, obviously, most livable succah structures far exceed this minimal requirement.  
 
This minimum height of the succah is calculated by comparing the succah to the dimensions of the 
keruvim- the angel-like figures which adorned the aron of the mishkan. A distance of thirty-two inches 
separated the top of the ark from the extended wings of these keruvuim. Just as the wings of these angels 
hovered at a height of thirty-two inches, the sechach of a succah must hang at that same altitude. 
Symbolically, entering a succah equates to strolling under the wings of these angels. A succah transports us 
back to the house we built for Hashem.  
 
Beyond the Divine supervision which envelopes every human being, Jews are privileged with additional 
hashgacha. We were chosen to portray Hashem to an uneducated world and to introduce humanity to the 
concept of one God. In our "heyday" we actually built a mansion to house the presence of Hashem on our 
planet. Signaling our Heavenly stature, we adorned the innermost chamber of this palace with wings of 
angels. Sadly, through our repeated betrayals, we forfeited this palace. The succah of hashgacha evokes 
that outstanding building, and the augmented providence extended to the people of Divine mission. No 
longer privileged to outspread angelic wings we simulate our past glories with sacred sechach hanging 
overhead.  
 
During the past two thousand years of historical adversity, Hashem's careful and loving supervision 
protected our people against unimaginable hostility and hatred. We have now returned to the historical 



 
stage and, once again, Hashem's care for His people and His land are plainly visible.  Life in Israel, under the 
watchful eye of Hashem, has become an expanded succah experience.  
 
Entering a succah is an imaginative journey to two pivotal moments in the history of Divine providence. 
Man was created singular, endowed with marvelous potential and supervised with extraordinary Divine 
care. Additionally, Hashem selected our people to present belief and faith to a confused planet. We 
constructed His Temple and disseminated His will. We were shielded from the strains of history by 
extraordinary hashgacha. Upon our return to the land of destiny, His supervision has become obvious once 
again. Welcome to the succah we call Israel!  
 
On the holiest day of the year-on Yom Kippur- we step back. Suppressing our routine, discarding food, and 
diminishing our sleep, we liberate our imagination to contemplate life, identity and future. Yom Kippur is a 
day of withdrawal, of religious awakening, spiritual cleansing and recoupling with G-d. Teshuva is timeless, 
stretching back to the beginning of history, when Man first sinned and was first accorded forgiveness by a 
merciful Creator. On this day of eternity, we join the generations of fallen humans who looked up to 
Heaven for redemption and for rebirth.   
 
Though teshuva is timeless, it must be animated by the fluctuations of life.  Each year must provoke a 
different variety of teshuva based upon our current experiences. So much has transpired over the past two 
years. How should Yom Kippur during year two of corona be flavored differently? How is this Yom Kippur 
different from other Yom Kippurs?  
 
Bargaining with G-d 
The process of teshuva includes tefila, viduy-confession, but also, bargaining. Somewhere along the 
journey to authentic teshuva, we arrive at a state of "recognition"- conceding our inadequacy while 
acknowledging that our many requests of G-d are undeserved. Somewhere along the journey of teshuva 
we face the harsh reality of possible punishment for our misconduct. At this stage we begin to bargain. We 
ask G-d to consider our untapped "potential" and not necessarily our paltry achievements. We may have 
failed miserably, but we are confident in our recovery potential and in our future success. In our 
negotiations with G-d we also ask Him to "factor in" our suffering or, as the gemara refers to them, our 
yisurin.  The stresses of life have hampered our religious progress. Furthermore, we argue, we have already 
suffered the great toll of life and need no additional punishment. Life itself should be part of the Yom 
Kippur calculus in our frantic bargaining with G-d. 
 
Prior to the Kol Nidre, many recite a soulful confession known as Tefillat Zakah – a somber prayer for 
purification. We beg G-d to consider the strain of raising a family or the pressures of earning a living- all of 
which may have distracted us from religious excellence.  If the common pressures of life mitigate our Yom 
Kippur assessment, what is to be said about the toll of the corona epidemic? Some have lost more and 
some have lost less, but this pandemic has scrambled the arc of our lives and confounded our greatest 
ambitions. We ask G-d to look kindly upon us while taking the corona toll into account.  
 
