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The verses continue: “Upon the top of the highest places of the 
city.” Rabba bar bar Ĥana raises a contradiction: It is written: 

“Upon the top of the highest places,” and it is written afterward: 
“For she sits at the door of her house, on a seat in the high places 
of the city” (Proverbs 9:14). Is she at the top or on a seat? He 
explains: Initially, Adam was alone upon the top of a high place, 
and ultimately, Adam was on a seat that is set for a bridegroom, 
when Eve was paired with him.

The verse states in that passage: “Whoever is thoughtless, let him 
turn in here; as for him that lacks understanding, she tells him” 
(Proverbs 9:4). The Gemara explains: The Holy One, Blessed be 
He, said: Who lured this man to sin? The woman told him to sin. 
An allusion to the interpretation that one who is lured to sin by a 
woman is called one “that lacks understanding” is as it is written: 

“He who commits adultery with a woman lacks understanding” 
(Proverbs 6:32).

It is taught in a baraita that Rabbi Meir would say: The dust that 
served to form Adam the first man was gathered from the entire 
world, as it is stated: “When I was made in secret and wrought 
in the lowest places of the earth, Your eyes did see my unshaped 
flesh” (Psalms 139:15–16), and it is written: “For the eyes of the 
Lord run to and fro throughout the whole earth” (II Chronicles 
16:9), indicating that this figure was formed from the whole earth, 
the place within the view of the Lord’s eyes. Rav Oshaya says in 
the name of Rav: With regard to Adam the first man, 

his torso was fashioned from dust taken from Babylonia, and his 
head was fashioned from dust taken from Eretz Yisrael, the most 
important land, and his limbs were fashioned from dust taken 
from the rest of the lands in the world. With regard to his but-
tocks, Rav Aĥa says: They were fashioned from dust taken from 
Akral De’agma,b on the outskirts of Babylonia.

Rabbi Yoĥanan bar Ĥanina says: Daytime is twelve hours long, 
and the day Adam the first man was created was divided as follows: 
In the first hourn of the day, his dust was gathered. In the second, 
an undefined figure was fashioned. In the third, his limbs were 
extended. In the fourth, a soul was cast into him. In the fifth, he 
stood on his legs. In the sixth, he called the creatures by the 
names he gave them. In the seventh, Eve was paired with him. 
In the eighth, they arose to the bed two, and descended four,  
i.e., Cain and Abel were immediately born. In the ninth, he was 
commanded not to eat of the Tree of Knowledge. In the tenth, 
he sinned. In the eleventh, he was judged. In the twelfth, he was 
expelled and left the Garden of Eden, as it is stated: “But man 
abides not in honor; he is like the beasts that perish” (Psalms 
49:13). Adam did not abide, i.e., sleep, in a place of honor for even 
one night.

Rami bar Ĥama says in explanation of the end of that verse: A 
wild animal does not have power over a person unless that 
person seems to the wild animal like an animal, as it is stated: 

“He is like the beasts that perish.”

ָחָנה  ר  ּבַ ר  ּבַ ה  ַרּבָ ָקֶרת״ד  ְמרֵֹמי  י  ּ׳ֵ ּגַ ״ַעל 

א״!  ּסֵ ּכִ ״ַעל  ּוְכִתיב  י״,  ּ׳ֵ ּגַ ״ַעל  ִתיב:  ּכְ ָרֵמי: 

אד ּסֵ יד ּוְלַבּסֹוב, ַעל ּכִ ּ׳ֵ ה, ַעל ּגַ ִחּלָ ּתְ ּבַ

ה ֲחַסר ֵלב ָאְמָרה ּלֹו״ד ָאַמר  ״ִמי ֶ׳ִתי ָיֻסר ֵהּנָ

ה  ָ ִאּשׁ ָלֶזה?  אֹו  ּתְ ּ׳ִ ִמי  רּוְך הּוא:  ּבָ דֹוׁש  ַהּקָ

ה ֲחַסר ֵלב״ד ָ ְכִתיב ״נֵֹאב ִאּשׁ ָאְמָרה לֹו, ּדִ

י ֵמִאיר אֹוֵמר: ָאָדם ָהִראׁשֹון  ְנָיא: ״ָהָיה ַרּבִ ּתַ

ֱאַמר:  ּנֶ ׁשֶ ֲעָ׳רֹו,  ר  הּוְצּבַ ּכּוּלֹו  ָהעֹוָלם  ל  ִמּכָ

ֵעיָניו  הפ  י  פּכִ ּוְכִתיב:  ֵעיֶניָךפ,  ָראּו  ְלִמי  פּגָ

ֲעָיא  ָכל ָהָאֶרץפ״ד ָאַמר ַרב אֹוׁשַ ְמׁשְֹטטֹות ּבְ

ַרב: ָאָדם ָהִראׁשֹון ֵמיּה ּדְ ְ ִמּשׁ

NOTES
Alternatively, Shealtiel – יֵאל ַאְלּתִ ׁשְ ָבר ַאֵחר   Shir HaShirim Rabba :ּדָ
expands this interpretation: The name Assir indicates that God pro-
hibited Jeconiah from having children by means of an oath, and the 
name Shealtiel indicates that God requested dissolution of His oath.

Nehemiah son of Hachaliah was his name – מֹו ן ֲחַכְלָיה ׁשְ  The :ְנֶחְמָיה ּבֶ
person discussed in the Prophets named Zerubbabel was clearly not 
Nehemiah. The Zerubbabel referred to in this verse was apparently 
someone else (Ramah).

Two fathers’ houses are destroyed – י ָאבֹות ֵני ָבּתֵ ִּיְכלּו ׁשְ  There is an :ׁשֶ
allusion to the idea that these two houses will be destroyed before 
the Messiah arrives from the verse: “The scepter shall not depart from 
Judah, nor the ruler’s staff from between his feet, until Shiloh comes” 
(Genesis 49:10), as interpreted in the Gemara (5a). Rabbi Yehuda HaNasi 
took issue with the fact that a similar interpretation that the sons of 
Rabbi Ĥiyya adduced from a verse portrays the Exilarch and the Nasi 
in a negative light (Iyyun Ya’akov).

All became as though they were deaf-mutes – ין ֵחְרׁשִ  The :ַהּכֹל ַנֲעׂשּו ּכְ
Ramah explains that the other Torah scholars did not understand the 
depth of the speaker’s words, and they stood in silence.

For the Master of the World the term soon – ָמֵרי ָעְלָמא  Rav :ְמֵהָרה ּדְ
Aĥa bar Ya’akov stated this to give hope to the Jewish people. Although 
many years have passed without the promises of the prophets being 
fulfilled, one should not despair, as it is a short time in the eyes of God 
(Maharsha).

A beautiful woman and say she is mine – י ִהיא ּלִ ה ָנָאה ְויֹאַמר ׁשֶ ָ  :ִאּשׁ
If all people appeared identical, what is the meaning of one woman 
being beautiful? This may be referring to one whose actions are 
uniquely beautiful, though all are identical in physical appearance 
(Ya’avetz; see Arukh LaNer).

And the differences in thought are due to the robbers – ּוְבַדַעת 
ְזָלִנין ֵני ַהּגַ  Some explain that due to their different thoughts, people :ִמּ׳ְ
ascribe value to different items. This reduces robbery, as not all that 
one has is desired by another (Yefe Einayim).

LANGUAGE

Palace [palterin] – ְלְטִרין  Some assert that this word is identical in :ּ׳ַ
meaning to palatin, from the Greek παλάτιον, palation, meaning pal-
ace, and should be spelled accordingly. Others say that it derives from 
the Latin praetorium, meaning a magnificent building or a govern-
mental palace, with the r phoneme being exchanged for an l phoneme. 
Some point out that this term might come from the Latin palatinum, 
referring to the Palatine Hill, one of the Seven Hills of Rome.

BACKGROUND
Coin stamp – עֹות ְטּבְ  Coins were cast as plain, undecorated :חֹוַתם ַהּמַ
blanks and then stamped with a coin stamp and a hammer. The appro-
priate stamp would be placed on a small, cylindrical anvil, and the coins 
would be hammered on top of them.

