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This mishna, which includes all of this chapter’s mishnayot, con-
tains a series of blessings and halakhot that are not recited at spe-
cific times, but rather in response to various experiences and events. 

MISHNA One who sees a place where miracles oc-
curred on Israel’s behalf recites: Blessedh…

Who performed miracles for our forefathers in this place. One who 
sees a place from which idolatry was eradicated recites: Blessed…
Who eradicated idolatry from our land. 

One who sees conspicuous natural occurrences recites a blessing. For 
zikin and zeva’ot, which the Gemara will discuss below, for thunder, 
gale force winds, and lightning, manifestations of the power of the 
Creator, one recites: Blessed…Whose strength and power fill the 
world. For extraordinary (Rambam) mountains, hills, seas, rivers, 
and deserts, one recites: Blessed…Author of creation.nh Consistent 
with his opinion that a separate blessing should be instituted for each 
individual species, Rabbi Yehuda says: One who sees the great seah 
recites a special blessing: Blessed…Who made the great sea. As with 
all blessings of this type, one only recites it when he sees the sea 
intermittently,h not on a regular basis.

For rain and other good tidings, one recites the special blessing: 
Blessed…Who is good and Who does good. Even for bad tidings,h 
one recites a special blessing: Blessed…the true Judge. Similarly, 
when one built a new house or purchased new vessels, he recites: 
Blessed…Who has given us life, sustained us, and brought us to 
this time. The mishna articulates a general principle: One recites a 
blessing for the bad that befalls him just as he does for the good. In 
other words, one recites the appropriate blessing for the trouble that 
he is experiencing at present despite the fact that it may conceal some 
positive element in the future. Similarly, one must recite a blessing 
for the good that befalls him just as for the bad. 

The mishna states: And one who cries out over the past in an attempt 
to change that which has already occurred, it is a vain prayer. For 
example, one whose wife was pregnant and he says: May it be God’s 
will that my wife will give birth to a male child, it is a vain prayer. 
Or one who was walking on the path home and he heard the sound 
of a scream in the city, and he says: May it be God’s will that this 
scream will not be from my house, it is a vain prayer. In both cases, 
the event already occurred.

The Sages also said: One who enters a large city, the Gemara explains 
below that this is in a case where entering the city is dangerous, recites 
two prayers: One upon his entrance, that he may enter in peace, and 
one upon his exit, that he may leave in peace. Ben Azzai says: He 
recites four prayers, two upon his entrance and two upon his exit. 
In addition to praying that he may enter and depart in peace, he gives 
thanks for the past and cries out in prayer for the future.

The mishna articulates a general principle: One is obligated to recite 
a blessing for the bad that befalls him just as he recites a blessing 
for the good that befalls him, as it is stated: “And you shall love the 
Lord your God with all your heart, “with all your soul, and with all 
your might” (Deuteronomy 6:5). The mishna explains this verse as 
follows: “With all your heart” means with your two inclinations,n 
with your good inclination and your evil inclination, both of which 
must be subjugated to the love of God. With all your soul means even 
if God takes your soul. “And with all your might” means with all 
your money, as money is referred to in the Bible as might. Alterna-
tively, it may be explained that “with all your might” means with 
every measure that He metes out to you; whether it is good or 
troublesome, thank Him. 

נד:
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ָרֵאל,  ים ְלִיׂשְ ֲעׂשּו ּבֹו ִנּסִ ּנַ מתניפ ָהרֹוֶאה ָמ ֹום ׁשֶ
ּמָ ֹום  ים ַלֲאבֹוֵתינּו ּבַ ה ִנּסִ ָעׂשָ רּוְך…ׁשֶ אֹוֵמר: ״ּבָ
ּנּו ֲעבֹוָדה ָזָרה, אֹוֵמר:  ֶעְ ָרה ִמּמֶ ּנֶ ַהֶּזה״. ָמ ֹום ׁשֶ

ָעַ ר ֲעבֹוָדה ָזָרה ֵמַאְרֵצנּו״. רּוְך…ׁשֶ ״ּבָ

ְוַעל  ָהְרָעִמים,  ְוַעל  ַהְּזָועֹות,  ְוַעל  ַהִּזיִ ין,  ַעל 
ּכֹחֹו  רּוְך…ׁשֶ ״ּבָ אֹוֵמר:  ָרִ ים  ַהּבְ ְוַעל  ָהרּוחֹות, 
ָבעֹות,  ּוְגבּוָרתֹו ָמֵלא עֹוָלם״. ַעל ֶהָהִרים ְוַעל ַהּגְ
רֹות אֹוֵמר:  ְדּבָ ָהרֹות, ְוַעל ַהּמִ ים, ְוַעל ַהּנְ ְוַעל ַהַּיּמִ
אֹוֵמר:  ְיהּוָדה  י  ַרּבִ ית״.  ֵראׁשִ ּבְ ה  רּוְך…עֹוׂשֶ ״ּבָ
ה  ָעׂשָ ׁשֶ רּוְך  ״ּבָ דֹול אֹוֵמר:  ַהּגָ ַהָּים  ָהרֹוֶאה ֶאת 

רֹוֵאהּו ִלְ׳ָרִ ים.  ְזַמן ׁשֶ דֹול״, ּבִ ֶאת ַהָּים ַהּגָ

אֹוֵמר:  טֹובֹות,  ׂשֹורֹות  ּבְ ְוַעל  ִמים,  ׁשָ ַהּגְ ַעל 
ָרעֹות,  ׂשֹורֹות  ּבְ ַעל  ִטיב״.  ְוַהּמֵ ַהּטֹוב  רּוְך  ״ּבָ
ָחָדׁש,  ִית  ּבַ ָנה  ּבָ ָהֱאֶמת״.  ָּיין  ּדַ רּוְך  ״ּבָ אֹוֵמר: 
ֶהֱחָיינּו  רּוְך…ׁשֶ ״ּבָ אֹוֵמר:  ים,  ֲחָדׁשִ ִלים  ּכֵ ְוָ ָנה 
ָהָרָעה  ַעל  ְמָבֵרְך  ַהֶּזה״.  ַלְּזַמן  יָענּו  ְוִהּגִ ְוִ ְּייָמנּו 
ֵמֵעין ַעל ַהּטֹוָבה, ְוַעל ַהּטֹוָבה ֵמֵעין ַעל ָהָרָעה. 

ָהְיָתה  ְוא;  ׁשָ ת  ִ׳ּלַ ּתְ זֹו  ֲהֵרי  ָעַבר –  ְלׁשֶ ְוַהּצֹוֵע  
י  ּתִ ֵלד ִאׁשְ ּתֵ ֶרת, ְואֹוֵמר: ״ְיִהי ָרצֹון ׁשֶ ּתֹו ְמעּוּבֶ ִאׁשְ
ַמע  ֶרְך ְוׁשָ ּדֶ א ּבַ ְוא; ָהָיה ּבָ ת ׁשָ ִ׳ּלַ ָזָכר״ – ֲהֵרי זֹו ּתְ
ֵהא  ּלֹא ּתְ ִעיר, ְואֹוֵמר: ״ְיִהי ָרצֹון ׁשֶ  ֹול ְצָוָחה ּבָ

ְוא. ת ׁשָ ִ׳ּלַ יִתי״ – ֲהֵרי זֹו ּתְ תֹוְך ּבֵ ּבְ

ְכִניָסתֹו  ּבִ ַאַחת  ִים,  ּתַ ׁשְ ל  ּלֵ ִמְתּ׳ַ ִלְכַרְך  ְכָנס  ַהּנִ
ִים  ּתַ ע, ׁשְ ן ַעַּזאי אֹוֵמר: ַאְרּבַ יִציָאתֹו; ּבֶ ְוַאַחת ּבִ
ַעל  הֹוָדָאה  נֹוֵתן  יִציָאתֹו,  ּבִ ִים  ּתַ ּוׁשְ ְכִניָסתֹו  ּבִ

ָעַבר ְוצֹוֵע  ַעל ֶהָעִתיד. ׁשֶ

ָבֵרְך ַעל  ּמְ ם ׁשֶ ׁשֵ ַחָּייב ָאָדם ְלָבֵרְך ַעל ָהָרָעה ּכְ
ָכל  ֱאַמר: ״ְוָאַהְבּתָ ֶאת הפ ֱאלֶֹהיָך ּבְ ּנֶ ַהּטֹוָבה, ׁשֶ
ֵיֶצר  ֵני ְיָצֶריָך, ּבְ ׁשְ ָכל ְלָבְבָך״ – ּבִ ְלָבְבָך״ וגופ. ״ּבְ
ֲאִ׳יּלּו הּוא  ָך״ –  ַנְ׳ׁשְ ״ּוְבָכל  ָהָרע;  ּוְבֵיֶצר  טֹוב 
ָכל ָממֹוְנָך.  ָך, ״ּוְבָכל ְמאֶֹדָך״ – ּבְ נֹוֵטל ֶאת ַנְ׳ׁשְ
ה  ּוִמּדָ ה  ִמּדָ ָכל  ּבְ  – ְמאֶֹדָך״  ָכל  ״ּבְ ַאֵחר:  ָבר  ּדָ

הּוא מֹוֵדד ְלָך ֱהֵוי מֹוֶדה לֹו. ׁשֶ

One who sees a place where miracles oc-
curred on Israel’s behalf recites: Blessed, etc. – 
רּוְך ָרֵאל, אֹוֵמר: ּבָ ים ְלִיׂשְ ֲעׂשּו ּבֹו ִנּסִ ּנַ  ָהרֹוֶאה ָמ ֹום ׁשֶ
 One who sees a place where miracles were :וכופ
performed on Israel’s behalf recites: Blessed…
Who performed miracles, etc. This blessing, like 
all other blessings recited over a sight, requires 
invocation of God’s name and His sovereignty 
(Rambam Sefer Ahava, Hilkhot Berakhot 10:9; 
Shulĥan Arukh, Oraĥ Ĥayyim 218:1).

Blessed…Author of creation – ה רּוְך…עֹוׂשֶ  ּבָ
ית ֵראׁשִ  ,One who sees mountains, hills, seas :ּבְ
rivers, or deserts recites: Blessed…Author of 
creation (Rambam Sefer Ahava, Hilkhot Be-
rakhot 10:15; Shulĥan Arukh, Oraĥ Ĥayyim 228:1).

One who sees the great sea – ָהרֹוֶאה ֶאת ַהָּים 
דֹול  One who sees the great sea, a reference :ַהּגָ
to the Mediterranean Sea, though some say 
it refers to an ocean (Leĥem Ĥamudot, Magen 
Avraham) recites: Blessed…Who makes the 
great sea (Tur). Some say that he recites the 
blessing in the past tense: Who made the great 
sea, in accordance with the opinion of Rav Ye-
huda (Rambam Sefer Ahava, Hilkhot Berakhot 
10:15; Shulĥan Arukh, Oraĥ Ĥayyim 228:1).

When he sees it intermittently – רֹוֵאהּו ְזַמן ׁשֶ  ּבִ
 Just as with all blessings recited over :ִלְ׳ָרִ ים
sight, one recites the blessing over the sea only 
if he did not see it for thirty days. The day that 
he saw it last and the day that he sees it now 
are not included in the tally (Mishna Berura; 
Rambam Sefer Ahava, Hilkhot Berakhot 10:15; 
Shulĥan Arukh, Oraĥ Ĥayyim 218:3, 224:13).

For bad tidings – ׂשֹורֹות ָרעֹות ּבְ  Over bad :ַעל 
tidings, whether they are bad for him or for 
others (Biur Halakha), one recites: Blessed is the 
true Judge (Rambam Sefer Ahava, Hilkhot Be-
rakhot 10:3; Shulĥan Arukh, Oraĥ Ĥayyim 222, 2).

halakha

Blessed…Author of creation – ה רּוְך…עֹוׂשֶ  ּבָ
ית ֵראׁשִ  ,.Since some of these phenomena, e.g :ּבְ
thunder and lightning, are formed anew each 
time, the formula of the blessing is in the pres-
ent tense (Tziyyun LeNefesh Ĥayya).

With your two inclinations – ֵני ְיָצֶריָך ׁשְ  One :ּבִ
fulfills the will of his Creator with his good in-
clination and combats the evil inclination to 
subdue it, thereby worshipping God with both 
inclinations (Talmidei Rabbeinu Yona).

notes
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The mishna teaches several Temple-related halakhot. One may 
not act irreverently or conduct himself flippantly opposite the 
eastern gate of the Temple Mount, which is aligned opposite 
the Holy of Holies. In deference to the Temple, one may not 
enter the Temple Mount with his staff, his shoes, his money 
belt [punda],l or even the dust on his feet. One may not make 
the Temple a shortcut to pass through it, and through an 
a fortiori inference, all the more so one may not spit on the 
Temple Mount. 

The mishna relates: At the conclusion of all blessings recited 
in the Temple, those reciting the blessing would say: Blessed 
are You Lord, God of Israel, until everlasting [haolam], the 
world. But when the Sadduceesb strayed and declared that 
there is but one world and there is no World-to-Come, the 
Sages instituted that at the conclusion of the blessing one re-
cites: From everlasting [haolam] to everlasting [haolam].

The Sages also instituted that one should greet another in the 
name of God,n i.e., one should mention God’s name in his greet-
ing, as it is stated: “And presently Boaz came from Bethlehem 
and said to the harvesters, The Lord is with you, and they said 
to him, May the Lord bless you” (Ruth 2:4). And it says: “And 
the angel of God appeared to him and said to him, God is with 
you, mighty man of valor” ( Judges 6:12). And it says: “And 
despise not your mother when she is old” (Proverbs 23:22), i.e., 
one must not neglect customs which he inherits. And lest you 
say that mentioning God’s name is prohibited, it says: “It is 
time to work for the Lord; they have made void Your Torah” 
(Psalms 119:126), i.e., it is occasionally necessary to negate bibli-
cal precepts in order to perform God’s will, and greeting an-
other is certainly God’s will. Rabbi Natan says another inter-
pretation of the verse: “Make void Your Torah” because “it is 
the time to work for the Lord,”n i.e., occasionally it is necessary 
to negate biblical precepts in order to bolster the Torah.

GEMARA With regard to the obligation to recite a 
blessing for a miracle, the Gemara asks: 

From where are these matters derived?n Rabbi Yoĥanan said: 
The verse states: “And Jethro said: Blessed be the Lord, Who 
delivered you out of the hand of the Egyptians, and out of the 
hand of Pharaoh; Who delivered the people from under the 
hand of the Egyptians” (Exodus 18:10); a blessing is recited for 
a miracle. 

