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§ Having cited a statement of Rabbi Aĥa bar Ĥanina, citing Rabbi 
Asi, citing Rabbi Yoĥanan, the Gemara cites another statement in 
his name: Rabbi Aĥa bar Ĥanina says that Rav Asi says that 
Rabbi Yoĥanan says: Until how many days into a new month 
may one recite a blessing on the month,hb i.e., Birkat HaLevana? 
Until the flaw of the moon is filled, when it no longer appears 
deficient. And until how many days is that? Rav Ya’akov bar Idi 
says that Rav Yehuda says: Until seven days of the month have 
passed. The Sages of Neharde’a say: Until sixteen days of the 
month have passed. 

The Gemara comments: And they both hold in accordance with 
the opinion of Rabbi Yoĥanan that one can recite the blessing 
until the flaw of the moon is filled. The dispute is that this one, i.e., 
Rav Ya’akov bar Idi, who holds one can recite the blessing until 
seven days have passed, understands Rabbi Yoĥanan to be refer-
ring to the day when the moon will be like the string of a bow. 
Before that point the moon appeared merely as a bow, and after 
seven days it appears like a half-circle, like a bow that has a string. 
That one, i.e., the Sages of Neharde’a, who holds one can recite 
the blessing until sixteen days have passed, understands Rabbi 
Yoĥanan to be referring to the day when the moon will be like a 
sieve,b i.e., a full circle.

ַרב  ָאַמר  ֲחִניָנא  ר  ּבַ ַאָחא  י  ַרּבִ ְוָאַמר 

ה ְמָבְרִכין  ּמָ י יֹוָחָנן: ַעד ּכַ ַאִסי ָאַמר ַרּבִ

ִגיָמָתּהד  א ּ׳ְ ְתַמּלֵ ּתִ ַעל ַהחֶֹדׁש? ַעד ׁשֶ

ר ִאיִדי ָאַמר  ה? ָאַמר ַרב ַיֲעקֹב ּבַ ְוַכּמָ

ֵעי ָאְמִרי:  ְבָעהד ְנַהְרּדְ ַרב ְיהּוָדה: ַעד ׁשִ

רד ה ָעׂשָ ָ ּשׁ ַעד ׁשִ

NOTES
Even if two say, etc. – ַנִים אֹוְמִרים וכופ  Some explain that the :ֲאִ׳יּלּו ׁשְ
reason it is more justified to accept the testimony if both of them say 
they do not know is that at least their testimony is internally consistent. 
It is less likely that one would be able to testify to a fact that the other 
does not know (Kos HaYeshuot).

But the mishna teaches their testimony stands – ְוָהא ֵעדּוָתן ַקֶּייֶמת 
 Although Rava also had to emend the text of the mishna, it is :ָקָתֵני
understandable why he did not accept the emendation of Rav Sheshet. 
Rav Sheshet would need to modify the text of the mishna even more 
than Rava, as Rav Sheshet would also need to have the mishna state 
the halakha concerning examinations in addition to his emendation 
concerning interrogations (Ran). Arukh LaNer explains that Rava’s sug-
gested emendation is one of omission, which occurs relatively often. 
Rav Sheshet’s suggested emendation is a change from: Their testimony 
stands, to: Their testimony is void, which is much less likely to occur.

A witness may not know once the majority of the month passed – 
ּה ַנִמי ָלא ָיַדע רּוּבָ  The early commentaries raise the question that if in :ּבְ
fact the contradiction as to the day of the month does not render the 
testimony void even if they say the event occurred late in the month, 
the mishna should have given such an example in order to teach this 
novelty instead of employing an example of the second and third of 
the month. The Ramah explains that the mishna wanted to use the 
same numbers when discussing both a disparity in the day of the 
month and a disparity in the hour of the day, so it had to choose low 
numbers. The Ran explains that had the mishna employed the example 
of days late in the month, one might have thought that with regard to 
days early in the month, even a disparity of two days would not render 
the testimony void.

HALAKHA
Two witnesses say we know and one witness says I do not know – 

ַנִים אֹוְמִרים ָיַדְענּו ְוֶאָחד אֹוֵמר ֵאיִני יֹוֵדַע -If there were more than two wit : ׁשְ
nesses, and the testimony of two of them was congruent, and a third 
witness says in response to one of the interrogations: I do not know, 
the testimony of the first two witnesses stands. This is in accordance 
with the wording of the mishna, not in accordance with the opinion 
of Rabbi Akiva (Rambam Sefer Shofetim, Hilkhot Edut 2:3).

Testimony that you cannot render conspiratory testimony – ֵעדּות 
ה ָיכֹול ַלֲהִזיָמּה ִאי ַאּתָ  The interrogations and the examinations concern :ׁשֶ
details relevant to the halakhic import of the actions of the accused, 
and according to those details the accused will be found liable or 
exempt. The function of these questions is to ascertain what action 
the accused did, and the time and place in which he did it. Since it is 
not possible to render testimony conspiratory if the witnesses do not 
provide a specific time and place for the event, if one of the witnesses 
says he does not know when or where it occurred, his testimony is void, 
as it is testimony which cannot be rendered as conspiratory (Rambam 
Sefer Shofetim, Hilkhot Edut 1:5, 2:1).

Until the majority of the month – ל חֹוֶדׁש  If the statements :ַעד רּוּבֹו ׁשֶ
of the witnesses are not congruent with regard to date of the month, 
and the difference is of one day, if they testified with regard to days in 
the second half of the month their testimony is void, as after the middle 
of the month everyone knows when the month began (Rambam Sefer 
Shofetim, Hilkhot Edut 2:4).

Until how many days may one recite a blessing on the month – ַעד 
ה ְמָבְרִכין ַעל ַהחֶֹדׁש ּמָ  One may recite the blessing on the renewal :ּכַ
of the moon until the sixteenth day following the new moon. This 
calculation is from the astronomical new moon, not from the first day 
of the month. After this time period it is no longer fitting to say the 
blessing that includes the formulation: Who renews the months, in 
accordance with the Sages of Neharde’a (Kesef Mishne). Sheyarei Keneset 
HaGedola and others note that some hold that if it was not possible 
for one to make the blessing until this point, he can do so until the 
end of the sixteenth day.

The early commentaries disagree with regard to the earliest 
time one may recite the blessing. Some hold that one may recite 

the blessing from the first day after the new moon (Rambam; Smag; 
Maharshal). Some even hold that this is the preferred way to perform 
the mitzva (Sefer HaKana). Others hold that one may recite the blessing 
only after the third day (Talmidei Rabbeinu Yona; Baĥ; Taz). It is proper 
to wait seven days from the new moon before reciting blessing, and 
so one should act according to the esoterica. Some explain that the 
Sages of Neharde’a and Rav Yehuda do not disagree; rather, the Sages 
of Neharde’a were discussing the latest permitted time that one may 
recite the blessing and Rav Yehuda was discussing the earliest time 
(Rema). Some hold that if Saturday night falls after the third day but 
before the seventh day after the new moon, the blessing should be 
recited then (Rambam Sefer Ahava, Hilkhot Berakhot 10:17; Shulĥan 
Arukh, Oraĥ Ĥayyim 426:3, and see Magen Avraham and Levush there).

BACKGROUND
The shofar – יּ׳ּוָרא  The court’s custom was to blow a shofar when :ׁשִ
they would establish the new month, in order to publicize the matter. 
This was called: Shipura deyarĥa, the shofar of the month. The blowing 
of trumpets in the Temple at the start of the month is discussed in the 
Torah (see Numbers 10:10).

Until how many days may one make a blessing on the month – ַעד 
ה ְמָבְרִכין ַעל ַהחֶֹדׁש ּמָ  The Gemara here is referring to a blessing that is :ּכַ
recited once a month upon the appearance of the new moon. This is 
not the sanctification of the month that was pronounced by the court 
during the time when there were ordained judges, but the blessing 
on the moon that is recited by anyone anywhere seeing the new 
moon. The blessing is not said immediately at the start of the month, 
but several days later.

The waxing and waning of the moon has been compared to the rise 
and fall of the fortunes of the Jewish people, and the renewal of the 
moon symbolizes the hope for a brighter future that Jews constantly 
express in their prayers. The text of this paragraph-long blessing can 
be found in prayer books and is recited by Jews to this day, usually at 
the conclusion of Shabbat.

מבד

Perek V
Daf 42 Amud a

ְלהּוד  ְסִביָרא  יֹוָחָנן  י  ַרּבִ ּכְ ְוַתְרַוְייהּו 

י ִיְתָרא; ָהא – ְלֶמיֱהֵוי  ָהא – ְלֶמיֱהֵוי ּכִ

י ָנְ׳ָיאד ּכִ

Until how many days may one recite a blessing on the 
month – ה ְמָבְרִכין ַעל ַהחֶֹדׁש ּמָ  One may recite the blessing :ַעד ּכַ
on the renewal of the moon until the sixteenth day following 
the new moon. This calculation is from the astronomical new 
moon, not from the first day of the month. After this time 
period it is no longer fitting to say the blessing that includes the 
formulation: Who renews the months, in accordance with the 
Sages of Neharde’a (Kesef Mishne). Sheyarei Keneset HaGedola 
and others note that some hold that if it was not possible for 
one to make the blessing until this point, he can do so until the 
end of the sixteenth day.