Relief from Rostock, Germany, of coin minter at work

Anvil for stamping and minting coins

Manual minting press with shards of coins
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ָרֵאל, ְוֵאָבָריו  ֶבל ְורֹאׁשֹו ֵמֶאֶרץ ִיׂשְ ּגּו׳ֹו ִמּבָ

ָאר ֲאָרצֹותד ַעְגבֹוָתיו – ָאַמר ַרב ַאָחא:  ְ ִמּשׁ

ַאְגָמאד ֵמַאְקָרא ּדְ

ֵרה  ֶעׂשְ ים  ּתֵ ׁשְ ֲחִניָנא:  ר  ּבַ יֹוָחָנן  י  ַרּבִ ָאַמר 

ר  ָעה ִראׁשֹוָנה – הּוְצּבַ עֹות ָהֵוי ַהּיֹוםד ׁשָ ׁשָ

 – ית  ִליׁשִ ׁשְ ּגֹוֶלם;  ה  ַנֲעׂשָ  – ִנָּיה  ׁשְ ֲעָ׳רֹו; 

ָמה;  חּו ֵאָבָריו; ְרִביִעית – ִנְזְרָקה ּבֹו ְנׁשָ ִנְמּתְ

ית – ָקָרא  ִ ּשׁ ׁשִ ַרְגָליו;  ית – ָעַמד ַעל  ֲחִמיׁשִ

ה;  ַחּוָ לֹו  וָגה  ּוְ ִנְזּדַ  – ִביִעית  ׁשְ מֹות;  ׁשֵ

ָעה;  ַנִים ְוָיְרדּו ַאְרּבָ ה ׁשְ ּטָ ִמיִנית – ָעלּו ַלּמִ ׁשְ

ּלֹא ֶלֱאכֹול ִמן ָהִאיָלן;  וה ׁשֶ יִעית – ִנְצַטּוָ ׁשִ ּתְ

ים  ּתֵ ֵרה – ִניּדֹון; ׁשְ יִרית – ָסַרח; ַאַחת ֶעׂשְ ֲעׂשִ

״ָאָדם  ֱאַמר:  ּנֶ ׁשֶ לֹוד  ְוָהַלְך  ִנְטַרד   – ֵרה  ֶעׂשְ

ל ָיִלין״ד יָקר ּבַ ּבִ

ר ָחָמא: ֵאין ַחָּיה ָרָעה ׁשֹוֶלֶטת  ָאַמר ָרִמי ּבַ

ְבֵהָמה,  ּכִ לֹו  ִנְדֶמה  ן  ּכֵ ִאם  א  ֶאּלָ ָאָדם  ּבָ

ֵהמֹות ִנְדמּו״ד ּבְ ל ּכַ ֱאַמר: ״ִנְמׁשַ ּנֶ ׁשֶ

Akra – ַאְקָרא: Apparently from the Greek ἄκρα, akra, 
meaning fortress or tower of the city.

language

Akra De’agma – ַאְגָמא ּדְ  This is apparently the :ַאְקָרא 
name of a Babylonian city, perhaps in the south of the 
country. According to the Arukh this was a lowly place, 
either from a physical or ethical standpoint, and for this 
reason it is said that from here the dust used to create 
Adam’s buttocks was taken.

background

The first hour, etc. – ָעה ִראׁשֹוָנה וכופ -Other versions of this mid :ׁשָ
rash list a different order of events. For example, in the Midrash 
Tanĥuma the order is as follows: In the first hour, God considered 
forming a person; in the second, He consulted with the angels; in 

the third, He gathered the dust; in the fourth, He mixed the dust 
with water; in the fifth, He shaped him; in the sixth, He formed 
him into an empty body; in the seventh, He cast a soul into him; 
in the eighth, He brought him into the Garden of Eden.

notes
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The Gemara presents a mnemonic for the statements that follow: 
At the time, to the end, Aramaic. Rav Yehuda says that Rav 
says: At the time that the Holy One, Blessed be He, sought to 
create a person, He created one group of ministering angels. 
He said to them: If you agree, let us fashion a personn in our 
image. The angels said before him: Master of the Universe, 
what are the actions of this person You suggest to create?  
God said to them: His actions are such and such, according  
to human nature.

The angels said before him: Master of the Universe: “What is 
man that You are mindful of him? And the son of man that  
You think of him?” (Psalms 8:5), i.e., a creature such as this is 
not worth creating. God outstretched His small finger among 
them and burned them with fire. And the same occurred with 
a second group of angels. The third group of angels that He 
asked said before Him: Master of the Universe, the first two 
groups who spoke their mind before You, what did they accom-
plish? The entire world is Yours; whatever You wish to do in 
Your world, do. God then created the first person.

When history arrived at the time of the people of the gene-
ration of the flood and the people of the generation of the 
dispersion, i.e., the Tower of Babel, whose actions were ruinous, 
the angels said before God: Master of the Universe, didn’t the 
first set of angels speak appropriately before You, that human 
beings are not worthy of having been created? God said to them 
concerning humanity: “Even to your old age I am the same; and 
even to hoar hairs will I suffer you; I have made and I will bear; 
and I will carry, and I will deliver you” (Isaiah 46:4), i.e., having 
created people, I will even suffer their flaws.

Rav Yehuda says that Rav says: Adam the first man spanned 
from one end of the world until the other,n as it is stated: 

“Since the day that God created man upon the earth, and from 
the one end of heaven unto the other” (Deuteronomy 4:32), 
meaning that on the day Adam was created he spanned from one 
end of the heavens until the other. Once Adam sinned, the Holy 
One, Blessed be He, placed His hand on him and diminished 
him, as it is stated: “Behind and before You have created men 
and laid Your hand upon me” (Psalms 139:5), that at first Adam 
spanned “behind and before,” meaning everywhere, and then 
God laid His hand on him and diminished him.

Rabbi Elazar says: The height of Adam the first man was from 
the ground until the firmament, as it is stated: “Since the day 
that God created man upon the earth, and from the one end 
of heaven unto the other.” Adam stood “upon the earth” and 
rose to the end of the heavens. Once Adam sinned, the Holy 
One, Blessed be He, placed His hand on him and diminished 
him, as it is stated: “Behind and before You have created me 
and laid Your hand upon me.” The Gemara asks: The interpreta-
tions of the verses contradict each other. The first interpretation 
is that his size was from one end of the world to the other, and 
the second interpretation is that it was from the earth until the 
heavens. The Gemara answers: This and that, from one end of 
the world to another and from the earth until the heavens, are 
one measure, i.e., the same distance.

