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I am disqualified to judge for you,h because I may be partial to  
you due to what you’ve done for me. Rav said to Rav Kahana:  
Go out and judge the case.h Rav Kahana saw that Rav’s host was 
acting haughtily due to his relationship with Rav, as he presumed 
that Rav Kahana was predisposed to favor him. Rav Kahana said 
to the host: If you are prepared to listen, then listen to me and 
follow my instructions. And if not, I will take Rav out of your 
ears.n I will treat you harshly, and you will understand that your 
relationship with Rav will not help you at all.

§ The Gemara continues to interpret clauses from the verse cited 
above. “You shall hear the small and the great alike” (Deuter-
onomy 1:17). Reish Lakish says: This teaches that the judgment 
of one peruta should be as dear, i.e., important, to you as the 
judgment of one hundred maneh,hb i.e., ten thousand dinars. The 
Gemara asks: With regard to what halakha is this said? If we say 
it is with regard to the need to study it carefully and to decide  
the case justly, it is obvious that even cases relating to small sums 
must be judged thoroughly. Rather, Reish Lakish was speaking 
with regard to giving it precedence: The small claims case may  
not be deferred in favor of the larger claim merely because the 
disputed sum is smaller.

The Gemara continues the interpretation of the verse: “You shall 
not be afraid before any man.” Rabbi Ĥanan says: Do not sup-
press your statement of opinion due to any person. The verse 
continues: “For the judgment is God’s.” Rabbi Ĥama, son of 
Rabbi Ĥanina, says: The Holy One, Blessed be He, says: It is not 
enough for the wicked judges, that they take money from this 
person and they give it to that person unlawfully, but they even 
trouble Me to return the money to its rightful owners. As proper 
justice is ultimately in the hands of God, He takes responsibility to 
bring about the rectification of the errors of unfit judges.

The verse continues: “And the cause that is too hard for you, you 
shall bring to me, and I will hear it.” Rabbi Ĥanina, and some say 
Rabbi Yoshiya, says: On account of this matter, which displayed 
a degree of presumptuousness, Moses was punished, as it is stated: 

“And Moses brought their cause before the Lord” (Numbers 27:5). 
In this instance, when Zelophehad’s daughters presented their case 
to Moses, he did not know the answer himself and was compelled 
to ask God. Rav Naĥman bar Yitzĥak objects to this critique of 
Moses: Is it written: “And I will tell you,” which would indicate 
that Moses assumed the authority for himself? No, it is written: 

“And I will hear it,” meaning: If I have learned the halakha, I have 
learned it. And if not, I will go and learn it. Consequently, there 
was no presumptuousness in Moses’ statement.

Rather, the unusual manner in which the halakha of women’s 
inheritance (see Numbers, chapter 27) was revealed may be under-
stood as it is taught in a baraita: It would have been fitting for the 
Torah portion about inheritances to have been written by attrib-
uting it to Moses, our teacher, i.e., to introduce the halakha with 
the standard formulation: And the Lord spoke to Moses, saying. 
But the daughters of Zelophehad achieved merit as a result of 
their initiative in pursuing a portion in Eretz Yisrael, and therefore 
the halakha was written by attributing it to them. Similarly, it 
would have been fitting for the Torah portion concerning the 
punishment of the wood gatherer (see Numbers 15:32–36) to  
have been written by attributing it to Moses, our teacher. But  
the wood gatherer was found guilty, and the halakha was written 
by attributing it to him. This serves to teach you that guilt is 
engendered by means of the guilty and merit by means of the 
innocent.

חד

Perek I
Daf 8 Amud a

ְלַרב  ַרב  ֵליּה  ֲאַמר  ְלִדיָנאד  ָלְך  ִסיְלָנא  ּ׳ְ

ָקא  ֲהָוה  ּדַ ַחְזֵייּה  ְּייֵניּה״ד  ּדַ ״ּ׳ּוק  ֲהָנא:  ּכָ

יּה, ֲאַמר ֵליּה: ״ִאי ָצְייָתא, ָצְייָתאד  ֵאיס ּבֵ ּגָ

יְקָנא ָלְך ַרב ֵמאּוָנְך״ד ְוִאי ָלא, ַמּ׳ִ

ָמעּון״ד ָאַמר ֵריׁש ָלִקיׁש:  ׁשְ דֹל ּתִ ּגָ טֹן ּכַ ּקָ ״ּכַ

ִדין  רּוָטה, ּכְ ל ּ׳ְ ין ׁשֶ ְּיֵהא ָחִביב ָעֶליָך ּדִ ׁשֶ

ל ֵמָאה ָמֶנהד ְלַמאי ִהְלְכָתא? ִאיֵליָמא  ׁשֶ

א,  ֶאּלָ יָטא!  ׁשִ ּ׳ְ ּוִמיְ׳ְסֵקיּה,  יּה  ּבֵ ְלַעּיֹוֵני 

ְלַאְקּדֹוֵמיּהד

י ָחָנן: ַאל  ֵני ִאיׁש״ד ָאַמר ַרּבִ ״לֹא ָתגּורּו ִמּ׳ְ

ט  ּ׳ָ ׁשְ ַהּמִ י  ״ּכִ ִאיׁשד  ֵני  ִמּ׳ְ ָבֶריָך  ּדְ ְכִניס  ּתַ

י  ַרּבִ ּבְ ָחָמא  י  ַרּבִ ָאַמר  הּוא״ד  ֵלאלִֹהים 

ָּיין  רּוְך הּוא: לֹא ּדַ דֹוׁש ּבָ ֲחִניָנא: ָאַמר ַהּקָ

ְונֹוְתִנים  ָממֹון  ִמֶּזה  ּנֹוְטִלין  ׁשֶ ִעים  ָלְרׁשָ

ְטִריִחין אֹוִתי  ּמַ ׁשֶ א  ֶאּלָ ין,  ּדִ ּכַ ּלֹא  ׁשֶ ָלֶזה 

ְלַהֲחִזיר ָממֹון ִלְבָעָליוד

י  ַרּבִ ָאַמר  ם״ד  ִמּכֶ ה  ִיְקׁשֶ ר  ֲאׁשֶ ָבר  ״ְוַהּדָ

ָבר  ּדָ ַעל  ָּיה:  יֹאׁשִ י  ַרּבִ ְוִאיֵתיָמא  ֲחִניָנא 

ה  מֹׁשֶ ״ַוַּיְקֵרב  ֱאַמר:  ּנֶ ׁשֶ ה,  מֹׁשֶ ֶנֱעַנׁש  ֶזה 

ַרב  ָלּה  ַמְתִקיב  הפ״ד  ִלְ׳ֵני  ָטן  ּ׳ָ ִמׁשְ ֶאת 

ִמיֲעֶכם״?  ִתיב ״ְוַאׁשְ ר ִיְצָחק: ִמי ּכְ ַנְחָמן ּבַ

ִמיְרָנאד  ִמיְרָנא, ּגְ ִתיב: ִאי ּגְ יו״ ּכְ ַמְעּתִ ״ּוׁשְ

ְוִאי ָלא, ָאְזִליָנא ְוָגֵמיְרָנא!

ְנָחלֹות  ת  ָרׁשַ ּ׳ָ ְראּוָיה  ְדַתְנָיא:  ּכִ א  ֶאּלָ

א  ֶאּלָ ינּו,  ַרּבֵ ה  מֹׁשֶ ְיֵדי  ַעל  ֵתב  יּכָ ּתִ ׁשֶ

ב ַעל ָיָדןד ְראּוָיה  נֹות ְצָלְ׳ָחד ְוִנְכּתַ ָּזכּו ּבְ ׁשֶ

ֵתב ַעל ְיֵדי  יּכָ ּתִ ׁש ׁשֶ ת ְמקֹוׁשֵ ָרׁשַ ָהְיָתה ּ׳ָ

ׁש  ְמקֹוׁשֵ ְתַחֵּייב  ּנִ ׁשֶ א  ֶאּלָ ינּו,  ַרּבֵ ה  מֹׁשֶ

ִלין חֹוָבה  ַגְלּגְ ּמְ ְדָך ׁשֶ ָבה ַעל ָידֹוד ְלַלּמֶ ְוִנְכּתְ

איד ַעל ְיֵדי ַחָּייב, ּוְזכּות ַעל ְיֵדי ַזּכַ

I am disqualified to judge for you – ִסיְלָנא ָלְך ְלִדיָנא  A :ּ׳ְ
person may not act as a judge for someone whom he 
loves or hates. Rather, the litigants must be equal in the 
eyes and hearts of the judges. If the judge does not know 
the litigants or their activities at all, there is no judge as 
just as he is.

