
 
 

Mizrachi Matters can now be found on the Mizrachi website at http://mizrachi.com.au/mizrachi-matters/  
or on Facebook at https://www.facebook.com/MizrachiMelb 

MIZRACHI MATTERS 
PARSHAT BO  

Friday, 22 January (9 Shvat) 
Mincha & Kabbalat Shabbat:  7:00pm1, 2 

Early Candle Lighting:  7:20-7:25pm 
Shabbat Candle Lighting:  8:23pm 

 Friday 
22 January 

9 Shvat 

Saturday 
23 Janaury 

10 Shvat  

Sunday 
24 January 

11 Shvat 

Monday 
25 January  

12 Shvat 

Tuesday 
26 January  

13 Shvat 

Wednesday 
27 January 

14 Shvat 

Thursday 
28 January 

15 Shvat 

Friday 
29 January 

16 Shvat 
1. Beit Yehuda  2. Kehillat Ohr David  3. Beit Midrash (Beit Haroeh Shabbat Morning) 4 . Bnei Akiva  5 . Elsternwick 6 . Midrashah  7 . Goldberger Hall 

REGISTRATION IS MANDATORY FOR ATTENDANCE AT ALL MIZRACHI SERVICES. 
TO SIGN UP FOR WEEKDAY MINYANIM PLEASE GO TO:  www.mizrachi.com.au/weekdayminyanim  

Please note:  Over the summer holidays, ALL weekday minyanim are subject to confirmation via the above website. 

Shacharit 
6:30am1; 7:00am2 

7:30am1 
7:30am2, 9:00am1,  

9:30am2,3 
7:00am1; 8:00am1  

9:00am1 
6:20am1; 7:00am2 

7:30am1 
7:00am1; 8:00am1  

9:00am1 
6:30am1; 7:00am2 

7:30am1 
6:20am1; 7:00am2 

7:30am1 
6:30am1; 7:00am2 

7:30am1 
Dawn 5:10am 5:11am 5:13am 5:14am 5:15am 5:16am 5:17am 5:18am 
Tallit & Tefillin 5:22am 5:23am 5:25am 5:26am 5:27am 5:29am 5:30am 5:31am 
Sunrise 6:22am 6:23am 6:25am 6:26am 6:27am 6:28am 6:29am 6:30am 
Sh'ma (גר״א) 9:56am 9:57am 9:58am 9:58am 9:59am 10:00am 10:00am 10:01am 
Earliest Mincha 2:08pm 2:08pm 2:08pm 2:08pm 2:08pm 2:09pm 2:09pm 2:09pm 
Mincha / Ma’ariv 7:00pm1 8:00pm1 7:00pm1 7:00pm1 7:00pm1 7:00pm1 7:00pm1 7:15pm1 
Plag HaMincha (גר״א) 7:11pm 7:11pm 7:10pm 7:10pm 7:09pm 7:09pm 7:08pm 7:08pm 
Sunset 8:41pm 8:40pm 8:39pm 8:39pm 8:38pm 8:37pm 8:37pm 8:36pm 
Night/Shabbat Ends 9:26pm 9:25pm 9:25pm 9:24pm 9:23pm 9:22pm 9:21pm 9:20pm 
 

DAF YOMI 
Via Zoom 

Pesachim 62 Pesachim 63 Pesachim 64 Pesachim 65 Pesachim 66 Pesachim 67 Pesachim 68 Pesachim 69 
8:15am  8:45am 8:15am 8:15am 8:15am 8:15am 8:15am 

SHIURIM 
Via Zoom 

 
 

 R’ James Kennard  
9:30am6 

R’ James Kennard 
7:00pm 

Daf Yomi Shiur  
R’ Mottel Krasnjanski 

7:00pm 
 
 

“(Trying to) 
Truly 

Understand 
Rashi” shiur for 

students & 
young adults 

R’ James 
Kennard 
8:30pm 

 
 

Rabbeinu Bachye 
for women 

R’ Danny Mirvis 
9:30am  

Tzurba Communal 
Shiur 

R’ Yehoshua 
Asulin 

8:30pm 
Ladies Tanach 

Shiur 
Dr. Michal 
Kaufman 
9:00pm 

Lunch and Learn 
R’ Danny Mirvis  

1:00pm 

Parsha HaShavua 
Shiur with  

R’ Leor Broh 
8:30pm 

 

Yeshivah Style 
Shiur with  

R’ Yehoshua 
Asulin  

8:15pm 
Gary’s Gemara 

Shiur  
8:30pm 

 
 

Parsha Shiur 
R’ Danny Mirvis 

8:00pm 
Parasha Shiur  

(Ivrit Kala)  
R’ Yehoshua Asulin 

8:45pm 
 
 
 

 