The early commentaries disagree with regard to the ear-
liest time one may recite the blessing. Some hold that one 
may recite the blessing from the first day after the new moon 
(Rambam; Smag; Maharshal). Some even hold that this is the 
preferred way to perform the mitzva (Sefer HaKana). Others 
hold that one may recite the blessing only after the third day 
(Talmidei Rabbeinu Yona; Baĥ; Taz). It is proper to wait seven 
days from the new moon before reciting blessing, and so one 
should act according to the esoterica. Some explain that the 
Sages of Neharde’a and Rav Yehuda do not disagree; rather, 
the Sages of Neharde’a were discussing the latest permitted 
time that one may recite the blessing and Rav Yehuda was 
discussing the earliest time (Rema). Some hold that if Saturday 
night falls after the third day but before the seventh day after 
the new moon, the blessing should be recited then (Rambam 
Sefer Ahava, Hilkhot Berakhot 10:17; Shulĥan Arukh, Oraĥ Ĥayyim 
426:3, and see Magen Avraham and Levush there).

halakha

Until how many days may one recite a blessing on the 
month – ה ְמָבְרִכין ַעל ַהחֶֹדׁש ּמָ  The Gemara here is referring :ַעד ּכַ
to a blessing that is recited once a month upon the appear-
ance of the new moon. This is not the sanctification of the 
month that was pronounced by the court during the time 
when there were ordained judges, but the blessing on the 
moon that is recited by anyone anywhere seeing the new 
moon. The blessing is not said immediately at the start of the 
month, but several days later.

The waxing and waning of the moon has been compared 
to the rise and fall of the fortunes of the Jewish people, and 
the renewal of the moon symbolizes the hope for a brighter 
future that Jews constantly express in their prayers. The text 
of this paragraph-long blessing can be found in prayer books 
and is recited by Jews to this day, usually at the conclusion 
of Shabbat.

background

Like a string, like a sieve – י ָנְ׳ָיא י ִיְתָרא, ּכִ :ּכִ

Phases of the moon

background
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§ Rav Aĥa of Difti said to Ravina: And they should bless the 
blessing of: Blessed are You, Lord our God, King of the Universe, 
Who is good and Who does good,b for the benefit that people 
derive from the light of moon. Ravina said to him: Is that to say 
that when the moon is shrinking we bless, as we do for other 
disasters: Blessed are You, Lord our God, King of the Universe, the 
true Judge,b so that we should conversely bless: Blessed are You, 
Lord our God, King of the Universe, Who is good and Who does 
good, when the moon is growing? Rav Aĥa of Difti said to him: You 
are correct, and we should say them both: The blessing of the true 
Judge, when the moon is waning, and the blessing of Who is good 
and Who does good, when the moon is waxing. Ravina answered 
him: Since this is its nature, we do not bless the moon. The waxing 
and waning of the moon is not an unexpected occurrence that 
requires these blessings.

And Rabbi Aĥa bar Ĥanina says that Rabbi Asi says that Rabbi 
Yoĥanan says: With regard to anyone who blesses the new month 
in its proper time, it is as if he greets the Face of the Divine 
Presence.n Alluding to this, it is written here concerning the sanc-
tification of the new month: “This month shall be for you the 
beginning of months” (Exodus 12:2), and it is written there, where 
the Jewish people encountered the Divine Presence at the splitting 
of the sea: “This is my God and I will glorify Him” (Exodus 15:2). 
The term “this” is employed in both verses. The school of Rabbi 
Yishmael taught: If the Jewish people merited to greet the Face 
of their Father in Heaven only one time each and every month, it 
would suffice for them, since in the blessing of the moon there is 
an aspect of greeting the Divine Presence. Abaye said: Therefore, 
we will say the blessing while standing,h in honor of the Divine 
Presence.

The Gemara relates: Mareimar and Mar Zutra would lean on one 
another’s shouldersn and recite the blessing. Rav Aĥa said to Rav 
Ashi: In the West, Eretz Yisrael, they recite the following blessing 
on the moon: Blessed is He Who renews the months. Rav Ashi 
said to him: Our women also recite that blessing,h meaning that 
this is an abridged version for the unlettered.

Rather, the full version of the blessing is the version of Rav Yehuda. 
As Rav Yehuda says: Blessed are You, Lord our God, King of  
the Universe, Who by His word created the heavens,h and by  
the breath of his mouth all their hosts. He set for them a law  
and a time, that they should not deviate from their task. And  
they are joyous and glad to perform the will of their Owner;  
they are workers of truth whose work is truth. And to the moon 
He said that it should renew itself as a crown of beauty for  
those He carried from the womb,n as they are destined to be  
renewed like it, and to praise their Creator for the name of His  
glorious kingdom. Blessed are You the Lord, Who renews the  
months.

ְלָרִביָנא:  י  יְ׳ּתִ ִמּדִ ַאָחא  ַרב  ֵליּה  ֲאַמר 

ִטיב״! ֲאַמר ֵליּה: ַאּטּו  ְוִליְבִריְך, ״ַהּטֹוב ְוַהּמֵ

ִלְבִריְך,  ַּיין ָהֱאֶמת״, ּדְ י ָחֵסר ִמי ְמָבְרִכיַנן ״ּדַ ּכִ

ְלַתְרַוְייהּו!  ְוִליְבְרִכיְנהּו  ִטיב״?  ְוַהּמֵ ״ַהּטֹוב 

ַהְיינּו אֹוְרֵחיּה, ָלא ְמָבְרִכיַנןד יָון ּדְ ּכֵ

ַאִסי  י  ַרּבִ ָאַמר  ֲחִניָנא  ר  ּבַ ַאָחא  י  ַרּבִ ְוָאַמר 

ַהחֶֹדׁש  ַעל  ַהְמָבֵרְך  ל  ּכָ יֹוָחָנן:  י  ַרּבִ ָאַמר 

ִתיב  ּכְ ִכיָנה,  ׁשְ ֵני  ּ׳ְ ל  ְמַקּבֵ ִאיּלּו  ּכְ ְזַמּנֹו,  ּבִ

ָהָכא: ״ַהחֶֹדׁש ַהֶּזה״ ּוְכִתיב ָהָתם: ״ֶזה ֵאִלי 

ָמֵעאל: ״ִאיְלָמֵלא  י ִיׁשְ ֵבי ַרּבִ ָנא ּדְ ְוַאְנֵוהּו״ד ּתָ

ֲאִביֶהן  ֵני  ּ׳ְ יל  ְלַהְקּבִ א  ֶאּלָ ָרֵאל  ִיׂשְ ָזכּו  לֹא 

ֲאַמר  ָּיים״ד  ּדַ ָוחֶֹדׁש  חֶֹדׁש  ל  ּכָ ַמִים  ָ ּשׁ ּבַ ׁשֶ

דד ְך ֵניְמִריְנהּו ְמעּוּמָ ֵיי: ִהְלּכָ ַאּבַ

ִ׳י ַאֲהָדֵדי, ּוְמָבְרִכיד  ָמֵריָמר ּוָמר זּוְטָרא ְמַכּתְ

ַמַעְרָבא  ּבְ י:  ַאׁשִ ְלַרב  ַאָחא  ַרב  ֵליּה  ֲאַמר 

ים״ד ֲאַמר ֵליּה:  ׁש ֳחָדׁשִ רּוְך ְמַחּדֵ ְמָבְרִכי: ״ּבָ

יָדן ַנִמי ְמָבְרִכיד י ּדִ ַהאי – ָנׁשֵ

רּוְך  ָאַמר ַרב ְיהּוָדה: ״ּבָ ְדַרב ְיהּוָדהד ּדְ א ּכִ ֶאּלָ

ָחִקים ּוְברּוַח  ָרא ׁשְ ַמֲאָמרֹו ּבָ ר ּבְ ]וכופ[ ֲאׁשֶ

ּנּו  ּלֹא ְיׁשַ ל ְצָבָאםד חֹק ּוְזַמן ָנַתן ָלֶהם ׁשֶ יו ּכָ ּ׳ִ

ֵמִחים ַלֲעׂשֹות ְרצֹון  ים ּוׂשְ ׂשִ ְ׳ִקיָדם, ׂשָ ֶאת ּתַ

ָבָנה  ָתן ֱאֶמת, ְוַלּלְ עּוּלָ ּ׳ְ קֹוָנם, ּ׳ֹוֲעֵלי ֱאֶמת ׁשֶ

ַלֲעמּוֵסי  ְ׳ֶאֶרת  ּתִ ֲעֶטֶרת  ׁש,  ְתַחּדֵ ּתִ ׁשֶ ָאַמר 

מֹוָתּה ּוְלָ׳ֵאר  ׁש ּכְ ֵהן ֲעִתיִדין ְלִהְתַחּדֵ ָבֶטן, ׁשֶ

ה  רּוְך ַאּתָ בֹוד ַמְלכּותֹו ּבָ ם ּכְ ְליֹוְצָרם ַעל ׁשֵ

ים״ד ׁש ֳחָדׁשִ הפ ְמַחּדֵ

Who is good and Who does good – ִטיב ְוַהּמֵ  :ַהּטֹוב 
There are two blessings in Jewish practice known by 
this name. The more common of the two is the fourth 
blessing of the Grace after Meals, recited after any 
meal where one eats bread. This Gemara is referring 
to a blessing that is pronounced upon hearing good 
news that benefits more than one individual, or when 
one experiences an improvement over an existing 
situation. The Gemara suggests that since the moon 
continues to grow, it might be appropriate to thank 
God for providing increasing moonlight.