If the plaintiff sends a gift to the judge before sum-
moning the defendant to trial, this does not disqualify 
the judge. Nevertheless, if the judge notices that he is 
predisposed to favor one side, he may refrain from judg-
ing the case, as an act of piety. This is in accordance with 
the opinion of Tosafot (Rambam Sefer Shofetim, Hilkhot 
Sanhedrin 23:6; Shulĥan Arukh, Ĥoshen Mishpat 7:7, 9:2).

Go out and judge the case – ְּייֵניּה ּדַ  According to :ּ׳ּוק 
the Terumat HaDeshen and the Maharik, when a court 
is disqualified to judge a certain case due to concern for 
bias, that court may still appoint others to judge the case 
(Shulĥan Arukh, Ĥoshen Mishpat 7:7, and in the comment 
of Rema).

The judgment of one peruta should be as dear to you 
as the judgment of one hundred maneh – רּוָטה ל ּ׳ְ ין ׁשֶ  ּדִ
ָמֶנה ל ֵמָאה  ׁשֶ ִדין   The judge must give priority to the :ּכְ
case that comes before him first, even if it relates to a 
small monetary sum, over a case that comes later, even 
if it involves large sums (Rambam Sefer Shofetim, Hilkhot 
Sanhedrin 20:10; Shulĥan Arukh, Ĥoshen Mishpat 15:1).

halakha

I will take Rav out of your ears – יְקָנא ָלְך ַרב ֵמאּוָנְך  :ַמּ׳ִ
According to one version of Rashi’s commentary, Rashi 
reads the phrase as: Out of your power, and not: Out of 
your ears. The message is therefore: I will prevent Rav from 
helping you (Baĥ). Other sources indicate that the term 
means that Rav’s name will no longer be in the host’s ears, 
as the host will forget him completely, since in any case it 
will not be of any help to him (VeHizhir).

notes

One peruta and one hundred maneh – רּוָטה ּוֵמָאה ָמֶנה  :ּ׳ְ
The peruta was the coin of the smallest denomination; 
one dinar was worth the equivalent of one hundred and 
ninety-two perutot. A maneh is worth one hundred dinars. 
Therefore, one hundred maneh is the equivalent of almost 
two million perutot.

background
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The Gemara continues to interpret verses pertaining to judges and 
judgment. It is written: “And I charged your judges at that time” 
(Deuteronomy 1:16), and it is written soon thereafter: “And I com-
manded you at that time all the things that you should do” (Deuter-
onomy 1:18). There is an apparent contradiction between these verses, 
as one indicates that the judges were commanded, while the other 
indicates that the people were commanded. Rabbi Elazar says that 
Rabbi Simlai says: Moses issued a warning to the community that 
the awe of the judge must be upon them,n and Moses issued a warn-
ing to the judgeh that he must bear the burden of the community. Up 
to what degree must the judge bear this burden? Rabbi Ĥanan, and 
some say Rabbi Shabbtai, says: It is as Moses said, that he carried 
Israel “as a nursing father carries the sucking child” (Numbers 11:12).

Similarly, a distinction is drawn between two verses where Moses 
commanded Joshua concerning his impending leadership: It is writ-
ten: “For you shall go with these people into the land” (Deuteronomy 
31:7), and it is written: “For you shall bring the children of Israel  
into the land” (Deuteronomy 31:23). Rabbi Yoĥanan reconciled the 
difference between these two charges and said: Moses said to Joshua, 
in the first verse: You and the elders of the generation will enter into 
Eretz Yisrael together with the people, i.e., the elders will assist you  
in the leadership. Subsequently, in the second verse, the Holy One, 
Blessed be He, said to Joshua: You yourself must bring the people: 
Take a rod and strike the people upon their skulls. There must be  
one clear and authoritative leader for the generation, and there may 
not be two or more leaders for the generation.

§ The Gemara returns to the discussion of halakhic matters related to 
the mishna. The Sages taught in a baraita: A zimmun is to be issued 
with three people. The Gemara analyzes: What is meant by the term 
zimmun in the baraita? If we say it is referring to the invitation to recite 
Grace after Meals jointly, which is called the zimmun blessing, that is 
difficult. But isn’t it taught in a baraita: Zimmun and the zimmun 
blessing are to be issued with three people? As the baraita lists these 
halakhot separately, it indicates that the term zimmun is referring to a 
different matter. And if you would say that the baraita explains itself, 
by clarifying: What is meant by the term zimmun? It is the zimmun 
blessing, another source indicates even more clearly that these terms 
are referring to two different procedures. But isn’t it taught in a baraita: 
Zimmun is performed with three people, and the zimmun blessing is 
performed with three people?h Evidently, therefore, zimmun is not 
referring to the zimmun blessing.

Rather, what is zimmun? It is a summons to appear in court for judg-
ment. The Gemara notes that this is similar to that which Rava said: 
With regard to this court of three judges who are sitting and waiting 
to adjudicate a case, and the agent of the courth went and said to  
one of the litigants that he is summoned in the name of only one of 
the judges, the summons is insufficient. It is as if the agent did not  
say anything, unless he said it in the name of all of them. That is  
what is meant when it is taught that zimmun is issued by three. The 
Gemara clarifies: That statement applies only when it is not the day 
set for judgment. But on the day set for judgment, when it is under-
stood that a summons in the name of only one judge actually indicates 
a summons from an assembled court, we have no problem with it. 
Someone who ignores such a summons is subject to the full censure 
of the court.