ְיהּוָדה  ַרב  ָאַמר  ִסיָמןד  ֲאָרִמי  סֹוב  ּבְ ָעה  ׁשָ

רּוְך  ּבָ דֹוׁש  ַהּקָ ׁש  ּקֵ ּבִ ׁשֶ ָעה  ׁשָ ּבְ ַרב:  ָאַמר 

ת ַאַחת  ָרא ּכַ הּוא ִלְבראֹות ֶאת ָהָאָדם, ּבָ

ֵרת, ָאַמר ָלֶהם: ״ְרצֹוְנֶכם,  ָ ַהּשׁ ַמְלֲאֵכי  ל  ׁשֶ

ַצְלֵמנּו״? ָאְמרּו ְלָ׳ָניו: ״ִרּבֹונֹו  ה ָאָדם ּבְ ַנֲעׂשֶ

ְך  ״ּכָ ָלֶהן:  ָאַמר  יו״?  ֲעׂשָ ּמַ ַמה  עֹוָלם,  ל  ׁשֶ

יו״ד ְוָכְך ַמֲעׂשָ

ל עֹוָלם, פָמה ֱאנֹוׁש  ָאְמרּו ְלָ׳ָניו: ״ִרּבֹונֹו ׁשֶ

יט  י ִתְ׳ְקֶדּנּופ״? הֹוׁשִ ֶרּנּו? ּוֶבן ָאָדם ּכִ י ִתְזּכְ ּכִ

ִנָּיהד  ת ׁשְ ָרָ׳םד ְוֵכן ּכַ יֵניֶהן ּוׂשְ ה ּבֵ עֹו ְקַטּנָ ֶאְצּבָ

ל עֹוָלם,  ית ָאְמרּו ְלָ׳ָניו: ״ִרּבֹונֹו ׁשֶ ִליׁשִ ת ׁשְ ּכַ

ל  ָאְמרּו ְלָ׳ֶניָך, ָמה הֹוִעילּו? ּכָ ִראׁשֹוִנים ׁשֶ

ה  ַאּתָ ֶ ּשׁ ַמה  ל  ּכָ הּואד  ָך  ּלְ ׁשֶ ּכּוּלֹו  ָהעֹוָלם 

ה״ד עֹוָלְמָך, ֲעׂשֵ רֹוֶצה ַלֲעׂשֹות ּבְ

י ּדֹור  ּבּול ְוַאְנׁשֵ י ּדֹור ַהּמַ יַע ְלַאְנׁשֵ ִהּגִ יָון ׁשֶ ּכֵ

יֶהן ְמקּוְלָקִלין, ָאְמרּו ְלָ׳ָניו:  ֲעׂשֵ ּמַ ָגה ׁשֶ ּלָ ַהּ׳ַ

ל עֹוָלם, לֹא ָיֶ׳ה ָאְמרּו ִראׁשֹוִנים  ״ִרּבֹונֹו ׁשֶ

ְלָ׳ֶניָך״? ָאַמר ָלֶהן: ״ְוַעד ִזְקָנה ֲאִני הּוא ְוַעד 

יָבה ֲאִני ֶאְסּבֹל״ וגופד ׂשֵ

ָהִראׁשֹון  ָאָדם  ַרב:  ָאַמר  ְיהּוָדה  ַרב  ָאַמר 

ֱאַמר: ״ְלִמן  ּנֶ ִמּסֹוב ָהעֹוָלם ְוַעד סֹו׳ֹו ָהָיה, ׁשֶ

ָהָאֶרץ  ַעל  ָאָדם  ָרא ֱאלִֹהים  ּבָ ר  ֲאׁשֶ ַהּיֹום 

יָון  ָמִים״ד ּכֵ ָ ַמִים ְוַעד ְקֵצה ַהּשׁ ָ ּוְלִמְקֵצה ַהּשׁ

רּוְך הּוא ָידֹו ָעָליו  ּבָ דֹוׁש  יַח ַהּקָ ִהּנִ ַרח,  ּסָ ׁשֶ

ִני  ַצְרּתָ ָוֶקֶדם  ״ָאחֹור  ֱאַמר:  ּנֶ ׁשֶ ּוִמיֲעטֹו, 

ָכה״ד ּ׳ֶ ת ָעַלי ּכַ ׁשֶ ַוּתָ

י ֶאְלָעָזר: ָאָדם ָהִראׁשֹון ִמן ָהָאֶרץ  ָאַמר ַרּבִ

ר  ֱאַמר: ״ְלִמן ַהּיֹום ֲאׁשֶ ּנֶ ַעד ָלָרִקיַע ָהָיה, ׁשֶ

ּוְלִמְקֵצה  ָהָאֶרץ  ַעל  ָאָדם  ֱאלִֹהים  ָרא  ּבָ

ַרח,  ּסָ ׁשֶ יָון  ּכֵ ָמִים״ד  ָ ַהּשׁ ְקֵצה  ַעד  ַמִים  ָ ַהּשׁ

רּוְך הּוא ָידֹו ָעָליו ּוִמיֲעטֹו,  דֹוׁש ּבָ יַח ַהּקָ ִהּנִ

ָקׁשּו  וגופד  ִני״  ַצְרּתָ ָוֶקֶדם  ״ָאחֹור  ֱאַמר:  ּנֶ ׁשֶ

ה  ִמיּדָ ֲחָדא  ְוִאיִדי  ִאיִדי  ַאֲהָדֵדי!  ְקָרֵאי 

ִהיאד

If you agree, let us fashion a person – ה ָאָדם  :ְרצֹוְנֶכם ַנֲעׂשֶ
These episodes are not meant to be understood according 
to their straightforward interpretation, and many explana-
tions have been offered. The Maharal explains this Gemara 
as teaching that all creations, in particular the human 
being, who is the pinnacle of Creation, need to corre-
spond to the creations of the spiritual world as well. God’s 
consulting with the angels means that He ascertained 
whether the existence of man would in fact correspond 
to the existence of the angels. When He saw that he would 
not, He eliminated those angels, until He created angels 
that could coexist with humanity (Be’er HaGola).

notes

Adam the first man spanned from one end of the world until 
the other, etc. – ָאָדם ָהִראׁשֹון ִמּסֹוב ָהעֹוָלם ְוַעד סֹו׳ֹו ָהָיה וכופ: The 
Gemara is apparently describing here the contrast between the 
spiritual capabilities of Adam the first man before his sin and 
after it (Magen Avot).

Behind and before You have created me – ִני ָוֶקֶדם ַצְרּתָ  :ָאחֹור 
Some interpret that this is referring to two creations that God 
created, first large, and afterward diminished in size (Maharsha).

notes
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And Rav Yehuda says that Rav says: Adam the first man spoke 
in the language of Aramaic, as it is stated in the chapter of  
Psalms speaking in the voice of Adam: “How weighty also are 
Your thoughtsn to me, O God” (Psalms 139:17).

And this, i.e., that the verse in Psalms is stated by Adam, is what 
Reish Lakish says: What is the meaning of that which is written: 

“This is the book of the generations of Adam” (Genesis 5:1)? This 
verse teaches that the Holy One, Blessed be He, showed Adam 
every generation and its Torah interpreters, every generation 
and its wise ones. When he arrived at his vision of the generation 
of Rabbi Akiva, Adam was gladdened by his Torah, and sad-
dened by his manner of death. He said: “How weighty also are 
Your thoughts to me, O God,” i.e., how it weighs upon me that a 
man as great as Rabbi Akiva should suffer.

And Rav Yehuda says that Rav says: Adam the first man was a 
heretic,nb as it is stated: “And the Lord called to the man and 
said to him: Where are you”? (Genesis 3:9), meaning, to where 
has your heart turned, indicating that Adam turned from the path 
of truth. Rabbi Yitzĥak says: He was one who drew his foreskin 
forward,n so as to remove any indication that he was circumcised. 
It is written here: “And they like men [adam] have transgressed 
the covenant” (Hosea 6:7), and it is written there: “And the 
uncircumcised male who is not circumcised in the flesh of his 
foreskin, that soul shall be cut off from his people; he has broken 
My covenant” (Genesis 17:14).

Rav Naĥman says: He was a denier of the fundamental principle 
of belief in God. It is written here: “And they like men [adam] 
have transgressed the covenant,” and it is written there: “He has 
broken My covenant,” and it is written in a third verse: “And then 
they shall answer: Because they have forsaken the covenant of 
the Lord their God and worshipped other gods and served them” 
( Jeremiah 22:9).

§ We learned in a mishna there (Avot 4:4): Rabbi Eliezer says: 
Be persistent to learn Torah, and know what to respond to the 
heretic [la’apikoros].l Rabbi Yoĥanan says: This was taught only 
with regard to a gentile heretic, but not with regard to a Jewish 
heretic, as one should not respond to him. All the more so, if  
one does respond he will become more heretical. His heresy is 
assumed to be intentional, and any attempt to rebut it will only 
cause him to reinforce his position.

Rabbi Yoĥanan says: Any place in the Bible from where the 
heretics attempt to prove their heresy, i.e., that there is more than 
one god, the response to their claim is alongside them, i.e., in the 
immediate vicinity of the verses they cite. The verse states that God 
said: “Let us make mann in our image” (Genesis 1:26), employing 
the plural, but it then states: “And God created man in His image” 
(Genesis 1:27), employing the singular. The verse states that God 
said: “Come, let us go down and there confound their language” 
(Genesis 11:7), but it also states: “And the Lord came down to  
see the city and the tower” (Genesis 11:5). The verse states in  
the plural: “There God was revealed [niglu] to him when he  
fled from the face of his brother” (Genesis 35:7), but it also states 
in the singular: “To God Who answers [haoneh] me in the day 
of my distress” (Genesis 35:3).