MISHNAH 
YOMIT 

Ohalot  
11:2-3 

Ohalot  
11:4-5 

Ohalot  
11:6-7 

Ohalot  
11:8-9 

Ohalot  
12:1-2 

Ohalot  
12:3-4 

Ohalot  
12:5-6 

Ohalot  
12:7-8 

 
 

EVENTS  

Bar Mitzvah 
Gilad Lowinger 

Holy Bagel 
9:00am3 

 

 Office Closed  Seder Tu B’Shvat  
6:15pm7 

Chill n Chullent 
9:30pm3 

 

Seudah Shlishit 
R’ Chaim Cowen 

 

 

YAHRZEITS 
Harry Wenig 

(Father) 
Mary Feldman 

(Mother) 
 

 Benjamin 
Cohney  

(Mother) 
 

Karen Diamond  
(Father) 

Ely Schachna  
(Father) 

Eva Goldberg  
(Father)  

 

Jeremy Rapke 
(Father) 

 

Eva Goldberg 
(Brother) 

 

Kathy Franks 
(Mother) 

 

Max Jotkowitz  
(Father) 

Sam Tatarka 
(Mother) 
Benjamin 

Cohney (Sister) 
Avi Gutman 

(Mother)  
Danny Gruber & 

Sara Garfield 
(Mother) 

Peter Kacser 
(Mother) 

 

http://mizrachi.com.au/mizrachi-matters/
https://www.facebook.com/MizrachiMelb
http://www.mizrachi.com.au/weekdayminyanim


If you have an occasion or milestone event that you would like to be mentioned in Mizrachi Matters,  
please email it to office@mizrachi.com.au by 12:00pm on Thursdays 

 
 

 
 

We wish a hearty Mazal Tov to: 
 

Gilad Lowinger  
on the occasion of his Bar Mitzvah. 

Mazal tov to his parents:  Louise & Daniel Lowinger  
Mazal tov to his grandparents:  Sally Lowinger and Gillian & Colin Mandel  

 
Chaya Katz & Avraham Drizin 

on their engagement 
Mazal Tov to their parents:  Chaim & Faigie Drizin (NY) and  

Yossi & Nechama Dina Katz (NY) 
Mazal Tov to their grandparents:  Rebbetzin Sara & Rabbi Mordechai Gutnick,  

Mrs Chani Drizin (NY), Rabbi Zev and Risha Katz (NY) and  
Rabbi Yossel and Malka Rosenfeld (NY) 

 
 
 

BAR & BAT MITZVAH ANNIVERSARIES: 
Max Jotkowitz, Joshua Gurgiel, Daniel Wein, Lawrence Cher,  

Robbie Reisner, Shimi Fixler, Chaim Kingsley, Adam Bierenkrant, 
Mark Fagenblat, Eitan Rosen 

 
 

HAPPY BIRTHDAY: 
Saturday:  Daniel Saddik, Joshua Kohn  

Sunday:  Aviva Muller, Jacqueline Solomon, Jeff Rubin, Joshua Heinrichs, Nathaniel 
Pizmony, Richard Zimmermann, Zvi Brooks 

Monday:  David Wein, Laura Posniak, Mark Franks 
Tuesday:  Deanne Segman, Joshua Felman, Ora-Tali Korbl, Robert Epstein (HBD) 

Wednesday:  Susan Gosling  
 
 

WEDDING ANNIVERSARIES: 
Monday:  Candice & Darren Katz 
Tuesday:  Camit & Nathan Cher 

mailto:office@mizrachi.com.au


 
 

 
 
BO Overview 
 
The last three of the Ten Plagues strike Egypt: 
Locusts, Darkness and the Slaying of the First Born. 
Nissan is to become the head of all the months. 
The Korban Pesach, the festival of Pesach and the eating of Matzah are commanded. 
The Israelites sprinkle blood on their doorposts. Their firstborns are saved. 
Pharaoh expels the Israelites from Egypt. 
 
BO 
 
"And the blood shall be for you as a sign on the houses where you are, and I shall see the blood and I 
shall pass over you and there shall not be a plague of destruction among you when I strike the land 
of Egypt" (Shemot 12:13). 
 
In preparation for the final plague, Hashem commands the Israelites to sprinkle blood on their 
doorposts as a sign that their firstborns should be spared from the destruction. At first glance, this 
commandment seems somewhat strange. Did Hashem really require a sign in order to know whether a 
home was Egyptian or Israelite? 
 
Rashi explains the true purpose of this sign, based on the key word in the verse, "lachem" (for you): 
 
"For you (lachem) as a sign and not for others as a sign. From here we learn that they only placed the 
blood from the inside (of the doorposts)... Everything is revealed before Him (Hashem), but the 
Holy One Blessed Be He said, 'I am placing My eye to see that you are involved in My commandments, 
and I am passing over you'" (Rashi, Shemot 12:13). 
 
