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Giving it Your All

The 100% Solution and the Korban Olah

Rabbi Doron Perez

Executive Chairman, World Mizrachi

o me, one of the most inspiring
lines in all of Biblical literature
was uttered by King Solomon,
the wisest of all men in the book
Kohelet (9:10) when he says:
“Anything that comes your way to do in
life, go it with all your might, "
7.AWY N1, MWYY 77 R¥NN WK 55"

This I believe is a life motto. If you want
to succeed in anything you have to give it
not 100% but 110%. Greatness can never be
achieved without deep passion, unrelenting
drive and absolute commitment to that
which is important to us. As Warren
Buffett, arguably the greatest investor of
all time, has said - “if you want to succeed
you have to have skin in the game.” You
have to be fully personally invested in the
endeavor at hand.

We know that that there are three
halachic categories of food when in
comes to meat and milk: »wwa/fleishig,
»25n/milchig and nm1a/parev.

We know that parev is neither milk nor
dairy and therefore may be eaten with
both. When you want to say to someone
that they should take a stand on an issue,
we colloquially say ‘Don’t be parev’ i.e.
don't remain vague and bland. Parev is
neither here nor there. There is a new
expression in Israel to express blandness
and that is ‘Don’t be "abn - dairy.’ Even
dairy is not enough as it is only meat
which constitutes muscle and flesh; that
contains, so to speak, blood, sweat and
tears; heart, body and soul.

One has to be ‘all in’ and be fully
invested with everything one has in
order to succeed. I so identify with this. I

remember many years ago seeing a book
on my father's shelf written by Mark
McCormack, the person who pioneered
the sports agency business. He was the
first person who convinced sportsmen to
focus on sports and allow businessmen to
manage the business elements.

I remember as a teenager picking up this
book entitled “The 110% solution.” He
highlighted how the greatest people in
life in general, and in sports in particular,
are those who give not 100% but 110% -
everything they possibly have to their craft.

If this is true regarding the more mundane
and material endeavors of life then this
is true a thousand fold, 132 121 "M Yp
amm Yp Yw regarding spiritual matters.
Especially with the singular most
paramount spiritual undertaking - our
relationship with Hashem.

I believe that this is the profound message
of both this week’s Parsha Tzav and last
week’s Parsha Vayikra with respect to the
order of the sacrifices mentioned in these
two Parshiot. The sacrifice which always
comes first is the n%1y 1211p, the elevation
or burnt offering. Although the order of
the five categories of sacrifices changes
in these two parashot the burnt offering
is always first.!

Why must the burnt offering always
come first? The reason it seems is that it
is the only sacrifice which has the unique
distinction that it is burnt in its entirety on
the altar. Neither the one who brings the
korban nor the kohen who offers it may
partake of any part. The entire offering is
fully consumed in the fire. Everything, so
to speak, is given to Hashem. All of it goes
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up to Heaven and hence it’s name - the
Korban Olah, the elevation offering. The
message is clear. This korban creates the
context of our relationship with Hashem.
It must be based on a relationship of full
commitment - we need to be ‘all in.’

In truth this is the essence of the word
127p. Rabbi Shimshon Rafael Hirsch
makes a critical insight into the difference
between what a 127p truly is as opposed
to the English word ‘offering.’ The English
word comes from the Latin ‘offero’ which
means to offer, to give or provide. It
implies that we are offering something
to G-d, as if He is lacking and we are give
something. He needs. A 1277 comes from
the hebrew word 171 - to come closer. The
distinction is clear. The impact of the 127p
is on us. Its aim is for us to come closer
to Hashem and build our relationship
with Him. It is our need. The first step to
any deep and meaningful relationship,
especially the most meaningful of all -
our relationship with Hashem - is to be
wholly and fully committed to it.
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This very sentiment of wholehearted
commitment as the very thing the
Shema requires of us to declare at twice
a day - at the beginning of the day and
again in the evening. We are called upon
to ‘Love the Lord your G-d with all your
‘heart, your soul and all your might
T8RN 5511 qwoa Yoa ,q23b Yo
Our sages say that “all your soul” means
that we called upon, Heaven Forbid, even
to give up our very lives for the sake of
our relationship with G-d. Allin. If so then
what does 778n Y51 mean - translated
as ‘with all your might.” What can you
possibly give that is more than your heart
and soul - your very life?

7xn is hard to translate, it means ‘very*
normally used as a descriptive word of
emphasis, as an adjective or adverb. Here
it is unusually being used as a noun. Love
G-d with ‘all your very* - what does this
mean? It seems that we are being called
upon to love Hashem with everything -
our hearts and souls and then some more
- our very lives and entire beings - our
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whole might and strength - everything
we got.

May we all indeed give wholeheartedly
- heart, body and soul, with everything
we have and with all our might to our
relationship with Hashem. May we aim
to give the same to all those cherished
relationships we have with those closest
to us and may we give our all to any
important endeavor or undertaking, big or
small, that we take upon ourselves. Total
commitment is the basis for success in all
of life’s salient endeavors.

1. The five categories of sacrifices are
mentioned in detail at the beginning
of both Parshiot. In Vayikra the order
is: Korban Olah, Mincha, Shelamim,
Chatat and Asham. In Tzav the order is:
Korban Olah, Mincha, Chatat, Asham,
Shelamim. The Korban Olah is always
first.

A new online lecture series in
English based on the teachings of
Rabbi Lord Jonathan Sacks 7"t




PARSHAT TZAV
5782+ 2022

HAMIZRACHI PARSHA WEEKLY TORAT MIZRACHI

PIRKEI AVOT . 9
Scan here to join

Rabbi Taragin’s
daily Divrei Torah
WhatsApp group

Purim- Reconnecting With Our True Selves

Rabbi Reuven Taragin
Educational Director, World Mizrachi

The Sin
he talmidim were struggling to
find an answer. Why were the
Jews of Achashveirosh’s empire
threatened with annihilation?
What terrible sin had they committed?

They suggested that they were being pun-
ished for having participated in the hedo-
nistic 180 day Shushan feast. (Ester 1:4) If
so, responded their Rebbe- Rabbi Shimon
Bar Yochai (Rashb”i), only Shushan’s Jews
should have been culpable.!

The talmidim at a loss, Rashb”i provided
them with the answer. The Jews were
being punished for having worshiped
avoda zara.? If so, asked the talmidim,
why were the Jews ultimately saved? If
they were guilty of the grave sin of avoda
zara, they should have actually been
annihilated.

Rashb”i offered a profound answer.
The Jews were spared because they did
not actually believe in the avoda zara
they were physically bowing to. They
were forced to bow, but it was not their
true belief. Hashem, explained Rashb”i,
responded in kind- he made believe that
he intended to decree the Jews’ annihila-
tion even though he did not actually intend
it. (Megillah 12a)

Many commentaries ask an obvious ques-
tion. If the Jews were not truly committed
to the avoda zara they were forced to bow
to, why did Hashem pretend to decree their
annihilation. Though bowing down to
avoda zara is never justified, when done so
under duress it is not a punishable offense.

Posturing

I believe the answer lies in the danger of
posturing. People do their best to relate
to the different types of people they inter-
act with. We look for common ground
and try to speak each other’s ‘language’
The danger is that people get so used to

‘speaking the language of others’ that their
own often becomes blurred.

The challenge of interfacing with others
while maintaining our cultural indepen-
dence is even greater when we are in
galut- living and functioning in a foreign
society. Though we avoid full assimila-
tion in the surrounding culture, we do our
best to assimilate within it. Often Jews
are unable to truly be themselves. The
Megillat Esther example of this is Esther
herself who is unable to reveal her true
identity in Achashveirosh’s court. (Esther
2:20) At what point do the things we ‘make
believe’ we identify with become what we
truly identify with, who we actually are?

When the Jews ‘acted’ as if they were
serving a foreign god and identifying
with their host nation, the true G-d acted
as if He was severing his relationship with
them by causing those very nations to turn
against them. Throughout the ages, when
Jews mistakenly came to view themselves
as part of the nations we lived amongst,
Hashem had these nations reject us.?

The Moment of Truth

After Haman’s decree, the Jews faced a
moment of truth, a moment of personal
reflection. Which ‘world” was their real
one? What was their true identity?

Thankfully, the Jews were able to recon-
nect with and sharpen their true identity
which allowed for Ester to do the same.
(Esther 7:4). The Jews clarified their true
selves and Hashem clarified his true inten-
tions. Sefer Tehillim 121:5) describes G-d as
our shadow. The Ba’al Shem Tov explained
that God’s relationship with us reflects
our’s with Him. When we muffle our
identity, He muffles his love and care for
us. When we assert our true selves, He
expresses his true love.

Purim Customs - Revealing By Concealing

The costumes customarily worn on Purim
remind us that our actual faces and dress

may not accurately reflect our true selves.
Concealing our external selves gives us
the opportunity to emulate our Purim
era ancestors by reconnecting with and
embracing our true internal selves.

Today’s Global Village

These issues are even more relevant and
challenging for people living in the con-
temporary global village era. Even Jews
living in the Jewish State of Israel continue
their connection, interaction, and close
relationships with the broader world. The
internet and the impersonal communica-
tion it offers allow for people to maintain
and cultivate multiple identities. Do our
awareness, immersion, and multiple iden-
tities blur our true identity and beliefs?

Now, as the Purim celebrations come to
a close, is a time to address and answer
this question. Though always relevant and
important, Purim has added a unique rel-
evance to Jews in the 21st century. As we
return to our land we need to ensure that
the process includes our return to our true
personal and national selves.

Modern communication allows us to
continue impacting the world even as we
separate geographically from it. Purim
is the time to ensure that this continued
engagement allows us to impact without
blurring our religious and cultural identity.

May our noble intentions merit Hashem’s
assistance in helping us succeed at this
mission - baymim hahem bazman hazeh!

® Transcribed by Yedidyah Rosenswasser.

1. It seems that the sin of participating in the
hedonistic meal warranted, in principle, a decree of
annihilation. This should teach us how problematic
hedonism is. See Rashi on Megillat Esther (4:1)
who connects the sin of avoda zara with that of
hedonism. When life lacks meaning it can easily
default into avoda zara.

2. Rashi (D”H Shehishtachavu) explains that this
refers to a sin in the time of Nevuchadnezar.

3. See, for example, Yechezkel 20:32- 34.
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HAFTARAH - PARSHANUT ON THE PARSHA

Blurring Lines and Lives

his week’s haftarah (Yirmiyahu

7:21-8:3, 9:22-9:23) is rarely read,

for Parashat Tzav in a non-leap

year is almost always Shabbat
HaGadol (when we read the final words
of Malachi), and even in a leap year is gen-
erally Shabbat parashat Zachor! Both of
these haftarot contain sacrificial themes
as well, underscoring the dilemma of the
week’s haftarah which begins with ironic
parshanut on the Torah reading. Parashat
Tzav instructs the kohanim regarding the
sacrificial order of the korbanot brought to
the mishkan; the haftarah read explicates
Yirmiyahu'’s exhortation of the nation for
bringing sacrifices! As we examine further,
Yirmiyahu rebukes the people for two
distortions of proper sacrificial worship,
meant to teach us messages of ideal avodat
Hashem!

The haftarah, divided into two distinct
sections, begins with Yirmiyahu’s rebuke
to people who are actually coming to
the Beit HaMikdash to sacrifice, but are
not living up to appropriate conduct in
their personal lives. They recognize the
importance of worshipping Hashem in the
Beit HaMikdash, but they do not live up
to the will of Hashem as a Holy nation.
Apart from the illusion they espouse
that they will not be punished, they have
impaired the meaning of the sacrifices
taught in parshiot Vayikra and Tzav. This
is highlighted by Yirmiyahu’s opening
mockery, “Add your burnt offerings (olot)
to your meat offerings (zevachim), and
eat the meat!” (7:21). The olah, mentioned
twelve times in this week’s parasha,
is called a burnt offering because it is
completely consumed by the constant
fire on the altar as an expression of one’s
commitment to Hashem, and may not be
eaten! Yirmiyahu admonishes the peoples’
scrupulous attention to the details of the
sacrifices while ignoring true commitment

Rabbanit Shani Taragin
Educational Director, World Mizrachi

to Hashem that should be expressed
beyond the Mikdash through observance
of interpersonal laws. If their sacrifices
are devoid of a covenantal relationship of
observing divine commandments, then the
burnt offerings are void of all content and
might as well be eaten!