Standing Alone  
Occurring a few days after Sukkot, Yom Kippur is often teamed with the chagim.  By the time Yom Kippur 
arrives many of us are already in half-Sukkot mode. Though Yom Kippur shares several traits with general 
Yom Tov, it differs in a crucial aspect. Days of Yom Tov are national celebrations, commemorating framing 
events of Jewish history- from yetizat Mitzrayim, to receiving the Torah at Sinai, to the safe desert passage. 
Additionally, chagim serve as agricultural "mile-markers", denoting the passing of seasons. The historical 
echo and the agricultural resonance of the three chagim, are both experienced collectively. An entire 
nation jointly recalls the seminal moments which shaped our past, and the common agricultural drama 
which was jointly navigated. Three times a year throngs of Jews flock to "the mountain" for aliya l'regel and 
for national celebration.   



 
Yom Kippur has no explicit historical antecedent nor is it associated with a particular agricultural moment. 
Unlike the collectivism of the chagim, Yom Kippur shines a spotlight on each individual soul. Just as Moshe 
stood on a solitary mountain, single-handedly praying for atonement, we stand alone before G-d 
confessing, tearing and longing for His response. Unlike the communal energy of the chagim, Yom Kippur is 
driven by the solitude of our individual spirit. 
 
Over the past 70 years, Jewish consciousness has been animated by collective identity. Life in the Jewish 
state, is infused with a sense of national calling and of shared undertaking. Across the Jewish world, robust 
and sustainable communities have evolved, offering a rich texture of Jewish life. Sometimes strong 
national identity can distract us from personal struggle. We sometimes substitute "belonging" for 
"becoming", communal affiliation for personal renovation. Yom Kippur restores the delicate balance 
between national destiny and personal identity.  
 
Over the past two years we have spent much time "alone". This Yom Kippur we will be more "alone" than 
during typical years. Some will attend communal services and some will not even have that opportunity. 
Either way, our assembling will shrink we will all stand before G-d more privately and more quietly. Instead 
of ascending the mountain of Jewish history, we will descend into the silent abyss of our own soul 
searching for lost identity and bridging our way back to G-d. On this day of loneliness, we look for the 
comfort of G-d's embrace.  
 
Panoramic Teshuva 
Teshuva is often influenced or even compromised by "recency bias". We look back upon the past year, 
contemplating our recent victories and our latest failures.  However, there is a different form of teshuva, 
which isn’t telescopic but wide-ranging. A teshuva which doesn’t micro-analyze our current self but which 
appraises the broader fabric of our lives. What has become of our dreams and of our ambitions? Which 
decisions have shaped our lives and which choices would we like to reverse? Which relationships have 
elicited our better selves and which have become emotionally broken? The gemara encourages us to 
confess past failures, effectively casting teshuva as a retrospective assessment of the totality of our lives. 
Classic teshuva should both deconstruct our current self but also reconstruct our former selves.  
The past two years we have lived in the shadow of death. Confronting death calls attention to the fragility 
of life. Contemplating our mortality, invites a more sweeping teshuva and a broad-horizoned soul-
searching. Corona teshuva should be more panoramic and less telescopic. It is now time to zoom out and 
track our lives.  
 
Patience and Graciousness 
Amidst the rich tapestry of Yom Kippur liturgy, only one prayer is Divinely authored. G-d Himself 
catalogued the thirteen middot of rachamim- a record of thirteen Divine attributes, mandating their 
incorporation within our teshuva prayers. By reciting the catalog, we attempt to imitate these traits and 
become more G-d-like. By living more G-dly lives, we become greater beneficiaries of His mercy.  
While various traits describe G-d's compassion and His love for us, the attribute of "erech apa'im" portrays 
Him as patient and slow to anger. He tolerates human failure, even bearing outright rebellion, all the while 
patiently awaiting repentance and improvement. As we whisper during Yom Kippur prayers: "ad yom moso 
t'chakeh lo (You wait for him [the sinner] even until the day he dies)".  
 
Our stressful pandemic world has become very angry and our interpersonal relationships have become 
fractured. Shifting routines, uncertainty about the future and diminished social opportunities have 
increased our tension and anxiety levels.  We sorely require more patience and more generosity of spirit.  
 
