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mishna With regard to one who reads the Megilla 
out of order,nh reading a later section first, 

and then going back to the earlier section, he has not fulfilled  
his obligation. If he read it by heart,h or if he read it in Aramaic 
translation or in any other languagen that he does not understand, 
he has not fulfilled his obligation. However, for those who speak 
a foreign language, one may read the Megilla in that foreign  
language. And one who speaks a foreign language who heard  
the Megilla read in Ashurit, i.e., in Hebrew, has fulfilled his 
obligation.

If one read the Megilla at intervals, pausing and resuming, or while 
he is dozing off, he has fulfilled his obligation. If one was writing 
a Megilla, or expounding upon it, or correcting it, and he read all 
its words as he was doing so, the following distinction applies: If he 
had intent to fulfill his obligation with that reading he has fulfilled 
his obligation, but if not, he has not fulfilled his obligation.

If one reads from a Megilla that was written not with ink but with 
sam or with sikra or with komos or with kankantom, or from a 
Megilla that was written not on parchment but on neyar or on 
diftera, a kind of unprocessed leather, he has not fulfilled his obli-
gation. He does not fulfill his obligation unless he reads from a 
Megilla that is written in Ashurit,n i.e., in the Hebrew language and 
using the Hebrew script, upon parchment and with ink.h

gemara It was taught in the mishna that one who 
reads the Megilla out of order has not ful-

filled his obligation. The Gemara asks: From where are these mat-
ters derived? Rava said: The verse states concerning Purim: “That 
they should unfailingly observe these two days according to their 
writing, and according to their appointed timesn every year” 
(Esther 9:27), and the word “times” is referring to the two days of 
Purim, the fourteenth and the fifteenth of Adar. And we learn by 
way of analogy: Just as their appointed times cannot be out of 
order, as the fifteenth of Adar cannot possibly come before the 
fourteenth, so too, their writing must not be out of order.

The Gemara rejects this derivation: Is reading written here at all? 
It is “observing” that is written here in this verse, not reading, as it 
is written: “That they should unfailingly observe these two days 
according to their writing, and according to their appointed times.” 
Rather, the proof is from here, as it is written: “And that these 
days should be remembered and observed throughout every gen-
eration” (Esther 9:28). Remembering is juxtaposed to observing, 
indicating: Just as observing cannot be out of order,n as was 
derived from the words “That they should unfailingly observe  
these two days according to their writing, and according to their 
appointed times,” so too, remembering, by reading the Megilla, 
may not be out of order.

§ The Sages taught in a baraita: This halakha of not reading out of 
order applies also to hallel,h and also to the recitation of Shema, 
and also to the Amida prayer, meaning that to fulfill one’s obligation 
he must recite the text of each of these in order. 
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ה ְלַמְ׳ֵאַע –  ִגיּלָ מתניפ ַהּ ֹוֵאא ֶאת ַהּמְ
ְאּגּום  ּתַ ְ ָאָאּה  ה,  ּ׳ֶ ַעל  ְ ָאָאּה  ָיָצאד  לֹא 
ָכל ָלׁשֹון – לֹא ָיָצאד ֲאָבל  ֹוִאין אֹוָתּה  ּבְ
ּוִאית  ַמע ַאּשׁ ָ ּשׁ ַלַעז, ְוַהּלֹוֵעז ׁשֶ ַלּלֹוֲעזֹות ּבְ

ָיָצאד 

ָהָיה  ָיָצאד   – ּוִמְתַנְמֵנם  ֵסיאּוִגין,  ְ ָאָאּה 
ון ִלּבֹו –  ּוֵ יָהּה, ִאם ּכִ ּכֹוְתָבּה, ּדֹוְאָשּה, ּוַמּגִ

ָיָצא, ְוִאם ָלאו – לֹא ָיָצאד 

ַסם ּוְבִסיְ ָאא ּוְב ֹומֹוס  תּוָבה ּבְ ָהְיָתה ּכְ
ָאא –  ְ׳ּתְ ָייא ְוַעל ַהּדִ ּוְבַ ְנַ ְנּתֹום, ַעל ַהּנְ
ּוִאית,  תּוָבה ַאּשׁ ֵהא ּכְ ּתְ לֹא ָיָצא, ַעד ׁשֶ

ֶ׳א, ּוִבְדיֹוד  ַעל ַהּסֵ

ֲאַמא  י? ֲאַמא ָאָבא: ּדַ גמפ ְמָנא ָהֵני ִמיּלֵ
ם  ְזַמּנָ ַמה  ם״  ְוִכְזַמּנָ ְכָתָבם  ״ּכִ ְ ָאא 
ָתָבם ְלַמְ׳ֵאַע ָלאד  ְלַמְ׳ֵאַע ָלא – ַאב ּכְ

ָּייה  ֲעׂשִ ָהָכא?  ִתיָבה  ּכְ ְ ִאיָאה  ִמיֵדי 
ֵני  ים ֶאת ׁשְ ְכִתיב ״ִלְהיֹות עֹוׂשִ ִתיָבה, ּדִ ּכְ
ְכִתיב ״ְוַהָּיִמים  א ֵמָהָכא: ּדִ ַהָּיִמים״! ֶאּלָ
ים״ ִאיְתַ ׁש ְזִכיָאה  ִאים ְוַנֲעׂשִ ה ִנְזּכָ ָהֵאּלֶ
ָּייה ְלַמְ׳ֵאַע ָלא – ַאב  ָּייה, ַמה ֲעׂשִ ַלֲעׂשִ

ְזִכיָאה ְלַמְ׳ֵאַע ָלאד 

ַמע,  ׁשְ ְ ִאיַאת  ּבִ ְוֵכן  ל,  ַהּלֵ ּבַ ְוֵכן  ָנא:  ּתָ
הד  ִ׳ּלָ ּוַבּתְ

One who reads the Megilla out of order – ַהּ ֹוֵאא ֶאת 
ה ְלַמְ׳ֵאַע ִגיּלָ  Some explain these halakhot as being not : ַהּמְ
only derived from the verses cited in the Gemara, but as 
based on the requirement of reading the Megilla and 
thereby publicizing the Purim miracle. If one reads the 
Megilla out of order, the understanding of the events is 
impaired. Similarly, when one recites the Megilla without 
reading it from a written text, it appears as the telling of 
a mere tale, not as reading an incident that is fitting to be 
publicized with precise wording (Mikhtam).

If he read it in Aramaic translation or in any other lan-
guage – ָכל ָלׁשֹון ְאּגּום ּבְ  Rashi explains later in the :ְ ָאָאּה ּתַ
discussion (18a) that the mishna here makes a distinction 
between Aramaic and other languages, as though to say: 
The Aramaic translation, which was known, accepted, and 
used in synagogues, may not be used for reading the 
Megilla, and all the more so other languages may not be 
used (see Turei Even).

Written in Ashurit – ּוִאית תּוָבה ַאּשׁ -Most of the com :ּכְ
mentaries and halakhic authorities maintain that the 
term here refers to both the language and the script, i.e., 
the Megilla must be written in Ashurit script and in the 
Hebrew language. However, some maintain that it is refer-
ring specifically to the script and means that even if the 
Megilla is written in a different language for those who 
speak that language, it must be transliterated into Ashurit 
script (see Penei Yehoshua). 

According to their writing and according to their 
appointed times – ם ְוִכְזַמּנָ ְכָתָבם  -In the Jerusalem Tal :ּכִ
mud the words “according to their writing” is adduced 
as a source for all of the halakhot of the mishna, that the 
Megilla must be read “according to writing” and not out 
of order, not by heart, and not in a different language.

Just as keeping [asiyya] cannot be out of order – ַמה 
ָלא ְלַמְ׳ֵאַע  ָּייה   The commentaries disagree in their :ֲעׂשִ
explanation of this phrase. Some explain that just as it 
is not possible that the fifteenth of Adar precede the 
fourteenth, so is it prohibited to change the order of the 
reading (Rid; Ran). Others, who translate asiyya as doing, 
explain that in general it is impossible, when undertaking 
a task, to do later that which must, due to the nature of 
the task, be done first (Rambam’s Commentary on the 
Mishna). The Turei Even interprets it to mean that just as 
people in a walled city celebrate Purim the day after those 
in an unwalled city, and this order is never reversed, so too, 
the order of the remembrance of Purim, i.e., the reading 
of the Megilla, is never reversed. 

notes

Reads the Megilla out of order – ה ְלַמְ׳ֵאַע ִגיּלָ  One : ּ ֹוֵאא ֶאת ַהּמְ
who reads the Megilla out of order, e.g., skips a verse and reads it 
later, does not fulfill his obligation (Shulĥan Arukh, Oraĥ Ĥayyim 
690:6).

If he read it by heart – ה  One fulfills his obligation :ְ ָאָאּה ַעל ּ׳ֶ
to read the Megilla only if he reads it or hears it being read from 

the written text but not if he recites it by heart (Shulĥan Arukh, 
Oraĥ Ĥayyim 690:3).

What is a valid Megilla – ָאה ׁשֵ ה ּכְ  A Megilla may :ַמה ִהיא ְמִגיּלָ
be written only with ink and on either regular parchment or 
gevil parchment, like a Torah scroll (Shulĥan Arukh, Oraĥ Ĥayyim 
691:1).

Reading hallel out of order – ל ְלַמְ׳ֵאַע  One who recites : ַהּלֵ
hallel out of order does not fulfill his obligation. This pertains to 
one who changes the order of the verses within the individual 
paragraphs, not to one who recites an entire paragraph out of 
its designated place. Some say one should also be stringent 
if he alters the order of the paragraphs (Mishna Berura; Kaf 
HaĤayyim; Shulĥan Arukh, Oraĥ Ĥayyim 422:6).

halakha
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The Gemara asks: From where do we derive that hallel may not 
be recited out of order?n Rabba said: As it is written in hallel: 

“From the rising of the sun until its setting the Lord’s name is to 
be praised” (Psalms 113:3). Just as the sunrise and sunset cannot 
be reversed, so too, hallel may not be recited out of order. Rav 
Yosef said: It is derived from the verse in hallel that states: “This 
is the day that the Lord has made” (Psalms 118:24); just as the 
day follows a certain order, so too, hallel must be recited in its 
proper order. 

Rav Avya said: It is derived from the verse in hallel: “Blessed be 
the name of the Lord” (Psalms 113:2), indicating that the blessing 
of God must “be” just as it is written. Rav Naĥman bar Yitzĥak 
said, and some say that it was Rav Aĥa bar Ya’akov who said: It 
is derived from here, the end of the aforementioned verse: “From 
now and for evermore” (Psalms 113:2), i.e., it should be like time, 
which cannot be reversed.

From where do we know one has not fulfilled his obligation of 
reciting the Shema if he recited it out of order?h As it is taught 
in a baraita: The recital of the Shema must be as it is written, i.e., 
in Hebrew; this is the statement of Rabbi Yehuda HaNasi. But 
the Rabbis say: It may be recited in any language. The Gemara 
asks: What is the reason of Rabbi Yehuda HaNasi? The verse 
states: 

“And these words…shall be” (Deuteronomy 6:6), teaching that 
these words, the words of the Shema, always “shall be” as they 
are, i.e., in the Hebrew language. The Gemara asks: And as for the 
Sages, what is the reason for their opinion? The verse states: 

“Hear, O Israel” (Deuteronomy 6:4), which could also be trans-
lated, “Understand, O Israel,” indicating that you may recite these 
words in any languagenh that you hear, i.e., understand.

The Gemara asks: And according to Rabbi Yehuda HaNasi as  
well, isn’t it indeed written, “hear”? What does he learn from 
this word, if not that the Shema may be recited in any language? 
The Gemara answers: This word is necessary to teach something 
else: Make heard to your ears what your mouth is saying,h i.e., 
the Shema must be recited audibly, not merely thought in one’s 
heart. The Gemara asks: And how do the Sages know this? The 
Gemara explains: They hold like the one who said that if one 
recites the Shema but does not make it audible to his ears, he 
has nevertheless fulfilled his obligation.

The Gemara asks: And according to the Sages as well, isn’t it 
indeed written, “And these words shall be”? What do they learn 
from this, if not that the Shema must be recited in Hebrew? The 
Gemara answers: That word is necessary to teach that one  
must not recite the words of the Shema out of order, but they 

“shall be” as they are, in the proper order. The Gemara asks: And 
from where does Rabbi Yehuda HaNasi learn that one must  
not recite the Shema out of order? The Gemara answers: He 
derives it from the fact that the verse does not say just: Words, 
but “the words,” referring to specific words, which teaches that 
they must be recited in their proper order without any variation. 
The Gemara asks: And what do the Sages learn from the phrase 
“the words”? The difference between words and “the words” is 
inconsequential according to them. 

ְזָאח  ְכִתיב ״ִמּמִ ה ָאַמא: ּדִ ל ְמָנַלן? – ַאּבָ ַהּלֵ
״ֶזה  ָאַמא:  יֹוֵסב  ַאב  ְמבֹואֹו״ד  ַעד  ֶמׁש  ׁשֶ

ה הפ״,  ַהּיֹום ָעׂשָ

ְמבֹוָאְך״,  הפ  ם  ׁשֵ ״ְיִהי  ָאַמא:  ָאְוָיא  ַאב 
א ִיְצָח , ְוִאיֵתיָמא ַאב ַאָחא  ְוַאב ַנְחָמן ּבַ
ְוַעד  ה  ״ֵמַעּתָ ֵמָהָכא:  ָאַמא  ַיֲע ֹב,  א  ּבַ

עֹוָלם״ד

ַמע  ׁשְ ְ ִאיַאת  ַתְנָיא:  ּדְ  – ַמע  ׁשְ ְ ִאיַאת 
אֹוְמִאים:  ַוֲחָכִמים  י,  ַאּבִ ְבֵאי  ּדִ ְכָתָבּה  ּכִ
ָאַמא  י?  ַאּבִ ּדְ ַטְעָמא  ַמאי  ָלׁשֹוןד  ָכל  ּבְ

ְ ָאא:

NOTES
One who reads the Megilla out of order – ה ְלַמְ׳ֵאַע ִגיּלָ  :ַהּ ֹוֵאא ֶאת ַהּמְ
Some explain these halakhot as being not only derived from the verses 
cited in the Gemara, but as based on the requirement of reading the 
Megilla and thereby publicizing the Purim miracle. If one reads the 
Megilla out of order, the understanding of the events is impaired. Simi-
larly, when one recites the Megilla without reading it from a written 
text, it appears as the telling of a mere tale, not as reading an incident 
that is fitting to be publicized with precise wording (Mikhtam).

If he read it in Aramaic translation or in any other language – ָאָאּה ְ 
ָכל ָלׁשֹון ּבְ ְאּגּום   Rashi explains later in the discussion (18a) that the :ּתַ
mishna here makes a distinction between Aramaic and other lan-
guages, as though to say: The Aramaic translation, which was known, 
accepted, and used in synagogues, may not be used for reading the 
Megilla, and all the more so other languages may not be used (see 
Turei Even).

Written in Ashurit – ּוִאית תּוָבה ַאּשׁ  Most of the commentaries and :ּכְ
halakhic authorities maintain that the term here refers to both the 
language and the script, i.e., the Megilla must be written in Ashurit 
script and in the Hebrew language. However, some maintain that it is 
referring specifically to the script and means that even if the Megilla is 
written in a different language for those who speak that language, it 
must be transliterated into Ashurit script (see Penei Yehoshua). 

According to their writing and according to their appointed times – 
ם ְכָתָבם ְוִכְזַמּנָ  In the Jerusalem Talmud the words “according to their :ּכִ
writing” is adduced as a source for all of the halakhot of the mishna, 
that the Megilla must be read “according to writing” and not out of 
order, not by heart, and not in a different language.

Just as keeping [asiyya] cannot be out of order – ָּייה ְלַמְ׳ֵאַע ָלא  :ַמה ֲעׂשִ
The commentaries disagree in their explanation of this phrase. Some 
explain that just as it is not possible that the fifteenth of Adar precede 
the fourteenth, so is it prohibited to change the order of the reading 
(Rid; Ran). Others, who translate asiyya as doing, explain that in general 
it is impossible, when undertaking a task, to do later that which must, 
due to the nature of the task, be done first (Rambam’s Commentary 
on the Mishna). The Turei Even interprets it to mean that just as people 
in a walled city celebrate Purim the day after those in an unwalled city, 
and this order is never reversed, so too, the order of the remembrance 
of Purim, i.e., the reading of the Megilla, is never reversed. 

From where do we derive that hallel may not be recited out of 
order – ל ְמָנַלן  The Jerusalem Talmud also offers a proof to this from :ַהּלֵ
the verse “From the rising of the sun until its setting”; however, it adds 
there that the structure of hallel itself is written in correspondence to 
the order of events, as at first it discusses the exodus from Egypt and 
afterward continues to the present time and to the future redemption.

HALAKHA

Reads the Megilla out of order – ה ְלַמְ׳ֵאַע ִגיּלָ  One who :ּ ֹוֵאא ֶאת ַהּמְ
reads the Megilla out of order, e.g., skips a verse and reads it later, does 
not fulfill his obligation (Shulĥan Arukh, Oraĥ Ĥayyim 690:6).

If he read it by heart – ה  One fulfills his obligation to read :ְ ָאָאּה ַעל ּ׳ֶ
the Megilla only if he reads it or hears it being read from the written 
text but not if he recites it by heart (Shulĥan Arukh, Oraĥ Ĥayyim 690:3).

What is a valid Megilla – ָאה ׁשֵ ה ּכְ  A Megilla may be written :ַמה ִהיא ְמִגיּלָ
only with ink and on either regular parchment or gevil parchment, like 
a Torah scroll (Shulĥan Arukh, Oraĥ Ĥayyim 691:1).

Reading hallel out of order – ל ְלַמְ׳ֵאַע  One who recites hallel out of :ַהּלֵ
order does not fulfill his obligation. This pertains to one who changes 
the order of the verses within the individual paragraphs, not to one 
who recites an entire paragraph out of its designated place. Some say 
one should also be stringent if he alters the order of the paragraphs 
(Mishna Berura; Kaf HaĤayyim; Shulĥan Arukh, Oraĥ Ĥayyim 422:6).

Reciting the Shema out of order – ַמע ְלַמְ׳ֵאַע  One who recites :ְ ִאיַאת ׁשְ
the Shema out of order by changing the order of the verses within 
the individual paragraphs does not fulfill his obligation. However, if 
he recites an entire paragraph out of order, although one should not 
do so ab initio, he has fulfilled his obligation, because the paragraphs 
are not written adjacent to one another in the Torah (Shulĥan Arukh, 
Oraĥ Ĥayyim 64:1). 
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ַנן ַמאי ַטְעָמא?  ֲהָוָיָתן ְיהּוד ְוַאּבָ ״ְוָהיּו״ – ּבַ
ה  ַאּתָ ָכל ָלׁשֹון ׁשֶ ַמע״ – ּבְ ָאַמא ְ ָאא ״ׁשְ

ׁשֹוֵמַעד 

ַההּוא  ַמע״!  ״ׁשְ ִתיב  ּכְ ָהא  ַנִמי,  י  ְוַאּבִ
ה  ַאּתָ ֶ ַמע ְלָאְזֶניָך ַמה ּשׁ ֵעי ֵליּה: ַהׁשְ ִמיּבָ
ָאַמא:  ַמאן ּדְ ַנן ָסְבִאי ּכְ יָךד ְוַאּבָ מֹוִציא ִמּ׳ִ
ִמיַע ְלָאְזנֹו –  ַמע ְולֹא ִהׁשְ ַהּ ֹוֵאא ֶאת ׁשְ

ָיָצאד 

ֵעי  ַנן ַנִמי, ָהְכִתיב ״ְוָהיּו״! ַההּוא ִמיּבָ ְוַאּבָ
ּלֹא  ׁשֶ י,  ְוַאּבִ ְלַמְ׳ֵאַעד  ִיְ ָאא  ּלֹא  ׁשֶ ֵליּה 
ָבִאים  ִמּדְ ֵליּה?  ְמָנא  ְלַמְ׳ֵאַע  ִיְ ָאא 
ָבִאים״  ״ַהּדְ ָבִאים״  ״ּדְ ַנן  ְוַאּבָ ָבִאים״ד  ״ַהּדְ

ַמע ְלהּוד  ָלא ַמׁשְ

From where do we derive that hallel may not be recited 
out of order – ל ְמָנַלן  The Jerusalem Talmud also offers a :ַהּלֵ
proof to this from the verse “From the rising of the sun until 
its setting”; however, it adds there that the structure of hallel 
itself is written in correspondence to the order of events, as 
at first it discusses the exodus from Egypt and afterward 
continues to the present time and to the future redemption.

notes

Reciting the Shema out of order – ַמע ְלַמְ׳ֵאַע  One : ְ ִאיַאת ׁשְ
who recites the Shema out of order by changing the order 
of the verses within the individual paragraphs does not fulfill 
his obligation. However, if he recites an entire paragraph 
out of order, although one should not do so ab initio, he 
has fulfilled his obligation, because the paragraphs are not 
written adjacent to one another in the Torah (Shulĥan Arukh, 
Oraĥ Ĥayyim 64:1). 

halakha

Hear in any language – ָכל ָלׁשֹון ַמע ּבְ  Some explain that :ׁשְ
as the word “hear” is in the singular, the implication is that 
every person in Israel should hear the words in any language 
that he understands (Sefat Emet).

notes

Hear in any language – ָכל ָלׁשֹון ַמע ּבְ -Although it is prefer :ׁשְ
able to recite the Shema in Hebrew (Baĥ), the halakha is in 
accordance with the Sages, that it is permitted to read the 
Shema in any language. However, one must take care to 
avoid making errors in the language he chooses and to read 
as precisely as in Hebrew. Nowadays, for several reasons, e.g., 
that we are not confident as to the veracity of the translation 
into other languages, the Shema should be read only in 
Hebrew (Arukh HaShulĥan; Shulĥan Arukh, Oraĥ Ĥayyim 62:2). 

Making the Shema audible – ַמע ָמַעת ְ ִאיַאת ׁשְ  One who :ַהׁשְ
reads the Shema must hear what his mouth says ab initio. 
However, if he did not recite it audibly he has fulfilled his 
obligation, as the halakha is in accordance with the Sages. 
Even so, he must enunciate the words, not merely think 
them (Shulĥan Arukh, Oraĥ Ĥayyim 62:3). 

halakha
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The Gemara analyzes the dispute: Shall we say that Rabbi Yehuda 
HaNasi maintains that the entire Torah may be recited in any 
language?n As, if it enters your mind to say that the entire Torah 
may be recited only in the sacred tongue, Hebrew, and not in any 
other language, why do I need the Torah to write “and these words 
shall be” with respect to the Shema? Why would I think that the 
Shema is different from the rest of the Torah? 

The Gemara rejects this argument: There is no proof from here, as 
even if the Torah must generally be recited in Hebrew it is neverthe-
less necessary to specify the matter here, since without such speci-
fication it might have entered your mind to say that in this context 

“hear” means understand, as maintained by the Sages, and that the 
Shema may be recited in any language. Therefore the Merciful One 
writes in the Torah, “and these words shall be,” to teach us that  
the Shema may be recited only in the original Hebrew. 

The Gemara suggests: Shall we say then that the Sages maintain that 
the entire Torah must be recited specifically in the sacred tongue, 
Hebrew? As, if it enters your mind to say that the entire Torah may 
be recited in any language, why do I need the Torah to write “hear” 
with respect to the Shema? Why would one think that the Shema is 
different from the rest of the Torah? 

The Gemara rejects this argument: Even if the Torah may generally 
be recited in any language, it was nevertheless necessary to specify 
the matter here. Without such specification it could enter your mind 
to say that the words “and these words shall be” teach that the Shema 
may be recited only in Hebrew, as asserted by Rabbi Yehuda HaNasi. 
Therefore the Merciful One writes the word “hear” in the Torah, to 
teach us that the Shema may be recited in any language.

§ The baraita cited previously taught that the halakha against reciting 
a text out of order applies to the Amida prayer as well. The Gemara 
asks: From where do we derive this? As it is taught in a baraita: 
Shimon HaPakulil arranged the eighteen blessings of the Amida 
prayer before Rabban Gamliel in their fixed order in Yavne,b which 
indicates that there is a specific order to these blessings that must not 
be changed. Rabbi Yoĥanan said, and some say that it was taught 
in a baraita: A hundred and twenty Elders,n i.e., the Men of the 
Great Assembly, and among them several prophets, established the 
eighteen blessings of the Amida in their fixed order,n which also 
shows that the order of these blessings may not be changed.

The Gemara proceeds to explain this order: The Sages taught in a 
baraita: From where is it derived that one says the blessing of the 
Patriarchs, the first blessing of the Amida? As it is stated: “Ascribe 
to the Lord, mighty ones” (Psalms 29:1), which means that one 
should mention before the Lord the mighty ones of the world, i.e., 
the Patriarchs. And from where is it derived that one then says the 
blessing of mighty deeds? As it is stated in the continuation of  
that verse: “Ascribe to the Lord glory and strength” (Psalms 29:1). 
And from where is it derived that one then says the blessing of holi-
ness? As it is stated in the next verse: “Give to the Lord the glory 
due to His name; worship the Lord in the beauty of holiness” 
(Psalms 29:2). 

The Gemara continues: And why did they see fit to institute to say 
the blessing of understanding after the blessing of holiness? As it is 
stated: “They shall sanctify the Holy One of Jacob, and shall revere 
the God of Israel” (Isaiah 29:23), and adjacent to that verse it is 
written: “They also that erred in spirit shall come to understand-
ing” (Isaiah 29:24). This shows that it is proper for the theme of 
understanding to follow the theme of God’s holiness. And why did 
they see fit to institute to say the blessing of repentance after the 
blessing of understanding? As it is written: “And they will under-
stand with their heart, repent, and be healed” (Isaiah 6:10), show-
ing that the theme of repentance properly follows the theme of 
understanding.

ה  ל ַהּתֹוָאה ּכּוּלָ י ּכָ ֵליָמא ָ ָסַבא ַאּבִ
ָסְלָ א  ִאי  ּדְ ֶנֶאְמָאה,  ָלׁשֹון  ָכל  ּבְ
 – ֶנֶאְמָאה  ַהּ ֹוֶדׁש  ְלׁשֹון  ּבִ ֲעָתְך  ּדַ

ב ״ְוָהיּו״? ה ִלי ְלִמְכּתַ ָלּמָ

ַמע״  ״ׁשְ ֲעָתְך  ּדַ ָסְלָ א  ִאְצְטִאיְך, 
ַתב ַאֲחָמָנא ״ְוָהיּו״ד ַנן – ּכָ ַאּבָ ּכְ

ַהּתֹוָאה  ל  ּכָ ַנן  ַאּבָ ָ ָסְבִאי  ֵליָמא 
ִאי ָסְלָ א  ְלׁשֹון ַהּ ֹוֶדׁש ֶנֶאְמָאה, ּדְ ּבִ
ה ִלי  ָכל ָלׁשֹון ֶנֶאְמָאה – ָלּמָ ֲעָתְך ּבְ ּדַ

ַמע״? ב ״ׁשְ ְלִמְכּתַ

ָאִמיָנא  ֲעָתְך  ּדַ ָסְלָ א  ִאיְצְטִאיְך, 
ַאֲחָמָנא  ַתב  ּכָ  – י  ַאּבִ ּכְ ״ְוָהיּו״ 

ַמע״ד ״ׁשְ

ְמעֹון  ׁשִ ַתְנָיא:  ּדְ ָלן?  ְמָנא  ה  ִ׳ּלָ ּתְ
ֵאה  ֶעׂשְ מֹוֶנה  ׁשְ יא  ִהְסּדִ ּ ּוִלי  ַהּ׳ַ
ֶדא  ְמִליֵאל ַעל ַהּסֵ ן ּגַ ָאכֹות ִלְ׳ֵני ַאּבָ ּבְ
ָלּה  ְוָאְמִאי  יֹוָחָנן,  י  ַאּבִ ָאַמא  ַיְבֶנהד  ּבְ
ִאים  ְוֶעׂשְ ֵמָאה  ָנא:  ּתָ ַמְתִניָתא  ּבְ
נּו  יּ ְ ּתִ ְנִביִאים  ה  ּמָ ּכַ ּוָבֶהם  ְזֵ ִנים 
ֶדאד  ָאכֹות ַעל ַהּסֵ ֵאה ּבְ מֹוֶנה ֶעׂשְ ׁשְ

 – ָאבֹות  אֹוְמִאים  ׁשֶ ִין  ִמּנַ ַנן:  ַאּבָ נּו  ּתָ
ִין  ֵני ֵאִלים״, ּוִמּנַ ֱאַמא ״ָהבּו ַלהפ ּבְ ּנֶ ׁשֶ
ֱאַמא ״ָהבּו  ּנֶ בּואֹות – ׁשֶ אֹוְמִאים ּגְ ׁשֶ
אֹוְמִאים  ׁשֶ ִין  ּוִמּנַ ָועֹוז״,  בֹוד  ּכָ ַלהפ 
בֹוד  ֱאַמא ״ָהבּו ַלהפ ּכְ ּנֶ ֹות – ׁשֶ ְ דּוׁשּ
ַהְדַאת  ֶֹדׁש״ד  ֲחוּו ַלהפ ּבְ ּתַ מֹו ִהׁשְ ׁשְ

ה –  יָנה ַאַחא ְ דּוׁשָּ ּוָמה ָאאּו לֹוַמא ּבִ
יׁשּו ֶאת ְ דֹוׁש ַיֲע ֹב  ֱאַמא ״ְוִהְ ּדִ ּנֶ ׁשֶ
ָאֵאל ַיֲעִאיצּו״ ּוְסִמיְך  ְוֶאת ֱאלֵֹהי ִיׂשְ
ּוָמה  יָנה״ד  ּבִ אּוַח  תֹוֵעי  ״ְוָיְדעּו  ֵליּה 
 – יָנה  ּבִ ַאַחא  ׁשּוָבה  ּתְ לֹוַמא  ָאאּו 
ב ְוָאָ׳א לֹו״ד  ְכִתיב ״ּוְלָבבֹו ָיִבין ָוׁשָ ּדִ

The entire Torah may be recited in any language – ל  ּכָ
ָכל ָלׁשֹון ֶנֶאְמָאה ּבְ ה  ּכּוּלָ -According to Rashi, as under :ַהּתֹוָאה 
stood by Tosafot, this is referring to the public reading of the 
Torah. Tosafot point out, however, that reading the Torah is 
not mandated by Torah law, except for the remembrance of 
Amalek, Parashat Zakhor (Deuteronomy 25:17–19; see 18a). 
They therefore explain that the Gemara is referring to vari-
ous biblical passages that are mandated by Torah law to be 
recited on certain occasions, such as the passage concerning 
the sota. The Rashba also cites this answer, and adds that it 
is possible to explain that the Gemara is indeed referring to 
Parashat Zakhor. 