Yirmiyahu continues with an astonishing
assertion that apparently contradicts what
is stated in the Torah: "For I did not speak
to your fathers, nor command them in
the day that I brought you out of the land
of Egypt, concerning burnt-offerings or
sacrifices" (Yirmeyahu 7:22). What a perfect
parshanut for this week’s parasha, teaching
us that offering sacrifices without a proper
relationship with God is not just a distorted
observance of the commandment; it is not
a commandment at all! The Rambam (The
Guide of the Perplexed III, 32), quoting this
difficult passage from Yirmiyahu, asserts
that sacrifices that do not achieve their
objective of effacing idolatry and creating
unity of Hashem’s name, are not sacrifices!
Furthermore, Yirmiyahu repeats the verb
“mx” (commanded) four times, parallel
to the fourteen times it is mentioned
in this week’s parasha, beginning with
“Tzav”, to clarify what Hashem truly
commands. On the day we left Egypt we
were not commanded a sacrificial order;
though we were told to commemorate the
redemption with a paschal offering, the
first laws we were given at Sinai concerned
interpersonal behavior, particularly
concerning the freeing of slaves!

The second section of the haftarah begins
with Yirmiyahu’s declaration, "Cut off
your crown/hair (nizrech)" (7:29), the same
term mentioned in the parasha referring
to the initial placement of special crown
(tztitz=nezer) on the kohen gadol’s head at
the time of his inauguration (Vayikra 8:9).
Yirmiyahu continues his rebuke but this
time directed to those who are not even

HAMIZRACHI PARSHA WEEKLY

bringing offerings to the Beit HaMikdash,
but rather to those bringing child sacrifices
to Molekh in the Hinnom Valley and
defiling the Mikdash! He thereby completes
the portrayal of the negative spiritual
state of the Jewish people leading to the
destruction of the Beit HaMikdash - those
offering sacrifices to Hashem are doing
so superficially, as mere lip service, and
those offering sacrifices of commitment
and dedication are doing so to idols!
Moreover, by bringing human beings as
sacrifices to Molekh instead of animals,
the people are distorting the lines between
the subject of the sacrifice and the object
being sacrificed, thereby belittling man’s
elevated status in contrast to animals.

Yirmiyahu appropriately threatens the idol
worshippers with the punishment of lack
of burial, measure for measure - “they shall
bring out the bones of the kings of Yehuda, and
the bones of his princes, and the bones of the
priests, and the bones of the prophets, and the
bones of the inhabitants of Jerusalem, out of
their graves... they shall not be gathered, nor
be buried, they shall be for dung upon the face
of the earth.” (Yirmeyahu 7:33-8:2). Humans
vs. animals and objects are buried because
they preserve their value symbolically as
spiritual beings; once the line is blurred
between human subject and object,
they are treated as meaningless objects,
discarded after use, transformed from
human bones to animal carcass.

Through Yirmiyahu’s prophecy read as
this week’s haftarah, we may appreciate
parshanut on this week’s parasha
of detailed sacrifices brought to the
Mishkan. The haftarah teaches us that
improper behavior impairs sacrifices and
undermines the meaning of a sacrifice.
For this reason it is read as the haftara of
Parashat Tzav, underscoring sacrificial
order as an expression of worshipping
Hashem properly beyond the Mikdash!
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Halachic Q&A

, Rabbi Yosef Zvi Rimon

TORAT MIZRACHI

Head, Mizrachi Rabbinic Council | Founder and Chairman, Sulamot

Question: Is it proper to have shpiels
on Purim? What considerations
should be taken into account?

Answer: Purim and the month of Adar
are times of happiness, and we are
filled with positive energy and are able
to bring light into the world. However,
there is no heter within the happiness
of Purim to say any lashon harah, to
cause any damage or to embarrass any
friends, teachers, or rabbanim. The
Gemara (Bava Metziah 59b) says that one
who embarrasses his friend publically is
like a killer. If your simcha leads you to
hurting other people in any way, then it
clearly is not real simcha.

This does not mean that we should
cancel all of the fun and parties, but
rather, it is important that all of the
presentations and shpiels should be
done in a way that is mutar. If there is
a joke that will be said about a specific
person, you need to ask them in advance
and explain what is being said and get
permission. One must make sure they
are doing so out of respect and not out
of scorn or disrespect.

If a person does not know the halachot,
he should not be doing presentations as
he will be unaware of all the factors he
should be careful about. A person who
knows the halachot should be able to
create the proper Purim environment
of meaning and happiness while being
careful about the halachot we have
mentioned.

Question: Does one need to tie an end
knot on Rambam 13 tzitzit?

Answer: There is no chiyuv, but it is best
to tie a double knot at the beginning and
at the end to be yotzei like the Mishnah
Berurah writes, even if this is not
considered techeilet.

Question: There is a girl in Israel for
her gap year and intends to make
aliyah this summer. She is going home
for four months from now until then.
She will be overseas for Pesach and
Sukkot. Does she need to keep two
days of chag, or is she considered
Israeli?

Answer: This is a big machloket with
many more details. It seems that in this
case she should keep one day. She is
already considered Israeli, and is flying
to continue that process of aliyah.

Question: In the megillah that our
shul uses for Purim, I found the word
“Vayaku” (Esther 9:5) with a “yud”
instead of a “vav.” Do I need a sofer
to fix this?

Answer: A megillah is kosher even if
there are words written improperly
as long as they are read properly.
Nevertheless, it is best to get this fixed.
Ink does not need to be lishma, and
therefore, one could take a black liquid
pen and extend the yud to make it into
a vav. Before doing so, a person should
look at another vav to get the best sense
of how it should look. Before filling it in,
you should say that you are writing this
for the sake of the mitzvah of megillah
(if you forgot, bedieved that is fine).

However, if there is a sofer around it is
always best to give it so that the writing
will be done in the best way.

Question: We have a microwave that
we use for both dairy and meat (and
we have separate covers for dairy and
meat). Today we put dairy food on a
dairy glass plate with the meat cover.
What is the status of the plate? We
assume the food and cover need to be
thrown out, correct?

Answer: If you did not use the meat
cover within 24 hours before, the food
and the plate are kosher. You should do
hagalah on the cover. If the cover was
used within 24 hours, then the food
needs to be thrown out, and hagalah
should be done on the plate and the
cover.

Question: Can a mourner with 30 days
(father passed away) read megillah for
the shul? To what extent do we treat
the megillah like it is hallel?

Answer: It is best for the mourner not
to lead megillah for the shul. However,
if he is the best at reading megillah in
the shul then he can (Kesher Hachaim,
Chazon Ovadya).

® Translated from Hebrew and abbreviated by
Yaakov Panitch.
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contact Rabbi Zach Swigard
at zswigard@hillelhebrew.org
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Purim is Over

o that's it, Purim's over, in the kin-
dergartens and in the schools, in
Jerusalem and in Shushan.

But here's an idea from the
Lubavitcher Rebbe that we can take with
us, from Purim, into the rest of the year:

When you see a person dressed up on
Purim as a scary animal or a clown, it
doesn't occur to you to get mad at him
or to be scared of him or to take him seri-
ously. Because it's just a costume!

In life, also, we meet a lot of people who
are "dressed up." This one's dressed up
like a person with chutzpah, this one's
obnoxious, this one's apathetic--but that's
not their true character. It's actually just
their costumes.

We need to remember their good and pure
inner essence underneath all that. And
maybe even help them, gently, to remove
those costumes they've put on.

And it's not just them, all of us wear cos-
tumes like that...

Understanding this, and loving others
because of it, no matter what they look
like, no matter how they behave, is some-
thing to take with us from Purim into the
rest of the year that awaits us.

What can we take with us from Purim?
Menachem Brod suggests the following:

"When we see someone dressed up on
Purim as a frightening animal or a clown,
we would never think about getting angry,
being afraid, or taking that person seri-
ously. After all, it's just a costume. But
in life we also frequently meet people in
costume. This one is dressed up as arro-
gant, that one as vulgar, still another one
as apathetic and distant - but what we

Sivan Rahav Meir and Yedidya Meir
World Mizrachi Scholars-in-Residence

see is not a true reflection of who these
people are, it's just a costume.

Sometimes our children dress up in a sim-
ilar fashion and exhibit negative behav-
iors. In all these cases, we need to look
deeper into what's inside - their purity
and goodness - and to reinforce it. We can
even gently help them to remove the inau-
thentic costumes that they sometimes
wear. The Jews in the Megillah dressed up
as completely assimilated into the culture
of ancient Persia. Only because of Haman's
decree to exterminate them were they
reminded of who they were as their true
identity was suddenly revealed.

We ourselves also wear costumes some-
times and need to look upon each other
with love and understanding, knowing
that whatever objectionable behavior we
may see is not a reflection of the person
inside. This awareness we need to take
with us from Purim going forward and
keep fresh in our minds throughout the
year."

The headline this morning is not that
Purim is behind us, but that Pesach is in
front of us. Our sages ruled that 30 days
before Pesach we are obligated to begin
to study and prepare for it. We do not yet
know exactly how we will be permitted to
celebrate Pesach this year. If only we will
be allowed to sit at the Seder table with
our entire extended family. But there is
one reality that the corona cannot dis-
rupt - in one more month, we will go forth
into freedom. Our sages call upon us to
gear up for this event. Not to fall into it
weary from cleaning, cooking, and endless
errands, not to simply land at the Seder
table from a place of unpreparedness. Not
to invest the next 30 days in obsessing over
the elections, but rather in preparing for
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the 14th of Nissan, the day of the Exodus
from Egypt. To study the holiday, to go
through the Haggadah and mainly - to go
forth into freedom ourselves.

There is a famous line in the Haggadah:
"In each and every generation a person
needs to see himself as if he had person-
ally left Egypt." In the book of Tanya, a fun-
damental text of the Chassidic movement,
this line has been amended significantly
as follows: "In each and every generation,
and on each and every day, a person needs
to see himself as if he had personally left
Egypt." Not only in each and every gener-
ation but on each and every day. We need
to go forth into freedom a little more each
day. To check why we are enslaved, what
limits us and gets in our way, and to fight
this slavery every day. There's a month
until Pesach.
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nd Hashem spoke to
Moshe, as follows, 'Speak
to Aharon and to his sons,
as follows, 'This is the law
of the sin offering, in the place where
you slaughter the burnt offering you shall
slaughter the sin offering before Hashem,
it (the sacrifice) is holy of holies"" (Vayikra
6:17-18).

(q¢

In this week's Parsha, we continue the
laws and details of the sacrifices. Regard-
ing the location of the sin offering, we
read that it should be offered "in the place
where you slaughter the burnt offering",
which was on the northern side of the
altar.

Based on the Yerushalmi (Yevamot 49b),
many commentators explain that the
sin offering was brought in the exact
same location of the burnt offering in
order to save the sinner from embarrass-
ment. Anyone seeing a person bringing
a sin offering could assume that it was

a burnt offering which was brought as
a donation and not necessarily as atone-
ment for a transgression. The fact that
we are concerned, even for the honour
of the sinner, teaches us how important
it is to save people from embarrassment,
whoever they are and whatever they may
have done.

However, this concept was not entirely
fool-proof (as pointed out by the Kli Yakar,
Vayikra 6:18). Though the sin and burnt
offerings may have been offered in the
same place, the difference between them
remained visible. Firstly, whereas the
burnt offering was brought from a male
animal, the sin offering was brought from
a female. Furthermore, upon seeing that
the animal was not entirely burnt, but
taken to be eaten in the courtyard, it was
clear to any observer that this was not a
burnt offering, but came as the result of
transgression.

