= o = 0 S s 0 T T D i S - W
BEE I ™= O SE ==

TR

IZRIACHTI

PARSHA WEEKLY

" ISRAEL
Parsha Picture

- Picture courtesy of Machon Hamikdash —

(templeinstitute.org)

7Y TR T'HR WX
n2on X? nama

1,0 K1

PARSHAT HASHAVUA INSPIRATION

‘% Rabbi Lord Jonathan Sacks zt”! Q Rabbi Moshe Weinberger

/ . . ﬁ Rabbi YY Jacobson
*i Rabbi Hershel Schachter shlit”a

e Rabbi Judah Mischel

INSIDE

TORAT MIZRACHI

i Rabbi Doron Perez

9' Rabbi Reuven Taragin & Rabbi Yisroel Reisman shlit”a

e Chief Rabbi Ovadia Yosef zt”|

Mrs. Shira Smiles

@ Rabbanit Shani Taragin
b Q Rabbanit Yemima Mizrachi

-

=) )
ﬁ Rabbi Yosef Zvi Rimon @ Rabbi shalom Rosner
<2 ISRAEL CONTENT
i i Michal Horowitz
? Rabbanit Sharon Rimon @ la Hebrew Language: David Curwin

@% Sivan Rahav Meir & Yedidya Meir a Rabbi Menachem Leibtag ‘& Riddles: Reb Leor Broh

"(1 Rabbi Danny Mirvis ‘% Rabbi Eli Mansour Dust & Stars: This Week in Jewish History 24

To dedicate an issue of HaMizrachi Parasha Weekly in this space in honor of someone, in memory of a
loved one or in celebration of a simcha, please email hamizrachiweekly@mizrachi.org




HAMIZRACHI PARSHA WEEKLY
PARSHAT TZAV 5783 » 2023

MIZRACHI

120 YEARS OF RELIGIOUS ZIONISM

www.mizrachi.org
www.mizrachi.tv
office@mizrachi.org
+972 (0)2 620 9000
®eO

PRESIDENT
Mr. Kurt Rothschild z”1
CO-PRESIDENT
Rabbi Yechiel Wasserman
CHAIRMAN
Mr. Harvey Blitz

CEO & EXECUTIVE CHAIRMAN
Rabbi Doron Perez

DEPUTY CEO

Rabbi Danny Mirvis

EDUCATIONAL DIRECTORS
Rabbi Reuven Taragin
Rabbanit Shani Taragin

World Mizrachi is the global Religious
Zionist movement, spreading Torat Eretz
Yisrael across the world and strengthening
the bond between the State of Israel and
Jewish communities around the world.

Based in Jerusalem and with branches
across the globe, Mizrachi - an acronym
for merkaz ruchani (spiritual center) - was
founded in 1902 by Rabbi Yitzchak Yaakov
Reines, and is led today by Rabbi Doron
Perez. Mizrachi’s role was then and remains
with vigor today, to be a proactive partner
and to take personal responsibility in
contributing to the collective destiny of Klal
Yisrael through a commitment to Torah,
the Land of Israel and the People of Israel.

HAMIZRACH

EDITOR
Rabbi Reuven Taragin

ASSISTANT EDITOR
Esther Shafier

ASSOCIATE EDITORS
Ari Levine
Josh Maurer
Yaakov Panitch
lan Schwartz

GRAPHIC DESIGNER
Leah Rubin

To dedicate an issue of HaMizrachi Parasha Weekly in memory of a loved
one or in celebration of a simcha, or for other HaMizrachi enquiries,
please email hamizrachiweekly@mizrachi.org
To sign up to receive HaMizrachi Parasha Weekly to your email or
WhatsApp, visit mizrachi.org/hamizrachiweekly

TORAT MIZRACHI
EXECUTIVE CHAIRMAN

The Pesach Plot
The Hagaddah on One Leg

Rabbi Doron Perez

Executive Chairman, World Mizrachi

he following story is a personal
one, our family story.

After all, the central mitzvah of

the Pesach Seder is that of Tan -
telling over to ourselves and our children
the story of the birth of our people. This
story about my maternal grandfather of
blessed memory was a defining one for our
family, one which he would tell us time and
time again. It was about his lucky escape
from Lithuania as a 17-year-old boy with his
family on one of the last boats out of Europe
before the outbreak of World War Two.

Louis Gecelter was a young man from
Kovno, Kaunas Lithuania and a keen sports-
man who participated regularly in Maccabi
sporting events. In the summer of 1937, he
represented Maccabi Kovno at a regional
sports festival for young Jews from across
Europe. Here he met young German Jewish
boys his age for the first time. While talking
to them, he was shocked by the stories he
was hearing - the yellow star, public dis-
crimination and disgrace at all levels of
German society.

He immediately sensed the enormity of
these events and that he must convey to his
mother that she ought to come and hear
these terrible stories for herself. Although
the sports grounds were hundreds of miles
away - and he would only be coming home
after the festival had ended - he found a
creative solution. He wrote a note to his
mother and asked the captain of one of
the steamships on the river next to the
grounds to deliver the note to the lady
who runs the kiosk further upstream - his
mother - where all steamboats stopped for
refreshment outside Kovno along Lithua-
nia’s longest river, the Namanus. Thank-
fully, the note made it to his mother, my

great-grandmother Sonia, and its message
was clear: “Come now on the very next boat
and hear for yourself what’s happening to
the Jews in Germany!”

And she came indeed and listened very
intently to the young German boys and
girls. The moment my grandfather returned
home, she gathered the family together, and
- in my grandfather’s words - she declared
to the family in Yiddish, “Mir muzech
packen, dir kinder zogen dem emes” - we
must pack, the children speak the truth.

Thank G-d, my great-grandmother had
the wisdom and insight to decide it was
time to leave and within months they had
gone. They wanted to go to Palestine but
the gates were closed due to British immi-
gration restrictions, so they made their
way to South Africa.

Tragically, all extended family who stayed
behind perished in the Holocaust.

My grandfather arrived in South Africa
and married my grandmother (a mar-
riage that lasted 75 years!), built a family,
became a Jewish community leader, and
they made aliyah when he was 59. All his
direct descendants subsequently followed
suit and live in Israel today. He passed away
peacefully 5 years ago at the age of 97. He
would always say how he owed his life to
that fortuitous meeting with these young
German teenagers at the sports festival and
his mother’s great wisdom and foresight.

National Storytelling

Like myriads of other Jewish family sto-
ries, I believe our family story reflects the
essence of Jewish history as told in the
Haggadah - from potential destruction
to ultimate deliverance. From clouds of
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darkness to radiant light, and from the
brink of despair to a bright and hopeful
future.

After all, no festival shapes our collective
identity more than Pesach. It is the time
we engage in national storytelling. We sit
together as a family and attempt to crys-
tallize the meaning of our people’s very
existence - our birth, our suffering and our
salvation. We aim to tell our children what
it means to be a part of the Jewish people.

We tell our collective family’s story.

Indeed, the stories we tell ourselves are
critical to our collective identity. According
to Harvard History Professor, Jill Lepore,
this is the crisis facing America today.' She
argues that Americans have forgotten how
to tell their national story with clarity. She
suggests the reason for this is that over
the last 50 years, much of academia has
shunned any discussion of nationalism,
seeing it as something negative and dan-
gerous. By doing so, others step into the
vacuum and create stories which don’t
necessarily reflect the true American story.

Lepore says a country must have a national
story, otherwise it risks losing its way. Yes,
writing national history creates plenty of
problems.

But not writing it creates more.

Our Prophets and Sages understood this
well and created our national narrative

at the very dawn of Jewish history. They
defined what our collective identity and
destiny are all about. This is the story of
Pesach and this of course is our Haggadah.

Our Story in a Nutshell

What is the essence of our story? What is
the foundational idea at the core of the
Haggadah?

Our Sages posit that the quintessential
theme of the whole story can be captured in
four words - nawa o*om maxa »’nnn - begin
with shame, end with praise.? This short
and sharp insight not only captures the
primary plot of the Exodus but reveals an
underlying pattern in all of Jewish history.

Life comes with difficulties and challenges.
But it is in no way defined by them.

Whether the challenges are physical or
spiritual,® one thing is clear. It is the begin-
ning of the story and not the story itself.
The story may begin with darkness, pain
and suffering but somehow always ends
with light, hope and redemption.

The Jewish story contains tragedy but is
never tragic.

Life has bitterness, lots of it, but it is fun-
damentally sweet.

There is evil in the world, a lot of it, but
good eventually and ultimately prevails.
Life is full of twists and turns, chal-
lenges and crises, sometimes in the most

unexpected ways. The windy road, though,
is somehow leading us somewhere; there
is indeed light at the end of the tunnel.

The Pesach Haggadah grants us a unique
paradigm through which to view these
inevitable ups and downs of the vicissi-
tudes of life.

Although the future always remains uncer-
tain and none of us know how things will
exactly unfold, we believe and know that
it will somehow be for the better. We know
from our collective family story that pain,
suffering and uncertainty will transform
into a better and brighter future. We will
emerge with greater resilience and resolve
to face the challenges and opportunities
ahead.

Pesach is a unique time in the present to
dwell on our past in order to understand
our future. It is a time to look back at our
history in order to understand our destiny.

Shabbat Shalom and Chag Sameach!

1. Foreign Affairs Periodical, March/April 2019, p. 10.

2. Mishna Pesachim, 10:4.

3. With respect to the Haggadah’s theme of Y’nnn
nawa o»7om maxa, the Talmud (Pesachim 116a)
mentions two opinions. Rav says it’s referring to
the spiritual realm, the journey from idolatry to
belief in G-d, and Shmuel says it’s referring to our
physical survival - from suffering and servitude
to freedom and redemption. Rav Yitzchak Alfassi
rules that both opinions are accepted in practice
and both appear in the Haggadah.
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PIRKEI AVOT
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ach one of Masechet Avot’s perakim

begins with a central teaching.! The

fourth perek opens with Ben Zoma’s

definition of four characters: the
chacham (wise), the gibor (strong), the ashir
(rich), and the mechubad (respected).

Not The Ultimate Values

The first three characters — chacham, gibor,
and ashir — were already referenced by
Yirmiyahu HaNavi,? who discouraged taking
pride in possessing these traits. Though
society values them and (thus) people invest
significant time and effort trying to attain
them, they are not reflective of life’s true mis-
sion. Yirmiyahu recommends taking pride,
instead, in knowing Hashem and living by
His values, chessed, mishpat and tzedakah —
kindness, justice and fairness. This is what
Hashem values and, thus, what our lives
ought to be about. Living this way is some-
thing to be proud of.

still valuable

Though these traits are not the ultimate
goals, they are still somewhat valuable. In
fact, even Hashem values them. The gemara®
in Masechet Nedarim asserts that Hashem
only “rests His Presence upon” (meaning that
he only offers prophecy through) someone
who has these characteristics.?

Like the gemara in Nedarim, Ben Zoma attri-
butes value to these traits. His goal is to help
us define them properly. Ben Zoma also adds
a fourth characteristic to the mix — “mechu-
bad”. Most people’s ultimate goal is respect.
Some hope to be respected because of their
wisdom, others because of their strength, and
still others because of their wealth. Ben Zoma
recognizes people’s yearning for respect and,
therefore, seeks to define this trait as well.?

Internal and External

Though Ben Zoma relates to each of the traits
separately, his words about all four share a
common goal: to correct our thinking about

which traits depend upon our internal, per-
sonal perspective and which hinge upon
things external to ourselves.

