
THE YIOP 2020 SEDER COMPANION 

Thank you to everyone for contributing! Now we can still have each other at our Seders! 

 

FUN IDEAS: 

From Yerachmiel & Sarah Shaw: 

1. Have a bag/pillowcase with random items that 1 person has picked and placed in the bag. This can include a 

watch, a shoe, a piece of paper, an empty bottle, pretty much anything thats not muktze. And at random places 

and or times during maggid different people have to draw an item out of the bag and relate to where they are in 

the haggadah. In other words to make a connection. 

2. Something else we do which I'm sure most households do is to read round-robin style paragraphs and before we 

move on people have the opportunity to say a dvar Torah before we move on. 

3. B"H we have about 2 dozen different Haggadot and my kids have their own notes from Bais Yaakov, Yeshiva and 

Seminary. We encourage people at our Seder to use different haggadot and add their own input and thoughts. 

4. I also try (try is the key word here) each year to come up with new examples of how the numbers 3, 4, and 5 are in 

the haggadah. 

From Steve Katz 

1. Last year we took couch cushions and pillows and set them up away from the table where we did through magid. 

2. We do marshmallows for correct answers to questions throughout the seder.  

3. Dollar store prizes were given out for good divrey Torah.  

4. Seder bingo.  Fill in squares based on seder stories or activities.  You can find cards to print out online.  

5. I had done questions linking harry potter to the seder when Gabriella, Sidney's kids and my sister's kids were 

reading the series and did the same for other pop culture over the years.  

6. Gabriella suggests Where's Waldo for searching. Sine kind of scavenger hunt.  

7. Acting out the seder story - preference with costumes 

8. Creative maccah bags.  Ideas - Ping pong balls for boils. Sun glasses for choshech. We threw things around the 

table at each maccah. 

 

From Jerry and Sandi Begel: 

1. One of our adult guests, (I think no coincidence was the youngest of her siblings) always suggested:  "why don't we 

all sing the MaNishtanah together" ---- and so we always did. 

2. What is the right 1st course at the meal because: one family had EGG in salt water soup , and the other family had 

POTATO in salt water soup. Our creative answer: do both, i.e. egg and potato in salt water soup. (followed by a 

great meal). 

3. We learned from Aish to entertain the children by tossing ping pong balls to resemble hail, have plastic frogs to 

show plagues, and drown the plastic figures in a bowl of water among other things: One of our guests  was 

disappointed after all the children were adults and these customs were gone, "where are the ping pong balls"? 

4. Certain Hallel duets are fond memories, especially where the chorus is easy for everyone to join in, , i.e. la la la la 

5. Jerry's original contributions from many sources and answers to questions, without question were always a 

highlight ---- a few years back, we went out to both seders and Sandi was so yearning for her Jerry's seder that she 

persuaded him to do a 3rd seder just for the 2 of us. 

6.  

7. Another custom, when the door is opened for Eleyleahu, someone there shakes the table a bit  so some of the wine 

spills out of Eleyleau's cup --- and exclaims" Look, Eleyauhu came --- see, some of his wine is gone, he must have 

drunk it.". 

 

General Divrei Torah 

From Yerachmiel & Sarah Shaw: 



Shabbos HaGadol occurred in the year 2448. A remez to this is in the spelling of the very name Shin=Shabbos, Bais=2000, 

Tov=400 and hagadol=48. Kaboom...2448. 

The purpose of leaving Egypt was for us to say Na'aseh V"nishmah and to get the Torah.Yetzias Mitzrayim and  Na'aseh 

V"nishmah have the same gematria of 891. Wow... 

 

From Jordan Stebbins: 

The Gemara in Pesachim on page 108b brings different cases of when we do and do not need to lean during the Seder. 

Everyone agrees we lean while we eat the Matzah, and not while we eat the Maror. The real question is whether we are 

required to lean while we drink the 4 cups of wine. The Gemara quotes Rabbi Nachman Bar Yitzchak saying that we are, but 

then says in the name of the same Rabbi Nachman Bar Yitzchak we’re not! This contradiction is resolved by saying each of 

these statements go to two different sets of two cups. On one hand, you need to lean in order to show that we are free, and 

that is done during the first two cups, not the last two because “Mai Dehava Hava”, meaning the story is over, so we no 

longer need to show cheyrut (freedom) by leaning. On the other hand, we shouldn't lean during the first two cups, because 

we are still saying “Avadim Hayinu”, and so we should lean at the end! With both of these considerations, the Gemara rules 

that we lean for all 4 cups. 