The true Judge – ַּיין ָהֱאֶמת  The Gemara in tractate :ּדַ
Berakhot (54a) mandates that upon hearing bad news 
Jews acknowledge that God, as Master of the Universe, 
has a firm grip on the events that shape our lives. This 
is done by reciting the following blessing: Blessed are 
You, Lord, our God, King of the Universe, the true Judge. 
It has become customary to recite an abridged form of 
the blessing: Blessed is the true Judge, when hearing 
bad news that does not directly affect oneself, and to 
reserve reciting the full form of the blessing, which 
includes the name of God, for news which causes 
personal and deeply felt pain.

background

As if he greets the Face of the Divine Presence – ֵני ל ּ׳ְ ִאיּלּו ְמַקּבֵ  ּכְ
ִכיָנה  There are several interpretations of these statements. The :ׁשְ
Mekhilta deRabbi Yishmael explains that when the Jewish people 
raise their eyes toward the moon, they align their hearts with the 
heavens. Alternatively, the renewal of the moon is a paradigm 
of the creation and renewal of the world (Rabbeinu Yehonatan 
of Lunel). The Maharsha explains that the blessing mentions the 
future renewal of the Jewish people in messianic times, where-
upon they will greet the Divine Presence.

On one another’s shoulders – ִ׳י ַאֲהָדֵדי  Some explain that :ְמַכּתְ
their attendants would carry them on their shoulders, or that their 

attendants would support them with their shoulders because they 
were old and weak (Ramah; Rabbeinu Yehonatan of Lunel). Others 
explain that each one would rest his hands on the shoulder of the 
other as a sign of honor (Menorat HaMaor). The Meiri explains that 
they would leap three times out of joy. This serves as the source 
for the custom to rise upon the toes after reciting this blessing.

Carried from the womb – ַלֲעמּוֵסי ָבֶטן: There is an explanation that 
this appellation for the Jewish people alludes to the fact that they 
perform mitzvot immediately after leaving the womb, specifically, 
circumcision and the redemption of a firstborn male (Rabbeinu 
Yehonatan of Lunel).

notes

Therefore we will say the blessing while standing – 
ד ְך ֵניְמִריְנהּו ְמעּוּמָ  One should recite the blessing of :ִהְלּכָ
the new moon while standing, as reciting this bless-
ing is tantamount to greeting the Divine Presence, in 
accordance with the statements of Rabbi Yoĥanan and 
Abaye (Rambam Sefer Ahava, Hilkhot Berakhot 10:17; 
Shulĥan Arukh, Oraĥ Ĥayyim 426:2).

Our women also recite that blessing – ַנִמי יָדן  ּדִ י   ָנׁשֵ
 Women do not recite the blessing over the :ְמָבְרִכי
moon (Magen Avraham, Oraĥ Ĥayyim 426:2).

Who by His word created the heavens, etc. – ר  ֲאׁשֶ
ָחִקים ָרא ׁשְ ּבָ ַמֲאָמרֹו   The text of the blessing of the :ּבְ
new moon is in accordance with the statement of Rav 
Yehuda. The custom today is to recite several verses in 
addition to the blessing (Rambam Sefer Ahava, Hilkhot 
Berakhot 10:16; Shulĥan Arukh, Oraĥ Ĥayyim 426:1).

halakha
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And although there is no explicit proof to the matter, there  
is an allusion to the matter in another verse, as it is stated:  

“Be not among wine drinkers, among gluttonous eaters of  
meat” (Proverbs 23:20). And the verse states: “For the drunkard 
and the glutton shall come to poverty, and drowsiness shall 
clothe a man with rags” (Proverbs 23:21). That is to say, a person 
who is a glutton and a drunkard, and sleeps a lot due to his  
excessive eating and drinking, will end up poor and dressed in  
rags. Rabbi Zeira expounds the same verse and says: With regard 
to anyone who sleeps in the study hall,h his Torah shall become 
tattered,n as it is stated: “And drowsiness shall clothe a man 
with rags.”

mishna If he stole that which belonged to his 
father and ate on his father’s property, or 

he stole that which belonged to others and ate on the property 
of others, or he stole that which belonged to others and ate  
on his father’s property, he does not become a stubborn and 
rebellious son, unless he steals that which belonged to his 
fatherh and eats on the property of others.n Rabbi Yosei, son  
of Rabbi Yehuda, says: He does not become a stubborn and 
rebellious son unless he steals that which belonged to his father 
and that which belonged to his mother.

gemara The Gemara explains the reasons for the 
various halakhot taught in the mishna: If 

he stole that which belonged to his father and ate on his father’s 
property, even though this is accessible to him and it is easy for 
him to steal, he is afraid that his father will see him eating what 
he had stolen, and therefore he will not be drawn after his action 
to further evil.

If he stole that which belonged to others and ate on the property 
of others, even though he is not afraid of them, as they neither 
know him nor watch over him, this theft is not easily accessible 
to him, as it is performed on someone else’s property, and there-
fore he will not be drawn to additional sin. And all the more so 
if he stole that which belonged to others and ate on his father’s 
property, in which case it is not accessible to him, and he is also 
afraid of his father.

Therefore, he is not liable unless he steals that which belonged  
to his father and eats on the property of others, in which case 
it is easily accessible to him, and he is not afraid, and there is 
concern that he will be drawn after his action to additional sin.

The mishna teaches that Rabbi Yosei, son of Rabbi Yehuda, says 
that he is not liable as a stubborn and rebellious son unless he 
steals that which belonged to his father and that which belonged 
to his mother. The Gemara asks: With regard to his mother, from 
where does she have independently owned property that her son 
can steal? The basis for this question is the halakha that anything 
that a woman acquires is acquired by her husband.h Rabbi 
Yosei, son of Rabbi Ĥanina, says in answer to this question: The 
mishna is referring to a case where the boy stole food from a meal 
that had been prepared for his father and for his mother. In such 
a case the husband grants his wife ownership of the food that  
she will eat over the course of her meal.

The Gemara raises a difficulty. But doesn’t Rabbi Ĥanan bar 
Molada say that Rav Huna says: A stubborn and rebellious son 
is not liable unless he purchases inexpensive meatn and eats it, 
and he purchases inexpensive wine and drinks it, which indicates 
that he becomes liable only if he steals money, not if he steals the 
actual meat and wine? Rather, say that the boy stole from money 
set aside for a meal that was to be prepared for his father and 
for his mother.

ֵרֶכר   – ָבר  ַלּדָ ְרָאָייה  ֵאין  ׁשֶ י  ּ׳ִ ַעל  ְוַאט 

ָיִין  ְבסְֹבֵאי  ִהי  ּתְ פַאל  ֱאַמרד  ּנֶ ׁשֶ ָבר,  ַלּדָ

סֵֹבא  י  פּכִ ְואֹוֵמרד  ָלמֹופ,  ר  ָבׂשָ רְֹלֵלי  ּבְ

נּוָמהפ״.  יׁש  ְלּבִ ּתַ ּוְ ָרִעים  ֵרׁש  ִיּוָ ְורֹוֵלל 

ֵבית  ּבְ ן  ַהָּיׁשֵ ל  ּכָ ֵריָראד  י  ַרּבִ ָאַמר 

ְ ָרִעים  לֹו  ית  ַנֲעׂשֵ ּתֹוָרתֹו  ְדָרׁש,  ַהּמִ

יׁש  ְלּבִ ּתַ ״ּוְ ָרִעים  ֱאַמרד  ּנֶ ׁשֶ ְ ָרִעים, 

נּוָמה״.

