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of Egypt lo the great river, the Euphrates River: ¥ the Kennite, the Kenizzite, and the K admonj;
20 the Hittite, the Perizzite, and the Rephaim; 2' the Amorite, the Canaanite, the Girgashite, g

the Jebusite.” f
16 1

Hagar and

Now Saral, Abram’s wife, had borne him no children. She had an Egyptian maidseryz
Wwhose name was Hagar. ? And Sarai said to Abram, “See, now, HASHEM has restrain

Ishmael me from bearing; consort, now, with my maidservant, perhaps [ will be built up through he

And Abram heeded the voice of Sarai.

*So Saral, Abram’s wife, took Hagar the Egyptian, her maidservant — after ten Years
Abram’s dwelling in the Land of Canaan — and gave her to Abram her husband, to him as
wife. *He consorted with Hagar and she conceived; and when she saw that she had conceive
her mistress was lowered in her esteem. ® So Sarai said to Abram, “The outrage against me
due to you! It was | who gave my maidservant inio your bosom, and now that she sees th
she has conceived, | became lowered in her esteem. Let HASHEM Judge betiween me and you

® Abram said to Sarai, “Behold! — your maidservant is4n your hand: do to her as you see fit
And Sarai dealt harshly with her, so she fled from her.

" An angel of HASHEM found her by the spring of water in the desert, at the spring on the roe
to Shur. 8 And he said, "Hagar, maidservant of Sarai, where have you come from and where a,
you going?” And she said, “I am running away from Sarai my mistress.”

® And an angel of HASHEM said to her, “Return to your mistress, and submit yourself to h

domination,”

' And an angel of HASHEM said to her, “] will greatly increase your offspring, and they will n.

be counted for abundance.”

"' And an angel of HASHEM said to her, “Behold, you will conceive, and give birth to a sor
you shall name him Ishmael, for HASHEM has heard your prayer. 2 And he shall be
wild-ass of a man: his hand against everyone, and everyone’s hand against him; and ouve

(Rashi). Alternatively, they symbolized the intense darkness
and the fire that would be present at the Revelation at Sinai
{Exodus 19:18] (Moreh Nevuchirr),

19-21. The Torah lists the ten nations whose territories
comprise God's gift to the descendants of Abraharn. Raski
notes that only the last seven were actually conquered by
Joshua, but the lands of the first three — the Kennites, Ken-
nizites, and Kadmonites — would belong to Edom, Moab,
and Ammon. Those territories will not belong tc Israel untit
Messianic times [see [saiah 11:14].
16.

«§ The birth of Ishmael.

Despite their spiritual riches and Godly assurances, Abra-
harn and Sarah were still heartbroken at their barrenness, for
without heirs they would not be able to continue the mission
of bringing God's teachings to mankind. Recognizing that it
was she who was infertile, Sarah suggested that Abraham

marry her maidservant Hagar, and, if a son were born, Sarah

would raise him, so that he would be considered her adopted
child.

Hagar was a daughter of Pharaoh. After seeing the mira-
cles that were wrought on Sarah’s behalf when she was ab-
ducted and taken to his palace, he gave Hagar to her, saying,
“Better that she be a servant in their house than a princess in
someone else’s.” Sc it was that Hagar, an Egyptian princess,

became Abraham’s wife and bore him Ishmael (Midras;
Rashi).

4. ap723 Ygm — Her mistress was lowered. Hagar brazen
boasted to the ladies, “Since so many years have passe
without Saral having children, she cannoct be as rightecus e
she seems, But | conceived irmmediately!” (Rashi). Now th:
Hagar had assured Abraham’s posterity, she nc longer fe
subservient to Sarah (Radak).

6. 71712 10N — Yourmaidservant is in your hand. To me sk
is a wife; [ have no right to treat her unkindly. But to you sh
is & servant; if she mistreated you, do what you feel is rigt
(Radak; Haamek Davar). Sarah's intent was not maliciou:
but to force Hagar to cease her insulting demeanor. But ir
stead of acknowledging Sarah’s superior position, Hage
fled (Abarbanel: Sforno).

Rabbi Aryeh Levin noted that it is incongruous to believ

that a woman as righteous as Sarah would persecute anothe
human being out of personal pique. Rather, Sarah treate
Hagar as she always had, but in the light of Hagar's new!
inflated seif-image, she tock it as persecution.
8. 1w nnow — Maidservant of Saral. By addressing Hagar 2
maidservant, the angel reminded her of her subservience t
her mistress. Hagar acknowledged this status by referring t
Sarah [next verse] as my mistress (Chizkuni).