In tractate Sota (33a), Tosafot cite a different explanation 
in the name of Rabbeinu Ĥananel: The Gemara is referring 
to the question of whether it is permitted to write a Torah 
scroll in other languages, an issue that is debated by the 
tanna’im in the first chapter of the tractate. Some explain 
that the Gemara is in fact referring to reading the Torah and 
that it is following the opinion that public Torah readings 
were already instituted by Moses. Moreover, some maintain 
that there is a mitzva by Torah law to read relevant passages 
on Shabbat and festivals (see Ritva). Still others explain that 
the discussion here concerns the prohibition against reciting 
Torah verses without reading them from a text and addresses 
the question of whether this applies only to Hebrew or to 
other languages as well (Re’aĥ Duda’im; Sefat Emet).

A hundred and twenty Elders – ְזֵ ִנים ִאים  ְוֶעׂשְ  This :ֵמָאה 
refers to the Men of the Great Assembly, who lived in the 
early days of the Second Temple, and according to tradi-
tion numbered one hundred and twenty. There were 
several prophets counted in their number, such as Haggai,  
Zechariah, and Malachi. The question is raised in the Gemara 
later (18a) that if the Amida blessings were already estab-
lished in ancient times, why was it necessary for Shimon 
HaPakuli to arrange them again in his day? The answer given 
there is that the formulation of the blessings of the Amida 
had been forgotten and he arranged them once again. The 
ge’onim write that during the First Temple period only the first 
three blessings were recited, and this practice was continued 
in the Temple itself in Second Temple times. The Men of the 
Great Assembly expanded this into eighteen blessings, and it 
was further expanded at a later time into nineteen.

In their fixed order – ֶדא  There is a midrash that explains :ַעל ַהּסֵ
that the order of the eighteen blessings was instituted to 
correspond to incidents that occurred during eighteen pro-
gressive generations in the history of the Jewish people. For 
example, the blessing of the Patriarchs corresponds to events 
that occurred to Abraham, and so on until the time of the 
messianic redemption (cited in Tanya Rabbati).

notes

HaPakuli – ּוִלי ּ -From the Greek φάκελος, fakelos, mean :ַהּ׳ַ
ing bundle or envelope. It appears that this Sage was named 
after his occupation, and that he was a merchant in balls of 
linen thread or towels.

language

Yavne – ַיְבֶנה: An ancient city, Yavne is identified as the 
biblical city of Yavne’el in the region of the tribal lands of 
Judah. It is just over a kilometer from the coast and almost 
due west of Jerusalem. After the destruction of the Temple, 
Yavne became an important Torah center and the seat of 
the Sanhedrin. It appears that Yavne had been a center of 
Torah study even before the Temple was destroyed, but  
it attained prominence only after the destruction of the 
Temple, when Rabban Yoĥanan ben Zakkai reestablished the 
Sanhedrin there. Until the bar Kokheva revolt, Yavne was the 
spiritual center of the entire Jewish population in Eretz Yisrael.  
The Yavne Yeshiva, initially headed by Rabban Yoĥanan ben 
Zakkai and later by Rabban Gamliel II of Yavne, attracted 
many of the greatest Torah scholars of that era, and many 
ordinances were instituted there to maintain Jewish religious 
and spiritual life after the destruction of the Temple. 

background
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The Gemara asks: If so, that the sequence of blessings is based on 
this verse, let us say that the blessing of healing should be said  
after the blessing of repentance. Why, then, is the next blessing  
in the Amida the blessing of forgiveness and not the blessing of 
healing? The Gemara explains: This cannot enter your mind, as it 
is written: “And let him return to the Lord, and He will have  
compassion upon him; and to our God, for He will abundantly 
pardon” (Isaiah 55:7), which shows that the theme of repentance 
should be followed by that of forgiveness. 

The Gemara poses a question: But what did you see to rely on this 
verse? Rely on the other verse, which juxtaposes repentance to 
healing. The Gemara answers: Another verse, in which it is written: 

“Who forgives all your iniquities, Who heals all your diseases, 
Who redeems your life from the pit” (Psalms 103:3–4), proves that 
the theme of healing should follow that of forgiveness. The Gemara 
asks: Is that verse coming to say that the blessings of redemption 
and healing should be placed following the blessing of forgiveness? 
But isn’t it written: “Repent, and be healed” (Isaiah 6:10), which 
suggests that repentance should be followed by healing? The 
Gemara answers: That verse is referring not to the literal healing 
from illness, but rather to the figurative healing of forgiveness, 
and therefore this verse too supports the sequence of forgiveness 
following repentance.

The Gemara continues: And why did they see fit to institute to say 
the blessing of redemption as the seventh blessing? Rava said: 
Since there is a tradition that the Jewish people are destined to be 
redeemed in the seventh yearn of the Sabbatical cycle, conse-
quently, they fixed redemption as the seventh blessing. But didn’t 
the Master say in a baraita: In the sixth year of the Sabbatical cycle 
in the days of the arrival of the Messiah, heavenly sounds will be 
heard; in the seventh year there will be wars; and upon the conclu-
sion of the seventh year, in the eighth year, the son of David, the 
Messiah, will come? The redemption will take place not during the 
seventh year but after it. The Gemara answers: Nevertheless, the 
war that takes place during the seventh year is also the beginning 
of the redemption process, and it is therefore correct to say that 
Israel will be redeemed in the seventh year.

The Gemara continues: And why did they see fit to institute that 
one says the blessing of healing as the eighth blessing?n Rabbi Aĥa 
said: Since circumcision was assigned to the eighth day of life, and 
circumcision requires healing, consequently, they established 
healing as the eighth blessing. 

And why did they see fit to institute that one says the blessing of 
bountiful years as the ninth blessing? Rabbi Alexandri said: This 
blessing was instituted in reference to those who raise the prices 
of food. We pray for rain so that the price of produce will not rise as 
a result of shortages, as it is written: “Break the arm of the wicked” 
(Psalms 10:15), referring to the wicked, who practice deception and 
extort the poor. And when David expressed this request, he 
expressed it in the ninth psalm. Although today it is considered the 
tenth psalm, the first and second psalms are actually counted as one, 
and therefore this is the ninth psalm. Therefore, the blessing of the 
years was fixed as the ninth blessing.

ְתׁשּוָבה!  ּדִ ְתָאּה  ּבַ ְא׳ּוָאה  ֵליָמא  ָהִכי  ִאי 
הפ  ֶאל  ״ְוָיׁשֹוב  ְכִתיב  ּדִ ֲעָתְך,  ּדַ ָסְלָ א  ָלא 

ה ִלְסלֹוַח״ד  י ַיְאּבֶ ִויַאֲחֵמהּו ְוֶאל ֱאלֵֹהינּו ּכִ

ַתב  ָסְמַכּתְ ַאָהא, ְסמֹוְך ַאָהא! ּכָ ּוַמאי ָחֵזית ּדְ
ְ ָאא ַאֲחִאיָנא: ״ַהסֹוֵלַח ְלָכל ֲעוֵֹנְיִכי ָהאֹוֵ׳א 
ַחָּיְיִכי״ד  ַחת  ַ ִמּשׁ ַהּגֹוֵאל  חלּוָאְיִכי  ּתַ ְלָכל 
ְסִליָחה  ַתא  ּבָ ּוְא׳ּוָאה  ְגאּוָלה  ּדִ ְלֵמיְמָאא 
 – ַההּוא  לֹו״!  ְוָאָ׳א  ב  ״ָוׁשָ ְוָהְכִתיב  ִהיא? 
א ְא׳ּוָאה  ַתֲחלּוִאים ִהיא, ֶאּלָ ָלאו ְא׳ּוָאה ּדְ

ְסִליָחה ִהיאד  ּדִ

ָאַמא  ִביִעית?  ְ ּשׁ ּבַ ה  אּוּלָ ּגְ לֹוַמא  ָאאּו  ּוָמה 
ִביִעית,  ְ ּשׁ ּבַ ֵאל  ִליּגָ ֲעִתיִדין  ׁשֶ ִמּתֹוְך  ָאָבא: 
ַמא:  ְוָהָאַמא  ִביִעיתד  ְ ּשׁ ּבַ ְ ָבעּוָה  ְלִ׳יָכְך 
ִמְלָחמֹות,   – ִביִעית  ְ ּשׁ ּבַ –  ֹולֹות,  ית  ִ ּשׁ ִ ּשׁ ּבַ
אד ִמְלָחָמה ַנִמי  ִוד ּבָ ּדָ ן  ּבֶ ִביִעית  מֹוָצֵאי ׁשְ ּבְ

ְגאּוָלה ִהיאד  א ּדִ ַאְתַחְלּתָ

ָאַמא  ִמיִנית?  ְ ּשׁ ּבַ ְא׳ּוָאה  לֹוַמא  ָאאּו  ּוָמה 
ִמיִנית,  ְ ּשׁ ּבַ ה  ִמיּלָ ָנה  ְתּ ּנִ ׁשֶ ִמּתֹוְך  ַאָחא:  י  ַאּבִ
ִמיִניתד  ְ ּשׁ ִאיָכה ְא׳ּוָאה, ְלִ׳יָכְך ְ ָבעּוָה ּבַ ּצְ ׁשֶ

 – יִעית  ׁשִ ּתְ ּבַ ִנים  ָ ַהּשׁ ת  ְאּכַ ּבִ ָאאּו לֹוַמא  ּוָמה 
ָעִאים,  ֶנֶגד ַמְ׳ִ יֵעי ׁשְ ִאי: ּכְ ַסְנּדְ י ֲאֶלּכְ ָאַמא ַאּבִ
י ֲאָמָאּה –  ע״, ְוָדִוד ּכִ בֹוא ְזאֹוַע ָאׁשָ ְכִתיב: ״ׁשְ ּדִ

יִעית ֲאָמָאּהד ׁשִ ּתְ ּבַ

To be redeemed in the seventh year – ִביִעית ְ ּשׁ ּבַ ֵאל   Rashi :ִליּגָ
explains that this prayer of redemption is not referring to the Jew-
ish people’s complete redemption in the future, but is a request for 
redemption from all misfortunes that afflict them in any generation. 
It indeed appears that the blessing of redemption is a general 
request for salvation from misfortune, both individual and collective, 
which explains its place in the Amida as a general prayer, before 
the series of blessings relating to the future messianic redemption 
(Zikkaron BaSefer).

And why did they see fit to institute that one says healing as the 
eighth blessing – ִמיִנית ְ ּשׁ  The Ritva writes that :ּוָמה ָאאּו לֹוַמא ְא׳ּוָאה ּבַ
although it has been demonstrated that there is no earlier possible 
place for the blessing of healing, as there are other blessings that 
must precede it, the Gemara’s question is: Why was it not fixed 
further on, after the blessing of years?

notes
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The Gemara asks: And why did they see fit to institute that one  
says the blessing of the ingathering of the exiles after the blessing 
of the years? As it is written: “And you, O mountains of Israel, 
you shall shoot forth your branches, and yield your fruit to My 
people Israel; for they will soon be coming” (Ezekiel 36:8), which 
indicates that the ingathering of the exiles will follow after Eretz 
Yisrael is blessed with bountiful produce. And once the exiles have 
been gathered, judgment will be meted out to the wicked, as it is 
stated: “And I will turn my hand against you and purge away your 
dross as with lye” (Isaiah 1:25),n and immediately after it is written: 

“And I will restore your judges as at first” (Isaiah 1:26). For this 
reason the blessing of the restoration of judges comes after the 
blessing of the ingathering of the exiles.

And once judgment is meted out to the wicked, the transgressors, 
i.e., the heretics and sectarians, will cease to be. Consequently,  
the next blessing is that of the heretics, and one includes evildoers 
with them, as it is stated: “And the destruction of the trans-
gressors and of the sinners shall be together, and they that for sake 
the Lord shall cease to be” (Isaiah 1:28). The “transgressors and 
sinners” are the evildoers, and “they that forsake the Lord” are the 
heretics. 

And once the heretics cease to be, the horn, i.e., the glory, of  
the righteous will be exalted, as it is written: “All the horns of  
the wicked will I cut off; but the horns of the righteous shall be 
exalted” (Psalms 75:11). Therefore, after the blessing of the heretics, 
one says the blessing about the righteous. And he includes the 
righteous converts along with the righteous, as it is stated: “You 
shall rise up before the hoary head, and honor the face of the 
elder” (Leviticus 19:32), and adjacent to this it is stated: “And if  
a stranger sojourns with you” (Leviticus 19:33). An “elder” is one 
with Torah wisdom and a “stranger” is one who has converted to 
Judaism. 

And where will the horns of the righteous be exalted? In Jeru-
salem, as it is stated: “Pray for the peace of Jerusalem; they who 
love you shall prosper” (Psalms 122:6). “They who love you” are 
the righteous. Therefore, the blessing of the rebuilding of Jerusalem 
is placed after the blessing of the righteous. 

And once Jerusalem is rebuilt, the Messiah, scion of the house of 
David, will come, as it is stated: 

“Afterward the children of Israel shall return, and seek the Lord 
their God and David their king” (Hosea 3:5), and consequently, 
the blessing of the kingdom of David follows the blessing of the 
building of Jerusalem. And once the scion of David comes, the time 
for prayer will come,n as it is stated: “I will bring them to My 
sacred mountain and make them joyful in My house of prayer” 
(Isaiah 56:7). Therefore, the blessing of hearing prayer is recited after 
the blessing of the kingdom of David. 

And after prayer comes, the Temple service will arrive, as it is 
stated in the continuation of that verse: “Their burnt-offerings  
and their sacrifices shall be accepted on My altar” (Isaiah 56:7). 
The blessing of restoration of the Temple service follows the blessing 
of hearing prayer. And when the Temple service comes, with it  
will also come thanksgiving,n as it is stated: “Whoever sacrifices 
a thanks-offering honors Me” (Psalms 50:23), which teaches  
that thanksgiving follows sacrifice. Therefore, the blessing of thanks-
giving follows the blessing of restoration of the Temple service.

ת  ְאּכַ ֻלּיֹות ְלַאַחא ּבִ ּוָמה ָאאּו לֹוַמא ִ יּבּוץ ּגָ
ָאֵאל  ִיׂשְ ָהֵאי  ם  ״ְוַאּתֶ ְכִתיב  ּדִ  – ִנים  ָ ַהּשׁ
ָאֵאל  י ִיׂשְ אּו ְלַעּמִ ׂשְ נּו ּוֶ׳ְאְיֶכם ּתִ ּתֵ ֶכם ּתִ ַעְנּ׳ְ
ֻלּיֹות –  צּו ּגָ ְתַ ּבְ ּנִ י ֵ ְאבּו ָלבֹוא״ד ְוֵכיָון ׁשֶ ּכִ
יָבה  ״ְוָאׁשִ ֱאַמא:  ּנֶ ׁשֶ ִעים,  ְאׁשָ ּבָ ין  ּדִ ה  ַנֲעׂשֶ
ּוְכִתיב  ִסיָגִיְך״  ּבֹוא  ּכַ ְוֶאְצאֹוב  ָעַלִיְך  ָיִדי 

ָבִאאׁשֹוָנה״ד  יָבה ׁשֹוְ׳ַטִיּך ּכְ ״ְוָאׁשִ

לּו  ּכָ  – ִעים  ָהְאׁשָ ִמן  ין  ּדִ ה  ֲעׂשָ ּנַ ׁשֶ ְוֵכיָון 
ֱאַמא:  ּנֶ ׁשֶ ֶהם,  ִעּמָ ֵזִדים  ְוכֹוֵלל  ַהּ׳ֹוְשִעים, 
יו )ִיְכלּו(״ד  ִאים ַיְחּדָ ִעים ְוַחּטָ ֶבא ּ׳ֹוׁשְ ״ְוׁשֶ

ֶ ֶאן  ִמְתאֹוֶמֶמת   – ַהּ׳ֹוְשִעים  לּו  ּכָ ׁשֶ ְוֵכיָון 
ַע  ִעים ֲאַגּדֵ ְכִתיב ״ְוָכל ַ ְאֵני ְאׁשָ יִ ים, ּדִ ַצּדִ
ֶד   יֵאי ַהּצֶ י ״, ְוכֹוֵלל ּגֵ אֹוַמְמָנה ַ ְאנֹות ַצּדִ ּתְ
יָבה ּתָ ּום  ֵני ׁשִ ֱאַמא ״ִמּ׳ְ ּנֶ יִ ים, ׁשֶ ּדִ ִעם ַהּצַ
ָיגּוא  ״ְוִכי  ֵליּה  ּוְסִמיְך  ָזֵ ן״  ֵני  ּ׳ְ ְוָהַדְאּתָ 

א״ד  ֶכם ּגֵ ִאּתְ

ַלִים,  יאּוׁשָ ּבִ  – ַ ְאָנם  ִמְתאֹוֶמֶמת  ְוֵהיָכן 
ָליּו  ִיׁשְ ם  ִלָ ְיאּוׁשָ לֹום  ׁשְ ֲאלּו  ״ׁשַ ֱאַמא  ּנֶ ׁשֶ

אֹוֲהָבִיְך״ד 

ֱאַמא: ּנֶ ִוד, ׁשֶ א ּדָ ַלִים ּבָ ְבֵנית ְיאּוׁשָ ּנִ ְוֵכיָון ׁשֶ

NOTES
Hear in any language – ָכל ָלׁשֹון ּבְ ַמע   Some explain that as the :ׁשְ
word “hear” is in the singular, the implication is that every person in 
Israel should hear the words in any language that he understands 
(Sefat Emet).

The entire Torah may be recited in any language – ה ל ַהּתֹוָאה ּכּוּלָ  ּכָ
ָכל ָלׁשֹון ֶנֶאְמָאה  According to Rashi, as understood by Tosafot, this is :ּבְ
referring to the public reading of the Torah. Tosafot point out, however, 
that reading the Torah is not mandated by Torah law, except for the 
remembrance of Amalek, Parashat Zakhor (Deuteronomy 25:17–19; see 
18a). They therefore explain that the Gemara is referring to various bibli-
cal passages that are mandated by Torah law to be recited on certain 
occasions, such as the passage concerning the sota. The Rashba also 
cites this answer, and adds that it is possible to explain that the Gemara 
is indeed referring to Parashat Zakhor. 

In tractate Sota (33a), Tosafot cite a different explanation in the 
name of Rabbeinu Ĥananel: The Gemara is referring to the question 
of whether it is permitted to write a Torah scroll in other languages, an 
issue that is debated by the tanna’im in the first chapter of the tractate. 
Some explain that the Gemara is in fact referring to reading the Torah 
and that it is following the opinion that public Torah readings were 
already instituted by Moses. Moreover, some maintain that there is a 
mitzva by Torah law to read relevant passages on Shabbat and festivals 
(see Ritva). Still others explain that the discussion here concerns the 
prohibition against reciting Torah verses without reading them from a 
text and addresses the question of whether this applies only to Hebrew 
or to other languages as well (Re’aĥ Duda’im, Sefat Emet).

A hundred and twenty elders – ִאים ְזֵ ִנים  This refers to the :ֵמָאה ְוֶעׂשְ
Men of the Great Assembly, who lived in the early days of the Second 
Temple, and according to tradition numbered one hundred and twenty. 
There were several prophets counted in their number, such as Haggai, 
Zechariah, and Malachi. The question is raised in the Gemara later (18a) 
that if the Amida blessings were already established in ancient times, 
why was it necessary for Shimon HaPakuli to arrange them again in his 
day? The answer given there is that the formulation of the blessings 

of the Amida had been forgotten and he arranged them once again. 
The ge’onim write that during the First Temple period only the first 
three blessings were recited, and this practice was continued in the 
Temple itself in Second Temple times. The Men of the Great Assembly 
expanded this into eighteen blessings, and it was further expanded at 
a later time into nineteen.

In their fixed order – ֶדא  There is a midrash that explains that :ַעל ַהּסֵ
the order of the eighteen blessings was instituted to correspond to 
incidents that occurred during eighteen progressive generations in the 
history of the Jewish people. For example, the blessing of the Patriarchs 
corresponds to events that occurred to Abraham, and so on until the 
time of the messianic redemption (cited in Tanya Rabbati).

To be redeemed in the seventh year – ִביִעית ְ ּשׁ ֵאל ּבַ  Rashi explains :ִליּגָ
that this prayer of redemption is not referring to the Jewish people’s 
complete redemption in the future, but is a request for redemption 
from all misfortunes that afflict them in any generation. It indeed 
appears that the blessing of redemption is a general request for salva-
tion from misfortune, both individual and collective, which explains its 
place in the Amida as a general prayer, before the series of blessings 
relating to the future messianic redemption (Zikaron BaSefer).

And why did they see fit to institute that one says healing as the 
eighth blessing – ִמיִנית ְ ּשׁ  The Ritva writes that :ּוָמה ָאאּו לֹוַמא ְא׳ּוָאה ּבַ
although it has been demonstrated that there is no earlier possible 
place for the blessing of healing, as there are other blessings that must 
precede it, the Gemara’s question is: Why was it not fixed further on, 
after the blessing of years?

And I will…purge away your dross as with lye – ּבֹוא ִסיָגִיְך  :ְוֶאְצאֹוב ּכַ
Some write that the Gemara also alludes to the continuation of the 
verse: “And I will take away all your impurities [bedilayikh],” as bedilayikh 
can also mean: Those who separate themselves from you, i.e., sectar-
ians, and the suppression of separatist sects is the central theme of 
the following blessing.

HALAKHA

Hear in any language – ָכל ָלׁשֹון ּבְ ַמע   Although it is preferable to :ׁשְ
recite the Shema in Hebrew (Baĥ), the halakha is in accordance with 
the Sages, that it is permitted to read the Shema in any language. 
However, one must take care to avoid making errors in the language 
he chooses and to read as precisely as in Hebrew. Nowadays, for several 
reasons, e.g., that we are not confident as to the veracity of the transla-
tion into other languages, the Shema should be read only in Hebrew 
(Arukh HaShulĥan; Shulĥan Arukh, Oraĥ Ĥayyim 62:2). 

Making the Shema audible – ַמע ָמַעת ְ ִאיַאת ׁשְ  One who reads :ַהׁשְ
the Shema must hear what his mouth says ab initio. However, if he did 
not recite it audibly he has fulfilled his obligation, as the halakha is in 
accordance with the Sages. Even so, he must enunciate the words, not 
merely think them (Shulĥan Arukh, Oraĥ Ĥayyim 62:3). 

LANGUAGE
HaPakuli – ּוִלי ּ  From the Greek φάκελος, fakelos, meaning bundle :ַהּ׳ַ
or envelope. It appears that this Sage was named after his occupation, 
and that he was a merchant in balls of linen thread or towels.

BACKGROUND
Yavne – ַיְבֶנה: An ancient city, Yavne is identified as the biblical city 
of Yavne’el in the region of the tribal lands of Judah. It is just over a 
kilometer from the coast and almost due west of Jerusalem. After 
the destruction of the Temple, Yavne became an important Torah 
center and the seat of the Sanhedrin. It appears that Yavne had been 
a center of Torah study even before the Temple was destroyed, but it 
attained prominence only after the destruction of the Temple, when 
Rabban Yoĥanan ben Zakkai reestablished the Sanhedrin there. Until 
the bar Kokheva revolt, Yavne was the spiritual center of the entire 
Jewish population in Eretz Yisrael. The Yavne Yeshiva, initially headed 
by Rabban Yoĥanan ben Zakkai and later by Rabban Gamliel II of Yavne, 
attracted many of the greatest Torah scholars of that era, and many 
ordinances were instituted there to maintain Jewish religious and 
spiritual life after the destruction of the Temple. 

יחד

Perek II
Daf 18 Amud a

הפ  ֶאת  ּוִבְ ׁשּו  ָאֵאל  ִיׂשְ ֵני  ּבְ ָיׁשּובּו  ״ַאַחא 
א  ּבָ ׁשֶ ְוֵכיָון  ם״ד  ַמְלּכָ ִוד  ּדָ ְוֶאת  ֱאלֵֹהיֶהם 
ֱאַמא ״ַוֲהִביאֹוִתים  ּנֶ ה, ׁשֶ ִ׳ּלָ אָתה ּתְ ִוד – ּבָ ּדָ
י״ד  ּתִ ִ׳ּלָ ֵבית ּתְ ים ּבְ ְחּתִ ּמַ י ְוׂשִ ֶאל ַהא ָ ְדׁשִ

ֲעבֹוָדה  את  ּבָ  – ה  ִ׳ּלָ ּתְ את  ּבָ ׁשֶ ְוֵכיָון 
ַעל  ְלָאצֹון  ְוִזְבֵחיֶהם  ״עֹולֹוֵתיֶהם  ֱאַמא  ּנֶ ׁשֶ
אָתה  ּבָ  – ֲעבֹוָדה  את  ּבָ ׁשֶ ְוֵכיָון  ִחי״ד  ִמְזּבְ
ָדְנִני״ד  ֱאַמא ״זֹוֵבַח ּתֹוָדה ְיַכּבְ ּנֶ ּתֹוָדה, ׁשֶ

And I will…purge away your dross as with 
lye – ּבֹוא ִסיָגִיְך ּכַ  Some write that the Gemara :ְוֶאְצאֹוב 
also alludes to the continuation of the verse: “And I will 
take away all your impurities [bedilayikh],” as bedilayikh 
can also mean: Those who separate themselves from 
you, i.e., sectarians, and the suppression of separatist 
sects is the central theme of the following blessing.

notes

And once the scion of David comes, prayer will 
come – ה ִ׳ּלָ ּתְ אָתה  ִוד ּבָ ּדָ א  ּבָ  According to the :ְוֵכיָון ׁשֶ
Meiri, this means that the coming of the Messiah is the 
realization of our most essential prayers.

When the Temple service comes, with it will also 
come thanksgiving [toda] – אָתה ּתֹוָדה את ֲעבֹוָדה ּבָ  :ּבָ
Some explain that here thanksgiving refers to the 
thanks-offering described in Leviticus 7:12, in that it is 
among the various kinds of sacrifices and services in 
the Temple (see Meiri). Others explain that here toda 
means confession, not thanksgiving, and the Gemara 
is saying that the Temple service and confession go 
hand in hand, as when one brings an offering he also 
confesses his sins (Maharsha). 

notes
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And why did they see fit to institute that one says the Priestly 
Benediction after the blessing of thanksgiving? As it is written: 

“And Aaron lifted up his hand toward the people and blessed 
them, and he came down from sacrificing the sin-offering,  
and the burnt-offering, and the peace-offerings” (Leviticus 
9:22), teaching that the Priestly Benediction follows the sacrificial 
service, which includes the thanks-offering.