Tosfot explains the phrase of “Mai Dehava Hava” to mean the following: the first 2 cups were included in the telling over of 

the Haggadah. It was part of the story. Therefore, since we show that we are free, it’s appropriate to lean. However, by the 

last two cups, we have finished telling the story, and so there is no longer a necessity to show cheyrut. 

Tosfot asks the following question: if we don’t lean because we have finished telling over the Haggadah, then why does 

everyone agree that we lean by Matzah? Matzah isn’t eaten until after the Bracha of Geulah, after we finished telling over 

the Haggadah, and if leaning shows Cheyrut, and we are done showing cheyrut, then we should not be required to lean 

while we eat מצה! 

Tosfot gives 3 answers to his question: 

Matzah is the main part of the meal, and one should lean by the meal, so it is appropriate to lean while eating the matzah of 

the meal. Seemingly, according to this answer, one would not be required to lean by the Afikomen. 

By the time we get to the third cup, we have already fulfilled the mitzvah of leaning. That on top of the fact that we have 

finished the Haggadah, we say that leaning is not required by the last two. However, by matzah, we are yet to lean at all, as 

this is the first matzah we are eating, so we say one does lean. According to this reasoning, one would not be required to 

lean while eating the Afikomen, as we already leaned for matzah. 

The torah says that matzah demonstrates bnei yisroel’s quick exodus from Egypt, which is in itself a demonstration of 

freedom. So, by all matzah at the Seder, we would need to lean. According to this, one would be required to lean by the 

Afikomen. 

The Brisker Rav makes a Chakirah on two ways of looking at the mitzvah of leaning.  

The mitzvah of leaning is a separate mitzvah from the 4 cups and matzah that gets added on, so one can fulfil one obligation 

(4 cups or matzah) but not the other (leaning). 

The mitzvah of leaning is part of the mitzvah of 4 cups and matzah. Therefore, if one drank the wine or ate matzah without 

leaning, he would not fulfil the mitzvah of 4 cups and matzah. 

The main difference between the two ways of looking at this is in the case of someone who forgot to lean when he had to. 

The question would be, is this person required to do it over again? According to the first way of looking at the mitzvah, one 

is fulfils his obligation, but just not in the best way. According to the second approach, one has not, as he only did part of 

the mitzvah, and would have to do it over again.  

The Griz points out that this Chakirah explains a dispute between the Rambam and the Rosh. The Rambam does not write 

anywhere that one would have to re-eat matzah if he forgot to lean. Further, the Rambam also says that it is also 

praiseworthy to lean the entire meal. This holds with the first perspective of our chakirah that the two mitzvahs are 

separate. The Rosh on the other hand writes that if someone forgot to lean while eating the matzah, he must redo it, lining 

up with our second approach that the mitzvah of leaning is not its own mitzvah, but rather a part of the bigger mitzvahs of 

the Seder. 

 



From Rabbi Aaron Leib 

While great care is taken in our preparation not to skip over or ‘passover’ any small detail, we often get caught up in the 

nitty gritty details and do not take the time to properly reflect on the holiday and its meaning.  While everyone is familiar 

with the holiday named ‘Pesach’ meaning Passover, that Hashem skipped or passed over the houses of the Jews on His way 

to destroying the first born of Mitzrayim, that is only one opinion mentioned by the Targum and Rashi. The other, much 

less known, reason for the name of the holiday is that ‘Pesach’ means mercy. This reflects the fact that we did not deserve to 

be redeemed, but Hashem in His great mercy took us out anyway. This second explanation may answer a different but 

related question that is often asked about the holiday and its name: why do we, and perhaps more importantly the Rabbis 

of the Mishnaic/Talmudic period, refer to the entire 7(8) day holiday as Pesach and not the biblical name given to it - Chag 

Hamatzot?  