11-12. myiz qam — Behold, you will conceive. Hagar had ai
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ready been pregnant, but she had miscarried. Mow the angel
promised her that if she showed Sarah the proper respect,
she would have a son destined for power and material great-
ness. He would be an untamed brigand, a hated plunderer,
and warrior (Rashi). Onkelos translates the description of Ish-
mael in the economic sense: He would be dependent on
cther nations, and they, in turn, would be dependent on him.

13. %1 Y% — The God of Vision. Le., Who sees the humilia-
tion and misery of the afflicted (Rashi). Although an angel,
not God, had spoken to her, she understood that he was
God's emissary. She went on to exclaim that though it was
common for angels to be seen in Abraham’s house, now she
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had even seen one here in the desert!

14. %% Y 1xa — “The Well of the Living One Appearing to
Me.” 1.e., the well at which the everlasting angel appeared to
me (Targum). This well became a place of prayer in the fu-
ture: see 24:62. Bolstered by the angel's promise, Hagar re-
turned to her mistress, and after a short while she bore Abra-

ham a son. The year was 2034 from Creation.

17.

25 The covenant of circumcision: new names and a new

destiny. .
The year was 2047 from Creation; Abraham was ninety-
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Couvenant

New
Names
and a
New
Destiny

all his brothers{shald he dwell.”

13 And she called the Name of HasHEM Who spoke to her “You are the God of Vision," for she
said, "Could I have seen even here after having seen?" * Therefore the well was called “The Well
of the Living One Appearing to Me." It is between Kadesh and Bered.

1> Hagar bore Abram a son and Abram called the name of his son that Hagar bore him
Ishmael. *And Abram was eighty-six years old when Hagar bore Ishmael to Abram.

L hen Abram was ninety-nine years old, HASHEM appeared to Abram and said to him, “
am El Shaddai; walk before Me and be perfect. 2 | will set My covenant between Me and
you, and [ will increase you most exceedingly.”

* Abram threw himself upon his face, and God spoke with him saying, *“As for Me, this is My
covenant with you: You shall be a father of a multitude of nations; ® your name shall no longer
be called Abram, but your name shall be Abraham, for [ havemade you the father of a multitude
of nations; ¢/ will make you most exceedingly fruitful, and make nations of you; and kings
shall descend from you. 7 | will ratify My covenant between Me and you and between your
offspring after you, throughout their generations, as an everlasting covenant, to be a God to you
and to your offspring after you; ® and [ will give to you and to your offspring after you the land
of your sojourns — the whole of the land of Canaan — as an everlasting possession; and I shall

be a God to them.”

nine years old, Sarah eighty-nine, and Ishmael thirteen. At
this advanced age Abraham was given the cornmandment of
circumcision, one of his ten trials. Despite his age and the
difficulty of performing the hitherto unknown operation, he
did not hesitate to comply. The commandment was given
prior to Isaac’s conception: (a) that he would be conceived in
holiness; and (b} in order to emnphasize the miracle that Abra-
ham could have a child even though his organ had been
weakened (Radak). Michtav MeEliyahu explains that the
magnitude of the test was that it would be regarded as
bizarre by the public and cause people to shun him, and it
would thus seriously contradict his lifelong method of bring-
ing people close to God. Thus Abraham was challenged to
accept a commandment that opposes his concept of how to
serve God.

1. 1w 5 — El Shaddai. This Name depicts God literally as
*=1¢, Who is sufficient in granting His mercies, and Who has
sufficient power to give whatever is necessary (Rashi to
43:14),

up% Y9ann — Walk before Me . L.e. serve Me, by cbserving the
mitzuah of circumcision, and as a result of this, you will be-
come perfect (Rashi).

By removing some of his skin through circumcision — an
apparent contradiction tc physical perfection — man would
become perfect, because this slight diminutien of an ergan
would be the symbol of his covenant with God. Such close-
ness can be achieved only through man’s own efforts; had he
been born that way, the lack of a foreskin would be meaning-
less (Radak). Closeness to God through his own efforts is
Man’s ultimate perfection. [See below 9-14]

4. 3px *na man — This is My covenant with you. There are
two parties to the cevenant of circumcision, and their respec-
tive obligations must be defined clearly. God's are listed in

verses 4-8, and those of Abraham and his descendants are
enumerated in verse 9-14.

