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mishna How does one extend the boundaries of 
cities in order to ensure that all its protru-

sions are included within the borders of the city?H He extends a 
straight line across the edge of the city, and if a house is recessed 
and another house protrudes, or a turret [pagum]L is recessed 
and another turret protrudes from that line, and similarly, if 
there were remnants of walls ten handbreadths high, 

and bridges and monuments over graves in which there is a 
residence, one extends the measure of that side of the city as 
though there were other structures opposite them in the adjacent 
corner of the city. And prior to measuring the Shabbat limit, one 
renders the city like a square tablet so that it gains the corners, 
although there are actually no houses in those corners. 

gemara The Gemara cites a dispute with regard 
to the mishna’s terminology. Rav and 

Shmuel disagreed: One taught that the term in the mishna is 
me’abberin, with the letter ayin, and one taught that the term in 
the mishna is me’abberin, with the letter alef. 

The Gemara explains: The one who taught me’abberin with an 
alef explained the term in the sense of limb [ever] by limb. De-
termination of the city’s borders involves the addition of limbs to 
the core section of the city. And the one who taught me’abberin 
with an ayin explained the term in the sense of a pregnant woman 
[ubbera] whose belly protrudes. In similar fashion, all the city’s 
protrusions are incorporated in its Shabbat limit.N

Apropos this dispute, the Gemara cites similar disputes between 
Rav and Shmuel. With regard to the Machpelah Cave, in which 
the Patriarchs and Matriarchs are buried, Rav and Shmuel dis-
agreed. One said: The cave consists of two rooms, one farther 
in than the other. And one said: It consists of a room and a 
second story above it.

The Gemara asks: Granted, this is understandable according to 
the one who said the cave consists of one room above the other, 
as that is the meaning of Machpelah, double. However, accord-
ing to the one who said it consists of two rooms, one farther in 
than the other, in what sense is it Machpelah? Even ordinary 
houses contain two rooms.

Rather, it is called Machpelah in the sense that it is doubled with 
the Patriarchs and Matriarchs, who are buried there in pairs. This 
is similar to the homiletic interpretation of the alternative name 
for Hebron mentioned in the Torah: “Mamre of Kiryat Ha’Arba, 
which is Hebron” (Genesis 35:27). Rabbi Yitzĥak said: The city 
is called Kiryat Ha’Arba, the city of four, because it is the city of 
the four couples buried there: Adam and Eve, Abraham and 
Sarah, Isaac and Rebecca, and Jacob and Leah. 

נב:
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ִרין ֶאת ֶרָעִרים?  יַצד ְמַעּבְ ּכֵ מת יפ 
ִ ְכָ ס  גּום  ּ׳ָ יֹוֵצא,  ִית  ּבַ ִ ְכָ ס  ִית  ּבַ
בֹורֹות  דּוִדּיֹות ּגְ ם ּגְ גּום יֹוֵצא. ָריּו ׁשָ ּ׳ָ

ָרר ְטָ׳ִחים,  ֲעׂשָ

HALAKHA
Extending cities – ִעיּבּור ֶרָעִרים: A city’s Shabbat limits are not mea
sured from each house separately. Rather, they are measured from the 
city’s borders, which are established as a straight line that incorporates 

all structures that are part of the city (Shulĥan Arukh, Oraĥ Ĥayyim 
398:6).

LANGUAGE 

Turret [pagum] – גּום  From the Greek πῆγμα, pègma, meaning an :ּ׳ָ
addition to a construction, a stage, or a wooden structure meant to 
hold something. 

נג.
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ית  ּבֵ ֶרן  ּבָ ֵּיׁש  ׁשֶ ּוְ ָ׳ׁשֹות  ִרים  ּוְגׁשָ
ן,  ֶ ְגּדָ ּכְ ר  ּדָ ַרּמִ ֶאת  מֹוִציִאין   – יָרר  ּדִ
ַעת,  ִמין ַטְבָלא ְמרּוּבַ ין אֹוָתּר ּכְ ְועֹוׂשִ

ר ֶאת ַרָּזִוּיֹות. ּכָ ְּיֵרא ִ ׂשְ ֵדי ׁשֶ ּכְ

ִרין״,  ֵ י ״ְמַעּבְ מּוֵאלד ַחד ּתָ גמפ ַרב ּוׁשְ
ִרין״. ֵ י ״ְמַאּבְ ְוַחד ּתָ

ֵאֶבר.  ֵאֶבר   – ִרין״  ״ְמַאּבְ ָתֵ י  ּדְ ַמאן 
ר  ָ ִאּשׁ ּכְ  – ִרין״  ״ְמַעּבְ ָתֵ י  ּדְ ּוַמאן 

ָרר.  עּוּבְ

ַחד  מּוֵאל;  ּוׁשְ ַרב  ָלר,  ְכּ׳ֵ ַרּמַ ְמָעַרת 
ים ֶזר ִלְ׳ִ ים ִמֶּזר, ְוַחד  ֵ י ָבּתִ ָאַמרד ׁשְ

יו. ּבָ ִית ַוֲעִלָּייר ַעל ּגַ ָאַמרד ּבַ

ב ֶזר –  ָאַמר ֶזר ַעל ּגַ ָלָמא ְלַמאן ּדְ ׁשְ ּבִ
ֵ י  ָאַמר ׁשְ א ְלַמאן ּדְ ָלר. ֶאּלָ ַרְיי ּו ַמְכּ׳ֵ
ָלר? ים ֶזר ִלְ׳ִ ים ִמֶּזר, ַמאי ַמְכּ׳ֵ ָבּתִ

ִ ְרַית  ״ַמְמֵרא  זּוגֹות.  ּבְ ׳ּוָלר  ּכְ ׁשֶ
ִ ְרַית  ִיְצָח ד  י  ַרּבִ ָאַמר  ע״,  ַאְרּבַ
ַאְבָרָרם  ר,  ְוַחּוָ ָאָדם  זּוגֹותד  ע  ָרַאְרּבַ
ָרר, ִיְצָח  ְוִרְבָ ר, ַיֲע ֹב ְוֵלָאר. ְוׂשָ

Extending cities – ִעיּבּור ֶרָעִרים: A city’s Shabbat limits are not 
measured from each house separately. Rather, they are mea
sured from the city’s borders, which are established as a straight 
line that incorporates all structures that are part of the city 
(Shulĥan Arukh, Oraĥ Ĥayyim 398:6).

HALAKHA

Turret [pagum] – גּום From the Greek πῆγμα, pègma, mean :ּ׳ָ
ing an addition to a construction, a stage, or a wooden structure 
meant to hold something. 

LANGUAGE

Me’abberin with an ayin and me’abberin with an alef – ִרין  ְמַעּבְ
ִרין  The Arukh explains the word me’abberin with the letter :ּוְמַאּבְ
alef as follows. Just as a person’s limbs [eivarim] protrude from 
his body, so too, extra, protruding sections are added to a city. 
The Me’iri explains the word me’abberin with the letter ayin to 
mean that just as a pregnant woman [me’ubberet] contains an 
addition to her body in the form of a child, so too, the additions 
to a city’s structures are added to the city’s borders. 

NOTES
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They disagreed about this verse as well: “And it came to pass in 
the days of Amraphel” (Genesis 14:1). Rav and Shmuel both 
identified Amraphel with Nimrod. However, one said: Nimrod 
was his name. And why was his name called Amraphel? It is a 
contraction of two Hebrew words: As he said [amar] the com-
mand and cast [hippil] our father Abraham into the fiery fur-
nace, when Abraham rebelled against and challenged his pro-
claimed divinity. And one said: Amraphel was his name. And 
why was his name called Nimrod? Because he caused the entire 
world to rebel [himrid]N against God during his reign. 

They also disagreed about this verse: “There arose a new king 
over Egypt, who knew not Joseph” (Exodus 1:8). Rav and Shmu-
el disagreed. One said: He was actually a new king, and one said: 
He was in fact the old king, but his decrees were new. 

The Gemara explains. The one who said he was actually a new 
king based his opinion on the fact that it is written in the verse 
that he was new. And the one who said that his decrees were 
new derived his opinion from the fact that it is not written: And 
the king died, and his successor reigned, as it is written, for  
example, with regard to the kings of Edom (Genesis 36). 

The Gemara asks: And according to the one who said that his 
decrees were new, isn’t it written: “Who knew not Joseph”? If 
it were the same king, how could he not know Joseph? The Ge-
mara explains: What is the meaning of the phrase: “Who knew 
not Joseph”? It means that he conducted himself like one who 
did not know Joseph at all.

The Gemara cites a mnemonic of key words from a series of tradi-
tions cited below: Eighteen and twelveN we studied, with regard 
to David, and he will understand. 

Rabbi Yoĥanan said: I spent eighteen days with Rabbi OshayaP 
the Distinguished [Beribbi],L and I learned from him only one 
matter in our Mishna. In the phrase: How does one extend cities, 
the word me’abberin is spelled with an alef. 

The Gemara asks: Is this so? Didn’t Rabbi Yoĥanan say: Rabbi 
Oshaya the Distinguished had twelve students, and I spent 
eighteen days among them, and I learned the heart of each and 
every one, i.e., the nature and character of each student, and the 
extent of the wisdom of each and every one? How could Rabbi 
Yoĥanan say that he learned only one matter?

The Gemara answers: It is possible that he learned the heart of 
each and every one and the wisdom of each and every one, but 
he did not learn substantive tradition. And if you wish, say in-
stead: From the students themselves he learned many things; 
from Rabbi Oshaya himself he did not learn anything beyond 
that one matter. And if you wish, say instead: Rabbi Yoĥanan 
meant to say that he learned only one matter in our Mishna from 
Rabbi Oshaya, but he learned other matters from him based on 
baraitot and other sources.

מּוֵאל; ַחד ָאַמרד ִ ְמרֹוד  יֵמי ַאְמָרֶ׳ל״, ַרב ּוׁשְ ״ַוְיִרי ּבִ
יל  ְוִרּ׳ִ ָאַמר  ׁשֶ  – ַאְמָרֶ׳ל  מֹו  ׁשְ ִ ְ ָרא  ר  ְוָלּמָ מֹו,  ׁשְ
ָאַמרד  ְוַחד  ָרֵאׁש.  ן  ְבׁשַ ּכִ תֹוְך  ּבְ ָאִבי ּו  ְלַאְבָרָרם 
ִרְמִריד  מֹו ִ ְמרֹוד – ׁשֶ ר ִ ְ ָרא ׁשְ מֹו, ְוָלּמָ ַאְמָרֶ׳ל ׁשְ

ַמְלכּותֹו. ל ָרעֹוָלם ּכּוּלֹו ָעָליו ּבְ ֶאת ּכָ

ַחד  מּוֵאל;  ּוׁשְ ַרב  ִמְצָרִים״  ַעל  ָחָדׁש  ֶמֶלְך  ״ַוָּיָ ם 
ֵזירֹוָתיו. ׁשּו ּגְ ְתַחּדְ ִ ּ ׁש, ְוַחד ָאַמרד ׁשֶ ָאַמרד ָחָדׁש ַמּמָ

ּוַמאן  ״ָחָדׁש״,  ְכִתיב  ּדִ  – ׁש  ַמּמָ ָחָדׁש  ָאַמר  ּדְ ַמאן 
״ַוָּיָמת  ִתיב  ּכְ לֹא  ִמּדְ ֵזירֹוָתיו –  ּגְ ׁשּו  ְתַחּדְ ִ ּ ׁשֶ ָאַמר  ּדְ

ַוִּיְמלֹוְך״.

ר  ִתיבד ״ֲאׁשֶ ֵזירֹוָתיו, ָרא ּכְ ׁשּו ּגְ ְתַחּדְ ִ ּ ָאַמר ׁשֶ ּוְלַמאן ּדְ
ר לֹא ָיַדע ֶאת יֹוֵסב״ –  לֹא ָיַדע ֶאת יֹוֵסב״! ַמאי ״ֲאׁשֶ

ָלל. ָלא ָיַדע ֵליּר ְלּיֹוֵסב ּכְ ַמאן ּדְ ֵמי ּכְ ֲרָור ּדָ ּדַ

ָדִוד  ּבְ ָלַמְד ּו  ר  ָעׂשָ ֵ ים  ּוׁשְ ֵרר  ֶעׂשְ מֹוֶ ר  ׁשְ )ִסיָמן 
ְוָיֵבן(. 

י  י ֵאֶצל ַרּבִ ְלּתִ יּדַ ר ָיִמים ּגִ מֹוָ ר ָעׂשָ י יֹוָחָ ןד ׁשְ ָאַמר ַרּבִ
ָבר ֶאָחד  א ּדָ ּ ּו ֶאּלָ י ִמּמֶ י, ְולֹא ָלַמְדּתִ ִריּבִ ֲעָיא ּבְ אֹוׁשַ
ָאֶלב. ִרין ֶאת ֶרָעִרים – ּבְ יַצד ְמַאּבְ ָ ֵתי ּוד ּכֵ ִמׁשְ ּבְ

ְלִמיִדים ָריּו  ר ּתַ ֵ ים ָעׂשָ י יֹוָחָ ןד ׁשְ ִאיִ י?! ְוָרָאַמר ַרּבִ
י  ְלּתִ יּדַ ר ָיִמים ּגִ מֹוָ ר ָעׂשָ י, ּוׁשְ ִריּבִ ֲעָיא ּבְ י אֹוׁשַ לֹו ְלַרּבִ
ל  ּכָ ְוָחְכַמת  ְוֶאָחד  ֶאָחד  ל  ּכָ ֵלב  י  ְוָלַמְדּתִ יֵ יֶרן,  ּבֵ

ֶאָחד ְוֶאָחד!

ַמר,  ל ֶאָחד ְוֶאָחד – ּגָ ל ֶאָחד ְוֶאָחד ְוָחְכַמת ּכָ ֵלב ּכָ
יְדרּו –  ְיירּו ּדִ ֵעית ֵאיָמאד ִמּ ַ ַמר. ִאיּבָ ָמָרא – ָלא ּגָ ּגְ
ָבר  ֵעית ֵאיָמאד ּדָ ַמר. ְוִאיּבָ יֵדיּר – ָלא ּגָ יּר ּדִ ַמר, ִמיּ ֵ ּגָ

ָ ֵתי ּו ָ ָאַמר. ִמׁשְ ֶאָחד ּבְ

Because he caused the entire world to rebel – 
ּכּוּלֹו ל ָרעֹוָלם  ּכָ ִרְמִריד ֶאת   Rashi explains that :ׁשֶ
Nimrod was the king of Babylonia who advised 
the generation of the Dispersion to build the 
Tower of Babel and rebel against God, conse
quently causing the entire world to rebel against 
Him.  

Eighteen and twelve, etc. – ים ֵ ֵרר ּוׁשְ מֹוֶ ר ֶעׂשְ  ׁשְ
ר וכופ Some texts cite the mnemonic as: Eigh :ָעׂשָ
teen and twelve, we studied, in his generation, 
the hearts. According to this version, it refers to 
the eighteen days Rabbi Yoĥanan spent with 
Rabbi Oshaya and his twelve students, Rabbi 
Yoĥanan’s statement about studying with Rabbi 
Oshaya in crowded conditions, Rabbi Oshaya’s 
greatness in his generation, and the hearts of 
the early and later Sages. 

NOTES

Rabbi Oshaya – ֲעָיא י אֹוׁשַ  Referred to as Rabbi Oshaya the Great in :ַרּבִ
the Jerusalem Talmud, Rabbi Oshaya was one of the greatest scholars 
of the transitional generation between the tanna’im and the amora’im. 
He was a third-generation scholar, the son of Rabbi Ĥama and the 
grandson of Rabbi Bisa. He studied Torah with his father and with bar 
Kappara, and with Rabbi Ĥiyya as a disciple-colleague. His greatest 
work was arranging collections of precisely worded baraitot, to such 
an extent that it was said that any baraita not taught in the schools 
of Rabbi Ĥiyya and Rabbi Oshaya is unreliable. For this reason, he was 
called the father of the Mishna. 

He was a close associate of the house of the Nasi, and was on 
especially close terms with Rabbi Yehuda Nesia, grandson of Rabbi 
Yehuda HaNasi. 

Rabbi Oshaya had many students, the greatest of whom was Rabbi 
Yoĥanan, who studied Torah with him for many years. The eighteen 
days mentioned in this context is probably referring to the beginning 
of his studies.

It seems that Rabbi Oshaya had a son who was also a Torah scholar, 
Rabbi Marinos, who continued the good relationship between his 
family and the house of the Nasi.

PERSONALITIES

The Distinguished [Beribbi] – י ִריּבִ This honor :ּבְ
ific title for a great person was added to the 
names of several Sages. The word is probably 
a contraction of the two words bar and Rabbi, 
which together means the son of a Sage. It was 
first used as a label for Sages who were sons 
of Sages. Its meaning was later broadened to 
refer also to great scholars who did not have 
distinguished fathers. 

LANGUAGE
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And Rabbi Yoĥanan said about that period: When we were 
studying Torah with Rabbi Oshaya, it was so crowded with 
students that we would sit four in each square cubit. Simi-
larly, Rabbi Yehuda HaNasi said: When we were studying 
Torah with Rabbi Elazar ben Shamua, we would sit six in 
each square cubit. 