The Gemara asks: But the cited verse indicates that Aaron blessed 
the people and then sacrificed the offerings. Should we not then 
say the Priestly Benediction before the blessing of the Temple 
service? The Gemara answers: It should not enter your mind 
to say this, as it is written: “And he came down from sacrificing 
the sin-offering.” Is it written that he came down to sacrifice 
the offerings, implying that after blessing the people Aaron  
came down and sacrificed the offerings? No, it is written, “from 
sacrificing,” indicating that the offerings had already been 
sacrificed.

The Gemara asks: If, as derived from this verse, the Priestly Bene-
diction follows the sacrificial service, the Priestly Benediction 
should be said immediately after the blessing of restoration of 
the Temple service, without the interruption of the blessing  
of thanksgiving. The Gemara rejects this argument: It should  
not enter your mind to say this, as it is written: “Whoever 
sacrifices a thanks-offering honors Me,” from which we learn 
that thanksgiving follows sacrifice, as already explained. 

The Gemara asks: What did you see to rely on this verse and 
juxtapose thanksgiving with sacrifice? Rely rather on the other 
verse, which indicates that it is the Priestly Benediction that 
should be juxtaposed with the sacrificial service. The Gemara 
answers: It stands to reason to have the blessing of thanks giving 
immediately following the blessing of the sacrificial service,  
since the sacrificial service and thanksgiving, which are closely 
related conceptually, are one matter. 

And why did they see fit to institute that one says the blessing 
beginning with the words: Grant peace, after the Priestly 
Benediction?n As it is written immediately following the Priestly 
Benediction: “And they shall put My name upon the children 
of Israel, and I will bless them” (Numbers 6:27). The Priestly 
Benediction is followed by God’s blessing, and the blessing of 
the Holy One, Blessed be He, is peace, as it is stated: “The Lord 
blesses His people with peace” (Psalms 29:11).

The Gemara returns to the baraita cited at the beginning of  
the discussion: Now, since the baraita teaches that a hundred 
and twenty Elders, including many prophets, established the 
Amida prayer in its fixed order, what is it that Shimon HaPakuli 
arranged in a much later period of time, as related by Rabbi 
Yoĥanan? The Gemara answers: Indeed, the blessings of the 
Amida prayer were originally arranged by the hundred and twenty 
members of the Great Assembly, but over the course of time  
the people forgot them, and Shimon HaPakuli then arranged 
them again. 

The Gemara comments: These nineteen blessings are a fixed 
number, and beyond this it is prohibited for one to declare the 
praises of the Holy One, Blessed be He, by adding additional 
blessings to the Amida. As Rabbi Elazar said: What is the mean-
ing of that which is written: “Who can utter the mighty acts of 
the Lord? Who can declare all His praise?” (Psalms 106:2)? It 
means: For whom is it fitting to utter the mighty acts of the 
Lord? Only for one who can declare all His praise.n And since 
no one is capable of declaring all of God’s praises, we must suffice 
with the set formula established by the Sages. 

ַאַחא  ּכֲֹהִנים  ת  ְאּכַ ּבִ לֹוַמא  ָאאּו  ּוָמה 
א ַאֲהאֹן ֶאת ָיָדיו  ְכִתיב ״ַוִּיּשָׂ הֹוָדָאה – ּדִ
את  ֶאל ָהָעם ַוְיָבֲאֵכם ַוֵּיֶאד ֵמֲעשֹות ַהַחּטָ

ָלִמים״ד ְ ְוָהעֹוָלה ְוַהּשׁ

ֲעָתְך,  ֵאיָמא  ֹוֶדם ֲעבֹוָדה! ָלא ָסְלָ א ּדַ
את״ ְוגופד ִמי  ְכִתיב ״ַוֵּיֶאד ֵמֲעשֹות ַהַחּטָ ּדִ

ִתיבד  ִתיב ״ַלֲעׂשֹות״ ״ֵמֲעשֹות״ ּכְ ּכְ

ָסְלָ א  ָלא  ָהֲעבֹוָדה!  ַאַחא  ְוֵליְמָאּה 
ְכִתיב ״זֹוֵבַח ּתֹוָדה״ד ֲעָתְך, ּדִ ּדַ

ָסְמַכּתְ ַאַהאי, ְסמֹוְך ַאַהאי!  ַמאי ָחֵזית ּדְ
ָתא  ָאא, ֲעבֹוָדה ְוהֹוָדָאה ֲחָדא ִמיּלְ ּבְ ִמְסּתַ

ִהיאד

ת  ְאּכַ לֹום״ ַאַחא ּבִ ים ׁשָ ּוָמה ָאאּו לֹוַמא ״ׂשִ
ֵני  ִמי ַעל ּבְ מּו ֶאת ׁשְ ְכִתיב ״ְוׂשָ ּכֲֹהִנים – ּדִ
דֹוׁש  ַהּ ָ ּדְ ָאָכה  ּבְ ֲאָבֲאֵכם״ד  ַוֲאִני  ָאֵאל  ִיׂשְ
ְיָבֵאך  ״הפ  ֱאַמא  ּנֶ ׁשֶ לֹום,  ׁשָ  – הּוא  אּוְך  ּבָ

לֹום״ד  ָ ֶאת ַעּמֹו ַבּשׁ

ִאים ְזֵ ִנים, ּוֵמֶהם  ֵמָאה ְוֶעׂשְ ְוִכי ֵמַאַחא ּדְ
ֶדא,  ַהּסֵ ַעל  ה  ִ׳ּלָ ּתְ נּו  ְ ּ ּתִ ְנִביִאים,  ה  ּמָ ּכַ
ָכחּום  ׁשְ יא?  ִהְסּדִ ַמאי  ּ ּוִלי  ַהּ׳ַ ְמעֹון  ׁשִ

אּוםד  ְוָחַזא ְוִסּדְ

ל  ׁשֶ ְבחֹו  ׁשִ ּבְ א  ְלַסּ׳ֵ ָאסּוא  ְוֵאיָלְך  אן  ִמּכָ
ֶאְלָעָזא:  י  ַאּבִ ָאַמא  ּדְ הּוא,  אּוְך  ּבָ דֹוׁש  ַהּ ָ
ִמיַע  בּואֹות הפ ַיׁשְ ל ּגְ ְכִתיב ״ִמי ְיַמּלֵ ַמאי ּדִ
בּואֹות הפ –  ל ּגְ תֹו״, ְלִמי ָנֶאה ְלַמּלֵ ִהּלָ ל ּתְ ּכָ

תֹוד  ִהּלָ ל ּתְ ִמיַע ּכָ ָּיכֹול ְלַהׁשְ ְלִמי ׁשֶ

Why did they see fit that one says grant peace after the 
Priestly Benediction – ת ְאּכַ ּבִ לֹום ַאַחא  ים ׁשָ  ּוָמה ָאאּו לֹוַמא ׂשִ
 Some explain that the Gemara asks why it would not :ּכֲֹהִנים
have been more logical to conclude the Amida with the 
Priestly Benediction and to entirely omit the blessing of: 
Grant peace. The Gemara answers that since the passage in 
the Torah of the Priestly Benediction concludes with God’s 
blessing, which is peace, the Sages likewise instituted a 
blessing for peace after the Priestly Benediction (see Ritva).

Only for one who can declare all His praise – ָּיכֹול  ְלִמי ׁשֶ
תֹו ִהּלָ ל ּתְ ִמיַע ּכָ  Rashi explains this to mean that anyone :ְלַהׁשְ
who cannot declare all of God’s praises, i.e., any human 
being, should not even attempt to do so. This concept is 
explicitly mentioned in tractate Berakhot (33b) as well. How-
ever, some explain that here the Gemara means something 
else: One who praises God beyond the set formula runs 
the risk of erroneously saying something that is not truly 
praise. Therefore, only one who is a great scholar and who 
can be certain that he will say only appropriate praises may 
add to the formula established by the Sages (see Jerusalem 
Talmud; Turei Even).

notes
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Rabba bar bar Ĥana said that Rabbi Yoĥanan said: With regard to 
one who excessively declares the praises of the Holy One, Blessed 
be He, his fate is to be uprooted from the world, as it appears as if 
he had exhausted all of God’s praises. As it is stated: “Shall it be 
told to Him when I speak? If a man says it, he would be swallowed 
up” ( Job 37:20). The Gemara interprets the verse as saying: Can  
all of God’s praises be expressed when I speak? If a man would say 
such a thing, he would be “swallowed up” as punishment.

The Gemara relates: Rabbi Yehuda, a man of Kefar Gibboraya,b 
and some say he was a man of Kefar Gibbor Ĥayil, taught: What 
is the meaning of that which is written: “For You silence is praise” 
(Psalms 65:2)? The best remedy of all is silence, i.e., the optimum 
form of praising God is silence. The Gemara relates: When Rav 
Dimi cameb from Eretz Israel to Babylonia, he said: In the West, 
Eretz Yisrael, they say an adage: If a word is worth one sela, silence 
is worth two.n

§ It is taught in the mishna: If one read the Megilla by heart he has 
not fulfilled his obligation. The Gemara asks: From where do we 
derive this? Rava said: This is derived by means of a verbal analogy 
between one instance of the term remembrance and another 
instance of the term remembrance. It is written here, with regard 
to the Megilla: “That these days should be remembered” (Esther 
9:28), and it is written elsewhere: “And the Lord said to Moses: 
Write this for a memorial in the book, and rehearse it in the ears 
of Joshua: That I will utterly blot out the remembrance of Amalek 
from under the heavens” (Exodus 17:14). Just as there, with regard 
to Amalek, remembrance is referring specifically to something writ-
ten in a book, as it is stated, “in the book,” so too here, the Megilla 
remembrance is through being written in a book.

The Gemara raises a question: But from where do we know that 
this remembrance that is stated with regard to Amalek and to  
the Megilla involves reading it out loud from a book? Perhaps  
it requires merely looking into the book, reading it silently. The 
Gemara answers: It should not enter your mind to say this, as it 
was taught in a baraita: The verse states: “Remember what Amalek 
did to you” (Deuteronomy 25:17). One might have thought that it 
suffices for one to remember this silently, in his heart. But this 
cannot be, since when it says subsequently: “You shall not forget” 
(Deuteronomy 25:19), it is already referring to forgetting from the 
heart. How, then, do I uphold the meaning of “remember”? What 
does this command to remember add to the command to not forget? 
Therefore, it means that the remembrance must be expressed out 
loud, with the mouth.

§ It was taught further in the mishna: If one read the Megilla in 
Aramaic translation he has not fulfilled his obligation. The Gemara 
asks: What are the circumstances of this case? If we say that the 
Megilla was written in the original biblical text, i.e., in Hebrew, and 
he read it in Aramaic translation, then this is the same as reading 
it by heart, as he is not reading the words written in the text, and 
the mishna has already stated that one does not fulfill his obligation 
by reading the Megilla by heart. The Gemara answers: No, it is 
necessary to teach this case as well, as it is referring to a case in 
which the Megilla was written not in the original Hebrew but  
in Aramaic translation, and he read it as written, in Aramaic 
translation.

§ The mishna continues: However, for those who speak a foreign 
language, one may read the Megilla in that foreign language. The 
Gemara raises a difficulty: But didn’t you say in the mishna: If he 
read it in any other language he has not fulfilled his obligation? 
The Gemara cites the answer of Rav and Shmuel, who both say: 
When the mishna says: A foreign language, it is referring specifically 
to the Greek foreign language, which has a unique status with 
regard to biblical translation. 

יֹוָחָנן:  י  ַאּבִ ָאַמא  ָחָנה  א  ּבַ א  ּבַ ה  ַאּבָ ָאַמא 
אּוְך הּוא  דֹוׁש ּבָ ל ַהּ ָ ְבחֹו ׁשֶ ׁשִ א ּבְ ַהְמַסּ׳ֵ
ֱאַמא:  ּנֶ אי – ֶנֱעָ א ִמן ָהעֹוָלם, ׁשֶ יֹוֵתא ִמּדַ
ִאיׁש  ָאַמא  ִאם  א  ֲאַדּבֵ י  ּכִ לֹו  א  ״ַהְיסּוּ׳ַ

ע״ד  י ְיֻבּלָ ּכִ

ּבֹוַאָיא,  ּגִ ַ׳א  ּכְ ִאיׁש  ְיהּוָדה  י  ַאּבִ ַאׁש  ּדְ
ַמאי  ַחִיל:  ִגּבֹוא  ַ׳א  ּכְ ִאיׁש  ָלּה  ְוָאְמִאי 
א  ַסּמָ  – ה״  ְתִהּלָ דּוִמָּיה  ״ְלָך  ְכִתיב  ּדִ
יִמי  ּדִ ַאב  ֲאָתא  י  ּכִ ּתּוָ אד  ַמׁשְ ה  כּוּלָ ּדְ
ֶסַלע,  ּבְ  – ה  ִמּלָ ַמַעְאָבא:  ּבְ ָאְמִאי  ֲאַמא: 

ְתֵאיןד  ּתּוָ א – ּבִ ַמׁשְ

ְמָנַלן?  וכופ:  ָיָצא״  לֹא  ה  ּ׳ֶ ַעל  ״ְ ָאָאּה 
ִתיב  ּכְ ְזִכיָאה,  ְזִכיָאה  ָאְתָיא  ָאָבא:  ֲאַמא 
ּוְכִתיב  ִאים״  ִנְזּכָ ה  ָהֵאּלֶ ״ְוַהָּיִמים  ָהָכא 
ן  ַהּלָ ֶ׳א״, ַמה ּלְ ּסֵ אֹון ּבַ תֹב זֹאת ִזּכָ ָהָתם ״ּכְ

ֶ׳אד  ּסֵ אן ּבַ ֶ׳א – ַאב ּכָ ּסֵ ּבַ

ְלָמא  ַהאי ְזִכיָאה ְ ִאיָאה ִהיא? ּדִ אי ּדְ ּוִמּמַ
ֲעָתְך,  ּדַ ָסְלָ א  ָלא   – ָעְלָמא!  ּבְ ִעּיּון 
הּוא  ׁשֶ ּכְ ב?  ּלֵ ּבַ ָיכֹול  ״ָזכֹוא״  ְכִתיב(  )ּדִ
ב  ַהּלֵ ְכַחת  ׁשִ ֲהֵאי  ח״  ּכָ ִתׁשְ ״לֹא  אֹוֵמא 
 – ״ָזכֹוא״  ְמַ ֵּיים  ֲאִני  ָמה  ָהא  ָאמּוא, 

הד  ּ׳ֶ ּבַ

ֵהיִכי  וכופ:  ָיָצא״  לֹא  ְאּגּום  ּתַ ״ְ ָאָאּה 
ְוָ ֵאי  ִמְ ָאא  ְכִתיָבה  ּדִ ִאיֵליָמא  ָדֵמי? 
ְצִאיָכא,  ה! ָלא  ּ׳ֶ ַעל  ַהְיינּו  ְאּגּום –  ּתַ ָלּה 

ְאּגּוםד  ְאּגּום ְוָ ֵאי ָלּה ּתַ ְכִתיָבה ּתַ ּדִ

ַלַעז״ וכופ:  ״ֲאָבל  ֹוִאין אֹוָתּה ַלּלֹוֲעזֹות ּבְ
ָכל ָלׁשֹון לֹא ָיָצא!  ְוָהא ָאַמְאּתְ ְ ָאָאּה ּבְ
ַלַעז  ּבְ ְאַוְייהּו:  ּתַ ְדָאְמִאי  מּוֵאל  ּוׁשְ ַאב 

ְיָווִניד 

Kefar Gibboraya – ּבֹוַאָיא ַ׳א ּגִ -Some claim that the read :ּכְ
ing should be Kefar Navorayya, or Navor Ĥayil, the name 
of a place north of Safed, in which the ruins of an ancient 
synagogue have been found.

When Rav Dimi came – יִמי ּדִ י ֲאָתא ַאב   Rav Dimi was :ּכִ
one of the Sages who would often travel from Eretz Yis-
rael to Babylonia, primarily to transmit the Torah of Eretz 
Yisrael to the Torah centers of the Diaspora, although 
occasionally he traveled on business as well. Conse-
quently, many questions, particularly those concerning 
the Torah of Eretz Yisrael, remained unresolved, until the 
messenger would arrive and elucidate the halakha, the 
novel expression, or the unique circumstances pertaining 
to a particular statement that required clarification.

background

Silence is worth two – ְתֵאין ּתּוָ א ּבִ  Some explain that :ַמׁשְ
coming up with an appropriate comment to say is worth 
one sela, and refraining from making an inappropriate 
comment is worth twice as much (Sefat Emet). 

notes
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The Gemara asks: What are the circumstances of the case? If we 
say that the Megilla was written in Ashurit, i.e., in Hebrew, and he 
read it in Greek, this is the same as reading it by heart, and the 
mishna teaches that one does not fulfill his obligation by reading by 
heart. The Gemara answers: Rabbi Aĥa said that Rabbi Elazar said: 
The mishna is dealing with a case in which the Megilla was written 
in the Greek foreign language and was also read in that language.

Apropos statements in this line of tradition, the Gemara adds: And 
Rabbi Aĥa further said that Rabbi Elazar said: From where is  
it derived that the Holy One, Blessed be He, called Jacob El,n 
meaning God? As it is stated: “And he erected there an altar, and 
he called it El, God of Israel” (Genesis 33:20). It is also possible to 
translate this as: And He, i.e., the God of Israel, called him, Jacob, El. 
Indeed, it must be understood this way, as if it enters your mind to 
say that the verse should be understood as saying that Jacob called 
the altar El, it should have specified the subject of the verb and 
written: And Jacob called it El. But since the verse is not written 
this way, the verse must be understood as follows: He called Jacob 
El; and who called him El? The God of Israel. 

The Gemara returns to discussing languages for reading the Megilla 
and raises an objection against Rav and Shmuel, who said that one 
may read the Megilla in Greek but not in other foreign languages. It 
is taught in a baraita: If one read the Megilla in Coptic [Giptit],l 
Ivrit,n Elamite, Median, or Greek, he has not fulfilled his obli-
gation, indicating that one cannot fulfill his obligation by reading 
the Megilla in Greek. 

The Gemara answers: The clause in the mishna that teaches that the 
Megilla may be read in a foreign language to one who speaks that 
foreign language is comparable only to that which was taught in a 
different baraita: If one reads the Megilla in Coptic to Copts,hn in 
Ivrit to Ivrim, in Elamite to Elamites, or in Greek to Greeks, he 
has fulfilled his obligation. The Megilla may be read in any language, 
provided the listener understands that language.

The Gemara asks: But if so, that one who reads the Megilla in a 
foreign language that he speaks fulfills his obligation, why did  
Rav and Shmuel establish the ruling of the mishna as referring 
specifically to Greek? Let them interpret it as referring to any 
foreign language that one speaks. The Gemara explains: Rather, 
the mishna is to be understood like the baraita, that one who reads 
the Megilla in a language that he speaks fulfills his obligation; and 
that which was stated in the name of Rav and Shmuel was said  
as a general statement, not relating to the mishna but as an inde-
pendent ruling, as follows: Rav and Shmuel both say: The Greek 
language is acceptable for everyone,n i.e., anyone who reads the 
Megilla in Greek has fulfilled his obligation, even if he does not 
understand Greek.

ּוִאית  ְכִתיָבה ַאּשׁ ֵמי? ִאיֵליָמא ּדִ ֵהיִכי ּדָ
ה! ָאַמא  ּ׳ֶ ַהְיינּו ַעל  ְיָווִנית –  ָלּה  ְוָ ֵאי 
תּוָבה  ּכְ י ֶאְלָעָזא: ׁשֶ י ַאָחא ָאַמא ַאּבִ ַאּבִ

ַלַעז ְיָווִניתד ּבְ

ִין  י ֶאְלָעָזא: ִמּנַ י ַאָחא ָאַמא ַאּבִ ְוָאַמא ַאּבִ
ְלַיֲע ֹב  הּוא  אּוְך  ּבָ דֹוׁש  ַהּ ָ ָאאֹו  ְ ּ ׁשֶ
ֱאַמא ״ַוִּיְ ָאא לֹו ֵאל ֱאלֵֹהי  ּנֶ ״ֵאל״? ׁשֶ
ַח  ְזּבֵ ַלּמִ ֲעָתְך  ּדַ ָסְלָ א  ִאי  ּדְ ָאֵאל״ד  ִיׂשְ
ָ ָאא ֵליּה ַיֲע ֹב ֵאל – ַוִּיְ ָאא לֹו ַיֲע ֹב 
ְלַיֲע ֹב  לֹו  ַוִּיְ ָאא  א  ֶאּלָ ֵליּה,  ֵעי  ִמיּבָ
ָאֵאלד  ֵאל, ּוִמי ְ ָאאֹו ֵאל – ֱאלֵֹהי ִיׂשְ

ִעְבִאית,  ִטית,  יּ׳ְ ּגִ ְ ָאָאּה  ֵמיִתיִבי: 
ֵעיָלִמית, ָמִדית, ְיָווִנית – לֹא ָיָצאד

ִטית  יּ׳ְ ּגִ ְלָהא:  א  ֶאּלָ ְמָיא  ּדָ ָלא  ָהא 
ֵעיָלִמית  ָלִעְבִאים,  ִעְבִאית  ִטים,  יּ׳ְ ַלּגִ

ָלֵעיָלִמים, ְיָווִנית ַלְּיָווִנים – ָיָצאד

מֹוְ ִמי  אי  ַאּמַ מּוֵאל  ּוׁשְ ַאב  ָהִכי,  ִאי 
לֹוְ ָמּה  ְיָווִנית?  ַלַעז  ּבְ ְלַמְתִניִתין  ָלּה 
ָבַאְייָתא[  ּכְ א ַמְתִניִתין  ָכל ַלַעז! ]ֶאּלָ ּבְ
ָעְלָמא  ּבְ מּוֵאל –  ּוׁשְ ַאב  ּדְ ַמא  ִאיּתְ ְוִכי 
ְאַוְייהּו:  ָאְמִאי ּתַ מּוֵאל ּדְ ַמאד ַאב ּוׁשְ ִאיּתְ

אד ׁשֵ ַלַעז ְיָווִני ַלּכֹל ּכָ

From where is it derived that the Holy One, Blessed be He, 
called Jacob El – ְלַיֲע ֹב ֵאל אּוְך הּוא  ּבָ דֹוׁש  ָאאֹו ַהּ ָ ְ ּ ׁשֶ ִין   See :ִמּנַ
Tosafot, who note that there are other instances in the Bible 
in which people call altars by names of God. However, unlike 
those cases, there was no particular incident at this time that 
Jacob might have wished to commemorate by giving his altar 
such a name. The Ritva writes that the Gemara’s unconventional 
interpretation of the verse, that it tells about a name given to 
Jacob rather than to his altar, is based on the verse’s superfluous 
wording. See Maharsha for a similar idea. As for the concept 
itself, that Jacob was called El, see Ramban’s commentary on 
the Torah, where he adduces several midrashic statements to 
the effect that Jacob’s image was engraved under God’s throne 
of glory, meaning that Jacob achieved a virtually God-like  
perfection in this world.

Ivrit – ִעְבִאית: Although Ivrit usually refers to the Hebrew lan-

guage, in this context it refers to a different language (Rashba), 
a language spoken on the other side [ever] of the river (Rashi).

Coptic to Copts – ִטים יּ׳ְ ִטית ַלּגִ יּ׳ְ  Many of the commentaries :ּגִ
and halakhic authorities discuss this issue, and several varying 
opinions have been presented with regard to it. It appears that 
the opinion of the Rambam, and apparently of Rashi as well,  
is that if one understands a particular foreign language he 
can fulfill his obligation by hearing the Megilla read in that 
language. The Ramban, however, basing his opinion on the 
Jerusalem Talmud, maintains that one is permitted to hear the 
Megilla in a foreign language only if he does not understand 
Hebrew at all.

The Greek language is acceptable for everyone – ְיָווִני  ַלַעז 
א ׁשֵ   The explanation of the various opinions here, as well :ַלּכֹל ּכָ
as the final halakhic decision, is the subject of debate among 

the commentaries. The Rif ’s opinion here is unclear and is 
explained by several commentaries in various ways. Rabbi 
Zeraĥya HaLevi, the Rambam, and other authorities maintain 
that although generally one may fulfill his obligation by hear-
ing the Megilla in a foreign language only if he understands 
that language, one can fulfill his obligation by hearing the 
Megilla in Greek even if he does not understand Greek, as is 
the case with Hebrew. Other commentaries rule that that even 
according to Rabban Shimon ben Gamliel, only one who speaks 
Greek can fulfill his obligation by hearing the Megilla in Greek  
(Ramban; Rashba). See the Ritva, Meiri, and Rabbi Zeraĥya  
HaLevi, who disagree even with regard to the accurate pre-
sentation of these opinions. The Mikhtam explains that Greek 
has an exceptional status, because in talmudic times the Greek 
language was widely used and understood throughout the 
world. Consequently, it was assigned a special status in halakha 
at that time.

notes

Coptic [Giptit] – ִטית יּ׳ְ -From the Greek Αιγύπτιος, Aigy :ּגִ
ptios, meaning Egyptian. 

language

Coptic to Copts – ִטים יּ׳ְ ִטית ַלּגִ יּ׳ְ  If a Megilla is written in :ּגִ
Aramaic or in any other language, only one who knows that 
language fulfills his obligation by reading it. The Rema states 
that it is permitted to write the Megilla in any script, but 
others maintain that it must be written in Ashurit script (Rid; 
Peri Ĥadash). The universal custom is to write the Megilla 
in Hebrew with Ashurit script (Levush; Shulĥan Arukh Oraĥ 
Ĥayyim 690:9). 

halakha
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The Gemara raises a difficulty: But doesn’t the baraita cited 
above teach that if one reads the Megilla in Greek to Greeks  
he has fulfilled his obligation? This implies that reading in Greek, 
yes, this is acceptable for Greeks, but for everyone else, no, it is 
not. The Gemara answers: Rav and Shmuel disagree with this 
statement of the baraita, because they agree with the opinion  
of Rabban Shimon ben Gamliel. As we learned in a mishna 
(Megilla 8b): Rabban Shimon ben Gamliel says: Even for books 
of the Bible, the Sages did not permit them to be written in any 
foreign language other than Greek, indicating that Greek has a 
special status, and is treated like the original Hebrew.

The Gemara asks: But if this was the intention of Rav and Shmuel, 
let them state explicitly: The halakha is in accordance with the 
opinion of Rabban Shimon ben Gamliel. Why did Rav and 
Shmuel formulate their statement as if they were issuing a new 
ruling? The Gemara answers: Had they said simply that the 
halakha is in accordance with Rabban Shimon ben Gamliel, I 
would have said that this applies only to the other books of the 
Bible, but with regard to the Megilla, of which it is written: 

“According to their writing,” I would say that one does not fulfill 
his obligation if he reads it in Greek. Therefore they stated their 
own opinion to teach us that even in the case of the Megilla one 
fulfills his obligation if he reads it in Greek.

§ It was taught in the mishna: And one who speaks a foreign 
language who heard the Megilla being read in Ashurit, i.e., in 
Hebrew, has fulfilled his obligation.n The Gemara asks: But isn’t 
it so that he does not understand what they are saying? Since 
he does not understand Hebrew, how does he fulfill his obliga-
tion? The Gemara answers: It is just as it is with women and 
uneducated people; they too understand little Hebrew,  
but nevertheless they fulfill their obligation when they hear the 
Megilla read in that language.

Ravina strongly objects to the premise of the question raised 
above, i.e., that someone who does not understand the original, 
untranslated language of the Megilla cannot fulfill his obli gation. 
Is that to say that even we, the Sages, who are very well  
acquainted with Hebrew, know for certain the meaning of the 
obscure words ha’aĥashteranim benei haramakhim (Esther 8:10), 
often translated as: “Used in the royal service, bred from the 
stud”? But nevertheless, we fulfill the mitzva of reading the 
Megilla and publicizing the miracle of Purim by reading these 
words as they appear in the original text. Here too, one who 
speaks a foreign language who hears the Megilla being read in 
Hebrew fulfills the mitzva of reading the Megilla and publi-
cizing the Purim miracle, even if he does not understand the 
words themselves. 

§ The mishna continues: If one reads the Megilla at intervals 
[seirugin] he has fulfilled his obligation. The Gemara relates that 
the Sages did not know what is meant by the word seirugin.n 
One day they heard the maidservant in Rabbi Yehuda HaNasi’s 
house saying to the Sages who were entering the house  
intermittently rather than in a single group: How long are you 
going to enter seirugin seirugin? As she lived in Rabbi Yehuda 
HaNasi’s house and certainly heard the most proper Hebrew 
being spoken, they understood from this that the word seirugin 
means at intervals. 

It is similarly related that the Sages did not know what is meant 
by the word ĥalogelogot, which appears in various mishnayot and 
baraitot. One day they heard the maidservant in Rabbi Yehuda 
HaNasi’s house saying to a certain man who was scattering 
purslane:b How long will you go on scattering your ĥalogelogot? 
And from this they understood that ĥalogelogot is purslane. 