ְרׁשּות  ל ָאִביו ְוָאַכל ּבִ ֶ ַנב ִמּשׁ מתניפ ּגָ
ְרׁשּות  ּבִ ְוָאַכל  ֲאֵחִרים  ל  ֶ ִמּשׁ ָאִביו, 

ְרׁשּות  ּבִ ְוָאַכל  ֲאֵחִרים  ל  ֶ ִמּשׁ ֲאֵחִרים, 

ּומֹוֶרה,  סֹוֵרר  ן  ּבֵ ה  ַנֲעׂשֶ ֵאינֹו   – ָאִביו 

ְרׁשּות  ל ָאִביו ְויֹאַכל ּבִ ֶ ִּיְגנֹוב ִמּשׁ ַעד ׁשֶ

ְיהּוָדה אֹוֵמרד  י  ַרּבִ ּבְ יֹוֵסי  י  ַרּבִ ֲאֵחִרים. 

ל ִאּמֹו. ֶ ל ָאִביו ּוִמּשׁ ֶ ִּיְגנֹוב ִמּשׁ ַעד ׁשֶ

ְרׁשּות  ּבִ ְוָאַכל  ָאִביו  ל  ֶ ִמּשׁ ַנב  ״ּגָ גמפ 
ִעית. ִכיַח ֵליּה, ּבְ ׁשְ ב ּדִ ָאִביו״. ַאט ַעל ּגַ

ְרׁשּות ֲאֵחִרים״.  ל ֲאֵחִרים ְוָאַכל ּבִ ֶ ״ִמּשׁ

ִכיַח ֵליּה.  ִעית, ָלא ׁשְ ָלא ּבְ ב ּדְ ַאט ַעל ּגַ

ְרׁשּות  ל ֲאֵחִרים ְוָאַכל ּבִ ֶ ן, ִמּשׁ ּכֵ ְוָכל ׁשֶ

ִכיַח ֵליּה, ּוְבִעית. ָלא ׁשְ ָאִביו, ּדְ

ְרׁשּות  ל ָאִביו ְויֹאַכל ּבִ ֶ ִּיְגנֹוב ִמּשׁ ״ַעד ׁשֶ

ִעית. ִכיַח ֵליּה ְוָלא ּבְ ׁשְ ֲאֵחִרים״ – ּדִ

ַעד  אֹוֵמרד  ְיהּוָדה  י  ַרּבִ ּבְ יֹוֵסי  י  ״ַרּבִ

ל ִאּמֹו״. ִאּמֹו,  ֶ ל ָאִביו ּוִמּשׁ ֶ ִּיְגנֹוב ִמּשׁ ׁשֶ

ָ ָנה  ה  ָ ִאּשׁ ְנָתה  ָ ּ ֶ ּשׁ ַמה  ָלּה?  ְמָנא 

ֲחִניָנאד  י  ַרּבִ ּבְ יֹוֵסי  י  ַרּבִ ָאַמר  ְעָלּה!  ּבַ

עּוָדה ַהּמּוֶכֶנת ְלָאִביו ּוְלִאּמֹו. ִמּסְ

ַרב  ָאַמר  מֹוָלָדה  ר  ּבַ ָחָנן  י  ַרּבִ ְוָהָאַמר 

רֹול  ר ּבְ ׂשָ ִּיְ ֶנה ּבָ הּוָנאד ֵאינֹו ַחָּייב ַעד ׁשֶ

א ֵאיָמאד  ה! ֶאּלָ ּתֶ רֹול ְוִיׁשְ ְויֹאַכל, ַיִין ּבְ

ֵמי ְסעּוָדה ַהּמּוֶכֶנת ְלָאִביו ּוְלִאּמֹו. ִמּדְ

Anyone who sleeps in the study hall – ְדָרׁש ֵבית ַהּמִ ן ּבְ ל ַהָּיׁשֵ  :ּכָ
One may not sleep in a study hall. If a person dozes in a study 
hall, his Torah becomes tattered (Rambam Sefer HaMadda, 
Hilkhot Talmud Torah 4:9; Shulĥan Arukh, Oraĥ Ĥayyim 151:3 
and Yoreh De’a 246:16).

Unless he steals that which belonged to his father –  
ל ָאִביו ֶ ִּיְגנֹוב ִמּשׁ   A rebellious son is not liable to be killed :ַעד ׁשֶ
by stoning unless he steals from his father and uses the  
money to purchase inexpensive meat and wine, and then 
eats and drinks them on the property of others, in accordance 
with the unattributed mishna (Rambam Sefer Shofetim, Hilkhot 
Mamrim 7:2).

Anything that a woman acquires is acquired by her 
husband – ְעָלּה ּבַ ה ָ ָנה  ָ ְנָתה ִאּשׁ ָ ּ ֶ ּשׁ  If one gives a gift to :ַמה 
a married woman on the condition that her husband should 
have no rights over it, the gift itself belongs to the woman, 
but the right to use it belongs to the husband, like any other 
usufruct property. If the giver stipulates at the time of the gift 
that she can use it as she pleases, she has the right to spend 
the money (Rambam Sefer Kinyan, Hilkhot Zekhiya UMattana 
3:13; Shulĥan Arukh, Even HaEzer 85:11).

halakha

His Torah shall become tattered – ָרִעים ְ ית לֹו  ַנֲעׂשֵ  ּתֹוָרתֹו 
 ,Since he falls asleep in the middle of his studying :ְ ָרִעים
sometimes he will remember the question but not the answer 
or the answer and not the question, and he will connect 
matters in an inappropriate way (Ĥayyim Shenayim Yeshalem). 
Furthermore, even if he wakes up and learns what had been 
taught in the interim, a disparity will nevertheless remain 
between the various topics learned, and his study will be like a 
ripped garment that is mended with a patch (Iyyun Ya’akov).

Unless he steals that which belonged to his father and 
eats on the property of others – ל ָאִביו ְויֹאַכל ֶ ִּיְגנֹוב ִמּשׁ  ַעד ׁשֶ
ְרׁשּות ֲאֵחִרים  Some explain that if he eats the food on the :ּבִ
property of others not only does he sin, but he causes others 
to participate in his sin (Sefer Ĥasidim).

Unless he purchases inexpensive meat – רֹול ר ּבְ ׂשָ ִּיְ ֶנה ּבָ  :ַעד ׁשֶ
If he steals the meat and wine there is less of a concern that 
he will persist in this behavior, as meat must be consumed 
at once, and meat and wine are not always available to be 
stolen. But if he steals money he can steal once and use the 
money over an extended period of time (Rabbeinu Yehonatan 
of Lunel; Ramah).

notes

This file may not be reproduced or distributed in any form without express permission from the publisher



144 sanhedrin . perek VIII . 71a . .׳ר  חפ דט עא  

The Gemara presents another answer to the question posed  
concerning the opinion of Rabbi Yosei, son of Rabbi Yehuda: If  
you wish, say instead that another person gave property to the 
mothern and said to her: This shall be yours on the condition 
that your husband shall have no right to it. In such a case, the 
woman acquires the property for herself and her husband does 
not acquire it. Therefore, it is possible for the son to steal from  
his mother’s property.

mishna If his father wishes to have him punished 
but his mother does not wishh that, or if 

his father does not wish to have him punished but his mother 
wishes that, he does not become a stubborn and rebellious  
son, unless they both wish that he be punished. Rabbi Yehuda 
says: If his mother was not suited for his father, the two being 
an inappropriate match, as the Gemara will explain, he does not 
become a stubborn and rebellious son.

gemara The Gemara asks: What does Rabbi 
Yehuda mean when he speaks of the 

mother as being not suited for the father? If we say that due to 
their union they are among those who are liable to receive karet, 
in which case the marriage does not take effect, and certainly if 
the union puts them in the category of those who are liable to 
receive one of the types of court-imposed death penalty, in which 
case the marriage also does not take effect, there is a difficulty: 
Why should it matter if they are not married? Ultimately, his 
father is still his father and his mother is still his mother, and 
the verses concerning the stubborn and rebellious son can be 
fulfilled.

Rather, Rabbi Yehuda is saying that the boy’s mother must  
be identical to his father in several aspects. The Gemara com-
ments: This is also taught in a baraita: Rabbi Yehuda says: If  
his mother was not identical to his father in voice, appearance, 
and height, he does not become a stubborn and rebellious son. 
The Gemara asks: What is the reason for this? As the verse states: 
“He will not obey our voices [kolenu]” (Deuteronomy 21:20),n 
which indicates that they both have the same voice. And since  
we require that they be identical in voice, we also require that 
they be identical in appearance and height.

The Gemara asks: In accordance with whose opinion is that 
which is taught in a baraita: There has never been a stubborn 
and rebellious son and there will never be one in the future,  
as it is impossible to fulfill all the requirements that must be met 
in order to apply this halakha. And why, then, was the passage 
relating to a stubborn and rebellious son written in the Torah?  
So that you may expound upon new understandings of the  
Torah and receive rewardn for your learning, this being an aspect 
of the Torah that has only theoretical value. In accordance with 
whose opinion is this? It is in accordance with the opinion of 
Rabbi Yehuda, who requires that the parents have certain identi-
cal characteristics, making it virtually impossible to apply the 
halakha.