Whilst it is still possible to say that the
casual onlooker who did not pay atten-
tion to detail could assume this was a
burnt offering, I would like to suggest an
alternative explanation. The aim was not
only to hide the fact that this was a sin
offering, for as we have seen, this was not
entirely possible. The reason why the sin
offering was brought in the same location
as the burnt offering was in order that
there should not be a place exclusively
for sinners. In order to save sinners the
embarrassment of having to bring their
offerings in the "sinners' area", a joint
location was created for the sin and burnt
offerings.

Every individual has regrets, makes mis-
takes and experiences occasional falls.
Though the backgrounds, motivations
and procedures may be different, both
the burnt offering and the sin offering
belong "before Hashem",

Shabbat Shalom
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Violence and the Sacred

f :
@ Rabbi Lord Jonathan Sacks zt”l

<

hy sacrifices? To be sure,
they have not been part of
the life of Judaism since the
destruction of the Second
Temple, almost two thousand years ago.
But why, if they are a means to an end,
did G-d choose this end? This is, of course,
one of the deepest questions in Judaism,
and there are many answers. Here I want
explore just one, first given by the early
fifteenth-century Jewish thinker, Rabbi
Joseph Albo, in his Sefer Halkkarim.
Albo’s theory took as its starting point not
sacrifices but two other questions. The
first: Why after the Flood did G-d permit
human beings to eat meat? (Gen. 9:3-5).
Initially, neither human beings nor ani-
mals had been meat eaters (Gen. 1:29-30).
What caused G-d to, as it were, change His
mind? The second: What was wrong with
the first act of sacrifice, Cain’s offering
of “some of the fruits of the soil” (Gen.
4:3-5)? G-d’s rejection of that offering led
directly to the first murder, when Cain
killed Abel. What was at stake in the dif-
ference between the offerings Cain and
Abel each brought to G-d?
Albo believed that killing animals for food
isinherently wrong. It involves taking the
life of a sentient being to satisfy our needs.
Cain also knew this to be true. He believed
there was a strong kinship between
humans and other animals. That is why
he offered not an animal sacrifice, but a
vegetable one. His error, according to Albo,
is that he should have brought fruit, not
vegetables - the highest, not the lowest,
of non-meat produce. Abel, by contrast,
believed that there was a qualitative dif-
ference between people and animals. Had
G-d not told the first humans: “Rule over
the fish of the sea and the birds of the air
and over every living creature that moves
in the ground”? That is why Abel brought
an animal sacrifice.

Once Cain saw that Abel’s sacrifice had
been accepted while his own was not, he
reasoned thus: if G-d, who forbids us to
kill animals for food, permits and even
favours killing an animal as a sacrifice,
and if, as Cain believed, there is no ulti-
mate difference between human beings
and animals, then I shall offer the highest
living being as a sacrifice to G-d, namely
my brother Abel. According to this rea-
soning, says Rabbi Albo, Cain killed Abel as
a human sacrifice.
That is why G-d permitted meat-eating
after the Flood. Before the Flood, the world
had been “filled with violence.” Perhaps
violence is an inherent part of human
nature. If humanity were to be allowed
to exist at all, G-d would have to lower His
demands. Let humans kill animals, He said,
rather than killing human beings - the one
form of life that is not only G-d’s creation
but also in G-d’s image. Hence the oth-
erwise almost unintelligible sequence of
verses after Noah and his family emerge
on dry land:
Then Noah built an altar to the Lord
and, taking some of all the clean ani-
mals and clean birds, he sacrificed
burnt offerings upon it. The Lord
smelled the pleasing aroma and said in
His heart, “Never again will I curse the
ground because of man, even though
every inclination of his heart is evil
from childhood...”
Then G-d blessed Noah and his sons,
saying to them...
“Everything that lives and moves
will be food for you. Just as I gave
you the green plants, [ now give you
everything...
Whoever sheds the blood of man, by
man shall his blood be shed; for in the
image of G-d has G-d made humanity.”
(Gen. 8:29-9:6)
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According to Albo, the logic of the passage
is clear. Noah offers an animal sacrifice
in thanksgiving for having survived the
Flood. G-d sees that human beings need
this way of expressing themselves. They
are genetically predisposed to violence
(“every inclination of his heart is evil
from childhood”). If society are to survive,
humans will need to be able to direct their
violence towards non-human animals,
whether as food or sacrificial offerings.
The crucial line to be drawn is between
human and non-human. The permission
to kill animals is accompanied by an abso-
lute prohibition against killing human
beings, “for in the image of G-d has G-d
made humanity.”
It is not that G-d approves of killing ani-
mals, whether for sacrifice or food, but
that to forbid this to human beings, given
their genetic predisposition to bloodshed,
is utopian. It is not for now but for the end
of days. Until then, the least bad solution
is to let people kill animals rather than
murder their fellow humans. Animal sac-
rifices are a concession to human nature.!
Sacrifices are a substitute for violence directed
against humankind.
The contemporary thinker who has
done most to revive this understanding
is French-American literary critic and
philosophical anthropologist René Girard,
in such books as Violence and the Sacred,
The Scapegoat, and Things Hidden Since
the Foundation of the World. The common
denominator in sacrifices, he argues, is:
..internal violence - all the dissen-
sions, rivalries, jealousies, and quarrels
within the community that the sac-
rifices are designed to suppress. The
purpose of the sacrifice is to restore
harmony to the community, to rein-
force the social fabric. Everything else
derives from that.?
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The worst form of violence within and
between societies is vengeance, “an inter-
minable, infinitely repetitive process.”
This is in line with Hillel’s saying, on
seeing a human skull floating on water,
“Because you drowned others, they
drowned you, and those who drowned you
will in the end themselves be drowned”
(Mishnah Avot 2:7).
There is no natural end to the cycle of
retaliation and revenge. The Montagues
keep killing and being killed by the Cap-
ulets. So do the Tattaglias and the Cor-
leones, and the other feuding groups in
fiction and history. It is a destructive cycle
that has devastated whole communities.
According to Girard this was the prob-
lem that religious ritual was developed
to resolve. The primary religious act, he
says, is the sacrifice, and the primary sac-
rifice is the scapegoat. If tribes A and B,
who have been fighting, can sacrifice a
member of tribe C, then both will have
sated their desire for bloodshed with-
out inviting revenge, especially if tribe
C is in no position to retaliate. Sacrifices
divert the destructive energy of violent
reciprocity.
Why then, if violence is embedded in
human nature, are sacrifices a feature
of ancient rather than modern soci-
eties? Because, argues Girard, there is
another and more effective way of ending
vengeance:
Vengeance is a vicious circle whose
effect on primitive societies can only
be surmised. For us the circle has been
broken. We owe our good fortune to
one of our social institutions above all:
our judicial system, which serves to
deflect the menace of vengeance. The
system does not suppress vengeance;
rather, it effectively limits itself to
a single act of reprisal, enacted by a
sovereign authority specialising in this
particular function. The decisions of
the judiciary are invariably presented
as the final word on vengeance.?
Girard’s terminology here is not one to
which we can subscribe. Justice is not
vengeance. Retribution is not revenge.
Revenge is inherently I-Thou, or We-Them.
It is personal. Retribution is impersonal.
It is no longer the Montagues versus the
Capulets, but both under, the impartial
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judgement of the law. But Girard’s sub-
stantive point is correct and essential. The
only effective antidote to violence is the
rule of law.
Girard’s theory confirms the view of Albo.
Sacrifice (as with meat-eating) entered
Judaism as a substitute for violence. It
also helps us understand the profound
insight of the Prophets that sacrifices
are not ends in themselves, but part of
the Torah’s programme to create a world
redeemed from the otherwise intermi-
nable cycle of revenge. The other part of
that programme, and G-d’s greatest desire,
is a world governed by justice. That, we
recall, was His first charge to Abraham, to
“instruct his children and his household
after him to keep the way of the Lord by
doing what is right and just” (Gen. 18:19).
Have we therefore moved beyond that
stage in human history in which animal
sacrifices have a point? Has justice
become a powerful enough reality that we
no longer need religious rituals to divert
the violence between human beings?
Sadly, the answer is no. The collapse of the
Soviet Union, the fall of the Berlin Wall,
and the end of the Cold War, led some
thinkers to argue that we had reached
“the end of history.” There would be no
more ideologically-driven wars. Instead
the world would turn to the market econ-
omy and liberal democracy.*
The reality was radically different. There
were waves of ethnic conflict and vio-
lence in Bosnia, Kosovo, Chechnya, and
Rwanda, followed by even bloodier con-
flicts throughout the Middle East, sub-Sa-
haran Africa, and parts of Asia. In his book
The Warrior’s Honour, Michael Ignatieff
offered the following explanation of why
this happened:
The chief moral obstacle in the path of
reconciliation is the desire for revenge.
Now, revenge is commonly regarded
as a low and unworthy emotion, and
because it is regarded as such, its
deep moral hold on people is rarely
understood. But revenge - morally
considered - is a desire to keep faith
with the dead, to honour their memory
by taking up their cause where they
left off. Revenge keeps faith between
generations...
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This cycle of intergenerational recrimi-
nation has no logical end.... But it is the
very impossibility of intergenerational
vengeance that locks communities into
the compulsion to repeat...
Reconciliation has no chance against
vengeance unless it respects the emo-
tions that sustain vengeance, unless
it can replace the respect entailed in
vengeance with rituals in which com-
munities once at war learn to mourn
their dead together.’
Far from speaking to an age long gone
and forgotten, the laws of sacrifice tell us
three things as important now as then:
First, violence is still part of human
nature, never more dangerous than when
combined with an ethic of revenge.
Second, rather than denying its existence,
we must find ways of redirecting it so
that it does not claim yet more human
sacrifices.
Third, the only ultimate alternative to sac-
rifices, animal or human, is the one first
propounded millennia ago by the Proph-
ets of ancient Israel, few more powerfully
than Amos:
Even though you bring Me burnt offer-
ings and offerings of grain,
I will not accept them...
But let justice roll down like a river,
And righteousness like a never-failing
stream. (Amos 5:23-24).

DISCUSSION QUESTIONS

«  After reading this essay, do you think
vegetarianism is a Jewish value?

«  Afterreading this essay, would you say
pacifism (the belief that all violence is
unjustifiable) is a Jewish value?

» Is sacrificial worship still relevant
today? If not, does it still hold a mes-
sage for us today?

1. Onwhy G-d never chooses to change human
nature, see Rambam, The Guide for the Per-
plexed, II:32.

2. Rene Girard, Violence and the Sacred (Bal-

timore: Johns Hopkins University Press,

1977), p. 8.

Ibid., p. 15.

4. Francis Fukuyama, The End of History and
the Last Man (New York: Free Press, 1992).

5. Michael Ignatieff, The Warrior’s Honor:
Ethnic War and the Modern Conscience
(Toronto: Penguin, 2006), 188-190.

w



HAMIZRACHI PARSHA WEEKLY

PARSHAT TZAV
5782+ 2022

Partnership

he end of the parsha discusses the
special korbanos that the Kohanim
were required to bring in order to
be endowed with the unique kedu-
shas kehunah, over and above the kedushas
Yisrael that they already possessed. The
Brisker Rav (Chiddushei HaGri”z, Temurah
2a) points out that it appears that each of
the special korbanos of Aharon and his
sons - the 19 nxvnn, the »’x nyvn ,and the
YX 'XYnn mentioned in our parsha (Vay-
ikra 8:14,18,22) - was a special type of korban
hashutfim, a korban of partners.
Usually, when a Korban Shelamim is
brought in partnership, one of the partners
is appointed to perform the tenufah (waving)
on behalf of the others. They cannot all
participate in the tenufah, because one
partner’s hands would be considered a
chatzitzah (separation) between another
partner’s hands and the animal. Addition-
ally, the partners cannot do the tenufah one
after the other, because only one tenufah
may be performed on any particular korban.
Similarly, all the partners may not per-
form the semichah (leaning on the korban)
together because one partner’s hands would
be a chatzitzah between another partner’s
hands and the head of the animal. However,
since this procedure may be performed mul-
tiple times on a single korban, each of the
partners performs the semichah one after
the other (Menachos 93b-94a).
This is the procedure in the case of an ordi-
nary korban hashutfim.
However, with regard to the special kor-
banos hashutfim in our parsha, the Tosefta
(Menachos 10:4) teaches that all of the
Kohanim performed the semichah on the
Y X m'N1nn at the same time. Here, notably,
each partner was not an independent entity,
who, of his own accord, paired himself with
other partners to share in the cost of the
korban hashutfim. The hora’as sha’ah (tem-
porary ruling) was such that Aharon and his
sons needed to bring one set of korbanos
together in partnership.