Rabbi Yoĥanan said about his teacher: Rabbi Oshaya the 
Distinguished was as great in his generation as Rabbi Meir 
was in his generation: Just as with regard to Rabbi Meir, in 
his generation his colleagues were unable to fully grasp the 
profundity of his thinking due to the subtlety of his great mind, 
so it was with Rabbi Oshaya; his colleagues were unable to 
fully grasp the profundity of his thinking.

Similarly, Rabbi Yoĥanan said: The hearts, i.e., the wisdom, 
of the early Sages were like the doorway to the Entrance Hall 
of the Temple, which was twenty by forty cubits, and the hearts 
of the later Sages were like the doorway to the Sanctuary, 
which was ten by twenty cubits. And we, i.e., our hearts, are 
like the eye of a fine needle. 

He explains: The term early Sages is referring to Rabbi Akiva, 
and the term later Sages is referring to his student, Rabbi 
Elazar ben Shamua. Some say that the term early Sages refers 
to Rabbi Elazar ben Shamua and that the term the later Sages 
refers to Rabbi Oshaya the Distinguished. And we are like 
the eye of a fine needle.

On the topic of the steady decline of the generations, Abaye 
said: And we, as far as our capabilities are concerned, are like 
a peg in the wallN with regard to Torah study. Just as a peg 
enters a wall with difficulty, our studies penetrate our minds 
only with difficulty. Rava said: And we are like a finger in wax 
[kira]LN with regard to logical reasoning. A finger is not eas-
ily pushed into wax, and it extracts nothing from the wax. Rav 
Ashi said: We are like a finger in a pit with regard to forget-
fulness. Just as a finger easily enters a large pit, similarly, we 
quickly forget our studies.

The Gemara continues the discussion relating to study and 
comprehension, and cites that which Rav Yehuda said that 
Rav said: With regard to the people of Judea, who were par-
ticular in their speech and always made certain that it was 
both precise and refined, their Torah knowledge endured for 
them; with regard to the people of the Galilee, who were not 
particular in their speech, their Torah knowledge did not 
endure for them.

The Gemara asks: Is this matter at all dependent on being 
particular with one’s language? Rather, with regard to the 
people of Judea, who were precise in their language and who 
would formulate mnemonicsN for their studies, their Torah 
knowledge endured for them; with regard to the people of 
the Galilee, who were not precise in their language and who 
would not formulate mnemonics, their Torah knowledge did 
not endure for them.

י  ָרִיי ּו לֹוְמִדין ּתֹוָרר ֵאֶצל ַרּבִ ׁשֶ י יֹוָחָ ןד ּכְ ְוָאַמר ַרּבִ
ר.  ַאּמָ ָער ּבָ ָער ַאְרּבָ ִבין ַאְרּבָ ֲעָיא, ָרִיי ּו יֹוׁשְ אֹוׁשַ
י ֶאְלָעָזר  ָרִיי ּו לֹוְמִדין ּתֹוָרר ֵאֶצל ַרּבִ ׁשֶ יד ּכְ ָאַמר ַרּבִ

ר. ַאּמָ ר ּבָ ָ ּשׁ ר ׁשִ ָ ּשׁ ִבין ׁשִ מּוַע, ָרִיי ּו יֹוׁשְ ן ׁשַ ּבֶ

י  ַרּבִ דֹורֹו – ּכְ י ּבְ ִריּבִ ֲעָיא ּבְ י אֹוׁשַ י יֹוָחָ ןד ַרּבִ ָאַמר ַרּבִ
דֹורֹו לֹא ָיְכלּו ֲחֵבָריו  י ֵמִאיר ּבְ דֹורֹו, ָמר ַרּבִ ֵמִאיר ּבְ
ֲעָיא לֹא ָיְכלּו  י אֹוׁשַ ְעּתֹו – ַאב ַרּבִ ַלֲעמֹוד ַעל סֹוב ּדַ

ְעּתֹו. ֲחֵבָריו ַלֲעמֹוד ַעל סֹוב ּדַ

ל  ׁשֶ ִ׳ְתחֹו  ּכְ ִראׁשֹוִ ים  ל  ׁשֶ ן  ִלּבָ יֹוָחָ ןד  י  ַרּבִ ָאַמר 
ְוָא ּו  ֵריָכל,  ל  ׁשֶ ִ׳ְתחֹו  ּכְ ַאֲחרֹוִ ים  ל  ְוׁשֶ אּוָלם, 

ְמלֹא ֶ ֶ ב ַמַחט ִסיְדִ ית. ּכִ

י ֶאְלָעָזר  י ֲעִ יָבא, ַאֲחרֹוִ ים – ַרּבִ ִראׁשֹוִ ים – ַרּבִ
י ֶאְלָעָזר  ָאְמִריד ִראׁשֹוִ ים – ַרּבִ א ּדְ מּוַע. ִאיּכָ ן ׁשַ ּבֶ
י, ְוָא ּו  ִריּבִ ֲעָיא ּבְ י אֹוׁשַ מּוַע, ַאֲחרֹוִ ים – ַרּבִ ן ׁשַ ּבֶ

ְמלֹא ֶ ֶ ב ַמַחט ִסיְדִ ית. ּכִ

גּוָדא ִלְגָמָרא. ָאַמר  א ּבְ י ִסיְכּתָ ֵייד ַוֲאַ ן ּכִ ָאַמר ַאּבַ
ָאַמר  ִלְסָבָרא.  ִ יָרא  ּבְ ֲעָתא  ֶאְצּבָ י  ּכִ ַוֲאַ ן  ָרָבאד 

ְכָחר. ִביָרא ְלׁשִ ֲעָתא ּבְ י ֶאְצּבָ יד ֲאַ ן ּכִ ַרב ַאׁשִ

ידּו  ִרְ ּ׳ִ ֵ י ְירּוָדר ׁשֶ ָאַמר ַרב ְירּוָדר, ָאַמר ַרבד ּבְ
ִליל  ּגָ ֵ י  ּבְ ָיָדם,  ּבְ ִ ְתַ ְּייָמר ּתֹוָרָתם  ַעל ְלׁשֹוָ ם – 
ידּו ַעל ְלׁשֹוָ ם – לֹא ִ ְתַ ְּייָמר ּתֹוָרָתם  ּלֹא ִרְ ּ׳ִ ׁשֶ

ָיָדם. ּבְ

ְירּוָדר  ֵ י  ּבְ א  ֶאּלָ ָתא?  ִמיּלְ ְלָיא  ּתַ ְ ֵ׳יָדא  ּבִ י  ִמיּדֵ
ָ א, ּוִמְתַ ִחי ְלרּו ִסיָמָ א – ִ ְתַ ְּייָמר  ָ ַדְייִ י ִליּשׁ ּדְ
ְוָלא  ָ א  ָ ִליּשׁ ַדְייִ י  ָלא  ּדְ ִליל  ּגָ ֵ י  ּבְ ָיָדן,  ּבְ ּתֹוָרָתן 
ָיָדם. ִמְתַ ִחי ְלרּו ִסיָמָ א – לֹא ִ ְתַ ְּייָמר ּתֹוָרָתן ּבְ

Like a peg in the wall – גּוָדא ּבְ א  ִסיְכּתָ י    Rabbeinu Ĥananel :ּכִ
explains further that just as a peg in a wall does nothing to 
strengthen the wall, our studying is also ineffective. 

Like a finger in wax – יָרא ִ ֲעָתא ּבְ י ֶאְצּבָ  Rabbeinu Ĥananel explains :ּכִ
that this is referring to a finger inserted into very soft wax. As soon 
as one removes his finger, the depression he created disappears. 

Who were precise in their language and who would formu-
late mnemonics – ּוִמְתַ ִחי ְלרּו ִסיָמָ א ָ א  ָ ִליּשׁ ַדְייִ י   One who is :ּדְ
imprecise in his language is unable to use mnemonics to link 
the different sections of his studies, as the mnemonic will be 
ineffective. However, one who is exact in his phraseology can 
use mnemonics to remember the connections between various  
matters. 

NOTES

Wax [kira] – יָרא ִ: From the Greek κῆρος, kèros,  
meaning wax.

LANGUAGE

This file may not be reproduced or distributed in any form without express permission from the publisher
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Furthermore, with regard to the people of Judea, who studied 
from one teacher, their Torah knowledge endured for them, as 
their teacher provided them with a consistent approach; however, 
with regard to the people of the Galilee, who did not study from 
one teacher, but rather from several teachers, their Torah knowl-
edge did not endure for them, as it was a combination of the 
approaches and opinions of a variety of Sages. 

Ravina said: With regard to the people of Judea, who would 
publicly disclose the tractate to be studied in the coming term 
so that everyone could prepare and study it in advance (ge’onim), 
their Torah knowledge endured for them; with regard to the 
people of the Galilee, who would not disclose the tractate to 
be studied in the coming term, their Torah knowledge did not 
endure for them. 

The Gemara relates that King David would disclose the tractate 
to be studied in advance, whereas Saul would not disclose the 
tractate to be studied.N With regard to David, who would dis-
close the tractate, it is written: “Those who fear You will see me 
and be glad” (Psalms 119:74), since all were prepared and could 
enjoy his Torah. With regard to Saul, who would not disclose 
the tractate to be studied, it is written: “And wherever he turned 
himself 

he did them mischief ”N (i Samuel 14:47).

The Gemara concludes the mention of Saul on a positive note. 
And Rabbi Yoĥanan said: From where is it derived that the Holy 
One, Blessed be He, forgave him for that sin, the massacre of 
Nov, the city of priests? As it is stated that the spirit of Samuel 
said to him: “And the Lord will also deliver Israel with you into 
the hand of the Philistines, and tomorrow shall you and your 
sons be with me” (i Samuel 28:19); the phrase “with me” means 
within my partition together with me in heaven, i.e., on the same 
level as the righteous prophet Samuel. 

The Gemara returns to the earlier question with regard to the 
correct reading of the word me’abberin. Rabbi Abba said: If there 
is anyone who can ask the people of Judea, who are precise in 
their language, whether the term in the mishna that we learned 
is me’abberin with an alef or me’abberin with an ayin, he should 
ask them. Similarly, with regard to the blemishes of a firstborn 
animal, was the term meaning its hindquarters that we learned 
in the mishna akkuzo with an alef, or did we learn akkuzo with 
an ayin? They would know. 

The Gemara answers: One asked the people of Judea, and they 
said to him: Some teach me’abberin with an alef, and some teach 
me’abberin with an ayin. Some teach akkuzo with an alef, and 
some teach akkuzo with an ayin. Both versions are well founded 
and neither one is erroneous. 

Having mentioned that the people of Judea are precise in their 
speech, the Gemara asks: What is the meaning of this? The Ge-
mara answers with an example: As in the case of a certain person 
from Judea who said to those within earshot: I have a cloak to 
sell. They said to him: What color is your cloak? He said to 
them: Like beets on the ground,B providing an exceedingly pre-
cise description of the exact shade of the cloak, the green tint of 
beet greens when they first sprout. 

ר – ִ ְתַ ְּייָמר ּתֹוָרָתן  ְמרּו ֵמַחד ַרּבָ ֵ י ְירּוָדר ּגָ ּבְ
ר – לֹא  ְמִרי ֵמַחד ַרּבָ ָלא ּגָ ִליל ּדְ ֵ י ּגָ ָיָדם, ּבְ ּבְ

ָיָדם. ִ ְתַ ְּייָמר ּתֹוָרָתן ּבְ

 – א  ְכּתָ ַמּסֶ ִגּלּו  ּדְ ְירּוָדר  ֵ י  ּבְ ָאַמרד  ָרִביָ א 
ּלּו  ּגִ לֹא  ּדְ ִליל  ּגָ ֵ י  ּבְ ָיָדם,  ּבְ ּתֹוָרָתן  ִ ְתַ ְּייָמר 

ָיָדם. א – לֹא ִ ְתַ ְּייָמר ּתֹוָרָתן ּבְ ְכּתָ ַמּסֶ

א.  ְכּתָ ַמּסֶ י  ּלֵ ּגַ ָלא  אּול  ׁשָ א,  ְכּתָ ַמּסֶ י  ּלֵ ּגַ ִוד  ּדָ
יּרד ״ְיֵרֶאיָך ִיְראּוִ י  ִתיב ּבֵ א ּכְ ְכּתָ י ַמּסֶ ַגּלֵ ִוד ּדְ ּדָ
ִתיב  ּכְ א  ְכּתָ ַמּסֶ י  ּלֵ ּגַ ָלא  ּדְ אּול  ׁשָ ָמחּו״,  ְוִיׂשְ

ר ִיְ׳ֶ ר ל( ֲאׁשֶ יּרד )״ֶאל ּכָ ּבֵ

NOTES 
Me’abberin with an ayin and me’abberin with an alef – ִרין  ְמַעּבְ
ִרין  The Arukh explains the word me’abberin with the letter alef :ּוְמַאּבְ
as follows. Just as a person’s limbs [eivarim] protrude from his body, so 
too, extra, protruding sections are added to a city. The Me’iri explains 
the word me’abberin with the letter ayin to mean that just as a pregnant 
woman [me’ubberet] contains an addition to her body in the form of 
a child, so too, the additions to a city’s structures are added to the 
city’s borders. 

Because he caused the entire world to rebel – ל ָרעֹוָלם ִרְמִריד ֶאת ּכָ  ׁשֶ
Rashi explains that Nimrod was the king of Babylonia who ad :ּכּוּלֹו
vised the generation of the Dispersion to build the Tower of Babel and 
rebel against God, consequently causing the entire world to rebel 
against Him.  

Eighteen and twelve, etc. – ר וכו ֵ ים ָעׂשָ ֵרר ּוׁשְ מֹוֶ ר ֶעׂשְ  Some texts :’ׁשְ
cite the mnemonic as: Eighteen and twelve, we studied, in his genera
tion, the hearts. According to this version, it refers to the eighteen days 
Rabbi Yoĥanan spent with Rabbi Oshaya and his twelve students, Rabbi 
Yoĥanan’s statement about studying with Rabbi Oshaya in crowded 
conditions, Rabbi Oshaya’s greatness in his generation, and the hearts 
of the early and later Sages. 

Like a peg in the wall – גּוָדא א ּבְ י ִסיְכּתָ  Rabbeinu Ĥananel explains :ּכִ
further that just as a peg in a wall does nothing to strengthen the wall, 
our studying is also ineffective. 

Like a finger in wax – יָרא ִ ֲעָתא ּבְ י ֶאְצּבָ  Rabbeinu Ĥananel explains :ּכִ
that this is referring to a finger inserted into very soft wax. As soon as 
one removes his finger, the depression he created disappears. 

Who were precise in their language and who would formulate 
mnemonics – א ּוִמְתַ ִחי ְלרּו ִסיָמָ א ָ ָ ַדְייִ י ִליּשׁ  One who is imprecise :ּדְ
in his language is unable to use mnemonics to link the different sec
tions of his studies, as the mnemonic will be ineffective. However, one 
who is exact in his phraseology can use mnemonics to remember the 
connections between various matters. 

Saul and David – ִוד ְוּדָ אּול   Elsewhere, the Gemara describes Saul :ׁשָ
and David as the greatest Torah scholars of their generation, who 
would deliver public discourses. However, Saul’s opinions were not in 
accordance with the accepted halakha, as indicated by the verse sub
sequently quoted in the Gemara, “And wherever he turned himself he 
did them mischief,” whereas King David’s teachings were in accordance 
with the accepted halakha. 

LANGUAGE 
Distinguished [beribbi] – י ִריּבִ  This honorific title for a great person :ּבְ
was added to the names of several Sages. The word is probably a 
contraction of the two words bar and Rabbi, which together means 
the son of a Sage. It was first used as a label for Sages who were sons of 
Sages. Its meaning was later broadened to refer also to great scholars 
who did not have distinguished fathers. 

Wax [kira] – יָרא ִ: From the Greek κῆρος, kèros, meaning wax.

PERSONALITIES
Rabbi Oshaya – ֲעָיא י אֹוׁשַ  Referred to as Rabbi Oshaya the Great in :ַרּבִ
the Jerusalem Talmud, Rabbi Oshaya was one of the greatest scholars 
of the transitional generation between the tanna’im and the amora’im. 
He was a third-generation scholar, the son of Rabbi Ĥama and the 
grandson of Rabbi Bisa. He studied Torah with his father and with bar 
Kappara, and with Rabbi Ĥiyya as a disciple-colleague. His greatest 
work was arranging collections of precisely worded baraitot, to such 
an extent that it was said that any baraita not taught in the schools 
of Rabbi Ĥiyya and Rabbi Oshaya is unreliable. For this reason, he was 
called the father of the Mishna. 

He was a close associate of the house of the Nasi, and was on 
especially close terms with Rabbi Yehuda Nesia, grandson of Rabbi 
Yehuda HaNasi. 

Rabbi Oshaya had many students, the greatest of whom was Rabbi 
Yoĥanan, who studied Torah with him for many years. The eighteen 
days mentioned in this context is probably referring to the beginning 
of his studies.

It seems that Rabbi Oshaya had a son who was also a Torah scholar, 
Rabbi Marinos, who continued the good relationship between his 
family and the house of the Nasi.