ֵעת  ּבָ ׁשְֹ׳ֵטיֶכם  ֶאת  ה  ״ָוֲאַצּוֶ ִתיב:  ּכְ

ֵעת  ּבָ ֶאְתֶכם  ה  ״ָוֲאַצּוֶ ּוְכִתיב:  ַהִהיא״, 

י  ַרּבִ ָאַמר  ֶאְלָעָזר  י  ַרּבִ ָאַמר  ַהִהיא״ד 

ֵהא ֵאיַמת  ּתְ יּבּור ׁשֶ ְמַלאי: ַאְזָהָרה ַלּצִ ׂשִ

ִּיְסּבֹול  ׁשֶ ָּיין  ַלּדַ ְוַאְזָהָרה  ֲעֵליֶהןד  ָּיין  ּדַ

ָחָנן  י  ַרּבִ ָאַמר  ה?  ּמָ ּכַ ַעד  יּבּורד  ַהּצִ ֶאת 

א  ִיּשָׂ ר  ֲאׁשֶ ״ּכַ ַתאי:  ּבְ ׁשַ י  ַרּבִ ְוִאיֵתיָמא 

ָהאֵֹמן ֶאת ַהּיֵֹנק״ד

י  ״ּכִ ּוְכִתיב:  בֹוא״ד  ּתָ ה  ַאּתָ י  ״ּכִ ִתיב:  ּכְ

י יֹוָחָנן: ָאַמר לֹו  ַרּבִ ִביא״ד ֲאַמר  ה ּתָ ַאּתָ

ּדֹור  ּבַ ׁשֶ ְוַהְּזֵקִנים  ה  ַאּתָ ַע:  ִליהֹוׁשֻ ה  מֹׁשֶ

רּוְך הּוא: טֹול  דֹוׁש ּבָ ֶהםד ָאַמר לֹו ַהּקָ ִעּמָ

ר ֶאָחד ַלּדֹור,  ּבָ ל, ְוַהְך ַעל ָקְדֳקָדםד ּדַ ַמּקֵ

ִרין ַלּדֹורד ּבָ ֵני ּדַ ְוֵאין ׁשְ

ִזיּמּון?  ַמאי  ה״ד  לֹׁשָ ׁשְ ּבִ ״ִזיּמּון  ָנא:  ּתָ

ת ִזיּמּון – ְוָהַתְנָיא: ״ִזיּמּון  ְרּכַ ִאיֵליָמא ּבִ

יָמא:  ּתֵ ְוִכי  ה״!  לֹׁשָ ׁשְ ּבִ ִזיּמּון  ת  ּוִבְרּכַ

ת  ְרּכַ ּבִ ִזיּמּון?  ַמאי  ָקְמָ׳ֵרׁש:  י  רֹוׁשֵ ּ׳ָ

ת  ְרּכַ ה, ּבִ לֹׁשָ ׁשְ ִזיּמּון – ְוָהַתְנָיא: ״ִזיּמּון ּבִ

ה״! לֹׁשָ ׁשְ ִזיּמּון ּבִ

י ָהא  ּכִ ִזיּמּון? ַאְזמֹוֵני ְלִדיןד  א: ַמאי  ֶאּלָ

ָיְתִבי,  ָּייֵני ּדְ ָלָתא ּדַ י ּתְ ֲאַמר ָרָבא: ָהֵני ּבֵ ּדַ

ֵבי ִדיָנא ַוֲאַמר ִמּ׳ּוָמא  ִליָחא ּדְ ְוָאֵזיל ׁשְ

ֵמיּה  ְ ֲאַמר ִמּשׁ לּום, ַעד ּדַ ַחד, ָלא ֲאַמר ּכְ ּדְ

ִדיָנאד  ּדְ יֹוָמא  לֹא  ּבְ י  ִמיּלֵ ָהֵני  הּוד  כּוּלְ ּדְ

ּהד ִדיָנא, ֵלית ָלן ּבָ יֹוָמא ּדְ ֲאָבל ּבְ

That the awe of the judge must be upon them – 
ָּיין ֲעֵליֶהן ּדַ ֵהא ֵאיַמת  ּתְ  The Gemara does not specify :ׁשֶ
how much awe one must have for the judge. Nev-
ertheless, the Sages did say in several places that the 
fear of one’s teacher must be like the fear of Heaven. 
Similarly, there is no limit to the fear one must have for 
the judge (Iyyun Ya’akov).

notes

A warning to the community…and a warning to the judge – 
ָּיין יּבּור…ְוַאְזָהָרה ַלּדַ  A judge must tolerate the burden :ַאְזָהָרה ַלּצִ
of the community, and the community has a mitzva to act 
with honor and awe toward the judge (Rambam Sefer Shofetim, 
Hilkhot Sanhedrin 25:2–3; Shulĥan Arukh, Ĥoshen Mishpat 8:4).

The zimmun blessing is performed with three people – ת ְרּכַ  ּבִ
ה לֹׁשָ ׁשְ  Three who eat a meal together are obligated to say :ִזיּמּון ּבִ
the Grace after Meals together and to recite a special blessing 

called zimmun, inviting the diners to say the Grace after Meals 
(Rambam Sefer Ahava, Hilkhot Berakhot 5:2; Shulĥan Arukh, Oraĥ 
Ĥayyim 192:1).

The agent of the court – ֵבי ִדיָנא ּדְ ִליָחא   If an agent of the :ׁשְ
court tells one of those being judged that a single judge has 
issued a summons for him to appear in court, that individual 
does not need to come to the court and is not subject to 
excommunication for his refusal. But if the agent issues the 

summons in the name of all three of the judges and the indi-
vidual does not come, he is excommunicated.

These principles apply when the individual is summoned on 
a day that is not established as a fixed time for judgment. If the 
summons was issued on a day that is established as a fixed time 
for judgment, he must appear even if the summons is issued 
in the name of a single judge (Rambam Sefer Shofetim, Hilkhot 
Sanhedrin 25:7; Shulĥan Arukh, Ĥoshen Mishpat 11:2).

halakha
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And Rabbi Abbahu says: When they add additional judges, they 
create a court consisting of an even number of judgesh ab initio. 
The Gemara asks: Isn’t that obvious? What is the novelty in Rabbi 
Abbahu’s statement? The Gemara answers: Lest you say: This judge 
who says: I do not know, is viewed as one who is still there, and 
if he says something afterward, we listen to him and include him 
in the count, so there are actually an odd number of judges on the 
court; therefore, Rabbi Abbahu teaches us that this judge who  
says: I do not know, is viewed as one who is not still there, and  
if he says a reason to rule in a certain manner afterward, we do  
not listen to him.h Consequently, the court consists of an even 
number of judges.

§ Rav Kahana says: In a Sanhedrin where all the judges saw fit to 
convicth the defendant in a case of capital law, they acquit him.n 
The Gemara asks: What is the reasoning for this halakha? It is since 
it is learned as a tradition that suspension of the trial overnight is 
necessary in order to create a possibility of acquittal. The halakha 
is that they may not issue the guilty verdict on the same day the 
evidence was heard, as perhaps over the course of the night one of 
the judges will think of a reason to acquit the defendant. And as 
those judges all saw fit to convict him they will not see any further 
possibility to acquit him, because there will not be anyone arguing 
for such a verdict. Consequently, he cannot be convicted.

§ Rabbi Yoĥanan says: They place on the Great Sanhedrin only 
men of high stature,h and of wisdom, and of pleasant appearance, 
and of suitable agen so that they will be respected. And they must 
also be masters of sorcery,n i.e., they know the nature of sorcery,  
so that they can judge sorcerers, and they must know all seventy 
languagesb in order that the Sanhedrin will not need to hear testi-
mony from the mouth of a translator in a case where a witness 
speaks a different language.

Rav Yehuda says that Rav says: They place on the Sanhedrin only 
one who knows how to render a carcass of a creeping animalb 
puren by Torah law. The judges on the Sanhedrin must be so skilled 
at logical reasoning that they could even produce a convincing 
argument that creeping animals, which the Torah states explicitly 
are ritually impure, are actually pure. Rav said: I will discuss the 
halakha of the creeping animal and render it pure, i.e., I am able to 
demonstrate how it is possible to construct such a proof: 

ית  ין ּבֵ מֹוִסיִ׳ין עֹוׂשִ הּו: ּבְ י ַאּבָ ְוָאַמר ַרּבִ

ַמהּו  יָטא!  ׁשִ ּ׳ְ הד  ִחיּלָ ְלַכּתְ קּול  ׁשָ ין  ּדִ

יֹוֵדַע״  ״ֵאיִני  ָקָאַמר  ּדְ ַהאי  ֵתיָמא?  ּדְ

ָתא,  ֵמי, ְוִאי ָאַמר ִמיּלְ ִאיֵתיּה ּדָ ַמאן ּדְ ּכְ

ַהאי  ּדְ ָלן  ַמע  ַמׁשְ ָקא  ֵליּה,  ְמִעיַנן  ׁשָ

ֵליֵתיּה  ּדְ ַמאן  ּכְ יֹוֵדַע״  ״ֵאיִני  ָקָאַמר  ּדְ

ְמִעיַנן ֵליּהד ֵמי, ְוִאי ָאַמר ַטֲעָמא, ָלא ׁשָ ּדָ

ן  ּכּוּלָ ָראּו  ׁשֶ ַסְנֶהְדִרי  ֲהָנא:  ּכָ ַרב  ָאַמר 

יָון  ְלחֹוָבה, ּ׳ֹוְטִרין אֹותֹוד ַמאי ַטֲעָמא? ּכֵ

ְזכּוָתא,  ֵליּה  ד  ְלֶמְעּבַ ין  ּדִ ֲהָלַנת  ְגִמיִרי  ּדִ

ְוָהֵני ּתּו ָלא ֲחזּו ֵליּהד

ַסְנֶהְדִרי  יִבין ּבְ י יֹוָחָנן: ֵאין מֹוׁשִ ָאַמר ַרּבִ

ֲעֵלי קֹוָמה, ּוַבֲעֵלי ָחְכָמה, ּוַבֲעֵלי  א ּבַ ֶאּלָ

ִ׳ים,  ְכׁשָ ּוַבֲעֵלי  ִזְקָנה,  ּוַבֲעֵלי  ַמְרֶאה, 

ֵהא  ּתְ ּלֹא  ׁשֶ ָלׁשֹון,  ְבִעים  ׁשִ ּבְ ְויֹוְדִעים 

ָמןד תּוְרּגְ י ַהּמְ ַסְנֶהְדִרי ׁשֹוַמַעת ִמּ׳ִ

יִבין  ָאַמר ַרב ְיהּוָדה ָאַמר ַרב: ֵאין מֹוׁשִ

ֶאת  ְלַטֵהר  ּיֹוֵדע  ׁשֶ ִמי  א  ֶאּלָ ְנֶהְדִרין  ּסַ ּבַ

ָאדּון  ֲאִני  ַרב:  ֲאַמר  ַהּתֹוָרהד  ִמן  ֶרץ  ֶ ַהּשׁ

ַוֲאַטֲהֶרּנּוד

NOTES
And what prophecy did they prophesy – אּו ִנְתַנּבְ בּוָאה  ּנְ  The :ּוַמה 
Maharsha explains that all three opinions derive the content of the 
prophecy from a hint based on the expression: “In the camp,” either 
that the prophecy was that Moses would die and Joshua would lead 
the camp, or that quail would come to the camp, or about the camp 
of Gog and Magog.