We badly need to be more like G-d in our tolerance and magnanimity. This trait of "erech apa'im" is the 
Heavenly attribute we desperately need more of on this battered earth. This year, more than any, we need 
to control our temper and extend our tolerance, and offer our spirit. 



 
Gracious people, understand the frailty of the human condition and more easily accept the imperfections 
of others. Aware of the sad music of life they embrace a flawed world rather than judging or dismissing 
"blemished people". Our sickly world need more graciousness and longer patience.  
 
Teshuva will heal us  
The gemara extols teshuva as the healer of our world. In his landmark book of teshuva entitled Orot 
Hateshuva, Rav Kook viewed the healing powers of teshuva as a metaphor. To him, an aveirah is a cosmic 
deviation. The entire universe is constantly surging toward a more perfect state in which all reality-animate 
and inanimate- exists in harmony with the will of G-d and, consequently, with itself. If sin is a deviation, 
penitence or the repair of sin realigns or 'heals' a distorted world. Sin realigns a world gone awry. 
 
For those of us living through this pandemic, the healing effects of teshuva aren’t just a metaphor. There is 
obviously something broken in our world- medically and, of course, spiritually. We strive, with G-d’s help, 
to vanquish this outbreak and heal our world. However, our efforts will always be partial and temporary. 
The world will only be fully healed when history has concluded and been supernaturally redeemed. If we 
desire full healing it can only arrive with the redemption of history. Teshuva paves the road to redemption 
and the journey to a cured world.  



 

 
From the Gush 

Rav Moshe Taragin  
 

Shmini Atzeret/Simchat Torah – A Duet between Hashem and Man 
 
The chag of Sukkot isn’t anchored to a particular historical period, or geographical 
location. It doesn’t commemorate a miraculous event which occurred on a specific day in 
history. Sheltered huts positioned under the open sky, symbolize Hashem's compassion for 
creation, His care for humanity and His love of the Jewish people. Exiting our homes and 
sitting under makeshift and “improvised” huts, highlights our reliance upon Divine 
hashgacha rather than upon human structures or conventions.  
 
A Private Invitation 
As this chag isn’t tethered to a particular historical event, its scope extends beyond that of 
other Jewish holidays. Sukkot celebrates Hashem’s care for all humanity – Jew and non-Jew 
alike. Highlighting this international scope, the Mikdash ceremonies of Sukkot were 
synchronized to an international audience. During this seven-day celebration of “Divine 
providence”, seventy sacrifices or korbanot were proffered - correlating to the seventy 
nations of classic antiquity.  
 
Sukkot reminds a Jew of his universalist mission: to represent Hashem and true 
monotheism in this world while challenging humanity to higher standards of morality. The 
holiday of Sukkot is pivoted upon the Mikdash as an international destination, and during 
this week, Yerushalayim hosted foreign dignitaries from across the globe.  
 
Toward the conclusion of this holiday, the international celebration transitioned into a one-
day private rendezvous between Hashem and his chosen nation- Shmini Atzeret or the 
eighth day of repose. As the festival ebbed to a close, we were beckoned to layover an 
extra day, “alone” in His house. After the eight-day fanfare subsided, we enjoyed a quiet 
day of peaceful seclusion with Hashem. Sukkot and Shmini Atzeret comprise a multi-layered 
chag, distilling both our grand historical mission as well as our intimate relationship with 
Hashem.  
 
Extending the "Extension" 
Our historical Jewish mission would be "put to the test". For two thousand years, Jews 
would wander this planet bereft of common culture, deprived of national homeland, all the 
while longing for their extinct Mikdash – the icon of our ageless mission. During this dark 
period of exile, our national experience was severely handicapped. We lacked a homeland, 



a government, a Mikdash and a judiciary body or Sanhedrin capable of properly and 
accurately adjusting our lunar calendar. Lacking “calendric precision” and living in foreign 
lands, Jews observed two days of Shmini Atzeret. Severed from Israel, Shmini Atzeret 
became doubled. Two days of Shmini Atzeret (and for that matter every other holiday) 
became a conspicuous symbol of life in gallut.  
 