נג:
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יַע״. ַיְרׁשִ

דֹוׁש  ַרּ ָ לֹו  ַחל  ּמָ ׁשֶ ִיין  ִמּ ַ יֹוָחָ ןד  י  ַרּבִ ְוָאַמר 
״ָמָחר  ֱאַמרד  ֶ ּ ׁשֶ  – ָעוֹן  ַעל אֹותֹו  רּוא  רּוְך  ּבָ

ִתי. ְמִחיּצָ י ּבִ י״ – ִעּמִ ר ּוָבֶ יָך ִעּמִ ַאּתָ

ְלרּו  ִאיל  ַמׁשְ ּדְ א  ִאיּכָ ִאי  אד  ַאּבָ י  ַרּבִ ָאַמר 
ַ ן,  ּתְ ִרין״  ״ְמַאּבְ ֵ יד  ָ ִלּשׁ ַדְייִ י  ּדְ ְירּוָדר  ִלְבֵ י 
ַ ן, אֹו ״ַעּכּוזֹו״  ַ ן? ״ַאּכּוזֹו״ ּתְ ִרין״ ּתְ אֹו ״ְמַעּבְ

ַ ן? ָיְדִעי. ּתְ

ָתֵ י  ּדְ א  ִאיּכָ ֵליּרד  ְוָאְמִרי  ֵאיִליְ רּו,  ׁשְ
א  ִאיּכָ ִרין״.  ״ְמַעּבְ ָתֵ י  ּדְ א  ְוִאיּכָ ִרין״,  ״ְמַאּבְ

ָתֵ י ״ַעּכּוזֹו״. א ּדְ ָתֵ י ״ַאּכּוזֹו״, ְוִאיּכָ ּדְ

ַררּוא  ָ א ַמאי ִריא? ּדְ ָ ֵ י ְירּוָדר ַדְייִ י ִליּשׁ ּבְ
ית ֵיׁש ִלי ִלְמּכֹור.  ֲאַמר ְלרּוד ַטּלִ ר ְירּוָדר ּדַ ּבַ
ְלרּוד  ֲאַמר  יְתָך?  ַטּלִ ון  ּוַ ּגַ ַמאי  ֵליּרד  ָאְמרּו 

ְתָרִדין ֲעֵלי ֲאָדָמר. ּכִ

Saul and David – ִוד ְוּדָ אּול    Elsewhere, the Gemara :ׁשָ
describes Saul and David as the greatest Torah scholars 
of their generation, who would deliver public discours
es. However, Saul’s opinions were not in accordance 
with the accepted halakha, as indicated by the verse 
subsequently quoted in the Gemara, “And wherever 
he turned himself he did them mischief,” whereas King 
David’s teachings were in accordance with the accepted 
halakha. 

NOTES

He did them mischief – יַע  In other words, since : ַיְרׁשִ
the students did not know their topic of study in ad
vance, they were comparable to wicked and ignorant 
people (Me’iri). 

NOTES

Like beets on the ground – ֲאָדָמר ֲעֵלי  ְתָרִדין   The :ּכִ
image below is of beet greens soon after they have 
sprouted.

Beet sprouts

BACKGROUND
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The Gemara returns to the people of the Galilee, who are not 
precise in their speech. What is the meaning of this? The Ge-
mara cites examples: As it was taught in a baraita that there was 
a certain person from the Galilee who would walk and say to 
people: Who has amar? Who has amar? They said to him: 
Foolish Galilean, what do you mean? Galileans did not pro-
nounce the guttural letters properly, so it was unclear whether 
he sought a donkey [ĥamor] to ride, or wine [ĥamar] to drink, 
wool [amar] to wear, or a lamb [imar] to slaughter. This is an 
example of the lack of precision in the Galileans’ speech.

The Gemara cites another example of the lack of linguistic preci-
sion of the Galileans: There was a certain woman who wanted 
to say to her friend: My neighbor, come and I will feed you 
milk [ta’i de’okhlikh ĥelba]; however, due to the imprecise ar-
ticulation of her words, she said to her: My neighbor, may a 
lioness eat you [tokhlikh lavya]. 

The Gemara cites another example of the ignorance and incivil-
ity of the Galileans: There was a certain woman who came 
before a judge intending to say: Master, sir [Mari kiri, spelled 
with a kuf ], I had a board, and they stole it from me [tavla havet 
li ugenavuha mimeni]. But instead she said to him: Master, ser-
vant [Mari kiri,L spelled with a kaf ], I had a beam and they 
stole you from me [tafla havet li ugenavukh min]. And it was 
so large, that when they would hang you upon it, your feet 
would not reach the ground. 

In contrast to the speech of the Galileans, which indicates igno-
rance and loutishness, the Gemara cites examples of the clever 
phraseology of the inhabitants of Judea and the Sages: The 
maidservant in the house of Rabbi Yehuda HaNasi,N when she 
would speak enigmatically, employing euphemistic terminol-
ogy or in riddles, she would say as follows: The ladle used for 
drawing wine from the jug is already knocking against the 
bottom of the jug, i.e., the wine jug is almost empty. Let the 
eagles fly to their nests, i.e., let the students return home, as 
there is nothing left for them to drink.

And when Rabbi Yehuda HaNasi wanted them to sit, she 
would say to them: Let us remove the stopper from another 
jug, and let the ladle float in the jug like a ship sailing in  
the sea. 

The Gemara also relates that when Rabbi Yosei bar Asyan 
would speak enigmatically, he would say: Prepare for me an 
ox in judgment on a poor mountain. His method was to con-
struct words by combining words from Aramaic translations of 
Hebrew words or Hebrew translations of Aramaic words. Ox is 
tor in Aramaic; judgment is din. Combined they form teradin, 
beets. Mountain in Hebrew is har, which they pronounced ĥar; 
poor is dal. Together it spells ĥardal, mustard. Thus, Rabbi Yosei 
bar Asyan was requesting beets in mustard.

And when he would inquire about an inn, he would say as 
follows: This man here is raw; what is this good that there is? 
The phrase “this man here is raw” is used in a similar syllable-by-
syllable translation: Man in Hebrew is ish; here is po; this is zeh; 
and raw is na. All together, they sound like ushpazikhna, i.e., an 
innkeeper (Rabbeinu Ĥananel). In other words, Rabbi Yosei bar 
Asyan was asking after the innkeeper.

When Rabbi Abbahu would speak enigmatically,N he would 
say as follows: Make the coals the color of an etrog; beat the 
golden ones,N i.e., spread out the coals, which redden like gold 
when they glow; and make me two speakers-in-the-dark, i.e., 
roosters, which announce the dawn when it is still dark. Some 
say a slightly different version: And they shall make me in them, 
on the coals, i.e., roast for me on top of the coals, two speakers-
in-the-dark.

ִריא?  ַמאי  ָ א  ָ ִליּשׁ ַדְייִ י  ָלא  ּדְ ָגִליל  ֵ י  ּבְ
ֲרָור ָ ָאֵזיל[  ִליָלא ]ּדַ ר ּגָ ַררּוא ּבַ ַתְ ָיאד( ּדְ )ּדְ
ר ְלַמאן? ָאְמרּו  ר ְלַמאן, ַאּמַ ַוֲאַמר ְלרּוד ַאּמַ
אֹו  ב,  ְלִמיְרּכַ ֲחַמר  ׁשֹוֶטר,  ִליָלָאר  ּגְ ֵליּרד 
ר  ִאיּמַ אֹו  ׁש,  ְלִמיְלּבַ ֲעַמר  י,  ּתִ ְלִמיׁשְ ֲחַמר 

ָסָאר? ְלִאיְתּכְ

ּר  ַלֲחֶבְרּתָ ְלֵמיַמר  ָבְעָיא  ּדְ ָתא  ִאיּתְ ַרִריא 
ָלּרד  ָאְמָרר  א״,  ֶחְלּבָ אֹוְכִליְך  ּדְ ִאי  ״ּתָ

י, ּתֹוְכִליְך ָלְבָיא. לֹוְכּתִ ׁשְ

ַדָּייָ א,  ּדְ יּר  ְלַ ּמֵ ָאְתָיא  ּדְ ָתא  ִאּתְ ַרִריא 
ִלי  ָרֵוית  ְ׳ָלא  ּתַ יִרי,  ּכִ ָמִרי  ֵליּרד  ָאְמָרר 
ָלְך  ַדרּו  ׁשְ ַכד  ּדְ ֲרַוות  ּוְכדּו  ִמין.  ּוְגָ בּוְך 

ְרִעיְך ַאַאְרָעא. ֵויּר – ָלא ָמֵטי ּכַ ִעיּלָ

ֲעָיא  ּתַ ִמׁשְ ֲרָור  י  ּכִ י,  ַרּבִ ֵבי  ּדְ ַאְמֲרָתא 
ָ ְ ַ׳ּתְ  ֶעֶלת  ָרִכיד  ָאְמָרר  ָחְכָמר,  ְלׁשֹון  ּבִ

ירֹון. ַרָּיא ְלִ יּ ֵ ד, ִיְדאּון ִ יׁשְ ּכַ ּבַ

ֵעי ְדֵליְתבּון, ֲרָור ֲאַמָרּר ְלרּוד  ְוַכד ֲרָור ּבָ
ֶעֶלת  ְוִתְתְ ֵ׳י  ּר,  ִמיּ ָ ּר  ֲחֶבְרּתָ ַתר  ּבָ ַיֲעֵדי 

א. ַיּמָ ָאְזָלא ּבְ ִאיְלָ׳א ּדְ ד ּכְ ּכַ ּבַ

ְלׁשֹון  ֵעי ּבִ ּתָ י ֲרָור ִמׁשְ ר ַאְסָיין, ּכִ י יֹוֵסי ּבַ ַרּבִ
טּור  ט ּבְ ּ׳ָ ִמׁשְ ָחְכָמר, ֲאַמרד ֲעׂשּו ִלי ׁשֹור ּבְ

ן. ִמְסּכֵ

ָרִכיד  ֲאַמר  יָזא,  ּ׳ִ אּוׁשְ ּבְ ֵאיל  ׁשָ ֲרָור  ְוַכד 
ין ַחי, ַמר ּזֹו טֹוָבר ֵיׁש? ַבר ּ׳ּום ּדֵ ּגְ

ְלׁשֹון ָחְכָמר,  ֵעי ּבִ ּתָ י ֲרָור ִמׁשְ רּו, ּכִ י ַאּבָ ַרּבִ
ֲרָור ֲאַמר ָרִכיד ַאְתִריגּו ְלֶ׳ָחִמין, ַאְרִ יעּו 
א  ֲעָלָטר. ִאיּכָ יֵדי ּבַ ֵ י ַמּגִ ִלְזָרִבין, ַוֲעׂשּו ִלי ׁשְ
ֲעָלָטר. יֵדי ּבַ ֵ י ַמּגִ ֶרן ׁשְ ָאְמִריד ְוַיֲעׂשּו ִלי ּבָ ּדְ

Servant [kiri] – יִרי From the Greek χείριος, keyrios, mean :ּכִ
ing enslaved or a servant. The woman apparently used the 
word kiri, spelled with the letter kaf, rather than the honorific 
term kiri, spelled with the letter kuf. The word kiri with the 
letter kuf is from the Greek κύριε, kurie, meaning sir. 

LANGUAGE

The maidservant in the house of Rabbi Yehuda HaNasi – 
י ַרּבִ ֵבי  ּדְ  Rabbeinu Ĥananel had a slightly different :ַאְמֲרָתא 
version of this text, which led him to offer a different inter
pretation. He explains that these statements were made by 
the maidservant to Rabbi Yehuda HaNasi himself when the 
wine in the barrel was finished. She wished to ask in cryptic 
fashion whether the students should be told to conclude 
their visit, or whether a new barrel should be opened and 
they should stay. 

Speak enigmatically – ְלׁשֹון ָחְכָמר ֵעי ּבִ ּתָ  Rabbi Abbahu :ִמׁשְ
used these clever turns of phrase so that not everyone would 
understand what was being said. Apparently, the hints with 
regard to beets in mustard and to the preparation of roost
ers were so that the speaker would not appear gluttonous. 

With regard to the innkeeper mentioned earlier in the 
Gemara, the Maharsha explains that Rabbi Yosei was inquir
ing after the health of the innkeeper’s wife, and since this 
was unusual for him, he did so discreetly. 

Make the coals the color of an etrog; beat the golden 
ones – ַאְתִריגּו ְלֶ׳ָחִמין, ַאְרִ יעּו ִלְזָרִבין: The Arukh explains that 
these verbs should be read as hatrigo, which means to hit, 
break, beat; and harkiu, move it outside under the sky [rakia]. 

NOTES

This file may not be reproduced or distributed in any form without express permission from the publisher



12 Perek V . 53b  . ׳ר  רפ דב  גד 

In a similarly clever manner, the Sages said to Rabbi Abbahu: Show 
us [hatzpinenu] where Rabbi Elai is hiding [tzafun], as we do not 
know his whereabouts. He said to them: He rejoiced with the latter 
[aĥaronit] Aharonic [Aharonit] girl; she is lively [eiranit] and kept 
him awake [vehiniratu].

There are two ways to understand this cryptic statement: Some say it 
refers to a woman, i.e., he married a young girl from a priestly family 
[Aharonic], who is his second [latter] wife, from a village [eiranit], 
and he is sleeping now because she kept him awake during the night.

And some say it refers to a tractate.N The term girl refers to the trac-
tate; Aharonic indicates that it is a tractate from the order of Kodashim, 
which deals with the priestly service. The phrase the latter means that 
it is his latest course of study, and lively alludes to the challenging 
nature of the subject matter. Since he was awake all night studying, he 
is presently sleeping. 

The Gemara continues: They said to Rabbi Elai: Show us where 
Rabbi Abbahu is hiding, as we do not know where he is. He said to 
them: He has taken counsel with the one who crowns,N i.e., the Nasi, 
who appoints the Sages, and has gone south [hingiv] to Me-
phibosheth, i.e., he has headed to the Sages of the south, referred to 
here as Mephibosheth, who was King Saul’s grandson and a great Sage 
of his time. 

Having discussed the clever speech of various Sages, the Gemara re-
lates that Rabbi Yehoshua ben Ĥananya said as follows: In all my 
days, no person defeated me in a verbal encounter except for a 
woman, a young boy, and a young girl. What is the encounter in 
which a woman got the better of me? One time I was staying at a 
certain inn and the hostess prepared me beans. On the first day I 
ate them and left nothing over, although proper etiquette dictates 
that one should leave over something on his plate. On the second day 
I again ate and left nothing over. On the third day she over-salted 
them so that they were inedible. As soon as I tasted them, I withdrew 
my hands from them.

She said to me: My Rabbi, why aren’t you eating beans as on the 
previous days? Not wishing to offend her, I said to her: I have already 
eaten during the daytime. She said to me: You should have with-
drawn your hand from bread and left room for some beans. 

She then said to me: My Rabbi, perhaps you did not leave a remain-
der of food on your plate on the first days, which is why you are 
leaving over food today. Isn’t this what the Sages said: One need not 
leave a remainder in the potNH [ilpas],L but one must leave a remain-
der on the plate as an expression of etiquette (Tosafot). This is the 
incident in which a woman got the better of Rabbi Yehoshua ben 
Ĥananya.

What is the incident with a young girl? One time I was walking 
along the path, and the path passed through a field, and I was walk-
ing on it. A certain young girl said to me: My Rabbi, isn’t this a 
field? One should not walk through a field, so as not to damage the 
crops growing there. I said to her: Isn’t it a well-trodden path in the 
field, across which one is permitted to walk? She said to me: Robbers 
like you have trodden it. In other words, it previously had been 
prohibited to walk through this field, and it is only due to people such 
as you, who paid no attention to the prohibition, that a path has been 
cut across it. Thus, the young girl defeated Rabbi Yehoshua ben 
Ĥananya in a debate.

What is the incident with a young boy? One time I was walking 
along the path, and I saw a young boy sitting at the crossroads. And 
I said to him: On which path shall we walk in order to get to the 
city? He said to me: This path is short and long, and that path is 
long and short. I walked on the path that was short and long. When 
I approached the city I found that gardens and orchards surround-
ed it, and I did not know the trails leading through them to the city.  

יֵ  ּו ֵריָכן  רּוד ַרְצּ׳ִ י ַאּבָ ְלַרּבִ ַ ן  ַרּבָ ָאְמרּו ֵליּר 
ַ ֲעָרר  ּבְ ָעַלץ  ָלֶרןד  ָאַמר  ָצ׳ּוןד  ֶאְלַעאי  י  ַרּבִ

ַאֲררֹוִ ית ַאֲחרֹוִ ית ֵעיָרִ ית ְוִרְ ִעיַרּתּו.