The Gemara asks: For a miracle that occurs for the multitudes 
we recite a blessing, but for a miracle that befalls an individu-
al person we do not recite a blessing? Wasn’t there an incident 
where a certain man was walking along the right side of the 
Euphrates River when a lion attacked him, a miracle was per-
formed for him, and he was rescued? He came before Rava, 
who said to him: Every time that you arrive there, to the site 
of the miracle, recite the blessing, “Blessed…Who performed 
a miracle for me in this place.”

And once when Mar, son of Ravina, was walking in a valley of 
willowsb and was thirsty for water, a miracle was performed 
for him and a spring of water was created for him, and he 
drank. 

ַער  ׁשַ ֶנֶגד  ּכְ רֹאׁשֹו  ֶאת  ָאָדם  ָיֵ ל  לֹא 
י  ית ָ ְדׁשֵ ֶנֶגד ּבֵ ון ּכְ הּוא ְמֻכּוָ ְזָרח, ׁשֶ ַהּמִ
ַמְ לֹו,  ִית ּבְ ֵנס ְלַהר ַהּבַ ים. ְולֹא ִיּכָ ָדׁשִ ַהּ ָ
ַעל ַרְגָליו,  תֹו, וְבָאָב  ׁשֶ ּוְבִמְנָעלֹו, ּוְב׳ּוְנּדָ
ל  ִמּ ַ  – ּוְרִ יָ ה  ְרָיא;  ְנּדַָ ַ ּ׳ַ ּנּו  ַיֲעׂשֶ ְולֹא 

ָוחֹוֶמר.

ָהיּו  ׁש  ְ ּדָ ּמִ ּבַ ׁשֶ ָרכֹות  ּבְ חֹוְתֵמי  ל  ּכָ
ְלְ לּו  ִ ּ ֶ ִמּשׁ ָהעֹוָלם״.  ״ַעד  אֹוְמִרים: 
א ֶאָחד –  דֹוִ ים ְוָאְמרּו ֵאין עֹוָלם ֶאּלָ ַהּצְ
ְּיהּו אֹוְמִרים: ״ִמן ָהעֹוָלם ְוַעד  ִהְתִ ינּו ׁשֶ

ָהעֹוָלם״.

לֹום  ְּיֵהא ָאָדם ׁשֹוֵאל ֶאת ׁשְ ְוִהְתִ ינּו ׁשֶ
א  ּבָ בַֹעז  ה  ״ְוִהּנֵ ֱאַמר:  ּנֶ ׁשֶ ם,  ֵ ּשׁ ּבַ ֲחֵברֹו 
ֶכם,  ית ֶלֶחם ַוּיֹאֶמר ַלּ ֹוְצִרים: הפ ִעּמָ ִמּבֵ
ָך  ַוּיֹאְמרּו לֹו: ְיָבֶרְכָך הפ״; ְואֹוֵמר: ״הפ ִעּמְ
י ָזְ ָנה  בּוז ּכִ ּבֹור ֶהָחִיל״; ְואֹוֵמר: ״ַאל ּתָ ּגִ
ָך״; ְואֹוֵמר: ״ֵעת ַלֲעׂשֹות ַלהפ ֵהֵ׳רּו  ִאּמֶ
ּתֹוָרֶתָך  ֵהֵ׳רּו  ָנָתן אֹוֵמר:  י  ַרּבִ ּתֹוָרֶתָך״. 

ּום ֵעת ַלֲעׂשֹות ַלהפ. ִמּשׁ

יֹוָחָנן,  י  ַרּבִ ֲאַמר  י?  ִמיּלֵ ָהֵני  ְמָנא  גמפ 
ר  רּוְך הפ ֲאׁשֶ ֲאַמר ְ ָרא: ״ַוּיֹאֶמר ִיְתרֹו ּבָ ּדַ

יל״ וגופ.  ִהּצִ

ָיִחיד  א ּדְ יּסָ ים ְמָבְרִכיַנן, ַאּנִ ַרּבִ א ּדְ יּסָ ַאּנִ
ֲהָוה  ְבָרא ּדַ ָלא ְמָבְרִכיַנן?! ְוָהא ַההּוא ּגַ
ֲעַבר ְיִמיָנא, ְנַ׳ל ֲעֵליּה ַאְרָיא,  ָ א ָאֵזיל ּבַ
יּה;  ִמיּנֵ ְוִאיְתַצל  א  ִניּסָ ֵליּה  ִאְתֲעִביד 
ל  ּכָ ֵליּה:  ַוֲאַמר  ָרָבא,  ּדְ יּה  ְלַ ּמֵ ֲאָתא 
רּוְך…  ֵריְך ״ּבָ ָמֵטית ְלָהָתם – ּבָ ֵאיַמת ּדְ

ּמָ ֹום ַהֶּזה״! ה ִלי ֵנס ּבַ ָעׂשָ ׁשֶ

ַ׳ְ ָתא  ָרִביָנא ֲהָוה ָ ָאֵזיל ּבְ ֵריּה ּדְ ּוָמר ּבְ
ֵליּה  ִאְתֲעִביד  ְלַמָּיא,  ּוְצָחא  ֲעָרבֹות  ּדַ
י.  ּתִ ַמָּיא ְוִאיׁשְ א ִאיְבִרי ֵליּה ֵעיָנא ּדְ ִניּסָ

Money belt [punda] – ה  The source of this word, which :ּ׳ּוְנּדָ
occasionally appears as apunda, is the Latin funda, meaning a 
belt pack, a money belt or Greek φοῦνδα, funda, meaning belt 
or pocket. A punda is a hollow belt with a pocket for money, 
thereby it serves as both a belt and a wallet.

language

One should greet another in the name of God – ְּיֵהא ָאָדם  ׁשֶ
ם ֵ ּשׁ ּבַ ֲחֵברֹו  לֹום  ׁשְ ֶאת   :Some explain that the greeting :ׁשֹוֵאל 
Shalom, is included in this category. Since the Sages said that 
Shalom is one of God’s names, one who greets another with 
Shalom greets him with the name of God (Arukh).

Rabbi Natan says: “Make void Your Torah” because “it is the 
time to work for the Lord” – ּום ֵעת י ָנָתן אֹוֵמר ֵהֵ׳רּו ּתֹוָרֶתָך ִמּשׁ  ַרּבִ

 Some explain that Rabbi Natan did not seek to add :ַלֲעׂשֹות ַלהפ
anything to the mishna. However, since this is the end of the 
chapter and of the tractate, and in most tractates there is an 
attempt to end on a positive note. Therefore, he reversed the 
order of the verse so that tractate Berakhot would end with: It is 
the time to work for the Lord (Rabbi Zekharya Stern).

From where are these matters derived – י  Rashi :ְמָנא ָהֵני ִמיּלֵ

has a variant, simpler reading of this question. However, the 
question remains: All of these blessings were instituted by 
the Sages. Why, then, does the Gemara seek Torah support for 
them? There is still room to say that there is no reason for one 
to recite a blessing over a miracle that was performed on behalf 
of another, as he himself did not derive any benefit from that 
miracle. Therefore, evidence is cited from Jethro, who recited a 
blessing under those circumstances (Tziyyun LeNefesh Ĥayya).

notes

Sadducees and Boethusians – ְצדֹוִ ים ּוַבְייתֹוִסים: These were 
heterodox sects during the Second Temple period. These sects 
did not accept the Oral Torah at all, and they interpreted the 
Written Torah in their own way. Several customs were intro-
duced during the Second Temple period in order to help the 
Sadducees understand the error of their ways, i.e., to under-
score the differences between normative practice and theirs, 
and to underscore the fact that the halakha ignores their opin-
ions. Among these innovations were: Having the High Priest 
take an oath before entering the Holy of Holies on Yom Kippur 
and requiring other witnesses to testify to the reliability of the 
witnesses to the New Moon. 

Valley of willows – ֲעָרבֹות ּדַ ְ ָתא   This valley is well known :ַ׳ּ
in the Talmud as a desert, apparently, along the route taken 
by caravans. There was no drinking water there, and only in 
certain isolated places were there people selling water brought 
from the rivers. In addition, it was a place prone to attacks by 
highwaymen. 

background
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Furthermore, once when Mar, son of Ravina, was walking in the 
marketplace [risteka]l of Meĥoza and a wild camel [gamla 
peritza]l attacked him. The wall cracked open, he went inside it, 
and he was rescued. Ever since, when he came to the reeds he re-
cited: Blessed…Who performed a miracle for me in the reedsn 
and with the camel. And, when he came to the marketplace of 
Meĥoza he recited: Blessed…Who performed a miracle for  
me with the camel and in the reeds, indicating that one recites a 
blessing even for a miracle that occurs to an individual. The Sages 
say: On a miracle performed on behalf of the multitudes, every-
one is obligated to recite a blessing;h on a miracle performed on 
behalf of an individual, only the individual is obligated to recite  
a blessing.h

The Sages taught in a baraita a list of places where one is required 
to recite a blessing due to miracles that were performed there: One 
who sees the crossings of the Red Sea, where Israel crossed; and 
the crossings of the Jordan;h and the crossings of the streams of 
Arnon; the hailstones of Elgavish on the descent of Beit Ĥoron; 
the rock that Og, King of Bashan, sought to hurl upon Israel; and 
the rock upon which Moses sat when Joshua waged war against 
Amalek; and Lot’s wife; and the wall of Jericho that was swal-
lowed up in its place. On all of these miracles one must give 
thanks and offer praise before God.

The Gemara elaborates: Granted, the miracles at the crossings of 
the sea are recorded explicitly in the Torah, as it is stated: “And the 
Israelites went into the sea on dry ground and the water was a wall 
for them on their right and on their left” (Exodus 14:22). So too, the 
miracle at the crossings of the Jordan, as it is stated: “The priests 
who bore the ark of God’s covenant stood on dry land within the 
Jordan, while all Israel crossed on dry land until the entire nation 
finished crossing the Jordan” ( Joshua 3:17).

However, from where do we derive the miracle that occurred at 
the crossing of the streams of Arnon? As it is stated: “Wherefore 
it is said in the Book of the Wars of the Lord: Vahev in Sufa, and 
the valleys of Arnon. And the slope of the valleys that incline toward 
the seat of Ar, and lean upon the border of Moab” (Numbers 
21:14–15). It was taught: “Vahev in Sufa”; there were two lepers, 
one named Et and the second named Hev, who were walking at the 
rear of the camp of Israel. As Israel passed, the Emorites came

and prepared caves for themselves and they hid in them. They 
said: When Israel passes here we will kill them. And they did not 
know that the Ark of the Covenant preceded the children of Israel 
and would flatten mountains before them. When the Ark came, 
the mountains adhered one to another and killed them; and their 
blood flowed down to the streams of Arnon. When Et and Hev, 
the lepers, arrived, they saw the blood that was emerging from 
between the mountains, and they came and told Israel what had 
happened. Israel recited a song of praise, as it is stated: “And at the 
cascade of the brooks that goes down to the dwelling of Ar, and 
lies upon the border of Moab” (Numbers 21:15). This refers to the 
cascade of the brooks where the mountain, which had once been a 
valley, spread out in the direction of the mountain in Ar, in Moab.

Among the sites enumerated in the mishna where one is obligated 
to recite a blessing in recognition of the miracles that occurred there, 
was the site of the hailstones of Elgavish. The Gemara asks: What 
are the hailstones of Elgavish? 

ָ א  ִרְסּתְ ּבְ ָ ָאֵזיל  ֲהָוה  ֲחָדא  ִזְמָנא  ְותּו, 
ִריָצא,  ּ׳ְ ְמָלא  ּגַ ֲעֵליּה  ּוְנַ׳ל  ְמחֹוָזא  ּדִ
י  ּכִ ּה;  ְלַגּוָ ַעל  יָתא,  ָאׁשִ ֵליּה  ַרָ א  ִאיְתּ׳ְ
ִלי  ה  ָעׂשָ רּוְך…ׁשֶ ּבָ ִריְך:  ּבָ ַלֲעָרבֹות,  ְמָטא 
ָ א  ְלִרְסּתְ ְמָטא  י  ּכִ ּוְבָגָמל,  ֲעָרבֹות  ּבַ ֵנס 
ֵנס  ִלי  ה  ָעׂשָ רּוְך…ׁשֶ ּבָ ִריְך:  ּבָ ְמחֹוָזא,  ּדִ
ים  ַרּבִ א ּדְ יּסָ ָגָמל ּוַבֲעָרבֹות! – ָאְמִרי: ַאּנִ ּבְ
א  יּסָ ַאּנִ ְלָברֹוֵכי,  ִמיַחְּייִבי  ָעְלָמא  י  ּכּוּלֵ

ָיִחיד – ִאיהּו ַחָּייב ְלָברֹוֵכי. ּדְ

רֹות  רֹות ַהָּים, ּוַמְעּבְ ַנן: ָהרֹוֶאה ַמְעּבְ נּו ַרּבָ ּתָ
ַאְבֵני  ַאְרנֹון,  ַנֲחֵלי  רֹות  ַמְעּבְ ן,  ַהַּיְרּדֵ
ׁש  ֵ ּ ּבִ ית חֹורֹון, ְוֶאֶבן ׁשֶ מֹוַרד ּבֵ ִביׁש ּבְ ֶאְלּגָ
ְוֶאֶבן  ָרֵאל,  ִיׂשְ ַעל  ן  ׁשָ ַהּבָ ֶמֶלְך  ִלְזרֹו  עֹוג 
ַע  ה ְיהֹוׁשֻ ָעׂשָ ָעה ׁשֶ ׁשָ ה ּבְ ב ָעֶליָה מֹׁשֶ ָּיׁשַ ׁשֶ
ל לֹוט, ְוחֹוַמת  ּתֹו ׁשֶ ֲעָמֵל , ְוִאׁשְ ִמְלָחָמה ּבַ
ן ָצִריְך  ְמ ֹוָמּה – ַעל ּכּוּלָ ְבְלָעה ּבִ ּנִ ְיִריחֹו ׁשֶ

ַבח ִלְ׳ֵני ַהּמָ ֹום.  ן הֹוָדָאה ָוׁשֶ ִּיּתֵ ׁשֶ

״ַוָּיבֹאּו  ְכִתיב:  ּדִ ַהָּים,  רֹות  ַמְעּבְ ָלָמא  ׁשְ ּבִ
רֹות  ה״; ַמְעּבְ ׁשָ ַּיּבָ תֹוְך ַהָּים ּבַ ָרֵאל ּבְ ְבֵני ִיׂשְ
ֵאי  נֹׂשְ ַהּכֲֹהִנים  ״ַוַּיַעְמדּו  ְכִתיב:  ּדִ ן,  ַהַּיְרּדֵ
ן ָהֵכן  תֹוְך ַהַּיְרּדֵ ָחָרָבה ּבְ ִרית הפ ּבֶ ָהָארֹון ּבְ
ּמּו  ר ּתַ ָחָרָבה ַעד ֲאׁשֶ ָרֵאל עְֹבִרים ּבֶ ְוָכל ִיׂשְ

ן״.  ל ַהּגֹוי ַלֲעבֹור ֶאת ַהַּיְרּדֵ ּכָ

 – ְמָנָלן?  ַאְרנֹון  ַנֲחֵלי  רֹות  ַמְעּבְ א  ֶאּלָ
ֵסֶ׳ר ִמְלֲחמֹת הפ  ּבְ ֵיָאַמר  ן  ּכֵ ְכִתיב: ״ַעל  ּדִ
ָוֵהב  ״ֶאת  ָנא:  ּתָ וגופ;  סּוָ׳ה״  ּבְ ָוֵהב  ֶאת 
ִכין  ָהוּו ְמַהּלְ ֵני ְמצֹוָרִעים ָהיּו ּדְ סּוָ׳ה״ – ׁשְ ּבְ
ָחְלִ׳י  ָ א  ָהוּו  י  ּכִ ָרֵאל,  ִיׂשְ ַמֲחֵנה  סֹוף  ּבְ

ָרֵאל ָאתּו ֱאמֹוָרֵאי  ִיׂשְ

NOTES
Blessed…Author of creation – ית ֵראׁשִ ה ּבְ רּוְך… עֹוׂשֶ  ,Since some of these phenomena, e.g., thunder and lightning, are formed anew even today :ּבָ
the formula of the blessing is in the present tense (Tziyyon leNefesh Ĥayya).