People measure ashirut by one’s money and
possessions and gevurah by one’s ability to
control other people or things. Ben Zoma
disagrees, explaining that both traits are
actually internal.® The true gibor is the one
who has the strength to control himself; ’ the
real ashir is the one satisfied with what he has.®

Why should we value the ability to control
others? Even if that had value, what differ-
ence does that ability make if we cannot
control ourselves? Finally, self-control is
harder to achieve than the control of others.’
Self-control is both a true accomplishment
and also the accomplishment that truly
matters.

True ashirut is also internal. What significance
do material riches have if they do not make
us happy? Many rich people spend their lives
desperately trying to acquire more wealth. No
matter how much they have, their jealousy of
others keeps them from being satisfied with
their lot. Being happy with our blessings from
Hashem makes us truly rich. We live happily
with the knowledge that we have what we
are meant to have.

Ben Zoma has a similar approach to choch-
mah and kavod, but in the reverse direction.
People generally define a mechubad as some-
one respected by others. Ben Zoma defines the
mechubad as one who respects others. The one
who respects others is the one who should be
shown respect and is inherently respectable.

Sadly, many people are “full of themselves”
— they feel that they are “G-d’s gift to human-
ity.” In truth, what truly makes us special
is the fact that we are created in Hashem’s
image. This fact is, of course, shared by all of
humanity. A true appreciation of ourselves
should bring us to a similar appreciation of
all other human beings." This appreciation
makes us worthy of respect.”?

Ben Zoma defines a chacham similarly. People
generally assume that a chacham is intrinsi-
cally intelligent. Ben Zoma explains it other-
wise: the chacham is the one who learns from
others. No one knows it all. Hashem scatters
wisdom among all of those He creates in His
image. The more people we learn from, the
smarter we become. The ultimate chacham is
the one who learns from everyone.”®

What We Accomplish

The Midrash Shmuel and Netivot Shalom
highlight another thread common to Ben
Zoma'’s teachings. The blessings of wisdom,
strength, and wealth are all G-d-given and
thus not reasons for one to be prideful or
shown respect. It is what we achieve on our
own that is praiseworthy.

We should not be proud of our natural intel-
ligence; we should be proud of the effort we
invest in learning from others. We should
not celebrate natural strength; we should
celebrate the self-control we develop. We
have no reason to show off the riches with
which Hashem gifts us; we should be proud
of the appreciation we foster for the source
of what we have. We should not be proud
of the respect others show us; we should be
proud of our understanding of the basis and
importance of showing respect to others.

May Ben Zoma’s words help us appreciate the
true meaning of wisdom, strength, wealth,
and honor, and may they inspire us to focus
on the personal growth that helps us achieve
their proper form.

® Summarized by Rafi Davis

—

. See Maharal, Derech Chaim, Introduction to Avot
Perek Bet.

. Sefer Yirmiyah 9:22. Rabbeinu Yonah (Avot 4:1) points
out that Ben Zoma uses the same language and order
as the Yirmiyahu.

. Masechet Nedarim 38a.

. See the midrash (Badmibar Rabbah 22:6) which
explains that these characteristics are only signif-
icant when they are seen as coming from Hashem.

N
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Continued on page 9
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HAFTARAH - PARSHANUT ON THE PARSHA

Shabbat HaGadol: Haftarah & Haggadah

nlike the haftarot of the four

parshiyot which are codified

in the Mishnah and elaborated

upon in the Talmud (Megillah
291-b), the haftarah for Shabbat HaGadol,
the Shabbat preceding Chag HaPesach, is
not mentioned in the Talmud. The custom
to read from Malachi 3:4-24 dates back
to the Middle Ages though it may have
originally been read as the haftarah for
parashat Tzav based on the Eretz-Yisrael
triennial cycle for reading the Torah
(opening with the parallel “mincha”
offering). The Maharshal suggests that
the name for this Shabbat, “Shabbat
HaGadol” (the great shabbat), is related to
this haftarah, beginning with the words
(Malakhi 3:4), “And the offering of Yehuda
and Jerusalem will be sweet to Hashem,”
and concluding: “Behold, I will send you
Eliyahu the prophet before the coming of
the GREAT (HaGadol) AND AWESOME DAY
OF HASHEM.” But the very choice of this
haftara is problematic for a haftarah, by
definition, is related to and complements
the weekly Torah reading or the special
maftir for special occasions. But on Shab-
bat HaGadol there is no special reading
(maftir) from the Torah. Why, then, is the
regular haftara that accompanies this
week’s parasha (Metzora) from Melachim
Bet 7:3-20, set aside in favor of a haftarah
that has no connection with the parasha
or clear connection to Pesach?

Post-facto, one may find still find con-
nections between this week’s haftarah
of “ve-arvah” (opening verse) and the
upcoming festival of Pesach. One such
connection may be found in in the myste-
rious appearance of Eliyahu HaNavi, both
at the conclusion of the haftarah and on
the Seder night, as he comes to herald the
final redemption. There are other connec-
tions as well that may be learned from
this final prophecy of Malachi, the final

Rabbanit Shani Taragin
Educational Director, World Mizrachi

pesukim of prophecy in the Tanach as we
approach the holiday recounting our first
national geulah.

The farewell to prophecy depicted by Mal-
achi reminds us of the first era of prophecy
to the Jewish nation on the eve of Yetziat
Mitzrayim, as we close the cycle of proph-
ecy and await future opportunities. Mal-
achi opens his prophecy with Hashem’s
words of an abandoned father speaking
to His beloved children who serve G-d in
a perfunctory and disrespectful manner.
The nation, kohanim included, living less
than a hundred years after the rebuilding
of the second Beit HaMikdash, have been
indifferent to their misbehavior and dis-
respect in worshipping Hashem, “robbing
Him” of due gifts of recognition. They have
betrayed their G-d, their Jewish identity
and their wives who have been cast aside
in favor of the Samaritan women, “the
daughter of the foreign god” as their
wives covered “the altar of Hashem with
tears.” The prophet then assures us that
Hashem will eliminate the wicked in
preparation for ultimate salvation as the
haftarah begins - “Then the offering of
Yehuda and Yerushalayim will be pleasing
to Hashem as in the days of old and in
previous years.” The prophet exhorts the
nation for “veering away from My laws”
and encourages them to “return to Me,
and I will return to you,” reminding us
of our cycle of exile, repentance, redemp-
tion, sin and exile. But he also provides
us with the key to breaking this cycle and
avoiding “asher lo sam libo” (not paying
heed), with the words “Zichru Torat Moshe
avdi” - “Remember the Torah of Moshe,
my servant.” Herein lays a strong connec-
tion with the upcoming Pesach holiday
when we actively remember the stories
of Moshe and the commencement of
Jewish identity recounting the narrative
and collective memory of yetziat Mitzrayim.

The Rambam (Hilchot Chametz Umatzah 7:1)
explains that the basis of “mitzvat sippur
Yetziat Mitzrayim” on the night of Pesach
is the commandment “IWx nrn 017N NX NIT
071NN DNRY?” (Shemot 13:3), highlighting
the active remembrance through speech.

As Malachi’s words end the era of proph-
ecy, he reminds us through his rhetoric
that we are not dependent on intangi-
ble ethereal communication to main-
tain a relationship with the Divine. We
are enjoined to speak and teach “Torat
Moshe,” perpetuating the prophecy of
Moshe through the mitzvot of the Torah,
particularly through parents relating to
their children! The three final pesukim
of the haftarah (Malakhi 3:22-24) echo in
our hearts on the night of Pesach: “Remem-
ber the Torah of Moshe My servant, which I
commanded him at Chorev for all of Israel; the
statutes and the judgments. Behold, I shall send
to you Eliyahu the prophet, before the coming
of the great and awesome day of Hashem. And
he will return the heart of the fathers to the
children, and the heart of the children to their
father, lest I come and strike the land with a
curse.” Eliyahu, the (apparently) childless
and zealous prophet, the prophet who
hovers in ambiguities of time and space,
will come to fill the void between gener-
ations and herald redemption. Perhaps
that’s why he awaits by our doors on the
Seder night - waiting to hear parents and
children engaged in dynamic dialogue of
Torat Moshe as they question and answer,
excited by story and song. For when they
do, he and we know that redemption may
be revisited, accompanying us from the
darkness of exile through the doors of
exodus.

Shabbat Shalom and Chag Kasher
VeSameach!
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Halachic Q&A

Rabbi Yosef Zvi Rimon

Head, Mizrachi Rabbinic Council | Rabbi of the Gush Etzion Regional Council
Rosh Yeshivah, Jerusalem College of Technology | Founder and Chairman, Sulamot and La'Ofek

The next few weeks will feature Q and A’s regarding the different stages of the seder night.
These are taken directly from Rav Rimon’s book, “Pesach Haggadah - Shirat Miriam”

Karpas
Question: Why does one dip?

Answer: So that the children will notice
that we are dipping twice (Ran and Me’iri),
or that we are eating vegetables before the
meal (Rashi and Ramban).

Question: What is the answer to the chil-
dren’s question as to why we dip twice?

Answer:

a. Bach: Eating a vegetable before the
meal is a sign of freedom.

b. Another answer of the Bach: One eats
karpas in order not to be hungry when
the haggadah is recited.

c. Maharal, Taz: In order to emphasize
that we dip marror in charoset (as it is
the fulfillment of a mitzvah), we also
dip the karpas so that there will be two
dippings, underscoring the act of dip-
ping itself on this night.

d. Rabbi Yosef Tuv Elem: In order not
to make two blessings on marror, one
first recites the “ha'adamah” blessings
on karpas and thus absolves the marror
from this blessing - that way, one will
need to recite only a single blessing on
the marror.

e. Peri Chadash: This is a question with-
out an answer, which is meant to keep
the children awake to ask more sub-
sutancial questions.

Question: What kind of vegetable does
one eat?

Answer: According to the law any vegeta-
ble can be used.

Maharil and Agur: The custom is to use
karpas - parsley - for the four letters, chaf,
resh, peh, samech, stand for samech (sixty)

ribo (ten thousand = 60,000) who worked
befarech (peh, resh, chaf), in hard labor.
Either parsley (Tosfot Yom Tov, Chayei
Adam) or celery (Chatam Sofer).

Aruch Hashulchan: Today, we use other
vegetables (that are not karpas) like pota-
toes or radishes for karpas.

Question: How much does one eat?

Answer: According to most of the Ris-
honim, one does not need to eat a kezayit,
and Maharil writes that it is better to eat
less than a kezayit in order to avoid the
dispute as to whether one must recite a
concluding blessing. That is the ruling
of the Shulchan Aruch, and that is the
prevalent custom.

There are those whose custom is to eat a
kezayit, because less than that is not con-
sidered to be “eating,” and one must fulfill
the requirement to eat karpas (Rambam,
Gra, Chazon Ish, Rabbi Yosef Dov Soloveit-
chik). Whoever wishes to do so may, espe-
cially if it will help him concentrate on the
retelling of the Exodos until the meal. If
one eats a kezayit, he does not recite the
concluding blessing (Mishnah Berurah).

Yachatz

Question: Does the broken matza add or
detract from the two loaves over which
the blessing is made?

Answer: The Rishonim differ as to how
many matzot one uses at the seder.

According to Rif and Rambam, there are two
matzot at the seder, and after one of them is
broken, there are one and a half matzot. It
appears that to them lechem oni is meant to
decrease the number of matzot (Gra).