ר, ָ ָאְמִרי ָלּרד ִאּשׁ

א. ְכּתָ ְוָאְמִרי ָלּרד ַמּסֶ

י  יֵ  ּו ֵריָכן ַרּבִ י ֶאְלַעאיד ַרְצּ׳ִ ָאְמִרי ֵליּר ְלַרּבִ
יר,  ְכּתִ ּמַ ּבַ ִ ְתָייֵעץ  ָלֶרןד  ָאַמר  ]ָצ׳ּון[!  רּו  ַאּבָ

ת. יב ִלְמִ׳יבֹׁשֶ ְוִרְ ּגִ

ַחִ י  ן ֲחַ ְ ָירד ִמָּיַמי לֹא ִ ּצְ ַע ּבֶ י ְירֹוׁשֻ ָאַמר ַרּבִ
ר ַמאי  ָ י ֹו  ְוִתי ֹוֶ ת. ִאּשׁ ר ּתִ ָ ָאָדם חּוץ ֵמִאּשׁ
ַאְכַסְ ָיא  ֵאֶצל  י  ִ ְתָאַרְחּתִ ַאַחת  ַעם  ּ׳ַ ִריא? 
ים  יֹום ִראׁשֹון ֲאַכְלּתִ ָתר ִלי ּ׳ֹוִלין. ּבְ ַאַחת, ָעׂשְ
י  ַּייְרּתִ ִ ָּייר ְולֹא ׁשִ לּום. ׁשְ י ֵמֶרן ּכְ ַּייְרּתִ ְולֹא ׁשִ
ֶמַלח.  ּבַ יָחַתן  ִרְ ּדִ י  ִליׁשִ ׁשְ יֹום  ּבְ לּום.  ּכְ ֵמֶרן 

י ָיַדי ֵמֶרן. ְכּתִ י – ָמׁשַ ַעְמּתִ ּטָ יָון ׁשֶ ּכֵ

י  ֵ י ַמר ֵאיְ ָך סֹוֵעד? ָאַמְרּתִ י, ִמּ׳ְ ָאְמָרר ִליד ַרּבִ
עֹוד יֹום. ָאְמָרר ִליד ָרָיר  י ִמּבְ ָבר ָסַעְדּתִ ָלּרד ּכְ

ת. ְלָך ִלְמׁשֹוְך ָיֶדיָך ִמן ַרּ׳ַ

ָאר  ּ׳ֵ ְחּתָ  ִרּ ַ לֹא  א  ּמָ ׁשֶ י,  ַרּבִ ִליד  ָאְמָרר 
ֵאין  ֲחָכִמיםד  ָאְמרּו  ָכְך  ְולֹא  ִראׁשֹוִ ים?  ּבָ
ָאר  ְּייִרין ּ׳ֵ ס, ֲאָבל ְמׁשַ ִאְלּ׳ָ ָאר ּבָ ְּייִרין ּ׳ֵ ְמׁשַ

ָעָרר. ְ ּ ּבַ

ְך  ַעם ַאַחת ָרִייִתי ְמַרּלֵ י ֹוֶ ת ַמאי ִריא? ּ׳ַ ּתִ
ְוָרִייִתי  ֶדר  ּשָׂ ּבַ עֹוֶבֶרת  ֶרְך  ּדֶ ְוָרְיָתר  ֶרְך,  ּדֶ ּבַ
י, לֹא  י ֹוֶ ת ַאַחתד ַרּבִ ּר. ָאְמָרר ִלי ּתִ ְך ּבָ ְמַרּלֵ
ר  בּוׁשָ ֶרְך ּכְ י ָלּרד לֹא, ּדֶ ֶדר ִריא זֹו? ָאַמְרּתִ ׂשָ
ָבׁשּוָר. מֹוְתָך ּכְ ִריא. ָאְמָרר ִליד ִליְסִטים ּכְ

ְך  ְמַרּלֵ ָרִייִתי  ַאַחת  ַעם  ּ׳ַ ִריא?  ַמאי  י ֹו   ּתִ
ָרִכים.  ת ּדְ ָרׁשַ ב ַעל ּ׳ָ י ֹו  יֹוׁשֵ ֶרְך, ְוָרִאיִתי ּתִ ּדֶ ּבַ
ֶרְך ֵ ֵלְך ָלִעיר? ָאַמר ִליד  ֵאיֶזר ּדֶ י לֹוד ּבְ ְוָאַמְרּתִ
י  ר ּוְ ָצָרר. ְוָרַלְכּתִ ר, ְוזֹו ֲארּוּכָ זֹו ְ ָצָרר ַוֲארּוּכָ
י ָלִעיר ָמָצאִתי  ְעּתִ ִרּגַ יָון ׁשֶ ר, ּכֵ ָצָרר ַוֲארּוּכָ ְ ּ ּבַ

ּ ֹות ּוַ׳ְרֵדיִסין. יִ׳ין אֹוָתּר ּגַ ִ ּ ּמַ ׁשֶ

And some say it refers to a tractate – ְוָאְמִרי ָלּר 
א ְכּתָ  The Arukh explains that the reference is to :ַמּסֶ
a section of the halakhic midrash, Torat Kohanim. 
According to this interpretation, the term eiranit is 
understood to mean a villager, as Torat Kohanim is 
not included in the Mishna. 

He has taken counsel with the one who crowns – 
יר ְכּתִ ּמַ  There is a tradition which states that :ִ ְתָייֵעץ ּבַ
Rabbi Abbahu took counsel with Rabbi Yoĥanan, 
the head of the academy, and went to join Rabbi 
Yehoshua, son of Rabban Gamliel, son of Rabbi Ye
huda HaNasi, who lived in the South (Sefer Yoĥasin 
HaShalem). The Ge’on Ya’akov explains that Rabbi 
Abbahu took counsel with the authorities in Cae
sarea and dried out [hingiv], i.e., disturbed, Me
phibosheth, those who would shame [mevaishei] 
the Sages, i.e., the heretics who would engage 
them in disputes. 

A remainder in the pot – ס ִאְלּ׳ָ ָאר ּבָ  Etiquette :ּ׳ֵ
does not require one to leave anything in the pot, 
as not everyone sees what is left in it, whereas all 
can see what a person leaves on his own plate.

NOTES

A remainder in the pot – ס ִאְלּ׳ָ ּבָ ָאר   It is not :ּ׳ֵ
necessary to leave something in the pot to give 
to the attendant serving the meal. However, it is 
indeed proper to leave something for him from the 
plate itself, in accordance with Rashi’s explanation 
of this gemara (Shulĥan Arukh, Oraĥ Ĥayyim 170:3). 

HALAKHA

Pot [ilpas] – ס  ,From the Greek λοπάς, lopas :ִאְלּ׳ָ
meaning a cooking utensil that has a lid.

LANGUAGE
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I went back and met the young boy again and said to him: My 
son, didn’t you tell me that this way is short? He said to me: 
And didn’t I tell you that it is also long?N I kissed him on his 
head and said to him: Happy are you, O Israel, for you are 
all exceedingly wise, from your old to your young. 

Having discussed wise speech and the wisdom of Jewish 
women, the Gemara cites the following story: Rabbi Yosei 
HaGelili was walking along the way, and met Berurya. He 
said to her: On which path shall we walk in order to get to 
Lod? She said to him: Foolish Galilean, didn’t the Sages say: 
Do not talk much with women? You should have said your 
question more succinctly: Which way to Lod?

The Gemara relates more of Berurya’s wisdom: Berurya came 
across a certain student who was whispering his studies 
rather than raising his voice. 

She kicked him and said to him: Isn’t it written as follows: 
“Ordered in all things and secure” (ii Samuel 23:5), which 
indicates that if the Torah is ordered in your 248 limbs, i.e., 
if you exert your entire body in studying it, it will be secure, 
and if not, it will not be secure. The Gemara relates that it 
was similarly taught in a baraita: Rabbi Eliezer had a student 
who would study quietly, and after three years he forgot his 
studies. 

Incidental to the story cited above involving a student of 
Rabbi Eliezer, the Gemara cites the following episode: It was 
taught in a baraita: Rabbi Eliezer had a student who was 
liable for the punishment of death by burning, for his sins 
against God, but the Rabbis said: Let him alone and do not 
punish him as he deserves, because he served a great person.

The Gemara cites instructions issued by Shmuel that are sim-
ilar to those of Berurya. Shmuel said to Rav Yehuda: Keen 
scholar [shinnana],L open your mouth and read from the 
Torah, open your mouth and study the Talmud, in order that 
your studies should endure in you and that you should live 
a long life, as it is stated: “For they are life to those who find 
them, and health to all their flesh” (Proverbs 4:22). Do not 
read: “To those who find them [lemotzeihem],” but rather 

“to those who express them [lemotzi’eihem],” with their 
mouth.

The Gemara cites additional instructions issued by Shmuel: 
Shmuel said to Rav Yehuda, his beloved student: Keen schol-
ar, grab and eat,N grab and drink, as the world from which 
we are departing is like a wedding feast, whose joy is only 
temporary, and one who does not take pleasure in it now will 
not be able to do so in the future. 

Similarly, Rav said to Rav Hamnuna: My son, if you have 
money, do well for yourself. There is no point waiting, as 
there is no pleasure in the netherworld, and death does not 
tarry. And if you say: I will save up in order to leave for my 
children, who told you the lawN of the netherworld, i.e., how 
do you know which of you will die first (Arukh)? People are 
similar to grass of the field, in that these blossom, i.e., grow, 
and their actions are blessed, and these witherN and die. 

ִ י, ֲרלֹא ָאַמְרּתָ ִלי  י לֹוד ּבְ י ַלֲאחֹוַרי. ָאַמְרּתִ ָחַזְרּתִ
יו  ְ ּתִ ר?! ְ ׁשַ י ְלָך ֲארּוּכָ ְ ָצָרר! ָאַמר ִליד ְולֹא ָאַמְרּתִ
ֶכם  ּכּוּלְ ָרֵאל ׁשֶ ֵריֶכם ִיׂשְ י לֹוד ַאׁשְ ַעל רֹאׁשֹו, ְוָאַמְרּתִ
דֹוְלֶכם ְוַעד ְ ַטְ ֶכם. ם, ִמּגְ דֹוִלים ַאּתֶ ֲחָכִמים ּגְ

אֹוְרָחא,  ּבְ ָאֵזיל  ָ א  ֲרָור  ִליִלי  ַרּגְ יֹוֵסי  י  ַרּבִ
ֵ ֵלְך  ֶרְך  ּדֶ ֵאיזֹו  ּבְ ָלּרד  ֲאַמר  ִלְברּוְרָיר,  ָחּר  ּכַ ַאׁשְ
ָאְמרּו  ָכְך  לֹא  ׁשֹוֶטר,  ִליִלי  ּגְ ֵליּרד  ָאְמָרר  ְללֹוד? 
ְלָך  ָרָיר  ר;  ָ ָרִאּשׁ ִעם  יָחר  ׂשִ ר  ְרּבֶ ּתַ ַאל  ֲחָכִמים 

ֵאיֶזר ְללֹוד. לֹוַמרד ּבְ

ֲרָור ָ א  ְלִמיָדא ּדַ יּר ְלַררּוא ּתַ ְחּתֵ ּכַ רּוְרָיר ַאׁשְ ּבְ
ר,  ְלִחיׁשָ ֵריס ּבִ ּגָ

NOTES
He did them mischief – יַע  In other words, since the students did :ַיְרׁשִ
not know their topic of study in advance, they were comparable to 
wicked and ignorant people (Me’iri). 

The maidservant in the house of Rabbi Yehuda HaNasi – ַאְמֲרָתא 
י ֵבי ַרּבִ  ,Rabbeinu Ĥananel had a slightly different version of this text :ּדְ
which led him to offer a different interpretation. He explains that these 
statements were made by the maidservant to Rabbi Yehuda HaNasi 
himself when the wine in the barrel was finished. She wished to ask in 
cryptic fashion whether the students should be told to conclude their 
visit, or whether a new barrel should be opened and they should stay. 

Speak enigmatically – ְלׁשֹון ָחְכָמר ֵעי ּבִ ּתָ  Rabbi Abbahu used these :ִמׁשְ
clever turns of phrase so that not everyone would understand what 
was being said. Apparently, the hints with regard to beets in mustard 
and to the preparation of roosters were so that the speaker would not 
appear gluttonous. 

With regard to the innkeeper mentioned earlier in the Gemara, the 
Maharsha explains that Rabbi Yosei was inquiring after the health of 
the innkeeper’s wife, and since this was unusual for him, he did so 
discreetly. 

Make the coals the color of an etrog; beat the golden ones – ַאְתִריגּו 
 The Arukh explains that these verbs should be :ְלֶ׳ָחִמין, ַאְרִ יעּו ִלְזָרִבין
read as hatrigo, which means to hit, break, beat; and harkiu, move it 
outside under the sky [rakia]. 

And some say it refers to a tractate – ְוָאְמִרי ָלּר: מָסָָכָתָָא: The 
Arukh explains that the reference is to a section of the halakhic midrash, 
Torat Kohanim. According to this interpretation, the term eiranit is 
understood to mean a villager, as Torat Kohanim is not included in 
the Mishna. 

He has taken counsel with the one who crowns – יר ְכּתִ ּמַ ּבַ  :ִ ְתָייֵעץ 
There is a tradition which states that Rabbi Abbahu took counsel with 
Rabbi Yoĥanan, the head of the academy, and went to join Rabbi 
Yehoshua, son of Rabban Gamliel, son of Rabbi Yehuda HaNasi, who 
lived in the South (Sefer Yoĥasin HaShalem). The Ge’on Ya’akov explains 
that Rabbi Abbahu took counsel with the authorities in Caesarea and 
dried out [hingiv], i.e., disturbed, Mephibosheth, those who would 
shame [mevaishei] the Sages, i.e., the heretics who would engage 
them in disputes. 

A remainder in the pot – ס ִאְלּ׳ָ ָאר ּבָ  Etiquette does not require one :ּ׳ֵ
to leave anything in the pot, as not everyone sees what is left in it, 
whereas all can see what a person leaves on his own plate.

Short and long – ר  Rabbi Yehoshua thought the young :ְ ָצָרר ַוֲארּוּכָ

boy meant that while one path is shorter than the other, it is still a very 
long road, whereas the other road is actually longer than the first, but is 
also called short, as it is not that much longer than the first (Maharshal).

HALAKHA
A remainder in the pot – ס ִאְלּ׳ָ ּבָ ָאר   It is not necessary to leave :ּ׳ֵ
something in the pot to give to the attendant serving the meal. How
ever, it is indeed proper to leave something for him from the plate 
itself, in accordance with Rashi’s explanation of this gemara (Shulĥan 
Arukh, Oraĥ Ĥayyim 170:3). 

LANGUAGE 
Servant [kiri] – יִרי  From the Greek χείριος, keyrios, meaning enslaved :ּכִ
or a servant. The woman apparently used the word kiri, spelled with 
the letter kaf, rather than the honorific term kiri, spelled with the let
ter kuf. The word kiri with the letter kuf is from the Greek κύριε, kurie, 
meaning sir. 

Pot [ilpas] – ס  From the Greek λοπάς, lopas, meaning a cooking :ִאְלּ׳ָ
utensil that has a lid.

נד.
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תּובד ״ֲערּוָכר  ְך ּכָ יּר, ָאְמָרר ֵליּרד לֹא ּכָ ר ּבֵ ְטׁשָ ּבָ
ָך –  ּלְ רמ״ח ֵאָבִרים ׁשֶ מּוָרר״, ִאם ֲערּוָכר ּבְ ַבּכֹל ּוׁשְ
ָ אד  ּתָ ֶרת.  ּמֶ ּתַ ִמׁשְ ֵאיָ ּר   – ָלאו  ְוִאם  ֶרת,  ּמֶ ּתַ ִמׁשְ
ׁשֹוֶ ר  ָרָיר  ׁשֶ ֱאִליֶעֶזר  י  ְלַרּבִ ָרָיר  ֶאָחד  ְלִמיד  ּתַ

ְלמּודֹו. ַכח ּתַ ִ ים ׁשָ לֹׁש ׁשָ ַלַחׁש, ְלַאַחר ׁשָ ּבְ

ֱאִליֶעֶזר  י  ְלַרּבִ לֹו  ָרָיר  ֶאָחד  ְלִמיד  ּתַ ָ אד  ּתָ
לֹו,  יחּו  ַרּ ִ ָאְמרּוד  ַלּמָ ֹום.  ֵריָ׳ר  ׂשְ ּבִ ְתַחֵּייב  ִ ּ ׁשֶ

ׁש. ּמֵ דֹול ׁשִ ָאָדם ּגָ

ַתח  ּ׳ְ ָ א,  יּ ָ ׁשִ ְירּוָדרד  ְלַרב  מּוֵאל  ׁשְ ֵליּר  ֲאַמר 
ִתְתַ ֵּיים  י ֵריִכי ּדְ ֵ י, ּכִ יְך ּתְ ַתח ּ׳ּוּמֵ יְך ְ ֵרי, ּ׳ְ ּ׳ּוּמֵ
י ַחִּיים ֵרם ְלמְֹצֵאיֶרם  ֱאַמרד ״ּכִ ֶ ּ יְך ְותֹוִריְך ַחֵּיי. ׁשֶ ּבִ
א  ְ ִרי ״ְלמְֹצֵאיֶרם״ ֶאּלָ א״, ַאל ּתִ רֹו ַמְרּ׳ֵ ׂשָ ּוְלָכל ּבְ

ר״. ּ׳ֶ ״ְלמֹוִציֵאיֶרם ּבַ

ֲחטֹוב  ָ א,  יּ ָ ׁשִ ְירּוָדרד  ְלַרב  מּוֵאל  ׁשְ ֵליּר  ֲאַמר 
יּר  ִמיּ ֵ ָאְזִליַ ן  ּדְ ָעְלָמא  ּדְ ֵתי,  ְוִאיׁשְ ֲחטֹוב  ֶוֱאכֹול, 

ֵמי. ִרּלּוָלא ּדָ ּכְ

ִ י, ִאם ֵיׁש ְלָך – ֵריֵטב  ֲאַמר ֵליּר ַרב ְלַרב ַרְמ ּוָ אד ּבְ
 . ֶות ִרְתַמְרֵמּרַ ֲע ּוג ְוֵאין ַלּמָ אֹול ּתַ ְ ּשׁ ֵאין ּבַ ְלָך, ׁשֶ
יד ְלָך.  אֹול ִמי ַיּגִ ְ ּשׁ יַח ְלָבַ י – חֹו  ּבַ ְוִאם ּתֹאַמר ַאּ ִ
לּו  ֹוְצִצין  ֶדר, ַרּלָ ֵבי ַרּשָׂ ֵ י ָרָאָדם ּדֹוִמים ְלִעׂשְ ּבְ

לּו  ֹוְבִלין. ְוַרּלָ

Short and long – ר ַוֲארּוּכָ  Rabbi Yehoshua :ְ ָצָרר 
thought the young boy meant that while one path is 
shorter than the other, it is still a very long road, whereas 
the other road is actually longer than the first, but is 
also called short, as it is not that much longer than the 
first (Maharshal).