The Shift 
About a thousand years ago, a shift occurred, as the second day of Shmini Atzeret morphed 
into Simchat Torah. Since the yearly Torah reading cycle concludes on the second day of 
Shmini Atzeret, Jewish communities initiated various festivities and rituals to celebrate 
Torah. Ultimately, these customs became enshrined as Jewish law, and the second day of 
Shmini Atzeret transformed into an autonomous day of Simchat Torah. Over time, the 
second day of Shmini Atzeret, which had always been a ‘tacked-on” day, transformed into a 
stand-alone celebration of Torah.  
 
This transformation of the second day of Shmini Atzeret into Simchat Torah is a direct 
outcome of exile. The conclusion of the Torah reading coinciding with an “extra day” of 
Shmini Atzeret, invited a separately-themed holiday. The two-day expanded Shmini Atzeret 
of exile was critical to the emergence of Simchat Torah. It is fair to wonder if Simchat Torah 
would have evolved without the extra "available" day of Shmini Atzeret.  
 
Simchat Torah doesn’t only emerge within gallut and because of a two-day Shmini Atzeret. 
Simchat Torah epitomizes the Jewish victory over the enormous challenges of exile. How 
did the Jews survive against such unspeakable odds? How did a nation, scattered across the 
globe, stripped of common national identity, despised and persecuted, not just survive, but 
thrive, and not just thrive but constantly advance civilization and reshape the human 
imagination? Though we lacked a Mikdash we always possessed a different pivot of 
national identity and a different rallying point to encounter our Hashem. Torah, the directly 
revealed word of Hashem, provided a geographically-independent anchor of Jewish identity 
and, of course, a conduit for religious encounter. Our steadfast commitment to studying 
and applying Torah has been, and will always be, a secret of Jewish survival. Transforming 
the second day of Shmini Atzeret into a Torah celebration signifies the triumph of the 
Jewish spirit throughout this long journey of exile. Without the revealed will of Hashem, we 
would have barely survived the harsh challenges of exile. The ‘spare’ day of Shmini Atzeret -
now designated as Simchat Torah- marks our monumental historical achievement.  
 
A Duet of Hashem and Man 
This “couplet" of two days – Shmini Atzeret and Simchat Torah- embodies the mutual 
nature of our historical Covenant or brit with Hashem. Shmini Atzeret comprises Hashem’s 
gift to the Jews- a special invitation for a private stay in the House of Hashem. Annually, we 
were summoned by Hashem ‘back’ to His house, because our hurried departure would be 
too difficult to bear. Signaling His great love for us, Hashem granted a cozy and intimate 
get-together. A Covenant, though is always bilateral. The “transformed” second day of 
Simchat Torah, became our gift to Hashem- a testament of our faith and commitment 
during the dark periods of Jewish history. Hoisting a sefer Torah to Heaven became a 



 
declaration to Heaven– we survived and the Torah You delivered to us, preserved us.  As we 
clutch Torah scrolls, we proclaim to Hashem “indeed it has been difficult, but we aren’t 
going anywhere”. You delivered Your word to us and for over two millennia it has protected 
our faith and preserved our relationship, even without our private rendezvous in the 
Mikdash. A chag, originally mandated in Heaven became amplified on Earth. Divine gesture 
transformed into a human anthem of Jewish courage.  
 
Two Have Become One 
After a long walk home, we have now returned to our land and to our past prestige. Jews in 
Israel are privileged to once again celebrate one day of Shmini Atzeret. This one day now 
incorporates the two complementary gifts of our Covenant. We have, once again, been 
invited to Jerusalem. A Divine invitation has, once again been extended. Once again we feel 
selected for Divine interest. However, as we arrive home, we look back with pride at our 
extraordinary historical journey. We outlasted innumerable challenges and defeated 
history. Torah study is proliferating at a rate unseen in close to 2500 years. Hashem's gift to 
the Jews and our gift to Him are no longer split into two days. They are one and we are one! 
 
 
 









Erev Shabbat 
Herring and Whisky 

TOGFt"1 IER WITII A SHORT IDEA PR()\,( RAV!\.fARK 

A:\"D UPI IFTING KABBA I.AT SHABBATTll ES WITH DANlrl. LOWINGLR 

Erev Shabbat 24 Seph!mber I 5.2.opm 
To"Zoom" in please go to www.mizrachi.eom.au/ 

For further details please contact Rav Mark� 













 

EJC CORNER 
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