י  ְלכּוּלֵ ִאין,   – ַלְּיָווִנים  ְיָווִנית  ָ ָתֵני  ְוָהא 
ְמעֹון  ׁשִ ן  ַאּבָ ּכְ ֲאמּוא  ּדַ ָעְלָמא – ָלא! ִאיְנהּו 
ְמִליֵאל  ן ּגַ ְמעֹון ּבֶ ן ׁשִ ְתַנן, ַאּבָ ְמִליֵאל – ּדִ ן ּגַ ּבֶ
א  ְתבּו ֶאּלָ ִּיּכָ יאּו ׁשֶ אֹוֵמא: ַאב ְסָ׳ִאים לֹא ִהּתִ

ְיָווִניתד 

ְמִליֵאל!  ּגַ ן  ּבֶ ְמעֹון  ׁשִ ן  ַאּבָ ּכְ ֲהָלָכה  ְוֵליְמאּו 
ְמִליֵאל  ּגַ ן  ּבֶ ְמעֹון  ן ׁשִ ַאּבָ ּכְ ִאי ָאְמִאי ֲהָלָכה 
ָאא ְסָ׳ִאים, ֲאָבל  י – ׁשְ ֲהָוה ָאִמיָנא: ָהֵני ִמיּלֵ
ְכָתָבם״ ֵאיָמא ָלא –  ּה ״ּכִ ְכִתיב ּבָ ה ּדִ ְמִגיּלָ

ַמע ָלןד  ָ א ַמׁשְ

ּוִאית ָיָצא״ וכופ: ְוָהא  ַמע ַאּשׁ ָ ּשׁ ״ְוַהּלֹוֵעז ׁשֶ
ים  ֲהָוה ֲאָנׁשִ ָלא ָיַדע ַמאי ָ ָאְמִאי? ִמיֵדי ּדַ

י ָהָאֶאץד  ְוַעּמִ

ָאִנים  ּתְ ַמְתִ יב ָלּה ָאִביָנא: ַאּטּו ֲאַנן ״ָהֲאַחׁשְ
ִמְצַות  א  ֶאּלָ ָיְדִעיַנן?  ִמי  ִכים״  ָהַאּמָ ֵני  ּבְ
ִמְצַות  ַנִמי  ָהָכא   – ִניָסא  ּוִ׳ְאסּוֵמי  ְ ִאיָאה 

ְ ִאיָאה ּוִ׳ְאסּוֵמי ִניָסאד 

ָיְדִעי  ָהוּו  ָלא  וכופ:  ָיָצא״  ֵסיאּוִגין  ״ְ ָאָאּה 
ֵבי  ּדְ א  ְלַאְמּתָ ָמעּוָה  ׁשְ ֵסיאּוִגין,  ַמאי  ַנן  ַאּבָ
ְסֵ י  ָהִוי ַעְייִלי ּ׳ִ ַנן ּדְ ָ ָאְמָאה ְלהּו ְלַאּבָ י ּדְ ַאּבִ
ם ִנְכָנִסין ֵסיאּוִגין  י, ַעד ָמַתי ַאּתֶ ְסֵ י ְלֵבי ַאּבִ ּ׳ִ

ֵסיאּוִגין! 

ָמעּוָה  ַנן ַמאי ֲחלֹוְגלֹוגֹות, ׁשְ ָלא ָהוּו ָיְדִעי ַאּבָ
ְלַההּוא  ֵליּה  ֲאַמָאה  ּדַ י  ַאּבִ ְדֵבי  א  ְלַאְמּתָ
ָמַתי  ִחיֵני, ַעד  ְאּ׳ְ ּ׳ַ א  ְמַבּדֵ ֲהָוה ָ א  ּדַ ְבָאא  ּגַ

ה ְמַ׳ֵּזא ֲחלֹוְגלֹוֶגָךד  ַאּתָ

One who speaks a foreign language who heard the 
Megilla in Ashurit has fulfilled his obligation – ְוַהּלֹוֵעז 
ּוִאית ָיָצא ַמע ַאּשׁ ָ ּשׁ  Some explain that as most Jews know :ׁשֶ
some Hebrew, even one who knows no Hebrew can ask 
other people in the synagogue to explain to him at least 
the main idea of the Megilla. This, however, is not the case 
with other languages (Rabbeinu Yehonatan).

What is meant by seirugin – ַמאי ֵסיאּוִגין: Some explain 
that they knew the general meaning of the word but 
were uncertain whether it meant specifically long pauses 
or if it also included short pauses (see Penei Yehoshua and 
Sefat Emet).

notes

Purslane – ִחיֵני ְאּ׳ְ  It appears that this plant is Portulaca :ּ׳ַ
oleracea, also known as common purslane or pursley. It 
is a widespread weed, recognizable by its small yellow 
flowers. It grows in places with ample water sources, and 
its leaves are eaten fresh in salads or pickled.

Common purslane

background
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Likewise, the Sages did not know what is meant by salseleha in the 
verse: “Get wisdom…salseleha and it will exalt you” (Proverbs 
4:7–8). One day they heard the maidservant in Rabbi Yehuda 
HaNasi’s house talking to a certain man who was twirling his hair, 
saying to him: How long will you go on twirling [mesalsel] your 
hair? And from this they understood that the verse is saying: Turn 
wisdom around and around, and it will exalt you.

The Gemara relates additional examples: The Sages did not know 
what is meant by the word yehav in the verse: “Cast upon the Lord 
your yehav” (Psalms 55:23). Rabba bar bar Ĥana said: One time I 
was traveling with a certain Arab [Tayya’a]l and I was carrying a 
load, and he said to me: Take your yehavl and throw it on my 
camel, and I understood that yehav means a load or burden. 

And similarly, the Sages did not know what is meant by the word 
matatei in the verse: “And I will tatei it with the matatei of destruc-
tion” (Isaiah 14:23). One day they heard the maidservant in Rabbi 
Yehuda HaNasi’s house saying to her friend: Take a tateita and tati 
the house, from which they understood that a matatei is a broom, 
and the verb tati means to sweep.

On the matter of reading the Megilla with interruptions, the Sages 
taught the following baraita: If one reads the Megilla at intervals, 
pausing and resuming at intervals, he has fulfilled his obligation. 

But if he reads it out of order,n i.e., if he changes the order of the 
words or verses of the Megilla, he has not fulfilled his obligation. 
Rabbi Mona said in the name of Rabbi Yehuda: Even when he 
reads it at intervals,h if he pauses and interrupts his reading long 
enough for one to finish reading the whole Megilla during that time, 
he must go back to the beginning and start again. Rav Yosef said: 
The halakha is in accordance with the opinion of Rabbi Mona, 
who stated his opinion in the name of Rabbi Yehuda.

Abaye said to Rav Yosef: When Rabbi Mona said: Long enough 
for one to finish reading the whole Megilla, did he mean from the 
verse where he is now until the end? Or perhaps he meant long 
enough to read the entire Megilla from the beginning until the end. 
He said to him: Rabbi Mona meant from the beginning until the 
end, as if it were so that he meant from where he paused until the 
end of the Megilla, you would be subjecting your statement to the 
varying circumstances of each case. There would be no standard 
principle to determine the length of a permitted pause; in each case, 
depending on where one stopped, it would take a different amount 
of time to finish the Megilla until the end. And the Sages did not 
institute measures that are not standardized. 

״ַסְלְסֶלָה  ַמאי  ַנן  ַאּבָ ָיְדִעי  ָהוּו  ָלא 
י  ֵבי ַאּבִ א ּדְ ָמעּוָה ְלַאְמּתָ ״ד ׁשְ ּוְתאֹוְמֶמָךּ
ֲהָוה  ּדַ ְבָאא  ּגַ ְלַההּוא  ֲאַמָאה  ֲהַוות  ּדַ
ַמְזֵּייּה, ֲאַמָאה ֵליּה: ַעד ָמַתי  ּבְ ְך  ְמַהּ׳ֵ

ָעְאָךד  ׂשְ ה ְמַסְלֵסל ּבִ ַאּתָ

ַעל  ֵלְך  ״ַהׁשְ ַמאי  ַנן  ַאּבָ ָיְדִעי  ָהוּו  ָלא 
ָחָנה:  א  ּבַ א  ּבַ ה  ַאּבָ ֲאַמא  ְיָהְבָך״ד  הפ 
ֲהֵדי ַההּוא  ִזיְמָנא ֲחָדא ֲהָוה ָאֵזיְלָנא ּבַ
ִלי:  ַוֲאַמא  ּטּוָנא,  ֵאיָנא  ּדָ ְוָ א  ַטָּייָעא, 

ְמַלאיד  ֵדי ַאּגַ ׁשְ ֹול ְיָהִביְך ּוׁשְ

ַנן ַמאי ״ְוֵטאֵטאִתיָה  ָלא ָהוּו ָיְדִעי ַאּבָ
א  ָמעּוָה ְלַאְמּתָ ֵמד״, ׁשְ ַמְטֲאֵטא ַהׁשְ ּבְ
ה:  ַלֲחֶבְאּתָ ֲאַמָאה  ֲהַוות  ּדַ י  ַאּבִ ֵבי  ּדְ

יָתאד  ׁשְ ּוֵלי ַטאֵטיָתא ְוַטֲאִטי ּבֵ

ַנן: ְ ָאָאּה ֵסיאּוִגין – ָיָצא, נּו ַאּבָ ּתָ

NOTES
And once the scion of David comes, prayer will come – ִוד א ּדָ ּבָ  ְוֵכיָון ׁשֶ
ה ִ׳ּלָ אָתה ּתְ  According to the Meiri, this means that the coming of the :ּבָ
Messiah is the realization of our most essential prayers.

When the Temple service comes, with it will also come thanksgiv-
ing [toda] – ׁאָתה ּתֹוָדה את ֲעבֹוָדה ּבָ -Some explain that here thanksgiv :ּבָ
ing refers to the thanks-offering described in Leviticus 7:12, in that it is 
among the various kinds of sacrifices and services in the Temple (see 
Meiri). Others explain that here toda means confession, not thanksgiv-
ing, and the Gemara is saying that the Temple service and confession 
go hand in hand, as when one brings an offering he also confesses 
his sins (Maharsha). 

Why did they see fit that one says grant peace after the Priestly 
Benediction – ת ּכֲֹהִנים ְאּכַ לֹום ַאַחא ּבִ ים ׁשָ  Some explain :ּוָמה ָאאּו לֹוַמא ׂשִ
that the Gemara asks why it would not have been more logical to con-
clude the Amida with the Priestly Benediction and to entirely omit the 
blessing of: Grant peace. The Gemara answers that since the passage 
in the Torah of the Priestly Benediction concludes with God’s blessing, 
which is peace, the Sages likewise instituted a blessing for peace after 
the Priestly Benediction (see Ritva).

Only for one who can declare all His praise – ל ִמיַע ּכָ ָּיכֹול ְלַהׁשְ  ְלִמי ׁשֶ
תֹו ִהּלָ  Rashi explains this to mean that anyone who cannot declare :ּתְ
all of God’s praises, i.e., any human being, should not even attempt to 
do so. This concept is explicitly mentioned in tractate Berakhot (33b) as 
well. However, some explain that here the Gemara means something 
else: One who praises God beyond the set formula runs the risk of 
erroneously saying something that is not truly praise. Therefore, only 
one who is a great scholar and who can be certain that he will say only 
appropriate praises may add to the formula established by the Sages 
(see Jerusalem Talmud; Turei Even).

Silence is worth two – ְתֵאין ּתּוָ א ּבִ  Some explain that coming up :ַמׁשְ
with an appropriate comment to say is worth one sela, and refrain-
ing from making an inappropriate comment is worth twice as much 
(Sefat Emet). 

From where is it derived that the Holy One, Blessed be He, called 
Jacob El? – אּוְך הּוא ְלַיֲע ֹב ֵאל דֹוׁש ּבָ ָאאֹו ַהּ ָ ְ ּ ִין ׁשֶ  See Tosafot, who note :ִמּנַ
that there are other instances in the Bible in which people call altars 
by names of God. However, unlike those cases, there was no particular 
incident at this time that Jacob might have wished to commemorate 
by giving his altar such a name. The Ritva writes that the Gemara’s 
unconventional interpretation of the verse, that it tells about a name 
given to Jacob rather than to his altar, is based on the verse’s superflu-
ous wording. See Maharsha for a similar idea. As for the concept itself, 
that Jacob was called El, see Ramban’s commentary on the Torah, 
where he adduces several midrashic statements to the effect that 
Jacob’s image was engraved under God’s throne of glory, meaning that 
Jacob achieved a virtually God-like perfection in this world.

Ivrit – ִעְבִאית: Although Ivrit usually refers to the Hebrew language, 

in this context it refers to a different language (Rashba), a language 
spoken on the other side [ever] of the river (Rashi).

Coptic to Copts – ִטים יּ׳ְ ַלּגִ ִטית  יּ׳ְ  Many of the commentaries and :ּגִ
halakhic authorities discuss this issue, and several varying opinions 
have been presented with regard to it. It appears that the opinion of 
the Rambam, and apparently of Rashi as well, is that if one understands 
a particular foreign language he can fulfill his obligation by hearing 
the Megilla read in that language. The Ramban, however, basing his 
opinion on the Jerusalem Talmud, maintains that one is permitted to 
hear the Megilla in a foreign language only if he does not understand 
Hebrew at all.

The Greek language is acceptable for everyone – א ׁשֵ  :ַלַעז ְיָווִני ַלּכֹל ּכָ
The explanation of the various opinions here, as well as the final hala-
khic decision, is the subject of debate among the commentaries. The 
Rif’s opinion here is unclear and is explained by several commentaries 
in various ways. Rabbi Zeraĥya HaLevi, the Rambam, and other authori-
ties maintain that although generally one may fulfill his obligation by 
hearing the Megilla in a foreign language only if he understands that 
language, one can fulfill his obligation by hearing the Megilla in Greek 
even if he does not understand Greek, as is the case with Hebrew. Other 
commentaries rule that that even according to Rabban Shimon ben 
Gamliel, only one who speaks Greek can fulfill his obligation by hear-
ing the Megilla in Greek (Ramban; Rashba). See the Ritva, Meiri, and 
Rabbi Zeraĥya HaLevi, who disagree even with regard to the accurate 
presentation of these opinions. The Mikhtam explains that Greek has 
an exceptional status, because in talmudic times the Greek language 
was widely used and understood throughout the world. Consequently, 
it was assigned a special status in halakha at that time.

One who speaks a foreign language who heard the Megilla in 
Ashurit has fulfilled his obligation – ּוִאית ָיָצא ַמע ַאּשׁ ָ ּשׁ  Some :ְוַהּלֹוֵעז ׁשֶ
explain that as most Jews know some Hebrew, even one who knows 
no Hebrew can ask other people in the synagogue to explain to him 
at least the main idea of the Megilla. This, however, is not the case with 
other languages (Rabbeinu Yehonatan).

What is meant by seirugin – ַמאי ֵסיאּוִגין: Some explain that they knew 
the general meaning of the word but were uncertain whether it meant 
specifically long pauses or if it also included short pauses (see Penei 
Yehoshua and Sefat Emet).

HALAKHA
Coptic to Copts – ִטים יּ׳ְ ִטית ַלּגִ יּ׳ְ  If a Megilla is written in Aramaic or :ּגִ
in any other language, only one who knows that language fulfills his 
obligation by reading it. The Rema states that it is permitted to write 
the Megilla in any script, but others maintain that it must be written 
in Ashurit script (Rid; Peri Ĥadash). The universal custom is to write 
the Megilla in Hebrew with Ashurit script (Levush; Shulĥan Arukh Oraĥ 
Ĥayyim 690:9). 

LANGUAGE

Coptic [Giptit] – ִטית יּ׳ְ -From the Greek Αιγύπτιος, Aigyptios, mean :ּגִ
ing Egyptian. 

Arab [Tayya’a] – ַטָיּיָעא: From the name of an Arab nomadic tribe 
[altai]. Apparently, the members of this tribe were at the time so 
common in the area close to Babylonia that anyone who was an Arab 
was called Tayya’a.

Your yehav – ְיָהִביְך: It is unclear if that Arab used an Arabic word or a 
rarely used Aramaic word. However, this root usually means to give or 
to place one object upon another object in both Aramaic and Hebrew 
as well as in Arabic: وهب, wahaba.

BACKGROUND
Kefar Gibboraya – ּבֹוַאָיא ַ׳א ּגִ  Some claim that the reading should be :ּכְ
Kefar Navorayya, or Navor Ĥayil, the name of a place north of Safed, in 
which the ruins of an ancient synagogue have been found.

When Rav Dimi came – יִמי י ֲאָתא ַאב ּדִ  Rav Dimi was one of the Sages :ּכִ
who would often travel from Eretz Yisrael to Babylonia, primarily to 
transmit the Torah of Eretz Yisrael to the Torah centers of the Diaspora, 
although occasionally he traveled on business as well. Consequently, 
many questions, particularly those concerning the Torah of Eretz Yisrael, 
remained unresolved, until the messenger would arrive and elucidate 
the halakha, the novel expression, or the unique circumstances per-
taining to a particular statement that required clarification.

Purslane – ִחיֵני ְאּ׳ְ  ,It appears that this plant is Portulaca oleracea :ּ׳ַ
also known as common purslane or pursley. It is a widespread weed, 
recognizable by its small yellow flowers. It grows in places with ample 
water sources, and its leaves are eaten fresh in salads or pickled.

Common purslane

יח:

Perek II
Daf 18 Amud b

י מֹוָנא אֹוֵמא  ַאּבִ ָיָצאד  ֵסיאּוִסין – לֹא 
ֵסיאּוִגין, ִאם  י ְיהּוָדה: ַאב ּבְ ּום ַאּבִ ִמּשׁ
חֹוֵזא   – ּה  ּכּוּלָ ֶאת  ִלְגמֹוא  ֵדי  ּכְ ָשָהה 
י  ַאּבִ ּכְ ֲהָלָכה  יֹוֵסב:  ַאב  ָאַמא  ָלאֹאׁשד 

י ְיהּוָדהד  ּום ַאּבִ ָאַמא ִמּשׁ מֹוָנא ׁשֶ

ֵדי ִלְגמֹוא  ֵיי ְלַאב יֹוֵסב: ּכְ ֲאַמא ֵליּה ַאּבַ
ָ ֵאי ְלֵסיָ׳א, אֹו  ה, ֵמֵהיָכא ּדְ ֶאת ּכּוּלָ
ֵליּה:  ֲאַמא  ְלֵסיָ׳א?  א  ֵמֵאיׁשָ ְלָמא  ּדִ
ָבֶאיְך  ן ָנַתּתָ ּדְ ִאם ּכֵ א ְלֵסיָ׳א, ְדּ ֵמֵאיׁשָ

יעּוִאיןד  ְלׁשִ

Arab [Tayya’a] – ַטָיּיָעא: From the name of an Arab nomadic 
tribe [altai]. Apparently, the members of this tribe were at 
the time so common in the area close to Babylonia that 
anyone who was an Arab was called Tayya’a.

Your yehav – ְיָהִביְך: It is unclear if that Arab used an Ara-
bic word or a rarely used Aramaic word. However, this root 
usually means to give or to place one object upon another 
object in both Aramaic and Hebrew as well as in Arabic: 
.wahaba ,وهب

language

Out of order – ֵסיאּוִסין: It is explained in the Jerusalem Tal-
mud that this refers to skipping verses. The ge’onim, however, 
explain that it is referring to one who reads a verse backward, 
from the end to the beginning. This appears to be Rashi’s 
interpretation as well.

notes

At intervals – ֵסיאּוִגין  If one reads the Megilla with pauses :ּבְ
during the reading and continues reading each time from 
where he left off, he has fulfilled his obligation, even if he 
pauses long enough to finish reading the entire Megilla. This 
is in accordance with the final version of the opinion of Rav 

(Shulĥan Arukh, Oraĥ Ĥayyim 690:5). Although it is discour-
aged to speak during the Megilla reading, one who does so 
has fulfilled his obligation (Rema). One should not pause 
repeatedly in the Megilla reading, ab initio (Mishna Berura,  
citing Rashba). 

halakha
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Rabbi Abba said that Rabbi Yirmeya bar Abba said: Rav said that 
the halakha is in accordance with the opinion of Rabbi Mona,  
but Shmuel said that the halakha is not in accordance with the 
opinion of Rabbi Mona. The Gemara elaborates: This is how they 
taught the opinions of the Sages in Sura.b However, in Pumbeditab 
they taught it slightly differently, like this: Rav Kahana said that 
Rav said that the halakha is in accordance with the opinion of 
Rabbi Mona, but Shmuel said that the halakha is not in accor-
dance with the opinion of Rabbi Mona. Rav Beivai taught the 
opposite: Rav said that the halakha is not in accordance with  
the opinion of Rabbi Mona, but Shmuel said that the halakha is 
in accordance with the opinion of Rabbi Mona.

Rav Yosef said: Grasp the version of Rav Beivai in your hand, i.e., 
accept it as the most authoritative one. It appears to be correct, as 
we know that Shmuel takes into consideration even an individual 
dissenting opinion when it is more stringent than the majority 
opinion. The Gemara proves its assertion about Shmuel: As we 
learned in a mishna (Yevamot 41a) with regard to a different matter, 
the case of a widow whose husband died childless and who was 
waiting for one of his surviving brothers to perform the required 
levirate marriage with her or, alternatively, to release her with  
the ĥalitza ceremony: In a case where a woman was waiting for  
her brother-in-lawn and in the meantime one of her deceased  
husband’s brothers betrothed this woman’s sister,h they said in the 
name of Rabbi Yehuda ben Beteira: We say to this brother: Wait 
before marrying your betrothed until your older brother acts, 
performing the levirate marriage or ĥalitza.

The reason for this is that before levirate marriage or ĥalitza is  
performed, all the brothers are considered, by rabbinic decree, to 
have a quasi-marital connection with the widow. Consequently,  
just as one may not marry his wife’s sister, he may not marry the 
sister of a woman who is waiting for him to perform levirate mar-
riage. The Sages, however, disagree with Rabbi Yehuda ben Beteira 
and maintain that only the oldest of the brothers is considered 
bound to the widow, as he is the primary candidate to perform these 
acts. Consequently, the widow has no connection at all with the 
other brothers. And Shmuel said: The halakha is in accordance 
with the opinion of Rabbi Yehuda ben Beteira. This demonstrates 
that Shmuel takes into consideration the opinion of a single Sage 
against the majority when that minority opinion is more stringent 
than the majority opinion. 

§ The Sages taught in a baraita: If the scribe who wrote the Megilla 
omitted lettersh or even complete verses when he wrote it, and the 
reader read these missing items as a translator would do when 
translating,n i.e., he recited the missing parts by heart, he has  
fulfilled his obligation.n Missing material in a Megilla and reading 
words or verses by heart do not invalidate the reading.

א  ּבַ ִיְאְמָיה  י  ַאּבִ ָאַמא  א  ַאּבָ י  ַאּבִ ָאַמא 
מֹוָנא,  י  ַאּבִ ּכְ ֲהָלָכה  ַאב:  ָאַמא  א  ַאּבָ
י מֹוָנאד  ַאּבִ מּוֵאל ָאַמא: ֵאין ֲהָלָכה ּכְ ּוׁשְ
ִדיָתא ַמְתנּו  ׳ּוְמּבְ סּוָאא ַמְתנּו ָהִכיד ּבְ ּבְ
ֲהָלָכה  ַאב:  ָאַמא  ֲהָנא  ּכָ ַאב  ָאַמא  ָהִכי: 
מּוֵאל ָאַמא: ֵאין ֲהָלָכה  י מֹוָנא, ּוׁשְ ַאּבִ ּכְ
ָכא, ַאב  יָבי ַמְתֵני ִאיּ׳ְ י מֹוָנאד ַאב ּבֵ ַאּבִ ּכְ
מּוֵאל  י מֹוָנא, ּוׁשְ ַאּבִ ָאַמא: ֵאין ֲהָלָכה ּכְ

י מֹוָנאד  ַאּבִ ָאַמא: ֲהָלָכה ּכְ

יָדְך,  ּבִ יָבי  ּבֵ ַאב  ּדְ ְנ ֹוט  יֹוֵסב:  ַאב  ֲאַמא 
ְתַנן:  ָחֵייׁש ִליִחיָדָאהד ּדִ מּוֵאל הּוא ּדְ ׁשְ ּדִ
ׁש ָאִחיו ֶאת ֲאחֹוָתּה,  יּדֵ ִ ּ ׁשֹוֶמֶאת ָיָבם ׁשֶ
ָאְמאּו:  ֵתיָאה  ּבְ ן  ּבֶ ְיהּוָדה  י  ַאּבִ ּום  ִמּשׁ
ָאִחיָך  ה  ַּיֲעׂשֶ ׁשֶ ַעד  ן  ַהְמּתֵ לֹו  אֹוְמִאים 

הד  דֹול ַמֲעׂשֶ ַהּגָ

ן  ּבֶ ְיהּוָדה  י  ַאּבִ ּכְ ֲהָלָכה  מּוֵאל:  ׁשְ ָאַמא 
ֵתיָאהד  ּבְ

אֹוִתּיֹות  סֹוֵ׳א  ּה  ּבָ ִמיט  ִהׁשְ ַנן:  ַאּבָ נּו  ּתָ
ָמן  ְמתּוְאּגְ ּכִ ַהּ ֹוֵאא  ּוְ ָאָאן  סּוִ ין,  ּ׳ְ אֹו 

ם – ָיָצאד  ַהְמַתְאּגֵ

Sura – סּוָאא: Sura, a town in southern Babylonia, became 
an important Jewish community only when the great 
amora Rav moved and established the yeshiva there 
(c. 220 CE). From then until the end of geonic period 
(c. 1000 CE), Sura was a major Torah center. The yeshiva in 
Sura, under the leadership of Rav and his closest disciples, 
was influenced by the halakhic traditions of Eretz Yisrael 
and was renowned for its unique approach to Torah study. 
Among the great Sages and leaders of Sura were Rav, Rav 
Huna, Rav Ĥisda, Ravina, and Rav Ashi. The Babylonian 
Talmud was redacted primarily in Sura. 

Pumbedita – ִדיָתא  Pumbedita, a town on the :ּ׳ּוְמּבְ
Euphrates River northwest of Neharde’a, was an important 
center of the Babylonian Jewish community for many gen-
erations. As early as the Second Temple period, Pumbedita 
was referred to simply as the Diaspora. After the destruc-
tion of Neharde’a, its yeshiva moved to Pumbedita, and 
Torah study continued there uninterrupted until the end 
of the geonic period.

The scholars of Pumbedita were particularly renowned 
for their acumen. The most famous heads of the yeshiva in 
Pumbedita were Rav Yehuda, its original founder; Rabba; 
Rav Yosef; Abaye; Rav Naĥman bar Yitzĥak; Rav Zevid; 
and Rafram bar Pappa. The yeshiva in Pumbedita was 
prominent in the geonic period as well, often overshad-
owing the yeshiva in Sura. The last heads of the yeshiva in 
Pumbedita were the renowned ge’onim Rav Sherira Gaon 
and his son, Rav Hai Gaon.

background

A woman waiting for her brother-in-law – ׁשֹוֶמֶאת ָיָבם: A 
woman whose husband dies without children but with at 
least one surviving brother has the status of a woman who 
is waiting for her brother-in-law. It is prohibited for her to 
marry anyone else until one of the brothers, preferably 
the eldest, performs levirate marriage or, alternatively, 
releases her through performing the ĥalitza ceremony. 
Until one of these procedures is done, the widow is bound 
to her husband’s brothers by a bond known as zika. The 
amora’im and tanna’im debated the type and strength 
of this bond. The opinion of Rabbi Yehuda ben Beteira 
is in accordance with those who maintain that the bond 
is comparable to betrothal. Therefore, until the bond is 
released it is prohibited for any of the brothers to marry 
a woman who is a close relative to the widow, just as it 
is prohibited to marry a close relative of one’s actual or 
betrothed wife.

As a translator would do when translating – ָמן ְמתּוְאּגְ  ּכִ
ם -The Rif explains this expression: Just as a transla :ַהְמַתְאּגֵ
tor adds words that are not written in the book before him 
in order to complete and convey the intent of the source 
he is translating, so too, this reader adds words that are not 
in the book before him (see Rashi and Turei Even).