NOTES

Keen scholar [shinnana] – א ָ יָ ּ  According to many : ׁשִ
commentaries, Rashi among them, shinnana means 
sharp, and it is an honorific that Shmuel conferred upon 
his most prominent student. However, the ge’onim ex
plain, based on old Aramaic vernacular, that shinnana 
means the one with the large teeth, and that was Rav 
Yehuda’s nickname.

LANGUAGE

Grab and eat – ֲחטֹוב ֶוֱאכֹול: The Me’iri explains: Eat and 
drink quickly so that you can return to Torah study, 
as the pleasures of this world are transient and pass 
quickly. 

I will leave for my children, who told you the law – 
יד ְלָך יַח ְלָבַ י חֹו …ִמי ַיּגִ  It appears that Rashi and the :ַאּ ִ
Arukh explain the word law [ĥok] to mean sustenance. 
Therefore, the statement can be understood as follows: 
If you say, I will leave sustenance for my children, who 
will tell you in the netherworld how your food is be
ing used? 

Blossom and wither – ֹוְצִצין ְו ֹוְבִלין : Some explain this 
statement as emphasizing that every person has his 
own source of livelihood and does not need to rely on 
his father, just as grass in a field flourishes without being 
sown (Ge’on Ya’akov). 

NOTES
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Having expounded the verse “For they are life to those who find 
them” as referring to the Torah, the Gemara cites another teaching 
related to this verse that praises the Torah. Rabbi Yehoshua  
ben Levi said: One who is walking along the way without a com-
panion and is afraid should engage in Torah study, as it is stated 
with regard to the words of Torah: “For they shall be a graceful 
wreath [livyat ĥen] for your head, and chains about your neck” 
(Proverbs 1:9). The word livyat is understood here as a reference to 
levaya, accompaniment, so that the verse is interpreted to mean that 
Torah is a graceful accompaniment to one who is traveling. 

One who feels pain in his head should engage in Torah study, as 
it is stated: “For they shall be a graceful wreath for your head.” 
One who feels pain in his throat should engage in Torah study, as 
it is stated: “And chains about your neck.” One who feels pain in 
his intestines should engage in Torah study, as it is stated: “It 
shall be health to your navel” (Proverbs 3:8). One who feels pain 
in his bones should engage in Torah study, as it is stated: “And 
marrow to your bones” (Proverbs 3:8). One who feels pain in his 
entire body should engage in Torah study, as it is stated: “And 
health to all their flesh” (Proverbs 4:22).

Rav Yehuda, son of Rabbi Ĥiyya, said: Come and see that the 
attribute of flesh and blood is unlike the attribute of the Holy 
One, Blessed be He. The attribute of flesh and blood is that when 
a person gives a drug to his fellow, it is good for this part of his 
body and it is harmful to that other part of his body. But the at-
tribute of the Holy One, Blessed be He, is not so; He gave the 
Torah to the Jewish people, and it is a drug of life for one’s entire 
body, as it is stated: “And health to all their flesh.”

The Gemara continues with praise for Torah study and knowledge. 
Rav Ami said: What is the meaning of that which is written: “For 
it is a pleasant thing if you keep them within you; let them be 
firmly attached together to your lips” (Proverbs 22:18)? When are 
words of Torah pleasant? When you keep them within you and 
know them. And when will you keep them within you? When 
they will be attached together to your lips, i.e., when you articulate 
them audibly and expound them.H

Rabbi Zeira said that this idea is derived from here: “A man has 
joy in the answer of his mouth; and a word in due season, how 
good it is” (Proverbs 15:23). When does a man have joy? When an 
answer related to Torah study is in his mouth. Another version: 
When does a man have joy in the answer of his mouth? When he 
experiences the fulfillment of: A word in due season, how good it 
is, i.e., when he knows when and how to address each issue.

Rabbi Yitzĥak said that this idea is derived from here: “But the 
matter is very near to you, in your mouth and in your heart, that 
you may do it” (Deuteronomy 30:14). When is it very near to you? 
When it is in your mouth and in your heart, that you may do it, 
i.e., when you articulate your Torah study.

Rava said that this idea is actually derived from here: “You have 
given him his heart’s desire, and have not withheld the request 
of his lips, Selah” (Psalms 21:3). When have You given him his 
heart’s desire? When You have not withheld the request of his 
lips, Selah, i.e., when he converses in words of Torah.

Rava raised an internal contradiction in that very verse: In the 
beginning of the verse it is written: “You have given him his 
heart’s desire,” implying that it is enough for one to request in his 
heart, whereas in the end of the verse it is written: “And You have 
not withheld the request of his lips, Selah,” indicating that one 
must express his prayers verbally. Rava himself resolved the contra-
diction: If one is fortunate, “You have given him his heart’s desire,” 
even if he does not give verbal expression to his wants. But if he is 
not fortunate, at least “You have not withheld the request of his 
lips, Selah.”

ֶרְך ְוֵאין  ּדֶ ְך ּבַ ן ֵלִויד ַרְמַרּלֵ ַע ּבֶ י ְירֹוׁשֻ ֲאַמר ַרּבִ
י  ״ּכִ ֱאַמרד  ֶ ּ ׁשֶ ּתֹוָרר,  ּבַ ַיֲעסֹו    – ְלָוָייר  ִעּמֹו 

ִלְוַית ֵחן ֵרם״. 

י  ֱאַמרד ״ּכִ ֶ ּ ּתֹוָרר, ׁשֶ רֹאׁשֹו – ַיֲעסֹו  ּבַ ָחׁש ּבְ
ְגרֹו ֹו – ַיֲעסֹו   ָך״. ָחׁש ּבִ ִלְוַית ֵחן ֵרם ְלרֹאׁשֶ
ֱאַמרד ״ַוֲעָ ִ ים ְלַגְרְגרֹוֶתיָך״. ָחׁש  ֶ ּ ּתֹוָרר, ׁשֶ ּבַ
״ִרְ׳אּות  ֱאַמרד  ֶ ּ ׁשֶ ּתֹוָרר,  ּבַ ַיֲעסֹו    – ֵמָעיו  ּבְ
ַיֲעסֹו    – ַעְצמֹוָתיו  ּבְ ָחׁש  ֶרָך״.  ְלׁשָ ִרי  ּתְ
ָחׁש  ְלַעְצמֹוֶתיָך״.  ״ְוׁשִ ּוי  ֱאַמרד  ֶ ּ ׁשֶ ּתֹוָרר,  ּבַ
ֱאַמרד ״ּוְלָכל  ֶ ּ ּתֹוָרר, ׁשֶ ָכל ּגּו׳ֹו – ַיֲעסֹו  ּבַ ּבְ

א״. רֹו ַמְרּ׳ֵ ׂשָ ּבְ

ּלֹא  י ִחָּייאד ּבֹא ּוְרֵאר ׁשֶ ַרּבִ ָאַמר ַרב ְירּוָדר ּבְ
ָוָדם.  ר  ׂשָ ּבָ ת  ִמּדַ רּוְך רּוא  ּבָ דֹוׁש  ַרּ ָ ת  ִמּדַ ּכְ
ר ָוָדם, ָאָדם  ֹוֵתן ַסם ַלֲחֵבירֹו – ָלֶזר  ׂשָ ת ּבָ ִמּדַ
רּוְך רּוא ֵאי ֹו  דֹוׁש ּבָ ר. ֲאָבל ַרּ ָ ָיֶ׳ר ְוָלֶזר ָ ׁשֶ
ָרֵאל – ַסם ַחִּיים ְלָכל ּגּו׳ֹו,  ן, ָ ַתן ּתֹוָרר ְלִיׂשְ ּכֵ

א״. רֹו ַמְרּ׳ֵ ׂשָ ֱאַמרד ״ּוְלָכל ּבְ ֶ ּ ׁשֶ

י  ּכִ ָ ִעים  י  ״ּכִ ְכִתיבד  ּדִ ַמאי  ַאִמיד  ַרב  ֲאַמר 
ָ׳ֶתיָך״,  ׂשְ ַעל  יו  ַיְחּדָ ִיּכֹו ּו  ִבְטֶ ָך  ּבְ ְמֵרם  ִתׁשְ
ְמֵרם  ׁשְ ּתִ ְזַמן ׁשֶ ְבֵרי ּתֹוָרר ְ ִעיִמים – ּבִ ֵאיָמַתי ּדִ
ְזַמן  ּבִ  – ִבְטֶ ָך  ּבְ ְמֵרם  ׁשְ ּתִ ְוֵאיָמַתי  ִבְטֶ ָך,  ּבְ

ָ׳ֶתיָך. ו ַעל ׂשְ ִּיּכֹו ּו ַיְחּדָ ׁשֶ

ָלִאיׁש  ְמָחר  ״ׂשִ ֵמָרָכאד  ָאַמר,  ֵזיָרא  י  ַרּבִ
ֵאיָמַתי  ּטֹוב״,  ַמר  ִעּתֹו  ּבְ ְוָדָבר  יו  ּ׳ִ ַמֲעֵ ר  ּבְ
ִ׳יו. ָלׁשֹון  ֲעֵ ר ּבְ ּמַ ְזַמן ׁשֶ ְמָחר ָלִאיׁש״ – ּבִ ״ׂשִ
 – יו  ּ׳ִ ַמֲעֵ ר  ּבְ ָלִאיׁש  ְמָחר  ׂשִ ֵאיָמַתי  ַאֵחרד 

ִעּתֹו ַמר ּטֹוב. ָבר ּבְ ּדָ ְזַמן ׁשֶ ּבִ

ֵאֶליָך  ָ רֹוב  י  ״ּכִ ֵמָרָכאד  ָאַמר,  ִיְצָח   י  ַרּבִ
ַלֲעׂשֹותֹו״,  ּוִבְלָבְבָך  ִ׳יָך  ּבְ ְמאֹד  ָבר  ַרּדָ
ִ׳יָך ּוִבְלָבְבָך  ּבְ ְזַמן ׁשֶ ֵאיָמַתי ָ רֹוב ֵאֶליָך – ּבִ

ַלֲעׂשֹותֹו.

לֹו  ר  ָ ַתּתָ ִלּבֹו  ֲאַות  ״ּתַ ֵמָרָכאד  ָאַמר,  ָרָבא 
ֵאיָמַתי  ֶסָלר״,  ָמַ ְעּתָ  ל  ּבַ ָ׳ָתיו  ׂשְ ת  ַוֲאֶרׁשֶ
ָ׳ָתיו  ת ׂשְ ֲאֶרׁשֶ ְזַמן ׁשֶ ר לֹו – ּבִ ֲאַות ִלּבֹו ָ ַתּתָ ּתַ

ל ָמַ ְעּתָ ֶסָלר.  ּבַ

לֹו״,  ר  ָ ַתּתָ ִלּבֹו  ֲאַות  ״ּתַ ִתיבד  ּכְ ָרֵמיד  ָרָבא 
ֶסָלר״!  ָמַ ְעּתָ  ל  ּבַ ָ׳ָתיו  ׂשְ ת  ״ַוֲאֶרׁשֶ ּוְכִתיבד 
 – ָזָכר  לֹא  לֹו,  ר  ָ ַתּתָ ִלּבֹו  ֲאַות  ּתַ  – ָזָכר 

ל ָמַ ְעּתָ ֶסָלר. ָ׳ָתיו ּבַ ת ׂשְ ַוֲאֶרׁשֶ

Studying aloud – ִלימּוד ּבְ ֹול ָרם: It is proper to study 
Torah out loud, as in this way one’s studies will en
dure and will not be quickly forgotten (Shulĥan Arukh, 
Yoreh De’a 246:22). 

HALAKHA
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With regard to the end of this verse, a Sage of the school of Rabbi 
Eliezer ben Ya’akov taught the following baraita: Wherever it states 
netzaĥ, Selah, or va’ed, the matter will never cease. Netzaĥ, as it is 
written: “For I will not contend forever; neither will I be eternally 
[lanetzaĥ] angry” (Isaiah 57:16), which demonstrates that netzaĥ bears 
a similar meaning to forever. 

Selah, as it is written: “As we have heard, so have we seen in the city 
of the Lord of Hosts, in the city of our God; may God establish it 
forever, Selah” (Psalms 48:9), which demonstrates that Selah means 
forever. Va’ed, as it is written: “The Lord shall reign forever and ever 
[va’ed]” (Exodus 15:18).

In light of the previous discussion, the Gemara cites several expositions 
of verses proposed by Rabbi Eliezer, while first providing them with a 
mnemonic: Chains, cheeks, tablets, engraved. Rabbi Eliezer said: 
What is the meaning of that which is written: “And chains about your 
neck” (Proverbs 1:9)? If a person makes himself like a chain that 
hangs loosely on the neck, i.e., if a scholar is not pushy and disruptive 
to others, and he is also seen but not seen, i.e., just as a chain is covered 
by clothes and hair, so too, the scholar does not let himself be seen, his 
Torah study will endure. But if not, if he acts in a rude and arrogant 
manner, his Torah study will not endure.

And Rabbi Eliezer also said: What is the meaning of that which is 
written: “His cheeks are like a bed of spices” (Song of Songs 5:13)? 
If a person makes himself humble like this garden bed upon which 
everyone treads, and like this spice with which everyone perfumes 
himself, i.e., which benefits not only the one who wears it, his Torah 
study will endure. But if not, his Torah study will not endure.

And Rabbi Eliezer further said: What is the meaning of that which 
is written: “Tablets [luĥot] of stone” (Exodus 31:18)? If a person 
makes his cheeks [leĥayav] like this stone that does not wear away, 
his Torah study will endure. But if not, i.e., if he is not diligent in his 
studies, his Torah study will not endure.

And, lastly, Rabbi Eliezer said: What is the meaning of that which is 
written: “And the tablets were the work of God, and the writing was 
the writing of God, engraved upon the tablets” (Exodus 32:16)? This 
teaches that had the first tablets, the subject of this verse, not been 
broken, the Torah would never have been forgotten from the Jewish 
people, as the Torah would have been engraved upon their hearts.

Rav Aĥa bar Ya’akov said: Had the tablets not been broken, no nation 
or tongue would ever have ruled over them, as it is stated: “En-
graved”; do not read it engraved [ĥarut] but rather freedom [ĥeirut].

Similarly, Rav Mattana said: What is the meaning of that which is 
written: “The well that the princes dug out, that the nobles of the 
people delved, with the scepter, with their staves. And from the wilder-
ness they went to Mattanah” (Numbers 21:18)? If a person makes 
himself humble like this wilderness,H which is open to all and upon 
which everyone treads, his Torah study will endure and be given to 
him as a gift [mattana]. And if not, his Torah study will not endure. 

The Gemara relates that Rav Yosef had a grievanceN against Rava, son 
of Rav Yosef bar Ĥama, who is usually referred to in the Gemara 
simply as Rava, and as a result of the grievance the two would never 
meet. When the eve of Yom Kippur arrived, Rava said: I will go and 
appease him. He went and found Rav Yosef ’s attendant mixing him 
a cup of wine. He said to the attendant: Give it to me, and I will mix 
it. He gave it to Rava, and Rava mixed it. Rav Yosef was blind and could 
not see his visitor, but when he tasted the wine he said: This mixture 
is similar to the mixture of Rava,N son of Rav Yosef bar Ĥama, who 
would add extra water to the wine. Rava said to him: It is I.

ֱאַמר  ֶ ּ ל ָמ ֹום ׁשֶ ן ַיֲע ֹבד ּכָ י ֱאִליֶעֶזר ּבֶ ֵבי ַרּבִ ָ א ּדְ ּתָ
עֹוָלִמית.  ֶרְ׳ֵס   לֹו  ֵאין   – ״ָוֶעד״  ״ֶסָלר״  ״ֶ ַצח״ 
י לֹא ְלעֹוָלם ָאִריב ְולֹא ָלֶ ַצח  ְכִתיבד ״ּכִ ״ֶ ַצח״ – ּדִ

ֶאְ צֹוב״.