With your two inclinations – ֵני ְיָצֶריָך ׁשְ  One fulfills the will of his Creator with his good inclination and combats the evil inclination to subdue :ּבִ
it, thereby worshipping God with both inclinations (Talmidei Rabbenu Yona).

One should greet another with the name of God – ם ֵ ּשׁ לֹום ֲחֵברֹו ּבַ ְּיֵהא ָאָדם ׁשֹוֵאל ֶאת ׁשְ  Some explain that the greeting: Shalom, is included in this :ׁשֶ
category. Since the Sages said that Shalom is one of God’s names, one who greets another with Shalom, greets him with the name of God (Arukh).

Rabbi Natan says: “Make void Your Torah” because “it is the time to work for the Lord – ּום ֵעת ַלֲעׂשֹות ַלהפ י ָנָתן אֹוֵמר: ֵהֵ׳רּו ּתֹוָרֶתָך ִמּשׁ  Some :ַרּבִ
explain that Rabbi Natan did not seek to add anything to the mishna. However, since this is the end of the chapter and of the tractate, and in 
most tractates there is an attempt to end on a positive note, therefore, he reversed the order of the verse so that tractate Berakhot would end 
with: It is the time to work for the Lord (Rabbi Zekharya Stern).

From where is this derived – י -Rashi has a variant, simpler reading of this question. However, the question remains: All of these bless :ְמָנא ָהֵני ִמיּלֵ
ings were instituted by the Sages; why, then, does the Gemara seek Torah support for them? Rather, because there was room to say that there is 
no reason for one to recite a blessing over a miracle that was performed on behalf of another as he himself did not derive any benefit from that 
miracle. Therefore, evidence is cited from the Yitro, who recited a blessing under those circumstances (Tziyyon leNefesh Ĥayya).

Who performed a miracle for me in the reeds – ֲעָרבֹות ה ִלי ֵנס ּבַ ָעׂשָ  He mentioned the place but not the miracle, since the essence of the :ׁשֶ
miracle was performed to the place, with the appearance of the spring, and remnants of the spring remained there as well (Haggahot of Rabbi 
Neĥemya Beirakh).

HALAKHA
One who sees a place where miracles occurred on Israel’s behalf recites: Blessed, etc. – רּוְך וכופ ָרֵאל, אֹוֵמר: ּבָ ים ְלִיׂשְ ֲעׂשּו ּבֹו ִנּסִ ּנַ  :ָהרֹוֶאה ָמ ֹום ׁשֶ
One who sees a place where miracles were performed for Israel recites: Blessed…Who performed miracles, etc. This blessing, like all other bless-
ings recited over sight, requires invocation of God’s name and His sovereignty (Rambam Sefer Ahava, Hilkhot Berakhot 10:9; Shulĥan Arukh, Oraĥ 
Ĥayyim 215:1).

Author of creation –ית ֵראׁשִ  One who sees mountains, hills, seas, rivers or deserts recites: Blessed…Author of creation (Rambam Sefer :עֹוֶׂשה ּבְ
Ahava, Hilkhot Berakhot 10:15; Shulĥan Arukh, Oraĥ Ĥayyim 228:1).

One who sees the great sea – דֹול  One who sees the great sea, a reference to the Mediterranean Sea, though some say it refers :ָהרֹוֶאה ֶאת ַהָּים ַהּגָ
to an ocean (Leĥem Ĥamudot, Magen Avraham) recites: Blessed…Who makes the great sea (Tur). Some say that he recites the blessing in the 
past tense: Who made the great sea, in accordance with the opinion of Rav Yehuda (Rambam Sefer Ahava, Hilkhot Berakhot 10:15; Shulĥan Arukh, 
Oraĥ Ĥayyim 228:1).

When he sees it intermittently – רֹוֵאהּו ִלְ׳ָרִ ים ְזַמן ׁשֶ  Just as with all blessings recited over sight, one recites the blessing over the sea only if he :ּבִ
did not see it for thirty days. The day when he saw it last and the day that he sees it now are not included in the tally (Mishna Berura; Rambam 
Sefer Ahava, Hilkhot Berakhot 10:15; Shulĥan Arukh, Oraĥ Ĥayyim 218:3, 224:13).

For bad tidings – ׂשֹורֹות ָרעֹות  Over bad tidings, whether they are bad for him or for others (Biur Halakha), one recites: Blessed is the true :ַעל ּבְ
Judge (Rambam Sefer Ahava, Hilkhot Berakhot 10:3. Shulĥan Arukh, Oraĥ Ĥayyim 222, 2).

For a miracle that was performed for the multitudes, all are obligated to recite a blessing – י ָעְלָמא ִמיַחְּייִבי ְלָברֹוֵכי ים ּכּוּלֵ ַרּבִ א ּדְ יּסָ  For a miracle :ַאּנִ
that was performed for the entire Jewish people, or at least the majority thereof, everyone is required to recite a blessing. If it was performed for 
only a segment of the Jewish people, only those for whom the miracle was performed recite a blessing (Mishna Berura; Rambam Sefer Ahava, 
Hilkhot Berakhot 10:9; Shulĥan Arukh, Oraĥ Ĥayyim 218:2).

For a miracle that was performed on behalf of an individual, only the individual is obligated to recite a blessing – ָיִחיד ִאיהּו ַחָּייב א ּדְ יּסָ  ַאּנִ
 Upon arriving at a place where a miracle was performed for him, one recites a blessing for his miracle. All his progeny must also recite :ְלָברֹוֵכי
a blessing for this miracle: His children recite: Who performed a miracle for my father; his descendants recite: Who performed a miracle for my 
father’s father or: Who performed a miracle for my ancestors (Mishna Berura). He must include in the blessing all miracles that were performed for 
him in other places; in accordance with the opinion of Ravina (Rambam Sefer Ahava, Hilkhot Berakhot 10:9; Shulĥan Arukh, Oraĥ Ĥayyim 218:4–5).

One who sees where Israel crossed the sea, where they crossed the Jordan, etc. – ן וכופ רֹות ַהַּיְרּדֵ רֹות ַהָּים, ּוַמְעּבְ  One who sees a place :ָהרֹוֶאה ַמְעּבְ
where miracles were performed for Israel, i.e., the crossings of the sea and the Jordan and the rest of the places that miracles were performed for 
the people of Israel at various times recites: Blessed…Who performed miracles for our fathers in this place (Shulĥan Arukh, Oraĥ Ĥayyim 218:1).

LANGUAGE
Money-belt [punda] – ה -The source of this word, which occasionally appears as apunda, is the Latin funda or Greek {GREEK} punda, mean :׳ּוְנּדָ
ing belt or pocket.

A punda is a hollow belt with a pocket for money, thereby serving as both a belt and a wallet.

Marketplace [risteka] – א ָ  From middle Persian rastak, meaning a straight line. Here it refers to a row of stores or to the fence surrounding :ִרְסּתְ
them.

Wild camel [gamla peritza] – ִריָצא ְמָלא ּ׳ְ  .Rav Saadiya Gaon explains here, and so it seems from the context, that this refers to a camel in heat :ּגַ
During their rutting period, camels run wild and pose a danger to all who encounter them.

BACKGROUND
Valley of willows – ֲעָרבֹות ְ ָתא ּדַ  This valley is well-known in the Talmud as a desert, apparently, along the route taken by caravans. There was :ַ׳ּ
no drinking water there, and only in certain isolated places were there people selling water brought from the rivers. In addition, it was a place 
prone to attacks by highwaymen. 

נד:

Perek IX
Daf 54 Amud b

י  הֹון, ָאְמִרי: ּכִ ָעְבִדי ְלהֹון ְנִ ירֹוָתא ְוָטׁשּו ּבְ
ָרֵאל ָהָכא ִנְ ְטִלינּון, ְוָלא ָהוּו ָיְדִעי  ָחְלִ׳י ִיׂשְ
ַוֲהָוה  ָרֵאל  ִיׂשְ ּדְ ְייהּו  ַ ּמַ ַמְסֵגי  ֲהָוה  ָארֹון  ּדְ
ֲאָתא  ּדַ יָון  ּכֵ ְייהּו;  ּמַ ִמּ ַ טּוֵרי  ְלהּו  ֵמִמיְך 
ֲהֵדי ֲהָדֵדי ּוְ ַטִלינּון,  ּבְ ּו טּוֵרי ּבַ ָארֹון, ִאּדַ
ֶאת  ָאתּו  י  ּכִ ַאְרנֹון.  ְלַנֲחֵלי  ַמְייהּו  ּדְ ּוְנַחת 
יִני טּוֵרי, ָאתּו  ָ א ָנֵ׳י  ִמּבֵ ָמא ּדְ ָוֵהב, ָחזּו ּדְ
יָרה, ַהְיינּו  ָרֵאל ַוֲאַמרּו ׁשִ ְוָאְמִרי ְלהּו ְלִיׂשְ
ֶבת  ר ָנָטה ְלׁשֶ ָחִלים ֲאׁשֶ ד ַהּנְ ְכִתיב: ״ְוֶאׁשֶ ּדִ

ַען ִלְגבּול מֹוָאב.״  ָער ְוִנׁשְ

ִביׁש?  ִביׁש – ַמאי ַאְבֵני ֶאְלּגָ ַאְבֵני ֶאְלּגָ

Marketplace [risteka] – א ָ  ,From the Iranian rastak :ִרְסּתְ
meaning a straight line. In talmudic times, it was used 
to mean district or village. Here it refers to a row of 
stores or the fence surrounding them.

Wild camel [gamla peritza] – ִריָצא ְמָלא ּ׳ְ  Rav Sa’adia :ּגַ
Gaon explains here, and so it seems from the context, 
that this refers to a camel in heat. During their rutting 
period, camels run wild and pose a danger to all who 
encounter them.

language

Who performed a miracle for me in the reeds – ה ָעׂשָ  ׁשֶ
ֲעָרבֹות -He mentioned the place but not the mir :ִלי ֵנס ּבַ
acle. The miracle was, in essence, performed to the 
place with the appearance of the spring. Remnants of 
the spring remained there as well (Hagahot of Rabbi 
Neĥemya Beirakh).

notes

For a miracle that was performed on behalf of the 
multitudes, everyone is obligated to recite a bless-
ing – י ָעְלָמא ִמיַחְּייִבי ְלָברֹוֵכי ים ּכּוּלֵ ַרּבִ א ּדְ יּסָ  For a miracle :ַאּנִ
that was performed for the entire Jewish people, or at 
least the majority thereof, everyone is required to recite 
a blessing. If it was performed for only a segment of the 
Jewish people, only those for whom the miracle was 
performed recite a blessing (Mishna Berura; Rambam 
Sefer Ahava, Hilkhot Berakhot 10:9; Shulĥan Arukh, Oraĥ 
Ĥayyim 218:2).

For a miracle that was performed on behalf of an 
individual, only the individual is obligated to recite 
a blessing – ָיִחיד ִאיהּו ַחָּייב ְלָברֹוֵכי א ּדְ יּסָ  Upon arriving :ַאּנִ
at a place where a miracle was performed for him, one 
recites a blessing for his miracle. All his progeny must 
also recite a blessing for this miracle. His children recite: 
Who performed a miracle for my father; his descen-
dants recite: Who performed a miracle for my father’s 
father, or: Who performed a miracle for my ancestors 
(Mishna Berura). He must include in the blessing all 
miracles that were performed for him in other places; 
in accordance with the opinion of Ravina (Rambam 
Sefer Ahava, Hilkhot Berakhot 10:9; Shulĥan Arukh, Oraĥ 
Ĥayyim 218:4–5).

One who sees the crossings of the Red Sea and the 
crossings of the Jordan, etc. – ,ַהָּים רֹות  ַמְעּבְ  ָהרֹוֶאה 
ן וכופ רֹות ַהַּיְרּדֵ  One who sees a place where miracles :ּוַמְעּבְ
were performed for Israel, i.e., the crossings of the sea 
and the Jordan and the rest of the places that miracles 
were performed for the people of Israel at various times, 
recites: Blessed…Who performed miracles for our fore-
fathers in this place (Shulĥan Arukh, Oraĥ Ĥayyim 218:1).
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It is taught in the midrash: They are the stones that remained sus-
pended in the air and did not fall because of [al gav] a man [ish] and 
they fell down because of [al gav] a man [ish]. The Gemara explains: 
They remained suspended because of a man; that is Moses, whom 
the verse refers to as a man, as it is written: “And the man Moses was 
very modest” (Numbers 12:3), and it is written: “And Moses went 
out of the city from Pharaoh, and spread forth his hands unto the 
Lord; the thunders and hail ceased, and the rain was not poured 
upon the earth” (Exodus 9:33). Moses’ hailstones remained sus-
pended. And the stones descended because of a man; that is Joshua, 
who was also called man, as it is written: “Take Joshua the son of 
Nun, a man in whom is spirit” (Numbers 27:18). And it is written 
that when Joshua and his people waged war against the army of the 
Emorite kings, God told him not to fear them because God would 
deliver them into his hands; and indeed, they died by means of these 
stones: “As they fled from before Israel, while they were at the de-
scent of Beit Ĥoron, that the Lord cast down great stones from 
heaven upon them unto Azeka, and they died; they were more who 
died with the hailstones than they whom the children of Israel slew 
by sword” ( Joshua 10:11). 