ָלׁשֹון  ְוָאַמר ַרב ְיהּוָדה ָאַמר ַרב: ָאָדם ָהִראׁשֹון ּבְ

ֱאַמר: ״ְוִלי ַמה ָּיְקרּו ֵרֶעיָך ֵאל״! ּנֶ ר, ׁשֶ י ִסּ׳ֵ ֲאַרּמִ

ְכִתיב: ״ֶזה ֵסֶ׳ר  ָאַמר ֵריׁש ָלִקיׁש: ַמאי ּדִ ְוַהְיינּו ּדְ

רּוְך  דֹוׁש ּבָ ֶהְרָאהּו ַהּקָ ד ׁשֶ ּתֹוְלדֹת ָאָדם״? ְמַלּמֵ

יָון  ּכֵ ַוֲחָכָמיוד  ּדֹור  ּדֹור  יו,  ְודֹוְרׁשָ ּדֹור  ּדֹור  הּוא 

תֹוָרתֹו  ּבְ ַמח  ׂשָ ֲעִקיָבא  י  ַרּבִ ל  ׁשֶ ְלדֹורֹו  יַע  ִהּגִ ׁשֶ

ֵרֶעיָך  ָּיְקרּו  ַמה  ״ְוִלי  ָאַמר:  ִמיָתתֹוד  ּבְ ב  ְוִנְתַעּצֵ

ֵאל״ד

ִמין  ָהִראׁשֹון  ָאָדם  ַרב:  ָאַמר  ְיהּוָדה  ַרב  ְוָאַמר 

״ַוִּיְקָרא הפ ֱאלִֹהים ֶאל ָהָאָדם,  ֱאַמר:  ּנֶ ׁשֶ ָהָיה, 

ִיְצָחק  י  ַרּבִ ָךד  ִלּבְ ָנָטה  ָאן  ה״?  ַאֶּיּכָ לֹו:  ַוּיֹאֶמר 

ה  ִתיב ָהָכא: ״ְוֵהּמָ ָעְרָלתֹו ָהָיהד ּכְ ְך ּבְ ָאַמר: מֹוׁשֵ

ִריִתי  ָאָדם ָעְברּו ְבִרית״, ּוְכִתיב ָהָתם: ״ֶאת ּבְ ּכְ

ֵהַ׳ר״ד

ִתיב ָהָכא:  ר ָהָיהד ּכְ ִעיּקָ ַרב ַנְחָמן ָאַמר: ּכֹוֵ׳ר ּבָ

ִריִתי ֵהַ׳ר״,  ״ָעְברּו ְבִרית״, ּוְכִתיב ָהָתם: ״ֶאת ּבְ

ֱאלֵֹהי  הפ  ִרית  ּבְ ֶאת  ָעְזבּו  ר  ֲאׁשֶ ַעל  ״ְוָאְמרּו 

ֲאבֹוָתם״ד

קּוד ִלְלמֹוד  י ֱאִליֶעֶזר אֹוֵמר: ֱהֵוי ׁשָ ַנן ָהָתם: ״ַרּבִ ּתְ

ָאַמר  יקֹורֹוס״ד  ָלַאּ׳ִ יב  ׁשִ ּתָ ֶ ּשׁ ַמה  ְוַדע  ּתֹוָרה, 

יקֹורֹוס ָנְכִריד ֲאָבל  א ַאּ׳ִ נּו ֶאּלָ י יֹוָחָנן: לֹא ׁשָ ַרּבִ

ָ׳ַקר ְטֵ׳יד ן ּדְ ּכֵ ל ׁשֶ ָרֵאל – ּכָ יקֹורֹוס ִיׂשְ ַאּ׳ִ

יִנים  ַהּמִ ְקרּו  ּ׳ָ ׁשֶ ָמקֹום  ל  ּכָ יֹוָחָנן:  י  ַרּבִ ָאַמר 

ַצְלֵמנּו״, ְואֹוֵמר:  ה ָאָדם ּבְ ן, ״ַנֲעׂשֶ ִציּדָ ׁשּוָבָתן ּבְ ּתְ

״ָהָבה  ַצְלמֹו״ד  ּבְ ָהָאָדם  ֶאת  ֱאלִֹהים  ״ַוִּיְבָרא 

ִלְראֹת  הפ  ״ַוֵּיֵרד   – ָ׳ָתם״  ׂשְ ם  ׁשָ ְוָנְבָלה  ֵנְרָדה 

ֵאָליו  ִנְגלּו  ם  ׁשָ י  ״ּכִ ל״ד  ְגּדָ ַהּמִ ְוֶאת  ָהִעיר  ֶאת 

יֹום ָצָרִתי״ד ָהֱאלִֹהים״ – ״ָלֵאל ָהעֶֹנה אִֹתי ּבְ

How weighty also are Your thoughts [re’ekha] – 
 The Ramah explains that this indicates :ַמה ָּיְקרּו ֵרֶעיָך
that Adam was speaking Aramaic, as re’ekha is simi-
lar to the word ra’ayonekha, the Aramaic term for: 
Your thoughts.

Adam the first man was a heretic – ָאָדם ָהִראׁשֹון 
ָהָיה  Rabbeinu Ĥananel explains that these :ִמין 
negative portrayals of Adam are the way the her-
etics explained the verses cited in the Gemara. By 
contrast, the Ramah explains that each of these 
statements clarifies a different facet of Adam’s sin.

He was one who drew his foreskin forward – ְך  מֹוׁשֵ
ָעְרָלתֹו ָהָיה  Although Adam was not commanded :ּבְ
to circumcise himself, it stands to reason that he was 
created in perfect form, without a foreskin. He then 
pulled skin forward to duplicate the appearance of 
a foreskin, as though to repudiate the significance 
of the mitzva of circumcision. The Ramah explains 
this differently, that Adam was commanded to cir-
cumcise himself, and his failure to do so is described 
as drawing his foreskin forward.

Let us make man – ה ָאָדם  In the Jerusalem :ַנֲעׂשֶ
Talmud the plural term in this verse is explained by 
referencing the fact that there are three partners in 
the creation of all subsequent people: God, a father, 
and a mother.

notes

Heretic – ִמין: The heretics were primarily Christian and non-Chris-
tian Gnostics who had significant expertise in the Bible. They sought 
proof from the Bible for their belief in theological dualism and in 
God’s rejection of the Jewish people. They also tried to undermine 
the significance of the Bible by raising internal contradictions. In 

their battles against Jews and Judaism, the heretics often resorted to 
incitement and slander before the Roman authorities. The problem 
became so acute that the Sages were prompted to add a nineteenth 
blessing to the Amida prayer, the blessing concerning the heretics, 
praying for the demise of these heretics and slanderers.

background

Heretic [apikoros] – יקֹורֹוס   From the name of :ֶאּ׳ִ
the Greek philosopher Επίκουρος, Epikouros, 
whose utilitarian behavioral system of philosophy 
and rejection of the belief in the existence of the 
soul became a symbol of heresy.

language
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Rabbi Yoĥanan cites several examples where the counterclaim is 
in the same verse as the claim of the heretics. The verse states: 

“For what nation is there so great that has God so near to them 
as the Lord our God is whenever we call upon Him?” (Deuter-
onomy 4:7), where the term “near” is written in plural, kerovim, 
but the term “upon Him” is written in singular. Another verse 
states: “And who is like Your people, like Israel, a nation one in 
the earth, whom God went to redeem unto Himself for a peo-
ple?” (II Samuel 7:23), where the term “went” is written in plural, 
halekhu, but the term “Himself ” is written in singular. Another 
verse states: “I beheld till thrones were placed, and one that was 
ancient of days did sit” (Daniel 7:9); where the term “thrones” 
is written in plural, kharsavan, but the term “sit” is written in 
singular.

The Gemara asks: Why do I need these instances of plural words? 
Why does the verse employ the plural at all when referring to 
God? The Gemara explains: This is in accordance with the  
statement of Rabbi Yoĥanan, as Rabbi Yoĥanan says: The Holy 
One, Blessed be He, does not act unless He consults with the 
entourage of Above, i.e., the angels, as it is stated: “The matter 
is by the decree of the watchers, and the sentence by the word 
of the holy ones” (Daniel 4:14).

The Gemara clarifies: This works out well for almost all the verses, 
as they describe an action taken by God, but what is there to say 
concerning the verse: “I beheld till thrones were placed”?n The 
Gemara answers: One throne is for Him and one throne is for 
David, i.e., the messiah, as it is taught in a baraita: One throne is 
for Him and one throne is for David; this is the statement of 
Rabbi Akiva. Rabbi Yosei said to him: Akiva! Until when will 
you desacralize the Divine Presence by equating God with a 
person? Rather, the correct interpretation is that both thrones 
are for God, as one throne is for judgment and one throne is  
for righteousness.

The Gemara asks: Did Rabbi Akiva accept this explanation from 
Rabbi Yosei or did he not accept it from him? The Gemara  
suggests: Come and hear a proof to the matter from what was 
taught in another baraita, as it is taught in a baraita: One throne 
is for judgment and one throne is for righteousness; this is  
the statement of Rabbi Akiva. Rabbi Elazar ben Azarya said to 
him: Akiva! What are you doing near, i.e., discussing, matters of 
aggada?b Go near tractates Nega’im and Oholot,n which examine 
the complex halakhot of ritual purity, where your knowledge is 
unparalleled. Rather, the correct interpretation is that while both 
thrones are for God, one is for a throne and one is for a stool. 
There is a throne for God to sit upon, and a stool that serves as 
His footstool.

Rav Naĥman says: This one, i.e., any person, who knows how to 
respond to the heretics as effectively as Rav Idit should respond 
to them, but if he does not know, he should not respond to them. 
The Gemara relates: A certain heretic said to Rav Idit: It is writ-
ten in the verse concerning God: “And to Moses He said: Come 
up to the Lord” (Exodus 24:1). The heretic raised a question:  
It should have stated: Come up to Me. Rav Idit said to him: This 
term, “the Lord,” in that verse is referring to the angel Metatron,l 
whose name is like the name of his Master,n as it is written: 

“Behold I send an angel before you to keep you in the way and to 
bring you to the place that I have prepared. Take heed of him and 
obey his voice; do not defy him; for he will not pardon your 
transgression, for My name is in him” (Exodus 23:20–21).