If the scribe…omitted letters…he has fulfilled his obli-
gation – ּה סֹוֵ׳א אֹוִתּיֹות…ָיָצא ּבָ ִמיט   ,The Ran explains :ִהׁשְ
citing the Ramban, that since the Megilla is termed a 
letter (see 19a), the halakha is less demanding than it is 
concerning the writing of biblical books. Therefore, the 
Megilla is acceptable even if it is missing material, as long 
as it is possible to read it understandably. It would seem 
that the halakha is stricter with regard to the Megilla being 
read out of order than it is with regard to missing words, 
as a reading that is out of order disrupts the flow of the 
content (see Mikhtam).

notes

A woman was waiting for her brother-in-law [yavam]  
and one of her deceased husband’s brothers betrothed her 
sister – ׁש ָאִחיו ֶאת ֲאחֹוָתּה יּדֵ ִ ּ  A yavam, whether a :ׁשֹוֶמֶאת ָיָבם ׁשֶ
sole surviving brother or one of several, is prohibited from mar-
rying the close relatives of the widow who is awaiting levirate 
marriage. Therefore, if one of the brothers betroths a sister of the 
widow, it is prohibited for him to marry his betrothed until one of 
the other brothers either marries the widow or performs ĥalitza, 
in accordance with the opinion of Rabbi Yehuda ben Beteira. 
Some say that if he had already consummated their marriage, 
the bond between this brother and the widow is dissolved, and 
it is permitted for him to have relations with his wife even before 
the levirate marriage or ĥalitza takes place.

Some say that nowadays, when Rabbeinu Gershom’s strict 
prohibition against simultaneously having two wives applies, if 
a man has a sister-in-law who is awaiting levirate marriage it is 

prohibited for him to marry a different woman until the ĥalitza 
is performed with the widow. However, if the other woman was 
already betrothed to him it is permitted for him to marry her 
(Shulĥan Arukh, Even HaEzer 159:5, and in the comment of Rema).

If the scribe omitted letters – ּה סֹוֵ׳א אֹוִתּיֹות ִמיט ּבָ  A Megilla :ִהׁשְ
should be entirely complete when it is read, ab initio. However, 
after the fact, if a Megilla is missing some words in the middle, 
up to half of the words, it is a valid Megilla and as long as the 
reader recites the missing words by heart, he has fulfilled his 
obligation. If the scribe omitted the very beginning or end of 
the Megilla it is unfit for use (Rashba). Also, if the scribe omitted 
an entire passage even in the middle of the Megilla it is unfit. If 
more than half the Megilla is missing or is written with letters 
that are so blurred that they are not legible, it is unfit (Shulĥan 
Arukh, Oraĥ Ĥayyim 690:3). 

halakha
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The Gemara raises an objection from another baraita: If a Megilla con-
tains letters that are blurred or torn, the following distinction applies: 
If their imprint is still visible, the Megilla is fit for reading, but if not, it 
is unfit. This baraita indicates that even the omission of several letters 
invalidates the Megilla. The Gemara resolves the contradiction between 
the two baraitot: This is not difficult. This second baraita, which says 
that a Megilla with blurred or torn letters is unfit, is referring to a case 
where this is so throughout the whole of the Megilla; whereas this first 
baraita, which says that a Megilla is fit even if whole verses are missing, 
is referring to a case where the missing material is in only part of it.

The Sages taught in a baraita: If the reader of the Megilla omitted one 
verse,h he may not say: I will continue to read the whole of the Megilla 
in order, and afterward I will go back and read that verse that I omitted. 
Rather, he must go back and read from that verse that he omitted and 
continue from there to the end of the Megilla. Similarly, if one enters a 
synagogue and encounters a congregation that has already read halfh 
of the Megilla, he may not say: I will read the second half of the Megilla 
with the congregation, and afterward I will go back and read the first 
half. Rather, he must go back and read it in its proper order from the 
beginning until the end.

§ It is taught in the mishna: If one read the Megilla while he is dozing 
off, he has fulfilled his obligation. The Gemara asks: What are the  
circumstances of the case of dozing off? Rav Ashi said: It is referring 
to a situation in which one is asleep yet not fully asleep, awake yet not 
fully awake. If someone calls him he answers. And he is in a mental 
state in which he does not know how to provide an answer that requires 
logical reasoning, but when people remind him about something that 
has happened, he remembers it.

§ The mishna continues: If one was writing a Megilla, or expounding 
upon it,h or correcting it, and he read all its words as he was doing so, if 
he had intent to fulfill his obligation with that reading he has fulfilled 
his obligation.n The Gemara asks: What are the circumstances of this 
case? If he was articulating each verse of the Megilla and then writing 
it down, what of it that he intended to fulfill his obligation with that 
reading, since he recited those words by heart? Rather, it must be that 
he first wrote each verse in the Megilla and then read it out.

The Gemara asks: But does one really fulfill his obligation in this way? 
Didn’t Rabbi Ĥelbo say that Rav Ĥama bar Gurya said that Rav said: 
The halakha is in accordance with the statement of the one who says 
that the Megilla must be read in its entirety in order to fulfill one’s obliga-
tion. And moreover, he said that even according to the one who said 
that one need not read the entire Megilla, but only from “There was a 
certain Jew” (Esther 2:5) and onward, the Megilla itself must neverthe-
less be written in its entirety. How, then, can it be suggested that one 
who is reading each verse as he writes it can fulfill his obligation by 
reading from a Megilla that is not yet written to the end?

The Gemara answers: Rather, this is a case in which a complete Megilla 
is lying before him and he is copying from it, and he was reading from 
that complete Megilla verse by verse and then writing each verse in his 
new copy. The Gemara proposes: Let us say that this supports the 
opinion of Rabba bar bar Ĥana, as Rabba bar bar Ĥana said that Rabbi 
Yoĥanan said: It is prohibited to write even a single letter of the Bible 
when not copying from a written text.h Since it was necessary to explain 
the mishna as addressing a case in which one was copying a Megilla out 
of a written text lying before him, this supports Rabbi Yoĥanan’s ruling. 
The Gemara rejects this: This is not a proof, as perhaps the mishna is 
merely dealing with a case where this is what happened to be what 
occurred, that one happened to be copying the text from an existing 
Megilla, but it is not a requirement to do this.

ָטׁשֹות אֹו  ּה אֹוִתּיֹות ְמטּוׁשְ ֵמיִתיִבי: ָהיּו ּבָ
ָאה, ְוִאם  ׁשֵ א – ּכְ ּוָמן ִניּכָ ְמ ֹוָאעֹות, ִאם ִאּשׁ
ּה,  כּוּלָ ּבְ ָהא  ָיא;  ַ ׁשְ ָלא  סּוָלה!  ּ׳ְ  – ָלאו 

ִמְ ָצָתּהד  ָהא – ּבְ

סּו  ֶאָחד  ּה ַהּ ֹוֵאא ּ׳ָ ִמיט ּבָ ַנן: ִהׁשְ נּו ַאּבָ ּתָ
ְך  ּכָ ְוַאַחא  ּה  ּכּוּלָ ֶאת  ֶאְ ָאא  יֹאַמא  לֹא 
ֵמאֹותֹו  א  ֹוֵאא  ֶאּלָ סּו ,  ּ׳ָ אֹותֹו  ֶאְ ָאא 
ּוָמָצא  ֶנֶסת  ַהּכְ ְלֵבית  ִנְכָנס  ְוֵאיָלְךד  סּו   ּ׳ָ
ֶאְ ָאא  יֹאַמא  לֹא  ֶחְצָיּה,  ְאאּו  ָ ּ ׁשֶ ִצּבּוא 
ְך ֶאְ ָאא ֶחְצָיּה –  ּבּוא, ְוַאַחא ּכָ ֶחְצָיּה ִעם ַהּצִ
ָתּה ְוַעד סֹוָ׳ּהד ִחיּלָ א  ֹוֵאא אֹוָתּה ִמּתְ ֶאּלָ

״ִמְתַנְמֵנם ָיָצא״ וכופ: ֵהיִכי ָדֵמי ִמְתַנְמֵנם? 
יא,  יא ְוָלא ּתִ י: ִנים ְוָלא ִנים, ּתִ ֲאַמא ַאב ַאׁשִ
ָ אּו ֵליּה ְוָעֵניד ְוָלא ָיַדע ַלֲאַהדּוֵאי ְסָבָאא,  ּדְ

אד  אּו ֵליּה – ִמיְדּכַ ְוִכי ַמְדּכְ

ון  ּוֵ ּכִ ִאם  יָהּה,  ּוַמּגִ ּדֹוְאָשּה,  ּכֹוְתָבּה,  ״ָהָיה 
א  ָ א ְמַסּדֵ ֵמי? ִאי ּדְ ִלּבֹו ָיָצא״ וכופ: ֵהיִכי ּדָ
ִלּבֹו  ון  ּוֵ ּכִ י  ּכִ  – ָלּה  ְוָכַתב  סּוָ א  ּ׳ְ סּוָ א  ּ׳ְ
סּוָ א  א ְדָכַתב ּ׳ְ ה הּוא! ֶאּלָ ַמאי ָהֵוי? ַעל ּ׳ֶ

סּוָ א ְוָ ֵאי ֵליּהד  ּ׳ְ

י ֶחְלּבֹו ָאַמא ַאב ָחָמא  ּוִמי ָיָצא? ְוָהָאַמא ַאּבִ
ִדְבֵאי ָהאֹוֵמא  א ּגּוְאָיא ָאַמא ַאב: ֲהָלָכה ּכְ ּבַ
ָאַמא ״ֵמִאיׁש ְיהּוִדי״  ּהד ַוֲאִ׳יּלּו ְלַמאן ּדְ ּכּוּלָ

ּה! תּוָבה ּכּוּלָ ֵהא ּכְ ּתְ ְצִאיָכה ׁשֶ

ּה  יּה ְוָ ֵאי ָלּה ִמיּנָ ה ַ ּמֵ ַמְנָחה ְמִגיּלָ א, ּדְ ֶאּלָ
ְמַסַּייע  ֵליָמא  ָלּהד  ְוָכַתב  סּוָ א,  ּ׳ְ סּוָ א  ּ׳ְ
א  א ּבַ ה ּבַ ָאַמא ַאּבָ א ָחָנה, ּדְ א ּבַ ה ּבַ ֵליּה ְלַאּבָ
אֹות  ִלְכּתֹוב  ָאסּוא  יֹוָחָנן:  י  ַאּבִ ָאַמא  ָחָנה 
י  ִאְתַאּמֵ ּדְ ְלָמא  ּדִ ָתבד  ַהּכְ ִמן  ּלֹא  ׁשֶ ַאַחת 

ֵליּה ִאְתַאמּוֵייד 

If the reader omitted one verse, etc. – ִמיט  ִהׁשְ
סּו  וכופ ּה ַהּ ֹוֵאא ּ׳ָ  If one reads a verse of the :ּבָ
Megilla, skips the next verse, and then continues 
reading from the third verse, he has not fulfilled 
his obligation, even if he subsequently returns 
and reads the skipped verse. He must return to 
where he erred and read from there, in order, 
to the end of the Megilla (Shulĥan Arukh, Oraĥ 
Ĥayyim 690:6).

If one enters a synagogue and encounters a 
congregation that has read half – ָמָצא ִצּבּוא 
ְאאּו ֶחְצָיּה ָ ּ  If one enters a synagogue and finds :ׁשֶ
that the congregation has already read half of 
the Megilla, he should not listen to the second 
half with the congregation and later read the 
first half, as this would be reading out of order. 
Rather, he should read it from the beginning 
until the end (Rambam Sefer Zemanim, Hilkhot 
Megilla 2:2).

If one was writing a Megilla or expounding 
upon it – ּכֹוְתָבּה, ּדֹוְאָשּה: In the case of one who 
has a Megilla lying before him and he copies 
from it verse by verse to another Megilla, if 
he reads aloud every verse that he writes and 
intends by this to fulfill his obligation, he has 
fulfilled his obligation. Likewise, in the case of 
one who reads the Megilla verse by verse while 
expounding it as he goes, if he expounds upon 
only the Megilla itself he has fulfilled his obliga-
tion (Shulĥan Arukh, Oraĥ Ĥayyim 690:13).

It is prohibited to write…when not copying 
from a written text – ִמן ּלֹא  ִלְכּתֹוב…ׁשֶ  ָאסּוא 
ָתב  One who writes a Torah scroll must have :ַהּכְ
before him another Torah scroll from which he 
copies, as it is prohibited to write even one letter 
without referring to the written text. A Torah 
scroll that is written without copying from a 
written text may not be used for Torah readings 
except in exigent circumstances. Some, how-
ever, say that once it has already been written 
it may be used (Shakh, citing Ran and Rabbeinu 
Manoaĥ; Arukh HaShulĥan; Shulĥan Arukh, Yoreh 
De’a 274:2).

halakha

If he had intent he has fulfilled his obligation – ִלּבֹו ון  ּוֵ ּכִ  ִאם 
 According to the opinion mentioned often in the Talmud :ָיָצא
that one can fulfill a mitzva even without having intent to fulfill  
that obligation, this line of the mishna would be understood as  

follows: If the one writing the Megilla or correcting it has intent to 
pronounce the words correctly he fulfills his obligation; if he does 
not have this intent, he does not fulfill his obligation (Rabbeinu  
Yehonatan).

notes

This file may not be reproduced or distributed in any form without express permission from the publisher



Megilla . Perek II . 18b 315 . ׳א  בפ דב יח:   

The Gemara examines Rabba bar bar Ĥana’s statement. With regard 
to the matter itself, Rabba bar bar Ĥana said that Rabbi Yoĥanan 
said: It is prohibited to write even a single letter of the Bible when 
not copying from a written text. The Gemara raises an objection 
from a baraita: Rabbi Shimon ben Elazar said: One Adar there was 
an incident involving Rabbi Meir, who went to intercalate the 
year in Asia Minor, as, owing to persecutory decrees, he could not 
do this in Eretz Yisrael. And there was no Megilla there when 
Purim arrived, so he wrote a Megilla by heart and read from it.n

Rabbi Abbahu said: Rabbi Meir is different, as in him is ful filled 
the verse: “And let your eyelids look straight before you” (Prov-
erbs 4:25), and with regard to this verse, Rami bar Ĥama said to 
Rabbi Yirmeya of Difti: What is the meaning of the phrase “and 
let your eyelids [afapekha],”n from the root a-p-p, “look straight 
[yaishiru] before you”? He said to him: This is referring to the 
words of the Torah, which are difficult to remember exactly,  
and with regard to which it is written: “Will you glance upon  
it fleetingly [hata’if ], from the root a-p-p, with your eyes? It is 
already gone” (Proverbs 23:5), but nevertheless they remain exact 
[meyusharin] in the memory of Rabbi Meir, since he knows them 
all by heart. 

It was related that Rav Ĥisda once found Rav Ĥananel writing 
Torah scrolls, but he was not copying them from a written text, as 
he knew it all by heart. He said to him: It is fitting for the entire 
Torah to be written by your mouth, i.e., relying on your memory, 
but this is what the Sages said: It is prohibited to write even a 
single letter of the Bible when not copying from a written text. The 
Gemara asks: Since Rav Ĥisda said to him: The entire Torah is 
fitting to be written by your mouth, it may be concluded by infer-
ence that the words of the Torah were exact in his memory, i.e., 
that Rav Ĥananel enjoyed total mastery of the text. But didn’t we 
say that Rabbi Meir wrote a Megilla without copying from a text 
due to similar proficiency? The Gemara answers: A time of exigent 
circumstances is different; since there was no other option avail-
able, he was permitted to rely on his expertise, but otherwise this 
must not be done. 

It was further related that Abaye permitted the scribes of the house 
of ben Ĥavu to write phylacteries and mezuzot when they were 
not copying from a pre-existing text. The Gemara asks: In accor-
dance with whose opinion did he issue this allowance? The Gemara 
explains: In accordance with the opinion of the following tanna, 
as it is taught in a baraita: Rabbi Yirmeya said in the name of our 
master, Rabbi Yehuda HaNasi: Phylacteries and mezuzot may be 
written when they are not copied from a written text, and they do 
not require scoring, i.e., the parchment is not required to have lines 
etched in it.

The Gemara concludes: And the halakha is as follows: Phylacteries 
do not require scoring,h whereas mezuzot require scoring.nh  
And unlike biblical books, both these and those, phylacteries and 
mezuzot, may be written when the scribe is not copying from a 
written text. What is the reason for this exception? These short 
texts are well known to all scribes, and therefore it is permitted to 
write them by heart.h

§ The mishna teaches: If one reads from a Megilla that was written 
with saml or with sikra or with komos or with kankantom, he has not 
fulfilled his obligation. The Gemara identifies these writing materi-
als: Sam is what is called in Aramaic samma.b With regard to sikra, 
Rabba bar bar Ĥana said: Its name in Aramaic is sikreta,b a type of 
red paint. Komosbl is what is called koma, a tree resin. 

י  א ָחָנה ָאַמא ַאּבִ א ּבַ ה ּבַ ּגּוָ׳א, ָאַמא ַאּבָ
ּלֹא  ׁשֶ ַאַחת  ִלְכּתֹוב אֹות  ָאסּוא  יֹוָחָנן: 
ְמעֹון  ׁשִ י  ַאּבִ ָאַמא  ֵמיִתיִבי,  ָתבד  ַהּכְ ִמן 
ָהַלְך  ׁשֶ ֵמִאיא  י  ַאּבִ ּבְ ה  ַמֲעׂשֶ ֶאְלָעָזא:  ן  ּבֶ
ם  ׁשָ ָהָיה  ְולֹא  ַעְסָיא,  ּבְ ָנה  ׁשָ א  ְלַעּבֵ

ּבֹו ּוְ ָאָאּהד  ה, ּוְכָתָבּה ִמּלִ ְמִגיּלָ

ֵמִאיא  י  ַאּבִ אֵני  ׁשָ הּו:  ַאּבָ י  ַאּבִ ָאַמא 
ָך״ד  יאּו ֶנְגּדְ יָך ַיְיׁשִ יּה ״ְוַעְ׳ַעּ׳ֶ ֵּיים ּבֵ ִמיּ ַ ּדְ
ִיְאְמָיה  י  ְלַאּבִ ָחָמא  א  ּבַ ָאִמי  ֵליּה  ֲאַמא 
ָך״?  יאּו ֶנְגּדְ יָך ַיְיׁשִ י: ַמאי ״ְוַעְ׳ַעּ׳ֶ ְ׳ּתִ ִמּדִ
הּו  ְכִתיב ּבְ ְבֵאי תֹוָאה, ּדִ ָאַמא לֹו: ֵאּלּו ּדִ
״ֲהָתִעיב ֵעיֶניָך ּבֹו ְוֵאיֶנּנּו״ ַוֲאִ׳יּלּו ָהִכי – 

י ֵמִאיאד  ִאין ֵהן ֵאֶצל ַאּבִ ָ ְמיּוּשׁ

ֲהָוה  ֵחיּה ְלַאב ֲחַנְנֵאל ּדַ ּכַ א ַאׁשְ ַאב ִחְסּדָ
ָתב, ֲאַמא ֵליּה:  ּלֹא ִמן ַהּכְ ַתב ְסָ׳ִאים ׁשֶ ּכָ
יָך,  ֵתב ַעל ּ׳ִ ּה ִליּכָ ל ַהּתֹוָאה ּכּוּלָ ְאאּוָיה ּכָ
ִלְכּתֹוב  ֲחָכִמים: ָאסּוא  ָאְמאּו  ְך  ּכָ א  ֶאּלָ
ָ ָאַמא  ִמּדְ ָתבד  ַהּכְ ִמן  ּלֹא  ׁשֶ אֹות ַאַחת 
ֵתב ַעל  יּכָ ּתִ ׁשֶ ְאאּוָיה  ּה  ּכּוּלָ ַהּתֹוָאה  ל  ּכָ
ְוָהא  ֵהן ֶאְצלֹו,  ִאין  ָ ְמיּוּשׁ ּדִ ָלל  ִמּכְ יָך –  ּ׳ִ
אֵניד  ָח  ׁשָ ַעת ַהּדְ ַתב! ׁשְ י ֵמִאיא ּכָ ַאּבִ

ב  ְלִמיְכּתַ ָחבּו  א  ּבַ ִלְדֵבי  ָאא  ׁשָ ֵיי  ַאּבַ
ַמאן –  ָתב, ּכְ ּלֹא ִמן ַהּכְ ין ּוְמזּוזֹות ׁשֶ ִ׳ּלִ ּתְ
י ִיְאְמָיה אֹוֵמא  ַתְנָיא, ַאּבִ אד ּדְ ּנָ י ַהאי ּתַ ּכִ
בֹות  ִנְכּתָ ּוְמזּוזֹות  ין  ִ׳ּלִ ּתְ ינּו:  ַאּבֵ ּום  ִמּשׁ
ְאטּוטד  ָתב, ְוֵאין ְצִאיכֹות ׂשִ ּלֹא ִמן ַהּכְ ׁשֶ

ְאטּוט,  ין – ֵאין ְצִאיִכין ׂשִ ִ׳ּלִ ְוִהְלְכָתא: ּתְ
ְוִאיִדי  ִאיִדי  ְאטּוטד  ׂשִ ְצִאיִכין   – ְמזּוזֹות 
ָתבד ַמאי ַטְעָמא –  ּלֹא ִמן ַהּכְ בֹות ׁשֶ ִנְכּתָ

ִאיִסין  ִמיְגַאס ּגְ

א,  ַסם״ כופ: ַסם – ַסּמָ תּוָבה ּבְ ״ָהְיָתה ּכְ
א ָחָנה: ִסְ ְאָתא  א ּבַ ה ּבַ ִסְ ָאא – ֲאַמא ַאּבָ

ָמּהד  ֹומֹוס –  ֹוָמאד  ׁשְ

NOTES
Out of order – ֵסיאּוִסין: It is explained in the Jerusalem Talmud that this 
refers to skipping verses. The ge’onim, however, explain that it is refer-
ring to one who reads a verse backward, from the end to the beginning. 
This appears to be Rashi’s interpretation as well.

A woman waiting for her brother-in-law – ׁשֹוֶמֶאת ָיָבם: A woman 
whose husband dies without children but with at least one surviving 
brother has the status of a woman who is waiting for her brother-
in-law. It is prohibited for her to marry anyone else until one of the 
brothers, preferably the eldest, performs levirate marriage or, alter-
natively, releases her through performing the ĥalitza ceremony. Until 
one of these procedures is done, the widow is bound to her husband’s 
brothers by a bond known as zika. The amora’im and tanna’im debated 
the type and strength of this bond. The opinion of Rabbi Yehuda ben 
Beteira is in accordance with those who maintain that the bond is 
comparable to betrothal. Therefore, until the bond is released it is 
prohibited for any of the brothers to marry a woman who is a close 
relative to the widow, just as it is prohibited to marry a close relative 
of one’s actual or betrothed wife.

If the scribe omitted letters…he has fulfilled his obligation – ִמיט  ִהׁשְ
ּה סֹוֵ׳א אֹוִתּיֹות ָיָצא  The Ran explains, citing the Ramban, that since the :ּבָ
Megilla is termed a letter (see 19a), the halakha is less demanding than 
it is concerning the writing of biblical books. Therefore, the Megilla 
is acceptable even if it is missing material, as long as it is possible to 
read it understandably. It would seem that the halakha is stricter with 
regard to the Megilla being read out of order than it is with regard to 
missing words, as a reading that is out of order disrupts the flow of the 
content (see Mikhtam).

As a translator would do when translating – ם ָמן ַהְמַתְאּגֵ ְמתּוְאּגְ  The :ּכִ
Rif explains this expression: Just as a translator adds words that are not 
written in the book before him in order to complete and convey the 
intent of the source he is translating, so too, this reader adds words that 
are not in the book before him (see Rashi and Turei Even).

If he had intent he has fulfilled his obligation – ון ִלּבֹו ָיָצא ּוֵ ּכִ  :ִאם 
According to the opinion mentioned often in the Talmud that one can 
fulfill a mitzva even without having intent to fulfill that obligation, this 
line of the mishna would be understood as follows: If the one writing 
the Megilla or correcting it has intent to pronounce the words correctly 
he fulfills his obligation; if he does not have this intent, he does not 
fulfill his obligation (Rabbeinu Yehonatan).

So he wrote a Megilla by heart and read from it – ּבֹו ּוְ ָאָאּה  :ּוְכָתָבּה ִמּלִ
It is stipulated in the Jerusalem Talmud that a Megilla written by heart 
may not be used for reading; rather, a second Megilla is copied from 
it and is read, in order to fulfill the halakha that biblical books may not 
be written unless copied from a pre-existing text.

What is the meaning of…afapekha – יָך  These Sages did :ַמאי ְוַעְ׳ַעּ׳ֶ
not wish to translate afapekha in the usual sense of eyelids, as it is the 
eyes, not the eyelids that cover them, which see. For this reason they 
interpreted it homiletically in the sense of that which flies off [af ] or is 
fleeting, as in the word hata’if.

Mezuzot require scoring – ְאטּוט ְצִאיִכין ׂשִ  Some explain that :ְמזּוזֹות 
the reason that phylacteries do not require scoring is that the Torah 
excerpts contained in them are permanently folded and covered. Since 
they are not intended to be read, the halakha does not require scoring 
to ensure that the lines are perfectly straight. A mezuza, however, is 
sometimes read (Rid; see Ran and Meiri). Others explain that the parch-

ment on which the phylacteries are written is very thin, and would be 
likely to tear if scoring were required (Mikhtam).

HALAKHA
At intervals – ֵסיאּוִגין  If one reads the Megilla with pauses during :ּבְ
the reading and continues reading each time from where he left off, 
he has fulfilled his obligation, even if he pauses long enough to finish 
reading the entire Megilla. This is in accordance with the final version 
of the opinion of Rav (Shulĥan Arukh, Oraĥ Ĥayyim 690:5). Although it 
is discouraged to speak during the Megilla reading, one who does so 
has fulfilled his obligation (Rema). One should not pause repeatedly in 
the Megilla reading, ab initio (Mishna Berura, citing Rashba). 

A woman was waiting for her brother-in-law [yavam] and one of 
her deceased husband’s brothers betrothed her sister – ׁשֹוֶמֶאת ָיָבם 
ׁש ָאִחיו ֶאת ֲאחֹוָתּה יּדֵ ִ ּ  A yavam, whether a sole surviving brother :ׁשֶ
or one of several, is prohibited from marrying the close relatives of 
the widow who is awaiting levirate marriage. Therefore, if one of the 
brothers betroths a sister of the widow, it is prohibited for him to marry 
his betrothed until one of the other brothers either marries the widow 
or performs ĥalitza, in accordance with the opinion of Rabbi Yehuda 
ben Beteira. Some say that if he had already consummated their mar-
riage, the bond between this brother and the widow is dissolved, and 
it is permitted for him to have relations with his wife even before the 
levirate marriage or ĥalitza takes place.

Some say that nowadays, when Rabbeinu Gershom’s strict prohibi-
tion against simultaneously having two wives applies, if a man has a 
sister-in-law who is awaiting levirate marriage it is prohibited for him 
to marry a different woman until the ĥalitza is performed with the 
widow. However, if the other woman was already betrothed to him 
it is permitted for him to marry her (Shulĥan Arukh, Even HaEzer 159:5, 
and in the comment of Rema).

If the scribe omitted letters – ּה סֹוֵ׳א אֹוִתּיֹות ִמיט ּבָ  A Megilla should :ִהׁשְ
be entirely complete when it is read, ab initio. However, after the fact, if 
a Megilla is missing some words in the middle, up to half of the words, 
it is a valid Megilla and as long as the reader recites the missing words 
by heart, he has fulfilled his obligation. If the scribe omitted the very 
beginning or end of the Megilla it is unfit for use (Rashba). Also, if the 
scribe omitted an entire passage even in the middle of the Megilla it is 
unfit. If more than half the Megilla is missing or is written with letters 
that are so blurred that they are not legible, it is unfit (Shulĥan Arukh, 
Oraĥ Ĥayyim 690:3). 

If the reader omitted one verse, etc. – סּו  וכופ ּה ַהּ ֹוֵאא ּ׳ָ ִמיט ּבָ  If :ִהׁשְ
one reads a verse of the Megilla, skips the next verse, and then con-
tinues reading from the third verse, he has not fulfilled his obligation, 
even if he subsequently returns and reads the skipped verse. He must 
return to where he erred and read from there, in order, to the end of 
the Megilla (Shulĥan Arukh, Oraĥ Ĥayyim 690:6).

If one enters a synagogue and encounters a congregation that has 
read half – ְאאּו ֶחְצָיּה ָ ּ  If one enters a synagogue and finds :ָמָצא ִצּבּוא ׁשֶ
that the congregation has already read half of the Megilla, he should 
not listen to the second half with the congregation and later read the 
first half, as this would be reading out of order. Rather, he should read 
it from the beginning until the end (Rambam Sefer Zemanim, Hilkhot 
Megilla 2:2).

If one was writing a Megilla or expounding upon it – ּכֹוְתָבּה, ּדֹוְאָשּה: 
In the case of one who has a Megilla lying before him and he copies 
from it verse by verse to another Megilla, if he reads aloud every verse 
that he writes and intends by this to fulfill his obligation, he has fulfilled 

his obligation. Likewise, in the case of one who reads the Megilla verse 
by verse while expounding it as he goes, if he expounds upon only 
the Megilla itself he has fulfilled his obligation (Shulĥan Arukh, Oraĥ 
Ĥayyim 690:13).