The sign of the blood was not for outsiders to notice and of course Hashem knew exactly who lived in 
which home. It was a sign for the Israelites of their commitment to Hashem and His commandments. 
This is emphasized by the fact that the blood was placed on the inside of their doorposts, serving as a 
sign inside their homes – a place where nobody could erroneously claim that Hashem required an 
external sign. Upon witnessing this act of observance and commitment, Hashem passed over 
the Israelite homes. 
 
The word "lachem" appears repeatedly in the mitzvot in this week's Parsha – the first mitzvot to be 
given to us as a nation. In our first mitzvah Rosh Chodesh (Shemot 12:2), the word "lachem" 
appears twice. In addition to the commandment to sprinkle blood on their doorposts, "lachem" appears 
a further five times in our opening set of mitzvot (Shemot 12:5,6,14,16,21). 
 
As Hashem presents us with our first mitzvot, He emphasizes that the mitzvot are not for His sake alone, 
but also "lachem" – for us. The sign of the blood was both "lachem" – for us to display our 



 
 
commitment – and for Hashem to see our commitment and pass over us. The Paschal lamb is 
both "lachem" (12:5,6) and "for Hashem" (12:11). The festival of Passover is both "lachem" (12:14,16) 
and "a festival for Hashem" (12:14). 
 
Hence, our first mitzvot as a nation emphasise the dual nature of the mitzvot – that they are both for us 
and for Hashem. On the one hand, we should not view the mitzvot as a burden, but recognize that 
they are for us, for our sake, and in our best interest. At the same time, our motivation in observing the 
mitzvot should not be our own benefit, comfort, gratification or glory, but we should keep the mitzvot 
for Hashem – because that is what He commanded us to do. 
 
By observing the commandments and displaying our commitment, may Hashem continue to pass over 
and protect us, 
 
Shabbat Shalom, 
Rabbi Danny Mirvis 
 

 
 
Riddle for Bo 
 
The 10th plague , Makat Bechorot, striking of the firstborn, that appears in Parshat Bo, has something in 
common with the 4th plague,  Arov (Mixture of wild animals) and the 5th plague, Dever (Pestilence) both 
of which appear in Parshat Vaera. 
What is common to these 3 plagues? 
 
Answer to Riddle for last week (Vaera) 
 
My name and my grandfather’s name both appear in the Parsha. 
The letters of my name are all contained in my grandfather’s name. 
Who am I and who is my grandfather? 
 
Answer: 
 
My name is נדב 
I am the son of אלישבע, who is the daughter of עמינדב. 
 
Ref: 6:23 
 

ַבע ַּבת־  ן ֶאת־ֱאִליֶׁש֧ ח ַאֲהֹר֜ בַוִּיַּק֨ ה  ַעִּמיָנָד֛ ֲא֥חֹות ַנְחׁ֖שֹון ֣לֹו ְלִאָּׁש֑  
ֶלד ֗לֹו ֶאת־ ר׃  ָנָדב֙ ַוֵּת֣ יָתָמֽ ר ְוֶאת־ִאֽ ְוֶאת־ֲאִבי֔הּוא ֶאת־ֶאְלָעָז֖   

 







From the Gush 
Rav Moshe Taragin 
Parshat Bo- Recognizing our lives as part of a larger historical "Story" 
Redemption was well under way as the entire country of Egypt had 

been ravaged by interminable calamities. Once a superpower capable of supporting the 

entire planet, the Egyptian empire was gradually reduced to rubble. Moshe’s fame was 

quickly spreading throughout Egypt as popular opinion swung against Pharo’s inflexible 

policies. However, despite all this rapid change, the Jews remained muted and sidelined. 

Before the makkot began, the Jews were incapable of rallying around Moshe's call to 

freedom; they were burdened by their bondage and their spirit was too compressed to 

believe in a future vision. During the first seven makkot they were invisible. How would 

this incapacitated people be awakened to the accelerating redemption? 

The opening verses of parshat Bo provides the solution: the Jews are directed to study the 

final three makkot, and to retell this “story” to their children and grandchildren. Somehow 

this promise of “storytelling” awakens the spirit of the slaves, frees their imagination, and 

galvanizes them into redemptive mode. By the end of parshat Bo, the Jews have defied 

their tormenters by sacrificing a Pesach offering, and they ultimately march from Egypt 

with arms stretched to heaven in triumph. Telling their story has transformed them.  

 

People are always transformed when they sense that their lives are part of a ‘larger story’. 

Generally, stories are told about and epic events with consequential outcomes; stories 

rarely speak of common or humdrum moments of daily life. By viewing our lives as part 

of a larger story we realize the value or import of our behavior and the magnitude of our 

decisions.  