With regard to the rock that Og, King of Bashan, sought to throw 
upon Israel,n there is no biblical reference, but rather a tradition was 
transmitted. The Gemara relates that Og said: How large is the camp 
of Israel? It is three parasangs. I will go and uproot a mountain 
three parasangs long and I will hurl it upon them and kill them. He 
went, uprooted a mountain three parasangs long, and brought it 
on his head. And The Holy One, Blessed be He, brought grasshop-
pers upon it and they pierced the peak of the mountain and it fell 
on his neck. 

Og wanted to remove it from his head; his teeth were extended to 
one side of his head and to the other and he was unable to remove 
it. And that is what is written: “You break the teeth of the wicked” 
(Psalms 3:8). And this is in accordance with the homiletic interpreta-
tion of Rabbi Shimon Ben Lakish, as Rabbi Shimon Ben Lakish 
said: What is the meaning of that which is written: “You break the 
teeth of the wicked”? Do not read it as: You break [shibarta], but 
rather as: You lengthened [shirbavta]. 

The story concludes: How tall was Moses? He was ten cubits tall. He 
took an axe ten cubits long, jumped up ten cubits, and struck Og 
in the ankle and killed him.

One must recite a blessing when he sees the rock upon which Moses 
sat, as it is written: “But Moses’ hands were heavy; and they took 
a stone and put it under him, and he sat thereon” (Exodus 17:12).

And one must recite a blessing upon seeing Lot’s wife, as it is stated: 
“But his wife looked back from behind him, and she became a pillar 
of salt” (Genesis 19:26). And the wall of Jericho that was swallowed, 
as it is written: “And the wall fell down flat” ( Joshua 6:20). 

The Gemara asks: Granted, that one recites a blessing on all of these. 
They are miracles; however, Lot’s wife is a tragedy. Why recite a 
blessing on a tragedy? The Gemara answers: One who sees that place 
recites: Blessed…the true Judge. 

The Gemara asks: But the baraita teaches that for all of these one must 
give thanks and offer praise? The Gemara answers: The language of 
the mishna should be emended and teach: Over Loth and his wife 
one recites two blessings. Over his wife he recites: Blessed…the 
true Judge, and on Lot he recites: Blessed…Who remembers the 
righteous. As Rabbi Yoĥanan said: From the story of Lot it is pos-
sible to learn that even during a time of wrath of the Holy One, 
Blessed be He, He remembers the righteous, as it is stated: “And it 
came to pass, when God destroyed the cities of the plain, that God 
remembered Abraham and sent Lot out of the midst of the over-
throw, when He overthrew the cities in which Lot dwelt” (Genesis 
19:29). 

ב ִאיׁש;  ב ִאיׁש ְוָיְרדּו ַעל ּגַ ָעְמדּו ַעל ּגַ ָנא: ֲאָבִנים ׁשֶ ּתָ
ה  ְכִתיב: ״ְוָהִאיׁש מׁשֶ ה, ּדִ ב ִאיׁש – ֶזה מׁשֶ ָעְמדּו ַעל ּגַ
ָרד ּוָמָטר לֹא  לּו ַהּ ֹלֹות ְוַהּבָ ָעָנו ְמאֹד״, ּוְכִתיב: ״ַוַּיְחּדְ
ְכִתיב:  ַע, ּדִ ב ִאיׁש – ֶזה ְיהֹוׁשֻ ְך ָאְרָצה״. ָיְרדּו ַעל ּגַ ִנּתַ
ר רּוַח ּבֹו״, ּוְכִתיב:  ן נּון ִאיׁש ֲאׁשֶ ַע ּבִ ״ַ ח ְלָך ֶאת ְיהֹוׁשֻ
ית חֹורֹן  מֹוַרד ּבֵ ָרֵאל ֵהם ּבְ ֵני ְבֵני ִיׂשְ נּוָסם ִמּ׳ְ ״ַוְיִהי ּבְ

דֹלֹות״. ִליְך ֲעֵליֶהם ֲאָבִנים ּגְ ַוהפ ִהׁשְ

ָמָרא  ָרֵאל – ּגְ ן ִלְזרֹו  ַעל ִיׂשְ ׁשָ ׁש עֹוג ֶמֶלְך ַהּבָ ֵ ּ ּבִ ֶאֶבן ׁשֶ
ָלָתא  ּתְ  – ָהֵוי  ה  ּמָ ּכַ ָרֵאל  ִיׂשְ ַמֲחֵנה  ֲאַמר:  ָלּה.  ִמיִרי  ּגְ
ִדי  ְרֵסי ְוִאיׁשְ ָלָתא ּ׳ַ ר ּתְ ְרֵסי, ֵאיִזיל ְוִאיֲעַ ר טּוָרא ּבַ ּ׳ַ
ְרֵסי  ָלָתא ּ׳ַ ר ּתְ ֲעַלְייהּו ְוִאיְ ַטִליְנהּו. ֲאַזל ָעַ ר טּוָרא ּבַ
ֲעֵליּה  ִריְך הּוא  ּבְ א  ְוַאְייִתי  ּוְדׁשָ יּה,  ֵריׁשֵ ַעל  ְוַאְייִתי 

אֵריּה;  ַצּוָ ַ ְמֵצי ּוְנָ בּוּה ְוָנֵחית ּבְ

יָסא ּוְלַהאי  יּה ְלַהאי ּגִ יּנֵ ִכי ׁשִ ְלָ׳ּה, ָמׁשְ ֵעי ְלִמׁשְ ֲהָוה ּבָ
ִעים  י ְרׁשָ ּנֵ ְכִתיב: ״ׁשִ ְלָ׳ּה, ְוַהְיינּו ּדִ יָסא ְוָלא ָמֵצי ְלִמׁשְ ּגִ
ְמעֹון  י ׁשִ ֲאַמר ַרּבִ ן ָלִ יׁש, ּדַ ְמעֹון ּבֶ י ׁשִ ״; ְוִכְדַרּבִ ְרּתָ ּבַ ׁשִ
ַאל   – ״  ְרּתָ ּבַ ׁשִ ִעים  ְרׁשָ י  ּנֵ ״ׁשִ ְכִתיב  ּדִ ַמאי  ָלִ יׁש:  ן  ּבֶ

״.  ְבּתָ ְרּבַ א ״ׁשִ ״ ֶאּלָ ְרּתָ ּבַ ְ ִרי ״ׁשִ ּתִ

ר  ר ֲעׂשַ א ּבַ ֵ יל ַנְרּגָ ר ַאּמֹות, ׁשָ ה ֲהָוה – ֶעׂשֶ ּמָ ה ּכַ מׁשֶ
יּה ְוַ ְטֵליּה. ַ ְרסּוּלֵ ין, ּוַמְחֵייּה ּבְ ר ַאּמִ ַוור ֲעׂשַ ין ׁשְ ַאּמִ

ֵבִדים  ה ּכְ ְכִתיב: ״ִויֵדי מׁשֶ ה – ּדִ ב ָעֶליָה מׁשֶ ָּיׁשַ ְוֶאֶבן ׁשֶ
ב ָעֶליָה״.  יו ַוֵּיׁשֶ ימּו ַתְחּתָ ַוִּיְ חּו ֶאֶבן ַוָּיׂשִ

ֵמַאֲחָריו  ּתֹו  ִאׁשְ ט  ּבֵ ״ַוּתַ ֱאַמר:  ּנֶ ׁשֶ ל לֹוט –  ׁשֶ ּתֹו  ְוִאׁשְ
ְכִתיב:  ְבְלָעה – ּדִ ּנִ ִהי ְנִציב ֶמַלח״. ְוחֹוַמת ְיִריחֹו ׁשֶ ַוּתְ

יָה״.  ְחּתֶ ּ׳ֹל ַהחֹוָמה ּתַ ״ַוּתִ

לֹוט,  ל  ׁשֶ ּתֹו  ִאׁשְ א  ֶאּלָ א,  ִניּסָ  – הּו  ּכּוּלְ ָלָמא  ׁשְ ּבִ
ָּיין ָהֱאֶמת״.  רּוְך… ּדַ ֲאַמר ״ּבָ ּ׳ּוְרָענּוָתא הּוא! – ּדַ

ְוַעל  לֹוט  ַעל  ִני:  ּתְ  – ָ ָתֵני!  ַבח״  ְוׁשֶ ״הֹוָדָאה  ְוָהא 
ָּיין  רּוְך…ּדַ ּתֹו אֹוֵמר: ״ּבָ ִים, ַעל ִאׁשְ ּתַ ּתֹו ְמָבְרִכים ׁשְ ִאׁשְ
יִ ים״.  ּדִ רּוְך…זֹוֵכר ֶאת ַהּצַ ָהֱאֶמת״, ְוַעל לֹוט אֹוֵמר: ״ּבָ
דֹוׁש  ַהּ ָ ל  ׁשֶ ֲעסֹו  ּכַ ַעת  ׁשְ ּבִ ֲאִ׳יּלּו  יֹוָחָנן:  י  ַרּבִ ָאַמר 
ֵחת  ׁשַ ֱאַמר: ״ַוְיִהי ּבְ ּנֶ יִ ים, ׁשֶ ּדִ רּוְך הּוא זֹוֵכר ֶאת ַהּצַ ּבָ
ַאְבָרָהם  ֶאת  ֱאלִֹהים  ַוִּיְזּכֹר  ר  ּכָ ַהּכִ ָעֵרי  ֶאת  ֱאלִֹהים 

ח ֶאת לֹוט ִמּתֹוְך ַהֲהֵ׳ָכה״ וגופ. ּלַ ַוְיׁשַ

The rock that Og, King of Bashan, 
sought to throw upon Israel – ֶאֶבן 
ָרֵאל ִיׂשְ ַעל  ִלְזרֹו   ן  ׁשָ ַהּבָ ֶמֶלְך  עֹוג  ׁש  ֵ ּ ּבִ  :ׁשֶ
Almost all commentators explain this 
by means of allusion and esoterica, as 
this story is aggadic and not historical. 
One approach suggests that Moses was 
concerned that Og had unique merit 
in his favor due to his interaction with 
Abraham (see tractate Nidda 61a); that is 
represented by the mountain that was 
as wide as the entire camp of Israel. The 
merit of Israel, who are likened to grass-
hoppers (Numbers ch. 13), succeeds in 
perforating this mountain. According to 
this aggada, the story of the killing of Og 
can be understood as joining the merit 
of Moses, ten cubits is an exaggeration, 
with the merit of the nation, the axe, and 
the merit of the forefathers, Moses’ leap, 
in order to kill Og (Rashba). An additional 
approach suggests that a mountain is a 
common metaphor for the evil inclina-
tion (see the end of Tractate Sota), and 
Og wanted to corrupt Israel just as Balak 
did, which is alluded to by the mountain 
he wished to throw upon them. In this 
case, Israel’s merit saved them from be-
ing corrupted (Darash Moshe). 

notes

Over Lot – ַעל לֹוט: One who sees Lot’s 
wife, the pillar of salt, recites a blessing 
both for the miracle that was performed 
for her and for the miracle that was per-
formed for Lot, her husband. Over Lot’s 
wife, one recites: Blessed…the true 
Judge, while over Lot: Blessed…Who re-
members the righteous (Shulĥan Arukh, 
Oraĥ Ĥayyim 218:8).
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The mishna also taught that we recite a blessing for the wall of Jericho that 
was swallowed up in its place. The Gemara asks: Were the walls of Jericho 
swallowed up into the ground? Didn’t they fall, as it is stated: “And it 
came to pass, when the people heard the sound of the shofar, that the 
people shouted with a great shout, and the wall fell down flat” ( Joshua 
6:20)? The Gemara explains: Since the width and height of the walls were 
equal to one another, therefore, they were swallowed. Had they merely 
fallen it would have had no effect, as their width was equal to their height.

Rav Yehuda said that Rav said: Four must offer thanksnh to God with a 
thanks-offering and a special blessing. They are: Seafarers, those who walk 
in the desert, and one who was ill and recovered, and one who was in-
carcerated in prisonn and went out. All of these appear in the verses of a 
psalm (Psalms 107). 

The Gemara elaborates: From where do we derive that seafarers are re-
quired to thank God? 

“They who go down to the sea in ships, who do business in great waters;  
they see the works of the Lord” (Psalms 107:23–24). 

And it says: “For He commands and raises the stormy wind which lifts 
up the waves thereof. 

They mount up to the heaven, they go down again to the depths: their 
soul is melted because of trouble” (Psalms 107:25–26). 

And it says: “They reel to and fro, and stagger like a drunken man, and 
are at their wits’ end.” 

And it says immediately thereafter: “Then they cry unto the Lord in their 
trouble, and He brings them out of their distress” (Psalms 107:28).

And it says: “He makes the storm calm, so the waves thereof are still” 
(Psalms 107:29), 

and it says: “Then are they glad because they be quiet; so He brings them 
unto their desired haven” (Psalms 107:30), 

and it says: “They are grateful to God for His loving-kindness and His 
wonders for mankind” (Psalms 107:31). 

The Gemara asks: From where do we derive that those who walk in the 
desert are required to thank God? The Gemara answers: 

As it is written in the same psalm: 
“They wandered in the wilderness in a solitary way; they found no city 

in which to dwell” (Psalms 107:4),
“And then they cried unto the Lord in their trouble, and He delivered them 

out of their distresses. 
And He led them forth by the right way” (Psalms 107:6–7).
After God guides them on the right way, it is said: “They are grateful to 

God for His goodness” (Psalms 107:8).

That one who was ill and recovered must offer thanks is derived, as it is 
written: 

“Fools, because of their transgression and because of their iniquities, 
are afflicted.

Their soul abhors all manner of meat and they draw near unto the gates 
of death” (Psalms 107:17–18), 

and: “Then they cry unto the Lord in their trouble, and He saves them 
from their distress” (Psalms 107:19), 

and then: “He sent His word and healed them, and delivered them from 
their destructions” (Psalms 107:20). 

After they are healed: “They are grateful to God for His goodness” (Psalms 
107:21). 