ַוֲאַמר  ַאֵחר,  ָלּה  ַאְ ֵני  ּדְ ֵאיָמאד  ֵעית  ִאיּבָ

ֶהן. ֵאין ְלַבֲעִליְך ְרׁשּות ּבָ ָלּהד ַעל ְמָנת ׁשֶ

מתניפ ָהָיה ָאִביו רֹוֶצה ְוִאּמֹו ֵאיָנּה רֹוָצה, 
ה  ָאִביו ֵאינֹו רֹוֶצה ְוִאּמֹו רֹוָצה – ֵאינֹו ַנֲעׂשֶ

י  ֵניֶהם רֹוִצין. ַרּבִ ְּיהּו ׁשְ ן סֹוֵרר ּומֹוֶרה ַעד ׁשֶ ּבֵ

ְראּוָיה  ִאּמֹו  ָהְיָתה  לֹא  ִאם  ְיהּוָדה אֹוֵמרד 

ן סֹוֵרר ּומֹוֶרה. ה ּבֵ ְלָאִביו, ֵאינֹו ַנֲעׂשֶ

גמפ ַמאי ״ֵאיָנּה ְראּוָיה״? ִאיֵליָמא ַחָּייֵבי 
ין, סֹוט סֹוט  ּדִ ית  ּבֵ ְוַחָּייֵבי ִמיתֹות  ְכִריתֹות 

יּה  ִאּמֵ  – יּה  ְוִאּמֵ ִניְנהּו,  ֲאבּוּה   – ֲאבּוּה 

ִניְנהּו!

ְנָיא ַנִמי ָהִכיד  ָוה ְלָאִביו ָ ָאַמר. ּתַ ׁשָ אד ּבְ ֶאּלָ

ָוה  י ְיהּוָדה אֹוֵמרד ִאם לֹא ָהְיָתה ִאּמֹו ׁשָ ״ַרּבִ

ה  ְלָאִביו ּבְ ֹול ּוְבַמְרֶאה ּוְב ֹוָמה ֵאינֹו ַנֲעׂשֶ

ָאַמר ְ ָראד  ן סֹוֵרר ּומֹוֶרה״. ַמאי ַטְעָמא? ּדְ ּבֵ

ִוין –  ֵעיַנן ׁשָ ״ֵאיֶנּנּו ׁשֵֹמַע ּבְ ֵֹלנּו״, ִמּדְ ֹול ּבָ

ִוין. ֵעיַנן ׁשָ ַמְרֶאה ְו ֹוָמה ַנִמי ּבָ

ן סֹוֵרר ּומֹוֶרה  ַתְנָיאד ״ּבֵ ַמאן ָאְרָלא ָהא ּדְ ּכְ

ב?  ה ִנְכּתַ ְוָלּמָ לֹא ָהָיה ְולֹא ָעִתיד ִלְהיֹות, 

י ְיהּוָדה. ַרּבִ ַמאן? ּכְ ָכר״. ּכְ ל ׂשָ רֹוׁש ְוַ ּבֵ ּדְ

Another person gave property to the mother – ַאְ ֵני ָלּה ַאֵחר: 
There are other methods by which a woman can own property, 
e.g., if she and her husband agree that he will not provide for her 
sustenance, in which case the wages for her work belong to her 
(Ĥayyim Shenayim Yeshalem), or if the woman brought usufruct 
property into the marriage and her husband withdrew his rights 
to it (see Margaliyyot HaYam).

He will not obey our voices [kolenu] – ֵאיֶנּנּו ׁשֵֹמַע ּבְ ֵֹלנּו: Rabbi 
Yehuda learns that the mother and the father must have the same 
voice from the fact that the word kolenu, our voices, is written 
without the letter yod, as if it were singular.

Expound and receive reward – ָכר ל ׂשָ רֹוׁש ְוַ ּבֵ  Such expositions :ּדְ
have a purpose, as they come to teach different lessons. The 
halakha of a stubborn and rebellious son teaches how careful 
and diligent parents must be in the education of their children 
so that they do not end up leading a depraved life (Sefer Ĥasidim; 
Maharsha). The halakha of an idolatrous city teaches the severity 
of idol worship, and the halakha of a leprous house serves as a 
severe reproach of miserliness, as stated in the Yalkut Shimoni 
(HaBoneh).

notes

If his father wishes but his mother does not wish, etc. – 
ְוִאּמֹו ֵאיָנּה רֹוָצה וכופ  If the rebellious son’s :ָהָיה ָאִביו רֹוֶצה 
father wishes to have him punished but his mother does 
not, or if his mother wishes to have him punished but his 
father does not, he is not sentenced as a stubborn and 
rebellious son (Rambam Sefer Shofetim, Hilkhot Mamrim 
7:10).

halakha
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§ Rabbi Elazarp says: Any communal leader who leads the com-
munity calmly, without anger and honestly, is privileged and 
leads them in the World-to-Come, as it is stated: “For he that 
has compassion upon them will lead them, even by the springs 
of water shall he guide them” (Isaiah 49:10). Just as he led them 
in this world, so too will he guide them in the World-to-Come.

The Gemara proceeds to cite additional statements of Rabbi Elazar 
relating to recommended conduct. And Rabbi Elazar says: Great 
is knowledge, as it was placed between two letters, two names 
of God, as it is stated: “For a God of knowledge is the Lord” 
(I Samuel 2:3).

And Rabbi Elazar says: Great is the Holy Temple, as it too  
was placed between two letters, two names of God, as it is  
stated: “The place in which to dwell that You have made, Lord, 
the Temple, Lord, which Your hands have prepared” (Exodus  
15:17). Rav Adda Karĥina’a objects to the explanation that being  
placed between two names of God accords significance. If that is 
so, the same should hold true for vengeance. Shall one say: Great 
is vengeance, as it was placed between two letters, as it is written: 

“God of vengeance, Lord, God of vengeance shine forth” (Psalms 
94:1)?

Rabbi Elazar said to him: In its context, indeed, vengeance is 
great, in accordance with the statement of Ulla. As Ulla says  
with regard to these two appearances: “O Lord, God to Whom 
vengeance belongs; God to Whom vengeance belongs, appear” 
(Psalms 94:1), and: “He appeared from Mount Paran” (Deuter-
onomy 33:2), why are both necessary? One, the second verse,  
is necessary for the attribute of divine good, with which God  
gave the Torah at Sinai, and one, the first verse, is necessary for  
the attribute of divine punishment,n with which God exacts  
vengeance against the enemies and oppressors of the Jewish 
people.

And Rabbi Elazar says: With regard to any person in whom there 
is knowledge,n it is as though the Temple was built in his days, 
as this, knowledge, was placed between two letters and that, the 
Temple, was placed between two letters.

And Rabbi Elazar says: Any person in whom there is knowledge 
ultimately becomes wealthy, as it is stated: “And by knowledge 
are the chambers filled with all precious and pleasant riches” 
(Proverbs 24:4).

And Rabbi Elazar says: With regard to any person in whom there 
is no knowledge, it is prohibited to have mercy upon him,n as it 
is stated: “For it is a people of no understanding; therefore its 
Maker will have no mercy on them, and its Creator will show 
them no favor” (Isaiah 27:11). If God has no mercy upon them,  
all the more so should people not show them mercy.

ְנִהיג ֶאת  ּמַ ְרָנס ׁשֶ ל ּ׳ַ י ֶאְלָעָררד ּכָ ָאַמר ַרּבִ

ָלעֹוָלם  ּוַמְנִהיָגם  רֹוֶכה   – ַנַחת  ּבְ ּבּור  ַהּצִ

ְוַעל  ְיַנֲהֵגם  ְמַרֲחָמם  י  ״ּכִ ֱאַמרד  ּנֶ ׁשֶ א,  ַהּבָ

ַמּבּוֵעי ַמִים ְיַנֲהֵלם״.

ָנה  יּתְ ּנִ ָעה, ׁשֶ דֹוָלה ּדֵ י ֶאְלָעָררד ּגְ ְוָאַמר ַרּבִ

עֹות  י ֵאל ּדֵ ֱאַמרד ״ּכִ ּנֶ י אֹוִתּיֹות, ׁשֶ ּתֵ ין ׁשְ ּבֵ

הפ״.