It is prohibited to write…when not copying from a written text – 
ָתב ּלֹא ִמן ַהּכְ  One who writes a Torah scroll must have :ָאסּוא ִלְכּתֹוב…ׁשֶ
before him another Torah scroll from which he copies, as it is prohibited 
to write even one letter without referring to the written text. A Torah 
scroll that is written without copying from a written text may not 
be used for Torah readings except in exigent circumstances. Some, 
however, say that once it has already been written it may be used 
(Shakh, citing Ran and Rabbeinu Manoaĥ; Arukh HaShulĥan; Shulĥan 
Arukh, Yoreh De’a 274:2).

Scoring for phylacteries – ין ִ׳ּלִ ּתְ ְאטּוט   The body of the passages :ׂשִ
in the phylacteries do not require scoring, but scoring the top line is 
required. If a scribe must score each line in order to be able to write 
in straight lines he should do so; after the fact, even if the lines are 
written crooked it is valid (Mishna Berura, citing Baĥ). Some say that 
scoring should be done on all four sides of the text, and this opinion is 
accepted in practice. The universal practice nowadays is to score each 
line of the phylacteries passages (Mishna Berura; Beur Halakha; Shulĥan 
Arukh, Oraĥ Ĥayyim 32:6, and in the comment of Rema).

Scoring for a mezuza – ְאטּוט ְמזּוָזה  The passages in the mezuza :ׂשִ
require scoring. A mezuza written without scoring is invalid (Shulĥan 
Arukh, Yoreh De’a 288:8).

Writing the phylacteries passages by heart – ה ַעל ּ׳ֶ ין ּבְ ִ׳יּלִ ִתיַבת ּתְ  :ּכְ
It is preferable to copy the phylacteries passages from a written text 
(Baĥ). Moreover, it is fitting that the scribe read each word aloud before 
writing it, ab initio. If he knows the passages well by heart it is permit-
ted for him to write them without copying. In any case, if one writes 
the passages and does not make any errors, it is valid after the fact 
(Mishna Berura, citing Beit Yosef; Shulĥan Arukh, Oraĥ Ĥayyim 32:29–31).

LANGUAGE
Sam – ַסם: When it appears in the context of a dyeing substance, the 
word sam is related to the Greek σμῆμα, smèma, a soap that is used 
for smearing or dyeing.

Komos – ֹומֹוס : From the Latin commis or the Greek κόμμι, commi, 
meaning gum or resin.

BACKGROUND
Sura – סּוָאא: Sura, a town in southern Babylonia, became an important 
Jewish community only when the great amora Rav moved and estab-
lished the yeshiva there (c. 220 CE). From then until the end of geonic 
period (c. 1000 CE), Sura was a major Torah center. The yeshiva in Sura, 
under the leadership of Rav and his closest disciples, was influenced by 
the halakhic traditions of Eretz Yisrael and was renowned for its unique 
approach to Torah study. Among the great Sages and leaders of Sura 
were Rav, Rav Huna, Rav Ĥisda, Ravina, and Rav Ashi. The Babylonian 
Talmud was redacted primarily in Sura. 

Pumbedita – ִדיָתא  Pumbedita, a town on the Euphrates River :ּ׳ּוְמּבְ
northwest of Neharde’a, was an important center of the Babylonian 
Jewish community for many generations. As early as the Second Tem-
ple period, Pumbedita was referred to simply as: The Diaspora. After the 
destruction of Neharde’a, its yeshiva moved to Pumbedita, and Torah 
study continued there uninterrupted until the end of the geonic period.

So he wrote a Megilla by heart and read from it – ּוְכָתָבּה 
ּבֹו ּוְ ָאָאּה  It is stipulated in the Jerusalem Talmud that :ִמּלִ
a Megilla written by heart may not be used for reading; 
rather, a second Megilla is copied from it and is read, in 
order to fulfill the halakha that biblical books may not be 
written unless copied from a pre-existing text.

What is the meaning of…afapekha – יָך  These :ַמאי ְוַעְ׳ַעּ׳ֶ
Sages did not wish to translate afapekha in the usual sense 
of eyelids, as it is the eyes, not the eyelids that cover them, 
which see. For this reason they interpreted it homiletically 
in the sense of that which flies off [af ] or is fleeting, as in 
the word hata’if.

Mezuzot require scoring – ְאטּוט ׂשִ ְצִאיִכין   Some :ְמזּוזֹות 
explain that the reason that phylacteries do not require 
scoring is that the Torah excerpts contained in them 
are permanently folded and covered. Since they are not 
intended to be read, the halakha does not require scoring 
to ensure that the lines are perfectly straight. A mezuza, 
however, is sometimes read (Rid; see Ran and Meiri). Oth-
ers explain that the parchment on which the phylacteries 
are written is very thin, and would be likely to tear if scor-
ing were required (Mikhtam).

notes

Scoring for phylacteries – ין ִ׳ּלִ ְאטּוט ּתְ  The body of the :ׂשִ
passages in the phylacteries do not require scoring, but 
scoring the top line is required. If a scribe must score each 
line in order to be able to write in straight lines he should 
do so; after the fact, even if the lines are written crooked 
it is valid (Mishna Berura, citing Baĥ). Some say that scor-
ing should be done on all four sides of the text, and this 
opinion is accepted in practice. The universal practice 
nowadays is to score each line of the phylacteries pas-
sages (Mishna Berura; Beur Halakha; Shulĥan Arukh, Oraĥ 
Ĥayyim 32:6, and in the comment of Rema).

Scoring for a mezuza – ְאטּוט ְמזּוָזה  The passages in the :ׂשִ
mezuza require scoring. A mezuza written without scoring 
is invalid (Shulĥan Arukh, Yoreh De’a 288:8).

Writing the phylacteries passages by heart – ִתיַבת  ּכְ
ה ּ׳ֶ ַעל  ּבְ ין  ִ׳יּלִ  It is preferable to copy the phylacteries :ּתְ
passages from a written text (Baĥ). Moreover, it is fitting 
that the scribe read each word aloud before writing it, ab 
initio. If he knows the passages well by heart it is permit-
ted for him to write them without copying. In any case, if 
one writes the passages and does not make any errors, it is 
valid after the fact (Mishna Berura, citing Beit Yosef; Shulĥan 
Arukh, Oraĥ Ĥayyim 32:29–31).

halakha

Sam – ַסם: When it appears in the context of a dyeing substance, 
the word sam is related to the Greek σμῆμα, smèma, a soap that 
is used for smearing or dyeing.

Komos – ֹומֹוס : From the Latin commis or the Greek κόμμι, 
commi, meaning gum or resin.

language

Samma – א  ,It appears that this is an arsenic mineral :ַסּמָ
perhaps As2S3, known as orpiment, which was once used 
for painting and making dye.

Sikreta – ִסְ ְאָתא: This is a red pigment used for various 
purposes, such as dyeing and writing. It appears that it 
was made from minium, also known as red lead, a type 
of lead oxide.

Komos – ֹומֹוס : Apparently this refers to the resin of the 
tree known as Acacia arabica or Senegalia senegal. It is 
not usually used as a writing substance itself, but as a 
thickener for other dyes. However, it is possible that a 
colored resin was used for writing as well. 

background
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Kankantom is what is called in Aramaic ĥarta de’ushkafei, a black 
dye used by shoemakers. Diftera is hide that was processed with 
salt and flour,b but not with gallnuts. Neyar is known in Aramaic 
as maĥaka,bn paper made from reeds.

§ It was taught in the mishna: He does not fulfill his obligation 
unless the Megilla is written in Ashurit. The Gemara explains  
the reason for this: As it is written concerning the Megilla: 

“According to their writing and according to their time” (Esther 
9:27), i.e., the way it was originally written.

The mishna concludes: He does not fulfill his obligation unless 
the Megilla is written upon parchment and with ink.” The 
Gemara asks: From where do we derive this? The Gemara 
answers: It is derived by way of a verbal analogy between one 
instance of writing and another instance of writing.n It is written 
here in the book of Esther: “Then Esther the queen, the daughter 
of Abihail, and Mordecai the Jew, wrote all the acts of power, to 
confirm this second letter of Purim” (Esther 9:29), and it is writ-
ten there: “Then Baruch answered them: He pronounced all 
these words to me with his mouth, and I wrote them with ink 
on the parchment” ( Jeremiah 36:18). Just as there the writing was 
with ink on parchment, so too here, a Megilla must be written with 
ink on parchment.h

mishna With regard to a resident of an unwalled 
town who went to a walled city, where  

the Megilla is read on the fifteenth of Adar, and conversely, a  
resident of a walled city who went to an unwalled town where 
it is read on the fourteenth, the following distinction applies: If 
he is destined to return to his original place, he reads it accord-
ing to the halakha governing his own place, and if not, i.e., if he 
is not destined to return to his place, he reads with them, the 
residents of his current location.

Beginning from where must a person read the Megilla in order 
to fulfill his obligation? Rabbi Meir says: He must read all of it. 
Rabbi Yehuda says: He need read only from “There was a certain 
Jew” (Esther 2:5). Rabbi Yosei says: From “After these things” 
(Esther 3:1).

יטד

Perek II
Daf 19 Amud a

ֵ׳י,  ּכָ ׁשְ אּו ּדְ א  ַחְאּתָ  – ַ ְנַ ְנּתֹום 
ְמִליַח ּוְ ִמיַח ְוָלא ֲעִ׳יץ,  ָאא – ּדִ יְ׳ּתְ ּדִ

ְנָייא – ַמֲחָ אד 

ְכִתיב  ּדִ ּוִאית:  ַאּשׁ תּוָבה  ּכְ ֵהא  ּתְ ׁשֶ ַעד 
ם״:  ְכָתָבם ְוִכְזַמּנָ ״ּכִ

ָאְתָיא  ְמָנַלן?  וכופ:  ּוִבְדיֹו״  ֶ׳א  ַהּסֵ ״ַעל 
ְכּתֹב  ִתיב ָהָכא ״ַוּתִ ִתיָבה, ּכְ ִתיָבה ּכְ ּכְ
ה״ ּוְכִתיב ָהָתם ״ַויֹאֶמא  ְלּכָ א ַהּמַ ֶאְסּתֵ
ל  ּכָ ֵאת  ֵאַלי  ִיְ ָאא  יו  ִמּ׳ִ אּוְך  ּבָ ָלֶהם 
ֶ׳א  ה ַוֲאִני ּכֹוֵתב ַעל ַהּסֵ ָבִאים ָהֵאּלֶ ַהּדְ

יו״ׂד  ּדְ ּבַ

ּוֶבן  ַאְך  ַלּכְ ָהַלְך  ׁשֶ ִעיא  ן  ּבֶ מתניפ 
ַלֲחזֹוא  ָעִתיד  ִאם  ָלִעיא,  ָהַלְך  ׁשֶ ַאְך  ּכְ
ְמ ֹומֹו, ְוִאם ָלאו –  ִלְמ ֹומֹו –  ֹוֵאא ּכִ

ֶהןד   ֹוֵאא ִעּמָ

ה ְויֹוֵצא  ִגיּלָ ּוֵמֵהיָכן  ֹוֵאא ָאָדם ֶאת ַהּמְ
ּה,  י ֵמִאיא אֹוֵמא: ּכּוּלָ ּה ְיֵדי חֹוָבה? ַאּבִ ּבָ
י  י ְיהּוָדה אֹוֵמא: ֵמ״ִאיׁש ְיהּוִדי״ד ַאּבִ ַאּבִ
ה״ד  ָבִאים ָהֵאּלֶ יֹוֵסי אֹוֵמא: ֵמ״ַאַחא ַהּדְ

Processed with salt and flour – ְמִליַח ּוְ ִמיַח -There were sev : ִדּ
eral methods used to process hides in ancient times. It appears 
that hide prepared for writing parchment was first processed 
with salt and then with a mixture of salt and other substances. 
The final step was to process it again with gall juice to prevent 
the ink from fading. Diftera is a kind of parchment that was 
not fully processed.

Maĥaka – ַמֲחָ א: According to the opinion that the reference is 
not to paper, it is apparently referring to what is called in other 
places matza, which is skin that is almost completely crude, 
meaning that it had its hair removed but was not properly 
processed with salt and gall.

background

Neyar, maĥaka – ְנָייא, ַמֲחָ א: The commentaries disagree as to 
the meaning of these words. Some say that they are similar to 
modern paper (Rashi), and others say that it means parchment 
that was written on and then erased (Rav Natan Av HaYeshiva; 
see Meiri). Still others explain that it is parchment that under-
went only partial processing (Arukh). 

Derived by verbal analogy between writing and writing – 
ִתיָבה ִתיָבה ּכְ -The Ramban explains the Gemara’s discus :ָאְתָיא ּכְ
sion as follows: The Gemara later tells us that the Megilla is 

referred to as a book, meaning that it is similar in its halakhot to 
a Torah scroll, and is also referred to as a letter. Consequently, it 
has some similarities to the halakhot pertaining to Torah scrolls 
and certain dissimilarities, and the Gemara finds it necessary 
to offer proofs with regard to various details of halakhot for 
writing a Megilla. The Gemara apparently concludes that with 
regard to issues relating to writing, such as the requirement for 
ink and parchment, the halakhot of a Torah scroll apply to the 
Megilla, and with regard to other matters it is considered only a 
letter, and the stringencies of the Torah scroll do not apply to it.

notes

The writing of the Megilla – ה ִגיּלָ ִתיַבת ַהּמְ  A Megilla that is :ּכְ
written on paper or on untreated parchment is unfit. Moreover, 
it must be written in ink, as a Torah scroll is written (Shulĥan 
Arukh, Oraĥ Ĥayyim 691:1).

halakha
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gemara Rava said: They taught the mishna that 
one who is destined to return to his own 

place reads according to the halakha governing his own place only 
with regard to one who is destined to returnn to his own place on 
the night of the fourteenth of Adar. But if he is not destined to 
return on the night of the fourteenth, although he does intend 
to return to his own place eventually, he reads with the residents 
of his current location.h Rava said: From where do I say this? As 
it is written: “Therefore the Jews of unwalled towns, who dwell 
in the unwalled towns, make the fourteenth day of the month 
Adar a day of gladness and feasting” (Esther 9:19). Since it is 
already written: “The Jews of unwalled towns,” why do I need it 
to write further, “who dwell in the unwalled towns”? It comes 
to teach us this: That one who is in an unwalled town even for 
the day is also called one who lives in an unwalled town.

The Gemara asks: We have found proof for a resident of a walled 
city who is temporarily located in an unwalled town. But from 
where do we derive the opposite case, that one from an unwalled 
town who is temporarily in a walled city is governed by a similar 
halakha? The Gemara answers: It is based on logical reasoning: 
Since one who is in an unwalled town for the day is called some-
one from an unwalled town, so too conversely, one who is in a 
walled city for a day is called someone from a walled city.

And Rava said further: Someone from a village, where the 
Megilla is read on the Monday or Thursday prior to Purim (2a), 
who went to a town, reads the Megilla with the residents of the 
town, even if he had already read it in his own place. He does so 
in all circumstances, whether or not he will be returning to his 
own village. The Gemara explains: What is the reason for this 
ruling? This villager should actually have read at the same time 
as the residents of the towns, but the Sages showed leniency 
toward the people of the villages and allowed them to advance 
their reading of the Megilla to the previous day of assembly so that 
they would be free to supply water and food to their brethren in 
the cities on the day of Purim. This, however, applies only when 
the villager is in his place, in the village, but when he is in a town, 
he is required to read like the residents of the town, and not like 
the villagers.

Abaye raised an objection to Rava from a baraita: A resident of 
a walled city who went to an unwalled town, in all circumstances, 
whether or not he will be returning to his own city, reads the 
Megilla according to the halakha governing his permanent place. 
The Gemara first questions the text of the baraita as it is currently 
worded: Can it enter your mind that the resident of a walled city 
always reads in accordance with the halakha governing his own 
place, even if he is currently situated in an unwalled town? But 
doesn’t the matter depend on whether or not he will be return-
ing on Purim to his hometown, as stated in the mishna? Therefore, 
it is clear that the baraita must be emended. Rather, is it not to be 
changed to: A resident of a village who went to an unwalled town? 
The baraita therefore teaches that a resident of a village who is 
visiting in a town must read the Megilla according to the halakha 
governing his own place, the village, unlike Rava’s teaching.

The Gemara rejects this: But did you not emend the reading in 
the baraita? Since you admit that the baraita in any event requires 
revision, change it further and teach: He reads the Megilla with 
the residents of the town. This wording in the baraita would then 
support the opinion of Rava.

§ The mishna teaches that three Sages disagree about the ques-
tion: Beginning from where must a person read the Megilla in 
order to fulfill his obligation? It is taught in a baraita that there is 
a fourth opinion as well: Rabbi Shimon bar Yoĥai says: One must 
start to read from “On that night” (Esther 6:1).

ָעִתיד  א ׁשֶ נּו ֶאּלָ גמפ ָאַמא ָאָבא: לֹא ׁשָ
ֵאין  ֲאָבל  א,  ָעׂשָ ָעה  ַאְאּבָ ֵליֵלי  ּבְ ַלֲחזֹוא 
 – א  ָעׂשָ ָעה  ַאְאּבָ ֵליֵלי  ּבְ ַלֲחזֹוא  ָעִתיד 
ָאִמיָנא  ְמָנא  ָאָבא:  ָאַמא  ֶהןד  ִעּמָ  ֹוֵאא 
ָאִזים  ן ַהְּיהּוִדים ַהּ׳ְ ּכֵ ְכִתיב ״ַעל  ּדִ ָלּה – 
ִתיב  ּכְ ִדי  ִמּכְ ָאזֹות״,  ַהּ׳ְ ָעֵאי  ּבְ ִבים  ַהיֹוׁשְ
ב  ְלִמיְכּתַ ִלי  ה  ָלּמָ ָאִזים״  ַהּ׳ְ ״ַהְּיהּוִדים 
ָ א  ָהא  ָאזֹות״?  ַהּ׳ְ ָעֵאי  ּבְ ִבים  ״ַהיֹוׁשְ
אּוזד  ן יֹומֹו ִנְ ָאא ּ׳ָ ָ׳אּוז ּבֶ ַמע ָלן: ּדְ ַמׁשְ

ְסָבָאא  ָלן?  ְמָנא  ב  מּוּ ָ אּוז,  ּ׳ָ ַחן  ּכַ ַאׁשְ
ב  אּוז – מּוּ ָ ן יֹומֹו ָ אּוי ּ׳ָ ָ׳אּוז ּבֶ הּוא, ִמּדְ

בד  ן יֹומֹו ָ אּוי מּוּ ָ ּבֶ

ין  ָהַלְך ָלִעיא – ּבֵ ָ׳א ׁשֶ ן ּכְ ְוָאַמא ָאָבא: ּבֶ
ַטְעָמא?  ֶהןד ַמאי  ִעּמָ ְך  ֹוֵאא  ּכָ ּוֵבין  ְך  ּכָ
ַנן הּוא  ֵעי ְלִמְ ִאי, ְוַאּבָ ְבֵני ָהִעיא ּבָ ַהאי ּכִ
ְּיַסּ׳ְ ּו ַמִים  ֵדי ׁשֶ ָ׳ִאים ּכְ ילּו ַעל ַהּכְ ַאּ ִ ּדְ
 – י  ִמיּלֵ ָהֵני  יןד  ַאּכִ ּכְ ּבַ ׁשֶ ַלֲאֵחיֶהם  ּוָמזֹון 
ִאיֵתיּה  י  ּכִ ֲאָבל  יּה,  דּוְכּתֵ ּבְ ִאיֵתיּה  י  ּכִ

ֵעי ְלִמְ ִאיד  ְבֵני ִעיא ּבָ ִעיא – ּכִ ּבָ

ָהַלְך ָלִעיא –  ַאְך ׁשֶ ן ּכְ ֵיי: ּבֶ ֵאיִתיֵביּה ַאּבַ
ַאְך  ן ּכְ ְמ ֹומֹוד ּבֶ ְך  ֹוֵאא ּכִ ְך ּוֵבין ּכָ ין ּכָ ּבֵ
ְלָיא  ִאם ָעִתיד ַלֲחזֹוא ּתַ ֲעָתְך? ּבְ ָסְלָ א ּדַ

ָ׳א!  ן ּכְ א ָלאו – ּבֶ ָתא! ֶאּלָ ִמיּלְ

ֶהןד ֵני:  ֹוֵאא ִעּמָ ? ּתְ אּוֵצי ְמַתְאַצּתְ ְוָלאו ּתֵ

ה״ וכופ:  ִגיּלָ ״ֵמֵהיָכן  ֹוֵאא ָאָדם ֶאת ַהּמְ
אֹוֵמא:  יֹוַחאי  א  ּבַ ְמעֹון  ׁשִ י  ַאּבִ ְנָיא,  ּתַ

ְיָלה ַההּוא״ד  ּלַ ִמ״ּבַ

They taught the mishna only with regard to one who is 
destined to return – ָעִתיד ַלֲחזֹוא א ׁשֶ נּו ֶאּלָ  There are :לֹא ׁשָ
two main approaches to understanding Rava’s statement. 
The discussion revolves around the question of whether 
or not Rava was specifically discussing residents of walled 
cities when he mentioned: The night of the fourteenth 
(Rashi), or referring to residents of both walled cities and 
unwalled towns (Rosh). Practically speaking, then, accord-
ing to Rashi, the halakha depends on one’s intended loca-
tion at the time they read in his own dwelling place: If he 
intends to be in his hometown on the day they read, he 
reads with them. If he intends to be in a different place 
at that time he should read in accordance with the hala-
kha governing that different place. According to the Rosh, 
however, the halakha depends on one’s intended location 
on the fourteenth of Adar. Other early commentaries as 
well (Ran; Ritva) discuss these two approaches at length, 
as well as several approaches in between (Rabbi Zeraĥya 
HaLevi; Ra’avad; Rashba). The opinions of the Rif and the 
Rambam are unclear, and are subject to much discussion 
(see Peri Megadim). 

notes

A resident of a town who went to a walled city – ן ִעיא  ּבֶ
ַאְך ָהַלְך ַלּכְ  With regard to a resident of an unwalled town :ׁשֶ
who went to a walled city or a resident of a walled city 
who went to an unwalled town, if he intends to return to 
his original place when the Megilla is read, he reads like the 
people of his place, even if he did not yet return. And if he 
does not intend to return by the time the Megilla is read, he 
should read in accordance with the custom of where he is 
presently, as the halakha is in accordance with the opinion 
of Rava. There is a fundamental dispute among the early 
commentaries with regard to the details of this halakha, 
and there are many variations within the main opinions. 
It appears that most of halakhic authorities follow Rashi’s 
interpretation of the passage (see Mishna Berura, Yemei 
HaPurim, and other contemporary sources).

If one leaves an unwalled town for a walled city on the 
fourteenth of Adar, without intending to return shortly, he 
must read in both places (Mishna Berura, citing Vilna Gaon), 
though some dispute this (Kaf HaĤayyim). Conversely, one 
who leaves a walled city on the fourteenth of Adar is exempt 
from Megilla reading in both places (Rema MiPano). All 
these opinions are based on the Jerusalem Talmud. It is also 
taught there that one who is traveling in a desert or on a 
ship reads the Megilla on the fourteenth of Adar, even if he 
lives in a walled city (Shulĥan Arukh, Oraĥ Ĥayyim 688:5, and 
in the comment of Rema).

halakha
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Rabbi Yoĥanan said: And all of these tanna’im, in arriving at their 
respective opinions, were expounding the same verse. As it is stated: 

“Then Esther the queen, the daughter of Abihail, and Mordecai the 
Jew, wrote about all the acts of power to confirm this second letter 
of Purim” (Esther 9:29). The one who said that the Megilla must be 
read in its entirety interprets “acts of power” as referring to the power 
of Ahasuerus, and so the Megilla must be read from the beginning, 
where the power of Ahasuerus is recounted. 

And the one who said that it needs to be read from “There was a 
certain Jew” explains that “acts of power” is referring to the power of 
Mordecai. And the one who said that it needs to be read from “After 
these things” maintains that “acts of power” is referring to the power 
of Haman. And the one who said that it needs to be read from “On 
that night” understands that the expression is referring to the power 
of the miracle, which began on that night when Ahasuerus could not 
sleep, and therefore one must begin reading the Megilla from there.

Rav Huna said: The four Sages derived their respective opinions from 
here: “Therefore, because of all the words of this letter, and of that 
which they saw concerning this matter, and that which had befallen 
them, the Jews ordained...that they would keep these two days” 
(Esther 9:26–27). 

Rav Huna continued: The one who said that the Megilla must be  
read in its entirety explains the verse as follows: “They saw” refers to 
what Ahasuerus saw, in that he used the vessels of the Temple. 

“Concerning this matter” was because he had calculated seventy 
years from the Babylonian exile and the Jews were still not redeemed, 
and he consequently thought that they would never enjoy deliverance. 

“And that which had befallen them” is referring to the fact that he 
had killed Vashti. Since the Megilla was written and continues to be 
read in order to inform future generations of all these events and what 
had happened to the people who were involved, and these are detailed 
at the beginning of the Megilla, it must be read in its entirety.

And the one who said that the Megilla needs to be read from “There 
was a certain Jew” interprets this verse as follows: That which  
Mordecai “saw” in that he acted so zealously concerning Haman. 

“Concerning this matter” was because Haman had made himself  
an object of idol worship. “And that which had befallen them” is 
referring to the fact that a miracle took place. Therefore one must 
read the Megilla from “There was a certain man,” where all this is 
recounted.

And the one who said that it needs to be read from “After these 
things” interprets the verse in this way: That which Haman “saw” in 
that he became incensed with all the Jews. “Concerning this matter” 
was because “Mordecai did not bow down, nor prostrate himself 
before him” (Esther 3:2). “And that which had befallen them” is 
referring to the fact that “he and his sons were hanged on the  
gallows” (Esther 9:25). Accordingly, the Megilla must be read from 
the first mention of Haman.

And the one who said that the Megilla must be read from “On that 
night” offers the following explanation: That which Ahasuerus “saw” 
in that he commanded to bring the book of chronicles before him. 

“Concerning this matter” was because Esther had invited Haman 
along with him to the banquet she made. “And that which had 
befallen them” is referring to the fact that a miracle took place. And 
therefore one must read the Megilla from “On that night the king 
could not sleep and he commanded to bring the book of chronicles.”

Rabbi Ĥelbop said that Rav Ĥama bar Gurya said that Rav said: The 
halakha is in accordance with the statement of the one who says 
that the Megilla must be read in its entirety.h And moreover, even 
according to the one who said that it need be read only from “There 
was a certain Jew” and onward, the Megilla itself must nevertheless 
be written in its entirety.