According to Rashi and Tosafot, there are
three matzot at the seder, and after one is

broken, we are left with two and a half.
The reason is that we need two whole
matzot for lechem mishneh - two (whole)
loaves - as on every Shabbat and festival
meal. The lechem oni is expressed by eating
the broken matzah (Rashi), or is expressed
by means of the hamotzi blessing as a
symbol of the broken matzah and not in
terms of the number of matzot (Tosafot).

It is possible that Rif and Rambam do
not require lechem mishneh at the seder,
and the broken matzah is considered as a
whole loaf for the poor. Most people have
the custom of using three matzot, except
for Yemenite Jews and those who follow
Gra, who take two matzot.

Question: When does one break the
matzah and why?

Answer: According to most Rishonim,
one breaks the matzah before maggid
(unlike Rambam, who holds that one
does so before the hamotzi blessing), even
though there is still a long time until the
matzah will be eaten. It is possible that this
is done just to arouse the interest of the
children, but it might also be done for a
basic reason - that the haggadah should
be recite over a broken matzah, lechem oni
(Shulchan Aruch HaRav, based on Itur,
Kolbo, and others).

Question: Why is it that the larger part
of the matzah is saved for afikomen?

Answer: It is possible that one wants to
set aside the larger piece for the afikoman
so0 as to have the size of two olives for the
afikoman, or to leave a small piece as a
symbol of lechem oni. The smaller piece
is placed between the two whole matzot.

® Compiled by Yaakov Panitch.
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I'm not a robot... or am I?

3 Sivan Rahav Meir and Yedidya Meir
¥ World Mizrachi Scholars-in-Residence

re you familiar with the annoy-
ing rectangle that appears on
your computer or cell phone
screen with the “I'm not a
robot” message? In order to proceed, we
need to check a small box inside. Even
though we have already answered this
question in the negative hundreds of
times, perhaps we really are robots.

In parashat Tzav which we read this Shab-
bat, there is a description of the duties of
the Kohanim in the Mishkan. Among the
various components of their service was
the responsibility of maintaining a fire
on the altar: “A continuous fire shall burn
upon the altar; it shall not go out.”
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Rabbi Yoni Lavi writes about the expres-
sion “continuous fire” as follows: On
the one hand it's a fire and its flame is
variable. It flickers, changes colors, and
aspires to go up. Yet, on the other hand,
itis continuous. It is routine, permanent,
quotidian, and perpetually consistent.

In his words, all of us operate sometimes
on “automatic pilot.” We are likely to do
things out of habit, without thinking,
because that's just the way it is or so
we have been told. The most important
aspects of our lives - marriage, learning,
work, prayer, raising children - can be
experienced without emotion or deep
connection, by rote and in predictable
sequence until 120.
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We need to be aware of the danger of fall-
ing into habitual patterns, and instead
try to take actual control of the steer-
ing wheel in our hands. To think before
everything we do, to devote time and
energy in finding flavor and freshness,
and to understand that nothing should
be taken for granted or minimized. Let's
ask ourselves what we can do differently
to enhance each moment, especially on
Shabbat, but also on the morning ride
with the kids to school and throughout
the day, starting now.

We need to make every effort to declare:
“I'm not arobot” or, in the language of the
parasha, to light a “continuous fire” that
burns throughout our lives.
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nd Hashem spoke to
Moshe, as follows, ‘Speak
to Aharon and to his sons,
as follows, ‘This is the law
of the sin offering, in the place where
you slaughter the burnt offering you shall
slaughter the sin offering before Hashem,
it (the sacrifice) is holy of holies”” (Vayikra
6:17-18).

In this week’s Parsha, we continue the
laws and details of the sacrifices. Regard-
ing the location of the sin offering, we
read that it should be offered "in the place
where you slaughter the burnt offering",
which was on the northern side of the
altar.

Based on the Yerushalmi (Yevamot 49b),
many commentators explain that the
sin offering was brought in the exact
same location of the burnt offering in
order to save the sinner from embarrass-
ment. Anyone seeing a person bringing
a sin offering could assume that it was
a burnt offering which was brought as
a donation and not necessarily as atone-
ment for a transgression. The fact that
we are concerned, even for the honour
of the sinner, teaches us how important

Rabbi of Ohel Moshe Synagogue, Herzliya Pituach

it is to save people from embarrassment,
whoever they are and whatever they may
have done.

However, there is a certain weakness in
this idea (as pointed out by the Kli Yakar,
Vayikra 6:18). Though the sin and burnt
offerings may have been offered in the
same place, the difference between them
remained visible. Firstly, whereas the
burnt offering was brought from a male
animal, the sin offering was brought from
a female. Furthermore, upon seeing that
the animal was not entirely burnt, but
taken to be eaten in the courtyard, it was
clear to any observer that this was not a
burnt offering, but came as the result of
transgression.

Whilst it is still possible to say that the
casual onlooker who did not pay atten-
tion to detail could assume this was a
burnt offering, [ would like to suggest an
alternative explanation. The aim was not
only to hide the fact that this was a sin
offering, for as we have seen, this was not
entirely possible. The reason why the sin
offering was brought in the same location
as the burnt offering was in order that
there should not be a place exclusively

HAMIZRACHI PARSHA WEEKLY
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for sinners. In order to save sinners the
embarrassment of having to bring their
offerings in the “sinners’ area”, a joint
location was created for the sin and burnt
offerings.

Every individual has regrets, makes mis-
takes and experiences occasional falls.
Though there may be room for improve-
ment, it is essential that those who have
sinned or erred (who do not pose any
threat to others), especially those who
wish to correct their ways, can feel at
home in our communities.

Though the backgrounds, motivations
and procedures may be different, both
the burnt offering and the sin offering
belong “before Hashem”,

Shabbat Shalom and Chag Kasher
veSameach!

Continued from page 4

5. Note that the issue of “kavod” threads through Avot’s
entire fourth perek. (See 4:4-6,10,12,and 21).

6. Judaism deemphasizes physical strength. Lionel
Trilling observed that “Not all cultures develop the
idea of the heroic. I once had occasion to observe in
connection with Wordsworth that in the rabbini-
cal literature there is no touch of the heroic idea.
The rabbis, in speaking of virtue, never mention the
virtue of courage, which Aristotle regarded as basic
to the heroic character (Lionel Trilling, Sincerity and
Authenticity).

See Bereishit 4:7 where Hashem highlights self-con-
trol as the way to avoid sin. Avot D’'Rebbe Natan (Perek
33) and the medrash (Vayikrah Rabbah 1:1, Midrash
Tanchuma Vayikra 1) explain Sefer Tehillim’s (Tehil-
lim 103:20) usage of the term “giborei koach” as refer-
ring to those who fulfill mitzvot. Ester Rabbah sees
the difference between tzaddikim and reshaim in that
tzaddikim control their emotions while reshaim are
controlled by them. See also Kuzari (3:5) who defines
a chassid as the one who is in control of himself and

~

the Mishneh Berurah (571:2) who speaks about the
significance of self-control. See Sha’arei Teshuva
(1:10) who sees this as part of Hashem’s intention
when he presented man’s basic responsibilities in
this world (Bereishit 1:26,28). Chazal (Talmud Bavli,
Masechet Yoma 69b) see Hashem Himself models
this trait. We refer to him as the “gibor” because he
holds back from punishing evildoers. See Bamidbar
14:16 which also seems to imply this understanding
of Hashem strength.

8. See Talmud Bavli, Masechet Shabbat 25b which
expressed a similar sentiment.

9. See Chovat Helevavot (Sha’ar Chamishi, Yichud
Hama’aseh 5) who describes controlling oneself as
the great war (as opposed to physical wars as smaller
ones). See also Or Hachayim Devarim 21:11. Rav Yis-
rael Salanter famously remarked that changing one
middah is harder than learning all of Shas.

10. See Rashi (Avot 4:1), who explains the word “chelko”
this way.

11.

12.

13.

Understandably, Ben Zoma refers to the other people
we are meant to respect as “b’riyot — creations.” It is
the fact that all people are Hashem’s creations that
makes them worthy of respect. It is also noteworthy
that Ben Zoma derives the importance of showing
respect to other people from a pasuk that describes
showing respect to Hashem. When we show respect
to Hashem’s creations, we show respect to Him.

We are, of course, familiar with the importance of
showing respect to one another from the gemara
(Talmud Bavli, Masechet Yevamot 62b) which
explains that Rebbi Akiva’s 24,000 talmidim perished
because they violated this principle.

Rashi (Bereishit 1:26) explains that Hashem taught
this lesson by example when he ‘consulted’ with the
angels about whether to create man. This idea applies
both to Torah scholarship (Talmud Bavli, Masechet
Eiruvin 19a and Masechet Berachot 63b) and general
knowledge (Orot Hakodesh 1:13.
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Understanding Sacrifice

()
‘@” Rabbi Lord Jonathan Sacks zt”l

< )

ne of the most difficult elements

of the Torah and the way of life

it prescribes is the phenome-

non of animal sacrifices - for
obvious reasons. First, Jews and Judaism
have survived without them for almost
two thousand years.

Second, virtually all the Prophets were
critical of them, not least Jeremiah in
the Haftarah for parshat Tzav.! None of
the Prophets sought to abolish sacrifices,
but they were severely critical of those
who offered them while at the same time
oppressing or exploiting their fellow
human beings. What disturbed them -
what disturbed G-d in whose name they
spoke - was that evidently some people
thought of sacrifices as a kind of bribe:
if we make a generous enough gift to G-d
then He may overlook our crimes and
misdemeanours. This is an idea radically
incompatible with Judaism. Then again,
along with monarchy, sacrifices were
among the least distinctive features of
Judaism in ancient times. Every ancient
religion in those days, every cult and sect,
had its altars and sacrifices.

Finally, it remains remarkable how simply
and smoothly the Sages were able to con-
struct substitutes for sacrifice, three in
particular: prayer, study, and tzedakah.
Prayer, particularly Shacharit, Minchah,
and Musaf, took the place of the regular
offerings. One who studies the laws of sac-
rifice is as if he had brought a sacrifice.
And one who gives to charity brings, as it
were, a financial sacrifice, acknowledging
that all we have we owe to G-d.

So, though we pray daily for the rebuild-
ing of the Temple and the restoration of
sacrifices, the principle of sacrifice itself
remains hard to understand. Many the-
ories have been advanced by anthropol-
ogists, psychologists, and Bible scholars

as to what the sacrifices represented,
but most are based on the questionable
assumption that sacrifice is essentially
the same act across cultures. This is poor
scholarship. Always seek to understand a
practice in terms of the distinctive beliefs
of the culture in which it takes place.
What could sacrifice possibly mean in a
religion in which G-d is the creator and
owner of all?

What, then, was sacrifice in Judaism and
why does it remain important, at least as
an idea, even today? The simplest answer
- though it does not explain the details
of the different kinds of offering - is this:
We love what we are willing to make sacrifices
for. That is why, when they were a nation
of farmers and shepherds, the Israelites
demonstrated their love of G-d by bring-
ing Him a symbolic gift of their flocks and
herds, their grain and fruit; that is, their
livelihood. To love is to thank. To love is to
want to bring an offering to the Beloved.
To love is to give.? Sacrifice is the chore-
ography of love.