It is not proper conduct – ָלאו אֹוַרח ַאְרָעא  The halakha is that a :ּדְ
prophet is obligated to reveal his prophecy, and is liable to receive the 
death penalty if he withholds it. Therefore, some commentaries ask 
why Joshua accused Eldad and Medad of improper conduct. Rabbi 
Ĥayyim Vital explains that although they were obligated to publicize 
their prophecies, proper conduct required them to first report the 
prophecy to Moses in private, and only afterward make it known to 
the public. Joshua felt that since they did not conduct themselves 
properly, it certainly was not fitting for them to continue prophesying 
to the public.

Where all saw fit to convict, they acquit [poterin] him – ן ָראּו ּכּוּלָ  ׁשֶ
ּ׳ֹוְטִרין אֹותֹו  The Rosh explains this Gemara in the opposite :ְלחֹוָבה 
manner of all the other early commentaries. According to him, the 
term poterin means send away, and the intention is that if all the 
judges see fit to convict, there is no reason to suspend the trial over-
night. Therefore, the verdict is issued and the defendant is sent to be 
executed immediately.

And of age – ּוַבֲעֵלי ִזְקָנה: This does not mean that the judges must be 
extremely old, as such people are in fact unfit for the Sanhedrin. They 
simply must not be very young men who have not yet experienced 
the difficulty of raising children (Rabbeinu Yitzĥak of Dampierre).

And masters of sorcery – ִ׳ים  Rav Hai Gaon and the Rambam :ּוַבֲעֵלי ְכׁשָ
say that the judges on the Sanhedrin must be able to distinguish 
between actual sorcery and illusions.

To render a creeping animal pure – ֶרץ ֶ  This does not :ְלַטֵהר ֶאת ַהּשׁ
mean that the judge would actually issue such a ruling in direct con-

tradiction to Torah law, but rather that he could argue by way of an 
a fortiori inference that logically it should be pure, and therefore that 
it is only by Divine decree that it is impure (Tosefot Rabbeinu Peretz). 
Additionally, some understand this as a reference to the previous 
halakha, that a transgressor cannot be convicted by unanimous vote 
of the Sanhedrin. There must be judges on the court who can see 
positive elements in even the most heinous transgressor, referred 
to metaphorically as rendering a creeping animal pure (Maharsha).

HALAKHA
With you means similar to you – דֹוִמין ְלָך ָך ּבְ  Judges are appointed :ִאּתְ
to a lesser or Great Sanhedrin only if they are intelligent and wise, 
exalted in knowledge of the Torah, and fitting for the task (Rambam 
Sefer Shofetim, Hilkhot Sanhedrin 2:1).

Where they add – מֹוִסיִ׳ין  In one of the judges says: I do not know, or :ּבְ
if there is not enough of a majority to convict the accused of a capital 
offence, they add additional judges to the court. If it is still necessary 
after the additional judges are added, two more are added. This con-
tinues as necessary, even in monetary cases, until the size of the court 
reaches seventy-one (Rambam Sefer Shofetim, Hilkhot Sanhedrin 8:2).

When they add judges they create a court of an even number of 
judges – קּול ין ׁשָ ית ּדִ ין ּבֵ מֹוִסיִ׳ין עֹוׂשִ -In a case where a lesser Sanhed :ּבְ
rin does not reach a decisive majority with regard to a capital case, 
because there were twelve judges who voted to convict and eleven 
who voted to acquit, or even if all voted to convict but one said: I do 
not know, two additional judges are added to the court. If, after the 
addition, the judges remain unable to reach a decisive majority, the 
accused is acquitted. Some authorities (see Tosefot Yom Tov) hold that 
in such a case, more judges are added two by two, until the size of the 
court reaches seventy-one (Rambam Sefer Shofetim, Hilkhot Sanhedrin 
9:2; Shulĥan Arukh, Ĥoshen Mishpat 18:1–2).

If he says a reason we do not listen to him – ְמִעיַנן ֵליּה  :ִאי ָאַמר…ָלא ׁשָ
If a judge says: I do not know, he removes himself from the court and 
is no longer counted in the number of judges. If he decides afterward 

to vote to convict the defendant, his opinion is not considered. If he 
decides to vote to acquit, his opinion is considered (Rambam Sefer 
Shofetim, Hilkhot Sanhedrin 9:2).

A Sanhedrin where all the judges saw fit to convict – ָראּו  ַסְנֶהְדִרי ׁשֶ
ן ְלחֹוָבה -If all of the judges vote to convict the accused, he is acquit :ּכּוּלָ
ted (Rambam Sefer Shofetim, Hilkhot Sanhedrin 9:1).

Those who are fitting to sit in a court – ַסְנֶהְדִרין ב ּבְ  Only :ָהְראּוִיים ֵליׁשֵ
men who are free of defects are appointed to the Sanhedrin. Effort is 
expended to ensure they are relatively tall and not young, that they 
look attractive, that they are experts in many languages, masters of 
sorcery, and expert in other areas of wisdom, so that they can apply the 
halakha correctly (Rambam Sefer Shofetim, Hilkhot Sanhedrin 2:1, 6).

LANGUAGE
Slips [pitakin] – ִקין יּתָ -From the Greek πιττάκιον, pittakion, mean :ּ׳ִ
ing a kind of board, a piece of paper, or an animal skin that could be 
written on.

BACKGROUND
Seventy languages – ְבִעים ָלׁשֹון  :The terms: Seventy languages, and :ׁשִ
Seventy nations, are based on the list of peoples descending from 
Noah in Genesis, chapter 10. Based on this list, it appears that the 
seventy languages are not all distinct one from the other, as several are 
dialects of a common language, and many fall into the same language 
group.

Creeping animal – ֶרץ ֶ  There are only eight creeping animals, small :ּשׁ
mammals, and lizards whose carcasses impart ritual impurity upon 
contact (Leviticus 11:29–30). There is no clear oral tradition with regard 
to the identity of the animals listed in the Torah; therefore, determining 
their identity involves educated conjecture. Among the suggestions 
offered are: Ĥoled, rat; akhbar, mouse; tzav, dabb lizard; anaka, gecko; 
ko’aĥ, monitor; leta’a, lizard; ĥomet, skink; tinshemet, chameleon.

When they add judges they create a court of an even 
number of judges – קּול ין ׁשָ ּדִ ית  ּבֵ ין  מֹוִסיִ׳ין עֹוׂשִ  In a :ּבְ
case where a lesser Sanhedrin does not reach a decisive 
majority with regard to a capital case, because there were 
twelve judges who voted to convict and eleven who 
voted to acquit, or even if all voted to convict but one 
said: I do not know, two additional judges are added to 
the court. If, after the addition, the judges remain unable 
to reach a decisive majority, the accused is acquitted. 
Some authorities (see Tosefot Yom Tov) hold that in such 
a case, more judges are added two by two, until the size 
of the court reaches seventy-one (Rambam Sefer Shofe
tim, Hilkhot Sanhedrin 9:2; Shulĥan Arukh, Ĥoshen Mishpat 
18:1–2).

If he says…we do not listen to him – ְמִעיַנן  ִאי ָאַמר…ָלא ׁשָ
 If a judge says: I do not know, he removes himself :ֵליּה
from the court and is no longer counted in the number 
of judges. If he decides afterward to vote to convict the 
defendant, his opinion is not considered. If he decides to 
vote to acquit, his opinion is considered (Rambam Sefer 
Shofetim, Hilkhot Sanhedrin 9:2).