ין  ן ּבֵ יּתַ ּנִ ׁש ׁשֶ דֹול ִמְ ּדָ י ֶאְלָעָררד ּגָ ְוָאַמר ַרּבִ

ׁש  ַעְלּתָ הפ ִמְ ּדָ ֱאַמרד ״ּ׳ָ ּנֶ י אֹוִתּיֹות, ׁשֶ ּתֵ ׁשְ

א  ַאּדָ ַרב  ָלּה  ַמְתִ יט  ָיֶדיָך״.  ּכֹוְננּו  הפ 

ְנָ ָמה  דֹוָלה  ּגְ ה  ֵמַעּתָ א  ֶאּלָ ַ ְרִחיָנָאהד 

ְכִתיבד ״ֵאל  ּדִ י אֹוִתּיֹות,  ּתֵ ׁשְ ין  ּבֵ ָנה  יּתְ ּנִ ׁשֶ

ְנָ מֹות הפ ֵאל ְנָ מֹות הֹוִ׳יַע״!

א,  ְדעּוּלָ ֵתיּה, ָהִכי ַנִמי, ּכִ ֲאַמר ֵליּהד ְלִמיּלְ

לּו,  ַהּלָ הֹוָ׳ִעּיֹות  י  ּתֵ ׁשְ אד  עּוּלָ ָאַמר  ּדְ

ת  ת טֹוָבה, ְוַאַחת ְלִמּדַ ה? ַאַחת ְלִמּדַ ָלּמָ

ּ׳ּוְרָענּות.

ָעה  ֵּיׁש ּבֹו ּדֵ ל ָאָדם ׁשֶ י ֶאְלָעָררד ּכָ ְוָאַמר ַרּבִ

ֶּזה  ׁשֶ ָיָמיו,  ּבְ ׁש  ְ ּדָ ַהּמִ ית  ּבֵ ִנְבָנה  ִאיּלּו  ּכְ

י  ּתֵ ׁשְ ין  ּבֵ ן  ִניּתַ ְוֶרה  י אֹוִתּיֹות  ּתֵ ׁשְ ין  ּבֵ ן  ִניּתַ

אֹוִתּיֹות.

ָעה  ֵּיׁש ּבֹו ּדֵ ל ָאָדם ׁשֶ י ֶאְלָעָררד ּכָ ְוָאַמר ַרּבִ

ֱאַמרד ״ּוְבַדַעת ֲחָדִרים  ּנֶ ר, ׁשֶ ֵ ַלּסֹוט ִמְתַעּשׁ

ל הֹון ָיָ ר ְוָנִעים״. ְלאּו ּכָ ִיּמָ

ָעה  ֵאין ּבֹו ּדֵ ל ָאָדם ׁשֶ י ֶאְלָעָררד ּכָ ְוָאַמר ַרּבִ

ַעם  י לֹא  ״ּכִ ֱאַמרד  ּנֶ ׁשֶ ָעָליו,  ְלַרֵחם  ָאסּור 

הּו ְויְֹצרֹו  ן לֹא ְיַרֲחֶמּנּו עֹׂשֵ ינֹות הּוא ַעל ּכֵ ּבִ

ּנּו״. לֹא ְיֻחּנֶ

Rabbi Elazar – י ֶאְלָעָרר  In the Gemara, when statements :ַרּבִ
of Rabbi Elazar are cited with no patronymic, the reference 
is to Rabbi Elazar ben Pedat, a second-generation amora 
in Eretz Yisrael. He was born in Babylonia, where he was 
a student of both Rav and Shmuel. In his youth he immi
grated to Eretz Yisrael, where he married and became 
the primary student of Rabbi Yoĥanan. The connection 
between them was so close that at times the Gemara 
raises a contradiction between the statement of one and 
the statement of the other, based on the assumption that 
it was unlikely that Rabbi Yoĥanan and Rabbi Elazar would 
disagree about matters of halakha.

Personalities

One for the attribute of good and one for the attribute of 
punishment – ת ּ׳ּוְרָענּות ת טֹוָבה ְוַאַחת ְלִמּדַ  The attribute :ַאַחת ְלִמּדַ
of good is the payment of reward and compensation taken from 
the gentiles to the Jewish people. That itself is the attribute of 
punishment for the gentiles (Ramah).

Knowledge – ָעה  The knowledge [de’a] Rabbi Elazar is referring :ּדֵ
to is not a matter of study or accumulating information but an 
understanding of the way of the world. This includes compre
hending the appropriate manner in which one should conduct 
himself, and the proper manner in which one should relate to 
himself and to others. That is the reason the Rambam entitled 
his work on ethical conduct Hilkhot Deot.

Any person in whom there is no knowledge, it is prohibited 
to have mercy upon him – ָעה ָאסּור ְלַרֵחם ָעָליו ֵאין ּבֹו ּדֵ ל ָאָדם ׁשֶ  :ּכָ
Some say the reference here is specifically to one who does not 
wish to study and accumulate knowledge, and it is upon him that 
it is prohibited to have mercy (Be’er Sheva). Others explain that 
the reference is to one who misuses the intellect with which he 
was blessed. In doing so, he compromises his human essence 
and is no longer deserving of mercy (Maharsha). Others explain 
the statement simply: It is prohibited to have mercy upon one 
who lacks knowledge and requests an item from one who knows 
that the item will cause the other harm. It is prohibited to have 
mercy upon him and give him what he requested (Margaliyyot 
HaYam).

notes
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And Rabbi Elazar says: With regard to anyone who gives his bread 
to one without knowledge, afflictions befall him, as it is stated: 

“They who eat your bread will place mazor under you, in whom 
there is no discernment” (Obadiah 1:7). And mazor means nothing 
other than afflictions, based on the parallel with another verse, as it 
is stated: “And Ephraim saw his sickness and Judah his wound 
[mezoro]” (Hosea 5:13). This indicates that one who gives his bread 
to one without discernment will ultimately fall ill.

And Rabbi Elazar says: Any person in whom there is no knowl-
edge is ultimately exiled, as it is stated: “Therefore my people are 
exiled, for lack of knowledge” (Isaiah 5:13).

And Rabbi Elazar says: With regard to any house in which there 
are no matters of Torah heard at night,nh the fire of Gehenna con-
sumes it, as it is stated: “All darkness is laid up for his treasures,n 
a fire not fanned shall consume him; it shall go ill with a sarid  
in his tent” ( Job 20:26). Sarid is referring to no one but a Torah 
scholar, as it is stated: “And among the seridim, those whom the 
Lord shall call” ( Joel 3:5). A house that is dark at night and in which 
no Torah is heard will be consumed by a fire that does not require 
fanning with a bellows, the fire of Gehenna.

And Rabbi Elazar says: Anyone who does not benefit Torah schol-
ars from his property never sees a sign of blessing, as it is stated: 

“None of his food shall remain [sarid]; therefore his prosperity 
shall not endure” ( Job 20:21). Sarid is referring to no one but Torah 
scholars, as it is stated: “And among the seridim, those whom the 
Lord shall call.” No prosperity will come to one who does not share 
his food with a Torah scholar.

And Rabbi Elazar says: Anyone who does not leave breadn on his 
tableh at the end of his meal indicating his gratitude to God for 
providing him more than enough never sees a sign of blessing, as it 
is stated: “None of his food shall remain; therefore his prosperity 
shall not endure.”

The Gemara asks: But doesn’t Rabbi Elazar say: With regard to 
anyone who leaves pieces of bread on his table, it is as if he wor-
ships idols, as it is stated: “Who prepare a table for Fortune [Gad] 
and offer blended wine for Destiny” (Isaiah 65:11). The people 
would leave pieces of bread on the table as an offering to the constel-
lation Gad, which they believed influences the fortune of the home. 
This practice was a form of idol worship. The Gemara answers: This 
apparent contradiction is not difficult: This case, where leaving 
pieces of bread is a form of idol worship, applies when there is a 
whole loaf together with the pieces, as the addition of the pieces is 
clearly for idol worship; that case, where failure to leave bread on the 
table is criticized, applies when there is no whole loaf together with 
the pieces.n

And Rabbi Elazar says: With regard to anyone who amends the 
truth in his speech,n it is as though he worships idols. As, it is  
written here, in the verse where Jacob sought to resist taking his 
father’s blessing from Esau: “And I shall seem to him a deceiver 
[metate’a]” (Genesis 27:12), and it is written there with regard to 
idol worship: “They are vanity, the work of deception [tatuim]” 
( Jeremiah 10:15).

And Rabbi Elazar says: With regard to anyone who looks at naked-
ness [erva], his bow is emptied, i.e., he will be robbed of his potency, 
as it is stated: “Your bow is stripped bare [erya]” (Habakkuk 3:9).

And Rabbi Elazar says: Forever be in the dark, i.e., anonymous, and 
you will continue to exist. Rabbi Zeira says: We learn a similar idea 
in a mishna as well (Nega’im 2:3): In a dark house, one does not 
open windows to illuminate it in order to see whether or not its 
blemish is leprosy,h and the house retains the presumptive status of 
ritual purity. Those matters that are obscured are allowed to continue. 
The Gemara affirms: Conclude from that mishna that this is so.