5. God changed Abram’s name to Abraham, a contraction
representing his new status as av hamon — father of a mul-
titude — whereas the name Avrarm represented his former
status as only av Aram — father of Aram, his native country.
Although he was no longer associated only with Aram, thus
making the reish of his former name superfluous, the letter
was retained (Rashi). Based on this verse, which the Talmud
{Berachos 13a) interprets as positive and negative com-
mandments, it is forbidden io refer to Abraham as Abram.

Abraham's new description as father of a multitude of na-
tions was not rhetorical; it has halachic implications that
shed light on its deeper meaning. in explaining how converts
who bring their first fruits to the Temple can recite the re-
quired formula thanking God for the land He swore to give
our fathers (Deuteronomy 26:3) — though converts do not
descend from the Patriarchs — Rambam states: All converts
are considered descendants of Abraham because the Torah
calls him the father of . .. nations, and therefore a corvert
can be called a son of Abraham (Rambam, Commentary to
Mishnah Bikicurim 1:4). This means that the spiritual mission
of mankind, which began with Adam, was now transferred to
Abraharmn,

6. God's promise that He would make nations of Abraham
means that nations would descend from him in the future;
thus Ishmael, who was already living, cannot be the subject
of this verse. Rather, the blessing refers to Jacob and Esau/
Edom (Rashi), the twelve tribes of Israel (Ramban), or the de-
scendants of Abraham’s future concubine Keturah (Radak).

The blessing of kingship implies that his offspring will
have the power to suppress idolatry and carry out his mission
to the rest of humanity (Haamek Davar).
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9-14. The covenant of circumcision. From the sequence of
this chapter, it is clear that the blessings of children and pos-
session of the Land depended cn circumcision, a connection
that is also implied in the second blessing of the Grace after
Meals. The symbolic significance of this commandment is in-
dicated by the name of the flesh that is removed in perfor-
mance of the commandment — 777y [orlah], commonly trans-
lated as foreskin, but more accurately, asitis used in Scripture,
a barrier standing in the way of a beneficial result. Thus, for ex-
ample, the sinful habits that predispose a person not to change
his life-style are called the orlah of the heart (L eviticus 26:41;
Jererniah 9:25: Ezekiel 44:7). Thus, although this concept is be-

yond human understanding, circumcision is a means to help
the Jew enncble himseif and return to the spiritual state of
Adam before his sin. As the Sages teach, Adam was born cir-
cumncised, but after his sin his foreskin was extended and cov-
ered the organ (Sanhedrin 38b), as a symbol that he had cre-
ated a barrier between himself and holiness.

By removing the superfluous skin covering the organ of con-
tinuity, circumcision teaches that man must elirninate the nat-
ural barriers blocking his advancement. But circumcision’s ca-
pacity to accomplish this is not a logical outcome of the
physical act; to the contrary, it is metaphysical. This aspect of
circumcision is symbolized by the commandment that it be
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Circurn-
cision

® God said to Abraharn, “And as for you, you shall keep My covenant — you and your
offspring after you throughout their generations. '° This is My covenant which you shall keep
between Me and you and your offspring after you: Every male among you shall be circumcised.
11 You shall circurncise the flesh of your foreskin, and that shall be the sign of the covenant
between Me and you. 12 At the age of eight days every male among you shall be circumcised,
throughout your generations — he that is born in the household or purchased with money from
any stranger who is not of your offspring. * He that is born in your household or purchased with
your money shall surely be circumcised. Thus, My covenant shall be in your flesh for an
everlasting covenant. 4 An uncircumcised male the flesh of whose foreskin shall not be

circurncised — that soul shall be cut off from its people; he has invalidated My covenant.”

The
Promise
to Sarah

15 And God said to Abraham, “As for Sarai your wife - do not call her name Sarai, for Sarah
is her name. ‘¢ [ will bless her; indeed, | will give you a son through her; I will bless her and she
shall give rise to nations; kings of peoples will rise from her.”