Rabbi Hershel Schachter
Rosh Yeshivah, Rabbi Isaac Elchanan Theological Seminary of Yeshiva University

The Brisker Rav explains that in a case of
momw Hya1n7> (forced partnership), all of the
partners are joined together to be considered
as “one owner.” Since, here, all of the partners
became one unit, as if there was only one
owner of the korban, there was no disquali-
fication due to chatzitzah when one partner’s
hands separated between another partner’s
hands and the animal. Aharon and his four
sons were thus able to perform the semichah
on these korbanos at the same time.

The Brisker Rav maintains that the same
logic would apply to the tenufah on these
korbanos as well. The passuk states,- “He
[Moshe] put it all on Aharon’s palms and on
the palms of his sons, and he waved them
as a wave-service before Hashem” (Vayikra
8:27), implying that all the owners could
perform a single tenufah at the same time
and there would not be any disqualification
due to chatzitzah.

There may be practical relevance of the
Brisker Rav’s conceptualization of ya 1013
momw in the case of a community that seeks
to join together in the construction of an
eiruv to permit carrying on Shabbos. After
the construction of the eiruv, it is necessary
for all of the members of the community to
partner in the ownership of an eiruv chat-
zeiros (typically a box of matzos), thereby
converting the neighborhood into “one
private property,” as if everyone resided in
“one house.”

Typically, a community rabbi will effect
a kinyan to acquire a share in this box of
matzos on behalf of each of the members of
the community via the vehicle of XYW 17192
1731 0TRY (acquisition for an individual who is
not present). When the vehicle of 1751 is used,
if one is not interested in that acquisition,
he is able to protest, and thereby prevent it
(Chullin 39b). There may be an individual
in the community who objects to the eiruv,
who, by preventing his kinyan of a share in
the “box of matzos” and by not participat-
ing in the eiruv, is able to render the eiruv
ineffective! We may, however, suggest that
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it would not be within his power to prevent
his acquisition in this case.

In the case of a capital crime in which
there is a split vote amongst the twen-
ty-three-member beis din, we follow a
majority of thirteen to carry out the sen-
tence. Rav Chaim (Chiddushei HaGra”ch Al
HaShas, Bava Kamma 27b) explains that the
rule 121719135 (the majority is viewed as the
whole), derived from the passuk, nva1 n1onb
»NKR” - yield to the majority” (Shemos 23:2),
renders it as if the verdict was delivered by
the complete twenty-three-member beis din.
Because the body of the beis din forms one
unit, we are able to apply the rule of 1211
19133 .If not, the final decision of the beis
din would not be valid, because it would
have been issued by an invalid Sanhedrin
consisting of only thirteen dayanim.
Tosfos (Bava Kamma 27b, s.v. ka mashma
lan) expresses a similar understanding.
In monetary matters, we are not able to
extract money from one’s possession based
on a majority. How, then, is it possible to
follow the ruling of a three member beis
din in monetary matters when the verdict
is rendered as a result of a split vote? Tosfos
explains that since the three-member beis
din forms one unit, it is considered as if the
minority view is not present at all, based on
the principle of 1211 19133.

Following the reasoning of the Brisker Rav
in distinguishing between two different
kinds of korban hashutfim - voluntary
partnership versus forced partnership - it
is possible to make the following distinction.
In the former type of partnership, when
each partner has the option not to join the
partnership, each partner is considered a
distinct entity and could express an opinion
in line with his self-interest. However, when
each partner is unable to refuse to join the
partnership, we should view all the partners
in combination as “one owner,” as was the
case regarding the semichah and tenufah of
the korban of Aharon and his sons.

Continued on next page
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Future Generations

Rabbi Yisroel Reisman

he Parsha begins with a Rashi that

has been discussed many times.

Rashi on the word “1¥”, for which

the parsha is named, says “1¥ 1%
MM TR 1T WY XOXR7, that the language
of “ox” includes a need to treat the Mitzvah
with seriousness, both immediately and
for future generations. Many thoughts
have been said about this Rashi, but we can
focus specifically on the explanation of Rav
Schwab on the aspect of “mm1>”. What does
it mean that the Mitzvah requires mr»r for
future generations, and what is the lesson
that the Torah is trying to teach by using
this language?

Rav Schwab answers this question with a
deeper understanding of Korbanot in gen-
eral. One of the themes in Korbanot is that
it requires a person to not forget the main
idea and instead focus on the details, to
not lose the forest for the trees. Meaning,
when you bring a Korban, obviously the
main part is not the actual animal per se,
but rather the thought and intentions of
the person bringing the animal. Hashem
does not need the actual animal, but
rather the devotion and commitment that
is associated with bringing the Korban.
Thus, one of the very important aspects in
Korbanot is to make sure that the person
who brings the Korban does not focus too
much on the physical Korban, and instead
focuses on the desire to serve and please
Hashem with the Korban.

) Rosh Yeshiva, Yeshiva Torah Vodaas

We find many examples throughout his-
tory where people erred on exactly this
point, and are critiqued for bringing a
very nice physical Korban but without the
proper mindset. Going back to the n*wx13,
Hashem did not accept the Korban of 1"p,
yet He did accept the Korban of Yan. Relat-
ing to this same idea, 1°p thought the idea
of a Korban is to give Hashem the physical
animal, and therefore he focused a lot on
that aspect. However, he didn't give the
Korban while devoting himself to Hashem,
and for this reason Hashem did not accept
his Korban. Ultimately, Hashem says to his
“NRYN NN9Y 270N XY DX XY 2°Y7A-DX XivN
ya1”. If the Korban is giving “27v'n”, to
please Hashem, then it will be accepted.
However, if the Korban is giving “a07n X7,
that it lacks the core value of Korbanot, and
therefore won’t be accepted. Furthermore,
in the Haftorah that we read last week for
Parshat Zachor, about the story of 218w
and pyny, we find this idea as well. The
Pasuk clearly says that more than the phys-
ical m»y and o’nar that a person brings,
Hashem desires us to listen to His voice,
and follow His commandments.

Yet, Rav Schwab says that all of this was
true in the times of the first Beit Hamik-
dash. In fact, we find that %110 wnyw?
would often talk about the meaningless
Korbanot that the people brought, clearly
lacking the right intentions. However, in
the times of the second Beit Hamikdash
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things were different. Rav Schwab
explains that after the yan q1x» for idol-
atry went away, and Greek philosophy
took hold, the world took a much more
philosophical approach, moving away
from physical actions and instead focus-
ing on thoughts. Suddenly, the reverse
phenomena occurred. People now had a
much easier time understanding that the
main part of the Korban is the thought
and intentions that go with, but now lost
a desire to focus on the details completely.
In contrast to 1n’yw?» who lived in the first
Beit Hamikdash, »ox%n complains that
people were now bringing very low qual-
ity Korbanot, under the assumption that
Hashem cares more about the person’s
intentions than the physical appearance
of the Korban.

Rav Schwab explains that it is this exact
tension that we must understand, and
this is the meaning of the wording of “1x”
being a mmTY mAr, for future genera-
tions. Obviously, *va x1'Y Xann1, Hashem
wants our hearts, our devotion, and our
desire to please Him. However, we must
also understand that Hashem wants and
cares about us being precise in our perfor-
mance of Mitzvot. We need to be told, for
all future generations, that on top of our
proper intentions, the way we perform the
Mitzvah is also very important.

® Edited by Jay Eisenstadt and Ari Levine.

Such a mamw Hya 13 exists in the case of a
community eiruv, which is essentially thrust
upon each partner as a result of his living
within a particular community. There is
room to say that in this one unit, we should
apply the principle of 121719135 and consider

only the opinion of the majority, as we do in
the cases of twenty-three and three-mem-
ber batei din. The opinion of the minority is
totally discounted, as if not present.

Thus, the individual who objects to the com-
munity eiruv does not have the legal ability

Continued from previous page

to prevent his kinyan of a share in the “box
of matzos.” He does not have the status of an
independent owner in such a partnership
and is not able to express his personal opin-
ion regarding the community eiruv.

® From ‘Rav Schachter on the Parshd.
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Sacrifice Yourself

arashat Tzav is the continuation

of last week's parsha, parashat

Vayikra. It deals with the dif-

ferent types of Korbanot and
the different ways of sacrificing them.
The Korban Olah comes to atone for
our impure thoughts; it is 'olah' what is
'olah’ in our thoughts and is also ‘Olah’
in the fire. The Korban Mincha, unlike
the Korban Olah, is not made of meat,
only finely sifted flour. Then there is the
Korban Shelamim and Chatat. Whenever
aman sins 2wa (accidentantally) he must
bring a Korban Chatat, however, had he
done it T2 (intentionally) he would be
chayav n13 (spiritual excommunication).

In all of these korbanot there is one fun-
damental point we need to understand:

Chief Rabbi Yisrael Meir Lau
Chief Rabbi of Tel Aviv, Israel

“n%127p 0N 277 73 0TR”. It doesn't say in
the passuk 127p 277p” Don DX, rather it
says ”127p 0on 2171p7 72 0X". The idea that
sacrificing to Hashem is through sacrific-
ing something of yourself, something you
desire and your comfortability. The word
1277 comes from the lashon of 27pnnY, to
become closer. Sin distances man from
Hashem, however, when one brings a
korban with the right intentions, it draws
man closer to his creator. That is the point
of Parashat Tzav.

We just celebrated Purim. We need to pay
attention to a phenomenon seen in the
Megillah that is particularly relevant to
those in the Diaspora. Mordechai was
second to the king, but he left the palace
in Shushan Habira, he left the land of Per-
sian and Media, he left his senior position
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and went up to Jerusalem to be one of
the 120 members of the great assembly.
Why did he do this?! We needed some-
one like him in the palace, someone in
a glorious position! Why did he go up to
Eretz Yisrael?

He wanted to teach the generations after
him an important lesson, not every day
is Purim, 0an Yy 1omo 1’R-don’t rely on
a miracle! Yesterday we had luck with
Achashverosh who changed his mind 180
degrees, passing his ring from Haman to
Mordechai and Esther. However, we don’t
know which Achashverosh will stand
tomorrow. We don’t know which decrees
will be made tomorrow. Galut isn’t our
home, our national home is the house the
Torah promised us, Eretz Yisrael. Morde-
chai was leading by example.
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Rei’ah Niho’ah

Rabbi Shalom Rosner
Yeshivat Kerem B’Yavneh
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....It was a burnt offering [with] a pleasing fragrance, a fire offering to Hashem.... (Vayikra 8:21).

(R2:n XIP7) ../N2 NWX M3 1272 X aov...

he Torah refers to the acceptance

of the korban using the phrase

“reiah niho'ah la’Hashem,” a sweet-

smelling aroma or fragrance
to Hashem. What does this phrase
rei'ah niho'ah mean? Rabbi Yaakov Tzvi
Mecklenberg suggests a unique approach
in his commentary, HaKesav VeHaKabbala:
“Rei’ah niho’ah” does not describe the
scent of the korban; rather, it describes
the person who offers it.

A rei’ah niho'ah is a pleasant-smelling
fragrance. If one walks into a garden or
one enters a home on Erev Shabbos, one
can already smell that there is something
tasty cooking. As he walks further into the
house, the aroma becomes stronger and
stronger until he reaches the kitchen and
lifts off the pot cover, finally discovering
the source of the scent. The smell hit
him immediately when he opened the
door, and it informed him that there
was something coming, that there was
something tasty to anticipate. Similarly,
if you walk into a garden and you
immediately smell a flower - the scent
informs you that there is a sweet-smelling
flower in the vicinity.