ִעיר  ן ָרִאי ּו ּבְ ַמְע ּו ּכֵ ר ׁשָ ֲאׁשֶ ְכִתיבד ״ּכַ ״ֶסָלר״ – ּדִ
ִעיר ֱאלֵֹרי ּו ֱאלִֹרים ְיכֹוְ ֶ ָר ַעד עֹוָלם  רפ ְצָבאֹות ּבְ
ְכִתיבד ״רפ ִיְמלֹוְך ְלעֹוָלם ָוֶעד״. ֶסָלר״. ״ָוֶעד״ – ּדִ

י  ַרּבִ ָאַמר  ָחרּות(.  לּוחֹות  ְלָחָייו  ֲעָ ִ ים  )ִסיָמן 
רֹוֶתיָך״ –  ְלַגְרּגְ ״ַוֲעָ ִ ים  ְכִתיבד  ּדִ )ֱאִליֶעֶזר(, ַמאי 
אר,  ּוָ ָרב ַעל ַרּצַ ֲעָ   ֶזר ׁשֶ ים ָאָדם ַעְצמֹו ּכַ ִאם ֵמׂשִ
ָידֹו, ְוִאם  ְלמּודֹו ִמְתַ ֵּיים ּבְ ְוִ ְרֶאר ְוֵאי ֹו ִ ְרֶאר – ּתַ

ָידֹו. ְלמּודֹו ִמְתַ ֵּיים ּבְ ָלאו – ֵאין ּתַ

ֲערּוַגת  ְכִתיבד ״ְלָחָיו ּכַ י ֱאִליֶעֶזר, ַמאי ּדִ ְוָאַמר ַרּבִ
זֹו  ֲערּוָגר  ּכַ ַעְצמֹו  ָאָדם  ים  ֵמׂשִ ִאם   – ם״  ַרּבֹוׂשֶ
ִמין  ׂשְ ַרּכֹל ִמְתּבַ ם ֶזר ׁשֶ ּר, ּוְכבֹוׂשֶ ין ּבָ ׁשִ ַרּכֹל ּדָ ׁשֶ
ְלמּודֹו  ְלמּודֹו ִמְתַ ֵּיים, ְוִאם ָלאו – ֵאין ּתַ ּר – ּתַ ּבָ

ִמְתַ ֵּיים.

״לּוחֹות  ְכִתיבד  ּדִ ַמאי   , )ֱאִליֶעֶזר(  י  ַרּבִ ְוָאַמר 
ֶאֶבן  ים ַעְצמֹו ֶאת ְלָחָייו ּכְ ֶאֶבן״ – ִאם ָאָדם ֵמׂשִ
ָידֹו, ְוִאם  ְלמּודֹו ִמְתַ ֵּיים ּבְ ֵאיָ ּר ִ ְמֵחית – ּתַ זֹו ׁשֶ

ָידֹו. ְלמּודֹו ִמְתַ ֵּיים ּבְ ָלאו – ֵאין ּתַ

״ָחרּות  ְכִתיבד  ּדִ ַמאי  )ֱאִליֶעֶזר(,  י  ַרּבִ ְוָאַמר 
לּוחֹות  רּו  ּבְ ּתַ ִ ׁשְ לֹא  ִאְלָמֵלי   – ַרּלּוחֹות״  ַעל 

ָרֵאל. ָחר ּתֹוָרר ִמִּיׂשְ ּכְ ּתַ ָרִראׁשֹו ֹות לֹא ִ ׁשְ

ְוָלׁשֹון  ר  אּוּמָ ל  ּכָ ֵאין  ָאַמרד  ַיֲע ֹב  ר  ּבַ ַאָחא  ַרב 
יְ ִרי ״ָחרּות״  ֱאַמרד ״ָחרּות״, ַאל ּתִ ֶ ּ ֶרן, ׁשֶ ׁשֹוֶלֶטת ּבָ

א ״ֵחירּות״. ֶאּלָ

ָ ר״ –  ר ַמּתָ ְדּבָ ְכִתיבד ״ּוִמּמִ ָ ר, ַמאי ּדִ ָאַמר ַרב ַמּתָ
ין  ׁשִ ּדָ ַרּכֹל  ׁשֶ ֶזר  ר  ִמְדּבָ ּכְ ים ָאָדם ַעְצמֹו  ֵמׂשִ ִאם 
ֵאין   – ָלאו  ְוִאם  ָידֹו,  ּבְ ִמְתַ ֵּיים  ְלמּודֹו  ּתַ  – ּבֹו 

ָידֹו. ְלמּודֹו ִמְתַ ֵּיים ּבְ ּתַ

ָתא  ר ָחָמא ֲרָור ֵליּר ִמּלְ ַרב יֹוֵסב ּבַ ֵריּר ּדְ ָרָבא ּבְ
ִכיּ׳ּוֵרי  י ְמָטא ַמֲעֵלי יֹוָמא ּדְ ֲרֵדיּר, ּכִ ְלַרב יֹוֵסב ּבַ
ֵעיּר  ּמָ ֵחיּר ְלׁשַ ּכַ ֲאַמרד ֵאיִזיל ַוֲאַ׳ְּייֵסיּר. ֲאַזל, ַאׁשְ
יּר ֲאָ א.  ָסא. ֲאַמרד ַרב ִלי ְוִאיְמַזּגֵ ָ א ָמֵזיג ֵליּר ּכָ ּדְ
ֵמי ַראי ְמִזיָגא  ִדְטַעֵמיּר ֲאַמרד ּדָ ְיַרב ֵליּר, ְמַזֵגיּר. ּכְ
ָאַמר  ָחָמא.  ר  ּבַ יֹוֵסב  ַרב  ּדְ ֵריּר  ּבְ ָרָבא  ּדְ ִלְמִזיָגא 

ֵליּרד ֲאָ א רּוא.

Makes himself like this wilderness – ים  ֵמׂשִ
ר ֶזר ִמְדּבָ   The arrogant do not truly :ָאָדם ַעְצמֹו ּכְ
possess Torah. Only one who humbles him
self and sits at the feet of the Sages retains 
his Torah study (Rambam Sefer HaMadda, 
Hilkhot Talmud Torah 3:9).

HALAKHA

Rav Yosef had a grievance – ָתא  ֲרָור ֵליּר ִמּלְ
 The basis of the dispute between :ְלַרב יֹוֵסב
Rava and Rav Yosef is found in tractate Ne-
darim. Rava sent Rav Yosef a query with re
gard to a certain halakhic issue. Upon receiv
ing Rav Yosef’s response, Rava stated that 
the response failed to address his difficulty. 
Rav Yosef, insulted by Rava’s comments, re
torted: If he does not need me, he should 
not send questions to me. Consequently, 
Rava had to go and appease him. In his 
conciliatory remarks and his exposition of 
the verses in Numbers, Rava alluded to a 
person who is arrogant due to his learning, 
and who regrets his haughtiness. 

The mixture of Rava – ָרָבא ּדְ  Rava’s :ְמִזיָגא 
wine mixture was one part wine and three 
parts water, whereas the usual ratio was one 
to two. Therefore, Rava’s wine mixture was 
unique. 

NOTES
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Rav Yosef said to him: Do not sit on your knees until you have 
explained these verses to me: What is the meaning of that 
which is written: “And from the wilderness to Mattanah; and 
from Mattanah to Nahaliel; and from Nahaliel to Bamoth; and 
from Bamoth to the valley in the field of Moab, to the top of 
Pisgah, which looks out toward the desert” (Numbers 21:19–20)? 

Rava said to him: If a person makes himself humble like this 
wilderness, which is open to all and upon which everyone 
treads, the Torah will be given to him as a gift [mattana]. And 
once it is given to him as a gift, he inherits it [neĥalo] and God 
[El] makes it His inheritance, as it is stated: “And from Matta-
nah to Nahaliel.” And once God has made it His inheritance, 
he rises to greatness, as it is stated: “And from Nahaliel to 
Bamoth,” which means heights.

And if he becomes haughty, the Holy One, Blessed be He, low-
ers him, as it is stated: “And from Bamoth to the valley.” And 
if he repents, the Holy One, Blessed be He, raises him back up, 
as it is stated: “Every valley shall be exalted” (Isaiah 40:4).

Rav Huna said: What is the meaning of that which is written: 
“Your flock found a dwelling in it; You, O God, prepare of Your 
goodness for the poor” (Psalms 68:11)? If a person makes him-
self like an animalH that tramples its prey and eats it immedi-
ately, without being particular about its food, i.e., if a scholar 
immediately reviews what he has heard from his teacher; and 
some say, like an animal that soils and eats,N i.e., if a scholar is 
not particular about maintaining his honor during his Torah 
study, just as an animal is not particular about the quality of its 
food, his Torah study will endure. And if not, his Torah study 
will not endure. And if he does so, the Holy One, Blessed be 
He, will Himself prepare him a feast, as it is stated: “You, O 
God, prepare of Your goodness for the poor,” indicating that 
God in His goodness will Himself prepare a feast for that pauper.

Rabbi Ĥiyya bar Abba said that Rabbi Yoĥanan said: What is 
the meaning of that which is written: “He who guards the fig 
tree shall eat its fruit” (Proverbs 27:18)? Why were matters of 
Torah compared to a fig tree? Just as this fig tree, 

whenever a person searches it for figs to eat, he finds figs in it, 
as the figs on a tree do not ripen all at once, so that one can always 
find a recently ripened fig, so too, with matters of Torah. When-
ever a person meditates upon them, he finds in them new 
meaning.

Rabbi Shmuel bar Naĥmani said: What is the meaning of that 
which is written: “A loving hind and a graceful roe, let her 
breasts satisfy you at all times, and be you ravished always with 
her love” (Proverbs 5:19)? Why were matters of Torah com-
pared to a hind? To tell you that just as with a hind, its womb 
is narrow and it is cherished by its mate each and every hour 
like the first hour, so too, matters of Torah are cherished by 
those who study them each and every hour like the first hour.

“And a graceful roe” is expounded as follows: That the Torah 
bestows grace upon those who study it. “Let her breasts sat-
isfy you at all times”; why were matters of Torah compared  
to a breast? Just as with a breast, whenever a baby searches it 
for milk to suckle, he finds milk in it, so too, with matters of 
Torah. Whenever a person meditates upon them, he finds new 
meaning in them. 

ִלי  ּתְ  ְמָ׳ַרׁשְ ּדִ ַעד  ְרִעיְך  ַאּכַ ֵתִתיב  ָלא  ֵליּרד  ָאַמר 
ָ ר  ּתָ ָ ר ּוִמּמַ ר ַמּתָ ְדּבָ ְכִתיבד ״ּוִמּמִ ָרֵ י ְ ָרֵאי, ַמאי ּדִ

ְיא״. מֹות ַרּגַ מֹות ּוִמּבָ ֲחִליֵאל ּבָ ַ ֲחִליֵאל ּוִמּ ַ

ֶזר  ר  ִמְדּבָ ּכְ ַעְצמֹו  ים  ֵמׂשִ ָאָדם  ִאם  ֵליּרד  ָאַמר 
ָ ר.  ַמּתָ ּבְ לֹו  ָ ר  ִ יּתְ ּתֹוָרר   – ּבֹו  ין  ׁשִ ּדָ ַרּכֹל  ׁשֶ
ֱאַמרד  ֶ ּ ׁשֶ ֵאל,  ְ ָחלֹו   – ָ ר  ַמּתָ ּבְ לֹו  ָ ר  יּתְ ִ ּ ׁשֶ ְוֵכיָון 
עֹוֶלר   – ֵאל  ָחלֹו  ְ ּ ׁשֶ ְוֵכיָון  ַ ֲחִליֵאל״.  ָ ר  ּתָ ״ּוִמּמַ

מֹות״. ֲחִליֵאל ּבָ ֱאַמרד ״ּוִמּ ַ ֶ ּ ר, ׁשֶ ִלְגדּוּלָ

ילֹו,  ּ׳ִ ַמׁשְ רּוא  רּוְך  ּבָ דֹוׁש  ַרּ ָ  – ִלּבֹו  ֵמִגיס  ְוִאם 
דֹוׁש  ְיא״. ְוִאם חֹוֵזר ּבֹו – ַרּ ָ מֹות ַרּגַ ֱאַמרד ״ּוִמּבָ ֶ ּ ׁשֶ
א״. ׂשֵ יא ִיּ ָ ל ּגֶ ֱאַמרד ״ּכָ ֶ ּ ירֹו, ׁשֶ רּוְך רּוא ַמְגּבִ ּבָ

ָבּר  בּו  ָיׁשְ ״ַחָּיְתָך  ְכִתיבד  ּדִ ַמאי  רּוָ א,  ַרב  ָאַמר 
ים  טֹוָבְתָך ֶלָעִ י ֱאלִֹרים״ – ִאם ָאָדם ֵמׂשִ ִכין ּבְ ּתָ
ָאְמִריד  א ּדְ ּדֹוֶרֶסת ְואֹוֶכֶלת, ְוִאיּכָ ַחָּיר זֹו ׁשֶ ַעְצמֹו ּכְ
ָידֹו, ְוִאם  ְלמּודֹו ִמְתַ ֵּיים ּבְ ְסַרַחת ְואֹוֶכֶלת – ּתַ ּמַ ׁשֶ
ר  עֹוׂשֶ ְוִאם  ָידֹו.  ּבְ ִמְתַ ֵּיים  ְלמּודֹו  ּתַ ֵאין   – ָלאו 
ַעְצמֹו,  ר לֹו ְסעּוָדר ּבְ רּוְך רּוא עֹוׂשֶ דֹוׁש ּבָ ן – ַרּ ָ ּכֵ

טֹוָבְתָך ֶלָעִ י ֱאלִֹרים״. ִכין ּבְ ֱאַמרד ״ּתָ ֶ ּ ׁשֶ

ַמאי  יֹוָחָ ןד  י  ַרּבִ ָאַמר  א,  ַאּבָ ר  ּבַ ִחָּייא  י  ַרּבִ ָאַמר 
לּו  ר ִ ְמׁשְ ְרָיּר״, ָלּמָ ֵאָ ר יֹאַכל ּ׳ִ ְכִתיבד ״ ֹוֵצר ּתְ ּדִ

ֵאָ ר זֹו ֵאָ ר – ַמר ּתְ ּתְ ְבֵרי ּתֹוָרר ּכַ ּדִ

NOTES
Grab and eat – ֲחטֹוב ֶוֱאכֹול: The Me’iri explains: Eat and drink quickly 
so that you can return to Torah study, as the pleasures of this world are 
transient and pass quickly. 

Leave for my children, who told you the law – יד יַח ְלָבַ י חֹו …ִמי ַיּגִ  ַאּ ִ
 It appears that Rashi and the Arukh explain the word law [ĥok] to :ְלָך
mean sustenance. Therefore, the statement can be understood as 
follows: If you say, I will leave sustenance for my children, who will tell 
you in the netherworld how your food is being used? 

Blossom and wither – ֹוְצִצין ְו ֹוְבִלין : Some explain this statement as 
emphasizing that every person has his own source of livelihood and 
does not need to rely on his father, just as grass in a field flourishes 
without being sown (Ge’on Ya’akov). 

Rav Yosef had a grievance – ָתא ְלַרב יֹוֵסב  The basis of the :ֲרָור ֵליּר ִמּלְ
dispute between Rava and Rav Yosef is found in tractate Nedarim. Rava 
sent Rav Yosef a query with regard to a certain halakhic issue. Upon 
receiving Rav Yosef’s response, Rava stated that the response failed to 

address his difficulty. Rav Yosef, insulted by Rava’s comments, retorted: 
If he does not need me, he should not send questions to me. Conse
quently, Rava had to go and appease him. In his conciliatory remarks 
and his exposition of the verses in Numbers, Rava alluded to a person 
who is arrogant due to his learning, and who regrets his haughtiness. 

The mixing of Rava – ָרָבא  Rava’s wine mixture was one part :ְמִזיָגא ּדְ
wine and three parts water, whereas the usual ratio was one to two. 
Therefore, Rava’s wine mixture was unique. 

That tramples and eats…that soils and eats – …ּדֹוֶרֶסת ְואֹוֶכֶלת ׁשֶ
ְסַרַחת ְואֹוֶכֶלת ּמַ  One explanation is that a student is not particular :ׁשֶ
with regard to his mealtimes when he is studying Torah. Sometimes 
he eats very quickly, and at other times he significantly delays his meal 
to enable him to attend various Torah classes.

HALAKHA
Studying aloud – ִלימּוד ּבְ ֹול ָרם: It is proper to study Torah out loud, as 
in this way one’s studies will endure and will not be quickly forgotten 
(Shulĥan Arukh, Yoreh De’a 246:22). 

Makes himself like this wilderness – ר ֶזר ִמְדּבָ ים ָאָדם ַעְצמֹו ּכְ  The :ֵמׂשִ
arrogant do not truly possess Torah. Only one who humbles himself 
and sits at the feet of the Sages retains his Torah study (Rambam Sefer 
HaMadda, Hilkhot Talmud Torah 3:9).

Makes himself like an animal – ַחָּיר ּכְ ים ַעְצמֹו   Torah does not :ֵמׂשִ
endure among those who study while providing themselves with 
comforts, including excessive eating or drinking (Shulĥan Arukh, Yoreh 
De’a 246:21). 