17 And Abraham threw himself upon his face and laughed; and he thought, “Shall a child be
born to a hundred-year-old man? And shall Sarah — a ninety-year-old woman — give birth?”
18 And Abraham said to God, “O that Ishmael might live before You!"'® God said, “Nonetheless,

done on the eighth day of a boy’s life. As Maharal teaches, the
natural order of Creation involves cycles of seven, such as the
seven days of the week and the seven years of the Shemittah
agricultural cycle. The number eight, on the other hand, repre-
sents the concept that one can rise above the limitations of na-
ture. By commanding lsrael to circumcise its male children on
the eighth day, God taught that the Jew's ability to remove the
barriers to his spiritual ascent transcends the natural order of
life. Nevertheless, God gives Man the ability to do it — and
since he can, he must.

10, a2 nxT — This is My covenant. Here circumcision is
called the covenant, but in the next verse it is called the sign of
the covenant, implying that the actual covenant is something
else. R' Hirsch sees in this a fundamental Jewish principie. A
commandment consists of two parts: the physical act and its
underlying moral or spiritual teaching — and neither is com-
plete without the other. Just as it is not enough to perform the
commanded deeds if they are denuded of intellectual and
moral content, so it is not enough te philosophize on the com-
mandments and seek moral improvement without actually
performing the commandments. Hence, the physical act is the
covenant, but it is also a sign of the covenant's deeper mean-
ing.

11. n»13 mixS — The sign of the covenant. Circumcision s lit-
erally a sign, a mark, on the body, stamping its bearer as a ser-
vant of Ged; just as their souis are different than those of other
nations, so their bodies must be different. God ordained that
this sign be placed on the reproductive organ to symbolize that
circumcision is essential to Jewish eternity (Chinuch}.

This verse contains the positive commmandment that every
father circumcise his son, and that if one's father — or the rab-
binical court as representative of the nation — had not carried
out this responsibility. then every man is responsible to have
himself circumncised when he becomes a bar mitzvah (Radak).

12. n3 1% — He that is born in the household. . . A master is
required to circumcise his non-Jewish slave, whether he was
born to the Jewish owner from a maid-servant or was pur-

chased with money after he was born (Rashi).

14. nna33 — Shall be cut off. An adult who intentionally re-
mains uncircurncised suffers nag, spiritual excision. Excision
means that the soul loses its share in the World to Come, and
the viclator may die childless and prematurely. [See commen-
tary to Leviticus 7:20.] :

15-22. The promise to Sarah. Previously, the covenant was
solely with Abraham. Now Sarah was made an equal party in
this covenantal promise. And just as Abraham’s new role was
signified by a change of name, so was Sarah’s (R" Hirsch ). The
word Sarai, which ends in the possessive *, means my
princess, implying that she owed her greatnessto her status as
Abraham's wife. Henceforth, she would be called only Sarah,
which signifies that she is a “princess to all the nations of the
world.” Prior to the covenant, Sarai's personal majesty made
her the princess of Abraham [and his country Aram]. Now,
however, all limitations were removed. She was princess “par
excellence” — to all mankind (Rashi; Berachos 13a).
Previously, Sarai had been barren; her new name symbol-
ized a change in her destiny, for accompanying the change of
name came the Divine promise that she would give birth, even
though she was at an age that would normally have made
childbirth impossible. As the story of the Patriarchs and Matri-
archs unfolds, we see that infertility was common among
themn, but that prayer and Divine intervention resulted in the
emergence of the nation. This was God's way of proving that
the Jewish people are not a natural phenomenon; without mir-
acles we could not have existed, nor could we continue to exist.

17. pryn — And laughed. Abraham's laughter was not skepti-

“cal but jubilant; he laughed out of sheer joy at the news that

Sarah would bear a son. Orikelos renders *1m3, and he rejoiced.
In the case of Sarah, however [see 18:12], Onkelos rendered
the same verb priym as nom, she laughed, a translation that is
supported by the context of that passage. Abraham had faith
and rejoiced, while Sarah was skeptical and laughed; hence,
God was angry with Sarah but not with Abraham (Rashi).

18. s’ mm bxyypwr 15 — O that Ishmael might live before
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You. Abraham’s response was twofold: {(a) [ am unworthy of
s0 great a reward as to have a son now; (b) it will suffice for
ne if only [shmael lived righteously before You (Rashi). Ina
similar vein, R’ Hirsch comments that Abraham was
shocked at what he understood to be a strong implication
that Ishmael was unworthy of being his successor. At this
soint, he loved Ishmael and lenged for him to be the bearer
of the Abrahamitic spiritual mission. Ramban maintains
that Abraham feared that the birth of his true heir might
signal Ishmael's death, so that this response constitutes a
literal prayer for his life.