ְבְלָעה – ְוחֹוַמת ְיִריחֹו  ּנִ ְוחֹוַמת ְיִריחֹו ׁשֶ
״ַוְיִהי  ֱאַמר:  ּנֶ ׁשֶ ָנְ׳ָלה!  ְוָהא  ִנְבְלָעה? 
ַוָּיִריעּו  ֹוָ׳ר  ַהּשׁ ֶאת  ֹול  ָהָעם  מַֹע  ִכׁשְ
ַהחֹוָמה  ּ׳ֹל  ַוּתִ ְגדֹוָלה,  רּוָעה  ּתְ ָהָעם 
י ֲהָדֵדי  ׳ּוְתָיּה ְורּוָמּה ּכִ יָון ּדְ יָה!״ ּכֵ ְחּתֶ ּתַ

לּוֵעי. ּום ָהִכי ִאְבַלָעּה ּבְ ִניְנהּו, ִמּשׁ

ָעה ְצִריִכין  ָאַמר ַרב ְיהּוָדה ָאַמר ַרב: ַאְרּבָ
רֹות,  ְלהֹודֹות – יֹוְרֵדי ַהָּים, הֹוְלֵכי ִמְדּבָ
ָהָיה  ׁשֶ ּוִמי  א,  ְוִנְתַרּ׳ֵ חֹוֶלה  ָהָיה  ׁשֶ ּוִמי 

ֵבית ָהֲאסּוִרים ְוָיָצא.  ָחבּוׁש ּבְ

ֳאִנּיֹות  ּבָ ַהָּים  ״יֹוְרֵדי  ְמָנַלן –  ַהָּים  יֹוְרֵדי 
י הפ״, ְואֹוֵמר: ״ַוַּיֲעֵמד  ה ָראּו ַמֲעׂשֵ וגופ ֵהּמָ
ַמִים ֵיְרדּו ְתהֹומֹות״,  רּוַח ְסָעָרה ַיֲעלּו ׁשָ
ואֹוֵמר:  ּכֹור״,  ִ ּשׁ ּכַ ְוָינּועּו  ״ָיחֹוגּו  ואֹוֵמר: 
צּו ֵֹתיֶהם  ר ָלֶהם ּוִמּמְ ּצַ ״ַוִיְצֲע ּו ֶאל הפ ּבַ
יֹוִציֵאם״, ְואֹוֵמר: ״ָיֵ ם ְסָעָרה ִלְדָמָמה״, 
ְואֹוֵמר:  ּתֹ ּו״,  ִיׁשְ ִכי  ְמחּו  ״ַוִּיׂשְ ְואֹוֵמר: 
״יֹודּו ַלהפ ַחְסּדֹו ְוִנְ׳ְלאֹוָתיו ִלְבֵני ָאָדם״. 

עּו  ״ּתָ ְכִתיב:  ּדִ  – ְמָנַלן  רֹות  ִמְדּבָ הֹוְלֵכי 
לֹא  ב  מֹוׁשָ ִעיר  ֶרְך  ּדָ ימֹון  יׁשִ ּבִ ר  ַבִמְדּבָ
ֶדֶרְך  ּבְ ַוַּיְדִריֵכם  הפ  ֶאל  ַוִיְצֲע ּו  ָמָצאּו 

ָרה״, ״יֹודּו ַלהפ ַחְסּדֹו״.  ְיׁשָ

ְכִתיב: ״ֱאִויִלים  א – ּדִ ָחָלה ְוִנְתַרּ׳ֵ ִמי ׁשֶ
ל  ּכָ ִיְתַעּנּו  ּוֵמֲעֹונֵֹתיֶהם  ָעם  ׁשְ ּ׳ִ ֶרְך  ִמּדֶ
ם״ וגופ, ״ַוִּיְזֲע ּו ֶאל הפ  ַתֵעב ַנְ׳ׁשָ אֶֹכל ּתְ
ֵאם״  ָברֹו ְוִיְרּ׳ָ ַלח ּדְ ר ָלֶהם״ וגופ, ״ִיׁשְ ּצַ ּבַ

וגופ, ״יֹודּו ַלהפ ַחְסּדֹו״. 

Four must offer thanks – ְלהֹודֹות ְצִריִכין  ָעה   Those who go :ַאְרּבָ
to sea and successfully reach their destination, those who walk 
in the desert and arrive at a settlement, a sick person who was 
healed, and one who was in prison and was released must of-
fer thanks with the blessing: Blessed…Who bestows good-

ness on the unworthy, Who has bestowed on me much good. 
Those who hear respond: May He Who bestowed much good 
on you continue to bestow on you much good, Selah (Rambam 
Sefer Ahava, Hilkhot Berakhot 10:8; Shulĥan Arukh, Oraĥ Ĥayyim  
219:1–2).

halakha

Four must offer thanks – ָעה ְצִריִכין ְלהֹודֹות  :ַאְרּבָ
The order here is different from the order of 
the verses. In Psalms they were enumerated 
according to frequency; the most frequent 
appearing first. Here they are enumerated 
according to the danger presented by each; 
the most dangerous listed first (Rav Hai  
Gaon).

Based on those verses, it would appear that 
only those who encountered difficulty or danger, 
e.g., a sea traveler who encountered a storm or 
a traveler in the desert who lost his way, would 
be obligated to offer thanks. Others argue that 
this obligation is incumbent upon anyone who 
undergoes one of these experiences, whether 
or not he encountered an actual threat. Some 
suggest that beyond these four experiences, 
one who encounters and survives any danger 
is obligated to offer thanks, as well, and those 
enumerated in the verses and the Gemara are 
simply common occurrences. Others disagree 
and rule that they may recite the blessing on 
a voluntary basis but are not obligated to do 
so (Me’iri). 

One who was incarcerated in prison – ָהָיה  ִמי ׁשֶ
ֵבית ָהֲאסּוִרים  ,According to Rav Hai Gaon :ָחבּוׁש ּבְ
the obligation to express thanks upon release 
from prison is incumbent upon anyone who 
was incarcerated, even if it was for purely finan-
cial matters, e.g., outstanding debts or failure to 
pay taxes. Others hold that the obligation ap-
plies only if he was imprisoned for capital crimes 
(Magen Avraham). Others hold that the ruling is 
based on conditions in the prison. 

notes
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From where do we derive that one who was incarcerated in prison 
must offer thanks?

As it is written: “Such as sit in darkness and in the shadow of death, 
bound in affliction and iron. 

Because they rebelled against the words of God and scorned the 
counsel of the most High” (Psalms 107:10–11). 

And it says: “Therefore He brought down their heart with labor; 
they fell down, and there was none to help” (Psalms 107:12), 

and it says: “Then they cried unto the Lord in their trouble, and He 
saved them from their distresses” (Psalms 107:13), 

and it says: “He brought them out of darkness and the shadow of 
death, 

and broke their shackles” (Psalms 107:14). 
And after God takes them out from that darkness and shadow of death, 

it says: “They are grateful to God for His goodness.”

The Gemara asks: What blessing does he recite? Rav Yehuda said: 
Blessed is…Who bestows acts of loving-kindness. Abaye said: And 
he must offer thanks before ten people,h as it is written in the same 
chapter: “Let them exalt Him also in the congregation of the peo-
ple and praise Him in the assembly of the elders” (Psalms 107:32), 
and congregation indicates a group of at least ten. Mar Zutra said: 
Two of them must be Sages, as it is stated there: “And praise Him 
in the assembly of elders.” These elders are the Sages, and the use of 
the plural indicates a minimum of two. 

Rav Ashi strongly objects to this: Say that all of them must be 
Sages. The Gemara rejects this: Is it written: In the congregation of 
elders? In the congregation of the people is written; and the Sages 
are among them. Yet there is still room to object: Say that ten are from 
the rest of the people, and in addition there must be two Sages. No 
satisfactory answer was found, and the question remains difficult, 
although the halakha was not rejected. 

The Gemara relates: Rav Yehuda fell sick and recovered, Rav Ĥana 
of Baghdad and the Sages entered to visit him. They said to him: 
Blessed is God Who gave you to us and did not give you to the dust. 
He said to them: You have exempted me from offering thanks,hn as 
your statement fulfilled my obligation to recite a blessing. 

The Gemara asks: But didn’t Abaye say that one must offer thanks 
before ten? The Gemara answers: There were ten people there when 
the Sages blessed God in Rav Yehuda’s presence. The Gemara raises 
another difficulty: But Rav Yehuda did not offer thanks himself; 
others offered thanks on his behalf. The Gemara answers: He did not 
need to recite it himself as he answered amen after their blessing. 
Answering amen after a blessing is tantamount to reciting the blessing 
himself.

Incidental to Rav Yehuda’s earlier statement, which organized several 
cases into a single category, the Gemara cites similar statements of his. 
Rav Yehuda said: Three require protection from harm: A sick per-
son, a bridegroom, and a bride. It was taught in a baraita: A sick 
person, a woman in childbirth, a bridegroom, and a bride require 
protection from harm. And some say: Even a mourner. And some 
say: Even Torah scholars at night. Those whose thoughts are focused 
elsewhere or are in a weakened physical state require protection. 

And Rav Yehuda said: There are three matters which, when one 
who prolongs their duration, they extend a person’s days and years. 
They are: One who prolongs his prayer, one who prolongs his 
mealtime at the table, and one who prolongs his time in the bath-
room. 

The Gemara asks: And one who prolongs his prayer; is that a virtue? 
Didn’t Rabbi Ĥiyya bar Abba say that Rabbi Yoĥanan said:

 – ְמָנַלן  ָהֲאסּוִרין  ֵבית  ּבְ ָחבּוׁש  ָהָיה  ׁשֶ ִמי 
י ִהְמרּו  ְך ְוַצְלָמֶות״ וגופ, ״ּכִ ֵבי חֹׁשֶ ְכִתיב: ״יֹׁשְ ּדִ
ם״  ָעָמל ִלּבָ ִאְמֵרי ֵאל״ וגופ, ְואֹוֵמר: ״ַוַּיְכַנע ּבֶ
ָלֶהם״,  ר  ּצַ ּבַ הפ  ֶאל  ״ַוִּיְזֲע ּו  ְואֹוֵמר:  וגופ, 
וגופ,  ְוַצְלָמֶות״  ְך  ֵמחׁשֶ ״יֹוִציֵאם  ְואֹוֵמר: 

ְואֹוֵמר: ״יֹודּו ַלהפ ַחְסּדֹו״. 

רּוְך… ּגֹוֵמל  ַמאי ְמָבֵרְך? – ָאַמר ַרב ְיהּוָדה: ״ּבָ
ֵיי ֲאַמר: ּוְצִריְך ְלאֹודֹוֵיי  ֲחָסִדים טֹוִבים״. ַאּבַ
ְ ַהל ָעם״  ְכִתיב: ״ִוירֹוְממּוהּו ּבִ ָרה, ּדִ י ַעׂשְ ַ ּמֵ
ַנן,  ַרּבָ ְייהּו  ִמיּנַ ּוְתֵרין  ֲאַמר:  זּוְטָרא  ָמר  וגופ. 

ב ְזֵ ִנים ְיַהְללּוהּו״.  ֶנֱאַמר: ״ּוְבמֹוׁשַ ׁשֶ

הּו  ּכּוּלְ ְוֵאיָמא  י:  ַאׁשִ ַרב  ָלּה  ַמְתִ יף 
ְ ַהל  ״ּבִ ְזֵ ִנים?!״  ְ ַהל  ״ּבִ ִתיב  ּכְ ִמי   – ַנן!  ַרּבָ
א,  ָאר ַעּמָ ָרה ׁשְ י ַעׂשְ ִתיב. – ְוֵאיָמא: ּבֵ ָעם״ ּכְ

ָיא.  ַנן! – ַ ׁשְ ּוְתֵרי ַרּבָ

יּה ַרב ָחָנא  ח, ַעל ְלַגּבֵ ַרב ְיהּוָדה ֲחַלׁש ְוִאְתּ׳ַ
ַרֲחָמָנא  ִריְך  ּבְ ֵליּה:  ָאְמִרי  ַנן,  ְוַרּבָ ָתָאה  ְגּדָ ּבַ
יַהָבְך ִניֲהַלן ְוָלא ְיַהָבְך ְלַעְ׳ָרא. ֲאַמר ְלהּו:  ּדִ

אֹודֹוֵיי.  ַטְרתּון ָיִתי ִמּלְ ּ׳ְ

ָרה! –  י ֲעׂשָ ַאּ׳ֵ ֵעי אֹודּוֵיי ּבְ ֵיי: ּבָ ְוָהא ֲאַמר ַאּבַ
ָרה. ְוָהא ִאיהּו ָלא ָ א מֹוֶדה! –  י ֲעׂשָ ָהוּו ּבֵ ּדְ

ְתַרְייהּו ָאֵמן. ָעֵני ּבַ ָלא ְצִריְך, ּדְ

יּמּור,  ׁשִ ְצִריִכין  ה  לֹׁשָ ׁשְ ְיהּוָדה:  ַרב  ָאַמר 
ַמְתִניָתא  ּבְ ה.  ְוַכּלָ ָחָתן,  חֹוֶלה,  ֵהן:  ְוֵאּלּו 
ה. ְוֵיׁש אֹוְמִרים:  ָנא: חֹוֶלה, ַחָּיה, ָחָתן, ְוַכּלָ ּתָ
ְלִמיֵדי ֲחָכִמים  ַאף ָאֵבל. ְוֵיׁש אֹוְמִרים: ַאף ּתַ

ְיָלה.  ּלַ ּבַ

ֲאִריְך  ַהּמַ ָבִרים  ּדְ ה  לֹׁשָ ׁשְ ְיהּוָדה,  ַרב  ְוָאַמר 
ָאָדם:  ל  ׁשֶ נֹוָתיו  ּוׁשְ ָיָמיו  ַמֲאִריִכין  ֶהן  ּבָ
ְלָחנֹו,  ׁשֻ ַעל  ֲאִריְך  ְוַהּמַ תֹו,  ְתִ׳ּלָ ּבִ ֲאִריְך  ַהּמַ

א.  ּסֵ ֵבית ַהּכִ ֲאִריְך ּבְ ְוַהּמַ

תֹו, ַמַעְליּוָתא ִהיא?! ְוָהָאַמר  ְתִ׳ּלָ ֲאִריְך ּבִ ְוַהּמַ
י יֹוָחָנן: א ָאַמר ַרּבִ ר ַאּבָ י ִחָּייא ּבַ ַרּבִ

NOTES 
The rock that Og, King of Bashan, sought to throw upon Israel – ֶאֶבן 
ָרֵאל ן ִלְזרֹו  ַעל ִיׂשְ ׁשָ ׁש עֹוג ֶמֶלְך ַהּבָ ֵ ּ ּבִ  Almost all commentators explain :ׁשֶ
this by means of allusion and esoterica, as this story is aggadic and 
not historical. One approach suggests that Moses was concerned that 
Og had unique merit in his favor due to his interaction with Abraham 
(see tractate Nidda, ch. HaIsha); that is represented by the mountain 
that was as wide as the entire Camp of Israel. The merit of Israel, who 
are likened to grasshoppers (Numbers ch. 13), succeeds in perforating 
this mountain. According to this aggada we can understand that the 
story of the killing of Og involves connecting the merit of Moses (ten 
cubits is an exaggeration) with the merit of the nation (the axe) and the 
merit of the forefathers (Moses’s leap) in order to kill Og (Rashba). An 
additional approach suggests that a mountain is a common metaphor 
for the evil inclination (see the end of Tractate Sota), and Og wanted 
to corrupt Israel just as Balak did, which is alluded to by the mountain 
he wished to throw upon them. In this case, Israel’s merit saved them 
from being corrupted (Darash Moshe). 