When we offer a korban, we offer a rei'ah
niho'ah. It is a sweet-smelling “aroma” that
we put out to Hashem, saying, “Hashem, I
am putting out a fine ‘scent’ now, but I am
going to improve even more. I am going to
use this to lead me to change my actions
for the better.” Just like a smell precedes
the item causing it, so too is the korban our
reiah niho'ah. We provide a good smell to
HaKadosh Barukh Hu, as a foreshadowing
of what is going to transpire in the future.
Our actions have to mirror what we just
did - we brought a rei'ah niho'ah, so we need

o

Anybody who offers a korban should
contemplate teshuva to return and get
closer to Hashem. We should appreciate
that the korbanos we offer should lead
us to further our connection to Hashem.

to make sure that our actions improve as
well. Anything that is sensed in advance
is called rei'ah, as Iyov states when he
“smells war” (Iyov 39:25). How could he
smell war? Because he felt it beforehand.

Therefore, anybody who offers a korban
should contemplate teshuva to return
and get closer to Hashem. We should
appreciate that the korbanos we offer
should lead us to further our connection
to Hashem.

Today, in the absence of actual sacrifices,
we should view each improvement as a
step in the right direction. As we have
said on many occasions, life is like riding
on a downward escalator, on which one
cannot stay put. If we are not climbing,
we will descend. As the rei'ah niho'ah
symbolizes that there is more to come, we
should maintain that attitude of constant
growth and self-improvement, always
emitting our finer “fragrance”.



HAMIZRACHI PARSHA WEEKLY

PARSHAT TZAV
5782+ 2022

PARSHAT HASHAVUA

Parshas Tzav - Giving Thanks

Michal Horowitz
Judaic Studies Teacher

n this week’s parsha, Parshas Tzav, the
Torah commands us regarding the
korban todah, the thanksgiving offer-
ing. The pasuk (verse) says: And the
flesh of his feast thanksgiving peace-offering
must be eaten on the day of its offering; he
shall not leave any of it over till the morning
(Vayikra 7:15).
R’ Yitzchak Zilberstein writes, “The korban
todah, thanksgiving offering, is in the cat-
egory of the peace-offerings (shelamim),
which may be eaten for two days and
the intervening night. Why, then, may a
korban todah be eaten only for one day?”

Writes the Ha'Emek Davar - in order so that
it will all be eaten only at one meal, and there
will be many people present (Vayikra 7:15).

R’ Zilberstein elaborates and explains:

“The Netziv, in his Ha’Emek Davar com-
mentary to the Torah, offers the follow-
ing explanation. Because all of the forty
loaves brought with the korban todah have
to be eaten within a very limited time
span, the person who brings the korban
todah has no choice but to invite many
people to join him at the meal when the
korban will be eaten. During this meal, he
will explain to them why he is bringing
the korban todah, and he will describe the
miracles that Hashem performed for him.
In this way, many people will learn about
Hashem’s greatness” (Aleinu L'Shabei’ach,
Vayikra, p.91).

When a great miracle happens, for which
we are thankful to Hashem, it behooves us
to invite others to join our meal of thanks,
to express our thanks to Hashem in the
presence of others, and to let our family and
friends know about Hashem’s great kind-
ness to us. In this way, we help spread
the news of the miracle that was done,
and bring awareness of the workings of
Hashem to other Jews.

To live with Hashem in our lives is an
awareness we must cultivate, and must
strive to share with others.

R’ Eliyahu Dershowitz (a nephew of
Henny Machlis a’h) relates: “Yocheved’s
bas mitzvah (Henny’s daughter) stands
out very vividly in my memory. It was
like no other bas mitzvah I was ever at in
my life. Bas mitzvos where I came from in
Brooklyn were a party - music, dancing,
and elaborate food. Yocheved’s bas mitzvah
was just the family sitting in the dining
room. There was only the immediate
(Machlis) family, except for Bubby and
me, a nephew.

“I remember everybody went around the
table and gave a bracha and then Aunt
Henny, when it got to her turn to give a
bracha, tears started rolling from her eyes.
And she started giving Yocheved a bracha,
not like what you usually hear, but rather
about how you have to live a life of ruch-
niyus (spirituality) and you have to live a
life of avodas Hashem (Divine service). And
everybody at the table was crying. That’s
when it hit me that there’s something else
to life besides what goes on in the physical
world. Ruchniyus is what life is all about”
(Emunah with Love and Chicken Soup,
p.260-261).

When we sit down at the table with our
korban todah and our forty loaves of bread,
certainly, others will have been invited to
join the meal. And at that meal, which
must be eaten all at once, we will share
our thanks to G-d, our total and complete
dependence upon Him, and this will
enhance His presence in our lives, and in
the lives of others.

Additionally, R’ Zilberstein quotes the
Imrei Emes of Ger “who offers a differ-
ent explanation for why the korban todah
may be eaten for only one day. A person
brings a korban todah to thank Hashem
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for a miracle He performed for him. But
Hashem performs new miracles every single
day, so how can a person celebrate yester-
day’s miracle at the expense of thanking
Hashem for today’s miracle?” (Aleinu
L'Shabei’ach, Vayikra, p.91).

Every single day, Hashem, in His bound-
less goodness, bestows the greatest gifts
upon us: life, health, family, friends, com-
munity, the gift of the beauty of nature
that fills our world, our homes, food, cloth-
ing, parnassah (sustenance), and more
than can ever be enumerated. Despite
the challenges we all face, the blessings
in our lives are many upon many. Even if
our mouths were as full of song as the sea is as
full of water, and our lips full of praise as the
heavens are wide (see the Nishmas prayer
recited on Shabbos), we would still not
be able to sufficiently thank Hashem for
the goodness that abounds in our lives!

Each and every day, nay - each and every
moment of our lives - there is a different
kindness bestowed upon us! Every day’s
prayer must be different than the previ-
ous day, and every day’s thanks must be
different than the previous day! How can
one eat today's thanksgiving for tomor-
row’s miracles?! Hence, the korban todah
must be consumed all in one day.

While we do not have korbanos today,
we have many opportunities to thank
Hashem for all the good in our lives.
Three times a day in Modim, we bow down
with gratitude before Him. Let us be sure
that we learn the lessons of the korban
todah. When a miracle happens for which
we give thanks, let us bring an awareness
of Hashem’s kindness to others. And each
and every day, let us find new miracles
- from small to big - for which we give
thanks to Hashem, the Source of all good.
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The Difference between Tzav and Vayikra

t first glance, Parshat Tzav

appears to simply repeat Parshat

Vayikra. Both parshiot present

the detailed laws concerning the
five basic categories of Korbanot: Olah,
Mincha, Chatat, Asham and Shlamim. A
more careful examination reveals that these
Parshiot differ not only regarding the order
of their presentation of the Korbanot, but
also with respect to their detail.

Would it not have been more logical for the
Torah to include all the laws and details
concerning the Korbanot in one Parsha?

A Key Phrase

The key to understanding Parshat Tzav
is the single phrase that introduces each
category of Korbanot:

"Zot torat ha-... - These are the laws of
the-.." [See 6:2 -7:11]
This very same phrase appears one last time
in the Torah's summary of all the Korbanot
at the conclusion of the parsha:

"Zot ha'torah - la'olah la'mincha,
v'la'chatat..." (7:37)

In effect, this expression sets the structure
for the entire Parsha, as it both opens and
closes each section therein. Therefore, a
clear understanding of the word "torah"
will help us determine what Parshat Tzav
is all about.

"Torah" is only one of the various categories
of laws found in Chumash. We also find
"Chukim," "Mishpatim," "Mitzvot," etc. For
our purposes here, suffice it to say that the
specific meaning of "torah" is a procedural
law - a series of actions necessary for the
completion of a given process. For example,
the Pasuk in Parshat Tzav, "zot torat
ha'mincha..." (6:7-10) should be translated
as, "This is the procedure for offering the
Korban Mincha." This Pasuk introduces the
details regarding how the Kohanim offer the
Mincha, namely, the procedure of:

a) taking it to the Mizbayach;
b) offering a Kometz from its flour and oil;
c) eating the leftovers as Matza in the courtyard.

Rabbi Menachem Leibtag
Tanach Study Center | Yeshivat Har Etzion

Similarly, Parshat Tzav details the
procedures regarding how each Korban
is offered. Herein lies the basic difference
between Parshat Tzav and Parshat Vayikra.
Whereas Parshat Tzav deals primarily with
the procedures for offering the various
Korbanot, Parshat Vayikra focuses on
which Korban is to be offered under which
circumstances.

Parshat Vayikra details the various Korbanot
that the individual can (N'dava) or must
(Chova) bring. It focuses not on the technical
details of how to prepare each Korban, but
rather on what type of Korban is to be
offered in any given situation. Thus, Parshat
Vayikra serves as a 'Halachic catalogue' -
guiding the individual as to which Korban
to bring, while Parshat Tzav serves as an
'instruction manual' - teaching the Kohen
how to offer each type of Korban

Chumash presents each 'manual’
independently because each serves a
different purpose. This is why the Torah
divides the details of each korban between
two separate Parshiot.

In fact, the opening Pasuk of each Parsha
reflects this distinction:

« Parshat Vayikra begins with:

"...speak to Bnei Yisrael and tell them, if
an individual among you wishes to offer
a korban to God, then..." (1:1-2)

- Parshat Tzav begins with:

"Command Aharon and his sons saying,
this is the procedure for bringing the
olah.." (6:1-2)

Parshat Tzav is addressed specifically to the
Kohanim, instructing them how to offer
the korbanot. Parshat Vayikra, by contrast,
directs itself towards all Bnei Yisrael, since
everyone must know which specific Korban
he can or must bring in any given situation.

[Since many of the details concerning
Korbanot must be known to both the
kohanim and the individual, we find that
some details are repeated in both Parshiot.]

The 'New Order'

With this background, we can better
understand the difference in the order of
presentation of each Parsha.

Parshat Vayikra discusses the categories of
"Korban Yachid," beginning with the voluntary
N'dava Korbanot - Olah and Shlamim - and
then continuing with the obligatory Chova
Korbanot - Chatat and Asham.

Tzav makes no distinction between N'dava
and Chova. Once the Korban comes to the
Mikdash, the Kohen needs to know only
the category to which it belongs, not the
circumstances surrounding the owner's
decision or requirement to bring a Korban.
Therefore, the order in Tzav follows the level
of "Kedusha" of the various Korbanot: Olah,
Mincha, Chatat, Asham and Shlamim.

The Order in Tzav

The internal order of Tzav is arranged also
according to which parts of the Korban are
consumed on the Mizbayach:

The Olah is totally consumed on the
mizbayach. The Mincha is either totally
consumed (in the case of a Mincha brought
by a kohen - 6:16) or at least the "Kometz,"
while the "Noteret" (left over from the
"kometz") is eaten only by the Kohanim.
The Chatat and Asham are divided: the
"Chaylev" goes on the Mizbayach, and the
Kohanim can eat the meat in the Chatzer.
The Shlamim is also divided, but somewhat
differently: the "Chaylev" goes on the
Mizbayach, and the meat can be eaten by
the owners anywhere in the camp.

Priestly Reward

After reviewing this outline, we may
additionally conclude that one of the
primary considerations of Parshat Tzav is
the compensation the Kohen receives for
offering the Korban. In contrast to Parshat
Vayikra, which does not at all raise this
issue, Parshat Tzav tells us that the Kohen
receives the hides of the Olah offering, the
leftovers of the Mincha offering, most of
the meat of the Chatat and Asham and the

"Chazeh" and "Shok" of the Shlamim.

® Edited by Aron Lipczer.



HAMIZRACHI PARSHA WEEKLY

PARSHAT TZAV
5782+ 2022

Double Gratitude

% Rabbi Eli Mansour
«“»

ne of the sacrifices discussed

in Parashat Sav is the Korban

Toda, or thanksgiving offering.

A person who emerged safely
from certain dangerous situations - ill-
ness, captivity, desert travel or an overseas
trip - was required to bring this sacrifice
to express his gratitude to the Almighty
for helping him survive the perilous
situation.