Sefer HaToda'ah quotes in the name of R' Levi Yitzchak of Berditchev that Hashem refers to the holiday Chag HaMatzot to 

express praise of the Jews. They left Egypt with only some dough; so great was their faith in Hashem that Hashem calls it 

Chag HaMatzot to celebrate that fact. The Jews call it "Chag HaPesach" to celebrate the fact that Hashem had mercy, even 

though we weren’t deserving of being saved, and passed over the Jewish houses when He unleashed the plague of the 

firstborn. In essence, by calling it Chag HaPesach we are showing Hashem that we have the utmost hakarat hatov - 

appreciation - for Him because we are recognizing that He didn’t have to save us but did anyway.  

While we are careful not to ‘passover’ any of the details associated with the holiday, we must also remember that all this 

effort is to appreciate the kindness that Hashem showed to even the most undeserving amongst us. It is this great 

appreciation - hakarat hatov -  that makes this night stand out more so than any other night of the year where we also 

mention the exodus from Egypt. While on other nights, the Rav (Yosef Dov Halevi Solvetchik) tells us, the mitzvah is simply 

to mention the exodus, on this night the ultimate goal is to end up giving shevach and hoda’ah, praise and thanksgiving for 

the endless kindness he continuously shows us.  

 

HAGGADAH IDEAS 

From Rabbi Asher Nemes: 

BNEI BRAK 

An incident when Rabbi Eliezer, Rabbi Yehoshua, Rabbi Elazar ben Azarya, Rabbi Akiva, and Rabbi Tarfon were having a 

seder in Bnei Brak, and they spoke about leaving Egypt all night until their students came and told them, “it is time to recite 

Shema.” 

Why did these 5 Tannaim gather together in Bnei Brak?  We know that many of them lived in different cities in Israel: 

Rabbi Akiva lived in Bnei Brak, but was a student of Rabbi Eliezer and Rabbi Yehoshua, Rabbi Yehoshua lived in Peki’im, 

Rabbi Eliezer in Lod.  Why weren’t they in their homes for the seder? 

The Aruch Hashulchan explains in his commentary on the Haggadah that this seder took place shortly after the destruction 

of the Second Beit Hamikdash.  After the destruction, they felt despair and pained about the status of the Jewish Nation: 

there was no longer a Beit Hamikdash, no korbanot, they were defeated by the Romans.  The Gemara at the end of 

Maseches Makkos records a famous story in which Rabban Gamliel, Rabbi Elazar ben Azarya, Rabbi Yehoshua, and Rabbi 

Akiva were walking and saw a fox running through the ruins of the Beit Hamikdash.  Upon witnessing this sight, everyone 

cried except Rabbi Akiva who laughed.  Rabbi Akiva explained to the other Tannaim that he was laughing because since he 

saw the prophecy of the destruction came true, he knows that the promise of being redeemed will also come true. 

Rabbi Akiva was the one who was always able to see the light even when times were bad.  Even during the time of the 

destruction, Rabbi Akiva could see that there will be better times, and Hashem will redeem the Jewish Nation. These same 

Tannaim came to Rabbi Akiva’s seder to be comforted and encouraged, since the Pesach seder represents the eternal nature 

of the Jewish people.  We were taken out of Egypt and saved from the Egyptians.  As we will say in "והיא שעמדה", in every 

generation, the Jewish people have faced oppression and challenges, but Hashem saved us.  Rabbi Akiva was able to see 

that light right after the destruction and encourage the other Tannaim. 

 

From Rabbi Yaakov Snider: 

BNEI BRAK 



It is my understanding that the 5 Rabbis sitting in Bnai Brak lived soon after the destruction of the Second Temple. They 

were discussing the exodus all night. What was it on THAT night that ("oso halayla") that they discussed? And what was it 

about the drasha of Ben Zoma that enabled them to hold this discussion? It is easy to talk about redemption and going from 

Avdus LeChairus when the Temple was around and the Jews were serving Hashem without any troubles or external 

servitude. They could experience and appreciate that Charius. But they were now under the Roman rule and had recently 

lived through the destruction. They were struggling to have a Seder without the Korban Pesach and to celebrate while they 

were living through destruction anddarkness. R. Eleiezer ben Azaria was troubled on discussing Yetzias Mitzraim 

"balaylos", in the darkness of their Galus. Ben Zoma comes to tell us that the discussion of redemption if most important in 

times of darkness to remind us that Hashem is always with us "kol yemai chaiyecha", even in the dark times. And, just like 

in Mitzraim, where we were at the lowest level of darkness (spiritual), we were redeemed, we should take hope that so too, 

here in Galus, we look forward to that redemption. And it is important to discuss it "oso halayla", that time of 

night/darkness that they were in, and to discuss it throughout that darkness until the "morning" when the time of 

redemption will come. 