ֶאָחד  ָאא  ִמּ ְ ן  ְוכּוּלָ יֹוָחָנן:  י  ַאּבִ ָאַמא 
ַכי  הדדדּוָמְאּדֳ ְלּכָ א ַהּמַ ְכּתֹב ֶאְסּתֵ ְאׁשּו: ״ַוּתִ ּדָ
ָאַמא  ּדְ ַמאן  ּתֹוֶ ב״ד  ל  ּכָ ֶאת  ַהְּיהּוִדי 

ֵואֹוׁש,  ל ֲאַחׁשְ ּה – ּתֹוְ ּ׳ֹו ׁשֶ ּכּוּלָ

ל  ָאַמא ֵמ״ִאיׁש ְיהּוִדי״ – ּתֹוְ ּ׳ֹו ׁשֶ ּוַמאן ּדְ
ָבִאים  ַהּדְ ֵמ״ַאַחא  ָאַמא  ּדְ ּוַמאן  ַכי,  ָמְאּדֳ
ָאַמא  ל ָהָמן, ּוַמאן ּדְ ה״ – ּתֹוְ ּ׳ֹו ׁשֶ ָהֵאּלֶ

ל ֵנסד ְיָלה ַההּוא״ – ּתֹוְ ּ׳ֹו ׁשֶ ּלַ ִמ״ּבַ

ָכה  ַאב הּוָנא ָאַמא ֵמָהָכא: ״ּוָמה ָאאּו ַעל ּכָ
יַע ֲאֵליֶהם״,  ּוָמה ִהּגִ

ֵואֹוׁש  ּה – ָמה ָאָאה ֲאַחׁשְ ָאַמא ּכּוּלָ ַמאן ּדְ
ׁש ״ַעל  ְ ּדָ ית ַהּמִ ל ּבֵ ִלים ׁשֶ ּכֵ ש ּבַ ּמֵ ּתַ ׁשְ ּנִ ׁשֶ
ִנין ְוָלא  ְבִעים ׁשְ יב ׁשִ ָחׁשֵ ּום ּדְ ָכה״ – ִמּשׁ ּכָ
ְ ַטל  ּדִ  – ֲאֵליֶהם״  יע  ִהּגִ ״ּוָמה  ִאיְ׳אּו ד 

יד  ּתִ ַוׁשְ

ָאָאה  ָמה  ְיהּוִדי״,  ״ֵמִאיׁש  ָאַמא  ּדְ ּוַמאן 
ֵוי  ׁשָ ָכה״ – ּדְ ָהָמן ״ַעל ּכָ ֵני ּבְ ִאיּ ַ ַכי ּדְ ָמְאּדֳ
יַע ֲאֵליֶהם –  יּה ֲעבֹוָדה ָזָאה, ּוָמה ִהּגִ ַנְ׳ׁשֵ

ִאְתְאִחיׁש ִניָסאד  ּדְ

ה״  ָהֵאּלֶ ָבִאים  ַהּדְ ״ֵמַאַחא  ָאַמא  ּדְ ְוַמאן 
ַהְּיהּוִדים  ָכל  ּבְ א  ְתַ ּנֵ ּנִ ׁשֶ ָהָמן  ָאָאה  ָמה 
ַכי לֹא ִיְכַאע ְולֹא  ״ָמְאּדֳ ּום ּדְ ָכה״ ִמּשׁ ״ַעל ּכָ
״ְוָתלּו  ֲאֵליֶהם״,  יַע  ִהּגִ ״ּוָמה  ֲחֶוה״,  ּתַ ִיׁשְ

ָניו ַעל ָהֵעץ״ד  אֹותֹו ְוֶאת ּבָ

ָמה  ַההּוא״,  ְיָלה  ּלַ ִמ״ּבַ ָאַמא  ּדְ ּוַמאן 
ֵסֶ׳א  ֶאת  ְלָהִביא  ֵואֹוׁש  ֲאַחׁשְ ָאָאה 
א  יּה ֶאְסּתֵ ְזִמיְנּתֵ ָכה״ – ּדִ ַהִּזְכאֹונֹות ״ַעל ּכָ
 – ֲאֵליֶהם״  יַע  ִהּגִ ״ּוָמה  ֲהֵדיּה,  ּבַ ְלָהָמן 

ִאְתְאִחיׁש ִניָסאד  ּדְ

א ּגּוְאָיא  י ֶחְלּבֹו ָאַמא ַאב ַחָמא ּבַ ָאַמא ַאּבִ
ּהד  ּכּוּלָ ָהאֹוֵמא  ִדְבֵאי  ּכְ ֲהָלָכה  ַאב:  ָאַמא 
 – ְיהּוִדי״  ״ֵמִאיׁש  ָאַמא  ּדְ ְלַמאן  ַוֲאִ׳יּלּו 

ּהד  תּוָבה ּכּוּלָ ֵהא ּכְ ּתְ ְצִאיָכה ׁשֶ

Rabbi Ĥelbo – י ֶחְלּבֹו  Rabbi Ĥelbo was a Babylonian :ַאּבִ
amora of the third generation who moved to Eretz 
Yisrael. He was a student of Rav Huna and apparently 
received most of his Torah education from him; indeed, 
he often quotes Rav Huna. It appears that he went to 
Eretz Yisrael near the time of Rav Huna’s death and was 
there when the latter’s coffin was brought for burial. 
In Eretz Yisrael he was a student and colleague of the 
greatest students of Rabbi Yoĥanan and became one 
of the leaders of the generation and a halakhic codi-
fier. In the area of aggada he was a student of Rabbi 
Shmuel bar Naĥmani and quotes aggadic traditions 
in his name. Rabbi Ĥelbo settled in Tiberias and was 
close to Rabbi Yehuda Nesia. The Talmud relates that 
he had no children.

Personalities

From where does one read the Megilla – ֵמֵהיָכן 
ה ִגיּלָ ּמְ ּבַ  The Megilla is read in its entirety, as : ֹוְאִאים 
Rav rules in accordance with the opinion of Rabbi Meir 
(Shulĥan Arukh, Oraĥ Ĥayyim 690:3).

halakha
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And Rabbi Ĥelbo said further that Rav Ĥama bar Gurya said that 
Rav said: The Megilla is referred to as a “book” (Esther 9:32), and 
it is also referred to as a “letter” (Esther 9:29). It is called a book, 
indicating a comparison to the book of the Torah, i.e., to a Torah 
scroll, to teach us that if one sewed its parchment sheets together 
with flax threads the Megilla is unfit, just as a Torah scroll sewn  
in this manner is unfit. And it is called a letter to teach us that if 
one stitched the Megilla sheets together with only three threads 
of sinew,bh in the manner of a letter, the Megilla is fit for use, as it  
does not have to be completely stitched like a Torah scroll. Rav 
Naĥman said: This is true provided that the stitches are made in 
three parts.n

Rav Yehuda said that Shmuel said: If one reads from a Megilla 
that was written together with the rest of the Writings he has not 
fulfilled his obligation, as it must be evident that one is reading 
specifically from the Megilla rather than simply reading ordinary 
passages from the Bible. Rava said: We said this only in a case 
where the parchment of the Megilla is not a little shorter or longer 
than the parchment of the other biblical books on the scroll and are 
consequently not plainly discernible among them. But if it is a little 
shorter or longer than the other sheets of parchment of the other 
biblical books, we have no problem with it, and one may read from 
such a scroll.

It was related that Levi bar Shmuel was once reading before Rav 
Yehuda from a Megilla

that was written together with the rest of the Writings.h Rav 
Yehuda said to him: The Sages have said: If one reads from a 
Megilla that was written together with the rest of the Writings  
he has not fulfilled his obligation.

א  ּבַ ָחָמא  ַאב  ָאַמא  ֶחְלּבֹו  י  ַאּבִ ְוָאַמא 
ִנְ ֵאאת ֵסֶ׳א  ה  ְמִגיּלָ ּגּוְאָיא ָאַמא ַאב: 
ִאם  ֶאת, ִנְ ֵאאת ֵסֶ׳א – ׁשֶ ְוִנְ ֵאאת ִאּגֶ
סּוָלה, ְוִנְ ֵאאת  ן ּ׳ְ ּתָ חּוֵטי ִ׳ׁשְ ָ׳ָאּה ּבְ ּתְ
ה חּוֵטי  לֹֹׁשָ ּה ׁשְ יל ּבָ ִאם ִהּטִ ֶאת – ׁשֶ ִאּגֶ
ּוִבְלַבד  ַנְחָמן:  ַאב  ָאַמא  ָאה,  ׁשֵ ּכְ יִדין  ּגִ

יןד  ׁשִ ְּיהּו ְמׁשּוּלָ ׁשֶ

מּוֵאל: ַהּ ֹוֵאא  ָאַמא ַאב ְיהּוָדה ָאַמא ׁשְ
 – תּוִבים  ַהּכְ ין  ּבֵ תּוָבה  ַהּכְ ה  ְמִגיּלָ ּבִ
א  לֹא ָיָצאד ֲאַמא ָאָבא: ָלא ֲאַמַאן ֶאּלָ
א, ֲאָבל  ָאא ּ׳ּוְאּתָ ָאא ּוִמַּייּתְ לֹא ִמַחְסּ ּדְ
ָלן  ֵלית   – א  ּ׳ּוְאּתָ ָאא  ּוִמַּייּתְ ִמַחְסָאא 

ּהד  ּבָ

יּה  ַ ּמֵ ָ ֵאי  ָ א  ֲהָוה  מּוֵאל  ׁשְ א  ּבַ ֵלִוי 
ה  ְמִגיּלָ ַאב ְיהּוָדה ּבִ ּדְ

NOTES
Neyar, maĥaka – ְנָייא, ַמֲחָ א: The commentaries disagree as to the 
meaning of these words. Some say that they are similar to modern 
paper (Rashi), and others say that it means parchment that was written 
on and then erased (Rav Natan Av HaYeshiva; see Meiri). Still others 
explain that it is parchment that underwent only partial processing 
(Arukh). 

Derived by verbal analogy between writing and writing – ָאְתָיא 
ִתיָבה ּכְ ִתיָבה  -The Ramban explains the Gemara’s discussion as fol :ּכְ
lows: The Gemara later tells us that the Megilla is referred to as a book, 
meaning that it is similar in its halakhot to a Torah scroll, and is also 
referred to as a letter. Consequently, it has some similarities to the 
halakhot pertaining to Torah scrolls and certain dissimilarities, and the 
Gemara finds it necessary to offer proofs with regard to various details 
of halakhot for writing a Megilla. The Gemara apparently concludes 
that with regard to issues relating to writing, such as the requirement 
for ink and parchment, the halakhot of a Torah scroll apply to the 
Megilla, and with regard to other matters it is considered only a letter, 
and the stringencies of the Torah scroll do not apply to it.

They taught the mishna only with regard to one who is destined to 
return – ָעִתיד ַלֲחזֹוא א ׁשֶ נּו ֶאּלָ  There are two main approaches to :לֹא ׁשָ
understanding Rava’s statement. The discussion revolves around the 
question of whether or not Rava was specifically discussing residents of 
walled cities when he mentioned: The night of the fourteenth (Rashi), 
or referring to residents of both walled cities and unwalled towns 
(Rosh). Practically speaking, then, according to Rashi, the halakha 
depends on one’s intended location at the time they read in his own 
dwelling place: If he intends to be in his hometown on the day they 
read, he reads with them. If he intends to be in a different place at 
that time he should read in accordance with the halakha governing 
that different place. According to the Rosh, however, the halakha 
depends on one’s intended location on the fourteenth of Adar. Other 
early commentaries as well (Ran; Ritva) discuss these two approaches 
at length, as well as several approaches in between (Rabbi Zeraĥya 
HaLevi; Ra’avad; Rashba). The opinions of the Rif and the Rambam 
are unclear, and are subject to much discussion (see Peri Megadim). 

In three parts – ין ׁשִ  There are several opinions with regard to :ְמׁשּוּלָ
the meaning of this expression. Rashi explains that it means that the 
stitches should be evenly spaced, i.e., that the distance from the edge 
of the sheet, both at the top and on the bottom, to the first stitch 
should equal the length of each stitch. Another opinion is that the 
page should be divided into three equal parts, with one stitch per part 
(Rabbeinu Ĥananel). The Rambam’s opinion is that the Megilla should 
be stitched in three places, each stitched area itself consisting of three 
stitches. See HALAKHA notes.

HALAKHA
The writing of the Megilla – ה ִגיּלָ ִתיַבת ַהּמְ  A Megilla that is written on :ּכְ
paper or on untreated parchment is unfit. Moreover, it must be written 
in ink, as a Torah scroll is written (Shulĥan Arukh, Oraĥ Ĥayyim 691:1).

A resident of a town who went to a walled city – ַאְך ָהַלְך ַלּכְ ן ִעיא ׁשֶ  :ּבֶ
With regard to a resident of an unwalled town who went to a walled 
city or a resident of a walled city who went to an unwalled town, if 
he intends to return to his original place when the Megilla is read, he 
reads like the people of his place, even if he did not yet return. And 
if he does not intend to return by the time the Megilla is read, he 
should read in accordance with the custom of where he is presently, 
as the halakha is in accordance with the opinion of Rava. There is a 
fundamental dispute among the early commentaries with regard to 
the details of this halakha, and there are many variations within the 
main opinions. It appears that most of halakhic authorities follow 
Rashi’s interpretation of the passage (see Mishna Berura, Yemei HaPurim 
and other contemporary sources).

If one leaves an unwalled town for a walled city on the fourteenth 
of Adar, without intending to return shortly, he must read in both 
places (Mishna Berura, citing Vilna Gaon), though some dispute this (Kaf 
HaĤayyim). Conversely, one who leaves a walled city on the fourteenth 
of Adar is exempt from Megilla reading in both places (Rema MiPano). 
All these opinions are based on the Jerusalem Talmud. It is also taught 
there that one who is traveling in a desert or on a ship reads the Megilla 
on the fourteenth of Adar, even if he lives in a walled city (Shulĥan 
Arukh, Oraĥ Ĥayyim 688:5, and in the comment of Rema).

From where does one read the Megilla – ה ִגיּלָ ּמְ  The :ֵמֵהיָכן  ֹוְאִאים ּבַ
Megilla is read in its entirety, as Rav rules in accordance with the opin-
ion of Rabbi Meir (Shulĥan Arukh, Oraĥ Ĥayyim 690:3).

The stitches of the sheets of a Megilla – ה ִגיּלָ ַהּמְ ְיִאיעֹות  ִ׳יַאת   A :ּתְ
Megilla that is stitched with flax threads is unfit. However, it does 
not need to be stitched entirely like a Torah scroll; it is sufficient that 
it be stitched with sinews in threes. Since there are several different 
interpretations of this expression, one should sew three stitches at 
the top, three at the bottom and three in the middle, and one stitch 
at the quarter mark from the top and another at the quarter mark 
from the bottom. If he has sufficient sinews to do so, he should stitch 
it entirely (Rema), but he should then leave a small space unstitched 
(Arukh HaShulĥan; Shulĥan Arukh, Oraĥ Ĥayyim 691:5–6, and in the 
comment of Rema).

BACKGROUND
Processed with salt and flour – ּוְ ִמיַח ְמִליַח   There were several :ִדּ
methods used to process hides in ancient times. It appears that hide 
prepared for writing parchment was first processed with salt and 
then with a mixture of salt and other substances. The final step was to 
process it again with gall juice to prevent the ink from fading. Diftera 
is a kind of parchment that was not fully processed.

Maĥaka – ַמֲחָ א: According to the opinion that the reference is not to 
paper, it is apparently referring to what is called in other places matza, 
which is skin that is almost completely crude, meaning that it had its 
hair removed but was not properly processed with salt and gall.

The stitches of the Megilla – ה ִגיּלָ ִ׳יאֹות ַהּמְ  In most cases one piece :ּתְ
of animal hide is not enough to write an entire Megilla, and therefore 
several sheets of parchment must be attached together. The Sages 

taught that like the parchment itself, even the stitches must be from 
a material that comes from an animal, i.e., thin tendons that are made 
into strings and used to stitch. Since not all the stringencies of a Torah 
scroll apply to a Megilla, it is not required that one follow the halakhot 
of stitching a Torah scroll, and it is enough that it be sewn with only 
three stitches.

Two pieces of parchment connected by three stitches

PERSONALITIES
Rabbi Ĥelbo – י ֶחְלּבֹו  Rabbi Ĥelbo was a Babylonian amora of the :ַאּבִ
third generation who moved to Eretz Yisrael. He was a student of Rav 
Huna and apparently received most of his Torah education from him; 
indeed, he often quotes Rav Huna. It appears that he went to Eretz 
Yisrael near the time of Rav Huna’s death and was there when the 
latter’s coffin was brought for burial. In Eretz Yisrael he was a student 
and colleague of the greatest students of Rabbi Yoĥanan and became 
one of the leaders of the generation and a halakhic codifier. In the 
area of aggada he was a student of Rabbi Shmuel bar Naĥmani and 
quotes aggadic traditions in his name. Rabbi Ĥelbo settled in Tiberias 
and was close to Rabbi Yehuda Nesia. The Talmud relates that he had 
no children.

יט:

Perek II
Daf 19 Amud b

ֵליּה:  ֲאַמא  תּוִביםד  ַהּכְ ין  ּבֵ תּוָבה  ַהּכְ
תּוָבה  ה ַהּכְ ְמִגיּלָ ֲהֵאי ָאְמאּו ַהּ ֹוֵאא ּבִ

תּוִבים לֹא ָיָצאד  ין ַהּכְ ּבֵ

The stitches of the sheets of a Megilla – ה ִגיּלָ ִ׳יַאת ְיִאיעֹות ַהּמְ  :ּתְ
A Megilla that is stitched with flax threads is unfit. However, it 
does not need to be stitched entirely like a Torah scroll; it is 
sufficient that it be stitched with sinews in threes. Since there 
are several different interpretations of this expression, one 
should sew three stitches at the top, three at the bottom and 

three in the middle, and one stitch at the quarter mark from 
the top and another at the quarter mark from the bottom. If 
he has sufficient sinews to do so, he should stitch it entirely 
(Rema), but he should then leave a small space unstitched 
(Arukh HaShulĥan; Shulĥan Arukh, Oraĥ Ĥayyim 691:5–6, and in 
the comment of Rema).

halakha

The stitches of the Megilla – ה ִגיּלָ ִ׳יאֹות ַהּמְ  In most cases :ּתְ
one piece of hide is not enough to write an entire Megilla, 
and therefore several sheets of parchment must be attached 
together. The Sages taught that like the parchment itself, 
even the stitches must be from a material that comes from 
an animal, i.e., thin tendons that are made into strings and 
used to stitch. Since not all the stringencies of a Torah scroll 
apply to a Megilla, it is not required that one follow the 
halakhot of stitching a Torah scroll, and it is enough that it 
be sewn with only three stitches.

Two pieces of parchment connected by three stitches

background

In three parts – ין ׁשִ  There are several opinions with regard :ְמׁשּוּלָ
to the meaning of this expression. Rashi explains that it means 
that the stitches should be evenly spaced, i.e., that the distance 
from the edge of the sheet, both at the top and on the bot-
tom, to the first stitch should equal the length of each stitch. 

Another opinion is that the page should be divided into three 
equal parts, with one stitch per part (Rabbeinu Ĥananel). The 
Rambam’s opinion is that the Megilla should be stitched in 
three places, each stitched area itself consisting of three stitches. 
See HALAKHA.

notes

A Megilla that was written together with the rest of the 
Writings – תּוִבים ין ַהּכְ תּוָבה ּבֵ ה ַהּכְ -A Megilla that was writ :ְמִגיּלָ
ten together with the rest of the Writings may not be read for 
the public, in accordance with the opinion of Rabbi Yoĥanan. 
Even after the fact, if one has read from such a text, he has 
fulfilled his obligation only if the parchment of the book of 
Esther is bigger or smaller than the other parchments of the 

scroll, so that it is distinguishable as an independent entity. 
However, a private individual may read from such a text 
and fulfill his obligation, provided it is written as a scroll, as 
opposed to bound books, which are common nowadays. Some 
say that an individual may read from such a scroll even ab 
initio (Vilna Gaon, citing Rosh; Shulĥan Arukh, Oraĥ Ĥayyim  
691:8).

halakha
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Rabbi Ĥiyya bar Abba said that Rabbi Yoĥanan said: If one 
reads from a Megilla that was written together with the rest 
of the Writings he has not fulfilled his obligation. But they  
hit this halakha on its head,n i.e., immediately after reporting 
this ruling they added a qualification that removed much of  
its force: They taught this halakha only with respect to reading 
the Megilla for a congregation.n An individual who reads the 
Megilla in private fulfills his obligation even if the Megilla was 
written together with the rest of the Writings. Only when it is 
read in public must it be from a Megilla that is a separate scroll.

Rabbi Ĥiyya bar Abba also said that Rabbi Yoĥanan said: The 
halakha of leaving a space without stitches,h i.e., that the parch-
ment sheets of a Torah scroll must not be sewn all the way to 
the edge, but rather a small margin must be left at the top and 
at the bottom, is a halakha transmitted to Moses from Sinai, 
i.e., it was not written in the Torah but was received in the frame-
work of the Oral Law. But they immediately hit this halakha on 
its head, explaining that this halakha is not due to the special 
sanctity of a Torah scroll; rather, they said that it is only so that 
it not rip. If the scroll is wound too forcefully, the sheets of 
parchment will begin to spread apart since they are not sewn 
together at their extremities, and the one who is winding will 
cease to wind it so forcefully. If the stitching went all the way to 
the end there would be no such warning and the stitches would 
cause the parchment to rip.

And Rabbi Ĥiyya bar Abba also said that Rabbi Yoĥanan said: 
Had there been left open a crack so much as the size of small 
sewing needle in the caven in which Moses and Elijah stood 
when God’s glory was revealed to them, as it is written: “And it 
shall come to pass, while My glory passes by, that I will put you 
in a cleft of the rock” (Exodus 33:22), and: “And he came there 
to a cave…and, behold, the Lord passed by” (I Kings 19:9–11), 
they would not have been able to endure due to the intense 
light that would have entered that crack, as it is stated: “For  
no man shall see Me and live” (Exodus 33:20).

And Rabbi Ĥiyya bar Abba further said that Rabbi Yoĥanan 
said: What is the meaning of that which is written: “And the 
Lord delivered to me two tablets of stone written with the finger 
of God; and on them was written according to all the wordsn 
which the Lord spoke with you in the mountain” (Deuter-
onomy 9:10)? This teaches that the Holy One, Blessed be He, 
showed Moses on the mountain all the inferences that can be 
derived from the words of the Torah; and all the inferences 
that can be derived from the words of the Scribes,n the early 
Sages; and also all the new halakhot that the Scribes were 
destined to introduce in the future in addition to the laws of 
the Torah. And what is it specifically that the Scribes would 
introduce in addition to the laws of the Torah? The reading of 
the Megilla.

י  א ָאַמא ַאּבִ א ַאּבָ י ִחָּייא ּבַ ָאַמא ַאּבִ
תּוָבה  ַהּכְ ה  ְמִגיּלָ ּבִ ַהּ ֹוֵאא  יֹוָחָנן: 
תּוִבים – לֹא ָיָצאד ּוָמחּו ָלּה  ין ַהּכְ ּבֵ

נּוד  ִצּבּוא ׁשָ ַאּמֹוָחא: ּבְ

י  א ָאַמא ַאּבִ א ַאּבָ י ִחָּייא ּבַ ְוָאַמא ַאּבִ
ה  ֶ׳א – ֲהָלָכה ְלמֹׁשֶ ּיּוא ַהּתֶ יֹוָחָנן: ׁשִ
יַניד ּוָמחּו ָלּה ַאּמֹוָחא: ְולֹא ָאְמאּו  ִמּסִ

ַאעד  ּלֹא ִיּ ָ ֵדי ׁשֶ א ּכְ ֶאּלָ

ָאַמא  א  ַאּבָ א  ּבַ ִחָּייא  י  ַאּבִ ְוָאַמא 
ָעָאה  ּמְ ֵּייא ּבַ ּתַ י יֹוָחָנן: ִאְלָמֵלי ִנׁשְ ַאּבִ
ְמלֹא  ּכִ ְוֵאִלָיהּו  ה  מֹׁשֶ ּה  ּבָ ָעַמד  ׁשֶ
ֶנֶ ב ַמַחט ִסְדִ ית – לֹא ָהיּו ְיכֹוִלין 
י  ״ּכִ ֱאַמא  ּנֶ ׁשֶ ָהאֹוָאה,  ֵני  ִמּ׳ְ ַלֲעמֹוד 

לֹא ִיְאַאִני ָהָאָדם ָוָחי״ד 

ָאַמא  א  ַאּבָ א  ּבַ ִחָּייא  י  ַאּבִ ְוָאַמא 
״ַוֲעֵליֶהם  ְכִתיב  ּדִ ַמאי  יֹוָחָנן:  י  ַאּבִ
ֶכם  א הפ ִעּמָ ּבֶ א ּדִ ָבִאים ֲאׁשֶ ָכל ַהּדְ ּכְ
דֹוׁש  ַהּ ָ ֶהְאָאהּו  ׁשֶ ד  ְמַלּמֵ ָהא״?  ּבָ
תֹוָאה  ְ ּדּוֵ י  ּדִ ה  ְלמֹׁשֶ הּוא  אּוְך  ּבָ
ַהּסֹוְ׳ִאים  ְוִדְ ּדוֵ י סֹוְ׳ִאים, ּוַמה ׁשֶ
ׁש, ּוַמאי ִניהּו – ִמְ ָאא  ֲעִתיִדין ְלַחּדֵ

הד ְמִגיּלָ

But they hit this halakha on its head – ַאּמֹוָחא ָלּה   This :ּוָמחּו 
expression means that the scope and strength of the previously 
stated halakha is diminished, though not invalidated completely. 
It appears that the mitigation of the halakha was stated by a later 
Sage than the one who had stated the original halakha (Rav Ya’akov 
Emden), although it is also possible to explain that the same Sage 
who said the first statement subjected it to a more restricted inter-
pretation afterward.

They taught this only with respect to a congregation – ִצּבּוא  ּבְ
נּו  Many commentaries note the difficulty in saying that there :ׁשָ
is an activity that each individual may do on his own, i.e., read the 
Megilla from a scroll containing other books of the Bible, whereas 
if this same act were done in public the reading would be invalid. 
The Turei Even suggests that when the Gemara rules that it may not 
be done in public, it is referring not to a reading that happens to 
be done with a congregation, but to those situations in which the 
Megilla is required to be read with a congregation, as previously 
discussed (5a; see Sefat Emet). However, bearing in mind the reasons 
given for not reading a Megilla that is written on a scroll with other 
biblical passages, the Gemara may be understood in its plain sense. 
Some of these reasons are: (1) Unlearned people may not realize 
that a special reading is taking place, but will think that it is just an 
ordinary biblical excerpt being read (Jerusalem Talmud); (2) It is an 
embarrassment for the congregation that they do not possess a 
separate Megilla scroll (Ran); and (3) Reading from a Megilla written 
with other biblical passages diminishes the publicizing of the Purim 
miracle, but when the reading is done in private there is in any event 
no publicity (Ritva).

notes

Leaving a space without stitches – ֶ׳א ּיּוא ַהּתֶ  When the sheets :ׁשִ
of a Torah scroll or a Megilla are stitched, an unstitched space must 
be left at the top and the bottom of the sheet so that it not rip. A 
minimal margin is sufficient. After the fact, if a margin was not left 
unstitched, the Torah is fit nevertheless (Arukh HaShulĥan; Shulĥan 
Arukh, Oraĥ Ĥayyim 691:7 and Yoreh De’a 278:1).

halakha

Had there been left a crack…in the cave – ֵּייא ּתַ  ִאְלָמֵלי ִנׁשְ
ָעָאה ּמְ  When Moses was in the cave, God said, “And I will :ּבַ
cover you with My hand until I have passed by” (Exodus 
33:22), meaning that God blocked Moses’ vision so that noth-
ing would be seen (Maharsha). See Guide of the Perplexed 
for an explanation of these concepts.

And on them was written according to all the words – 
ָבִאים ָכל ַהּדְ  The Gemara explains that this expression :ַוֲעֵליֶהם ּכְ
includes all the inferences that can be derived from the 
words of the Torah. This is based on the seemingly superflu-
ous word “all.” And from the expression “according to all 
the words,” which in Hebrew could also mean “like all the 
words,” the Gemara derives that there are other halakhot 
like the words of the Torah, i.e., the new halakhot that the 
Scribes were destined to introduce in the future, such as 

the reading of the Megilla, in addition to the laws of the 
Torah (Maharsha).

The inferences from the words of the Torah and the 
inferences from the words of the Scribes – ּדּוֵ י תֹוָאה ְ  ּדִ
 The early and later commentaries discuss :ְוִדְ ּדוֵ י סֹוְ׳ִאים
this principle at length. The Derashot HaRan explains that 
not only was the Torah given to Moses, but also all the vari-
ous approaches of interpretation found in halakhic midrash 
and aggadic midrash, as well as the questions and dilemmas 
that the sages of future generations would raise. Although 
these matters are decided according to the opinion of the 
majority of sages in those generations, nevertheless all the 
concepts involved were shown to Moses, along with the 
stipulation that in all such disputes the majority opinion 
should be followed.

notes
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mishna Everyone is fit to read the Megilla,h 
except for a deaf person,n an imbecile, 

and a minor. Rabbi Yehuda disagrees and says that a minor is fit 
to read the Megilla.

gemara The Gemara asks: Who is the tanna that 
taught that the reading of a deaf person, 

even after the fact, no, it is not valid? Rav Mattana said: It is 
Rabbi Yosei,n as we learned in a mishna elsewhere (Berakhot 15a): 
If one recites the Shema but does not make it audible  
to his ears, he has nevertheless fulfilled his obligation. This is  
the statement of Rabbi Yehuda. Rabbi Yosei said: He has not 
fulfilled his obligation. Rabbi Yosei’s statement implies that one 
who does not hear what he is saying does not fulfill his obligation. 
Presumably the halakhot for Shema recitation and Megilla reading 
are equivalent.

The Gemara questions the assumption on which the previous 
discussion is based: But from where do you know that the mishna, 
which states that a deaf person may not read the Megilla, reflects 
the opinion of Rabbi Yosei, and that it means to say that even 
after the fact, no, one does not fulfill his obligation if the Megilla 
is read by a deaf person? Perhaps the mishna was taught in accor-
dance with the opinion of Rabbi Yehuda, and it should be under-
stood as saying that a deaf person may not read ab initio, but after 
the fact his reading is valid. 