David Hamelech writes in the Book of
Tehillim (50:23) that G-d declares, "One
who offers a Toda gives Me honor." In
formulating this verse, David employs an
unusual term - "Yechabedaneni" ("gives
Me honor"). According to the normal
rules of grammatical conjugation, this
word should read, "Yechabedani." David,
however, adds an extra letter "Nun,"
yielding the seemingly peculiar term,
"Yechabedaneni."

It has been explained that David added
an extra "Nun" to allude to the double
feelings of gratitude that one should feel
upon being rescued from a dangerous
situation. Firstly, and far more obviously,
one should feel grateful for being saved.
But in addition, one must thank the
Almighty for putting him in the situation
that required salvation. Upon being cured

Edmond J Safra Synagogue, Brooklyn

from a serious illness, for example, one
might instinctively think, "Why did G-d
put me in this situation to begin with?
Why should I thank Him for rescuing
me - He was the one who brought the
danger upon me in the first place!" David
therefore instructs us that we must not

o

When a parent punishes, it might be
motivated by anger, frustration or
anxiety, and is not always purely out of
concern for the child. When G-d punishes
us, however, we can be certain that it
is out of love, and for no other reason.

only feel grateful, but feel grateful on both
accounts - for both the original crisis, and
for the salvation.

Why should we feel grateful to G-d for
putting us in a situation of crisis?

G-d loves each and every Jew like a parent
loves a child. Just as a parent will not do
anything to harm a child, similarly, G-d
will not do anything to harm us. He might
punish us, as a parent must occasionally
punish a child, but this, too, is done out
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of love and concern - just as a parent
punishes a child out of love. In fact, G-d’s
punishments are even a greater expres-
sion of love than those of parents. When
a parent punishes, it might be motivated
by anger, frustration or anxiety, and is not
always purely out of concern for the child.
When G-d punishes us, however, we can
be certain that it is out of love, and for no
other reason.

We say in our prayer service before
the Shema recitation, "Ahabat Olam
Ahabtanu" - "You have loved us with
eternal love." G-d’s love for Am Yisrael is
eternal; it is not dependent or contingent
upon anything. Anything He does that
affects us must therefore be attributed
to His love for us. Even if it seems harsh,
it is undoubtedly for our benefit.

For this reson, we must thank Him for
everything - both for the salvation, and
for the crisis that preceded it. Even if we
cannot understand how, the crisis was for
our benefit and in our best interests. We
thus express to G-d double gratitude - not
only for helping us get through the hard
times, but also for bringing the hard times
upon us in the first place.
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Able-Bodied Jews

Rabbi Moshe Weinberger
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he parshah begins with a mitzvah
that the kohanim clean out the
ashes left over after the burning
of the elevation offering, trumas
hadeshen. Hashem told Moshe (Vayikra
6:2), “Command [1¥] Aharon and his
sons...” Rashi explains, “The expression
‘command - ¥’ only denotes prompt and
alacritous fulfillment.” This is difficult
to understand. Although Rashi sees the
expense of the offering as a challenge
that makes such a command necessary,
the Torah is actually discussing this par-
ticular aspect of the service - the trumas
hadeshen. Why would the mitzvah of trumas
hadeshen, which involves merely sweeping
up ashes and moving them, require such
encouragement? It seems to be such an
easy mitzvah. Why would the kohanim be
hesitant to fulfill such a simple mitzvah?
The truth is that the ease or difficulty in
attaining a goal is sometimes a relative
matter. The Gemara (Sukkah 52a) says, “In
the future, the Holy One will bring the evil
inclination out and slaughter it in front of
the tzaddikim and in front of the wicked. It
will appear to the tzaddikim like [the size
of] a great mountain. And it will appear
to the wicked like [the size of] a hair’s
breadth...” But this Gemara is difficult
to understand. How big and strong is the
evil inclination? The size of a mountain?
A hair’s breadth? Something in-between?
According to this Gemara, do the tzaddi-
kim or the wicked people have the correct
perception?
Rav Yekusiel Yehudah Halberstam, the
Klausenburger Rebbe, zy"a, explains that
in truth, the evil inclination is only the size
of a hair’s breadth. How do we know this?
When it comes to non-mitzvah activities,
a person has tremendous power to work
hard for long hours, to get up early, or
stay up all night. This is within a person’s
natural abilities. But when it comes to a
mitzvah, suddenly people become weak,

feeble, and afraid. Almost anything can
deter us from doing a mitzvah. Fulfilling a
mitzvah is, in truth, completely within our
grasp. But the evil inclination causes us
to find a hundred reasons why we cannot
do it, to the point that the mitzvah feels
virtually impossible to accomplish under
any circumstances.

Why did the kohanim need to be coaxed to
perform trumas hadeshen without being
coaxed? The heaviness of their evil inclina-
tions told them, “Don’t run to do that mitz-
vah. Your hands might get dirty!” “Perhaps
you will get burned if the ashes are still
warm.” The evil inclination is quite adept
at filling one’s head with excuses and
rationalizations.

We can understand this idea better by con-
sidering another question on the beginning
of this week’s parshah. Why do the words,
“incurring guilt through it - na nnwxy”
(Vayikra 5:26) from last week’s parshah
immediately precede the mitzvah of trumas
hadeshen at the beginning of this week’s
parshah? What is the connection between
these words and the passuk’s encourage-
ment to the reluctant kohain?

The Klausenburger Rebbe explains that
the word for “guilt” in the passuk, “nwxy,”
is connected to the word meaning barren
or desolate - nnnw. When a person’s head
is empty and he does not personally know
and sense the meaning and sweetness of
the mitzvos, he requires great coaxing and
encouragement just to induce him to ful-
fill an easy mitzvah. He feels no internal
desire to serve Hashem.

But when a person’s head is not barren,
but is full of knowledge, understanding,
enthusiasm, and desire, the illusions of
the evil inclination hold no sway over
him. He wakes up early to arrive in shul
before davening begins because he is full
of the natural excitement for the sweet-
ness of connecting with Hashem. He runs
to begin cleaning for Pesach soon after
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Purim because he is filled with the light
of Pesach, the light of redemption.
Unfortunately, so many of us are swayed
by the feeble, hair’s breadth-sized delu-
sions of the evil inclination because our
heads and hearts are empty of desire and
understanding.

In the Kelm yeshivah before the War, the
custom was that the yeshivah did not main-
tain a janitorial staff. Instead, every year
on Rosh Hashanah, 15-20 of the most elite
bochurim would bid on the honors given
during davening by taking on various
tasks during the year like cleaning the
bathrooms, mopping the floors, or taking
out the garbage. These most sought-after
jobs were taken by the best learners, the
most prestigious bachurim.

When Rav Eliyahu Dessler, zt”], was a
bachur of thirteen years old in the Kelm, he
was the youngest there. Nevertheless, he
was hoping for one of the more prestigious
positions, cleaning the toilets. But because
he was so young, an older boy took this
position and he was relegated to the less
glamorous job of going to the post office
to pick up stamps for the yeshivah. Young
Rav Dessler was disappointed because he
got such an “unimportant job.”

Imagine what a yeshivah would look like
today if it were up to our able-bodied
bachurim to clean it! The trumas hadeshen
jobs of the day, cleaning the floors and the
bathrooms, were the most sought-after by
bachurim of Kelm, whose heads were not
empty, but were filled with longing and
desire to connect to Hashem and His Torah.
Let us daven to Hashem that He take away
our laziness and lack of motivation that
causes us to feel that mitzvos are a heavy
burden to be carried. Instead, may He
cause us to feel the sweetness, meaning,
and depth in our Pesach cleaning, our
modern-day trumas hadeshen, and all of
the other mitzvos, such that we run to do
them quickly and with great excitement.
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Good Morning Soul

Rabbi YY Jacobson
TheYeshiva.net

And then the fight started ...

(q¢

y wife sat down on the
couch next to me as I
was flipping channels.
She asked, ‘What’s on
TvV?”

I said, ‘Dust.
“And then the fight started...

“When I got home last night, my wife
demanded that I take her someplace
expensive... so, I took her to a gas station.

“And then the fight started...

“My wife and I were sitting at a table at my
high school reunion, and I kept staring at
a drunken lady swigging her drink as she
sat alone at a nearby table.

“My wife asked, ‘Do you know her?’ ‘Yes,
Isighed, ‘She’s an old friend. I understand
she took to drinking right after we split
up many years ago, and [ hear she hasn’t
been sober since.

"My God! says my wife, ‘wWho would
think a person could go on celebrating
that long?’

“And then the fight started...”

The Fire

"The fire on the altar shall remain aflame
on it, it shall not be extinguished; and the
Priest shall kindle wood upon it morn-
ing after morning... A constant fire shall
burn upon the Altar; it shall never go out.”
(Leviticus 6:5-6).

With these words, the Bible describes, in
this week's Torah portion, the instruction
to continuously maintain a flame on the
altar which stood in the Tabernacle, and

then later in the Holy Temple in Jeru-
salem. For this purpose, the priest was
required to place new firewood on the
altar each morning, in order to feed a
flame that must never go out.

o

There are times when our hearts and
souls are inspired and aflame, but
often we feel numb and apathetic.

Sometimes we get cynical and detached
(as in the above anecdotes.) How
do we maintain the flame and the
inspiration in our own inner altar?

As the biblical commentators and the
Jewish mystics acutely grasped, each
mitzvah (commandment) in the Hebrew
Bible contained, in addition to its concrete
and simple meaning, many symbolisms
relating to the inner psyche of the human
being. This mitzvah is no exception, and
it captures a simple but profound truth
about our daily patterns.

“A constant fire shall burn upon the altar”
- the altar, in the writings of Jewish mys-
ticism, is symbolic of the human heart,
the space in each of us most capable of
sacrifice. The heart however needs a con-
tinuous fire burning in it. For the human
heart to live deeply, for it to feel empathy
and experience the depth of love, it needs
to be on fire, passionate, aflame.

But how? There are times when our
hearts and souls are inspired and aflame,
but often we feel numb and apathetic.
Sometimes we get cynical and detached
(as in the above anecdotes.) How do we
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maintain the flame and the inspiration in
our own inner altar?

There is only one way: “The Priest shall
kindle wood upon it morning after morn-
ing.” Each and every morning we must
place “wood” on our altar, in order to feed
its potential flame. Fire cannot exist in a
vacuum; the fire in our heart and soul, too,
requires “wood” to sustain it.

What is the “wood” that is capable of feed-
ing the soul’s flames each morning? Study,
prayer and charity. They are the morning
encounters with the living G-d that allow
the fire of the soul to hold on to something
and take root in the human psyche.

A delicious piece of cheesecake, reading
and answering your e-mails, listening
to the news - they don’t do the trick of
turning on your soul, your inner depth.
They lack the properties to bring out the
flame of the soul. In the morning, before
you do anything else, you need to engage
in labor that will let the flame of your soul
emerge. Good Morning Soul must precede
Good Morning America. Then you're set
for the day because as Goethe said, a man
sees in the world what he carries in his
heart. If your heart is aflame, your world
that day will be on fire.

And you must place the wood on your
altar each morning, no exceptions. Con-
sistency is the key to a meaningful and
inspiring day. There are no shortcuts
to inspiration; everything comes with
a price. The only job where you start at
the top is digging a hole. Bur life is about
climbing mountains, not digging holes.
And in climbing mountains, you must
begin on the bottom.
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Set The Girls Up

Rabbanit Yemima Mizrachi

Popular Torah teacher and author

ere it comes, the Shabbat

after Purim, which decrees

rest for us after this stormy

holiday, Purim. Thus, this year
Shabbat will appear in its white robe on
the evening of the Seder. Shabbat, the
day of rest.

And it is on these Shabbatot that rest
eludes those who have not yet found
their other half. These Shabbatot are
always a reminder of solitude. According
to Chazal, he will appear like someone
complaining to G-d, "You gave everyone
a spouse and what about me?!”. This
means that Shabbat, the seventh day, is
the outsider, the unmarried.