ֵאין  ׁשֶ ְלִמי  יּתֹו  ּ׳ִ ַהּנֹוֵתן  ל  ּכָ ֶאְלָעָררד  י  ַרּבִ ְוָאַמר 

ֱאַמרד ״ַלְחְמָך  ּנֶ ִאין ָעָליו, ׁשֶ ָעה – ִיּסּוִרין ּבָ ּבֹו ּדֵ

בּוָנה ּבֹו״. ְוֵאין ָמרֹור  יָך ֵאין ּתְ ְחּתֶ ימּו ָמרֹור ּתַ ָיׂשִ

ֱאַמרד ״ַוַּיְרא ֶאְ׳ַרִים ֶאת ָחְליֹו  ּנֶ א ִיּסּוִרין, ׁשֶ ֶאּלָ

ִויהּוָדה ֶאת ְמֹררֹו״.

ָעה ַלּסֹוט  ֵאין ּבֹו ּדֵ ל ָאָדם ׁשֶ י ֶאְלָעָררד ּכָ ְוָאַמר ַרּבִ

ִלי ָדַעת״. י ִמּבְ ָלה ַעּמִ ֱאַמרד ״ָלֵכן ּגָ ּנֶ ּגֹוֶלה, ׁשֶ

ְבֵרי ּתֹוָרה  ּדִ ֵאין  ׁשֶ ִית  ּבַ ל  ּכָ י ֶאְלָעָררד  ַרּבִ ְוָאַמר 

ל  ֱאַמרד ״ּכָ ּנֶ ְיָלה ֵאׁש אֹוְכָלתֹו, ׁשֶ ּלַ ָמִעים ּבֹו ּבַ ִנׁשְ

ח ֵיַרע  ָאְכֵלהּו ֵאׁש לֹא ֻנּ׳ָ ְך ָטמּון ִלְצ׳ּוָניו ּתְ חֶֹשׁ

ְלִמיד ָחָכם,  א ּתַ ִריד ֶאּלָ ָאֳהלֹו״. ֵאין ׂשָ ִריד ּבְ ׂשָ

ר הפ  ֵֹרא״. ִריִדים ֲאׁשֶ ֱאַמרד ״ּוַבּשְׂ ּנֶ ׁשֶ

ַתְלִמיֵדי  ה  ְמַהּנֶ ֵאינֹו  ׁשֶ ל  ּכָ ֶאְלָעָררד  י  ַרּבִ ְוָאַמר 

ָרָכה  ּבְ ִסיַמן  רֹוֶאה  ֵאינֹו  ָכָסיו  ִמּנְ  ֲחָכִמים 

ן לֹא  ִריד ְלָאְכלֹו; ַעל ּכֵ ֱאַמרד ״ֵאין ׂשָ ּנֶ ְלעֹוָלם, ׁשֶ

א ַתְלִמיֵדי ֲחָכִמים,  ִריד ֶאּלָ ָיִחיל טּובֹו״. ֵאין ׂשָ

ר הפ  ֵֹרא״. ִריִדים ֲאׁשֶ ֱאַמרד ״ּוַבּשְׂ ּנֶ ׁשֶ

ת  ּ׳ַ ֵּייר  ְמׁשַ ֵאינֹו  ׁשֶ ל  ּכָ ֶאְלָעָררד  י  ַרּבִ ְוָאַמר 

ְלעֹוָלם,  ָרָכה  ּבְ ִסיַמן  רֹוֶאה  ֵאינֹו  ְלָחנֹו  ֻשׁ ַעל 

ָיִחיל  לֹא  ן  ּכֵ ַעל  ְלָאְכלֹו  ִריד  ׂשָ ״ֵאין  ֱאַמרד  ּנֶ ׁשֶ

טּובֹו״.

ִתיִתים ַעל  ּ׳ְ ֵּייר  ל ַהְמׁשַ ּכָ י ֶאְלָעָררד  ַרּבִ ְוָהָאַמר 

ֱאַמרד  ּנֶ ׁשֶ ָרָרה,  ֲעבֹוָדה  עֹוֵבד  ִאיּלּו  ּכְ ְלָחנֹו  ֻשׁ

ְלָחן ְוַהְמַמְלִאים ַלְמִני ִמְמָסְך״!  ד ׁשֻ ״ָהעְֹרִכים ַלּגַ

ֲהֵדיּה. ָהא,  ֵליָמה ּבַ א ׁשְ ִאיּכָ ָיא. ָהא, ּדְ ָלא ַ ׁשְ

ֲהֵדיּה. ֵליָמה ּבַ א ׁשְ ֵליּכָ ּדְ

ִאיּלּו  ִדיּבּורֹו ּכְ ֲחִליט ּבְ ל ַהּמַ י ֶאְלָעָררד ּכָ ְוָאַמר ַרּבִ

ִתיב ָהָכאד ״ְוָהִייִתי ְבֵעיָניו  עֹוֵבד ֲעבֹוָדה ָרָרה. ּכְ

ה  ה, ַמֲעׂשֵ ע״. ּוְכִתיב ָהָתםד ״ֶהֶבל ֵהּמָ ְמַתְעּתֵ ּכִ

ִעים״. ְעּתֻ ּתַ

 – ֶעְרָוה  ּבָ ל  ּכֵ ְסּתַ ַהּמִ ל  ּכָ ֶאְלָעָררד  י  ַרּבִ  ְוָאַמר 

ָך״. ּתֶ ֱאַמרד ״ֶעְרָיה ֵתעֹור ַ ׁשְ ּנֶ ּתֹו ִנְנֶעֶרת, ׁשֶ ַ ׁשְ

י ֶאְלָעָררד ְלעֹוָלם ֱהֵוי ָ ֵבל ְוַ ָּיים. ָאַמר  ְוָאַמר ַרּבִ

ִית ָאֵ׳ל ֵאין  ֵניָנאד ״ּבַ ּתָ ַנִמי  ֵריָראד ַאט ֲאַנן  י  ַרּבִ

ּה. ַמע ִמיּנָ ּ׳ֹוְתִחין לֹו ַחּלֹונֹות ִלְראֹות ִנְגעֹו״. ׁשְ

Any house in which there are no matters of 
Torah heard at night – ְבֵרי ּתֹוָרה ּדִ ֵאין  ִית ׁשֶ ּבַ ל   ּכָ
ְיָלה ּלַ ָמִעים ּבֹו ּבַ  Some explain that the reason for :ִנׁשְ
Rabbi Elazar’s statement is that the Sages encour
aged study at night and said that it engenders 
blessing (Iyyun Ya’akov). Others explain that due 
to the commotion in the streets during the day, 
one is unable to hear what is taking place inside 
the houses. Although residents of the house may 
be engaged in Torah study, no one hears it. At 
night, if matters of Torah are not heard, it is obvi
ous that no Torah is being studied (Maharsha).

All darkness is laid up for his treasures – ל  ּכָ
 Some explain that this refers to :חֹוֶשְך ָטמּון ִלְצ׳ּוָניו
one who conceals Torah knowledge within him 
and does not reveal that knowledge to others 
(Ramah). Others explain that if it is dark and no 
light is kindled in a house to facilitate study, this is 
an indication that no Torah is being studied there 
(Rabbeinu Yehonatan of Lunel).

Leave bread – ת ֵּייר ּ׳ַ Some explain that left :ְמׁשַ
over bread is a sign of blessing (Rabbi Yehuda 
al-Madari). Others explain that one must leave 
some bread uneaten in the event that a poor 
person happens to come toward the end of the 
meal. In that way, he can provide the poor per
son with bread without delay (Ramah; Rabbeinu 
Yehonatan of Lunel).

Pieces and a whole loaf – ֵליָמה ִתיִתים ּוׁשְ  There :ּ׳ְ
are several versions of the text with regard to this 
matter. Apparently, it is appropriate to leave over 
a whole loaf, and that is a portent of blessing. If 
there are already pieces of bread on the table, 
one should not bring a whole loaf. According 
to the Ramah it is forbidden to do so only if one 
states explicitly that he is doing so to bring good 
fortune to the house.

Amends the truth in his speech – ִדיּבּורֹו  :ַמֲחִליט ּבְ
Rashi explains that the reference here is to one 
who alters his voice to conceal his identity. 
Apparently, even if at the time he is not moti
vated by a desire to defraud another, it is a tech
nique employed by the wicked and deceitful and 
one should avoid it (Rabbi Yehuda Bakhrakh).

notes

Any house in which there are no matters of 
Torah heard at night – ְבֵרי ּתֹוָרה ּדִ ֵאין  ִית ׁשֶ ּבַ ל   ּכָ
ְיָלה ּלַ ּבַ ּבֹו  ָמִעים  A house in which no mat :ִנׁשְ
ters of Torah are heard at night will ultimately 
be devoured by fire (Rambam Sefer HaMadda, 
Hilkhot Talmud Torah 3:13; Shulĥan Arukh, Yoreh 
De’a 246:24).