This is true in many aspects of life. A hap-
pily married couple is constantly making
sacrifices for one another. Parents make
huge sacrifices for their children. People
drawn to a calling - to heal the sick, or
care for the poor, or fight for justice for
the weak against the strong - often sac-
rifice remunerative careers for the sake
of their ideals. In ages of patriotism,
people make sacrifices for their country.
In strong communities, people make sac-
rifices for one another when someone is
in distress or needs help. Sacrifice is the
superglue of relationship. It bonds us to
one another. That is why, in the biblical
age, sacrifices were so important - not
as they were in other faiths but precisely
because at the beating heart of Judaism
is love: “You shall love the Lord your G-d
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with all your heart, and with all your soul,
and with all your might.” In other faiths
the driving motive behind sacrifice was
fear: fear of the anger and power of the
gods. In Judaism it was love.

We see this in the Hebrew word for sacri-
fice itself: the noun korban, and the verb
lehakriv, which mean “to come, or bring
close.” The name of G-d invariably used in
connection with the sacrifices is Hashem,
G-d in His aspect of love and compassion,
never Elokim, G-d as justice and distance.
The word Elokim occurs only five times in
the whole book of Leviticus, and always
in the context of other nations. The word
Hashem appears 209 times. And as we saw
in the previous parsha, the very name of
the book, Vayikra, means to summon in
love. Where there is love, there is sacrifice.

Once we realise this, we begin to under-
stand how deeply relevant the concept of
sacrifice is in the twenty-first century. The
major institutions of the modern world
- the liberal democratic state and the
free-market economy - were predicated
on the model of the rational actor, that is,
one who acts to maximise the benefits to
their self. Hobbes’ account of the social
contract was that it is in the interests
of each of us to hand over some of our
rights to a central power charged with
ensuring the rule of law and the defence
of the realm. Adam Smith’s insight into
the market economy was that if we each
act to maximise our own advantage, the
result is the growth of the commonwealth.
Modern politics and economics were built
on the foundation of the rational pursuit
of self-interest.

There was nothing wrong with this. It was
done for the highest of motives. It was
an attempt to create peace in a Europe
that had for centuries been ravaged
by war. The democratic state and the
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market economy were serious attempts
to harness the power of self-interest to
combat the destructive passions that led
to violence.? The fact that politics and eco-
nomics were based on self-interest did not
negate the possibility that families and
communities were sustained by altruism.
It was a good system, not a bad one.

Now, however, after several centuries, the
idea of love as sacrifice has grown thin in
many areas of life. We see this specifically
in relationships. Throughout the West,
fewer people are getting married, those
who do are getting married later, and
almost half of marriages end in divorce.
Throughout Europe, indigenous popula-
tions are in decline. To have a stable pop-
ulation, a country must have an average
birth-rate of 2.1 children per female. In
2015 the average birth-rate throughout
the European Union was 1.55. In Spain
it was 1.27. Germany has the lowest
birth-rate of any country in the world.*
That is why the population of Europe is
today rendered stable only on the basis of
unprecedented rates of immigration. Lose
the concept of sacrifice within a society, and
sooner or later marriage falters, parenthood
declines, and the society slowly ages and dies.

A TRIP YOU'LL NEVER FORG

%)
A unique, exclusive tour
of Samaria on Chol Ha-
Moed Pesach, including

transportation and
private guide

My late predecessor, Lord Jakobovits, had
a lovely way of putting this. The Talmud
says that when a man divorces his first
wife, “the altar sheds tears” (Gittin 90b).
What is the connection between the altar
and a marriage? Both, he said, are about
sacrifices. Marriages fail when the part-
ners are unwilling to make sacrifices for
one another.

Jews and Judaism survived despite the
many sacrifices people had to make for
it. In the eleventh century Judah Halevi
expressed something close to awe at the
fact that Jews stayed Jewish despite the
fact that “with a word lightly spoken” they
could have converted to the majority faith
and lived a life of relative ease.’ Equally
possible though is that Judaism survived
because of those sacrifices. Where people
make sacrifices for their ideals, the ideals
stay strong. Sacrifice is an expression of
love.

Not all sacrifice is holy. Suicide bombers
sacrifice their lives and those of their vic-
tims in a way I have argued is sacrilege.®
Indeed, the very existence of animal sac-
rifice in the Torah may have been a way
of preventing people from offering human
sacrifice in the form of violence and war.

come see for yourself

But the principle of sacrifice remains. It
is the gift we bring to what and whom
we love.

AROUND THE SHABBAT TABLE:

«  What or who do you make sacrifices
for in your life?

«  How does this demonstrate your love
for them?

+  Now we no longer have sacrificial

worship, how can we show our love
for G-d through sacrifice?

[,

. Jeremiah 7:22: “When I freed your fathers from
the land of Egypt, I did not speak with them or
command them concerning burnt offerings or
sacrifice” - a remarkable statement. See Rashi
and Radak ad loc., and especially Maimonides,
Guide for the Perplexed, I11:32.

2. The verb “to love,” a-h-v, is related to the verbs
h-v-h, h-v-v, and y-h-v, all of which have the sense
of giving, bringing, or offering.

3. The classic text is A. O. Hirschman, The Passions
and the Interests (Princeton University Press, 1977).

4. The Observer, August 23, 2015.

5. Judah Halevi, The Kuzari, 4:23.

6. See Jonathan Sacks, Not in G-d’s Name: Confronting
Religious Violence (New York: Schocken Books,
2017).
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Hechsher Keilim

n earthenware vessel in
which it [the korban] was
cooked shall be broken; but
if it was cooked in a copper
vessel, that should be purged and rinsed
with water.” (Vayikra 6:21)

¢

The Shulchan Aruch notes that in a non-
leap year, we always lein Parshas Tzav on
Shabbos Ha-Gadol. This is appropriate
because the parsha discusses hagalas
keilim, the kashering (purging) of ves-
sels in which korbanos were cooked. We
derive the process of kashering chametz
keilim before Pesach, which was widely
practiced until recent times, from these
halachos in Parshas Tzav.

Kashering is necessary for keilim used for
cooking the meat of kodshim because these
keilim absorb flavor, which is subject to the
laws of nosar (a korban that was left over).
Even though the korban was permissible at
the time it was cooked, the bli'ah (absorbed
flavor) inside the kli becomes forbidden as
nosar when the time for eating the korban
expires (alos hashachar for kodshei kodshim,
or the second day’s shki'ah for a Korban
Shelamim). That bli'ah must be removed
from the kli before its next use, so that it
is not transferred to other food cooked
in the kli.

This is also why we must kasher a cha-
metz kli before Pesach in order to use it
on Pesach. While it is true that one does
not transgress the prohibition against
possessing chametz for owning a kli which
previously absorbed chametz, neverthe-
less, these bli'os may be released into any
food subsequently cooked in the kli and
may cause the food to become prohibited
on Pesach.

The Gemara in Avodah Zarah (76a) is
troubled by a discrepancy between the
methods of kashering described in our
parsha and those in Parshas Matos. After

Rabbi Hershel Schachter
Rosh Yeshivah, Rabbi Isaac Elchanan Theological Seminary of Yeshiva University

the battle with Midyan, the Torah speci-
fies two ways in which the keilim taken in
the war could be kashered. If a kli had been
used for broiling - such as a spit or grill,
in which the food was heated on the fire
without using a liquid medium - it must
undergo libun, purging with fire. However,
ifit had been used with hot liquids to cook
nonkosher food - such as a pot, kettle, or
urn - it may be kashered through hagalah,
purging in boiling water. The Gemara asks
why the Torah mentions only the method
of hagalah in our parsha, and not that of
libun.

Abaye answers with the phrase, 175y T
171 - “one sheds light on the other” (Iyov
36:33). Rather than being contradictory,
the kashering described in Matos sheds
light on our parsha and teaches that
when a korban is broiled, libun is required
to remove the absorbed flavor.

The psak halachah, however, is in accor-
dance with Rava’s answer, that there is a
fundamental difference between the two
parshiyos. In the case of klei Midyan, the kli
absorbed prohibited flavor - 52 x1107X.
Therefore, if the kli had come into direct
contact with the heated food (without
intervening liquid), libun is required to
remove the non-kosher bli'ah. However, in
keilim used for korbanos, the kli originally
absorbed permitted flavor - yya X non.
Since the purpose of kashering is only to
prevent a permissible bliah from turning
into a forbidden bli'ah of nosar at a later
time, hagalah is sufficient, even if the kli
was used for broiling. This explanation
is the subject of a machlokes between the
Rambam and the Ra’avad.

The Rambam writes that all keilim used
for cooking kodshim require merikah and
shtifah (purging and rinsing) - nY7ax apy
immediately after eating the korban. At
that point, of course, the bli'ah of the
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korban in the walls of the kli is still per-
missible, before it becomes nosar. It seems
that according to the Rambam, if the bli'ah
were allowed to become nosar before
kashering the kli, libun would be required
if the kli was used for broiling. This is in
line with the distinction that Rava made
between yya X’ and Y931 XMOK.

The Ra’avad, however, argues that since
merikah and shtifah is a mitzvah, it is
only logical that the Torah instruct us
to perform this mitzvah on a kli that is
already prohibited, not on a kli which is
still kosher. Thus, in his view, the process
of merikah and shtifah must apply after the
bli'ah in the kli becomes nosar.

The leniency of relying on hagalah in a
case of yYa x1’n°n is based on a well-
known explanation of the Ran. Even if
hagalah is performed on a kli that was used
for broiling, which would ordinarily have
required libun to be kashered, the fact is
that most of the bli'ah is extracted from
the kli. The bli'ah of issur that remains in
the walls of the kli is merely a ta'am kalush
(aweak taste).

If the ta'am is already forbidden at the
time of its absorption, a case of XM0°X
VY3, or if we are dealing with the bliah of
a korban where the ta'am has been allowed
to become nosar, even though hagalah
converts the ta'am into a ta'am kalush, that
weak ta'am is sufficient to retain an issur.
The ta’am kalush continues to prohibit the
use of the kli. On the other hand, if, as the
Rambam maintains, the kashering is per-
formed when the ta'am is still permissible,
the weak ta'am that remains after hagalah
cannot serve as the vehicle upon which an
issur of nosar is initiated. The issur nosar
cannot be created on a ta'am kalush.

® Adapted from Rav Schachter on the Parsha II.
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Future Generations

Rabbi Yisroel Reisman
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he Parsha begins with a Rashi

that has been discussed many

times. Rashi on the word “1¥”,

for which the parsha is named,
says “mmT Tn 1T WY KHX X X7, that
the language of “1¥” includes a need to
treat the Mitzvah with seriousness, both
immediately and for future generations.
Many thoughts have been said about this
Rashi, but we can focus specifically on
the explanation of Rav Schwab on the
aspect of “mm7>”. What does it mean
that the Mitzvah requires mr»r for future
generations, and what is the lesson that
the Torah is trying to teach by using this
language?

Rav Schwab answers this question with
a deeper understanding of Korbanot in
general. One of the themes in Korbanot
is that it requires a person to not forget
the main idea and instead focus on the
details, to not lose the forest for the trees.
Meaning, when you bring a Korban,
obviously the main part is not the actual
animal per se, but rather the thought
and intentions of the person bringing
the animal. Hashem does not need the
actual animal, but rather the devotion
and commitment that is associated with
bringing the Korban. Thus, one of the
very important aspects in Korbanot is to
make sure that the person who brings
the Korban does not focus too much on
the physical Korban, and instead focuses
on the desire to serve and please Hashem
with the Korban.