LANGUAGE
Keen scholar [shinnana] – א ָ יָ ּ  ,According to many commentaries : ׁשִ
Rashi among them, shinnana means sharp, and it is an honorific that 
Shmuel conferred upon his most prominent student. However, the 
ge’onim explain, based on old Aramaic vernacular, that shinnana means 
the one with the large teeth, and that was Rav Yehuda’s nickname.
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ֵאִ ים –  ּר ּתְ ּר מֹוֵצא ּבָ ֵמׁש ּבָ ָאָדם ְמַמׁשְ ל ְזַמן ׁשֶ ּכָ
ֶרן – מֹוֵצא  ָאָדם רֹוֶגר ּבָ ל ְזַמן ׁשֶ ְבֵרי תֹוָרר ּכָ ַאב ּדִ

ֶרן ַטַעם. ּבָ

ְכִתיבד ״ַאֶּיֶלת  ר ַ ְחָמִ יד ַמאי ּדִ מּוֵאל ּבַ י ׁשְ ָאַמר ַרּבִ
ְבֵרי תֹוָרר  לּו ּדִ ר ִ ְמׁשְ ֲאָרִבים ְוַיֲעַלת ֵחן וגופ״ ָלּמָ
ָלַאֶּיֶלת? לֹוַמר ְלָךד ַמר ַאָּיָלר ַרְחָמּר ָצר ַוֲחִביָבר 
ָער ִראׁשֹוָ ר – ַאב  ׁשָ ָער ּכְ ָער ְוׁשָ ל ׁשָ ַעל ּבֹוֲעָלּר ּכָ
ָער  ָער ְוׁשָ ל ׁשָ ְבֵרי תֹוָרר ֲחִביִבין ַעל לֹוְמֵדיֶרן ּכָ ּדִ

ָער ִראׁשֹוָ ר. ׁשָ ּכְ

יָר  ּדֶ ״ּדַ לֹוְמֶדיָר.  ַעל  ֵחן  ֲעַלת  ּמַ ׁשֶ  – ֵחן״  ״ְוַיֲעַלת 
ד?  ּדַ ּכַ ְבֵרי תֹוָרר  ּדִ לּו  ִ ְמׁשְ ר  ָלּמָ ָכל ֵעת״,  ּבְ ָך  ְיַרּוֻ
ֵמׁש ּבֹו מֹוֵצא  י ֹו  ְמַמׁשְ ַרּתִ ל ְזַמן ׁשֶ ד ֶזר ּכָ ַמר ּדַ
ָאָדם רֹוֶגר  ל ְזַמן ׁשֶ ְבֵרי תֹוָרר, ּכָ ּבֹו ָחָלב – ַאב ּדִ

ֶרן ַטַעם. ֶרן – מֹוֵצא ּבָ ּבָ

Makes himself like an animal – ַחָּיר ים ַעְצמֹו ּכְ  :ֵמׂשִ
Torah does not endure among those who study 
while providing themselves with comforts, includ
ing excessive eating or drinking (Shulĥan Arukh, 
Yoreh De’a 246:21). 

HALAKHA

That tramples and eats…that soils and eats – 
ְסַרַחת ְואֹוֶכֶלת ּמַ ּדֹוֶרֶסת ְואֹוֶכֶלת…ׁשֶ  One explanation :ׁשֶ
is that a student is not particular with regard to his 
mealtimes when he is studying Torah. Sometimes 
he eats very quickly, and at other times he signifi
cantly delays his meal to enable him to attend vari
ous Torah classes.

NOTES
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“And be you ravished always with her love”; your love for Torah 
should always distract you from worldly matters, as was the  
case with Rabbi Elazar ben Pedat. They said of him, of Rabbi 
Elazar, that he would sit and engage in Torah study in the lower 
marketplace of Tzippori, and his cloak was lying in the upper 
marketplace of Tzippori. His mind was so focused on Torah 
study that he would act in this unusual manner. In this regard, the 
Gemara relates that it was taught in a baraita that Rabbi Yitzĥak 
ben Elazar said: One time a person came to take this cloak for 
himself and found a serpent on it guarding it. 

In further praise of the Torah and those who study it, a Sage of 
the school of Rav Anan taught: What is the meaning of that 
which is written: “You that ride on white donkeys, you that sit 
on rich cloths, and you that walk by the way, tell of it”N ( Judges 
5:10)? “You that ride on white donkeys”; these are Torah schol-
ars, who travel from city to city and from province to province 
to study Torah. “White [tzeĥorot]” are those who make it clear 
as noon [tzahorayim], i.e., who make the Torah comprehensible. 

“You that sit on couches [midin]” refers to those who judge 
[danin] an absolutely true judgment. “And you that walk”; 
these are the masters of Bible, who are the least important of the 
scholars. “By the way”; these are the more important masters of 
Mishna. “Tell of it”; these are the masters of Talmud, the most 
important of all, as all their conversation is about matters of 
Torah. 

The Gemara continues with this topic: Rav Sheizvi said in the 
name of Rabbi Elazar ben Azarya: What is the meaning of that 
which is written: “The slothful man [remiyya] will not roast 
[yaĥarokh] his catch” (Proverbs 12:27)?N The deceitful [rammai] 
hunterN will not live [yiĥyeh] a long life [ya’arikh]. A deceitful 
hunter continues to hunt more and more animals without holding 
on to the animals he has already caught. Similarly, someone who 
continues to study new material without reviewing what he has 
already learned will not be successful.

Rav Sheshet said: Will a deceitful hunter have something to 
roast?N One who acts in this way is a fool, but it is hard to describe 
him as deceitful. 

When Rav Dimi came from Eretz Yisrael to Babylonia, he said: 
This is comparable to a hunter who is hunting birds; if he breaks 
the wings of the birds one by one as he captures them so that they 
will be unable to fly off again, his prey will be secured, and if not, 
they will not be secured. According to this explanation, the word 
rammai is interpreted as cunning rather than deceitful. A cunning 
hunter secures his prey; similarly, a cunning student reviews each 
lesson and thereby retains that which he learns. 

י  ַרּבִ גֹון  ּכְ  – ִמיד״  ּתָ ר  ּגֶ ׁשְ ּתִ ַאֲרָבָתּר  ״ּבְ
י  ַרּבִ ַעל  ָעָליו  ָאְמרּו  ָדת.  ּ׳ְ ן  ּבֶ )ֱאִליֶעֶזר( 
ּתֹוָרר  ּבַ ְועֹוֵס   ב  יֹוׁשֵ ָרָיר  ׁשֶ )ֱאִליֶעֶזר( 
ל  ל ִציּ׳ֹוִרי, ּוְסִדי ֹו מּוּטָ ְחּתֹון ׁשֶ ּו  ַרּתַ ּשׁ ּבַ
ָאַמר  ְ ָיא,(  )ּתַ ִציּ׳ֹוִרי.  ל  ׁשֶ ָרֶעְליֹון  ּו   ּשׁ ּבַ
א ָאָדם  ַעם ַאַחת ּבָ ן ֶאְלָעָזרד ּ׳ַ י ִיְצָח  ּבֶ ַרּבִ

ָרב. לֹו ּוָמָצא ּבֹו ׂשָ ִליּטְ

״רֹוְכֵבי  ְכִתיבד  ּדִ ַמאי  ָעָ ן,  ַרב  ֵבי  ּדְ ָ א  ּתָ
ין ]ְורֹוְלֵכי  ֵבי ַעל ִמּדִ ֲאתֹו ֹות ְצחֹורֹות יֹוׁשְ
יחּו[״, ״רֹוְכֵבי ֲאתֹו ֹות״ – ֵאּלּו  ֶרְך ׂשִ ַעל ּדֶ
ְלִעיר  ֵמִעיר  ִכין  ְמַרּלְ ׁשֶ ֲחָכִמים  ְלִמיֵדי  ּתַ
ּתֹוָרר.  )ּבֹו(  ִלְלמֹוד  ִלְמִדיָ ר  ִדיָ ר  ּוִמּמְ
ָצֳרַרִים.  ּכְ אֹוָתּר  ין  עֹוׂשִ ׁשֶ  – ״ְצחֹורֹות״ 
ֱאֶמת  ין  ּדִ ִ ין  ּדָ ׁשֶ  – ין״  ִמּדִ ַעל  ֵבי  ״יֹׁשְ
ֲעֵלי  ּבַ ֵאּלּו   – ״ְורֹוְלֵכי״  ַלֲאִמיּתֹו. 
ָ ר.  ִמׁשְ ֲעֵלי  ּבַ ֵאּלּו   – ֶרְך״  ּדֶ ״ַעל  ִמְ ָרא. 
יָחָתן  ל ׂשִ ּכָ ֲעֵלי ַתְלמּוד, ׁשֶ יחּו״ – ֵאּלּו ּבַ ״ׂשִ

ְבֵרי תֹוָרר. ּדִ

ן  ּבֶ ֶאְלָעָזר  י  ַרּבִ ּום  ִמּשׁ יְזִבי  ׁשֵ ַרב  ָאַמר 
ְרִמָּיר  ַיֲחרֹוְך  ״לֹא  ְכִתיבד  ּדִ ַמאי  ֲעַזְרָיר, 
ַצָּייד  ָיִמים  ַיֲאִריְך  ְולֹא  ִיְחֶיר  לֹא  ֵצידֹו״ – 

אי. ָרַרּמַ

אי ַיֲחרֹוְך? ת ָאַמרד ַצָּייד ָרַרּמַ ׁשֶ ַרב ׁשֵ

ד  ּצָ ל ְלַצָּייד ׁשֶ יִמי, ֲאַמרד ָמׁשָ י ֲאָתא ַרב ּדִ ּכִ
ָ ָ׳יו –  ר ּכְ ּבֵ ִרים, ִאם ִראׁשֹון ִראׁשֹון ְמׁשַ ִצּ׳ֳ

ר. ּמֵ ּתַ ר, ְוִאם ָלאו – ֵאין ִמׁשְ ּמֵ ּתַ ִמׁשְ

You that walk by the way, tell of it – יחּו ֶרְך ׂשִ  Some :ְורֹוְלֵכי ַעל ּדֶ
explain this in the following manner: The expression “that walk” 
refers to masters of Bible, who are not on the highest level and 
are therefore described as walking rather than riding. Those who 
have mastered Mishna are referred to as traveling “by the way,” 
as they are closer to the highest level of study, but are not equal 
to Talmud scholars. “Tell it” alludes to Talmud scholars, who con
stantly focus on the most important course of study (Maharsha; 
Rav Ya’akov Emden). 

The slothful man will not roast his catch – לֹא ַיֲחרֹוְך ְרִמָּיר ֵצידֹו: 
The Arukh explains the aphorism as referring to someone who 
prepares his catch in a slothful manner, without making the effort 
to break its wings properly; consequently, his prey will fly away. 

This is a metaphor for one who does not review his studies prop
erly, and whose continued study will therefore be ineffective. 

The deceitful hunter – אי ָרַרּמַ   This refers to one who :ַצָּייד 
deceives others by showing off the breadth of his knowledge. 
However, since he does not review his studies, he will forget 
them and thereby shorten his life, as the Torah states: “For it is 
your life and length of days” (Rashi). 

Will a deceitful hunter have something to roast – אי  ַצָּייד ָרַרּמַ
Rashi reads this statement as a question. The Arukh, how :ַיֲחרֹוְך
ever, explains that it refers to a student who tells his teacher that 
he cannot grasp any more, and then uses the remaining time 
to review what he has just learned. Such a student will retain 
his knowledge. 

NOTES
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Similarly, Rabba said that Rav Seĥora said that Rav Huna said: 
What is the meaning of that which is written: “Wealth gotten 
through vanity [hevel] shall be diminished; but he that gathers 
little by little shall increase” (Proverbs 13:11)? If a person turns 
his Torah into bundles [ĥavilot, derived from the word hevel by 
replacing the heh with a ĥet], studying large amounts at the same 
time, his Torah will diminish. And if not, i.e., if he learns little by 
little and reviews what he has learned, he that gathers little by 
little shall increase.

Rabba said: The Sages know this, but nevertheless transgress it, 
i.e., they fail to heed this advice. Rav Naĥman bar Yitzĥak said: 
I did this, learning little by little and regularly reviewing what I 
had learned, and my learning has indeed endured. 

The Gemara continues to discuss methods of Torah study. The 
Sages taught the following baraita: What was the order of teach-
ing the Oral Law? How was the Oral Law first taught? Moses 
learned directly from the mouth of the Almighty. Aaron entered 
and sat before him, and Moses taught him his lesson as he had 
learned it from God. Aaron moved aside and sat to the left of 
Moses. Aaron’s sons entered, and Moses taught them their les-
son while Aaron listened. Aaron’s sons moved aside; Elazar sat 
to the right of Moses and Itamar sat to the left of Aaron. Rabbi 
Yehuda disagreed with the first tanna with regard to the seating 
arrangements and said: Actually, Aaron would return to sit to 
the right of Moses. The elders entered and Moses taught them 
their lesson. The elders moved aside, and the entire nation en-
tered and Moses taught them their lesson. Therefore, Aaron 
had heard the lesson four times, his sons heard it three times, the 
elders heard it twice, and the entire nation heard it once.

Moses then departed to his tent, and Aaron taught the others 
his lesson as he had learned it from Moses. Aaron then departed 
and his sons taught the others their lesson. His sons then de-
parted and the elders taught the rest of the people their lesson. 
Hence everyone, Aaron, his sons, the elders and all the people, 
heard the lesson taught by God four times.

From here Rabbi Eliezer said: A person is obligated to teach 
his student his lesson four times. And it follows by way of an a 
fortiori inference: If Aaron, who learned from Moses himself, 
and Moses had received the Torah directly from the mouth of 
the Almighty, needed this regimen; an ordinary student learning 
from the mouth of an ordinary teacher, how much more so must 
he review his studies four times.

Rabbi Akiva says: From where do we derive that a person is 
obligated to teach his student until he learns the material and 
understands it?H As it is stated: “Now therefore write this song 
for you, and teach it to the children of Israel; put it in their 
mouths, that this song may be a witness for me against the chil-
dren of Israel” (Deuteronomy 31:19). This verse indicates that one 
must teach Torah to others. And from where do we derive that 
one must teach his students until the material is organized in 
their mouths? As it is stated: “Put it in their mouths,” so that 
they should be capable of teaching it to others.

And from where do we derive that a teacher must show his stu-
dents the reasons for the teachings? As it is stated: “Now these 
are the judgments which you shall set before them” (Exodus 
21:1), which indicates that the lesson must be set out in logical 
fashion for the students.

With regard to the manner in which the Oral Law was taught, the 
Gemara asks: They should all have studied from Moses himself 
four times. The Gemara answers: The teaching was divided in this 
manner in order to give honor to Aaron and his sons, and also 
to give honor to the elders. 

ר(, ָאַמר ַרב ְסחֹוָרר, ָאַמר ַרב  ָאַמר )ַרּבָ
ְיַמֵעט  ֵמֶרֶבל  ״רֹון  ְכִתיבד  ּדִ ַמאי  רּוָ א, 
ָאָדם  ר  עֹוׂשֶ ִאם  ר״,  ַיְרּבֶ ָיד  ַעל  ְו ֹוֵבץ 
ִמְתַמֵעט,   – ֲחִבילֹות  ֲחִבילֹות  ּתֹוָרתֹו 

ר. ְוִאם ָלאו –  ֹוֵבץ ַעל ָיד ַיְרּבֶ

ָתא ְוָעְבִרי  ַ ן ְלָרא ִמּלְ רד ָיְדִעי ַרּבָ ָאַמר ַרּבָ
ֲאָ א  ִיְצָח ד  ר  ּבַ ַ ְחָמן  ַרב  ָאַמר  ֲעָלּר. 