This Pesach we all are feeling this low time of darkness, being alone without family members and fear of the potential 

destruction (physically and emotionally). We should take the time to discuss our redemption in the past from Egypt, 

Europe, and other dark times to give us chizuk that Hashem will bring us from this darkness into light to resume our 

Avodah as a nation and continue to the complete redemption, bimhayra beyamainu 

 

 

From Yerachmiel & Sarah Shaw: 

BARUCH HAMAKOM 

We call Hashem Hamakom by Baruch Hamakom (we always sing it). Hamakom teaches us Hashem is not limited by space 

and time. Also though its connected to Hashem's name yud-hey-vov-hey which is gematria 10, 5, 6, 5 which of course 

equals 26. Using gematria beirbu'h the square of each of those numbers 100, 25, 36,and 25 which in turn equals 186 the 

gematria of...Hamakom. OMG 

From Gabriella Rive: 

FOUR SONS 

The 5th son 

We all know the four sons.  But the Fifth son represents all the Jews that do not show up to a Seder. Despite all the different 

intentions of the four sons at least they show up to the table. 

 

From Rabbi Asher Nemes 

BARUCH SHOMER 

Blessed is Hashem who kept His promise to Israel, Blessed is He. 

In this section of the Haggadah, we are praising Hashem for keeping his promise to take us out of slavery, as He promised 

Avraham at the Brit Bein Habetarim. 

Why praise Hashem for keeping his promise? If Hashem said he would do something, of course He will do it. 

Rashbeitz explains that we’re not praising Hashem for keeping His promise.  Sometimes, the word “shomer” means to 

guard, but sometimes it mean to anticipate, to wait anxiously.  When Yosef told his father and brothers his dreams, Yaakov 

criticized him but the Passuk also says "ואביו שמר את הדבר", and his father “was שומר” the matter, which Rashi explains 

means Yaakov was anxiously anticipating the fulfillment of the dream. 

Here, when we’re praising Hashem for redeeming us, it’s not only for the fact that He did redeem us, but that Hashem was 

anxiously waiting for the opportunity to redeem Bnei Yisrael. 

In Parshat Bo, the Torah calls the night that we left Egypt, and the night of the seder, as “ליל שמורים-Leil Shemurim,”  the 

evening of Shemurim.  Rashbam explains it is the night that Hashem was waiting for, to have the opportunity to take Bnei 

Yisrael out of Egypt as He promised. 



We see Hashem’s great love for Klal Yisrael, waiting to connect to us and redeem us.  In return, this obligates us to 

reciprocate.  If Hashem anticipates and waits for these opportunities, we should also yearn and eagerly wait for 

opportunities to connect to Hashem. 

 

 

From Steve Thompson: 

TZEH U’L’MAD 

The heart of the seder is Maggid and the heart of Maggid begins with ֵצא ּוְלַמד ַמה ִּבֵּקׁש ָלָבן ָהֲאַרִּמי ַלֲעׂשֹות ְלַיֲעקֹב ָאִבינּו.   The 

Haggadah then continues with next 4 26:5-8 פסוקים (דברים) which are said when someone brings ִּבּכּוִרים in the בית המקדש 

and expounds upon each one as they relate to יציאת מצרים.  