We find many examples throughout
history where people erred on exactly
this point, and are critiqued for bringing
a very nice physical Korban but without
the proper mindset. Going back to the
n*wx11, Hashem did not accept the Korban
of ', yet He did accept the Korban of an.
Relating to this same idea, 1’p thought the
idea of a Korban is to give Hashem the
physical animal, and therefore he focused
a lot on that aspect. However, he didn’t
give the Korban while devoting himself
to Hashem, and for this reason Hashem
did not accept his Korban. Ultimately,
Hashem says to his “ox1 nx 2707n-Dx N‘hq
Y21 nxwYN Nnoy 1Y n 8" If the Korban is
giving “1v°n”, to please Hashem, then it
will be accepted. However, if the Korban
is giving “10°n XY, that it lacks the core
value of Korbanot, and therefore won't be
accepted. Furthermore, in the Haftorah
that we read last week for Parshat Zachor,
about the story of :1Xw and pny, we find
this idea as well. The Pasuk clearly says
that more than the physical m»y and
o’nar that a person brings, Hashem desires
us to listen to His voice, and follow His
commandments.

Yet, Rav Schwab says that all of this
was true in the times of the first Beit
Hamikdash. In fact, we find that
X230 1"yw? would often talk about the
meaningless Korbanot that the people
brought, clearly lacking the right
intentions. However, in the times of
the second Beit Hamikdash things were
different. Rav Schwab explains that

after the yan 1%’ for idolatry went away,
and Greek philosophy took hold, the
world took a much more philosophical
approach, moving away from physical
actions and instead focusing on thoughts.
Suddenly, the reverse phenomena
occurred. People now had a much easier
time understanding that the main part of
the Korban is the thought and intentions
that go with, but now lost a desire to focus
on the details completely. In contrast
to 1yw* who lived in the first Beit
Hamikdash, 7281 complains that people
were now bringing very low quality
Korbanot, under the assumption that
Hashem cares more about the person’s
intentions than the physical appearance
of the Korban.

Rav Schwab explains that it is this exact
tension that we must understand, and
this is the meaning of the wording
of “ox” being a m1 Ty mrar, for future
generations. Obviously, *ya x1'Y xannA,
Hashem wants our hearts, our devotion,
and our desire to please Him. However,
we must also understand that Hashem
wants and cares about us being precise
in our performance of Mitzvot. We need
to be told, for all future generations,
that on top of our proper intentions, the
way we perform the Mitzvah is also very
important.

® Edited by Yehuda Kaufold and Josh Harris.
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Each Lady Shall Borrow
From Her Neighbour

Chief Rabbi Ovadia Yosef zt”|

he Torah states that prior to the

Bnei Yisrael’'s Exodus they were

commanded to borrow from

their Gentile neighbours silver
and gold items and other valuable things,
so that on the Bnei Yisrael’s Exodus from
Egypt “they will then leave with great
wealth” (Bereishit 15:14), as Hashem had
promised. As it says: “Every woman shall
borrow articles of silver and gold, as well
as clothing” (Shemot 3:22).

We may ask, how did the Bnei Yisrael
actually obtain these silver and gold
items, with an apparent attempt to just
borrow them and return them after use,
when in reality they were intending to
permanently keep them?

Even in the days of Alexander the Great
(Alexander III of Macedon, 356-326 BC),
he claimed on behalf of the Egyptians,
their wealth from Bnei Yisrael. They said,
“give us the silver and gold that you took”.
Geviha ben Pesisa replied to them that,
“The silver was only a partial payment
for all our work during the 200 year [slav-
ery],” asis explained in Gemara Sanhedrin
(90Db).

Nevertheless, it is still difficult to under-
stand why they had to be economical with
the truth, that they were borrowing the
items and not as payment.

How could the Bnei Yisrael lie when they
said to Paro that they are only going “for
three days”, and that afterwards they will
return to Egypt. Surely the Bnei Yisrael
knew that Hashem Yitbarach’s intention
was to permanently bring them out to
Eretz Yisrael and that they will never
return to see Egypt again? If so, how was

Former Sephardic Chief Rabbi of Israel

it permitted for them to lie to the evil
Egyptians?

I'would like to quote an answer of HaGaon
Rebbeinu Yosef Chaim ztz”l (Ben Ish
Chayil 1:37b) which begins with a para-
ble. A person broke the law and the king
decreed that he be executed. However,
their custom was that before he is exe-
cuted, he has one last wish, that he may
ask the king whatever he wants.

When they brought him before the king,
the king asked him, “Request what you
would like me to grant before your judg-
ment is executed”. The accused took the
small glass full of wine which was on the
king’s table and said to the king, “My wish
is to drink all this wine whilst sitting on
the roof of the king’s palace, whilst observ-
ing the beautiful scenery which is visible
from there. But I'm afraid of all the king’s
officers in charge of me, because their
swords are drawn, and I won’t be able
to drink this wine in peace. Therefore, I
request from the king that he will swear
an oath that he will not kill me until I have
drunk all the wine in this cup in my own
time.”

The king swore as he had requested. The
king ordered to take him to the palace roof
with the cup in his hand, so that he may
drink the wine in peace and tranquility.
And so the officers carried out the king’s
command. They took him to the palace
roof and as he was ascending the stairs,
he made out as if he had tripped and fell.
And so the glass fell to the ground and
smashed with all the wine spilling.

They took him back to the king to decide
what to do since the wine had been
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spilled. They wanted to bring another
bottle of wine. However, the accused said,
“Bring me the wine that was in the cup
and [ will drink it.” And he further said to
the king, “My master the king, now I see
that you will have to exonerate me from
this decree of death, since you swore that
you will not execute me until I drink all
the wine in the cup, and now the wine is
no longer in existence, how may you keep
your oath?” The king issued a pardon and
he was freed in peace.

The analogy is that Hashem, who sees
until the end of time, saw that the Bnei
Yisrael will never return to Egypt to been
enslaved, because after their exodus from
Egypt Paro and all his army will pursue
them and will drown in the Reed Sea, as
a punishment for what they had done to
Bnei Yisrael. They drowned their children
in the Nile, as our Chachamim explain, “in
the pot that they cooked they too were
stewed” (Gemara Sotah 11a). Since the
Egyptians were destroyed from the face
of the earth, the Bnei Yisrael had no one to
return their silver and gold items to them.
Similarly, they had nowhere to return to
after their three days in the wilderness,
since all of the Egyptians were to perish
in the Reed Sea. And this is akin to the
smashed glass and spilt wine.
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Don’t “Sacrifice” the Beauty
and Significance of Korbanot

Rabbi Shalom Rosner
Yeshivat Kerem B’Yavneh

he beginning of Sefer Vayikra

deals with the intricacies of kor-

banot. Parshat Tzav begins with

the directive: “Tzav et Aharon vet
banav lemor” - Hashem commands Moshe
to direct Aharon and his sons with respect
to the Korban Olah.

The Chafetz Chaim cites a midrash that
deduces from the word “le’mor” - that
Bnei Yisrael are to engage in reading
the chapter of the Olah, irrespective of
whether they are partaking in the sacri-
fice of a Korban Olah. The Chafetz Chaim
on several occasions stressed the impor-
tance of understanding the Korbanot - so
that when the third Beit Hamikdash is built
we will be able to conduct the services as
required.

Today although we are unable to actu-
ally sacrifice korbanot, we are able to
engage in the “kriya”- the recitation of
the parshiyot of Korbanot each morning.
Unfortunately, in many shuls davening
begins with Rabbi Yishmael or Mizmor Shir.
One should make an effort to recite the
Korbanot beforehand.

When reviewing these parshiyot we can
derive inspirational messages, even if
it is al derech drush. For example, in Par-
shat Tzav we are informed of the terumat
hadeshen - the act the kohen would per-
form first thing each morning. He would
clear the ashes from the previous day’s
sacrifices from the Altar. Then, the kohen

o

Judaism does not only
have a present - it is
based on the past.

would perform hotzaat hadeshen, remov-
ing the ashes from the Beit HaMikdash. In
essence, the commandment was to “take
out the trash.” Wouldn't it have been more
appropriate for someone else to clean off
yesterday’s ashes in preparation for the
sacrifice the kohen would offer today? Isn't
it somewhat demeaning?

Rabbi Shimshon Refael Hirsch explains,
the terumat hadeshen signifies that every
day builds on the preceding day rather
than beginning with a totally new slate.
A young kohen excited to begin his work
in the Beis HaMikdash may consider doing
things differently, improving on how
things had been done in the past. His
intention may be proper: to try to make
the experience even more special. Yet,
the very act of having the kohen initiate
his daily service by removing yesterday’s
ashes is to symbolize that today’s avoda is
connected to yesterday’s. We preserve the
tradition and remove the ashes to uncover
yesterday’s flame, without igniting a com-
pletely new flame. Judaism does not only

have a present - it is based on the past.
The Jewish grandchild carries on the very
same mission of his first ancestors. Our
personal and national past, upon which
today is built, is symbolized by the terumat
hadeshen.

Rav Meir Shapiro offers an alternative
explanation. Inside every Jew is a spark
of the fire of Godliness that is never extin-
guished. Like the Kohen, it is the task of
leaders, teachers, parents, and anyone
with a position of influence to ignite that
spark, to bring it out every morning, to
inspire, and to enlighten. To uncover the
spark in each and every individual.

The terumat hadeshen is but one example
where we can derive insightful thoughts
from different aspects of the avoda. To con-
nect our history to our future. To uncover
the hidden flame within each individual.
May we be able to decipher the beautiful
gems that are found within the parshiyot
of the Korbanot.
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The Emergence of Community

Michal Horowitz
Judaic Studies Teacher

t the cusp of our freedom,

while still in the land of Egypt,

Hashem commanded the Isra-

elites regarding the Korban
Pesach. What is the significance of this
korban, which represents our freedom as
a nation reborn, and through which we
were redeemed from slavery?

R’ Soloveitchik zt'l writes: “Interestingly,
the symbol of redemption in the Torah is
the korban Pesach, which is a very strange
sacrifice. The concept of chaburah, com-
munity, is completely nonexistent in
regard to other offerings... Pesach has
been linked by the Torah with chaburah
to such an extent that one sage is of the
opinion that an individual cannot offer
the korban Pesach; only a group may do
so (Pesachim 91a). The Pesach sacrifice
differs from all other sacrifices because it
is a symbol of cherus, freedom. The Torah
calls the korban Pesach ‘a lamb for each
parental home, a lamb for each house-
hold’ because freedom expresses itself in
the realm of bayis, of community, of being
together. Bayis is a new category which
was revealed to the Jews as they gained
their freedom.”

R’ S.R. Hirsch (Shemos 1:1) writes that
there would come a time when the nation,
oppressed and tortured by Pharaoh, would
lie on the ground, seemingly easy prey for
the vultures of history. But then, at G-d’s
call, the nation would rise up again to
eternal life. At that time, G-d would begin
the up-building of his people not from the
“rooftop” - not from the leadership or the
highest echelon - but from the rocklike
foundation of the home - seh I'bais avos,
seh la’bayis - namely, from family ties, the
mutual bonds that unite parents and their
children... This is the heart and soul of the
family: Each son builds his own home as
a branch of his parents’ home, and every

father lives on in his children and grand-
children. Parents with their children, and
children with their parents, knit together
and united forever - this is the root of
Israel’s eternal flowering. Herein lies the
secret of the eternity of the Jewish people.

R’ Soloveitchik continues: “The halacha
coined the term chaburah with reference
to the group gathering together for this
ceremonial offering. A new fellowship was
formed around the korban Pesach; a new
community sprang into existence. Being
together, living with each other, sharing
something many possess in common was
made possible by the ceremony of the
korban Pesach.