Leave bread on his table – ְלָחנֹו ת ַעל ׁשֻ ֵּייר ּ׳ַ  :ְמׁשַ
It is appropriate for one to leave bread on his 
table, and it is a sign of blessing. Nevertheless, 
one should not bring a whole loaf and place it on 
the table when there are already pieces of bread 
on the table (Shulĥan Arukh, Oraĥ Ĥayyim 180:2 
and Mishna Berura there).

Leprosy in a dark house – ַבִית ָאֵ׳ל  If a stain :ֶנַגע ּבְ
appears on the wall of a dark house, and a priest 
is unable to examine it to ascertain whether it 
is leprosy, one does not bring a candle or open 
windows to facilitate its examination, and the 
house remains ritually pure (Rambam Sefer 
Tahara, Hilkhot Tumat Tzara’at 14:5).

halakha
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was difficult. Elijah was accustomed to coming and revealing 
himself before Rabbi Yosei each day. He was obscured from 
him for three days and did not come. When he came again, 
Rabbi Yosei said to him: Why did the Master not come? Elijah 
said to him: You denigrated me when you called me difficult. 
Rabbi Yosei said to Elijah: This example that is before us illus-
trates the point, as my Master was being difficult by not coming 
during those days.

§ The mishna teaches with regard to the verse: “And there  
shall cleave nothing of that which was devoted to your hand” 
(Deuteronomy 13:18), as long as the wicked exist in the world, 
there is wrath in the world. The Gemara asks: Who are these 
wicked people mentioned in the mishna? Rav Yosef said: They 
are thieves.n

The Sages taught in a baraita: When a wicked person comes 
into the world, wrath comes into the world, as it is stated: 

“When the wicked comes into the world, contempt also  
comes, and with ignominy, reproach” (Proverbs 18:3).n When 
a wicked person is eliminated from the world, good comes 
into the world, as it is stated: “And when the wicked perish 
there is jubilation” (Proverbs 11:10). When a righteous  
person passes from the world, evil comes into the world, as  
it is stated: “The righteous perishes and no man lays it to 
heart; and merciful men are taken, none understand that  
due to the evil the righteous is taken” (Isaiah 57:1) When  
a righteous person comes into the world,n good comes into 
the world with him, as it is stated with regard to Noah: “This  
is one who shall comfort us for our work and the toil of  
our hands” (Genesis 5:29).

 יגד

Perek XI
Daf 113 Amud b

ִאיְכֵסיּה  יּה.  ּבֵ ּגַ ְלֵמיֵתי  ָרִגיל  ֲהָוה  ָדן.  ַ ּ׳ְ

ֲאָתא  י  ּכִ ֲאָתא.  ְוָלא  יֹוֵמי  ָלָתא  ּתְ יּה  ִמיּנֵ

אי ָלא ֲאָתא ָמר״? ֲאַמר  ֲאַמר ֵליּהד ״ַאּמַ

״ָהא  ֵליּהד  ֲאַמר  ִלי״!  ָ ֵרית  ָדן  ״ַ ּ׳ְ ֵליּהד 

ָ א ָ ֵ׳יד ָמר״. ן, ּדְ ַ ּמָ ּדְ

ל  ָיְדָך ְמאּוָמה ִמן ַהֵחֶרםפ. ּכָ ״פְולֹא ִיְדּבַ  ּבְ

עֹוָלם״  ּבָ ַאט  ֲחרֹון  עֹוָלם  ּבָ ִעים  ְרׁשָ ׁשֶ ְרַמן 

ֵבי. ּנָ ִעים? ֲאַמר ַרב יֹוֵסטד ּגַ וכופ. ַמאן ְרׁשָ

א  ּבָ ֲחרֹון  ָלעֹוָלם,  א  ּבָ ע  ״ָרׁשָ ַנןד  ַרּבָ נּו  ּתָ

א ַגם ּבּור  ע ּבָ בֹוא ָרׁשָ ֱאַמרד פּבְ ּנֶ ָלעֹוָלם, ׁשֶ

ע ָאַבד ִמן ָהעֹוָלם,  הפ. ָרׁשָ ְוִעם ָ לֹון ֶחְרּ׳ָ

פּוַבֲאבֹד  ֱאַמרד  ּנֶ ׁשֶ ָלעֹוָלם,  ָאה  ּבָ טֹוָבה 

י  ִנְ׳ַטר ִמן ָהעֹוָלם, ָרָעה  הפ. ַצּדִ ִעים ִרּנָ ְרׁשָ

י  ָאָבד ְוֵאין  ּדִ ֱאַמרד פַהּצַ ּנֶ ָאה ָלעֹוָלם, ׁשֶ ּבָ

ֶנֱאָסִ׳ים  ֶחֶסד  י  ְוַאְנׁשֵ ֵלב  ַעל  ם  ׂשָ ִאיׁש 

י פ.  ּדִ ֵני ָהָרָעה ֶנֱאַסט ַהּצַ י ִמּ׳ְ ֵאין ֵמִבין ּכִ ּבְ

ָלעֹוָלם,  ָאה  ּבָ טֹוָבה  ָלעֹוָלם,  א  ּבָ י   ַצּדִ

בֹון  ּוֵמִעּצְ נּו  ֲעׂשֵ ִמּמַ ְיַנֲחֵמנּו  פֶרה  ֱאַמרד  ּנֶ ׁשֶ

ָיֵדינּופ״.

 הדרן עלך כל ישראל יש להם חל  
וסלי א לה מסכת סנהדרין

NOTES
Who are these wicked people? Thieves – ֵבי ּנָ ִעים? ּגַ  The early :ַמאן ְרׁשָ
and later commentaries question this determination and its place 
here. The straightforward understanding is that anyone who takes 
from another’s property is a thief, as in the case of Achan (see Joshua, 
chapter 7), who confessed that he stole property from Jericho (Ramah). 
Alternatively, the Gemara is referring to thieves who take the spoils of 
an idolatrous city, and in doing so bring the fiery wrath of God upon 
the world (Riaf; Melekhet Shlomo; Beit Shmuel). Others explain that the 

reference here is to ordinary thieves whom the court excommunicates 
until they return the stolen items. Every day that passes in which they 
do not return the stolen items, they violate the provisions of that 
excommunication (Maharsha). Similarly, Maharatz Ĥayyut explains 
that those who steal royal property are as reprehensible as those who 
violate major Torah prohibitions and those who take property from 
which one may net derive benefit, because in doing so they endanger 
the entire Jewish people.

Contempt also comes and with ignominy [kalon] reproach – א ַגם  ּבָ
ה  Some explain that the term kalon means burning, as :ּבּור ְוִעם ָ לֹון ֶחְרּ׳ָ

that is one of the meanings of the root kuf, lamed, heh. Based on that 
understanding, they explain that with advent of evil, wrath comes to 
the world (Rashash).

A righteous person comes into the world – א ָלעֹוָלם י  ּבָ  The verse :ַצּדִ
“This is one who shall comfort” is stated with regard to the birth of Noah, 
to explain why he received that name. On the basis of that verse the 
Sages explained that from the moment that a righteous person enters 
the world, consolation accompanies him.

Who are these wicked people…Thieves – ֵבי ּנָ ִעים…ּגַ  :ַמאן ְרׁשָ
The early and later commentaries question this determina
tion and its place here. The straightforward understanding is 
that anyone who takes from another’s property is a thief, as 
in the case of Achan (see Joshua, chapter 7), who confessed 
that he stole property from Jericho (Ramah). Alternatively, 
the Gemara is referring to thieves who take the spoils of an 
idolatrous city, and in doing so bring the fiery wrath of God 
upon the world (Riaf; Melekhet Shlomo; Beit Shmuel). Others 
explain that the reference here is to ordinary thieves whom 
the court excommunicates until they return the stolen items. 
On every day that passes in which they do not return the sto
len items, they violate the provisions of that excommunica
tion (Maharsha). Similarly, the Maharatz Ĥayyut explains that 
those who steal royal property are as reprehensible as those 
who violate major Torah prohibitions and those who take 
property from which one may not derive benefit, because in 
doing so they endanger the entire Jewish people.

Contempt also comes and with ignominy [kalon] 
reproach – ה א ַגם ּבּור ְוִעם ָ לֹון ֶחְרּ׳ָ  Some explain that the :ּבָ
term kalon means burning, as that is one of the meanings 
of the root kuf, lamed, heh. Based on that understanding, 
they explain that with advent of evil, wrath comes to the 
world (Rashash).

A righteous person comes into the world – א ָלעֹוָלם י  ּבָ  :ַצּדִ
The verse “This is one who shall comfort” is stated with regard 
to the birth of Noah, to explain why he received that name. 
On the basis of that verse the Sages explained that from the 
moment that a righteous person enters the world, consola
tion accompanies him.
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