Then the reflections will come. In the
mountains. The Or Hachayim HaKasosh,
in his moving commentary on the parsha,
speaks of this desperate contemplation of
the heart as the encounter reverberates,
"The parsha alludes to the last exile we
were in, to comfort us from the anguish
of our souls at the sight of the length of
theexile ... and it becomes important, not
good! ...Thereupon he explained, "This is
the teaching of the Olah, which atones
for the contemplation of the heart: the
burnt offering itself shall remain where

it is burned on the altar, all night until
morning,” ... It says, "Sleep here tonight,
until the morning, and is the time of
redemption that will come upon us, and

if not ... Wow.

If the thoughts in your mind are
already piling up into mountains and
hanging on your hair, why do not you
think well? Why do not you pray well,
right now, on this special day that is

special in your holiness, Shabbat?!

As for Shabbat, Chazal say that reflections
are allowed. It is impossible to avoid it,
the Or HaChayim recognized. But. Now
you must bring that Olah sacrifice and
mount the Shiduch of contemplation!
"Contemplations are permitted - and
to set up the girls!” The poet wrote in
wonderful proximity.

On Shabbat, on this island of intimacy,
you will turn your contemplation into
pregnancy. The depression - into the
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desire for marriage. The feeling of
sacrifice - for closeness.

"Sleep here for the night,” Boaz told
Ruth at her worst when he rejected her
marriage proposal. The morning will
come, here your husband will come to
you, righteous and redeeming. If not the
first morning, then the second.

If the thoughts in your mind are already
piling up into mountains and hanging
on your hair, why do not you think well?
Why do not you pray well, right now, on
this special day that is special in your
holiness, Shabbat?!

A day battle, a day battle that is neither
day nor night. This morning can hurt
you now, with the wonderful words of
the Kiddush on Shabbat: ”And there was
evening, and there was morning, the
sixth day”
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The Fire Within

Charlie Harary

>

remember an exchange between

a Rebbe and a student when I was

studying at the yeshiva in Israel.

The Rebbe was talking about the
importance of being proud of who you
are, even though you look different as
a religious Jew. The student raised his
hand and said, "Rabbi, you only think that
because you live in Israel, but it does not
work that way in America." The student
went on to explain why it is impractical
for someone to wear a kippah and how
it would have a negative psychological
impact on his self-esteem and prevent him
from earning a living. The rabbi replied,
"If you are proud of who you are, these
things do not matter. The student replied,
"Rabbi, you do not understand.”

But the rabbi did not let up; he replied,
perhaps through divine intervention,
"Are not you a Boston Red Sox fan?" The
student replied, "I am." The rabbi asked
him, "And where do you go to school?
"New York," the surprised student replied.
The rabbi asked, "Do not the Red Sox and
the Yankees have a strong rivalry?" The
student replied, "Yes, they do." The rabbi
asked him further, "Have you ever been to
a game at Yankee Stadium?" The student
replied, "Yes, I have." The rabbi asked,
"Are you wearing a Yankees jersey?" The
student then exclaimed, "Rabbi! Wearing
a Yankees jersey? G-d forbid! When I go
to Yankee Stadium, I wear my Red Sox
hat and jersey!"

The rabbi then asked him, "Wait a minute,
it's okay for you to sit in a stadium with
50,000 fans and wear a Red Sox jersey
and cheer them on?" The student replied,
"Rabbi, of course [ am a Red Sox fan! [ am
proud to be a Red Sox fan."

The rabbi then asked him, "Does not that
affect your self-confidence, does not it

hurt your ability to be different?" Finally,
the student understood the mashal and
replied, "Yes, but it is different." The rabbi
asked him, "Is your father a Red Sox fan?"
The student replied, "Of course." The
rabbi went on to ask, "What about your
grandfather?" The student replied, "My
grandfather was also a Red Sox fan. When
I was growing up, we used to watch the
game together every weekend."

o

Finally, the rabbi turned to the class
and said, "Look, Chevra, when you see
your parents cheering wholeheartedly

for a team across generations, you

have the fire you need to stand up to
the world for what you believe in."

Finally, the rabbi turned to the class and
said, "Look, Chevra, when you see your
parents cheering wholeheartedly for a
team across generations, you have the
fire you need to stand up to the world for
what you believe in."

What the rabbi was trying to say was
clear: The student grew up with a passion
and fire for the Red Sox, and that instilled
in him the value of being a Red Sox fan.
Despite growing up in New York at Yankee
Stadium, a very dangerous place for Red
Sox fans, that fire and passion never
waned and gave him the courage to stand
up for what he believed in, the Red Sox.

In this week's parsha, G-d introduces a
special mitzvah.

171091 P19 (1X NWID) XKIPN
:N220 XD NATAN~YY TR TR UK
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On the Mizbeach should burn an
eternal flame, never extinguished. We
know that the Mishkan was both the
physical tabernacle and a symbol of our
relationship with Hashem forever. There is
a deeper teaching in this commandment.
The Sfas Emes explains that the symbol
of fire represents enthusiasm and
encouragement.

In a similar vein the Magid MiMezritch
explains "NYn nX na15n wxn" nadn - KY.
The Magid says that the fire extinguishes
the Xb. The Magid explains that when we
feel that we can not, feel ashamed, or feel
that we are blocked in our Judaism, it is all
due to a lack of passion. Judaism requires
passion, it is a relationship with Hashem.
The Chizkuni adds that they made sure
that the fire never went out, because it
symbolized the passion that we must have
for Hashem.

When a Jew finds a way to be passionate
for Hashem in his own heart and in the
hearts of those around him, he shows
them how important this relationship is,
which gives them the strength to stand
up and be different. Fascinatingly, last
week was Parshat Zachor, which is the
paradigmatic opposite of this week's
parsha. Amalek tries to make our Avoda
cold, and G-d responds by saying, warm
it up! The interplay between the cold
and the passionate observation leads to
arelationship with Hakadosh Baruch Hu
through the focal point of the Mishkan,
the Ner Tamid.

® Edited by Ian Schwartz
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Tzav: To Desire!

Rabbi Judah Mischel

Executive Director, Camp HASC; Mashpiah, OU-NCSY

en Rav Chaim Shmulevitz,

zt’l, Rosh Yeshivas Mir and

author of Sichos Mussar was

ayoung man he spent some
time visiting with his uncle, Rav Avraham
Yoffen, Rosh Yeshiva of Navardok. One
evening in the beis medrash, young Chaim
asked his uncle who the top student in the
Yeshivah was.
One after another, Rav Yoffen pointed out
outstanding talmidim: “Well, I would say
that the bachur over there by the window
has the sharpest mind in the Yeshivah... but
that one on the other side has the quick-
est recall. Ah, and the student to his right
is the top guy in iyun, in-depth learning,
while the one on his left excels in bekiyus
— yes, he for sure has the widest breadth
of knowledge and has covered the most
ground in learning....”
“So dear Feter, please tell me,” pressed R’
Chaim, “which of these four talmidim is the
best in the Yeshivah? The Rosh Yeshivah
smiled, “The best...? Why, none of them!”
R’ Chaim looked confused. His uncle had
described all the mailehs, the strengths and
virtues of some top talmidim, yet none of
them he considered to be the best. Sens-
ing his nephew’s discomfort, Rav Yaffen
directed the young man’s attention toward
the back corner of the beis medrash, and
pointed out yet another young man sitting
and learning.
“Look over there. Do you see that bachur
sitting in the back? He is the top student in
the Yeshivah! You see,” the Rav whispered,
his eyes sparkling with enthusiasm, “he is
the greatest mevakeish, the talmid with the
most desire and drive, the one who ‘wants’
Torah and growth more than anyone else
here. He is on fire! He would stay there in
his seat all night until morning, if I would
let him. If there’s a ‘best’, he’s it. My dear
Chaim, the biggest mevakeish is the most
elevated talmid!”

N7iA NXT MK 17227NK1 TINRTNN Y
-9 naren~vy nTpin by nYvn K0 nYvQ
:i2 TR NaTAn W) a0ty n22hn
“Tzav, ‘command’ Aharon and his
sons, saying, ‘This is the law of the
olah burnt offering: it is the burnt
offering which burns on the altar
all night until morning, and the fire
of the altar shall burn with it.”
Toras haOlah, “The teaching of the burnt offer-
ing”, is the Torah of olah, ‘elevation’, the teach-
ing of having a burning desire for growth.
Rebbe Shlomo of Karlin exemplified and
taught the great value of constantly repeat-
ing one’s Torah lessons with fiery passion.
His Divine service was a living image of the
fire on the Mizbeach, which had to be kept
burning at all times. Whether or not there
is active service taking place, the fire on the
Mizbeach was always lit. Whether or not
we are sitting with a sefer, our learning can
remain aflame within our mind and heart.
Regardless of how we hold a candle, the
flickering flame reaches upward, yearning
to ascend. The flame is drawn down and
anchored by the wick, which does not let
it disconnect and burn out. And yet, the
combustion of gasses constantly pushes
upward, straining to break through and
be elevated beyond the denser wick. As
the flame rises, creating heat and light, air
is pulled into the base of the fire, feeding
the fire with oxygen, enabling the light to
grow even brighter.
On the first word of our pasuk, Rashi notes,
mMTN TR 11T WY RYX X PR, “Every men-
tion of tzav in Torah implies zerizus, alacrity
— immediate (performance of the com-
mand, and yet with an effect upon) future
generations.” The expression 1¥ urges us to
fulfill our obligations both with the alac-
rity of spiritual yearning, and yet anchored
in a concern for detail. Thus, one of the
important lessons we learn from Korbanos
is not just about what we do but how we do
it. mmT> implies a concern for the bigger
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picture; “..for future generations’, aiming
for the long-term impact in the way we
perform a mitzvah. Our flame needs to be
full of energy, light and heat, and at the
same time, grounded in cool diligence,
attentiveness and sustainability.

An insightful teaching from Sefer Birchas
Peretz points out the difference between a
mitzvah chiyuvis, a mitzvah done out of obli-
gation and being commanded, and a mitzvah
kiyumis, a mitzvah performed voluntarily:
The underlying purpose of a mitzvah kiyumis
is to provide us the opportunity to demon-
strate our love for the Ribbono Shel Olam and
our passionate desire to fulfill His ratzon
even beyond the letter of the law. These
mitzvos have a basically undefined mea-
surement in their performance. For exam-
ple, the people’s donation of materials for
the construction of the Mishkan flowed
effusively from their ‘generosity of heart’
(until Moshe Rabbeinu had to tell them to
stop). Bringing certain korbanos, as well as
accepting upon oneself the status of Nazir,
and eating matzah throughout Pesach
beyond the obligatory amounts on Seder
night — such voluntary precepts awaken
our love and yearning to be mevakeish, to
‘seek’ Hashem’s Face and be elevated....

By the way, the young, fiery mevakeish in
Navardok, “the best talmid”, was none
other than Reb Yaakov Yisrael Kanievsky,
The Steipler Gaon, zt’], the author of the
above mentioned Sefer, Birchas Peretz,
“The Blessing of Peretz”, or ‘The Blessing
Drawn Down by the One Who Seeks to
Break Through' May we merit to follow
in his ways!

May our Yidishkeit be filled with warmth
and light and passion to grow and rise
toward Hashem — and yet may we also
remain anchored and steadied with an
eye for the future, so that our fire may
burn until ‘morning’, until the coming of
Mashiach.
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Adar: Achieving Alignment

Mrs. Shira Smiles

international lecturer and curriculum developer

hazal teach us that whatever
exists in the physical world
exists within us as well. Man’s
intellect corresponds to the sun.
His emotions parallel the moon. Like the
rational mind, the sun signifies clarity,
stability, and strength. Like the emotional
state of a person, the moon waxes and
wanes. It glows only at night. This is
similar to our feelings, which are not
always expressed outwardly. In a leap
year, when we add an extra month of
Adar, to recalibrate the solar and lunar
years, we are meant to focus inward.

The verse says, “V'yadata hayom
vahasheivota el levavecha. You shall
know today and place it on your heart.”
The months of Adar are a time to work
on making our knowledge part of our
emotional makeup so that our intellect
and emotions will work hand in hand. The
Kotzker Rebbe taught that the distance
between the mind and heart is greater
than heaven and earth. The ability to
know something intellectually and to
then translate it emotionally is one of
our greatest challenges. This is why we
need two Adars, the first Adar to align
our intellect and emotions and the second
Adar to act upon it.