“The slave suddenly realizes that the little
he has saved up for himself, a single lamb,
is too much for him. The slave sponta-
neously does something he would never
have believed he was capable of doing: he
knocks on the door of his neighbor, whom
he had never noticed, inviting him to
share the lamb with him and eat together.
No wonder our Seder commences with
the declaration, Ha lachma anya, this is
the bread of poverty.

“The ceremony of the Passover meal, cen-
tered around the korban Pesach, aims at
the emergence of the new chessed com-
munity - for chessed is the characteristic
mark of the free man. The bondsman
is not spiritually capable of joining the
chessed community; he is too much
concerned with himself, too insecure,
too fearful regarding the morrow, too
humiliated to think of someone else, too
frightened and too meek. The birth of the
chessed community - of a nation within
which people unite, give things away, care
for each other, share what they possess - is
symbolized by the Korban Pesach. G-d did
not need the Korban Pesach; He had no
interest in the sacrifice. He simply wanted
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the people - slaves who had just come
out of the house of bondage - to emerge
from their isolation and insane self-cen-
teredness into the chessed community,
where the little that man has is too much
for himself” (Chumash Masores HaRav,
Shemos, p.86-87).

As so, as we sit around the Seder table, we
place the roasted bone on our Seder plate.
While it is a paltry and sad reminder of all
that we lost when the Batei Mikdash were
destroyed, it is, nevertheless, a glorious
reminder of the people that we are, the
ideals that we live by, the community we
have built and share, and the essence of
our existence.

Alamb for each household; a lamb for the
father’s house; a lamb for each man and
his neighbor who is close to his house.

My brother told me the following humor-
ous, true story:

A certain family in New Jersey was
making a bar mitzvah and needed homes
to put up their guests. Their neighbors
would be away that Shabbos, and they
offered the ba’al ha’simcha the use of
their home. A family was put up in the
neighbors home.

On Shabbos, somehow or another, the
alarm in the home went off. The police
showed up. They inquired of those staying
in the home if this was their residence.
They answered that it was not. They
asked if they knew the pass code for the
alarm; they answered that they did not.
They asked if they knew the names of
the family who lived in this house..they
did not! Who are you, and what are you
doing in this home, the astonished police
officers asked...?!

With the command to offer the Korban
Pesach, as we stood poised to march

Continued on page 22
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ayenu” is a very simple,
yet beautiful poem - con-
taining fifteen stanzas
describing acts of G-d’s
kindness - each stanza stating that it
would have been ‘enough’ had G-d only
helped us in one way.

(§¢

However, some of those statements
appear very strange, for they include that
it ‘would have been enough had we not
received the Torah’, which simply doesn't
make sense!

In the Haggadah, “dayenu” does not ‘stand
alone’. Rather, we recite (or sing) “dayenu”
towards the conclusion of Maggid; after
we tell the story of the Exodus, but before
we sing the Hallel.

Following the guidelines of the Mishna, in
Maggid we tell the story of the Exodus by
quoting (and then elaborating upon) the
psukim of “arami oved avi” (see Devarim
26:5-8). But that very same Mishna also
instructs us to begin the story with a
derogatory comment, and conclude it
with praise.

Taking this Mishna into consideration, we
find that “dayenu” is recited in Maggid -
precisely when we finish telling the story
of the Exodus (with the discussion of the
Plagues) - and right at the spot where
we are supposed to begin our “shevach”
[praise].

Therefore, “dayenu” should be understood
as a poem that was written as a form of
praise, to conform with the guidelines set
by the Mishna. This consideration will
allow us to explain its full meaning - in a
very simple manner:

Within this context, the refrain of
“dayenu” has an implicit suffix. In other
words, - “dayenu” should not be trans-
lated simply as ‘it would have been

Rabbi Menachem Leibtag
Tanach Study Center | Yeshivat Har Etzion

enough’; rather, “dayenu” means ‘it would
have been enough - to PRAISE G-d, i.e.
to say Hallel - even if G-d had only taken
us out of Egypt, or only if He had split the
Sea, etc.

In this manner, the poem poetically sum-
marizes each significant stage of redemp-
tion, from the time of the Exodus until Am
Yisrael’s conquest of the Land - stating
that each single act of G-d’s kindness in
that process obligates us to praise Him:
e.g.

- Had He only taken us out of Egypt and
not punished the Egyptians, it would
have been reason enough to say Hallel

- Had He split the sea,but not given us
the ‘manna’, that alone would have been
reason enough to say Hallel...

... And so on.

With this background, the next paragraph
of that poem makes perfect sense:

“al achat kama vekhama,” - How much
more so is it proper to thank G-d for per-
forming ALL these acts of kindness, as
He took us out of Egypt, and punished
them, and split the sea, and gave us the
manna etc.

“Dayenu” relates a total of fifteen acts of
divine kindness, each act alone worthy of
praise - even more so we must praise G-d,
for He had performed all of them!

From this perspective, “dayenu” serves a
double purpose. First and foremost, it con-
cludes the story with “shevach” [praise].
and qualifies the Hallel that we are about
to sing. However, it could also be under-
stood as a continuation of the story of the
Exodus. Let's explain why and how:

Recall that the last “drasha” [elaboration]
on the psukim of “arami oved avi” led into
a lengthy discussion of the Ten Plagues. To

fulfill our obligation at the Seder ‘to tell
the story’, we could (and do) finish right
here. But the poem of “dayenu” actually
continues that story, picking up from the
Ten Plagues [“asa bahem shfatim” refers
to the Plagues], and continuing through
all the significant events in the desert
until our arrival in the Land of Israel. This
is also congruent with the last pasuk of
“arami oved avi”, that includes arriving
in Israel, which we don't elaborate upon
in our version of Maggid, even though
according to the Mishna it appears that
we really should!

In this manner, “dayneu” is both “she-
vach” [praise] and “sippur” [story] - at
the same time!

According to our explanation thus far,
“dayenu” sets the stage for Hallel, as we
will now praise G-d [by singing Hallel]
not only in gratitude for taking us out
of Egypt, but also in appreciation for
each significant stage of the redemptive
process. We thank G-d not only for the
Exodus, but also for the ‘manna’, for shab-
bat, for coming close to Har Sinai, for the
Torah, for the Land of Israel..., and finally
for the building of the Bet HaMikdash.

From a certain perspective, this poem may
allude to a very profound ‘hashkafa’ [out-
look on life], and a message that is very
applicable to our own generation.

Today, there are those who focus at the
Seder only on the first stanza of “dayenu,”
viewing ‘freedom from slavery’ as the
final goal, and hence the ultimate goal of
redemption. For them, this first stanza of
“dayenu” is ‘enough’ - and to them, that is
the entire meaning of Passover - a holiday
of Freedom.

Others focus only upon the last stanza,
that without the entire land of Israel
in our possession, and without the

Continued on page 18
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Our Secret Weapon

Rabbi Eli Mansour
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he Torah in the beginning of

Parashat Sav describes the Kohen

wearing “Mido Bad” - a fitted

linen garment, referring to the
special priestly vestments worn by the
Kohanim. The Ba’al Haturim (Rabbenu
Yaakob Ben Asher, Germany-Spain, 1269-
1343) observes that this marks one of only
two instances in the entire Tanach where
we find the word “Mido.” The otherisin a
description of the military garb worn by
King David’s general, Yoab. This unusual
term thus points to a connection of sorts
between these two contexts - the priestly
vestments worn by the Kohen, and a gen-
eral’s uniform. The Ba’al Haturim explains
that when the Kohen donned his special
garments to serve in the Bet Hamikdash,
he was as powerful as a mighty general
leading his troops to battle.

A classic example of this notion taught
by the Ba’al Haturim is the famous story
told of Alexander the Great, who led his
army toward Jerusalem with the inten-
tion of conquering it. Shimon Ha'sadik, the
saintly Kohen Gadol at the time, donned
his special priestly garments and went
outside Jerusalem to greet the mighty
general. As soon as Alexander saw Shimon

‘% Edmond ) Safra Synagogue, Brooklyn

Ha’sadik, he stopped, dismounted from
his horse, and prostrated before the high
priest.

The general’s men were astonished. Why,
they wondered, did Alexander, the might-
iest warrior on the face of the earth, who
had set his sights upon capturing Jerusa-
lem, show such awe and deference to the
Jewish leader?

Alexander explained to them that every
time he waged war, he saw the image of
this man - Shimon Ha’sadik - in front of
him on the battlefield. Until that day, he
never knew who this man was, and why
he appeared to him during battle. Now
he understood. It was the merit of this
great Sadik, Shimon the Kohen Gadol, that
had brought him the unprecedented suc-
cess he enjoyed. He owed everything to
Shimon Ha’sadik, the pious Kohen garbed
in the special priestly attire serving in the
Bet Ha'mikdash.

Indeed, as the Ba’al Haturim commented,
the garments of the Kohen Gadol have
extraordinary power and are a major
weapon in our struggles against our foes.

Our Sages teach us that although we
cannot offer sacrifices or perform the
other Misvot of the Bet Ha'mikdash,
we can nevertheless be considered as
having performed this service through
our study of the relevant laws. When we
study about the Korbanot, for example,
we are considered as though we actually
offered the sacrifices upon the altar. And
thus when we study the Parashiyot of the
Book of Vayikra which deal with the sac-
rifices and other subjects related to the
Bet Ha'mikdash, we gain access to their
extraordinary power. These topics might
seem esoteric, irrelevant and uninspiring,
but there are immensely valuable.

During these dangerous times we live in,
when the Jewish people face mounting
threats on several different fronts, this
study is an effective weapon that we must
utilize. By delving into the study of the
service of the Bet Ha'mikdash, we erect
strong defenses against the enemies that
threaten us, and help ensure the pro-
tection and safety of the Jewish people
around the world.

Continued from page 17

re-building of the bet-ha’Mikdash, the
entire redemptive process is meaningless.
In their eyes, Hallel should only be sung
when the entire redemption process is
complete, and Am Yisrael reaches its final
goal.

The beautiful poem of “dayenu” seems to
disagree with both approaches. Instead,
each significant stage in the process of
redemption deserves our recognition and

requires that we praise G-d for it, even
though it is ‘not enough’!

“Ge’ulat Yisra’el” - the redemption of
Israel - even in our time, is a process
which is comprised of many stages.
Every significant step in this process, be
it simply sovereignty, or partial borders,
or victory in battle; or freedom to study
Torah, even without complete redemp-
tion, requires our gratitude and praise to
Hashem.
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For each stage in that process, it is incum-
bent upon Am Yisrael to recognize that
stage and thank Hashem accordingly,
while at the same time recognizing that
many more stages remain yet unfulfilled
- and reminding ourselves of how we need
act - to be deserving of that next stage.
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The Challenge of Finding
our Chometz

Rabbi Moshe Weinberger
Congregation Aish Kodesh, Woodmere

av Moshe Isserles, the Rama,

writes (Orach Chaim 432:2) that

“it is customary to place pieces

of chometz somewhere where
the searcher will find them in order that
his blessing not be in vain, although if
this was not done, it does not prevent him
[from making the blessing], because every
person’s intention [in making the blessing]
is to destroy [the chometz] if he finds any.”
In other words, the children should not
hide the pieces of chometz so well that
the father will be unable to find them.
They should place the pieces of chometz
in places where their father will be able
to find them easily. The Mishna Berura
there (also citing the Taz) explains that the
Rama is not actually concerned about the
issue of making a blessing in vain because
the mitzva is to search for the chametz,
and it means nothing if he does not find
any.