Four must offer thanks – ָעה ְצִריִכין ְלהֹודֹות -The order here is dif :ַאְרּבָ
ferent from the order of the verses. In Psalms they were enumerated 
according to their frequency, with the most frequent appearing first; 
here they are enumerated according to the danger presented by each, 
with the most dangerous listed first (Rav Hai Gaon).

You have exempted me from offering thanks – אֹודֹוֵיי ַטְרתּון ָיִתי ִמּלְ  :ּ׳ְ
Some suggest that they did so intentionally so that Rav Yehuda would 
not be inconvenienced. Furthermore, so that he would not need to 
recite the formula: Blessed…Who bestows goodness on the unworthy, 
publicly in the synagogue because it contains an element of self-
deprecation (Iyyun Yaakov).

HALAKHA
For Lot – ַעל לֹוט: One who sees Lot’s wife, the pillar of salt, recites a 
blessing both for the miracle that was performed for her and for the 
miracle that was performed for Lot, her husband. For Lot’s wife, one 
recites: Blessed…the true Judge, while for Lot: Blessed…Who remem-
bers the righteous (Shulĥan Arukh, Oraĥ Ĥayyim 218: 8).

Four must offer thanks – ְצִריִכין ְלהֹודֹות ָעה   Those who go to :ַאְרּבָ
sea and successfully reach their destination, those who walk in the 
desert and arrive at a settlement, a sick person who was healed and 
one who was in prison and was released must offer thanks with the 
blessing: Blessed…Who bestows goodness on the unworthy, Who 
has bestowed on me much good. Those who hear, respond: May He 
Who bestowed much good on you, continue to bestow on you much 
good, Selah (Rambam Sefer Ahava, Hilkhot Berakhot 10:8; Shulĥan Arukh, 
Oraĥ Hayyim 219:1–2).

One must offer thanks before ten – ָרה י ַעׂשְ  One offers :ּוְצִריְך ְלאֹודֹוֵיי ַ ּמֵ
thanks for a miracle in the presence of ten people, two of whom must 
be Sages, who have studied halakha (Magen Avraham). It is custom-
ary to recite this blessing in synagogue after the Torah reading. In any 
case, even if there are not ten people, one should not fail to recite the 
blessing (Rambam Sefer Ahava, Hilkhot Berakhot 10:8; Shulĥan Arukh, 
Oraĥ Ĥayyim 219:3).

You have exempted me from offering thanks – אֹודֹוֵיי ַטְרתּון ָיִתי ִמּלְ  :ּ׳ְ
If one recites a blessing for a miracle that befell someone else, and the 
individual for whom the miracle was performed heard the entire bless-
ing, intended to fulfill his obligation (Mishna Berura), and answered 
amen, he is exempt from offering any further thanks. The authorities 
imposed certain restrictions with regard to the ability of one to recite 
this blessing on another’s behalf (see Magen Avraham, Taz, etc.; Shulĥan 
Arukh, Oraĥ Ĥayyim 219:4).

And he must offer thanks before ten people – 
ָרה י ַעׂשְ -One offers thanks for a mir :ּוְצִריְך ְלאֹודֹוֵיי ַ ּמֵ
acle in the presence of ten people, two of whom 
must be Sages who have studied halakha (Magen 
Avraham). It is customary to recite this blessing 
in the synagogue after the Torah reading. Even 
if there are not ten people, one is obligated to 
recite the blessing (Rambam Sefer Ahava, Hilkhot 
Berakhot 10:8; Shulĥan Arukh, Oraĥ Ĥayyim 219:3).

You have exempted me from offering thanks – 
אֹודֹוֵיי ָיִתי ִמּלְ ַטְרתּון   If one recites a blessing for a :ּ׳ְ
miracle that befell someone else and the individual 
for whom the miracle was performed heard the 
entire blessing, intended to fulfill his obligation 
(Mishna Berura), and answered amen, he is exempt 
from offering any further thanks. The authorities 
imposed certain restrictions with regard to the 
ability of one to recite this blessing on another’s 
behalf (see Magen Avraham, Taz; Shulĥan Arukh, 
Oraĥ Ĥayyim 219:4).

halakha

You have exempted me from offering thanks – 
אֹודֹוֵיי ָיִתי ִמּלְ ַטְרתּון   Some suggest that they did :ּ׳ְ
so intentionally so that Rav Yehuda would not be 
inconvenienced. Furthermore, so that he would 
not need to recite the formula: Blessed…Who 
bestows goodness on the unworthy, publicly in 
the synagogue because it contains an element of 
self-deprecation (Iyyun Ya’akov).

notes
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Anyone who prolongs his prayer and expects it to be answered,h 
will ultimately come to heartache, as it is stated: “Hope deferred 
makes the heart sick” (Proverbs 13:12). Similarly, Rabbi Yitzĥak 
said: Three matters evoke a person’s sins, and they are: Endanger-
ing oneself by sitting or standing next to an inclined wall that is 
about to collapse, expecting prayer to be accepted, as that leads to 
an assessment of his status and merit, and passing a case against 
anothern to Heaven, as praying for Heaven to pass judgment on 
another person causes one’s own deeds to be examined and com-
pared with the deeds of that other person. This proves that prolong-
ing prayer is a fault. 

The Gemara resolves the apparent contradiction: This is not diffi-
cult. This, where we learned that prolonging prayer is undesirable, 
refers to a situation when one expects his prayer to be accepted, 
while this, where Rav Yehuda says that prolonging prayer prolongs 
one’s life, refers to a situation where one does not expect his prayer 
to be accepted. How does he prolong his prayer? By increasing his 
supplication.

As for the virtue of prolonging one’s mealtime at the table, which 
Rav Yehuda mentioned, the Gemara explains: Perhaps a poor per-
son will come during the meal and the host will be in a position to 
give him food immediately, without forcing the poor person to wait. 
The Sages elsewhere praised a person who acts appropriately at a 
meal, as it is written: “The altar, three cubits high and the length 
thereof, two cubits, was of wood, and so the corners thereof; the 
length thereof, and the walls thereof, were also of wood” (Ezekiel 
41:22), and it is written in the continuation of that verse: “And he 
said unto me: This is the table that is before the Lord.” The lan-
guage of this verse is difficult, as it begins with the altar and con-
cludes with the table. Rather, Rabbi Yoĥanan and Rabbi Elazar 
both say: As long as the Temple stood, the altar atoned for Israel’s 
transgressions. Now that it is destroyed, a person’s table atones for 
his transgressions.

With regard to what Rav Yehuda said in praise of one who prolongs 
his time in the bathroom, the Gemara asks: Is that a virtue? Wasn’t 
it taught in a baraita: Ten things bring a person to suffer from 
hemorrhoids: One who eats the leaves of bulrushes, grape leaves, 
tendrils of grapevines, the palate and tongue of an animal, as well 
as any other part of the animal which is not smooth and which has 
protrusions, the spine of a fish, a salty fish that is not fully cooked, 
and one who drinks wine dregs, and one who wipes himself with 
lime and clay, the materials from which earthenware is made, and 
one who wipes himself with a stone with which another person 
wiped himself. And some say: One who suspends himself too 
much in the bathroom as well. This proves that prolonging one’s 
time in the bathroom is harmful. 

The Gemara responds: This is not difficult. This baraita, which 
teaches that doing so is harmful, refers to where one prolongs his 
time there and suspends himself, while this statement of Rav Ye-
huda refers to where one prolongs his time there and does not 
suspend himself. 

The Gemara relates the benefits of prolonging one’s time in the 
bathroom. Like that incident when a matron [matronita]l said to 
Rabbi Yehuda son of Rabbi El’ai: Your face is fat and full, like the 
faces of pig farmers and usurers who do not work hard and who 
make a plentiful living. He said to her: Honestly, those two occupa-
tions are prohibited to me; rather, why is it that my face is nice? 
Because there are twenty-four bathrooms between my lodging 
and the study hall, and when I walk I stop and examine myself in 
all of them.

נה:

Perek IX
Daf 55 Amud a 

סֹוף  ּה  ּבָ ּוְמַעֵּיין  תֹו  ְתִ׳ּלָ ּבִ ֲאִריְך  ַהּמַ ל  ּכָ
״ּתֹוֶחֶלת  ֱאַמר:  ּנֶ ׁשֶ ֵלב,  ְכֵאב  ִליֵדי  א  ּבָ
י ִיְצָח :  ָכה ַמֲחָלה ֵלב״. ְוָאַמר ַרּבִ ָ ְמֻמּשׁ
ל  ׁשֶ ֲעֹונֹוָתיו  יִרים  ַמְזּכִ ָבִרים  ּדְ ה  לֹׁשָ ׁשְ
ה,  ִ׳ּלָ ּתְ ְוִעּיּון  ָנטּוי,  ִ יר  ֵהן:  ְוֵאּלּו  ָאָדם, 

ַמִים!  ָ ין ַעל ֲחֵבירֹו ַלּשׁ ּומֹוֵסר ּדִ

ּה, ָהא –  ְמַעֵּיין ּבָ ָיא, ָהא – ּדִ ָהא ָלא ַ ׁשְ
יׁש  ַמּ׳ִ ּה. ְוֵהיִכי ָעֵביד – ּדְ ָלא ְמַעֵּיין ּבָ ּדְ

ַרֲחֵמי.  ּבְ

ְלָמא ָאֵתי ַעְנָיא  ְלָחנֹו – ּדִ ֲאִריְך ַעל ׁשֻ ְוַהּמַ
לֹוׁש  ַח ֵעץ ׁשָ ְזּבֵ ְכִתיב: ״ַהּמִ ְוָיֵהיב ֵליּה, ּדִ
ֶזה  ֵאַלי  ר  ״ַוְיַדּבֵ ּוְכִתיב:  ״,  בֹּהַ ּגָ ַאּמֹות 
ַח  ְזּבֵ ּמִ ּבַ ַתח  ּ׳ָ הפ״,  ִלְ׳ֵני  ר  ֲאׁשֶ ְלָחן  ֻ ַהּשׁ
ֶאְלָעָזר  י  ְוַרּבִ יֹוָחָנן  י  ַרּבִ ְלָחן!  ֻ ּשׁ ּבַ ְוִסֵּיים 
ׁש  ְ ּדָ ית ַהּמִ ּבֵ ל ְזַמן ׁשֶ ְרַוְייהּו: ּכָ ָאְמִרי ּתַ ּדְ
ָרֵאל,  ִיׂשְ ַעל  ר  ְמַכּ׳ֵ ַח  ִמְזּבֵ  – ַ ָּיים 
ר ָעָליו.  ל ָאָדם ְמַכּ׳ֵ ְלָחנֹו ׁשֶ יו – ׁשֻ ְוַעְכׁשָ

ְמַעְליּוָתא  א  ּסֵ ַהּכִ ֵבית  ּבְ ֲאִריְך  ְוַהּמַ
ְמִביִאין  ָבִרים  ּדְ ָרה  ֲעׂשָ ְוָהַתְנָיא,  הּוא?! 
ָהאֹוֵכל  ְחּתֹוִנּיֹות:  ּתַ ִליֵדי  ָהָאָדם  ֶאת 
ְגָ׳ִנים,  ְולּוְלֵבי  ְגָ׳ִנים,  ַוֲעֵלי  ָ ִנים,  ֲעֵלי 
ג, ְוָדג ָמִליַח  ל ּדָ ְדרֹו ׁשֶ ּומֹוִריֵגי ְבֵהָמה, ְוׁשִ
ְמֵרי  ֹוֶתה ׁשִ ל ָצְרּכֹו, ְוַהּשׁ ל ּכָ ָ ֵאינֹו ְמבּוּשׁ ׁשֶ
ַח  ְוַהְמַ ּנֵ ּוְבַחְרִסית,  ִסיד  ַח ּבְ ְוַהְמַ ּנֵ ַיִין, 
אֹוְמִרים:  ְוֵיׁש  ֲחֵברֹו,  ּבֹו  ח  ּנַ ִ ּ ׁשֶ ְצרֹור  ּבִ
יֹוֵתר  א  ּסֵ ַהּכִ ֵבית  ּבְ ַעְצמֹו  ַהּתֹוֶלה  ַאף 

אי!  ִמּדַ

ַמֲאִריְך ְוָתֵלי, ָהא –  ָיא, ָהא – ּדְ ָלא ַ ׁשְ
ֵלי.  ַמֲאִריְך ְוָלא ּתָ ּדְ

ַמְטרֹוִניָתא  ַהִהיא  ֵליּה  ֲאַמָרה  ּדַ ָהא  י  ּכִ
ֶניָך ּדֹוִמים  י ֶאְלַעאי: ּ׳ָ ַרּבִ י ְיהּוָדה ּבְ ְלַרּבִ
ית. – ֲאַמר  ִרּבִ ֵלי ֲחִזיִרים ּוְלַמְלֵוי ּבְ ִלְמַגּדְ
ֲאִסיָרן;  ְרַוְייהּו  ּתַ ְלִדיִדי  ֵהיָמנּוָתא!  ָלּה: 
א  ּסֵ ַהּכִ ית  ּבֵ ָעה  ְוַאְרּבָ ִרים  ֶעׂשְ א,  ֶאּלָ
ִכי  ּדְ א,  ִמְדָרׁשָ ְלֵבי  יַזאי  ּ׳ִ ֵמאּוׁשְ א  ִאיּכָ

הּו. כּוּלְ אי ּבְ ֵדיְ ָנא ַנְ׳ׁשַ ָאֵזיְלָנא ּבָ

Anyone who prolongs his prayer and expects it to be 
answered – ּה ּבָ ּוְמַעֵּיין  תֹו  ְתִ׳ּלָ ּבִ ֲאִריְך   One should not :ַהּמַ
expect that because he prayed with conviction God must 
fulfill his request. On the contrary, doing so evokes his sins. 
Rather, he should approach his prayer with the thought 
that even though he is poor and contemptible, he re-
quests that the Creator grant his request in His abundant 
loving-kindness for His creations (Shulĥan Arukh, Oraĥ 
Ĥayyim 98:5).
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And passing a case against another – ין ַעל ֲחֵבירֹו  :ּומֹוֵסר ּדִ
This refers specifically to a case where there is a court of 
law capable of adjudicating the case. If one foregoes the 
court, it appears that he is so confident that his merit will 
guarantee that his request will be granted. Therefore, the 
heavenly court closely examines his deeds (Tosefot Rabbi 
Yehuda HaĤasid ).

notes

Matron [matronita] – ַמְטרֹוִניָתא: This is the Aramaic form 
of the Latin word matrona, meaning woman; particularly 
an important woman.

language
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And Rav Yehuda said: Three things curtail a person’s days and years: One 
who is invited and given the Torah scroll to read and he does not read, one 
who is given a cup of blessing over which to recite a blessing and he does 
not recite a blessing,h and one who conducts himself with an air of supe-
riority. n 

The Gemara details the biblical sources for these cases: One who is given the 
Torah scroll to read and he does not read, as it is written of the Torah: “It 
is your life and the length of your days” (Deuteronomy 30:20). A cup of 
blessing over which to recite a blessing and he does not recite a blessing, 
as it is written: “I will bless them that bless you” (Genesis 12:3); one who 
blesses is blessed and one who does not bless does not merit a blessing. And 
with regard to one who conducts himself with an air of superiority, as 
Rabbi Ĥama, son of Rabbi Ĥanina, said: Why did Joseph die before his 
brothers, as evidenced by the order in the verse: “And Joseph died, and all 
his brethren, and all that generation” (Exodus 1:6)? Because he conducted 
himself with an air of superiority, and those who did not serve in a leadership 
role lived on after he died.