ְקרִֹבים  ר לֹו ֱאלִֹהים  ֲאׁשֶ דֹול  ּגָ גֹוי  ִמי  י  ״ּכִ

ָכל ָקְרֵאנּו ֵאָליו״ ״ּוִמי  הפ ֱאלֵֹהינּו ּבְ ֵאָליו ּכַ

ר  ֲאׁשֶ ָאֶרץ  ּבָ ֶאָחד  ּגֹוי  ָרֵאל  ִיׂשְ ּכְ ָך  ְכַעּמְ

י  ּדִ ״ַעד  ְלָעם״ד  לֹו  ִלְ׳ּדֹות  ֱאלִֹהים  ָהְלכּו 

יק יֹוִמין ְיִתיב״ד ָכְרָסָון ְרִמיו ְוַעּתִ

י  ַרּבִ ָאַמר  ּדְ יֹוָחָנן,  י  ְדַרּבִ ּכִ ִלי?  ה  ָלּמָ ָהָנְך 

ָבר  ה ּדָ רּוְך הּוא עֹוׂשֶ דֹוׁש ּבָ יֹוָחָנן: ֵאין ַהּקָ

ל ַמְעָלה,  ׁשֶ ְלָיא  ַ׳ּמַ ּבְ ִנְמָלְך  ן  ּכֵ א ִאם  ֶאּלָ

ָמא ּוְבַמֲאַמר  ְתּגָ ְגֵזַרת ִעיִרין ּ׳ִ ֱאַמר: ״ּבִ ּנֶ ׁשֶ

ֵאְלָתא״ד ין ׁשְ יׁשִ ַקּדִ

י ָכְרָסָון ְרִמיו״ ַמאי  ּדִ ִהי, ״ַעד  ּכּוּלְ ָהֵתיַנח 

ְלָדִוד,  ְוֶאָחד  לֹו  ֶאָחד  ְלֵמיַמר?  א  ִאיּכָ

י  ַרּבִ ְבֵרי  ּדִ ְלָדִוד,  ְוֶאָחד  לֹו  ֶאָחד  ַתְנָיא:  ּדְ

ַעד  ֲעִקיָבא!  יֹוֵסי:  י  ַרּבִ לֹו  ָאַמר  ֲעִקיָבא, 

א: ֶאָחד  ִכיָנה חֹול? ֶאּלָ ה ׁשְ ה עֹוׂשֶ ָמַתי ַאּתָ

ְלִדין ְוֶאָחד ִלְצָדָקהד

א  ּתָ יּה?  ִמיּנֵ ָלּה  ִקּבְ ָלא  אֹו  יּה,  ִמיּנֵ ָלּה  ִקּבְ

ַתְנָיא: ֶאָחד ְלִדין ְוֶאָחד ִלְצָדָקה,  ַמע, ּדְ ׁשְ

ן  י ֶאְלָעָזר ּבֶ י ֲעִקיָבא, ָאַמר לֹו ַרּבִ ְבֵרי ַרּבִ ּדִ

ָלְך  ָדה? ּכְ ָך ֵאֶצל ַהּגָ ֲעַזְרָיא: ֲעִקיָבא! ַמה ּלְ

א,  א: ֶאָחד ְלִכּסֵ ֵאֶצל ְנָגִעים ָוֳאָהלֹות! ֶאּלָ

ַרְ׳ַרב  ב ָעָליו, ׁשְ א ֵליׁשֵ ּסֵ ַרְ׳ַרבד ּכִ ְוֶאָחד ִלׁשְ

ַלֲהדֹום ַרְגָליוד

ָיַדע ְלַאֲהדּוֵרי  ָאַמר ַרב ַנְחָמן: ַהאי ַמאן ּדְ

ְוִאי ָלא –  ִליֲהַדר,  ַרב ִאיִדית –  ּכְ יִנים  ַלּמִ

ָלא ִליֲהַדרד ֲאַמר ַההּוא ִמיָנא ְלַרב ִאיִדית: 

הפ״ד  ֶאל  ֲעֵלה  ָאַמר  ה  מֹׁשֶ ״ְוֶאל  ִתיב:  ּכְ

ֶזהּו  ֵליּה:  ֲאַמר  ֵליּה!  ֵעי  ִמיּבָ ֵאַלי״  ״ֲעֵלה 

י  ״ּכִ ְכִתיב:  ּדִ ַרּבֹו,  ם  ׁשֵ ּכְ מֹו  ְ ּשׁ ׁשֶ ֵמַטְטרֹון, 

ִקְרּבֹו״ד ִמי ּבְ ׁשְ

Till thrones were placed – י ָכְרָסָון ְרִמיו ּדִ  The throne :ַעד 
in this Gemara is meant to be understood as a symbol of 
authority. The various interpretations address the manner 
in which God demonstrates His authority over the world.

Nega’im and Oholot – ְנָגִעים ָוֳאָהלֹות: Although the Mishna 
was redacted in its current form by Rabbi Yehuda HaNasi, 
several generations after Rabbi Akiva lived, there were 
groups of mishnayot organized into tractates before Rabbi 
Yehuda HaNasi’s time. Another possibility is that Rabbi Ela-
zar ben Azaria was referring not to the tractates of Nega’im 
and Oholot, but to the topics of leprous marks and impurity 
imparted by a tent, respectively.

Whose name is like the name of his Master – ם ׁשֵ מֹו ּכְ ְ ּשׁ  ׁשֶ
 The proper discussion of this topic is reserved for those :ַרּבֹו
steeped in studies of esoterica. For the purposes of this 
Gemara, it suffices to say that an angel, as a messenger of 
God, can sometimes even be identified with God, as the 
angel is the instrument through which God acts in the 
world. It is clear that the messenger is not in fact like God.

notes

Aggada – ָדה  Generally, the term aggada is taken to :ַאּגָ
include all sections of the Talmud that are not halakhic 
in nature and that are therefore not subject to any final, 
definitive ruling. Consequently, all the theological and 
philosophical discussions, stories about individuals, 
ethical guidance and other such subjects are included 
in a category that is by no means homogeneous, called 
Aggada. Halakha and aggada resemble each other closely 
in method and in their ways of thinking, and the transition 
from one to the other is generally handled in the Talmud in 
a way that would not emphasize any practical distinction. 
The subject of the Talmud is reality in its broadest sense. 
This includes both those matters with regard to which it 
is possible to define specific obligations, called halakha, 
and those matters with regard to which it is impossible to 
define such obligations, called aggada.

Parables are stories used to illustrate a particular les-
son. Curiously, later on this same amud the Gemara dis-
tinguishes between aggada and parables, whereas the 
latter would usually be considered a type of literature 
within the aggadic realm. The Gemara might be saying 
that Rabbi Meir devoted one-third of his lecture to para-
bles and granted equal time to all the rest of his aggadic 
presentations.

background

Metatron – ֵמַטְטרֹון: Some claim that this name derives from 
the Latin metator, meaning a measurer, one who marks off, or 
a fixer of boundaries. Others claim it is related to the Greek 

μετά θρόνου, meta trono, meaning: After the throne, that is to 
say, the ministering angel who stands, as it were, behind God’s 
Throne of Glory.

language
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The heretic said to him: If so, if this angel is equated with God, 
we should worship him as we worship God. Rav Idit said to 
him: It is written: “Do not defy [tammer] him,” which alludes 
to: Do not replace Me [temireni] with him. The heretic said to 
him: If so, why do I need the clause “For he will not pardon 
your transgression”? Rav Idit said to him: We believe that  
we did not accept the angel even as a guide [befarvanka]nl  
for the journey, as it is written: “And he said to him: If Your 
Presence go not with me raise us not up from here” (Exodus 
33:15). Moses told God that if God Himself does not accompany 
the Jewish people they do not want to travel to Eretz Yisrael.

The Gemara relates: A certain heretic said to Rabbi Yishmael, 
son of Rabbi Yosei: It is written: “And the Lord rained upon 
Sodom and upon Gomorrah brimstone and fire from the 
Lord out of heaven” (Genesis 19:24). The heretic raised the 
question: It should have stated: From Him out of heaven.  
A certain launderer said to Rabbi Yishmael: Leave him be;  
I will respond to him. This is as it is written: “And Lemech  
said to his wives: Adah and Zillah, hear my voice; wives of 
Lemech, hearken to my speech” (Genesis 4:23). One can raise 
the question: It should have been written: My wives, and not: 

“Wives of Lemech.” Rather, it is the style of the verse to speak 
in this manner. Here too, it is the style of the verse to speak in 
this manner. Rabbi Yishmael said to the launderer: From where 
did you hear this interpretation? The launderer said to him:  
I heard it at the lecture of Rabbi Meir.

The Gemara comments: This is as Rabbi Yoĥanan said: When 
Rabbi Meir would teach his lecture he would expound  
one-third halakha, one-third aggada, and one-third parables.  
And Rabbi Yoĥanan says: Rabbi Meir had, i.e., taught, three 
hundred parables of foxes, and we have only three. 

And they are the parables concerning the following verses: “The 
fathers have eaten sour grapes,n and the children’s teeth are 
set on edge” (Ezekiel 18:2); “Just balances, just weights…shall 
you have” (Leviticus 19:36); and “The righteous is delivered 
out of trouble, and the wicked comes in his stead” (Proverbs 
11:8).

§ The Roman emperor said to Rabban Gamliel:p Your God is 
a thief, as it is written: “And the Lord God caused a deep sleep 
to fall upon the man and he slept; and He took one of his sides, 
and closed up the place with flesh instead” (Genesis 2:21). The 
daughter of the emperor said to Rabban Gamliel: Leave him, 
as I will respond to him. She said to her father: Provide one 
commander [dukhus]l for me to avenge someone’s wrongdoing. 
The emperor said to her: Why do you need him? She said to 
him: Armed bandits came to us this past night, and took a 
silver jug [kiton]l from us, and left a golden jug for us. The 
emperor said to her: If so, would it be that armed bandits such 
as these would come to us every day. She said to him: And was 
it not similarly good for Adam the first man that God took a 
side from him and gave him a maidservant to serve him?