A Sanhedrin where all the judges saw fit to convict – 
ן ְלחֹוָבה ּכּוּלָ ָראּו  -If all of the judges vote to con :ַסְנֶהְדִרי ׁשֶ
vict the accused, he is acquitted (Rambam Sefer Shofetim, 
Hilkhot Sanhedrin 9:1).

Those who are fitting to sit in a court – ב  ָהְראּוִיים ֵליׁשֵ
ַסְנֶהְדִרין  Only men who are free of defects are appointed :ּבְ
to the Sanhedrin. Effort is expended to ensure they are 
relatively tall and not young, that they look attractive, 
that they are experts in many languages, masters of sor-
cery, and expert in other areas of wisdom, so that they 
can apply the halakha correctly (Rambam Sefer Shofetim, 
Hilkhot Sanhedrin 2:1, 6).

halakha

Where all saw fit to convict, they acquit [poterin] him – ָראּו  ׁשֶ
ן ְלחֹוָבה ּ׳ֹוְטִרין אֹותֹו  The Rosh explains this Gemara in the :ּכּוּלָ
opposite manner of all the other early commentaries. According 
to him, the term poterin means send away, and the intention 
is that if all the judges see fit to convict, there is no reason to 
suspend the trial overnight. Therefore, the verdict is issued and 
the defendant is sent to be executed immediately.

And of age – ִזְקָנה  This does not mean that the judges :ּוַבֲעֵלי 
must be extremely old, as such people are in fact unfit for the 
Sanhedrin. They simply must not be very young men who have 
not yet experienced the difficulty of raising children (Rabbeinu 
Yitzĥak of Dampierre).

And masters of sorcery – ִ׳ים  Rav Hai Gaon and the :ּוַבֲעֵלי ְכׁשָ
Rambam say that the judges on the Sanhedrin must be able to 
distinguish between actual sorcery and illusions.

To render a creeping animal pure – ֶרץ ֶ  This does :ְלַטֵהר ֶאת ַהּשׁ
not mean that the judge would actually issue such a ruling in 
direct contradiction to Torah law, but rather that he could argue 
by way of an a fortiori inference that logically it should be pure, 
and therefore that it is only by divine decree that it is impure 
(Tosefot Rabbeinu Peretz). Additionally, some understand this as 
a reference to the previous halakha, that a transgressor cannot 
be convicted by unanimous vote of the Sanhedrin. There must 
be judges on the court who can see positive elements in even 
the most heinous transgressor, referred to metaphorically as 
rendering a creeping animal pure (Maharsha).

notes

Seventy languages – ְבִעים ָלׁשֹון  ,The terms: Seventy languages :ׁשִ
and: Seventy nations, are based on the list of peoples descending 
from Noah in Genesis, chapter 10. Based on this list, it appears that 
the seventy languages are not all distinct one from the other, as 
several are dialects of a common language, and many fall into 
the same language group.

Creeping animal – ֶרץ ֶ  ,There are only eight creeping animals :ּשׁ
small mammals, and lizards whose carcasses impart ritual 
impurity upon contact (Leviticus 11:29–30). There is no clear oral 
tradition with regard to the identity of the animals listed in the 
Torah; therefore, determining their identity involves educated 
conjecture. Among the suggestions offered are: Ĥoled, rat; akh
bar, mouse; tzav, dabb lizard; anaka, gecko; ko’aĥ, monitor; leta’a, 
lizard; ĥomet, skink; tinshemet, chameleon.

background
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If a snake, which kills other creatures whose carcasses are impure 
and thereby increases impurity in the world, is itself nevertheless 
pure, as it is not included in the list of impure creeping animals, then 
concerning a creeping animal that does not kill and does not 
increase impurity, isn’t it logical that it should be pure? This 
argument is rejected: But it is not so; the logic of the halakha of a 
creeping animal is just as it is concerning the halakha with regard 
to an ordinary thorn, which can injure people or animals and can 
even kill and thereby increase impurity, but is nevertheless pure. It 
is therefore apparent that this consideration is not relevant to the 
halakhot of impurity.

§ Rav Yehuda says that Rav says: With regard to any city that does 
not have among its residents two men who are able to speak all 
seventy languages and one additional man who is able to listennh 
to and understand statements made in all the languages, even if  
he cannot speak all of them, they do not place a lesser Sanhedrin 
there. The members of the Sanhedrin do not all need to know all  
of the languages, but there must be at least this minimum number. 
And in Beitar there were three individuals who were able to  
speak all seventy languages, and in Yavne there were four, and  
they were: Rabbi Eliezer, and Rabbi Yehoshua, and Rabbi Akiva, 
and Shimon HaTimni, who was not an ordained Sage, and he 
would therefore deliberate before the other judges while seated  
on the ground,b not among the rows of Sages.

The Gemara raises an objection to this from a baraita: A third, i.e., 
a Sanhedrin that has three individuals who can speak all seventy 
languages, is a wise Sanhedrin, and if it also has a fourth such person, 
there is no court above it, meaning that there is no need for addi-
tional language experts. Apparently the minimum requirement is 
three people who can speak the languages, not two. The Gemara 
answers: Rav states his opinion in accordance with the opinion of 
the following tanna, as it is taught in a baraita: A Sanhedrin that 
has a second language expert is wise; and if it also has a third, there 
is no court above it.

§ Since the baraita stated that Shimon HaTimni would deliberate 
before them on the ground, the Gemara now lists various standard 
formulations used to introduce the statements of various Sages 
throughout the generations. If a source says: It was learned from 
the Sages, the intention is that this was a statement made by the 
Sage Levi who sat before and learned from Rabbi Yehuda HaNasi. 
If it says: They deliberated before the Sages, this is referring  
to Shimon ben Azzai, and Shimon ben Zoma, and Ĥanan  
the Egyptian, and Ĥananya ben Ĥakhinai. Rav Naĥman bar  
Yitzĥak would teach five names for this list: Shimon ben Azzai, 
Shimon ben Zoma, and Shimon HaTimni, Ĥanan the Egyptian, 
and Ĥananya ben Ĥakhinai.

The expression: Our Rabbis that are in Babylonia, is referring to 
Rav and Shmuel. The expression: Our Rabbis that are in Eretz 
Yisrael, is referring to Rabbi Abba. The expression: The judges of 
the Diaspora, is a reference to the Sage Karna. The phrase: The 
judges of Eretz Yisrael, is a reference to Rabbi Ami and Rabbi Asi. 
The phrase: The judges of Pumbedita, is referring to Rav Pappa 
bar Shmuel, who was the head of the court there, and: The judges 
of Neharde’a, is a reference to the court headed by Rav Adda bar 
Minyumi. The term: The Elders of Sura, is referring to Rav Huna 
and Rav Ĥisda, and: The Elders of Pumbedita, is referring to  
Rav Yehuda and Rav Eina. The sharp ones of Pumbedita are Eifa 
and Avimi, the sons of Raĥava. The expression: The amora’im of 
Pumbedita, is referring to Rabba and Rav Yosef, and the phrase: 
The amora’im of Neharde’a, is referring to Rav Ĥama.