19. Here and in verse 21 God reaffirmed the promise that
the Abrahamitic covenant would be perpetuated only
through Isaac, and none other. His name pr1y?, [saac, refers
to Abraham'’s joyous laughter {piny} (Rashi).

20. oxs — Princes. The Torah uses this word because it
can alsc be translated as clouds, to allude to the fact that

Ishmael's offspring will enjoy a period of ascendancy, but
ultimately they will dissipate like clouds (Rashi).

“We see from the prophecy in this verse, that 2337
years elapsed before the Arabs, Ishimael's descendants,
became a great nation [with the rise of Islam in 624
CE} . Throughout this period, Ishmael hoped anx-
iously, untli finally the promise was fulfilled and they
dominated the world. We, the descendants of Isaac, for
whom the fulfillment of the promises made to us is delayed
due to our sins. . .should surely anticipate the fulfiliment of
God's promises and not despair” (R" Bachya citing R
Chananel).

«2§ .0 2’7o o 1B apies 1vap — This Masoretic
note means: There are 126 verses in the Sidrah, numerically
corresponding to the mnemonic 71 [= 126 = “they were
circumcised”] and also to 277225

The allusion is cbscure. 2™1; is interpreted in the Talmud
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your wife Sarah will bear you a son and you shall call his name Isaac; and I will fulfill My
covenant with,him as an everlasting covenant for his offspring after him. 2° But regarding
[shmael I have hearél you: | have blessed him, will make him fruitful, and will increase him most
exceedingly; he will beget twelve princes and [ will make him into a great nation. 2! But | will
maintain My covenant through Isaac whom Sarah will bear to you by this time next year.”
22 And when He had finished speaking with him, God ascended from upon Abraham.

23 Then Abraham took his son Ishmael and all those servants born in his household and all
those he had purchased for money — all the male members of Abraham’s house — and he circ-
umncised the flesh of their surplusage on that very day as God had spoken with hirn. 24 Abraham
was ninety-nine when he was circumcised on the flesh of his surplusage; *> And his son Ishmael
was thirteen years old when he was circumcised on the flesh of his surplusage. 2¢ On that very
day was Abraham circumcised with Ishmael his son, 27 and all the people of his household, born
in his household and purchased for money from a stranger, were circumncised with him.

THE HAFTARAH FOR LECH LECHA APPEARS ON PAGE 1133.

{Chagigah 3a) and Midrash to Song of Songs 7:2 as & He was humble and self-effacing [9n = a poor person]; and
reference to Abraham (see ArtScroll comm. there). The (b) he was born circumcised [qp=13p, @ wound]. Either
meaning of 7p may be derived from Sofah 10b where the interpretation can be applied to Abraharmn, who was humble
same word is given two meanings with regard to David: (a) and who circumcised himself (R’ David Feinstein).

- «§ Genealogical Table / Abraham’s Family

TERAH
i
] o
HARAN NAHOR
_I | |
KETURAH HAGAR LOT MILCAH REUMAH
f |
ZIMRAN ISHMAEL AMMON Uz TERAH
JOKSHAN - MOAB BUZ GAHAM
MEDAN NEBAIOTH KEMUEL TAHASH
MIDIAN KEDAR CHESED MAACAH
;Si_'ﬁ:}'f ADBEEL HAZO
MIBSAM PILDASH
MISHMA JIDLAPH
SHEBA EF’HAH DUMAH BETHUEL
DEDAN EPHER MASSA : l —
_I HANOCH HADAD -
ABIDAH TEMA REBECCA LABAN ARAM
ASSHURIM ELDAAH JETUR I .
HIM NAPHISH
L ELIN KEDEM ESAU
MAHALATH
ZILPAH BILHAH LEaH RACHEL
Note: White lines connect husband and wife. GAD ' DAN REUBEN JOSEPH
Broken white lines connect man with concubine. ASHER NAPHTALI SIMEON BENJAMIN
Black lines connect parent and child(ren). LEV!
Straight type indicates male. JUDAH
Slanted type indicates female. ISSACHAR
ZEBULUN

(1 The genealogical Table of Esau’s descendants appears on page 197, DINAH
[1 The genealogical Table of Jacob’s descendants appears on page 261.