ר ּבֹו״ –  ּמֵ ִתיב: ״ַאל ּתַ ִאי ָהִכי ִניְ׳ָלחּו ֵליּה! ּכְ

ֲעֶכם״  א ְלִ׳ׁשְ ן ״לֹא ִיּשָׂ ִמיֵרִני ּבֹוד ִאם ּכֵ ַאל ּתְ

ֲאִ׳יּלּו  ָיָדן, ּדַ ה ִלי? ֲאַמר ֵליּה: ֵהיָמנּוָתא ּבְ ָלּמָ

ְכִתיב:  ּדִ יְלֵניּה,  ַקּבִ ָלא  ַנִמי  ַ׳ְרָווְנָקא  ּבְ

ֶניָך הְֹלִכים״ וגופד ״ַוּיֹאֶמר ֵאָליו ִאם ֵאין ּ׳ָ

י  ַרּבִ ָמֵעאל ּבְ י ִיׁשְ ֲאַמר ֵליּה ַההּוא ִמיָנא ְלַרּבִ

ִתיב: ״ַוהפ ִהְמִטיר ַעל ְסדֹם ְוַעל ֲעמָֹרה  יֹוֵסי: ּכְ

ֵעי  ִמיּבָ ״ֵמִאּתֹו״  הפ״,  ֵמֵאת  ָוֵאׁש  ְ׳ִרית  ּגָ

ַבֵקיּה, ֲאָנא  ֵליּה! ֲאַמר ֵליּה ַההּוא ּכֹוֵבס: ׁשְ

יו  ְכִתיב: ״ַוּיֹאֶמר ֶלֶמְך ְלָנׁשָ ַמֲהַדְרָנא ֵליּה, ּדִ

יי״  ״ָנׁשַ ֶלֶמְך״,  י  ְנׁשֵ ַמַען קֹוִלי  ׁשְ ה  ְוִצּלָ ָעָדה 

ֵעי ְקָרא ָהִכי, ָהָכא  ּתָ א: ִמׁשְ ֵעי ֵליּה! ֶאּלָ ִמיּבָ

ֵעי ְקָרא ָהִכיד ֲאַמר ֵליּה: ְמָנא ָלְך  ּתָ ַנִמי ִמׁשְ

ִמיַע ִליד י ֵמִאיר ׁשְ ַרּבִ יְרֵקיּה ּדְ ָהא? ִמּ׳ִ

י ֵמִאיר  ַרּבִ ֵריׁש  ּדָ י ֲהָוה  ּכִ יֹוָחָנן:  י  ַרּבִ ֲאַמר  ּדַ

ַמֲעָתא,  ׁשְ א  יְלּתָ ּתִ ֵריׁש  ּדָ ֲהָוה  ִ׳יְרֵקיּה  ּבְ

י  א ַמְתֵליד ְוָאַמר ַרּבִ יְלּתָ א, ּתִ ְדּתָ א ַאּגַ יְלּתָ ּתִ

ָהיּו  ׁשּוָעִלים  לֹות  ִמׁשְ ֵמאֹות  לֹׁש  ׁשְ יֹוָחָנן: 

לֹׁשד א ׁשָ י ֵמִאיר, ְוָאנּו ֵאין ָלנּו ֶאּלָ לֹו ְלַרּבִ

NOTES
The first hour, etc. – ָעה ִראׁשֹוָנה וכופ  Other versions of this midrash :ׁשָ
list a different order of events. For example, in the Midrash Tanĥuma 
the order is as follows: In the first hour, God considered forming a 
person; in the second, He consulted with the angels; in the third, He 
gathered the dust; in the fourth, He mixed the dust with water; in the 
fifth, He shaped him; in the sixth, He formed him into an empty body; 
in the seventh, He cast a soul into him; in the eighth, He brought him 
into the Garden of Eden.

If you agree, let us fashion a person – ה ָאָדם -These epi :ְרצֹוְנֶכם ַנֲעׂשֶ
sodes are not meant to be understood according to their straightfor-
ward interpretation, and many explanations have been offered. The 
Maharal explains this Gemara as teaching that all creations, in particular 
the human being, who is the pinnacle of Creation, need to correspond 
to the creations of the spiritual world as well. God’s consulting with 
the angels means that He ascertained whether the existence of man 
would in fact correspond to the existence of the angels. When He saw 
that he would not, He eliminated those angels, until He created angels 
that could coexist with humanity (Be’er HaGola).

Adam the first man spanned from one end of the world until the 
other, etc. – ָאָדם ָהִראׁשֹון ִמּסֹוב ָהעֹוָלם ְוַעד סֹו׳ֹו ָהָיה וכופ: The Gemara is 
apparently describing here the contrast between the spiritual capabili-
ties of Adam the first man before his sin and after it (Magen Avot).

Behind and before You have created me – ִני  Some :ָאחֹור ָוֶקֶדם ַצְרּתָ
interpret that this is referring to two creations that God created, first 
large, and afterward diminished in size (Maharsha).

How weighty also are Your thoughts [re’ekha] – ָּיְקרּו ֵרֶעיָך  The :ַמה 
Ramah explains that this indicates that Adam was speaking Aramaic, 
as re’ekha is similar to the word ra’ayonekha, the Aramaic term for: 
Your thoughts.

Adam the first man was a heretic – ָאָדם ָהִראׁשֹון ִמין ָהָיה: Rabbeinu 
Ĥananel explains that these negative portrayals of Adam are the way 
the heretics explained the verses cited in the Gemara. By contrast, 
the Ramah explains that each of these statements clarifies a different 
facet of Adam’s sin.

He was one who drew his foreskin forward – ָעְרָלתֹו ָהָיה ּבְ ְך   :מֹוׁשֵ
Although Adam was not commanded to circumcise himself, it stands 
to reason that he was created in perfect form, without a foreskin. He 
then pulled skin forward to duplicate the appearance of a foreskin, as 
though to repudiate the significance of the mitzva of circumcision. 
The Ramah explains this differently, that Adam was commanded to 

circumcise himself, and his failure to do so is described as drawing 
his foreskin forward.

Let us make man – ה ָאָדם  In the Jerusalem Talmud the plural :ַנֲעׂשֶ
term in this verse is explained by referencing the fact that there are 
three partners in the creation of all subsequent people: God, a father, 
and a mother.

Till thrones were placed – י ָכְרָסָון ְרִמיו  The throne in this Gemara is :ַעד ּדִ
meant to be understood as a symbol of authority. The various interpre-
tations address the manner in which God demonstrates His authority 
over the world.

Nega’im and Oholot – ָוֳאָהלֹות  Although the Mishna was :ְנָגִעים 
redacted in its current form by Rabbi Yehuda HaNasi, several genera-
tions after Rabbi Akiva lived, there were groups of mishnayot organized 
into tractates before Rabbi Yehuda HaNasi’s time. Another possibility 
is that Rabbi Elazar ben Azaria was referring not to the tractates of 
Nega’im and Oholot, but to the topics of leprous sores and impurity 
imparted by a tent, respectively.

Whose name is like the name of his Master – ם ַרּבֹו ׁשֵ ּכְ מֹו  ְ ּשׁ  The :ׁשֶ
proper discussion of this topic is reserved for those steeped in studies 
of esoterica. For the purposes of this Gemara, it suffices to say that an 
angel, as a messenger of God, can sometimes even be identified with 
God, as the angel is the instrument through which God acts in the 
world. It is clear that the messenger is not in fact like God.

That we did not accept the angel even as a guide – ַ׳ְרָווְנָקא ֲאִ׳יּלּו ּבְ  ּדַ
יְלֵניּה -The Maharsha explains that initially the heretic under :ַנִמי ָלא ַקּבִ
stood that when the verse states: “Do not defy [tammer] him; for he 
will not pardon your transgressions” it meant that the Jewish people 
must be careful not to transgress the word of the angel, as the angel 
would not forgive their transgression if they did. Rav Idit explained that 
the verse should be understood differently; that the Jewish people 
should not substitute the angel for God, as the angel is powerless to 
forgive their transgressions on his own. The heretic asked why, if that 
is the case, did the Jewish people need the angel to accompany them 
at all. Rav Idit responded that in fact the Jewish people did not accept 
the accompaniment of the angel (see Ĥiddushei Aggadot LaMaharal).

LANGUAGE
Akra – ַאְקָרא: Apparently from the Greek ἄκρα, akra, meaning fortress 
or tower of the city.

Heretic [apikoros] – יקֹורֹוס  From the name of the Greek philosopher :ֶאּ׳ִ
Επίκουρος, Epikouros, whose utilitarian behavioral system of philoso-
phy and rejection of the belief in the existence of the soul became a 
symbol of heresy.

Metatron – ֵמַטְטרֹון: Some claim that this name derives from the Latin 
metator, meaning a measurer, one who marks off, or a fixer of boundar-
ies. Others claim it is related to the Greek μετά θρόνου, meta trono, 
meaning: After the throne, that is to say, the ministering angel who 
stands, as it were, behind God’s Throne of Glory.

Guide [parvanka] – ְרָוְנָקא -From the Middle Iranian parwānak, mean :ּ׳ַ
ing guide or messenger.

BACKGROUND
Akra De’agma – ַאְגָמא -This is apparently the name of a Baby :ַאְקָרא ּדְ
lonian city, perhaps in the south of the country. According to the Arukh 
this was a lowly place, either from a physical or ethical standpoint, and 
for this reason it is said that from here the dust used to create Adam’s 
buttocks was taken.

Heretic – ִמין: The heretics were primarily Christian and non-Christian 
Gnostics who had significant expertise in the Bible. They sought proof 
from the Bible for their belief in theological dualism and in God’s rejec-
tion of the Jewish people. They also tried to undermine the significance 
of the Bible by raising internal contradictions. In their battles against 
Jews and Judaism, the heretics often resorted to incitement and slan-
der before the Roman authorities. The problem became so acute that 
the Sages were prompted to add a nineteenth blessing to the Amida 
prayer, the blessing concerning the heretics, praying for the demise of 
these heretics and slanderers.