Additionally, stories contain a “narrative flow” of related chapters. A snapshot provides an 

isolated image whereas a story is a presents a current of different sections. A particular 

chapter in a story is shaped by previous chapters and will determine the arch of future 

chapters. Framing our lives as part of a larger story connects our individual lives to the 

heroes of the past and the unknown inheritors of our future. Living life as part of a “story” 

lends heft as well as verticality to our personal experiences.   

The midrash comments upon the lukewarm attempts of Reuven to rescue Yosef from 

murderous brothers.  Rather than swiftly spiriting Yosef out of harm’s way, Reuven 

tarries, and, ultimately, Yosef is unloaded.  Had Reuven realized that the Torah would 

document his efforts to save Yosef, the midrash asserts, he would have carried his brother 

on his very own shoulders to safety. Sadly, Reuven didn’t realize that this moment was 

historic and that his decision would shape a larger story. Had Reuven sensed the gravitas 

of the moment he would have acted more courageously and more definitely.   

Retelling this dramatic story of slavery and redemption transformed their ‘empty lives’ of 

slaves into historic lives of freemen. Slaves exist in perpetual “survival mode” empty of any 

larger meaning. Telling their story to future generations of Jewish conferred meaning and 

historical sweep to the lives of this newly minted nation. Hearing that they would bear 

grandchildren signaled the launching of a process which would ripple far beyond their 

lifetimes and far beyond the sands of the looming desert. This idea that their lives were in 

fact a “story” liberated their crushed spirits, unleashed their trapped imagination, and 

instigated their role in the redemption from Egypt.  

 



Each generation has its distinctive challenges. One hundred years ago, immigrants 

arriving in the West struggled to observe Shabbat in a six-day work week. Subsequent 

generations battled against trends of secularization and the weakening of Halachik fidelity. 

Thankfully, the past 30 years has witnessed a revival of religious interest and an uptick 

in religious observance. Perhaps our current struggle lies in acknowledging that our lives 

are part of a larger story of the Jews. In past generations, persecution of Jews created an 

immediate “alliance” with past chapters of the Jewish story which also were characterized 

by discrimination and suffering. Thankfully, the world has turned friendlier toward Jews 

making it difficult for many to sense the contemporary chapter of this story of the Jews. 

Furthermore, Jews have now become part of many ‘alternate’ stories: Jews now see 

themselves as authors of the story of democracy, of science, of modern culture, of social 

justice, and of many other stories. Many of these ‘agendas’ can be viewed as part of the 

larger “Jewish story”, but often they are ‘read’ as separate storylines, unrelated to our 

common Jewish story. An additional challenge to viewing our lives as part of the Jewish 

story is the wealth and comfort which our communities has acquired. Wealth and material 

comfort impact our personal lives and certainly empower us to achieve more important 

goals. However, the pursuit of material comfort per se, isn’t part of any “larger story”. It is 

a very fleeting and individual value and threatens to sever us from any larger story beyond 

our own narrow lives. Perhaps, our generation should give some thought toward restoring 

our ability to place our lives within this larger story.   

In some ways the corona crisis (and the hopefully conclusion of this pandemic) can help 

us appreciate that our lives are part of a story. This experience will be studied extensively 

over the next twenty years and this story will profoundly impact our culture, our 

economics our politics and many other sectors of our society. Living through an event 

of this sweep and magnitude should help us envision our lives as part of a larger 

story of human history. 

A few weeks ago, our generation lost its greatest spokesman of Judaism- Rabbi Sacks z"l. 

He reminded Jews that “our” story is also “their” story. For the past two thousand years 

our eternal story seemed peripheral to the more “prevailing” story of humanity at large. 

Rabbi Sacks eloquently articulated that the Jewish story was a microcosm of the larger 

story of humanity. The Jewish odyssey provided vital messages for the larger narrative of 

humanity. Rabbi Sacks reminded us that Jews live an eternal story which is also a 

universal story. This reminder should also make it easier for us to align our lives with the 

story of the Jews. This is the story of all humankind throughout all eras; we are expected 

to be part of this grand story.  

Of course, having returned to the land in which this entire story began also helps. Recently 

Rabbi Yehuda Henkin, an important Israeli Rabbinic leader passed. Tragically, in 2015, 

his son and daughter in-law were murdered in a terrorist attack in front of their four 

children. I visited his wife Chana during her shiva. Having pioneered women’s learning 

through her institution called Nishmat, she was visited by many ‘comforters’. A group of 

seminary girls visited, and Mrs. Henkin addressed the group by asking how books of 

Tanach were written. A girl responded correctly that there were twenty-four. At which 

point Mrs. Henkin corrected her “There are now twenty-five books. Our people are writing 

a new book and it details the return of the Jews to their ancient homeland. My children 

are written in that book”. Living in this new era of Jewish history we must be able to view 

our lives as part of that Book. 
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