The Shaar Hatziyun there quotes the
Pischei Teshuva in the name of the Emek
Halacha that “nowadays, when the
custom is to clean the house so well before
the night of the fourteenth that there is
no chance of finding chometz during the
search, this custom has the status of an
obligation.” In other words, today, we
clean our houses so well that the entire
house has the status of a place where
chometz is never brought, such that one
is completely exempt from searching for
chometz in his own house and is therefore
only permitted to make the blessing if he
places the pieces of chometz in the house
before searching.

Rav Elyashiv accepts this reasoning
and maintains that if one made the

blessing and then conducted the search
for chometz without first hiding pieces
of chometz, his blessing was in vain. Rav
Shlomo Zalman Auerbach, however, holds
(Halichos Shlomo) that it would not be
a blessing in vain because he still had
an obligation to perform the search “in
order to discern very well whether they
truly cleaned every place and whether it
did not happen that some chometz was
not brought back in, so his blessing was
proper.” According to Rav Shlomo Zalman,
even where the house was cleaned very
well in advance, it was still the search for
the chometz that gave the house its status
of a searched house.

The x2n xpo), practical outcome, of this
dispute is that according to Rav Elyashiv,
the search is only performed for the sake
of the pieces of chometz one hides in the
house, such that after those pieces are
found, there is no need to continue search-
ing, as the tzadikim were accusomed to
doing over the generations. According
to him, the search is not truly an all-out
search for the chometz and the blessing
one says over the search is really just
over the gathering of the ten pieces and
their removal from the house. The bless-
ing “ynn mya y,” “over the destruction
of the chometz,” is really using the word
“11v1” to mean “remove,” as in the pasuk
(Devarim 26:13) “n»an 10 wpn *nya,” “I
have removed (“>n1ya”) the holy items
from the house.” The completion of this
process is the burning of the chometz the
next morning.

We all know that there is something
deeper going on as well with these little
pieces of bread. The halachic authorities

all quote the Arizal that there are rea-
sons according to kabbalah to place ten
pieces of bread. Wherever the Arizal says
that there should be ten of something,
we understand that this corresponds to
the ten sefiros, the ten types of forces in
the world and the ten channels through
which everything in this world exists.
This means that these ten little pieces of
chometz have some connection to all of
reality.

According to the Zohar Hakadosh
(Teruma), Hashem created the evil inclina-
tion within a person to attempt to tempt
him (mnaY",” which has the same root as
pieces, “D’n’nv”). The Zohar analogizes
this to a king who wants to test whether
his son truly loves him. He therefore hires
someone to tempt his son to do something
against his will. The king’s intent in send-
ing this person to tempt his son is that the
son should not succumb to the difficult
test. Rather, the purpose is to strengthen
the love and the connection between him
and his son. Therefore, when the son over-
comes the test and does not allow himself
to transgress his father’s will by giving in
when he is tested, this causes his father,
the king, to rejoice immensely.

We can now understand the halacha
that one is supposed to place the pieces
of chometz (the “n’n’n»,” which can also
mean “temptations,” 0»’1nv) somewhere
where the person can easily find them.
Hashem places all sorts of “chometz” in
our lives, things that make it more dif-
ficult to learn Torah, to do mitzvos, and
to maintain the holiness of our minds.
The obstances to our service of G-d are
not coincidental. They were placed there

Continued on page 23
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“Pour Out Your Fury”

Rabbi YY Jacobson
TheYeshiva.net

s we open the door to welcome
Elijah, we read a passage which
at the surface seems difficult
to digest:

“Pour out Your fury on the nations that do not
know you, and upon the kingdoms that do
not invoke Your name, for they have devoured
Jacob [the Jews] and destroyed his home. Pour
out Your wrath on them; may Your blazing
anger overtake them. Pursue them in wrath
and destroy them from under the heavens of
the Lord.”

In truth, it is one of the noblest expres-
sions of the spiritual majesty of the
Jewish people and our faith. The passage
itselfis a combination of three verses from
the Bible (Psalms 79:6-7; Psalms 69:25; and
Lamentations 3:66). It was compiled and
added to the Haggadah during the Middle
Ages as a response to the massacres of
the Crusades (beginning in 1096), and to
the persecution of the Jews during the
time of Easter, which usually coincides
with Passover. Hundreds of thousands
of Jews were slaughtered in the name of
religion and “truth.” Yet how did the Jews
respond to it? They asked G-d at the night
of their freedom that He avenge their
innocent blood for them, so that they can
immerse themselves in a life of love and
compassion, without the need to resort to
violence in order to protect innocent life.

While some nations and religions have
glorified (and continue to glorify) violence,
Judaism recognized the need, at times,
for moral violence to combat immoral
violence. “If someone comes to kill you,”
says the Talmud, “kill him first.” If you
see someone beating another person to
death it is your responsibility to stop the
killer by any meanse. If you see a person
about to launch a rocket at a school of chil-
dren, the moral thing to do is strike the

monster. Yet, despite all of this, violence
has never become part of our identity and
mandate. We pray for the day, when G-d
will release His wrath and fury, when He
will eliminate people who are dedicated
to murder and violence, and will allow us
to be immersed only in positive pursuits.

This notion is also expressed in the custom
that when we recall the ten plagues, we
spill wine from our cups into a broken
bowl. Why?

Explains Don Yitzchak Abarbenel (in
Zevach Pesach), the Finance Minister of
Spain who in 1492 left his country together
with hundreds of thousands of expelled
Jews: Wine symbolizes joy, and pouring
some wine out of the cup demonstrates
that our rejoicing is imperfect, because
other people suffered in the process of
our liberation. True, the Egyptians did
barbaric things and they deserved to be
punished, yet we still are pained by the
fact that there is still so much evil in the
world that we have to combat. We pray
for the day when the inner spark of G-d in
every creature will come to the fore and
the world will be as one.

We conclude the seder with the final
and very strange step of “Nirtzah:” We
acknowledge that G-d has accepted our
Passover service.

This is enigmatic. All the other 14 steps of
the seder connote an action of some sort:
Kiddush, washing hands, dipping a veg-
etable, breaking the matzah, saying the
haggadah, etc. What is the significance
of this 15th step where we do nothing,
but simply believe that G-d was pleased
with our seder?

In truth, this is the climax of the seder.

20

One of our false ego’s favorite lines is: “You
are not good enough.”

You commit to learning Torah twenty
minutes a day, and your false ego comes
and says: only twenty minutes? What can
you learn already in twenty minutes?

You spend fifteen dollars and buy your
wife flowers; your ego says: that’s all you
spend on your wife?!

You gave someone collecting money for
charity ten dollars, afterwards your ego
says: you are not good enough, why didn’t
you give him twenty dollars?

Any project we do, there is that little voice
inside that comes and says: “Not good
enough.”

Remember this rule: This is the voice of
the yetzer hara, of the negative inclina-
tion, of the false ego.

Of course we should always improve, and
there is always room for improvement.
But this isn’t the intention of our ego. It
has one intention-to make us feel dejected
and take the life out of life. For how does
it make you feel when you think “not
enough”? Does it inspire you or paralyze
you? Does it motivate you or crush you?
It makes you a smaller person, it makes
you think less of yourself; it makes you
think that your actions are worthless. It
drains you from your vitality and zest. It
ultimately causes you to do less, not more.

It has nothing to do with the truth or with
G-d; it is a creation of a false ego.

The Jewish way must be different. Once
something was done, we say: I have done
the best I could have done in the moment.
I trust that my sincerity will be seen.
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Shabbos HaGadol: Present Tense

Rabbi Judah Mischel

Executive Director, Camp HASC; Mashpiah, OU-NCSY

n a small village near the town of Kol-

bisov there lived a simple Jew who

made his living from the kretchma,

the little inn that he rented from the
local poritz. Down on his luck, the Yid was
unable to make his monthly payments,
and the poritz, a brutal and unforgiving
landlord, resorted to violence to extract
the debt. Try as he may, the Yid just
couldn’t come up with the money he owed.
After missing the payment deadline, a
bunch of goons showed up at his door on
Shabbos morning just days before Pesach
to ‘send a message’ to the poor fellow. As
the Yid stood at a safe distance, they tore
apart the humble building, smashed the
modest possessions and dumped all his
Shabbos food on the ground. “If you don’t
pay up by tonight,” they hissed, “we’ll do
the same stuff to you.”

The Yid was extremely dismayed and ran
to the Beis Medrash, now his only refuge
in the world. Exhausted, he squeezed into
a back corner as it was packed with con-
gregants listening to the Shabbos haGadol
drasha of the Rav of Kolbisov, the Oheiv
Yisrael, Rebbe Avraham Yehoshua Heschel.

“There are two kinds of brachos address-
ing the redemption of Am Yisrael,”
intoned the Rebbe. “One of them we say
before the Amidah. It is in the past tense,
praising the Ga’al Yisrael, ‘Hashem, Who
redeemed Israel’ The other brachah is part
of the Amidah itself, composed in pres-
ent tense: Goel Yisrael, ‘He Who redeems
Israel’ The first bracha is a reference to the
past geulah from Mitzrayim. The second
brachah, however, is in the present tense,
because it refers to the redemption that
is going on right now, right here, in this
very moment, for every single one of us....
And even if there’s a Yid who can’t pay
his rent, and the poritz is breathing down
his neck threatening him, and his house

was torn apart and he has not a kopek to
begin paying his debts — Goel Yisrael! The
Ribbono Shel Olam is redeeming him right
now from all of his tzaros! Even this Yid
is going out of exile, at this very moment!”

No one present could have recognized
the hashgacha pratis of the Rebbe’s choice
of words except our innkeeper, who was
certain that this was Hashem speaking
through the Rebbe directly to him. This
Divine intervention filled him with hope
and joy, and he ran out of shul dancing
wildly and shouting, “The Rebbe says Go'el
Yisrael, He Who redeems Israel right now!
Go'el Yisrael! Hashem is saving even me —
at this very moment!”

As he was dancing his way down the
street toward his home, he bumped right
into the poritz, who was out for a walk
with his wife. “Ugh,” he grimaced toward
his wife, “this is the dirty Jew we roughed
up today, he owes us a ton of money.” But
as the poritz watched him dancing away,
laughing and shouting Hebrew phrases,
his wife frowned and clucked disapprov-
ingly at him. “No. It looks like the poor
guy is having a breakdown. He must have
cracked from all your pressure and your
little band of low-life thugs. Have mercy
on this zhid, he is so pitiful....”

“Okay, Okay,” demurred the poritz, roll-
ing his eyes. “Jew! Come back over here. I
have something to tell you.” The Yid still
couldn’t keep his explosive joy completely
under wraps but he turned around and
came back. The poritz thought for a second
and said, “I'll tell you what we'll do. I'll
speak with my brother who owns the dis-
tillery in Kolbisov. They’ll give you some
whiskey on credit. You could sell it; maybe
your luck will change, and with the profit,
you can pay off the debt you owe me.”

21

Indeed, within the few days between
Shabbos and Erev Pesach, the Yid sold so
much whiskey that he was able not only
to pay the rent he owed to the poritz, but
to purchase all his Yom Tov needs and
even help some of his struggling neigh-
bors as well.

On Erev Pesach, still with a dance in
his step, the Yid went to Reb Avraham
Yehoshua to tell him the good news. But
before he could speak, the Rebbe smiled
and said, “May the Go'el Yisrael, One Who
is redeeming Israel right now bless you
with a joyous Zeman Ge’ulaseinu, Season
of Our Ge’ulah!