Rav Yehuda said in the name of Rav: Three matters require a plea for mer-
cyn to bring them about: A good king, a good year, and a good dream. These 
three, kings, years, and dreams, are all bestowed by God and one must pray 
that they should be positive and constructive. The Gemara enumerates the 
sources for these cases: A good king, as it is written: “The king’s heart is in 
the hand of the Lord as the watercourses: He turns it whithersoever He will” 
(Proverbs 21:1). A good year, as it is written: “The eyes of the Lord, thy God, 
are always upon it, from the beginning of the year even unto the end of 
the year” (Deuteronomy 11:12). And a good dream, as it is written: “O Lord, 
by these things men live, and altogether therein is the life of my spirit; where-
fore You will recover me [vataĥlimeni], and make me to live” (Isaiah 38:16). 
Due to their apparent etymological similarity, the word taĥlimeni is inter-
preted as deriving from the word ĥalom, dream.

Similarly, Rabbi Yoĥanan said: Three matters are proclaimed by the Holy 
One, Blessed be He, Himself: Famine, plenty, and a good leader.n The 
Gemara enumerates the sources for these cases: Famine, as it is written: “For 
the Lord has called for a famine; and it shall also come upon the land seven 
years” (II Kings 8:1). Plenty, as it is written: “And I will call for the grain, 
and will increase it, and lay no famine upon you” (Ezekiel 36:29). And a 
good leader, as it is written: “And the Lord spoke unto Moses, saying: See, 
I have called by name Bezalel, son of Uri, son of Hur, of the tribe of Judah” 
(Exodus 31:1–2). 

With regard to Bezalel’s appointment, Rabbi Yitzĥak said: One may only 
appoint a leader over a community if he consults with the communityn 
and they agree to the appointment, as it is stated: “And Moses said unto the 
children of Israel: See, the Lord has called by name Bezalel, son of Uri, son 
of Hur, of the tribe of Judah” (Exodus 35:30). The Lord said to Moses: Moses, 
is Bezalel a suitable appointment in your eyes? Moses said to Him: Master 
of the universe, if he is a suitable appointment in Your eyes, then all the 
more so in my eyes. The Holy One, Blessed be He, said to him: Nevertheless, 
go and tell Israel and ask their opinion. Moses went and said to Israel: Is 
Bezalel suitable in your eyes? They said to him: If he is suitable in the eyes 
of the Holy One, Blessed be He, and in your eyes, all the more so he is suit-
able in our eyes. 

Rabbi Shmuel bar Naĥmani said that Rabbi Yonatan said: Bezalel was 
called by that name on account of his wisdom. When the Holy One, Blessed 
be He, said to Moses: Go say to Bezalel, “Make a tabernacle, an ark, and 
vessels” (see Exodus 31:7–11), Moses went and reversed the order and told 
Bezalel: “Make an ark, and vessels, and a tabernacle” (see Exodus 25–26). 
He said to Moses: Moses, our teacher, the standard practice throughout the 
world is that a person builds a house and only afterward places the vessels 
in the house, and you say to me: Make an ark, and vessels, and a tabernacle. 
If I do so in the order you have commanded, the vessels that I make, where 
shall I put them? Perhaps God told you the following: “Make a tabernacle, 
ark, and vessels” (see Exodus 36). Moses said to Bezalel: Perhaps you were 
in God’s shadow [betzel El], and you knew precisely what He said. You in-
tuited God’s commands just as He stated them, as if you were there. 

ִרים ָיָמיו  ָבִרים ְמַ ּצְ ה ּדְ לֹׁשָ ְוָאַמר ַרב ְיהּוָדה, ׁשְ
ּתֹוָרה  ֵסֶ׳ר  לֹו  ּנֹוְתִנין  ׁשֶ ִמי  ָאָדם:  ל  ׁשֶ נֹוָתיו  ּוׁשְ
ָרָכה ְלָבֵרְך ְוֵאינֹו  ל ּבְ ִלְ רֹות ְוֵאינֹו  ֹוֵרא, ּכֹוס ׁשֶ

נּות.  ַרּבָ ְנִהיג ַעְצמֹו ּבְ ְמָבֵרְך, ְוַהּמַ

י  ״ּכִ ְכִתיב:  ּדִ  – ְוֵאינֹו  ֹוֵרא  ִלְ רֹות  ּתֹוָרה  ֵסֶ׳ר 
ְלָבֵרְך  ָרָכה  ּבְ ל  ׁשֶ ָיֶמיָך״. ּכֹוס  ְואֶֹרְך  ַחֶּייָך  הּוא 
ְמָבְרֶכיָך״.  ״ַוֲאָבְרָכה  ְכִתיב:  ּדִ  – ְמָבֵרְך  ְוֵאינֹו 
ר  י ָחָמא ּבַ ָאַמר ַרּבִ נּות – ּדְ ַרּבָ ְנִהיג ַעְצמֹו ּבְ ְוַהּמַ
ֵני  ֵני ָמה ֵמת יֹוֵסף  ֹוֶדם ְלֶאָחיו – ִמּ׳ְ ֲחִניָנא: ִמּ׳ְ

נּות. ַרּבָ ִהְנִהיג ַעְצמֹו ּבְ ׁשֶ

ְצִריִכים  ה  לֹׁשָ ׁשְ ַרב,  ָאַמר  ְיהּוָדה  ַרב  ְוָאַמר 
טֹוב.  ַוֲחלֹום  טֹוָבה,  ָנה  ׁשָ טֹוב,  ֶמֶלְך  ַרֲחִמים: 
ַיד  ּבְ ֶמֶלְך  ֵלב  ַמִים  ְלֵגי  ״ּ׳ַ ְכִתיב:  ּדִ  – טֹוב  ֶמֶלְך 
ִמיד ֵעיֵני הפ ֱאלֶֹהיָך  ְכִתיב: ״ּתָ ָנה טֹוָבה – ּדִ הפ״. ׁשָ
ָנה״. ֲחלֹום  ָנה ְוַעד ַאֲחִרית ׁשָ ָ ית ַהּשׁ ּה ֵמֵראׁשִ ּבָ

ְכִתיב ״ְוַתֲחִליֵמִני ּוְתַחֵּייִני״.  טֹוב – ּדִ

ֲעֵליֶהם  ַמְכִריז  ָבִרים  ּדְ ה  לֹׁשָ ׁשְ יֹוָחָנן:  י  ַרּבִ ָאַמר 
ָרָעב,  ֵהן:  ְוֵאּלּו  ַעְצמֹו,  ּבְ הּוא  רּוְך  ּבָ דֹוׁש  ַהּ ָ
ָ ָרא  י  ״ּכִ ְכִתיב:  ּדִ  – ָרָעב  טֹוב.  ּוַ׳ְרָנס  ְוׂשֹוַבע, 
ְכִתיב: ״ְוָ ָראִתי ֶאל  ּדִ הפ ָלָרָעב״ וגופ, ׂשֹוַבע – 
ְכִתיב:  ּדִ  – טֹוב  ְרָנס  ּ׳ַ אֹתֹו״,  יִתי  ְוִהְרּבֵ ָגן  ַהּדָ
ם  ה ֵלאמֹר ְרֵאה ָ ָראִתי ְבׁשֵ ״ַוּיֹאֶמר הפ ֶאל מׁשֶ

ַצְלֵאל״ וגופ.  ּבְ

ּבּור  ְרָנס ַעל ַהּצִ י ִיְצָח : ֵאין ַמֲעִמיִדין ּ׳ַ ָאַמר ַרּבִ
״ְראּו  ֱאַמר:  ּנֶ ׁשֶ ּבּור,  ּצִ ּבַ ִנְמָלִכים  ן  ּכֵ ִאם  א  ֶאּלָ
רּוְך  דֹוׁש ּבָ ַצְלֵאל״. ָאַמר לֹו ַהּ ָ ם ּבְ ׁשֵ ָ ָרא הפ ּבְ
ַצְלֵאל? ָאַמר  ּבְ ָעֶליָך  ה, ָהגּון  ה: מׁשֶ הּוא ְלמׁשֶ
ל עֹוָלם, ִאם ְלָ׳ֶניָך ָהגּון – ְלָ׳ַני לֹא  לֹו: ִרּבֹונֹו ׁשֶ
ן, ֵלְך ֱאמֹור ָלֶהם.  י ּכֵ ן? ָאַמר לֹו: ַאף ַעל ּ׳ִ ּכֵ ל ׁשֶ ּכָ
ַצְלֵאל?  ָרֵאל: ָהגּון ֲעֵליֶכם ּבְ ָהַלְך ְוָאַמר ָלֶהם ְלִיׂשְ
ּוְלָ׳ֶניָך  רּוְך הּוא  דֹוׁש ּבָ ָאְמרּו לֹו: ִאם ִלְ׳ֵני ַהּ ָ

ן! ּכֵ ל ׁשֶ הּוא ָהגּון – ְלָ׳ֵנינּו לֹא ּכָ

יֹוָנָתן:  י  ַרּבִ ָאַמר  ַנְחָמִני  ר  ּבַ מּוֵאל  ׁשְ י  ַרּבִ ָאַמר 
ָאַמר  ָעה ׁשֶ ׁשָ ם ָחְכָמתֹו ִנְ ָרא. ּבְ ַצְלֵאל ַעל ׁשֵ ּבְ
לֹו  ֱאמֹור  ֵלְך  ה:  ְלמׁשֶ הּוא  רּוְך  ּבָ דֹוׁש  ַהּ ָ לֹו 
ָהַלְך  ְוֵכִלים,  ָארֹון  ן  ּכָ ִמׁשְ ִלי  ה  ֲעׂשֵ ִלְבַצְלֵאל 
ן.  ּכָ ה ָארֹון ְוֵכִלים ּוִמׁשְ ה ְוָהַ׳ְך, ְוָאַמר לֹו: ֲעׂשֵ מׁשֶ
ל עֹוָלם – ָאָדם  ינּו, ִמְנָהגֹו ׁשֶ ה ַרּבֵ ָאַמר לֹו: מׁשֶ
ה  ִלים, ְוַאּתָ ְך ַמְכִניס ְלתֹוכֹו ּכֵ ִית ְוַאַחר ּכָ ּבֹוֶנה ּבַ
ֲאִני  ִלים ׁשֶ ן! ּכֵ ּכָ ה ִלי ָארֹון ְוֵכִלים ּוִמׁשְ אֹוֵמר: ֲעׂשֵ
ְלָך  ָאַמר  ְך  ּכָ א  ּמָ ׁשֶ ַאְכִניֵסם?  ְלֵהיָכן   – ה  עֹוׂשֶ
ְוֵכִלים.  ָארֹון  ן  ּכָ ִמׁשְ ה  ֲעׂשֵ הּוא:  רּוְך  ּבָ דֹוׁש  ַהּ ָ

 ! ֵצל ֵאל ָהִייָת ְוָיַדְעּתָ א ּבְ ּמָ ָאַמר לֹו: ׁשֶ

A cup of blessing over which to 
recite a blessing and he does not 
recite a blessing – ָרָכה ּבְ ל  ׁשֶ  ּכֹוס 
ְמָבֵרְך ְוֵאינֹו   It is inappropriate :ְלָבֵרְך 
for a guest to refuse the offer of the 
cup of blessing to recite the bless-
ing (Magen Avraham). The life of one 
who refuses is, God forbid, cut short 
(Shulĥan Arukh, Oraĥ Ĥayyim 201:3).
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And one who conducts himself 
with an air of superiority – ְנִהיג  ְוַהּמַ
נּות ַרּבָ ּבְ  Stating that one who :ַעְצמֹו 
conducts himself with an air of su-
periority will find his days and years 
curtailed appears to contradict other 
places in the Gemara where a Rabbi 
is implored to present himself in an 
authoritative manner. The Maharsha 
suggests that there is a distinction 
between one elected or appointed 
as a community leader, who must 
act with assertiveness, and one who 
conducts himself with an air of su-
periority without the agreement and 
support of the community. 

Three require mercy – ה ְצִריִכים לֹׁשָ  ׁשְ
 This is mentioned so that one :ַרֲחִמים
will be certain to pray for mercy at 
all times for these matters, and to 
teach that it is effective to pray for 
mercy in these cases (Tosefot Rabbi 
Yehuda HaĤasid ). Some explained 
that one should pray for mercy in 
these areas even if they are already 
in place or have already occurred, lest 
they change for the worse (Tziyyun 
LeNefesh Ĥayya).