יז:

Perek I
Daf 17 Amud b

ָטהֹור,  טּוְמָאה  ה  ּוַמְרּבֶ ִמית  ּמֵ ׁשֶ ָחׁש  ּנָ ּוַמה 

ין  ה טּוְמָאה ֵאינֹו ּדִ ֵאינֹו ֵמִמית ּוַמְרּבֶ ֶרץ ׁשֶ ׁשֶ

ֲהָוה ַאּקֹוץ  י ּדַ ְּיֵהא ָטהֹור!? ְוָלא ִהיא, ִמיּדֵ ׁשֶ

ָעְלָמאד ּבְ

ּה  ֵאין ּבָ ל ִעיר ׁשֶ ָאַמר ַרב ְיהּוָדה ָאַמר ַרב: ּכָ

יִבין  מֹוׁשִ ֵאין  מֹוַע,  ִלׁשְ ְוֶאָחד  ר  ְלַדּבֵ ַנִים  ׁשְ

ּוְבַיְבֶנה  ה,  לֹׁשָ ׁשְ ָהוּו  ּוְבֵביָתר  ַסְנֶהְדִריד  ּה  ּבָ

י  ְוַרּבִ ַע,  ְיהֹוׁשֻ י  ְוַרּבִ ֱאִליֶעֶזר,  י  ַרּבִ ָעה:  ַאְרּבָ

ְרַקעד ּקַ ן ִלְ׳ֵניֶהם ּבַ יְמִני ּדָ ְמעֹון ַהּתִ ֲעִקיָבא, ְוׁשִ

ית – ֲחָכָמה; ְרִביִעית – ֵאין  ִליׁשִ ֵמיִתיִבי: ״ׁשְ

א,  ּנָ י ַהאי ּתַ ָאַמר ּכִ ה״! הּוא ּדְ ְלַמְעָלה ֵהיֶמּנָ

ֵאין   – ית  ִליׁשִ ׁשְ ֲחָכָמה;   – ִנָּיה  ״ׁשְ ַתְנָיא:  ּדְ

ה״ד ְלַמְעָלה ֵהיֶמּנָ

ִנין ִלְ׳ֵני  י, ״ּדָ ״ְלֵמיִדין ִלְ׳ֵני ֲחָכִמים״ – ֵלִוי ֵמַרּבִ

ן זֹוָמא,  ְמעֹון ּבֶ ן ַעַּזאי, ְוׁשִ ְמעֹון ּבֶ ֲחָכִמים״ – ׁשִ

ר  ן ֲחִכיַנאיד ַרב ַנְחָמן ּבַ ְצִרי, ַוֲחַנְנָיא ּבֶ ְוָחָנן ַהּמִ

ְמעֹון,  ְמעֹון, ְוׁשִ ְמעֹון, ׁשִ ה: ׁשִ ָ ִיְצָחק ַמְתֵני ֲחִמּשׁ

ָחָנן, ַוֲחַנְנָיהד

מּוֵאלד ״ַרּבֹוֵתינּו  ָבֶבל״ – ַרב ּוׁשְ ּבְ ״ַרּבֹוֵתינּו ׁשֶ

ָּייֵני גֹוָלה״ –  אד ״ּדַ י ַאּבָ ָרֵאל״ – ַרּבִ ֶאֶרץ ִיׂשְ ּבְ ׁשֶ

י  י ַאִמי ְוַרּבִ ָרֵאל״ – ַרּבִ ֶאֶרץ ִיׂשְ ָּייֵני ּדְ ַקְרָנאד ״ּדַ

ר  ּבַ א  ּ׳ָ ּ׳ַ ַרב   – ִדיָתא״  ׳ּוְמּבְ ּדְ ָּייֵני  ״ּדַ ַאִסיד 

ר  ּבַ א  ַאּדָ ַרב   – ָעא״  ְנַהְרּדְ ּדִ ָּייֵני  ״ּדַ מּוֵאל,  ׁשְ

אד  סּוָרא״ – ַרב הּוָנא ְוַרב ִחְסּדָ ִמְניּוִמי, ״ָסֵבי ּדְ

ִדיָתא״ – ַרב ְיהּוָדה ְוַרב ֵעיָנא,  ׳ּוְמּבְ ״ָסֵבי ּדְ

ֵני  ּבְ ַוֲאִביִמי  ֵעיָ׳ה   – ִדיָתא״  ׳ּוְמּבְ ּדְ ״ֲחִריֵ׳י 

ה ְוַרב  ִדיָתא״ – ַרּבָ ׳ּוְמּבְ ַרֲחָבהד ״ֲאמֹוָרֵאי ּדְ

ֵעי״ – ַרב ָחָמאד ְנַהְרּדְ יֹוֵסבד ״ֲאמֹוָרֵאי ּדִ

Two to speak and one to listen – ר ְוֶאָחד ַנִים ְלַדּבֵ  ׁשְ
מֹוַע  Rashi understands this to mean two people : ִלׁשְ
who can speak seventy languages, and a third who 
can understand them although he cannot speak 
them. These three judges form a halakhic court for 
the purpose of hearing the testimony directly from 
the witnesses in their own language, and the other 
members of the Sanhedrin rely on them. This is 
valid even though a court of twenty-three judges is 
required for capital cases; the court of three accepts 
the testimony and then the full court adjudicates 
the case.

The Meiri points out that this interpretation is 
difficult, as the Gemara stated that the members 
of the Sanhedrin must all be able to speak seventy 
languages. Therefore, some explain that the intention 
is that there must be two Sages who are experts 
and able to speak about any issue in the entire 
Torah, and one who is not as great but nevertheless 
understands every issue that is explained to him (Rav 
Sherira Gaon; Rambam).

notes

Two to speak and one to listen – ר ְוֶאָחד ַנִים ְלַדּבֵ  ׁשְ
מֹוַע  According to the Rambam, a Sanhedrin must : ִלׁשְ
include two great Sages, meaning one who is able 
to present new interpretations on all aspects of the 
Torah and one who is able to listen, ask questions 
and respond. The Kesef Mishne explains that the 
Rambam apparently had a slightly different version 
of the Gemara’s text, which read: Two, one to speak 
and one to listen (Rambam Sefer Shofetim, Hilkhot 
Sanhedrin 1:5).

halakha

Deliberate before them on the ground – ן  ּדָ
ְרַקע ּקַ  This expression describes the seating :ִלְ׳ֵניֶהם ּבַ
arrangements in a yeshiva, when the Sages would 
sit on a raised platform, such as upon a few pillows, 
with the important disciples sitting before them on 
the ground.

background

This file may not be reproduced or distributed in any form without express permission from the publisher



94 sanhedrin . perek I . 17b . :׳רק אפ דב יז  

If it says: The Sages of Neharbela taught, this is referring to  
Rami bar Berabi, and the statement: They say in the school of 
Rav, is a reference to Rav Huna. The Gemara asks: But doesn’t 
Rav Huna sometimes say with regard to a given halakha: They say 
in the school of Rav? From this, it is apparent that a statement 
introduced by that formula cannot be made by Rav Huna himself, 
as Rav Huna quotes someone else with that introduction. The 
Gemara responds: Rather, the expression: They say in the school 
of Rav, must be referring to Rav Hamnuna. The formula: They  
say in the West, i.e., Eretz Yisrael, is referring to Rabbi Yirmeya; 
the expression: They sent a message from there, meaning from 
Eretz Yisrael, is referring to Rabbi Yosei bar Ĥanina; and the 
statement: They laughed at it in the West, means that Rabbi 
Elazar did not accept a particular opinion.

The Gemara asks: But in one instance it is reported that: They sent 
a message from there that began: According to the statement of 
Rabbi Yosei bar Ĥanina. This indicates that the expression: They 
sent from there, is not itself a reference to a statement of Rabbi 
Yosei bar Ĥanina. The Gemara answers: Rather, reverse the state-
ments. The phrase: They sent from there, is a reference to Rabbi 
Elazar, and: They laughed at it in the West, means that Rabbi 
Yosei bar Ĥanina did not accept a particular opinion.

§ The mishna teaches: And how many men must be in the city 
for it to be eligible for a lesser Sanhedrin? The opinion of the first 
tanna is that there must be 120 men.h The Gemara asks: What is 
the relevance of the number 120? The Gemara explains that 23 are 
needed to correspond to the number of members of the lesser 
Sanhedrin, and it is necessary for there to be three rows of 23 
students who sit before the lesser Sanhedrin to learn and also to 
advise them; that is a total of 92 people. And since there also need 
to be 10 idlers of the synagogue, people who are free from urgent 
work and are always sitting in the synagogue to take care of its 
repair and the other needs of the public, that would be 102.

And in addition there are two scribes required for the Sanhedrin, 
and two bailiffs, and two litigants who will come to be judged. 
And there are two witnesses for one side, and two witnesses who 
could render those witnesses conspiring witnesses by testifying 
that they were elsewhere at the time of the alleged incident, and 
two additional witnesses could testify against the witnesses who 
rendered the first witnesses conspiring witnesses, rendering the 
second pair conspiring witnesses. All of these are necessary in 
order for a trial to take place, as is described in Deuteronomy 
19:15–21. Therefore, there are so far a total of 114 men who must  
be in the city.