ב׃  ְוָעִנ֨יָת ְוָאַמְרָּת֜ ִלְפֵנ֣י ׀ ְיהוָ֣ה ֱאֹלֶה֗יָך ֲאַרִּמי֙ אֵֹב֣ד ָאִב֔י וַּיֵֶ֣רד ִמְצַרְ֔יָמה וַּיָָ֥גר ָׁש֖ם ִּבְמֵת֣י ְמָע֑ט וְַֽיִהי־ָׁש֕ם ְלגֹ֥וי ָּגדֹ֖ול ָעצּ֥ום ָורָֽ

ה׃  וַָּיֵר֧עּו ֹאָת֛נּו ַהִּמְצִר֖ים וְַיַעּנּ֑ונּו וִַּיְּתנּ֥ו ָעֵל֖ינּו ֲעבָֹד֥ה ָקׁשָֽ

נּו׃  ַוִּנְצַע֕ק ֶאל־ְיהוָ֖ה ֱאֹלֵה֣י ֲאֹבֵת֑ינּו וִַּיְׁשַמ֤ע ְיהָוה֙ ֶאת־קֵֹל֔נּו וַּיְַ֧רא ֶאת־ָעְניֵ֛נּו ְוֶאת־ֲעָמֵל֖נּו ְוֶאת־ַלֲחצֵֽ

ים׃  וַּיֹוִצֵא֤נּו ְיהָוה֙ ִמִּמְצַרִ֔ים ְּביָ֤ד ֲחָזָקה֙ ּוִבְזרַֹ֣ע ְנטּויָ֔ה ּוְבמָֹר֖א ָּגדֹ֑ל ּוְבֹאתֹ֖ות ּוְבמְֹפתִֽ

 

It seems to me that there's one more פסוק that we're not reading, but should be, which is the next one in the Torah.  

ׁש׃  וְַיִבֵא֖נּו ֶאל־ַהָּמקֹ֣ום ַהֶּז֑ה וִַּיֶּתן־ָל֙נּו֙ ֶאת־ָהָאֶ֣רץ ַהּזֹ֔את ֶאֶ֛רץ ָזַב֥ת ָחָל֖ב ּוְדבָֽ

In the context of the ִּבּכּוִרים, it's very important to finish by saying וְַיִבֵא֖נּו ֶאל־ַהָּמקֹ֣ום ַהֶּז֑ה because this explains why I am here 

right now in the בית המקדש במקום הזה, bringing the ִּבּכּוִרים.  In the context of the Haggadah, I think the reason we do not 

find this פסוק is because when the Haggadah was composed, the land of Israel wasn’t ours.  For centuries, the Jews in the 

diaspora saying the Haggadah could not say we had been brought to הארץ הזאת, but today, half, if not more than half, of 

Jewry is in Israel and we should add this verse into the Haggadah.  If you do this, however, remember that you also need to 

expound upon the פסוק.  

For me, without having ארץ ישראל as the destination, it would reduce the importance of יציאת מצרים. So I would say that 

 ארץ refers to  וִַּיֶּתן־ָל֙נּו֙ ֶאת־ָהָאֶ֣רץ ַהּזֹ֔את ,where we culminate our religious destiny ,בית המקדש refers to the וְַיִבֵא֖נּו ֶאל־ַהָּמקֹ֣ום ַהֶּז֑ה

  .provides us with our physical sustenance from the land ֶאֶ֛רץ ָזַב֥ת ָחָל֖ב ּוְדבָֽׁש giving us our homeland, and ,ישראל

Since it’s a night of asking questions, how would you expound this פסוק? 

 

From Dov Sherizen: 

TZEH U’L’MAD 

There is a strange midrash that we recite in the Haggadah shel Pesach that states: "Go and learn what Lavan the Aramean 

desired to do to our father Yaakov. For Pharaoh decreed only against the males, Lavan attempted to uproot everything..." 

Perhaps we can begin to understand this in light of how the Chumash uses mirroring language in describing Pharaoh's 

reaction to b'nei yisrael fleeing (Shemot 14:5-9) to Lavan's reaction to Yaakov fleeing (Bereishit 31:22-25). We are told in 

both stories "Vayugad/ and he was told, ki varach/ that he fled, Vayekach/and he took (i.e.,a posse) Vayirdof/and he 

chased, Vayseig/and he overtook. It appears to be a case of "Maaseh avot siman la'banim". 