Aggada – ָדה  Generally, the term aggada is taken to include all :ַאּגָ
sections of the Talmud that are not halakhic in nature and that are 
therefore not subject to any final, definitive ruling. Consequently, all 
the theological and philosophical discussions, stories about individuals, 
ethical guidance and other such subjects are included in a category 
that is by no means homogeneous, called Aggada. Halakha and aggada 
resemble each other closely in method and in their ways of thinking, 
and the transition from one to the other is generally handled in the 
Talmud in a way that would not emphasize any practical distinction. 
The subject of the Talmud is reality in its broadest sense. This includes 
both those matters with regard to which it is possible to define specific 
obligations, called halakha, and those matters with regard to which it 
is impossible to define such obligations, called aggada.

Parables are stories used to illustrate a particular lesson. Curiously, 
later on this same amud the Gemara distinguishes between aggada 
and parables, whereas the latter would usually be considered a type of 
literature within the aggadic realm. The Gemara might be saying that 
Rabbi Meir devoted one-third of his lecture to parables and granted 
equal time to all the rest of his aggadic presentations.

לטד

Perek IV
Daf 39 Amud a

ְקֶהיָנה״;  ּתִ ָבִנים  י  ּנֵ ְוׁשִ בֶֹסר  יֹאְכלּו  ״ָאבֹות 

ָרה  ִמּצָ יק  ״ַצּדִ ֶצֶדק״;  ַאְבֵני  ֶצֶדק  ״מֹאְזֵני 

יו״ד ְחּתָ ע ּתַ ֶנֱחָלץ ַוָּיבֹא ָרׁשָ

״ֱאלֵֹהיֶכם  ְמִליֵאל:  ּגַ ן  ְלַרּבָ ֵקיָסר  ֵליּה  ֲאַמר 

ָמה  ְרּדֵ ל הפ ֱאלִֹהים ּתַ ְכִתיב פַוַיּ׳ֵ ב הּוא, ּדִ ּנָ ּגַ

יּה:  ַרּתֵ ּבְ ֵליּה  ֲאַמָרה  ןפ״ד  ַוִּייׁשָ ָהָאָדם  ַעל 

ֲאַמָרה  ֵליּה״ד  ַמֲהַדְרָנא  ֲאָנא  ּדַ ַבֵקיּה,  ״ׁשְ

ה  נּו ִלי ּדּוכּוס ֶאָחד״ד ֲאַמר ָלּה: ״ָלּמָ ֵליּה: ״ּתְ

ְוָנְטלּו  ְיָלה,  ַהּלַ ָעֵלינּו  אּו  ּבָ ״ִליְסִטין  ִליְך״? 

ל  יחּו ָלנּו ִקיתֹון ׁשֶ ֶסב ְוִהּנִ ל ּכֶ ּנּו ִקיתֹון ׁשֶ ִמּמֶ

ָכל  ָּיבֹא ָעֵלינּו ּבְ ָזָהב״ד ֲאַמר ָלּה: ״ּוְלַוואי ׁשֶ

ָהִראׁשֹון  ְלָאָדם  לֹו  ָהָיה  ָיֶ׳ה  ״ְולֹא  יֹום״ד 

ְ׳ָחה  ׁשִ לֹו  ְוָנְתנּו  ַאַחת  ֵצָלע  ּנּו  ִמּמֶ ְטלּו  ּנָ ׁשֶ

ׁשֹו״? ּמְ ְלׁשַ

That we did not accept the angel even as a guide – 
יְלֵניּה ַ׳ְרָווְנָקא ַנִמי ָלא ַקּבִ ֲאִ׳יּלּו ּבְ  The Maharsha explains that :ּדַ
initially the heretic understood that when the verse states: 

“Do not defy [tammer] him; for he will not pardon your 
transgressions” it meant that the Jewish people must be 
careful not to transgress the word of the angel, as the angel 
would not forgive their transgression if they did. Rav Idit 
explained that the verse should be understood differently; 
that the Jewish people should not substitute the angel for 
God, as the angel is powerless to forgive their transgres-
sions on his own. The heretic asked why, if that is the case, 
did the Jewish people need the angel to accompany them 
at all. Rav Idit responded that in fact the Jewish people did 
not accept the accompaniment of the angel (see Ĥiddushei 
Aggadot LaMaharal).

notes

Guide [parvanka] – ְרָוְנָקא  From the Middle Iranian :ּ׳ַ
parwānak, meaning guide or messenger.

language

The fathers have eaten sour grapes – ָאבֹות יֹאְכלּו ּבֶֹסר: 
Rashi cites a tradition that the Gemara is referring to one 
parable that discussed all three verses cited, and this 
accords with alternate versions of the text of the Gemara. 
The ge’onim cite a tradition of a parable concerning the first 
verse, as follows: There was a hungry lion who requested of 
a fox to show him a place to find food. The fox showed him 
a fat man, deep in prayer. There was a covered pit before 
the man. The lion feared to attack him, as he was deep in 
prayer. The fox said: You have nothing to fear, neither you 
nor your children will be punished if you attack him; only 
your grandchildren will be punished. The lion attacked the 
man, but fell into the pit. He turned to the fox and asked 
him: According to your words, why was I punished? The 
fox replied: You must have been punished for the sin of 
your grandfather. The lion asked: Is it fair that “the fathers 
have eaten sour grapes, and the children’s teeth are set on 
edge”? The fox replied: You should have considered that 
matter before you attacked the man, as you would have 
caused suffering to your grandchildren.

notes

The emperor and Rabban Gamliel – ְמִליֵאל ּגַ ן  ְוַרּבָ  The :ֵקיָסר 
Rabban Gamliel mentioned here is Rabban Gamliel of Yavne, 
the Nasi of the Jewish people after the destruction of the Sec-
ond Temple. Chronologically, this emperor would be one of the 

Roman emperors who rose to power after the end of Vespasian’s 
dynasty, perhaps Trajan, who also took an interest in various 
fields of science and literature, as well as the beliefs of different 
peoples.

Personalities

Commander [dukhus] – ּדּוכּוס: From the Latin dux, mean-
ing leader, in particular, a military leader.

Jug [kiton] – ִקיתֹון: From the Greek κώθων, kothon, mean-
ing drinking vessel.

language
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The emperor said to her: This is what I was saying: But if it  
is good for Adam, let God take his side from him in the open, 
not during the time of his deep sleep, like a thief. She said to 
him: Bring me a slice of raw meat. They brought it to her. She 
placed it under the embers, and removed it after it was roasted. 
She said to him: Eat from this meat. The emperor said to her: 
It is repulsive to me. Although he knew that this is how meat  
is prepared, seeing the raw meat made it repulsive to him. She 
said to him: With regard to Adam the first man as well, had 
God taken her from him in the open, she would have been 
repulsive to him. Therefore God acted while Adam was asleep.

The emperor said to Rabban Gamliel: I know your God,n 
what He does and where He sits. Meanwhile, the emperor was 
moaning and groaning. Rabban Gamliel said to him: What is 
this? Why are you in distress? The emperor said to him: I have 
one son in the cities overseas and I miss him. Rabban Gamliel 
said to him: I want you to show him to me. The emperor said: 
Do I know where he is? Rabban Gamliel said to him: If you do 
not know that which is on earth, is it possible that you do 
know that which is in the heavens?

The emperor said to Rabban Gamliel: It is written in praise of 
the Lord: “He counts the number of the stars;b He gives them 
all their names” (Psalms 147:4). What is His greatness? I can 
also count the stars. Rabban Gamliel brought quinces, put 
them in a sieve, and spun them. He said to the emperor: Count 
them. The emperor said to him: Stand them still so that I can 
count them. Rabban Gamliel said to him: The firmament also 
revolves like this, therefore you cannot count the stars in it.

Some say that this is what the emperor said to him: I have 
counted the stars. Rabban Gamliel said to him: Tell me how 
many teeth and incisors you have. The emperor put his hand 
in his mouth and was counting them. Rabban Gamliel said to 
him: You do not know what is in your mouth, but you do 
know what is in the firmament?

The emperor said to Rabban Gamliel: He Who created moun-
tains did not create wind,n rather two separate gods created 
them, as it is stated: “For, lo, He forms mountains and creates 
wind” (Amos 4:13); one is described with the verb “forms,” and 
the other with the verb “creates.” Rabban Gamliel said to him: 
If that is so, then with regard to Adam, as it is written concern-
ing him: “And God created” (Genesis 1:27), and also: “And the 
Lord God formed” (Genesis 2:7), so too should one say that 
He who created this did not create that?

If you will claim that different gods created different parts of 
Adam, that will not suffice. A person has one handbreadth  
by one handbreadth of facial countenance, with two types of 
orifices in it, eyes and ears. Should one say that He who created 
this did not create that; as it is stated: “He that planted the 
ear, shall He not hear? He that formed the eye, shall He not 
see?” (Psalms 94:9)? The verse employs two verbs for the  
eyes and ears alone. The emperor said to him: Yes, different 
gods created different parts of the face. Rabban Gamliel said  
to him: And at the moment of death, are they all appeased? 
Do all these gods agree as one that the time arrived for the 
person to die?