And it is taught in a baraita: A Torah scholar is not permitted to 
reside in any city that does not have these ten things:h A court 
that has the authority to flog and punish transgressors; and a 
charity fund for which monies are collected by two people and 
distributed by three,n as required by halakha. This leads to a 
requirement for another three people in the city. And a synagogue; 
and a bathhouse; and a public bathroom;n a doctor; and a blood-
letter; and a scribe [velavlar]l to write sacred scrolls and necessary 
documents; and a ritual slaughterer; and a teacher of young 
children. With these additional requirements there are a minimum 
of 120 men who must be residents of the city.n They said in the 
name of Rabbi Akiva: The city must also have varieties of fruit, 
because varieties of fruit illuminate the eyes.

The mishna teaches that Rabbi Neĥemya says: There must be 230 
men in the city in order for it to be eligible for a lesser Sanhedrin, 
corresponding to the ministers of tens appointed in the wilderness 
by Moses at the suggestion of his father-in-law, Yitro (see Exodus 
18:21). Each member of the Sanhedrin can be viewed as a judge 
with responsibility for ten men. It is taught in a baraita: Rabbi 
Yehuda HaNasi says: 

י  ּבֵ ״ָאְמִרי  יד  ַרּבִ ּבְ ר  ּבַ ָרִמי   – ַמְתנּו״  ָלֵאי  ״ְנַהְרּבְ

י  ּבֵ ָאְמִרי  הּוָנא:  ַרב  ְוָהָאַמר  הּוָנאד  ַרב   – ַרב״ 

י  ַמַעְרָבא״ – ַרּבִ א: ַרב ַהְמנּוָנאד ״ָאְמִרי ּבְ ַרב! ֶאּלָ

ֲחִניָנאד  ר  ּבַ יֹוֵסי  י  ַרּבִ  – ם״  ִמּתָ ְלחּו  ״ׁשָ ִיְרְמָיהד 

י ֶאְלָעָזרד ַמַעְרָבא״ – ַרּבִ ״ְמַחכּו ֲעָלּה ּבְ

ר ֲחִניָנא!  י יֹוֵסי ּבַ ם״ ְלִדְבֵרי ַרּבִ ְלחּו ִמּתָ ְוָהא ״ׁשָ

ֶאְלָעָזר,  י  ַרּבִ  – ם״  ִמּתָ ְלחּו  ״ׁשָ ֵאיּ׳ֹוְך:  א  ֶאּלָ

ר ֲחִניָנאד י יֹוֵסי ּבַ ַמַעְרָבא״ – ַרּבִ ״ְמַחכּו ֲעָלּה ּבְ

ִעיר ִויֵהא ְראּוָיה ְלַסְנֶהְדִרין? ֵמָאה  ה ְיֵהא ּבָ ״ְוַכּמָ

ְייהּו?  ִרים ַמאי ֲעִביְדּתַ ִרים״ וכופד ֵמָאה ְוֶעׂשְ ְוֶעׂשְ

לֹׁש  ְוׁשָ ה,  ְקַטּנָ ַסְנֶהְדִרי  ֶנֶגד  ּכְ ה  לֹׁשָ ּוׁשְ ִרים  ֶעׂשְ

ִעים  ׁשְ ּתִ ֲהֵרי   – ה  לֹׁשָ ּוׁשְ ִרים  ֶעׂשְ ל  ׁשֶ ׁשּורֹות 

ֶנֶסת – ֲהֵרי  ית ַהּכְ ל ּבֵ ְטָלִנין ׁשֶ ָרה ּבַ יד ַוֲעׂשָ ְוַתְרּתֵ

ֵמָאה ּוְתֵריד

ֵני  ֵני ַבֲעֵלי ִדיִנין ּוׁשְ ֵני ַחָּזִנין, ּוׁשְ ֵני סֹוְ׳ִרים, ּוׁשְ ּוׁשְ

ֲהֵרי   – זֹוְמִמין  זֹוְמֵמי  ֵני  ּוׁשְ זֹוְמִמין,  ֵני  ּוׁשְ ֵעִדים, 

יַסרד ֵמָאה ְוַאְרּבֵ

לּו –  ָבִרים ַהּלָ ָרה ּדְ ּה ֲעׂשָ ֵאין ּבָ ל ִעיר ׁשֶ ְוַתְנָיא: ״ּכָ

ין  ית ּדִ תֹוָכּה: ּבֵ אי ָלדּור ּבְ ַ ְלִמיד ָחָכם ַרּשׁ ֵאין ּתַ

ַנִים  ׁשְ ית ּבִ ל ְצָדָקה ִנְגּבֵ ה ׁשֶ ין, ְוקּוּ׳ָ ין ְועֹוְנׁשִ ַמּכִ

ּוֵבית  ֶנֶסת,  ַהּכְ ּוֵבית  ה,  לֹׁשָ ׁשְ ּבִ ֶקת  ּוִמְתַחּלֶ

ְוַלְבָלר,  ן,  ְואּוּמָ רֹוֵ׳א,  א,  ּסֵ ַהּכִ ּוֵבית  ְרָחץ,  ַהּמֶ

ֲעִקיָבא  י  ַרּבִ ּום  ִמּשׁ ינֹוקֹותד  ּתִ ד  ּוְמַלּמֵ ח,  ְוַטּבָ

יֵני ֵ׳יָרא ְמִאיִרין  ּמִ ֵני ׁשֶ ָאְמרּו: ַאב ִמיֵני ֵ׳יָרא, ִמּ׳ְ

ֶאת ָהֵעיַנִים״ד

י אֹוֵמר: ְנָיא: ״ַרּבִ י ְנֶחְמָיה אֹוֵמר״ וכופד ּתַ ״ַרּבִ

NOTES
Two to speak and one to listen – מֹוַע ר ְוֶאָחד ִלׁשְ ַנִים ְלַדּבֵ -Rashi under : ׁשְ
stands this to mean two people who can speak seventy languages, and 
a third who can understand them although he cannot speak them. 
These three judges form a halakhic court for the purpose of hearing 
the testimony directly from the witnesses in their own language, and 
the other members of the Sanhedrin rely on them. This is valid even 
though a court of twenty-three judges is required for capital cases; the 
court of three accepts the testimony and then the full court adjudicates 
the case.

The Meiri points out that this interpretation is difficult, as the 
Gemara stated that the members of the Sanhedrin must all be able to 
speak seventy languages. Therefore, some explain that the intention 
is that there must be two Sages who are experts and able to speak 
about any issue in the entire Torah, and one who is not as great but 
nevertheless understands every issue that is explained to him (Rav 
Sherira Gaon; Rambam).

A charity fund for which monies are collected by two and distrib-
uted by three – ה לֹׁשָ ׁשְ ּבִ ֶקת  ּוִמְתַחּלֶ ַנִים  ׁשְ ּבִ ית  ִנְגּבֵ ל ְצָדָקה  ה ׁשֶ  The :קּוּ׳ָ
collection of charity funds is done by two people, as a single collector 
might be suspected of keeping the money for himself. The amounts 
of money that each householder must give are determined by the 
leaders of the city, so the charity collectors do not need to make any 
assessments. As for the distribution of the charity funds, there is a 

need to assess who is eligible to receive the funds and how much they 
require, and as such an evaluation requires a court, there must be three 
individuals involved in this task (Meiri).

A bathroom – א ּסֵ ַהּכִ ית   There were cities with only one public :ּבֵ
bathroom, and in such a case it needed to be properly managed in 
order that people would not wander away from the settlement to find 
alternate sites, due to the danger that would entail. In other places 
every house had its own facilities, but it was nevertheless appropriate 
for there to also be a public bathroom, for the benefit of people in the 
marketplace (Ya’avetz).

The number of people in the city – י ָהִעיר  There are several :ִמְנַין ַאְנׁשֵ
opinions with regard to the calculation of the number 120 from the 
list of functions listed here. According to Rashi there are two charity 
collectors, three other charity distributers, and an additional person 
who fills all of the other positions. The Rambam and others assume 
that the two charity collectors also serve as distributers, and that the 
doctor and bloodletter are in fact the same person. Tosefot Rabbeinu 
Peretz points out that the bathhouse will need an attendant, so two of 
the other positions must be combined in one person.