Furthermore, from what Lavan states in Bereishit 31:29 "My hand has the power to do evil with you except that the G-d of 

your fathers said to me last night (he is quoting what Hashem warned him in the dream in pasuk 31:24) beware..."  So it 

seems that Lavan would have done harm to Yaakov after he fled just as Pharaoh would have harmed the fleeing B'nai 

Yisrael had not Hashem intervened in both cases. Shabbat Shalom 

 

From Mark Berkman: 

TZEH U’L’MAD 



In the Haggadah, we read that Laban an Aremeian, tried to destroy my father (Jacob), yet there is no clear event shown in 

the Chumash in which Laban tried to actually physically harm Jacob.  So, why this pasuk?  Moreover, this pasuk is in 

comparison to Pharoh, depicting what Laban did as being worse than Pharoh.  Yet, Pharoh did actually physically harm-kill 

Jewish people.  So, why this pasuk?  Because Laban did actually try to destroy Jacob, but it was not throw physical 

aggession, rather it was through false kindness.  Through this false kindness, Laban sought to garner Jacob's favor and 

assimilate Jacob's offspring.  Through this assimilation, Jacob's progeny would be destroyed.  This is our modern danger to 

the Jewish people today, the danger of affiluance and a false sense of comfort.   It is common to remember Hashem in times 

of distress, tougher to remember Hashem in times of comfort.  So, the pasuk about Laban is to remind of the message that 

even in times of "comfort" who we are as the Jewish people and why we are Jews. 

 

From Saul Rube: 

TZEIH U’L’MAD 

We always say over the Chassishe insight on "Lavan bikeish laakor es hakol"-how?? Can he really be compared to Paro?? 

The nutshell idea is that by switching Rachel & Leah, he caused Yoseif to not be the bechor, thus causing the sinah that 

caused us to end up in Mitzrayim in the first place… 

 

From Dov Sherizen: 

VAYOTZI’EINU 

In רביעי of Parshat Chukat it says that Moshe sent מלאכים to the king of Edom with instructions to tell them about what 

happened to us in Egypt (Bamidbar 20: 14-16): “Our forefathers went down to Egypt... the Egyptians did evil to us... we 

cried out to Hashem and He heard our voice, he sent a מלאך and he took us out from Egypt”. Rashi says the מלאך here 

means a messenger, specifically “Moshe”. The Ibn Ezra disagrees with Rashi and says that here  the term מלאך is an angel, 

that Hashem sent and angel. Either way this seems to go against a parallel text taken from Devarim 26: 5-8 quoted in the 

Haggadah which states: Our forefather went down to Egypt... the Egyptians did evil to us...we cried out to Hashem... 

Hashem heard our voice and He took us out of Egypt”. The Haggadah darshans “ not through a מלאך and not through a 

Saraph and not through a שליח”.At first glance this seems to directly contradict Parshat Chukat where Hashem does indeed 

send a מלאך! 

I  asked this question to different members of our shul and various answers were given. One related to the context of 

Parshat Chukat where messengers are sent to the king of Edom. Other answers related to the history and audience of the 

Haggadah. My favorite answer was given by Steve Katz: If you look closely at the words in Chukat it says: ונצעק אלה׳ וישמע 
 Comes along the   .מלאך  an either be referring to Hashem or the  ויוצאנו ממצרים The phrase  .קולינו וישלח מלאך ויוציאנו ממצרים

quote fro Devarim in the Haggadah an it says : ויוצאנו ה׳ ממצרימ, Hashem is the one who took us out and not the   מלאך! ( this 

answer however is not bullet proof, per the haftorah of Korarch, Shmuel 1, 12:8) 

 

From Reyna Katz: 

MAKKOT 

When we recount the makkos it feels as if we're playing a numbers game. 50, 150, 250. What's going on? H-shem promised 

all the illness the mitzraim gets you won't get. 

I am your healer. So the more they get the less for us. 

 

From Sophie Thompson: 

MAKKOT 

It is a widely known fact that there were ten plagues that Hashem sent to liberate us from Egypt. Then, of course, there 

were more plagues at the Yam Suf. But, were there really only ten in Egypt? Some Tannaim tried to prove that there were 

more. Rabbi Yosi HaGilili said that yes, there were ten in Egypt. But, at the Yam Suf, there were fifty. During one of the 

Makkot, Pharaoh’s advisors told him that it was the finger of G-d. Then at the Yam Suf, Bnei Yisrael saw the hand of G-d. 