Three matters are proclaimed by 
the Holy One, Blessed be He, Him-
self: Famine, plenty, and a good 
leader – ָבִרים ּדְ ה  לֹׁשָ י יֹוָחָנן: ׁשְ ַרּבִ  ָאַמר 
ַעְצמֹו, ּבְ רּוְך הּוא  ּבָ דֹוׁש   ַמְכִריז ֲעֵליֶהם ַהּ ָ
טֹוב ּוַ׳ְרָנס  ְוׂשֹוַבע,  ָרָעב,  ֵהן:   An :ְוֵאּלּו 
example of this is Joseph’s interpre-
tation of Pharaoh’s dreams (Genesis 
41). Joseph tells Pharaoh: “What God 
is about to do He has declared unto 
Pharaoh” (Genesis 41:25). He then 
explains that God informed Pharaoh 
by means of his dreams of famine, 
plenty, and the need to appoint a 
good leader to oversee collection 
and distribution of the food (Iyyun 
Ya’akov).

One may only appoint a leader over 
a community if he consults with the 
community – ַעל ְרָנס  ּ׳ַ ַמֲעִמיִדין   ֵאין 
ּבּור ּצִ ּבַ ִנְמָלִכים  ן  ּכֵ א ִאם  ּבּור ֶאּלָ  The :ַהּצִ
reason that this consultation is essen-
tial is because if there is communal 
agreement with regard to the ap-
pointment, the leader’s decisions will 
more likely be accepted and followed. 
This is also the basis for establishing 
courts in matters of litigation. Each 
side chooses one judge and the third 
judge is chosen by both parties. Both 
Rashi and Tosafot (Sanhedrin 23a) ex-
plain that this method of selection 
is employed so that the litigants will 
more readily accept the decisions of 
the court (Etz Yosef ). 

notes
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Perek IX . 55b 357 . ׳ר  טפ דף נה:   

Rav Yehuda said that Rav said: Bezalel knew how to join the letters 
with which heaven and earth were created. From where do we derive 
this? It is written here in praise of Bezalel: “And I have filled him with 
the spirit of God, in wisdom, and in understanding, and in knowl-
edge, and in all manner of workmanship” (Exodus 31:3); and it is writ-
ten there with regard to creation of heaven and earth: “The Lord, by 
wisdom, founded the earth; by understanding He established the 
heavens” (Proverbs 3:19), and it is written: “By His knowledge the 
depths were broken up and the skies drop down the dew” (Proverbs 
3:20). We see that wisdom, understanding, and knowledge, the qualities 
with which the heavens and earth were created, are all found in Bezalel. 

On a similar note, Rabbi Yoĥanan said: The Holy One, Blessed be He, 
only grants wisdom to one who already possesses wisdom, as it is 
stated: “He gives wisdom unto the wise, and knowledge to they who 
know understanding” (Daniel 2:21). Rav Taĥalifa, from the West, 
Eretz Yisrael, heard this and repeated it before Rabbi Abbahu. Rabbi 
Abbahu said to him: You learned proof for this idea from there; we 
learn it from here: As it is written in praise of the builders of the Tab-
ernacle: “And in the hearts of all who are wise-hearted I have placed 
wisdom” (Exodus 31:6).

Related to what was stated above, that one should pray for a good dream, 
the Gemara cites additional maxims concerning dreams and their in-
terpretation. Rav Ĥisda said: One should see any dream, and not a 
fast.n In other words, any dream is preferable to a dream during a fast. 
And Rav Ĥisda said: A dream not interpreted is like a letter not read. 
As long as it is not interpreted it cannot be fulfilled; the interpretation 
of a dream creates its meaning. And Rav Ĥisda said: A good dream is 
not entirely fulfilled and a bad dream is not entirely fulfilled. And 
Rav Ĥisda said: A bad dream is preferable to a good dream, as a bad 
dream causes one to feel remorse and to repent. And Rav Ĥisda said: 
A bad dream, his sadness is enough for him; a good dream, his joy is 
enough for him. This means that the sadness or joy engendered by the 
dream renders the actual fulfillment of the dream superfluous. Simi-
larly, Rav Yosef said: Even for me, the joy of a good dream negates it. 
Even Rav Yosef, who was blind and ill, derived such pleasure from a 
good dream that it was never actually realized. And Rav Ĥisda said: A 
bad dream is worse than lashes, as it is stated: “God has so made it, 
that men should fear before Him” (Ecclesiastes 3:14), and Rabba bar 
bar Ĥana said that Rabbi Yoĥanan said: That is a bad dream that 
causes man to fear.

With regard to the verse: “The prophet that has a dream, let him tell 
a dream; and he that has My word, let him speak My word faithfully. 
What has the straw to do with the grain? says the Lord” ( Jeremiah 
23:28), the Gemara asks: What do straw and grain have to do with a 
dream? Rather, Rabbi Yoĥanan said in the name of Rabbi Shimon 
bar Yoĥai: Just as it is impossible for the grain to grow without straw, 
so too it is impossible to dream without idle matters. Even a dream 
that will be fulfilled in the future contains some element of nonsense. 

On a similar note, Rabbi Berekhya said: Even though part of a dream 
is fulfilled, all of it is not fulfilled. From where do we derive this? 
From the story of Joseph’s dream, as it is written: “And he said: Behold, 
I have dreamed yet a dream: and, behold, the sun and the moon 

and eleven stars bowed down to me” (Genesis 37:9), and at that time 
his mother was no longer alive. According to the interpretation of the 
dream, the moon symbolizes Joseph’s mother. Even this dream that was 
ultimately fulfilled contained an element that was not fulfilled. 

ַצְלֵאל  ָאַמר ַרב ְיהּוָדה ָאַמר ַרב: יֹוֵדַע ָהָיה ּבְ
ָוָאֶרץ.  ִים  ַמִִִ ׁשָ ֶהן  ּבָ ְבְראּו  ּנִ ׁשֶ אֹוִתּיֹות  ְלָצֵרף 
ֱאלִֹהים  רּוַח  אֹתֹו  א  ״וְַיַמּלֵ ָהָכא:  ִתיב  ּכְ
ָהָתם:  ּוְכִתיב  ּוְבַדַעת״,  ּוִבְתבּוָנה  ָחְכָמה  ּבְ
ְתבּוָנה״,  ַמִים ּבִ ָחְכָמה ָיַסד ָאֶרץ ּכֹוֵנן ׁשָ ״הפ ּבְ

הֹומֹות ִנְבָ עּו״.  ַדְעּתֹו ּתְ ּוְכִתיב: ״ּבְ

רּוְך הּוא נֹוֵתן  דֹוׁש ּבָ י יֹוָחָנן: ֵאין ַהּ ָ ָאַמר ַרּבִ
ֱאַמר:  ּנֶ ֵּיׁש ּבֹו ָחְכָמה, ׁשֶ א ְלִמי ׁשֶ ָחְכָמה ֶאּלָ
ְלָיְדֵעי  ָעא  ּוַמְנּדְ יִמין  ְלַחּכִ ָחְכְמָתא  ״ָיֵהב 
ַמַעְרָבא  ר  ּבַ ֲחִליָ׳א  ּתַ ַרב  ַמע  ׁשְ ִביָנה״. 
הּו, ֲאַמר ֵליּה: ַאּתּון  י ַאּבָ ַרּבִ יּה ּדְ ַוֲאָמָרּה ַ ּמֵ
ֵמָהָתם ַמְתִניתּו ָלּה, ֲאַנן ֵמָהָכא ַמְתִניַנן ָלּה – 
י ָחְכָמה״. ל ֲחַכם ֵלב ָנַתּתִ ְכִתיב: ״ּוְבֵלב ּכָ ּדִ

ל ֲחלֹום ְולֹא ְטָוות. ַוֲאַמר  א: ּכָ ָאַמר ַרב ִחְסּדָ
א  ְרּתָ ִאּגַ ּכְ ר –  ַ ּשׁ ָלא ִמּ׳ַ ּדְ א: ֶחְלָמא  ַרב ִחְסּדָ
ֶחְלָמא  א: ָלא  ִחְסּדָ ַרב  ַוֲאַמר  ְרָיא.  ִמּ ָ ָלא  ּדְ
א  יׁשָ ּבִ ֶחְלָמא  ְוָלא  יּה,  ּכּוּלֵ ַּיים  ִמּ ַ ָטָבא 
ֶחְלָמא  א:  ִחְסּדָ ַרב  ַוֲאַמר  יּה.  ּכּוּלֵ ַּיים  ִמּ ַ
א:  א ֲעִדיף ֵמֶחְלָמא ָטָבא. ַוֲאַמר ַרב ִחְסּדָ יׁשָ ּבִ
ֵּייּה, ֶחְלָמא  א – ֲעִציבּוֵתיּה ִמְסּתַ יׁשָ ֶחְלָמא ּבִ
יֹוֵסף:  ַרב  ֲאַמר  ֵּייּה.  ִמְסּתַ ֶחְדְוֵייּה   – ָטָבא 
ִדיחּוֵתיּה  ּבְ ְלִדיִדי  ֲאִ׳יּלּו   – ָטָבא  ֶחְלָמא 
א  יׁשָ א: ֶחְלָמא ּבִ ָחא ֵליּה. ַוֲאַמר ַרב ִחְסּדָ ְמַ׳ּכְ
ה  ָעׂשָ ״ְוָהֱאלִֹהים  ֱאַמר:  ּנֶ ׁשֶ א,  ְגּדָ ִמּנַ ה  ָ ׁשֶ
ר ָחָנה ָאַמר  ר ּבַ ה ּבַ ָ׳ָניו״. ְוָאַמר ַרּבָ ִּיְראּו ִמּלְ ׁשֶ

י יֹוָחָנן: ֶזה ֲחלֹום ַרע.  ַרּבִ

ר  ר ֲחלֹום ַוֲאׁשֶ ר ִאּתֹו ֲחלֹום ְיַסּ׳ֵ ִביא ֲאׁשֶ ״ַהּנָ
ֶבן ֶאת  ּתֶ ּלַ ָבִרי ֱאֶמת ַמה  ּדְ ר  ְיַדּבֵ ָבִרי ִאּתֹו  ּדְ
ֵאֶצל  ְוֶתֶבן  ר  ּבַ ִעְנַין  ָמה  ְוִכי  הפ״,  ְנֻאם  ר  ַהּבָ
י  ַרּבִ ּום  ִמּשׁ יֹוָחָנן  י  ַרּבִ ָאַמר  א  ֶאּלָ ֲחלֹום? 
לֹא  ר ּבְ ר ַלּבָ ִאי ֶאְ׳ׁשָ ם ׁשֶ ׁשֵ ן יֹוַחי: ּכְ ְמעֹון ּבֶ ׁשִ
ָבִרים  ּדְ לֹא  ּבְ ַלֲחלֹום  ר  ֶאְ׳ׁשָ ִאי  ְך  ּכָ  – ֶבן  ּתֶ

ֵטִלים.  ּבְ

ְ ָצתֹו  ּמִ י ׁשֶ ֶרְכָיה: ֲחלֹום, ַאף ַעל ּ׳ִ י ּבֶ ָאַמר ַרּבִ
 – ָלן  ְמָנא  ִמְתַ ֵּיים,  ֵאינֹו  ּכּוּלֹו   – ִמְתַ ֵּיים 
ֶמׁש ְוַהָּיֵרַח״ וגופ.  ֶ ה ַהּשׁ ְכִתיב: ״ְוִהּנֵ ִמיֹוֵסף, ּדִ

NOTES
And turning a case against another – ין ַעל ֲחֵבירֹו  This refers :ּומֹוֵסר ּדִ
specifically to a case where there is a court of law capable of adjudicat-
ing the case, because by forgoing the court, it appears that he is so 
confident of his merits that in heaven they will surely grant his request. 
Therefore, the heavenly court will closely examine his deeds (Tosefot 
Rabbi Yehuda HaĤasid ).

Three require mercy – ה ְצִריִכים ַרֲחִמים לֹׁשָ  This is mentioned so that :ׁשְ
one will be certain to pray for mercy at all times for these matters, and 
to teach that it is effective to pray for mercy in these cases (Tosefot 
Rabbi Yehuda he-Hassid ). Some explained that one should pray for 
mercy in these areas even if they are already in place or have already 
occurred, lest they change for the worse (Tziyyon leNefesh Ĥayya).

Any dream, and not a fast – ל ֲחלֹום ְולֹא ְטָוות  Some explain that every :ּכָ
dream has meaning except for a dream that one dreams during a fast, 
as while afflicted in the midst of a fast, he will certainly experience 
bad dreams (Arukh, Tosefot Rabbi Yehuda HaĤasid ). Some explain that 
the Gemara means that any dream, even a bad one, is preferable to 
fasting (Rav Saadiya Gaon).

HALAKHA
One who prolongs his prayer and expects it to be answered – ֲאִריְך  ַהּמַ
ּה תֹו ּוְמַעֵּיין ּבָ ְתִ׳ּלָ  One should not expect that because he prayed with :ּבִ
conviction, God should fulfill his request. On the contrary, that evokes 
his sins. Rather, he should think that even though he is poor and 
contemptible, nevertheless he comes to request from the Creator that 
He grant his request in His abundant lovingkindness for His creations 
(Shulĥan Arukh, Oraĥ Ĥayyim 98:5).

A cup of blessing over which to recite a blessing and he does not 
recite a blessing – ָרָכה ְלָבֵרְך ְוֵאינֹו ְמָבֵרְך ל ּבְ  It is inappropriate for :ּכֹוס ׁשֶ
a guest to refuse to accept the cup of blessing to recite the blessing 
(Magen Avraham). The life of one who refuses is, God forbid, cut short 
(Shulĥan Arukh, Oraĥ Ĥayyim 201:3).

LANGUAGE
Matron [matronita] – ַמְטרֹוִניָתא: This is the Aramaic form of the Latin 
word matrona, meaning woman; particularly an important woman.

נה:

Perek IX
Daf 55 Amud b

יּה ָלא ֲהַות.  א ִאּמֵ ְעּתָ ְוַהִהיא ׁשַ

Any dream, and not a fast – ל ֲחלֹום ְולֹא ְטָוות  :ּכָ
Some explain that every dream has meaning 
except for a dream that one dreams during a 
fast, as while afflicted in the midst of a fast one 
will certainly experience bad dreams (Arukh, 
Tosefot Rabbi Yehuda HaĤasid ). Some explain 
that the Gemara means that any dream, even 
a bad one, is preferable to fasting (Rav Sa’adia 
Gaon). The commentaries are reluctant to in-
terpret Rav Ĥisda’s statement according to its 
simple meaning, i.e., one should never fast in 
response to a dream, as it is Rav Ĥisda himself 
who teaches (Shabbat 11a) that if one experi-
ences a bad dream it is advantageous to fast 
that very same day (Iyyun Ya’akov).

notes
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