The Gemara rejects this proposal: This should not enter your 
mind, as the mishna teaches the halakha of a deaf person, an 
imbecile, and a minor together, implying that a deaf person is 
similar to an imbecile or a minor. Therefore, it may be inferred 
that just as the readings of an imbecile and a minor are not valid 
even after the fact, so too, even after the fact, no, the reading of 
a deaf person is not valid. 

The Gemara asks: But perhaps it is not so that all three cases are 
equivalent. Perhaps with regard to the imbecile and the minor, 
this halakha is as it is, and with regard to a deaf person, that hala-
kha is as it is. Although all three cases are taught together, this may 
be merely because in all three cases he may not read ab initio; there 
may be a difference between them with regard to their status after 
the fact. It is possible that the mishna means that the reading of  
a deaf person is valid after the fact, and is citing the opinion of 
Rabbi Yehuda. The Gemara rejects this: It is impossible to say that 
the anonymous first tanna of the mishna is Rabbi Yehuda, as from 
the fact that the latter clause teaches: Rabbi Yehuda says that a 
minor is fit, it may be inferred that the first clause of the mishna 
was not taught by Rabbi Yehuda.

ה  ִגיּלָ ִאין ִלְ אֹות ֶאת ַהּמְ ׁשֵ מתניפ ַהּכֹל ּכְ
יא  י ְיהּוָדה ַמְכׁשִ חּוץ ֵמֵחֵאׁש ׁשֹוֶטה ְוָ ָטן, ַאּבִ

ָ ָטןד ּבְ

 – ָלא?  ַנִמי  יֲעַבד  ּדִ ֵחֵאׁש  ָנא  ּתְ ַמאן  גמפ 
ְתַנן: ַהּ ֹוֵאא  י יֹוֵסי ִהיא, ּדִ ָנה: ַאּבִ ָאַמא ַאב ַמּתָ
י  ִמיַע ְלָאְזנֹו – ָיָצא, ַאּבִ ַמע ְולֹא ִהׁשְ ֶאת ׁשְ

יֹוֵסי אֹוֵמא: לֹא ָיָצאד

ָלא?  ַנִמי  ְוִדיֲעַבד  ִהיא,  יֹוֵסי  י  ַאּבִ ּדְ אי  ּוִמּמַ
הּוא  ה  ִחּלָ ּוְלַכּתְ ִהיא,  ְיהּוָדה  י  ַאּבִ ְלָמא  ּדִ

יא ָדֵמי! ּ׳ִ יֲעַבד – ׁשַ ָלא, ָהא ּדִ ּדְ

ּדּוְמָיא  ֵחֵאׁש  ָ ָתֵני  ּדְ ֲעָתְך,  ּדַ ָסְלָ א  ָלא 
יֲעַבד ַנִמי  ְדׁשֹוֶטה ְוָ ָטן, ַמה ׁשֹוֶטה ְוָ ָטן ּדִ

יֲעַבד ַנִמי ָלאד ָלא, ַאב ֵחֵאׁש – ּדִ

 – ְדִאיָתא!  ּכִ ְוָהא  ְדִאיָתא  ּכִ ָהא  ְוִדְלָמא 
ָ ָטן –  יא ּבְ י ְיהּוָדה ַמְכׁשִ ָ ָתֵני ֵסיָ׳א: ַאּבִ ִמּדְ

י ְיהּוָדה ִהיאד  א ָלאו ַאּבִ ֵאיׁשָ ָלל ּדְ ִמּכְ

Everyone is fit to read the Megilla – ִאין ִלְ אֹות ׁשֵ ּכְ  ַהּכֹל 
ה ִגיּלָ  Anyone who is obligated to read the Megilla :ֶאת ַהּמְ
may read it for himself and for others. However, some say 
a man who hears a woman reading the Megilla does not 
fulfill his obligation.

Most of the halakhic authorities rule that one cannot 
fulfill his obligation by hearing the Megilla read by a 
deaf person, in accordance with the opinion of the first 
tanna (see Taz). Others write that after the fact, he has 
fulfilled his obligation, in accordance with the opinion of 
Rabbi Yehuda (Baĥ, citing Rashba; Shulĥan Arukh, Oraĥ 
Ĥayyim 689:2).

halakha

Except for a deaf person – חּוץ ֵמֵחֵאׁש: The deaf person men-
tioned here is different from the standard deaf-mute mentioned 
in every other place in the Talmud, as usually this term refers to 
someone who is incapable of both hearing and speaking. Such an 
individual is often classified along with an imbecile and a minor, 
under the assumption that his mental capacity is quite low due 
to his inability to communicate verbally.

The deaf person here, however, is able to speak, since he is 
capable of reading the Megilla. Consequently, he is considered 
to be on a par with hearing people. His only disability is that 
he cannot hear the words he says, as the Gemara discusses  
in detail.

The early commentaries, and to an even greater extent the 
later commentaries, distinguish between a hearing individual 
who did not make his voice heard because he did not speak 
loudly enough, as in the case of reciting the Shema, and a deaf 
person who does not have the ability to hear himself even if he 

speaks loudly. Some explain that the essence of the mitzva of 
Megilla is to read it, not to hear it, but the reading of an individual 
who cannot hear what he says is considered deficient (Sefat Emet).

In the Jerusalem Talmud, a different approach to the term 
deaf is presented. There it is stated that the deaf person in the 
mishna is a deaf-mute. Consequently, this term does not belong 
in the mishna at all, as a deaf-mute by definition cannot possibly 
read the Megilla (Rid). Despite the word’s irrelevance, it is men-
tioned here along with the imbecile and the minor only because 
these three terms are so often grouped together throughout 
the Talmud.

The opinion of Rabbi Yosei – י יֹוֵסי ַאּבִ ת  יּטַ  In the Jerusalem :ׁשִ
Talmud it is explained that the opinion of Rabbi Yosei is based 
on the verse: “And you will give ear to his mitzvot” (Exodus 
15:26), indicating that all mitzvot that involve recitation must 
also include hearing.

notes
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The Gemara continues to ask: But perhaps the mishna in its 
entirety was taught by Rabbi Yehuda after all, but the first clause 
of the mishna was taught anonymously, whereas the latter clause 
was taught explicitly in the name of Rabbi Yehuda. The Gemara 
rejects this argument: Are the two parts of the mishna compa-
rable, that they can be associated with a single Sage? The first 
clause of the mishna comes to disqualify the reading of a minor, 
whereas the latter clause comes to declare a minor fit. These two 
contradictory opinions therefore cannot be understood as the 
statement of a single Sage.

The Gemara asks: But perhaps the mishna in its entirety 
expresses the opinion of Rabbi Yehuda after all. And it is teach-
ing the halakha concerning two different types of minors, and 
the mishna is incomplete, lacking some words of elaboration, 
and is teaching the following: Everyone is fit to read the 
Megilla except for a deaf person, an imbecile, and a minor. In 
what case is this statement said? Only with regard to a minor 
who has not reached the age of training in mitzvot. But a minor 
who has reached the age of training in mitzvot may read the 
Megilla even ab initio, as Rabbi Yehuda says that a minor who 
has reached that requisite age is fit to read the Megilla. 

The Gemara raises a difficulty with this interpretation of the 
mishna: In what manner did you establish the mishna? You 
established it as being in accordance with the opinion of Rabbi 
Yehuda, and you understand the opinion of Rabbi Yehuda to be 
that a deaf person is disqualified from reading the Megilla ab initio, 
but after the fact his reading is valid.

But then that which Rabbi Yehuda, son of Rabbi Shimon ben 
Pazi, taught will present a difficulty, as he taught a baraita: A  
deaf person who can speak but cannot hear may set aside 
teruma even ab initio, although he cannot hear himself reciting 
the blessing that is recited before setting aside teruma. Upon 
whose opinion is this baraita based? If you say it is in accordance 
with the opinion of Rabbi Yehuda, that cannot be, as you have 
established that Rabbi Yehuda maintains that if one recites some-
thing and does not hear it, after the fact, yes, his action is valid, 
but he should not do so ab initio. And if you say it is in accordance 
with the opinion of Rabbi Yosei, this is even more difficult, as he 
maintains that even after the fact, no, his action is not valid. Who, 
then, is the Sage who would say that a deaf person may set aside 
teruma even ab initio?

The Gemara rejects this reasoning: Rather, what then do you 
propose to say, that this baraita is in accordance with Rabbi 
Yehuda and that Rabbi Yehuda permits a deaf person to read even 
ab initio, whereas Rabbi Yosei would disqualify him even after 
the fact? But then whose is the opinion that is represented in that 
which is taught in a baraita: A person should not recite the 
Grace after Meals in his heart,h i.e., inaudibly, but if he recited 
it in this manner, he has fulfilled his obligation. It is the opinion 
of neither Rabbi Yehuda nor Rabbi Yosei. As, if it follows the 
opinion of Rabbi Yehuda, it should be permitted even ab initio, 
and if it follows the opinion of Rabbi Yosei, then even after the 
fact, no, this should not be valid. 

ֵמי?  י ְיהּוָדה ִהיא? ִמי ּדָ ּה ַאּבִ ְוִדְלָמא ּכּוּלָ
יָאהד  א ִלְ׳סּוָלה ְוֵסיָ׳א ִלְכׁשֵ ֵאיׁשָ

ְווֵני  י ְיהּוָדה ִהיא, ּוְתֵאי ּגַ ּה ַאּבִ ְוִדְלָמא ּכּוּלָ
ְוָהִכי  ָאא  ִמיַחּסְ ְוַחּסּוֵאי  ָלּה,  ָ ָתֵני  ָ ָטן 
ה  ִגיּלָ ִאין ִלְ אֹות ֶאת ַהּמְ ׁשֵ ָ ָתֵני: ַהּכֹל ּכְ
ָבִאים  ּדְ ה  ּמֶ ּבַ ְוָ ָטן,  ׁשֹוֶטה  ֵמֵחֵאׁש  חּוץ 
ְלִחיּנּוְך,  יַע  ִהּגִ ּלֹא  ׁשֶ ָ ָטן  ּבְ  – ֲאמּוִאים 
ֲאִ׳יּלּו   – ְלִחיּנּוְך  יַע  ִהּגִ ׁשֶ ָ ָטן  ּבְ ֲאָבל 
ָ ָטןד  יא ּבְ י ְיהּוָדה ַמְכׁשִ ַאּבִ ה, ׁשֶ ִחּלָ ְלַכּתְ

ְיהּוָדה,  י  ַאּבִ ּכְ  – אֹוִ יְמָתא  ַמאי  ּבְ
ְוִדיֲעַבדד

י  ַאּבִ ֵאיּה ּדְ י( ְיהּוָדה ּבְ ָתֵני )ַאּבִ א ָהא ּדְ ֶאּלָ
ְוֵאינֹו  א  ַהְמַדּבֵ ֵחֵאׁש  ִזי:  ּ׳ָ ן  ּבֶ ְמעֹון  ׁשִ
י  ַאּבִ י? ִאי  ַמּנִ ה,  ִחּלָ ׁשֹוֵמַע – ּתֹוֵאם ְלַכּתְ
ה ָלאד ִאי  ִחּלָ יֲעַבד ִאין, ְלַכּתְ ְיהּוָדה – ּדִ

יֲעַבד ַנִמי ָלא!  י יֹוֵסי – ּדִ ַאּבִ

ַוֲאִ׳יּלּו  ְיהּוָדה  י  ַאּבִ  – ַמאי  א  ְוֶאּלָ
ַתְנָיא: לֹא ְיָבֵאך  א ָהא ּדְ ה? ֶאּלָ ִחּלָ ְלַכּתְ
יֵאְך –  ּבֵ ִלּבֹו, ְוִאם  ּבְ זֹון  ת ַהּמָ ְאּכַ ּבִ ָאָדם 
י יֹוֵסיד  י ְיהּוָדה ְוָלא ַאּבִ י? ָלא ַאּבִ ָיָצא, ַמּנִ
ִאי  ה,  ִחּלָ ְלַכּתְ ֲאִ׳יּלּו   – ְיהּוָדה  י  ַאּבִ ִאי 

יֲעַבד ַנִמי ָלא!  י יֹוֵסי – ֲאִ׳יּלּו ּדִ ַאּבִ

NOTES
But they hit this halakha on its head – ּוָמחּו ָלּה ַאּמֹוָחא: This expression 
means that the scope and strength of the previously stated halakha 
is diminished, though not invalidated completely. It appears that the 
mitigation of the halakha was stated by a later Sage than the one who 
had stated the original halakha (Rav Ya’akov Emden), although it is also 
possible to explain that the same Sage who said the first statement 
subjected it to a more restricted interpretation afterward.

They taught this only with respect to a congregation – נּו ִצּבּוא ׁשָ  :ּבְ
Many commentaries note the difficulty in saying that there is an activ-
ity that each individual may do on his own, i.e., read the Megilla from a 
scroll containing other books of the Bible, whereas if this same act were 
done in public the reading would be invalid. The Turei Even suggests 
that when the Gemara rules that it may not be done in public, it is 
referring not to a reading that happens to be done with a congregation, 
but to those situations in which the Megilla is required to be read with 
a congregation, as previously discussed (5a; see Sefat Emet). However, 
bearing in mind the reasons given for not reading a Megilla that is 
written on a scroll with other biblical passages, the Gemara may be 
understood in its plain sense. Some of these reasons are: (1) Unlearned 
people may not realize that a special reading is taking place, but will 
think that it is just an ordinary biblical excerpt being read (Jerusalem 
Talmud); (2) It is an embarrassment for the congregation that they do 
not possess a separate Megilla scroll (Ran); and (3) Reading from a 
Megilla written with other biblical passages diminishes the publicizing 
of the Purim miracle, but when the reading is done in private there is 
in any event no publicity (Ritva).

Had there been left a crack…in the cave – ָעָאה ּמְ ּבַ ֵּייא  ּתַ ִנׁשְ  :ִאְלָמֵלי 
When Moses was in the cave, God said, “And I will cover you with My 
hand until I have passed by” (Exodus 33:22), meaning that God blocked 
Moses’ vision so that nothing would be seen (Maharsha). See Guide of 
the Perplexed for an explanation of these concepts.

And on them was written according to all the words – ָכל  ַוֲעֵליֶהם ּכְ
ָבִאים -The Gemara explains that this expression includes all the infer :ַהּדְ
ences that can be derived from the words of the Torah. This is based 
on the seemingly superfluous word “all.” And from the expression 

“according to all the words,” which in Hebrew could also mean “like 
all the words,” the Gemara derives that there are other halakhot like 

the words of the Torah, i.e., the new halakhot that the Scribes were 
destined to introduce in the future, such as the reading of the Megilla, 
in addition to the laws of the Torah (Maharsha).

The inferences from the words of the Torah and the inferences 
from the words of the Scribes – ּדּוֵ י תֹוָאה ְוִדְ ּדוֵ י סֹוְ׳ִאים ְ  The early :ּדִ
and later commentaries discuss this principle at length. The Derashot 
HaRan explains that not only was the Torah given to Moses, but also 
all the various approaches of interpretation found in halakhic midrash 
and aggadic midrash, as well as the questions and dilemmas that the 
sages of future generations would raise. Although these matters are 
decided according to the opinion of the majority of sages in those 
generations, nevertheless all the concepts involved were shown to 
Moses, along with the stipulation that in all such disputes the majority 
opinion should be followed.

Except for a deaf person – חּוץ ֵמֵחֵאׁש: The deaf person mentioned 
here is different from the standard deaf-mute mentioned in every 
other place in the Talmud, as usually this term refers to someone who 
is incapable of both hearing and speaking. Such an individual is often 
classified along with an imbecile and a minor, under the assumption 
that his mental capacity is quite low due to his inability to commu-
nicate verbally.

The deaf person here, however, is able to speak, since he is capable 
of reading the Megilla. Consequently, he is considered to be on a par 
with hearing people. His only disability is that he cannot hear the words 
he says, as the Gemara discusses in detail.

The early commentaries, and to an even greater extent the later 
commentaries, distinguish between a hearing individual who did not 
make his voice heard because he did not speak loudly enough, as in 
the case of reciting the Shema, and a deaf person who does not have 
the ability to hear himself even if he speaks loudly. Some explain that 
the essence of the mitzva of Megilla is to read it, not to hear it, but the 
reading of an individual who cannot hear what he says is considered 
deficient (Sefat Emet).

In the Jerusalem Talmud, a different approach to the term deaf is 
presented. There it is stated that the deaf person in the mishna is a 
deaf-mute. Consequently, this term does not belong in the mishna at 
all, as a deaf-mute by definition cannot possibly read the Megilla (Rid). 
Despite the word’s irrelevance, it is mentioned here along with the 
imbecile and the minor only because these three terms are so often 
grouped together throughout the Talmud.

The opinion of Rabbi Yosei – י יֹוֵסי ת ַאּבִ יּטַ  In the Jerusalem Talmud :ׁשִ
it is explained that the opinion of Rabbi Yosei is based on the verse: 

“And you will give ear to his mitzvot” (Exodus 15:26), indicating that all 
mitzvot that involve recitation must also include hearing.

HALAKHA
A Megilla that was written together with the rest of the Writings – 
תּוִבים ין ַהּכְ תּוָבה ּבֵ ה ַהּכְ  A Megilla that was written together with the :ְמִגיּלָ
rest of the Writings may not be read for the public, in accordance with 
the opinion of Rabbi Yoĥanan. Even after the fact, if one has read from 
such a text, he has fulfilled his obligation only if the parchment of the 
book of Esther is bigger or smaller than the other parchments of the 
scroll, so that it is distinguishable as an independent entity. However, 
a private individual may read from such a text and fulfill his obligation, 
provided it is written as a scroll, as opposed to bound books, which 
are common nowadays. Some say that an individual may read from 
such a scroll even ab initio (Vilna Gaon, citing Rosh; Shulĥan Arukh, 
Oraĥ Ĥayyim 691:8).

Leaving a space without stitches to the margin – ֶ׳א  When :ִשּיּוא ַהּתֶ
the sheets of a Torah scroll or a Megilla are stitched, an unstitched space 
must be left at the top and the bottom of the sheet so that it not rip. 
A minimal margin is sufficient. After the fact, if a margin was not left 
unstitched, the Torah is fit nevertheless (Arukh HaShulĥan; Shulĥan 
Arukh, Oraĥ Ĥayyim 691:7 and Yoreh De’a 278:1).

Everyone is fit to read the Megilla – ה ִגיּלָ ַהּמְ ִאין ִלְ אֹות ֶאת  ׁשֵ ּכְ  :ַהּכֹל 
Anyone who is obligated to read the Megilla may read it for himself 
and for others. However, some say a man who hears a woman reading 
the Megilla does not fulfill his obligation.

Most of the halakhic authorities rule that one cannot fulfill his 
obligation by hearing the Megilla read by a deaf person, in accordance 
with the opinion of the first tanna (see Taz). Others write that after the 
fact, he has fulfilled his obligation, in accordance with the opinion of 
Rabbi Yehuda (Baĥ, citing Rashba; Shulĥan Arukh, Oraĥ Ĥayyim 689:2).

The Grace after Meals in one’s heart – ִלּבֹו זֹון ּבְ ת ַהּמָ ְאּכַ  One should :ּבִ
recite all blessings loudly enough to hear them himself; however, 
after the fact, if he did not hear them, he has fulfilled his obligation 
(Rambam Sefer Ahava, Hilkhot Berakhot 1:7).

The Grace after Meals in his heart – ִלּבֹו ּבְ זֹון  ת ַהּמָ ְאּכַ  One :ּבִ
should recite all blessings loudly enough to hear them himself; 

however, after the fact, if he did not hear them, he has fulfilled 
his obligation (Rambam Sefer Ahava, Hilkhot Berakhot 1:7).

halakha
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The Gemara answers: Actually, you can indeed say that the baraita 
about teruma was taught in accordance with the opinion of Rabbi 
Yehuda, and that Rabbi Yehuda permits a deaf person to read even 
ab initio, while Rabbi Yosei disqualifies a deaf person even after the 
fact. And the baraita that teaches that one should not recite the 
Grace after Meals in his heart, but if he did he has fulfilled his obliga-
tion, is not difficult, as that baraita was taught by Rabbi Yehuda as 
well. The explanation for this is that in this baraita, about teruma, he 
was teaching his own opinion, that it is permitted even ab initio, 
whereas in that baraita, concerning the Grace after Meals, he was 
teaching the opinion of his master, Rabbi Elazar ben Azarya, that 
one is required to hear what he is saying when he recites blessings.

As it is taught in a baraita: Rabbi Yehuda said in the name of Rabbi 
Elazar ben Azarya: One who recites the Shema must make it 
audible to his ears, as it is stated: “Hear O Israel, the Lord our 
God; the Lord is One” (Deuteronomy 6:4), the word “hear” indi-
cating that you should allow your ears to hear the words you are 
expressing with your mouth. Rabbi Meir disagrees and says: This 
is not necessary, as it is also stated there: “And these words, which 
I command you this day shall be in your heart” (Deuteronomy 
6:6), indicating that “these words,” the words of the Shema, go after 
the intent of the heart, as it is unnecessary to pronounce them out 
loud. We see that according to Rabbi Elazar ben Azarya, as cited by 
Rabbi Yehuda, the words must be audible to one’s ears ab initio.

The Gemara proposes a second solution: Now that you have arrived 
at this point and cited this baraita, you can even say that Rabbi 
Yehuda holds in accordance with his teacher, Rabbi Elazar ben 
Azarya, that a deaf person is disqualified ab initio, and it is only after 
the fact that his reading is valid. And as for that baraita that Rabbi 
Yehuda, son of Rabbi Shimon ben Pazi, taught stating that a deaf 
person may set aside teruma even ab initio, this was taught in accor-
dance with the other opinion cited in the baraita, i.e., that of Rabbi 
Meir, who maintains that everything depends on the intent of one’s 
heart, and that it is not necessary to pronounce words audibly, even 
ab initio.

§ It was taught in the mishna: Rabbi Yehudap says that a minor is 
fit to read the Megilla. It is taught in a baraita: Rabbi Yehuda said: 
I can offer proof to my opinion, as when I was a minor I myself read 
the Megilla before Rabbi Tarfon and the other Elders in Lod. They 
said to him in response: One cannot bring a proof from the testi-
mony of a minor.n Since at the time of the supposed incident you 
were a minor, you are not qualified now to testify about it.

It is taught in a different baraita: Rabbi Yehuda HaNasi said: When 
I was a minor I read the Megilla before Rabbi Yehuda. They said 
to him: One cannot bring a proof that an act is permitted from  
the behavior of the very one who permits it. We know that Rabbi 
Yehuda maintains that a minor is fit to read the Megilla, and the fact 
that he acted in accordance with his own opinion does not prove 
that this is the accepted halakha.

The Gemara asks: And let them say to him, as the Sages said to 
Rabbi Yehuda in the previous baraita, that one cannot bring a proof 
from the testimony of a minor. The Gemara answers: They said one 
thing to him and then another; i.e., they rejected him with a twofold 
argument: One objection is that you were a minor at that time, and 
therefore your testimony is disqualified. And furthermore, even if 
you had been an adult at that time and you had testified that you 
saw some other minor read the Megilla before Rabbi Yehuda, one 
cannot bring a proof that an act is permitted from the behavior of 
the very one who permits it.n

כד

Perek II
Daf 20 Amud a

הד  ִחיּלָ י ְיהּוָדה, ַוֲאִ׳יּלּו ְלַכּתְ ְלעֹוָלם ַאּבִ
 – ָהא  יֵדיּה,  ּדִ  – ָהא  ָיא;  ַ ׁשְ ְוָלא 

יּהד  ַאּבֵ ּדְ

י  ַאּבִ ּום  ִמּשׁ ְיהּוָדה אֹוֵמא  י  ַאּבִ ַתְנָיא,  ּדְ
ַמע  ׁשְ ֶאת  ַהּ ֹוֵאא  ֲעַזְאָיה:  ן  ּבֶ ֶאְלָעָזא 
ַמע  ֱאַמא: ״ׁשְ ּנֶ ִמיַע ְלָאְזנֹו, ׁשֶ ַּיׁשְ ָצִאיְך ׁשֶ
ַמע  ָאֵאל הפ ֱאלֵֹהינּו הפ ֶאָחד״ – ַהׁשְ ִיׂשְ
י  יָךד ַאּבִ ה מֹוִציא ִמּ׳ִ ַאּתָ ֶ ְלָאְזֶניָך ַמה ּשׁ
ָך ַהּיֹום  א ָאנִֹכי ְמַצּוְ ֵמִאיא אֹוֵמא: ״ֲאׁשֶ
ב ֵהן ֵהן  וַנת ַהּלֵ ּוָ ַעל ְלָבֶבָך״ – ַאַחא ּכַ

ָבִאיםד  ַהּדְ

יָמא  ּתֵ ֲאִ׳יּלּו  ְלָהִכי,  ָאֵתית  ּדְ א  ּתָ ָהׁשְ
ְוָהא  ֵליּהד  ְסִביָאא  יּה  ַאּבֵ ּכְ ְיהּוָדה  י  ַאּבִ
ן  ּבֶ ְמעֹון  ׁשִ י  ַאּבִ ּדְ ֵאיּה  ּבְ ְיהּוָדה  ָתֵני  ּדְ

י ֵמִאיא ִהיאד  ִזי – ַאּבִ ּ׳ָ

ַתְנָיא(  )ּדְ ָ ָטן:  ּבְ יא  ַמְכׁשִ ְיהּוָדה  י  ַאּבִ
י ְיהּוָדה: ָ ָטן ָהִייִתי ּוְ ִאיִתיָה  ָאַמא ַאּבִ
לֹודד  ּבְ ּוְזֵ ִנים  ַטְא׳ֹון  י  ֵמַאּבִ ְלַמֲעָלה 
ָטןד  ָאְמאּו לֹו: ֵאין ְמִביִאין ְאָאָיה ִמן ַהּ ָ

ּוְ ִאיִתיָה  ָהִייִתי  ָ ָטן  י  ַאּבִ ָאַמא  ְנָיא,  ּתַ
ֵאין  לֹו:  ָאְמאּו  ְיהּוָדהד  י  ֵמַאּבִ ְלַמֲעָלה 

יאד  ּתִ ְמִביִאין ְאָאָיה ִמן ַהּמַ

ִמן  ְאָאָיה  ְמִביִאין  ֵאין  ֵליּה:  ְוֵליְמאּו 
ָטן! ֲחָדא ְועֹוד ָ ָאְמאּו ֵליּה: ֲחָדא –  ַהּ ָ
ָ ָטן ָהִייָת, ְועֹוד: ֲאִ׳יּלּו ָגדֹול ָהִייָת –  ּדְ

יאד  ּתִ ֵאין ְמִביִאין ְאָאָיה ִמן ַהּמַ

Rabbi Yehuda – י ְיהּוָדה  Rabbi Yehuda bar Ilai was a :ַאּבִ
tanna from the fourth generation of tanna’im. He was 
born in Usha in the Galilee and studied under Rabbi Akiva 
and Rabbi Tarfon. He received rabbinic ordination from 
Rabbi Yehuda ben Baba, but was then forced to flee due 
to the Hadrianic persecutions. The Talmud (Shabbat 33b) 
describes a conversation between the Sages with regard to 
Roman rule in the land of Israel, and Rabbi Yehuda’s positive 
response led the authorities to appoint him to the position 
of head of the speakers on all occasions.

The Mishna records more than six hundred teachings in 
the name of Rabbi Yehuda, and he is mentioned in almost 
every tractate. We find his teachings recorded in the Tosefta 
and Sifra more frequently than those of any other tanna.

Personalities

One cannot bring a proof from the testimony of a minor – 
ָטן -The early commentaries ask: Read :ֵאין ְמִביִאין ְאָאָיה ִמן ַהּ ָ
ing the Megilla is a mitzva by rabbinic law, and it is taught 
elsewhere that the testimony of an adult concerning an 
event that occurred when he was a minor is valid in ques-
tions pertaining to rabbinic laws. Some answer that since 
the Megilla is part of the Bible, it is judged with the severity 
of a Torah law (Rid). The later commentaries discuss this 
question at length. Some write that a minor’s testimony is 
accepted in such situations only if he has witnessed a clear, 
certain fact; however, in this case it is possible that Rabbi 
Yehuda indeed read the Megilla before these rabbis but 
they did not consider themselves as having fulfilled their 
obligation through his reading (Birkhei Yosef ).

One cannot bring a proof that an act is permitted from 
the behavior of the one who permits it – ֵאין ְמִביִאין ְאָאָיה 
יא ּתִ  It emerges from the Jerusalem Talmud that even :ִמן ַהּמַ
a Sage who takes a lenient stance with regard to a particu-
lar issue does not generally follow his own opinion if the 
majority of the Sages disagree with him. This is why the 
main objection of the Rabbis against Rabbi Yehuda HaNasi’s 
opinion was that the testimony of a minor is invalid, and 
only after this did they add the secondary objection that 
one cannot bring a proof from the actions of one who 
permits that action (Porat Yosef ).

notes
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