The Gemara relates: A certain magusb said to Ameimar: From 
your midpoint and up is in the domain of Hurmiz, the god of 
good, who created the significant and important parts of the 
body, and from your midpoint and down is in the domain of 
Ahurmiz,b the god of bad. Ameimar said to him: If so, how 
does Ahurmiz allow Hurmiz to urinate in his territory? A 
person drinks with his mouth, which is in his upper half, and 
urinates from below.

ֶהְדָיא״!  ְקֵליּה ּבְ א ִלׁשְ ֲאַמר ָלּה: ״ָהִכי ָקָאִמיָנא: ֶאּלָ

ָרא״ד ַאְייתּו  ִביׂשְ ֲאַמָרה ֵליּה: ״ַאְייתּו ִלי אּוְמָצא ּדְ

ּה, ֲאַמָרה ֵליּה:  יְקּתָ א, ַאּ׳ִ ֲחׁשָ ָלּהד אֹוְתָבּה ּתּוֵתי ּבַ

ֲאַמָרה  ִלי״ד  ״ְמִאיָסא  ָלּה:  ֲאַמר  ֵמַהאי״!  ״ֱאכֹול 

ִקיָלה  ׁשְ ֲהַות  ִאי  ַנִמי,  ָהִראׁשֹון  ״ְוָאָדם  ֵליּה: 

ֶהְדָיא – ֲהָוה ְמִאיָסא ֵליּה״ד ּבְ

ְמִליֵאל: ״ָיַדְעָנא ֱאלַֹהְייכּו  ן ּגַ ֲאַמר ֵליּה ֵקיָסר ְלַרּבָ

ְוִאיְתַנחד  ד  ִאיְתִנּגַ ָיֵתיב״ד  ְוֵהיָכן  ָעֵביד  ָקא  ַמאי 

ן ֶאָחד ֵיׁש  ֲאַמר ֵליּה: ״ַמאי ַהאי״? ֲאַמר ֵליּה: ״ּבֵ

ֵעיָנא  ּבָ ָעָליוד  יְעּגּוִעים  ּגִ ִלי  ְוֵיׁש  ַהָּים  י  ְכַרּכֵ ּבִ ִלי 

ֵהיָכא  ָיַדְעָנא  ״ִמי  ֲאַמר:  ִניֲהִלי״ד  ֵליּה  ַמֲחֵוית  ּדְ

 , ָיְדַעּתְ ָלא  ַאְרָעא,  ּבְ א  ִאיּכָ ״ּדְ ֵליּה:  ֲאַמר  ִניהּו״? 

״? ַמָּיא ָיְדַעּתְ ׁשְ א ּבִ ִאיּכָ ּדְ

פמֹוֶנה  ִתיב:  ״ּכְ ְמִליֵאל:  ּגַ ן  ְלַרּבָ ֵקיָסר  ֵליּה  ֲאַמר 

ָמֵציָנא  ֲאָנא  ְרבּוֵתיּה?  ַמאי  ַלּכֹוָכִביםפד  ר  ִמְסּ׳ָ

ֵדיְנהּו  ׁשָ י  ַחּבּוׁשֵ ַאְייִתי  ּכֹוָכֵבי״!  ְלִמיְמָנא 

ר ְלהּוד ֲאַמר ֵליּה: ״ְמֵניְנהּו״!  יָלא, ְוָקא ְמַהּדַ ַאְרּבִ ּבְ

ַנִמי  ״ָרִקיַע  ֵליּה:  ֲאַמר  ״אֹוְקִמיְנהּו״!  ֵליּה:  ֲאַמר 

ָהִכי ָהְדָרא״ד

ּכֹוָכֵבי״!  ִלי  ״ְמִני  ֵליּה:  ֲאַמר  ָהִכי  ָאְמִרי:  ּדְ א  ִאיּכָ

ֲהָוה״!  ה  ּמָ ּכַ יְך  יּנִ ְוׁשִ ֵכיְך  ּכָ ִלי  ״ֵאיָמא  ֵליּה:  ֲאַמר 

ֵליּה:  ֲאַמר  ְלהּוד  ְמֵני  ְוָקא  ְל׳ּוֵמיּה  ְיֵדיּה  ָדא  ׁשְ

ְרִקיָעא,  ּבִ א  ִאיּכָ ּדְ  , ָיְדַעּתְ ָלא  ׳ּוִמיְך,  ּבְ א  ִאיּכָ ״ּדְ

״?! ָיְדַעּתְ

ָרא ָהִרים  ּבָ ְמִליֵאל: ״ִמי ׁשֶ ן ּגַ ֲאַמר ֵליּה ֵקיָסר ְלַרּבָ

ה יֹוֵצר ָהִרים ּובֵֹרא  י ִהּנֵ ֱאַמר: פּכִ ּנֶ ָרא רּוַח, ׁשֶ לֹא ּבָ

ְכִתיב: פַוִּיְבָראפ,  י ָאָדם, ּדִ ּבֵ ה ּגַ א ֵמַעּתָ רּוַחפ״ד ״ֶאּלָ

ָרא ֶזה? ָרא ֶזה לֹא ּבָ ּבָ פַוִּייֶצרפ, ָהִכי ַנִמי ִמי ׁשֶ

ֵני ְנָקִבים ֵיׁש ּבֹו,  ָאָדם, ּוׁשְ ֶטַ׳ח ַעל ֶטַ׳ח ֵיׁש ּבֹו ּבָ

פֲהנַֹטע אֶֹזן  ֱאַמר:  ּנֶ ׁשֶ ֶזה?  ָרא  ּבָ ֶזה לֹא  ָרא  ּבָ ׁשֶ ִמי 

יטפ״? ֲאַמר ֵליּה:  ַמע ְוִאם יֵֹצר ַעִין ֲהלֹא ַיּבִ ֲהלֹא ִיׁשְ

ְּייסּו״? ן ִנְתּ׳ַ ַעת ִמיָתה ּכּוּלָ ״ִאין״ד ֲאַמר ֵליּה: ״ּוִבׁשְ

ְך  ְלּגָ ״ִמּ׳ַ ְלַאֵמיָמר:  א  ַאְמּגּוׁשָ ַההּוא  ֵליּה  ֲאַמר 

ַאהּוְרִמיז״ד  אי – ּדְ ּתַ ְך ְלּתַ ְלּגָ הּוְרִמיז, ִמּ׳ַ אי – ּדְ ְלִעיּלַ

ַאהּוְרִמיז  ֵליּה  ֵביק  ׁשָ ֵהיִכי  ן  ּכֵ ״ִאם  ֵליּה:  ֲאַמר 

ַאְרֵעיּה״? ְלהּוְרִמיז ַלֲעבּוֵרי ַמָּיא ּבְ

I know your God, etc. – וכופ ֱאלַֹהְייכּו   The :ָיַדְעָנא 
Ramah explains that the emperor was in fact asking 
Rabban Gamliel to show him the Jewish God.

He who created mountains did not create wind – 
ָרא רּוַח ָרא ָהִרים לֹא ּבָ ּבָ -The emperor tried to sup : ִמי ׁשֶ
port his belief in dualism, by stating that the god 
who created a spiritual matter such as the wind 
could not have created a physical matter such as a 
mountain. Rabban Gamliel responded by citing the 
example of the human being, who is a combination 
of the spirit and a body. The emperor claimed that 
in fact two gods created the human being as well, 
one the body and one the soul. Rabban Gamliel 
then responded that the moment of death proves 
otherwise, as the body ceases to function at the 
moment the soul departs (Maharsha).

notes

The number of the stars – ר ַלּכֹוָכִבים -Astrono :ִמְסּ׳ָ
mers of the past have tried to number the stars vis-
ible to the naked eye, and counted fewer than two 
thousand stars visible in the northern hemisphere. 
The Sages of Israel estimated that the number of 
stars is much greater, and practically it would be 
impossible to count them. Today, with the aid of 
telescopes, it is possible to distinguish many millions 
of stars, and no one has suggested that it is possible 
to number them precisely.

Magus – א  Magus is the ancient Persian title :ַאְמּגּוׁשָ
for Zoroastrian magician-priests. A form of this word 
appears in the Prophets (Jeremiah 39:3) as the name 
of the Babylonian prince Rab-mag. From its Persian 
origin the word was adopted by other languages, 
such as Greek and Latin, to mean a magician.

Hurmiz, Ahurmiz – הּוְרִמיז, ַאהּוְרִמיז: Hurmiz is simi-
lar to the Middle Persian form of the name Ahura-
Mazda, the wise god, the supreme Zoroastrian deity, 
who, according to their belief, is the origin of all the 
good in the world.

Ahurmiz is a form of the name of Ahura-Mainyu, 
the evil spirit, the evil god in the Zoroastrian religion, 
who fights over the dominion of the world with 
Ahura-Mazda. Some manuscripts record here: Ahri-
men, which is the Middle Persian form of this name.
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