The Baalei Mussar teach that one way
to do this is to work on one’s middot. As
Rav Gedalya Shor points out, the inability
to connect the mind and heart is due to
timtum halev (blockage of the heart). If
our intellectual knowledge is clear, we
can overcome the desires of our heart.
The amount of Torah available to us
today is a thousand times more than our
ancestors ever had. Nonetheless, it hasn’t
necessarily translated to our heart. The
knowledge we have surrounds us, but it
hasn’t become a part of us. In previous
generations knowing meant obligation.

But today we float from one idea to the
next. In his letter to his son, the Ramban
adjures, “When you get up from studying,
think about what you have learned and see
what you can implement.” After listening
to an inspiring lecture or learning a piece
of Torah, let us take one idea, focus on it,
and make it a part of us. The more real it
becomes, the more it obligates us.

o

After listening to an inspiring lecture
or learning a piece of Torah, let
us take one idea, focus on it, and
make it a part of us. The more real it
becomes, the more it obligates us.

Just as the solar and lunar year become
aligned in a leap year, we have to work
at balancing the physical and spiritual
aspects of our life. The solar year
represents the mundane, physical, world.
It is stable, precisely calculated, and
measured by the continuous motion of the
earth. The lunar calendar is reminiscent
of the spiritual world, ever-changing and
determined by man. The moon is smaller
and reflects the sun, which symbolizes the
prominence of the visible, external world
in contrast to the more modest nature
of the spiritual world. Adar is the month
both closest and removed from Nissan.
With the birth and death of Moshe, a
great spiritual light came down and then
departed from the world during this
period.

Purim is the ultimate meshing of the
physical and spiritual worlds. Purim
katan symbolizes the spiritual hidden
world while Purim gadol signifies the
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larger, revealed physical world. Purim
is about elevating the physical to the
spiritual. In some years we need the
katan of pure spirituality to enable us to
reorient ourselves so we don’t get lost in
the physicality. During a leap year, in the
mussaf prayer of Rosh Chodesh we add
the phrase v’chaparat pasha (let our sins
be atoned). When the body rebels against
the soul, the physical and spiritual clash.
The leap year helps us mesh these two
realms so that our sins are rectified.

The Siftei Chayim cites the Maharal that
articulating one’s thoughts into words
brings them down from the spiritual to
the physical realm. The more one speaks
the more physical a person becomes. The
duality of speech and silence is hinted
at in the megillah. Mordechai is called
“Ish yehudi” and “ish yemini.” He was
a descendant of Binyamin, the son of
Rachel. Rachel knew when to be silent and
when to speak and Mordechai inherited
this ability. Mordechai knew that the Jews
would eventually be saved. Yet he kept
silent so that they would repent and pray.
It then says that he cried out in prayer.
Esther also had the power to be silent and
to speak. She did not reveal her origins
to Achashveirosh. Yet when Mordechai
asked her to speak before the king she
put her life on the line to save the Jews.

A deep and sensitive person can sit with
something a while before speaking. When
we are comfortable with the realm of
inner silence we can then share from
that spiritual world with others. In the
first Adar, we are silent. When the second
Adar comes we can meld physicality and
spirituality in perfect unison, read the
megilla out loud and scream with joy.
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Hebrew Language in the Parsha

David Curwin
balashon.com

arashat Tzav has nine occurrences

of the root qvp, in the form of the

verb 1"vpn - “to make into (or to)

smoke.” For example, the first
occurrence in the parasha is "%y vpm
o'nywh 7ayn - “and turn into smoke the
fat parts of the offerings of well-being”
(Vayikra 6:5).

The verb derives from the noun njvp
meaning “smoke, incense.” So another
usage of 1"upn is “to burn (as) incense.”
The root vy is also the source of the
words 1iv’p - “steam” and nvpn - “pipe.”
That might not be surprising, but some
English words that also perhaps derive
from the Hebrew root may be unexpected.

One word is “nectar.” Some linguists
believe that the Greek nektar - “the drink
of the gods,” originally meant “smoked

or perfumed wine,” and nektar came
from 70p. Another word is “cedar.” That
word came from the Greek kedros, and a
theory claims that it originally referred to
a “tree whose wood was used for burning
sacrifices” - and also derived from 1vp.
Interestingly, the words “citrus” and
“citron” may come from “cedar,” so the
English word for etrog - “citron” - might
come from a Hebrew word related to its
strong aroma.

One word that you might think has an
obvious connection to 0P is R - the
locomotive or engine of a train. However,
the story is more complicated. Modern
Hebrew needed a word for “train,” which
clearly didn’t exist in Biblical or Rabbinic
Hebrew. Eliezer Ben-Yehuda suggested
11w’ because steam powered the trains
at the time. Another prominent linguist,

Parsha Riddle

Reb Leor Broh
Mizrachi Melbourne

David Yellin, suggested the similar 1vp. But
this wasn’t because of the steam. Rather it
was from the Arabic word for train, gitar,
which was originally used for a caravan
of camels. The Arabic root is cognate with
the Aramaic 1vp, which has a different
meaning - “to bind, connect” (as seen in
the connected camels in a caravan.) This
other qvp is related to the Hebrew wp,
which has the same meaning.

But in the end, neither the suggestions
of Ben Yehuda nor Yellin were accepted.
The chosen word for train was the one
offered by a third linguist, Yechiel Michel
Pines - n137. However, 19 was preserved
for “locomotive”, and has the advantage
of being associated with both meanings
of qvp.

I am part of Aharon’s body mentioned in Tzav.

Reverse the letters of my name, to find a word describing an action done by Moshe, that also appears in Tzav.

What is the part of Aharon and what is the action ?

Answer to the Parasha Riddle

panem ay puy
Tl NUT Guéu (£2:8)

a0e] SIY
e {¢-DUKEGU R Ui GEel (6:8)
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FINLAND

HELSINKI
Jewish Community of Helsinki

GERMANY

KOLN
Jewish Community

HOLLAND

AMSTERDAM
AMOS Amsterdam Modern Orthodox Sjoel

HONG KONG

Chabad HK

Jewish Women’s Association (JWA)
Kehilat Zion - Hechal Ezra

Ohel Leah Synagogue

The Jewish Community Centre
United Jewish Congregation (U)C)

ISRAEL

JERUSALEM

Amudim Beit Midrash for Women
Baer Miriam

Hashiveinu

Jacques Sueke Foundation
Michlelet Mevaseret Yerushalayim (MMY)
Midreshet Emunah v’Omanut
Midreshet Eshel

Midreshet HaRova

Midreshet Rachel vChaya

Neve Hagiva’a

Shapell’s/Darche Noam

Torat Reva Yerushalayim

Yeshivat Eretz HaTzvi

Yeshivat Hakotel

Yeshivat Orayta

BEIT SHEMESH

Tiferet Midrasha

Kehillat Nofei Hashemesh
Yeshivat Ashreinu

Yeshivat Hesder Lev HaTorah

HERZLIYA
Mizrachi OU-JLIC Herzliya

MEVASERET ZION
Yeshivat Mevaseret

RAMAT GAN

Israel XP at Bar Ilan University

THE NEGEV
Mechinat Ruach HaNegev

MACEDONIA

SCOPIA
Jewish Community

MALTA

Jewish Community

PORTUGAL

PORTO
Rabbi Daniel Litvak

SERBIA

BELGRADE
Rav Isak Asiel

SOUTH AFRICA

JOHANNESBURG
Mizrachi Glenhazel Shul

SWITZERLAND

BERN
Jidische Gemeinde Bern

ZURICH
Mizrachi

UNITED KINGDOM
Mizrachi UK

UNITED STATES

NATIONAL ORGANIZATIONS

Kol Hatorah Kulah

National Council of Young Israel

RZA-Mizrachi USA



CALIFORNIA

Beth Jacob Congregation
Harkham Hillel Hebrew Academy
West Coast Torah Center

Young Israel of North Beverly Hills
YULA High School

Young Israel of Century City

COLORADO

DAT Minyan

East Denver Orthodox Synagogue
The Denver Kehillah

CONNECTICUT

Beth David Synagogue
Congregation Agudath Sholom
Young Israel of West Hartford

FLORIDA

Beth Israel Congregation

Hebrew Academy RASG

Congregation Torah Ohr

Sha’arei Bina Torah Academy for Girls
Young Israel of Hollywood-Ft. Lauderdale

GEORGIA
Congregation Beth Jacob
Congregation Ohr HaTorah

HAWAII
Kehilat Olam Ejad Ganim

ILLINOIS
Mizrachi-Religious Zionists of Chicago

MARYLAND

Kemp Mill Synagogue

Pikesville Jewish Congergation

Bnai Jacob Shaarei Zion Congregation

MASSACHUSETTS

Congregation Beth El Atereth Israel
Congregation Shaarei Tefillah
Young Israel of Brookline

MICHIGAN

Young Israel of Oak Park

Young Israel of Southfield
Congregation Kadimah-Toras Moshe

MINNESOTA
Congregation Darchei Noam

MISSOURI

Yeshivat Kadimah High School Nusach
Hari B’nai Zion Congregation

Young Israel of St. Louis

NEW HAMPSHIRE
Hillel at Dartmouth

NEW JERSEY

Ahavas Achim

Volunteer Chaplain Middlesex County
Congregation AABJ&D

Congregation Adath Israel of the JEC
National Council of Young Israel
Congregation Ahavat Achim
Congregation Ahavath Torah
Congregation Brothers of Israel
Congregation Darchei Noam of Fair Lawn
Congregation Etz Chaim of Livingston
Congregation Israel of Springfield
Congregation Ohr Torah

Congregation Sons of Israel of Cherry Hill
Ma Tov Day Camp

Ohav Emeth

Pal Foundation

Shomrei Torah of Fair Lawn

Synagogue of the Suburban Torah Center
Yavneh Academy

National Council of Young Israel

Young Israel of Teaneck

NEW YORK

Congregation Anshei Shalom

Kol Hatorah Kulah

Congregation B’nai Tzedek
Congregation Bais Tefilah of Woodmere
Congregation Beth Sholom

Ramaz

Ma’ayanot Yeshiva High School for Girls

MTA - Yeshiva University
High School for Boys

Young Israel of Merrick
Congregation Beth Torah

Congregation Etz Chaim of
Kew Gardens Hills

Congregation Kehilath Jeshurun
Congregation Ohab Zedek
Great Neck Synagogue

Iranian Jewish Center/Beth
Hadassah Synagogue

Irving Place Minyan

Jewish Center of Atlantic Beach
Kingsway Jewish Center
Lincoln Square Synagogue
Merkaz Yisrael of Marine Park

North Shore Hebrew Academy
Young Israel of Merrick

NYC Department of Correction
OU-JLIC at Binghamton University
OU-JLIC at Cornell University

Queens Jewish Center

Stars of Israel Academy

The Riverdale Minyan

Vaad of Chevra Kadisha

West Side institutional Synagogue
Yeshiva University High School for Girls
Young Israel of Hillcrest

Young Israel of Jamaica Estates
Young Israel of Lawrence-Cedarhurst
Young Israel of New Rochelle

Young Israel of North Woodmere
Young Israel of Oceanside

Young Israel of Scarsdale

OHIO

Beachwood Kehilla
Congregation Sha’arei Torah
Congregation Torat Emet
Green Road Synagogue
Fuchs Mizrachi School
Heights Jewish Center

PENNSYLVANIA
Shaare Torah Congregation

SOUTH CAROLINA
Brith Sholom Beth Israel
Congregation Dor Tikvah

TENNESSEE
Baron Hirsch Congregation

TEXAS
Robert M. Beren Academy
United Orthodox Synagogues of Houston

VIRGINIA
Keneseth Beth Israel

WASHINGTON

Bikur Cholim-Machzikay Hadath
Northwest Yeshiva High School
Sephardic Bikur Holim Congregation

VENEZUELA
CARACAS
Ashkenazi Kehilla

Mizrachi Venezuela
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