EEn
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“All of the blessings above and below
are dependent upon the Seventh Day.”

(Zohar, Yisro)

Pesach draws its sanctity from the Shab-
bos before Pesach, Shabbos haGadol. This
day is called “the Great Shabbos” because
it contains within it the holiness of Shab-
bos as well as the sanctity of Pesach. The
blessings of Shabbos haGadol and the
days preceding Yom Tov give us another
chance to believe in Hashem’s salvation
and to begin again. With emunah we can
become filled with joy, even if our external
circumstances are excruciatingly difficult.
For Hashem is certainly the Go®l Yisrael,
redeeming even us, in the present tense,
at this very moment!

Good Shabbos and Chag Kosher v’same’ach!
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The Power of Matzah

Mrs. Shira Smiles

International lecturer and curriculum developer

ne of the most special moments
of the Jewish calendar year is
the Pesach seder. A highlight
of the seder is the matzah. We
know that matzah represents many sig-
nificant truths and holds deep meaning.
What can we think about as we eat it?

Now that we no longer have the Beit
Hamikdash, there is one food that we still
have a Torah obligation to eat -matzah.
Our first and primary thought should
be to fulfill the Torah command, “Seven
days you shall eat matzot...” (Shemot 12;15)
and approach the mitzvah with joy and
elation.

The Novominsker Rebbe points out that
the symbolism of the matzah shifts
during the seder. At the beginning of the
seder we refer to the matzah as “lechem
oni”, the bread of affliction. At first, we
focus on the matzah as the food that
Jews ate as slaves in Egypt. We look at
the uncovered matzah as a sign of our ser-
vitude. As the seder progresses, we read
the passage of Rabban Gamliel, at which
point we shift our viewpoint, and the
matzah becomes the symbol of freedom.
This shift reflects how we each become
transformed through the evening as we
move from slavery to redemption.

o

Matzah gives us the capacity

to push away our unhealthy

desires and be healed from its
influences.

Rav Kluger in Bni Bechori Yisrael explains
that when the Jews ate their matzah it
tasted like the manna that fell in the
desert. This food, which was the first
food they ate as a redeemed people, not
only nourished them physically, but it
also nourished them spiritually. Am Yis-
rael felt the tremendous love of Hashem
enveloping them. This feeling is akin to
that of a nursing infant who completely
relies on its mother for sustenance and
nurturing. When we eat the matzah, we
can sense and experience this feeling of
love and complete reliance on Hashem.

Rav Meizlish in Sichot B’avodat Hashem
notes the three different meanings con-
nected with the word matzah that convey
its extraordinary power. The first is the
word ‘motzetz’, to suck out. Matzah can
extract the negativity found within us and
leave us pure. Matzah is also related to the

word ‘metzit), to peer. Eating the matzah
allows us greater insight into the Torah.
Hence, the Tiferet Shlomo finds a deeper
explanation for the Torah commandment
to eat matzah. It enables one to see into
the depths of Torah. The third is ‘masa’
in the sense of ‘masa umerivah’, our cam-
paign against the yetzer hara. Matzah
gives us the capacity to push away our
unhealthy desires and be healed from its
influences.

The moments when performing a mitzvah
have the capacity to awaken Divine favor
and are an opportune time to daven. As
we eat matzah - ‘lechem oni’, Rav Mei-
zlish teaches, it is a time that Hashem is
‘oneh’, responds to our tefillot. Quoting
the Yismach Yisrael, he explains that all
tefillot said throughout the year that did
not ascend to the kisei hakavod, ascend in
these moments while eating the matzot
mitzvah. Thus, matzah provides us with
this singular opportunity to propel us
higher on this exalted night.

Continued from page 16

from slavery to freedom, we were taught
what it means to be a free Jew. We live,
not only for ourselves, but for our homes,
our fathers house, for our neighbors and

friends, for those who live near and those
who live far. The truest mark of our free-
dom is the ability to reach outward, to
knock on the door of another, to invite
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him to our table, as, finally free, we are
able to say: We have too much for our-
selves, please join us, let’s share.
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3 Tips to Transform the
Pesach Cleaning

&

il

1. Make a choice.

As much as we don’t like to admit it, we
humans keep putting ourselves into boxes
all the time. “I'm not the type who likes
to clean,” “I'm not the type who likes to
organize,” “That image of the woman with
the rag in one hand and detergent in the
other is not me.”

Well, here’s the good news and the bad
news: We are what we want to be. Deep
down, every woman takes pleasure in
making her home sparkle. Every woman
loves the smell of a freshly scrubbed down
room. In fact, the Gemara tells us that
our name in itself, nekeivah, contains the
word nekiah, clean. We love bringing out
the beauty in everything. Yes, things get
in the way. Life is hectic. There’s stuff to
do. But as women, it’s our choice to box
ourselves in and say, “It’s not me,” or to
find our feminine essence that says, “Yes!
Taking care of this house is my priority!”

Rabbanit Yemima Mizrachi
Popular Torah teacher and author

2. Make it fun.

You know how you talk to your child
before you take her for shots and suddenly
your kid is looking forward to getting the
pinch? We mothers could get really cre-
ative when we want to cheer up our kids.
Even if you see Pesach cleaning with the
fright that your kid sees the syringe, you
can be that head counselor for yourself.

No one knows what needs to be done to
make your experience fun like you do. Is
it music? A new detergent? A countdown?
A prize at the end? We especially love get-
ting something new. Our essence, after
all, is one of renewal. Every month, we're
like a newborn baby, starting the cycle
all over again. Even a new pair of shoes is
enough for us to feel that newness. Does
new cleaning help sound exciting to you?
Go for it!

3.Dayeinu!

One of my favorite parts of the Haggadah
is dayeinu, which talks about the many
wonders Hashem performed for our
nation. We sing, “If you would have taken
us out of Mitzrayim, but you wouldn’t
split the sea for us... Dayeinu, it would be
enough.” Seriously? How would leaving
Egypt and staying stuck between the sea
and a crowd of fuming Egyptians benefit
us? Still, it would be enough because the
miracle of leaving Mitzrayim was a kind-
ness in its own right, one that deserves
its recognition.

When you plan what your home will look
like on leil haseder, you have one vision
in your head. You see the blinding walls,
the perfectly organized closets, the soup
bubbling on the stove. But what happens
if one of these things don’t happen? What
happens if you don’t get to clean the top
shelf in Moishy’s room? What happens
if you don’t get to reorganize the attic?
Don’t give up on wanting to do, but be
kind enough to tell yourself, “Dayeinu!
This is enough.”

Continued from page 19

“pT12n ox¥n*w,” so that one who tries will
be able to find them and get rid of them.
Hashem is not trying to trick us or cause
us to fail. He knows us and knows exactly
what challenges we need in order to bring
out our love for Hashem. Just like the chil-
dren should not hide the chometz so well
that the one who is searching should fail

to find it, so too Hashem places chometz
in our lives which we can overcome, but
which challenges us and makes us work
and toil to achieve whatever we accom-
plish in Yiddishkeit.

May it be Hashem’s will that we find
the chometz in our lives and destroy it
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and that the process of doing so should
make Hashem’s Torah and mitzvos even
sweeter. Then all of the maror will become
sweet and may we merit to return naw?
D’9W1T72 IRAN, next year in Yerushalayim
1K 1271072 NN NPNRI ANYW N7IRAL.
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Hebrew Language in the Parsha

David Curwin
balashon.com

n Parashat Tzav, the word p'xivn
appears frequently.! We also find it at
the end of Sefer Shemot.? However,
its use in describing the construction
and service in the mishkan seems very
different from its modern meaning -
“army reserves.” What, if anything, is the
connection?
The word n7x19n is the gerund form of the
root Xon, meaning “to fill” or “to be full”,
and is only found in the plural. It appears
in two separate contexts. In Sefer Shemot
it describes the settings of the stones in
the ephod and the breastpiece: 0"x7ni )1x.
Daat Mikra, following Rashi (on Shemot
25:7), says that these gems fill the grooves
in the gold (or other material), so they are
literally “filling stones”. Ramban disagrees,
and following Onkelos, focuses on a differ-
ent sense of the root xon - “full, complete,
perfect”. He writes:
“But the sense of the word n’xayn is that
the stones be whole as they were created,
and that they should not be hewn stones

ParshaxRiddle

Author of the forthcoming book Kohelet: A Map to Eden (Maggid)

which were cut from a large quarry or from
anything which has been chipped off...”
The other use of n’xaYn in the Torah is
for the initiation, inauguration, or conse-
cration of the kohanim as found in our
parasha (as well as some of the verses in
Sefer Shemot). For example, in Vayikra
8:22 we read about the ’xynn X - “ram
of ordination.” According to some scholars,
the “ordination” refers to the filing of the
hands, a symbol of taking office.
We see the connection between filling the
hands and n’xaYn a few verses later:
X917 D2 NYAW 73 DRI N2 XY DI TY ...
DITNR
“..until the day that your period of ordina-
tion is completed, for your ordination [lit-
erally, he will fill your hands] will require
seven days.” (Vayikra 8:33)
The Ben Yehuda dictionary notes that in
modern Hebrew, the word n7xavn is used
to mean “supplement”, again going back
to the root meaning “to fill”, but here with

the sense of “filling in” something. This
is a possible origin of the term n'x19n for
the army reserves, as they supplement the
soldiers in the standing army.

Other scholars disagree, stating that at
the period of the founding of the State of
Israel, 0’8191 was synonymous with the
older, Talmudic word *x7n meaning “mer-
chandise, stock” and was therefore used to
mean “reserves” as well. With the founding
of the IDF, Ben Gurion called these forces
the nimny) oxabn niminy also meaning
“reserves”). But today the two terms have
split, with nTiny generally referring to
an academic program where the soldier
studies in a university prior to his military
service in the field of his study, and o’xavn
applies to the reserve duty citizens do
periodically after they’ve completed their
compulsory army service.

1. Vayikra 7:37; 8:22,28,29,31,33.
2. 25:7; 29:22,26,27,31,34; 35:9,27.

THIS WEEK in
. Jewish History

Nissan 10, 2487 Miriam the prophetess passed away at age 126,

Reb Leor Broh
Mizrachi Melbourne

Find 3 words in a row whose last letters spell
the word N¥n but, in reverse order.

Answer to the Parsha Riddle
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(1274 BCE): and the mobile well which supplied water to

the Jews in the desert in her honor, dried up.
Nissan 11, Yahrzeit of Rabbi Moshe b. Nachman (RaMBaN),
5030 (1270): author, philosopher, mystic, physician and

the greatest scholar of his generation.
April 3,1949: Israel and Jordan signed an armistice agreement.
Nissan 13, Avram, renamed Avraham by G-d, was commanded

2047 (1714 BCE): to circumcise himself, all males in his house
and all future descendents at 8 days old.

Nissan 14, 2448 The first Paschal lambs were sacrificed by
(1312 BCE): the Jews in Egypt to be eaten later that night
before the Exodus at the first Passover Seder.

Birth of Yitzchak, the second of the 3 Patriarchs
and the only one to live his entire life in Israel.

Nissan 15, 2048
(1712 BCE):

April 7,1933: “Jews and dissidents” were banned from the Civil
Service in Germany, resulting in teachers, professors,

judges and other professionals losing their jobs.

The above is an abridged weekly version of Dust & Stars.
To receive a free comprehensive post every day about the events and
remarkable Jews who have changed the world, please subscribe:

https://dustandstars.substack.com/subscribe
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