So, if a finger of G-d is ten plagues, then a hand of G-d is fifty. Then, Rabbi Eliezer says that each plague was worth four 

times the amount. It says, “[Hashem] sent against the Egyptians in His burning anger: wrath, indignation, trouble, and the 

messengers of evil.” Those four descriptions (wrath, indignation, trouble, and the messengers of evil) make the amount of 

plagues quadruple. Then at the Yam Suf, there were two hundred plagues due to the hand of G-d. Similarly, Rabbi Akiva 

says that each plague was worth five times the amount. It says, “[Hashem] sent against the Egyptians in His burning anger: 

wrath, indignation, trouble, and the messengers of evil.” This time, Rabbi Akiva counts five. He includes ‘burning anger.’ 

This adds up to five, making the total plagues amount to fifty. Therefore, at the Yam Suf, there were two hundred fifty. 

This section is here to make us feel special. We are reading about how much Hashem did to protect us and take us out of 

Egypt. Hashem sent plagues to help free the Jewish people so they can come and serve Him. At first, it appears to say that 

there were only ten plagues in Egypt. But then, three different Tanaim say that there were more. Before, we only thought 

that there were ten in Egypt. We thought that ten plagues was a lot, and Hashem did so much for us. Instead, Hashem did 

even more! He had four or five times the amount in Egypt, and hundreds more at the Yam Suf. Hashem is willing to go to 

great lengths to protect His people. This section also creates the feeling of pride. The pride of being Jewish, the pride of 

being the ‘Chosen People.’ Hashem has never done this type of great act for any other nation. Additionally, it proves our 

belief that Hashem is real and is present in our everyday lives. Chag Sameach! 

 

From Saul RUBE: 

MAKKOT 

2) Rav Hirsch's amazing insight re: the middah kineged midah of the makkot that we see through R'Yehudah's simanim. 

Each siman represents a cycle of gerut, avdut (understood as a loss), and inui (physical affliction). E.g. Nile turning from a 

source of life to death made the Mitzrim feel like geirim, frogs brought the economy to a halt,... Finally, after 3 cycles of this, 

makkat bechorot on its own represents all three ideas, and finally brings them to their knees. 

 

From David Barth: 

DAYENU 

I'lu kervanu lifnei  Har Sinai v'lo natan lanu et haTorah, Dayenu -- if He had brought us near to Him at Mount Sinai and 

not given us the Torah, it would have been sufficient.  This is puzzling.  What good would it have been to come to Mount 

Sinai but not been given the Torah?  Receiving the Torah was the entire point.  The idea here, according to Abravanel, is not 

that we could have done without the Torah but that G-d did not have to Himself speak to Bnai Yisrael directly.  G-d could 

have given us the entire Ten Commandments, just like the rest of the Torah, through his prophet Moshe.  That would have 

been sufficient, but G-d gave us the great added benefit of experiencing an even higher level of divine revelation.  

After the end of the entire Dayenu song, we say "al achat kama v'kama tova k'fula um'chupelet la'makom aleynu" -- how 

much so, then, should we be grateful to the Omnipresent for the repeated  and manifold favors bestowed on us -- and then 

we proceed to just repeat back exactly what we already said in the Dayeunu song.  Why do just say again what we already 

said?  The Magid of Dubno suggests, citing Ma'aseh Nissim, that the great miracles we experienced in connection with the 

exodus from Egypt are just an example of or prelude to even greater miracles that we will experience at the ultimate 

redemption.  Accordingly, we're grateful to G-d not just for the miracles listed in Dayenu themselves, but doubly and 

doubly again (k'fula um'chupelet) grateful because we we will in the future experience G-d's miracles on an even greater 

scale.  

 

From Gil Stebbins: 

RABAN GAMLIEL 

I always say that a Seder can be really quick- Just say three things “Pesach”, “Matzah”, and “Marror”. No matter how long 

everyone else’s Seder is, that’s all you have to say. 

 

From Reyna Katz: 

WHO KNOWS ONE? 



Rabbi Burnham:  We like to count things are important to us. In " who knows one" we show what's important to us by 

counting specifically those things. H- ahem, patriarchs, matriarchs. 

 

From Yoni Barash: 