HALAKHA
Two to speak and one to listen – מֹוַע ר ְוֶאָחד ִלׁשְ ַנִים ְלַדּבֵ  According to : ׁשְ
the Rambam, a Sanhedrin must include two great Sages, meaning one 
who is able to present new interpretations on all aspects of the Torah 

and one who is able to listen, ask questions and respond. The Kesef 
Mishne explains that the Rambam apparently had a slightly different 
version of the Gemara’s text, which read: Two, one to speak and one to 
listen (Rambam Sefer Shofetim, Hilkhot Sanhedrin 1:5).

A city that is eligible for a Sanhedrin – ִעיר ָהְראּוָיה ְלַסְנֶהְדִרין: A San-
hedrin is not placed in a city that has less than 120 residents (Rambam 
Sefer Shofetim, Hilkhot Sanhedrin 1:10).

A city in which it is fitting for a scholar to dwell – ָראּוי ְלַתְלִמיד  ִעיר ׁשֶ
ּה ב ּבָ  It is fitting for a Torah scholar to dwell in a city that has a :ָחָכם ֵליׁשֵ
court, a charity fund, a synagogue, a bathhouse, a public bathroom, a 
doctor, a bloodletter, a scribe, a teacher of children, and a water source 
(Rambam Sefer HaMadda, Hilkhot Deot 4:23).

LANGUAGE
Scribe [lavlar] – ַלְבָלר: From the Latin librarius, meaning writer, one 
whose job is to copy books and write documents.

BACKGROUND
Deliberate before them on the ground – ְרַקע ּקַ ּבַ ִלְ׳ֵניֶהם  ן   This :ּדָ
expression describes the seating arrangements in a yeshiva, when 
the Sages would sit on a raised platform, such as upon a few pillows, 
with the important disciples sitting before them on the ground.

A city that is eligible for a Sanhedrin – ִעיר ָהְראּוָיה 
 A Sanhedrin is not placed in a city that :ְלַסְנֶהְדִרין
has less than 120 residents (Rambam Sefer Shofetim, 
Hilkhot Sanhedrin 1:10).

A city in which it is fitting for a scholar to dwell – 
ּה ּבָ ב  ֵליׁשֵ ָראּוי ְלַתְלִמיד ָחָכם  ׁשֶ  It is fitting for a :ִעיר 
Torah scholar to dwell in a city that has a court,  
a charity fund, a synagogue, a bathhouse, a pub-
lic bathroom, a doctor, a bloodletter, a scribe, a 
teacher of children, and a water source (Rambam 
Sefer HaMadda, Hilkhot Deot 4:23).

halakha

A charity fund for which monies are collected 
by two and distributed by three – ל ׁשֶ ה   קּוּ׳ָ
ה לֹׁשָ ׁשְ ּבִ ֶקת  ּוִמְתַחּלֶ ַנִים  ׁשְ ּבִ ית  ִנְגּבֵ -The collec :ְצָדָקה 
tion of charity funds is done by two people, as a 
single collector might be suspected of keeping 
the money for himself. The amounts of money that 
each householder must give are determined by the 
leaders of the city, so the charity collectors do not 
need to make any assessments. As for the distribu-
tion of the charity funds, there is a need to assess 
who is eligible to receive the funds and how much 
they require, and as such an evaluation requires a 
court, there must be three individuals involved in 
this task (Meiri).

A bathroom – א ּסֵ ית ַהּכִ  There were cities with :ּבֵ
only one public bathroom, and in such a case it 
needed to be properly managed in order that 
people would not wander away from the settle-
ment to find alternate sites, due to the danger that 
would entail. In other places every house had its 
own facilities, but it was nevertheless appropri-
ate for there to also be a public bathroom, for the 
benefit of people in the marketplace (Ya’avetz).

The number of people in the city – י ַאְנׁשֵ  ִמְנַין 
 There are several opinions with regard to the :ָהִעיר
calculation of the number 120 from the list of func-
tions listed here. According to Rashi there are two 
charity collectors, three other charity distributers, 
and an additional person who fills all of the other 
positions. The Rambam and others assume that the 
two charity collectors also serve as distributers, and 
that the doctor and bloodletter are in fact the same 
person. Tosefot Rabbeinu Peretz points out that the 
bathhouse will need an attendant, so two of the 
other positions must be combined in one person.

notes

Scribe [lavlar] – ַלְבָלר: From the Latin librarius, 
meaning writer, one whose job is to copy books 
and write documents.

Relief from the tomb of a Roman scribe

language
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The number of people needed in a city for it to be eligible for a  
lesser Sanhedrin is 277.n This number is based on the opinion of 
Rabbi Neĥemya, who requires 230 men, but requires an additional 
47 men in case it happens that the Sages of the court reach a situa-
tion where they are not able to arrive at a verdict, and pairs of judges 
need to be added, potentially increasing the number of judges on 
the court from 23 to 70, a maximum of 47 additional judges.

The Gemara asks: But isn’t it taught in a baraita that Rabbi Yehuda 
HaNasi says: The number of men needed in a city for it to be  
eligible for a lesser Sanhedrin is 278? The Gemara answers: This is 
not difficult. This baraita that said Rabbi Yehuda HaNasi requires 
277 residents is stated in accordance with the opinion of Rabbi 
Yehuda, who holds that there are 70 judges on the Great Sanhedrin, 
and this baraita that quoted the number as 278 is stated in  
accordance with the opinion of the Rabbis, who hold that there 
are 71.

Apropos the opinion of Rabbi Neĥemya, which links the issue  
of the lesser Sanhedrin with the appointment of the ministers in 
the wilderness, the Gemara relates: The Sages taught: The verse 
states: “And place over them ministers of thousands, ministers 
of hundreds, ministers of fifties, and ministers of tens” (Exodus 
18:21). The number of ministers of thousands was 600, as there 
were 600,000 men in total; the number of ministers of hundreds 
was 6,000; of ministers of fifties, 12,000, and of ministers of tens, 
60,000. Therefore, it is found that the total number of judges of 
the Jewish people was 78,600, and suitable people were found  
to fill all of these positions.

יחד

Perek I
Daf 18 Amud a

ְבָעה״ד ְבִעים ְוׁשִ ָמאַתִים ְוׁשִ

ְבִעים  ׁשִ ָמאַתִים  אֹוֵמר:  י  ״ַרּבִ ְוָהַתְנָיא: 

י ְיהּוָדה;  ָיאד ָהא – ַרּבִ מָֹנה״! ָלא ַקׁשְ ּוׁשְ

ַנןד ָהא – ַרּבָ

ֵרי ֲאָלִ׳ים  ְמּתָ ֲעֵליֶהם ׂשָ ַנן: ״פְוׂשַ נּו ַרּבָ ּתָ

רֹתפד  ֵרי ֲעׂשָ ים ְוׂשָ ִ ֵרי ֲחִמּשׁ ֵרי ֵמאֹות ׂשָ ׂשָ

ֵרי ֵמאֹות –  ׁש ֵמאֹות; ׂשָ ֵרי ֲאָלִ׳ים – ׁשֵ ׂשָ

ֵנים  ׁשְ  – ים  ִ ֲחִמּשׁ ֵרי  ׂשָ ֲאָלִ׳ים;  ת  ׁשֶ ׁשֵ

ת ִריּבֹואד  ׁשֶ רֹות – ׁשֵ ֵרי ֲעׂשָ ר ֶאֶלב; ׂשָ ָעׂשָ

ִריּבֹוא  ְבַעת  ׁשִ ָרֵאל  ִיׂשְ ָּייֵני  ּדַ ִנְמְצאּו 

ׁש ֵמאֹות״ד מֹוַנת ֲאָלִ׳ים ְוׁשֵ ּוׁשְ

הדרן עלך דיני ממונות

NOTES Two hundred seventy-seven – ְבָעה ְבִעים ְוׁשִ  In the Jerusalem :ָמאַתִים ְוׁשִ
Talmud a different rationale is presented for this opinion: There must 
be a number of men in the city corresponding to a lesser Sanhedrin in 

each of the twelve tribes, which comes to 276, and an additional indi-
vidual corresponding to Moses, who presided over all of these courts.

Two hundred seventy-seven – ְבָעה ְוׁשִ ְבִעים  ְוׁשִ  In :ָמאַתִים 
the Jerusalem Talmud a different rationale is presented for 
this opinion: There must be a number of men in the city 
corresponding to a lesser Sanhedrin in each of the twelve 
tribes, which comes to 276, and an additional individual 
corresponding to Moses, who presided over all of these 
courts.
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