יַדאי. ּר, ְוִאיַ ַּיים ּבִ ֲעַבְדּתָ

ר  מׁשֶ ָ ר?  ִמׁשְ ֵסֶדר  יַצד  ּכֵ ַ ןד  ַרּבָ ּתָ ּו 
ָ ר  ְוׁשָ ַאֲררֹן  ִ ְכַ ס  בּוָרר,  ַרּגְ י  ִמּ׳ִ ָלַמד 
ב  ְוָיׁשַ ַאֲררֹן  ּלֵ   ִ ְסּתַ יְר ֹו.  ּ׳ִ ר  מׁשֶ לֹו 
ָלֶרן  ָ ר  ְוׁשָ ָ יו  ּבָ ִ ְכְ סּו  ר.  מׁשֶ מֹאל  ִלׂשְ
ב  ָ יו, ֶאְלָעָזר ָיׁשַ ּלְ ּו ּבָ יְרָ ן, ִ ְסּתַ ר ּ׳ִ מׁשֶ
ַאֲררֹן.  מֹאל  ִלׂשְ ְוִאיָתָמר  ר  מׁשֶ ִליִמין 
ִליִמין  ַאֲררֹן  ְלעֹוָלם  אֹוֵמרד  ְירּוָדר  י  ַרּבִ
ר  ָ ר ָלֶרן מׁשֶ ר חֹוֵזר. ִ ְכְ סּו ְזֵ ִ ים ְוׁשָ מׁשֶ
ָרָעם  ל  ּכָ ִ ְכְ סּו  ְזֵ ִ ים,  ּלְ ּו  ִ ְסּתַ יְרָ ן,  ּ׳ִ
ַיד  ּבְ ִ ְמְצאּו  יְרָ ן.  ּ׳ִ ר  מׁשֶ ָלֶרן  ָ ר  ְוׁשָ
ּוְבַיד  ר,  לֹׁשָ ׁשְ ָ יו  ּבָ ַיד  ּבְ ָער,  ַאְרּבָ ַאֲררֹן 

ל ָרָעם ֶאָחד. ַ ִים, ּוְבַיד ּכָ ַרְּזֵ ִ ים ׁשְ

יְר ֹו.  ּ׳ִ ָ ר ָלֶרן ַאֲררֹן  ְוׁשָ ר,  ּלֵ  מׁשֶ ִ ְסּתַ
יְרָ ן.  ּ׳ִ ָ יו  ּבָ ָלֶרן  ׁשָ ּו  ַאֲררֹן,  ּלֵ   ִ ְסּתַ
יְרָ ן.  ּ׳ִ ְזֵ ִ ים  ָלֶרן  ׁשָ ּו  ָ יו,  ּבָ ּלְ ּו  ִ ְסּתַ

ָער. ַיד ַרּכֹל ַאְרּבָ ִ ְמָצא ּבְ

ָאָדם  ַחָּייב  ֱאִליֶעֶזרד  י  ַרּבִ ָאַמר  אן  ִמּכָ
ָעִמים. ְוַ ל  ָער ּ׳ְ ִלׁשְ ֹות ְלַתְלִמידֹו ַאְרּבָ
ר,  מׁשֶ י  ִמּ׳ִ ַמד  ּלָ ׁשֶ ַאֲררֹן  ּוָמר  ָוחֹוֶמר, 
י  ִמּ׳ִ ֶרְדיֹוט  ְך,  ּכָ  – בּוָרר  ַרּגְ י  ִמּ׳ִ ר  ּומׁשֶ

ר. ר ְוַכּמָ ּמָ ֶרְדיֹוט – ַעל ַאַחת ּכַ

ָאָדם  ַחָּייב  ׁשֶ ִין  ִמּ ַ אֹוֵמרד  ֲעִ יָבא  י  ַרּבִ
 – ִּיְלְמֶדּ ּו  ׁשֶ ַעד  ְלַתְלִמידֹו  ִלׁשְ ֹות 
ִין  ָרֵאל״. ּוִמּ ַ ֵ י ִיׂשְ ֱאַמרד ״ְוַלְמָדּר ֶאת ּבְ ֶ ּ ׁשֶ
ֱאַמרד  ֶ ּ ׁשֶ  – ִ׳יֶרם  ּבְ ְסדּוָרר  ֵרא  ּתְ ׁשֶ ַעד 

ִ׳יֶרם״. יָמּר ּבְ ״ׂשִ

 – ִ ים  ּ׳ָ לֹו  ְלַרְראֹות  ַחָּייב  ׁשֶ ִיין  ּוִמּ ַ
ים  ׂשִ ר ּתָ ִטים ֲאׁשֶ ּ׳ָ ׁשְ ר ַרּמִ ֱאַמרד ״ְוֵאּלֶ ֶ ּ ׁשֶ

ִלְ׳ֵ יֶרם״.

ַלֲחלֹו   ֵדי  ּכְ ר!  ִמּמׁשֶ רּו  ּכּוּלְ ְוִליְגְמרּו 
בֹוד ְלַאֲררֹן ּוָבָ יו, ְוָכבֹוד ַלְּזֵ ִ ים. ּכָ

Until he learns it – ִּיְלְמֶדּ ּו ׁשֶ  One who teaches Torah :ַעד 
should not get angry with his students. Rather, he should re
view the lesson several times until the students understand 
(Shulĥan Arukh, Yoreh De’a 246:10). 

HALAKHA
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The Gemara asks why a different method was not adopted, one which 
would have involved less trouble for Moses: Aaron should have entered 
and studied from Moses; his sons should then have entered and stud-
ied from Aaron; the elders should then have entered and studied from 
Aaron’s sons; and then they should have gone out and taught all of the 
Jewish people. The Gemara answers: Since Moses had studied directly 
from the mouth of the Almighty, it would be more effective for every-
one to hear the Torah at least once from Moses himself.

The Master said in the baraita that Rabbi Yehuda says: Actually, Aaron 
would return to sit to the right of Moses, i.e., no matter how many 
people were present Aaron always sat to Moses’ right. The Gemara asks: 
In accordance with whose opinion was it taught in a baraita dealing with 
the rules of etiquette: If three people were walking along the way,H the 
teacher should walk in the middle and the greater of the two students 
should be to his right and the lesser one should be to his left?N Shall we 
say that it is the opinion of Rabbi Yehuda and not that of the Sages? 
According to the Sages, the greater of the two students should be posi-
tioned to the left of the teacher so that the student’s right side faces his 
teacher. 

The Gemara answers: You can even say that this baraita was taught in 
accordance with the opinion of the Sages, and the reason they said that 
Aaron remained to Moses’ left even after the others entered is due to the 
trouble to Aaron if he would have to stand up and sit down again. 

Having discussed the importance of reviewing one’s Torah study, the 
Gemara relates that Rabbi Perida had a certain student whom he would 
have to teach four hundred times, and only then would he learn the 
material, as he was incapable of understanding it otherwise. One day they 
requested Rabbi Perida’s presence for a mitzva matterN after the lesson. 
Rabbi Perida taught his student four hundred times as usual, but this time 
the student did not successfully learn the material. 

Rabbi Perida said to him: What is different now that you are unable to 
grasp the lesson? He said to him: From the time that they said to the 
Master that there is a mitzva matter for which he is needed, my mind 
was distracted from the lesson and every moment I said: Now the 
Master will get up, now the Master will get up to go and perform the 
mitzva and he will not complete the lesson. Rabbi Perida said to him: 
Pay attention this time and I will teach you, and know that I will not 
leave until you have fully mastered the lesson. He taught him again an 
additional four hundred times.

Due to the merit of Rabbi Perida’s great devotion to his students, a Divine 
Voice emerged and said to him: Is it preferable to you that four hun-
dred years be added to your life, or that you and the rest of your gen-
eration will merit the World-to-Come? He said: I prefer that I and my 
generation merit the World-to-Come. The Holy One, Blessed be He, 
said to the angels: Give him both; he shall live a very long life and he and 
the rest of his generation will merit the World-to-Come. 

The Gemara continues its discussion with regard to methods of Torah 
study: Rav Ĥisda said: The Torah can be acquired only with mnemonic 
signs that aid the memory, as it is stated: “Put it in their mouths.” Do 
not read the phrase as: Put it [simah], but rather as: Its sign [simanah], 
thus indicating that mnemonic signs aid in memorizing the material. 

Rav Taĥalifa of the West, i.e., from Eretz Yisrael, heard this statement 
and went and said it before Rabbi Abbahu, who said: You learn this 
idea from there; we learn it from here, as the verse states: “Set up sign-
posts [tziyyunim] for yourself; establish you markers” ( Jeremiah 31:20), 
which is understood to mean: Establish mnemonic signs for the Torah. 
And from where may it be inferred that this term tziyyun denotes a sign? 
As it is written in a different verse: “And when they that pass through shall 
pass through the land, and any sees a human bone, he shall set up a sign 
[tziyyun] by it” (Ezekiel 39:15), i.e., a sign that there is a source of ritual 
impurity at that spot.

ְוִליַעְיילּו  ר,  ִמּמׁשֶ ְוִ יְגַמר  ַאֲררֹן  ְוֵ יעּול 
ְזֵ ִ ים  ְוִליַעְיילּו  ֵמַאֲררֹן,  ְוִליְגְמרּו  ָ יו  ּבָ
ְוִליַגְמִריְ רּו  ְוֵליְזלּו  ָ יו,  ִמּבָ ְוֵליְל׳ּו 
י  ִמּ׳ִ ר  מֹׁשֶ ּדְ יָון  ּכֵ ָרֵאל!  ִיׂשְ רּו  ְלכּוּלְ

ֵתיּר. ְייָעא ִמּלְ ַמר – ִמְסּתַ בּוָרר ּגָ ַרּגְ

ְלעֹוָלם  אֹוֵמרד  ְירּוָדר  י  ַרּבִ ָמר,  ָאַמר 
ָאְזָלא  ַמאן  ּכְ ר חֹוֵזר.  ִליִמין מׁשֶ ַאֲררֹן 
ִכין  ְמַרּלְ ָריּו  ׁשֶ ר  לֹׁשָ ׁשְ ַתְ ָיאד  ּדְ ָרא 
יִמי ֹו,  ּבִ ְוָגדֹול  ֶאְמַצע,  ּבָ ָרַרב   – ֶרְך  ּדֶ ּבַ
י ְירּוָדר ִריא  מֹאלֹו. ֵליָמא ַרּבִ ּשְׂ ְוָ ָטן ּבִ

ַ ן! ְולֹא ַרּבָ

ִטיְרָחא  ּום  ִמּשׁ ַ ן,  ַרּבָ יָמא  ּתֵ ֲאִ׳יּלּו 
ַאֲררֹן. ּדְ

ְלִמיָדא  ּתַ ַררּוא  ֵליּר  ֲרָור  ִריָדא  ּ׳ְ י  ַרּבִ
ע ְמָאר ִזיְמֵ י ְוָגַמר.  ֵ י ֵליּר ַאְרּבַ ֲרָור ּתָ ּדַ
ָ א  ִמְצָור, ּתְ ָתא ּדְ ֲעיּוּר ְלִמּלְ יֹוָמא ַחד ּבַ

ַמר. ֵליּר ְוָלא ּגָ

ֲאַמר  ָ א?  ׁשְ ַמאי  ָ א  ָרִאיּדָ ֵליּרד  ֲאַמר 
ֵליּר  ֲאַמר  ּדַ א  ְעּתָ ׁשַ ַרִריא  ִמּדְ ֵליּרד 
ִמְצָור – ַאְסַחאי  ָתא ּדְ א ִמיּלְ ְלָמר ִאיּכָ
א  ּתָ א ָאִמיָ א, ָרׁשְ ְעּתָ ְלַדֲעַתאי, ְוָכל ׁשַ
ֵליּרד  ֲאַמר  ָמר.  ָ ֵאי  א  ּתָ ָרׁשְ ָמר,  ָ ֵאי 
ָ א ֵליּר  יְך ְוַאְתִ י ִליְך. ֲרַדר ּתְ ְעּתֵ ַרב ּדַ

ע ְמָאר ִזיְמֵ י ]ַאֲחִריֵ י[. ַאְרּבַ

ִ יָחא  ֵליּרד  ְוֲאַמר  ָ ָלא  ת  ּבַ ָ ְ׳ָ א 
ֵ י, אֹו  ׁשְ ְמָאר  ע  ַאְרּבַ ָלְך  ִליְסּ׳ּו  ּדְ ֵליְך 
ָאֵתי? ֲאַמרד  ִתיְזּכּו ַאּתְ ְוָדָרְך ְלָעְלָמא ּדְ ּדְ
ָאֵתי. ָאַמר  ִ יְזּכּו ֲאָ א ְוָדַריי ְלָעְלָמא ּדְ ּדְ
רּוְך רּואד ּתְ ּו לֹו זֹו ְוזֹו. דֹוׁש ּבָ ָלֶרן ַרּ ָ

א  אד ֵאין ּתֹוָרר ִ ְ ֵ ית ֶאּלָ ָאַמר ַרב ִחְסּדָ
ִ׳יֶרם״, ַאל  יָמּר ּבְ ֱאַמרד ״ׂשִ ֶ ּ ִסיָמִ ין, ׁשֶ ּבְ

א ״ִסיָמָ ּר״. יָמּר״ ֶאּלָ ְ ִרי ״ׂשִ ּתִ

ֲאַזל  ַעְרָבא,  ִמּמַ ֲחִליָ׳א  ּתַ ַרב  ָמָעּר  ׁשְ
רּו, ֲאַמרד ַאּתּון  י ַאּבָ ַרּבִ יּר ּדְ ֲאַמָרּר ַ ּמֵ
ֵמָרָתם ַמְתִ יתּו ָלּר, ֲאַ ן ֵמָרָכא ַמְתִ יַ ן 
ָלְך וגופ״  יִמי  ׂשִ ִצּיּוִ ים  ָלְך  יִבי  ָלּרד ״ַרּצִ
ַראי  ַמע ּדְ ֲעׂשּו ִצּיּוִ ים ַלּתֹוָרר. ּוַמאי ַמׁשְ
ְכִתיבד  ּדִ  – רּוא  ִסיָמָ א  ּדְ ָ א  ָ ִליּשׁ ִצּיּון 
״ְוָרָאר ֶעֶצם ָאָדם ּוָבָ ר ֶאְצלֹו ִצּיּון״.

If three people were walking along the way – 
ֶרְך ּדֶ ִכין ּבַ ָריּו ְמַרּלְ ר ׁשֶ לֹׁשָ  If three people are walking :ׁשְ
together along the road, the teacher should walk in 
the middle, with his leading disciple to his right and 
the other student to his left. The students should 
walk slightly behind the teacher and a little to the 
side (Shakh), as explained elsewhere (Shulĥan Arukh, 
Yoreh De’a 242:17).

HALAKHA

The rules of etiquette – ֶרְך ֶאֶרץ ּדֶ  If two :ִרְלכֹות 
people are walking or sitting together, the more 
important person should be on the right. If there are 
three people, the more important person should 
be in the middle, while the next in importance is 
to his right, and the least important of the three to 
his left. Some authorities, however, maintain that it 
is proper for the second person to be positioned on 
the left, so that his right side should face the leading 
member of the group. 

A mitzva matter – ִמְצָור ּדְ ָתא    Whenever the :ִמּלְ
Talmud refers to a mitzva without further detail, it 
can be assumed that the reference is to the collec
tion of funds for charity. 

NOTES
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Rabbi Eliezer said that we learn this same idea from here: “Say 
to wisdom, you are my sister, and call understanding, your 
kinswoman [moda]” (Proverbs 7:4), which means: Establish 
signs [moda’im] that convey knowledge of the Torah. Rava 
said with regard to this verse: Set appointed times [mo’adim] 
for Torah study.H 

And this idea, that one must exert great effort to retain one’s 
Torah knowledge, is in accordance with what Avdimi bar Ĥama 
bar Dosa said: What is the meaning of that which is written: 

“It is not in heaven…nor is it beyond the sea” (Deuteronomy 
30:12–13)? “It is not in heaven” indicates that if it were in heav-
en, you would have to ascend after it, and if it were beyond 
the sea, you would have to cross after it, as one must expend 
whatever effort is necessary in order to study Torah.

Expounding the verse differently, Rava said: “It is not in heav-
en” means that Torah is not to be found in someone who 
raises his mind over it, like the heavens, i.e., he thinks his mind 
is above the Torah and he does not need a teacher; nor is it to 
be found in someone who expands his mind over it, like the 
sea, i.e., he thinks he knows everything there is to know about 
the topic he has learned.N 

Rabbi Yoĥanan said: “It is not in heaven” means that Torah is 
not to be found in the haughty, those who raise their self-image 
as though they were in heaven. “Nor is it beyond the sea” means 
that it is not to be found among merchants or traders who are 
constantly traveling and do not have the time to study Torah 
properly.H 

After the lengthy aggadic digression, the Gemara returns to the 
topic of the mishna, extending the outskirts of a city. The Sages 
taught in the Tosefta: How does one extend the boundaries of 
cities? If the city is long, in the shape of a rectangle, the Shabbat 
limit is measured from the boundary as it is. If the city is round, 
one creates simulated corners for it,H rendering it square, and 
the Shabbat limit is measured from there.B If it is square, one 
does not create additional corners for it. If the city was wide 
on one sideH and narrow on the other side, one regards it as 
though the two sides were of equal length, adding to the narrow 
side to form a square.B 

ַלָחְכָמר  ״ֱאמֹור  ֵמָרָכאד  ָאַמר,  ֱאִליֶעֶזר  י  ַרּבִ
ר  ֲעׂשֵ  – ִתְ ָרא״  יָ ר  ַלּבִ ּומֹוַדע  ָאּתְ  ֲאחֹוִתי 
ר מֹוֲעִדים  ֲעׂשֵ ָאַמרד  ָרָבא  ַלּתֹוָרר.  מֹוָדִעים 

ַלּתֹוָרר.

NOTES 
You that walk by the way, tell of it – יחּו ֶרְך ׂשִ ּדֶ Some ex :ְורֹוְלֵכי ַעל 
plain this in the following manner: The expression “that walk” refers to 
masters of Bible, who are not on the highest level and are therefore 
described as walking rather than riding. Those who have mastered 
Mishna are referred to as traveling “by the way,” as they are closer to the 
highest level of study, but are not equal to Talmud scholars. “Tell it” al
ludes to Talmud scholars, who constantly focus on the most important 
course of study (Maharsha; Rav Ya’akov Emden). 

The slothful man will not roast his catch – לֹא ַיֲחרֹוְך ְרִמָּיר ֵצידֹו: The 
Arukh explains the aphorism as referring to someone who prepares his 
catch in a slothful manner, without making the effort to break its wings 
properly; consequently, his prey will fly away. This is a metaphor for one 
who does not review his studies properly, and whose continued study 
will therefore be ineffective. 

The deceitful hunter – אי  This refers to one who deceives :ַצָּייד ָרַרּמַ

others by showing off the breadth of his knowledge. However, since 
he does not review his studies, he will forget them and thereby shorten 
his life, as the Torah states: “For it is your life and length of days” (Rashi). 

Will a deceitful hunter have what to roast – אי ַיֲחרֹוְך  Rashi :ַצָּייד ָרַרּמַ
reads this statement as a question. The Arukh, however, explains that it 
refers to a student who tells his teacher that he cannot grasp any more, 
and then uses the remaining time to review what he has just learned. 
Such a student will retain his knowledge. 

The rules of etiquette – ֶרְך ֶאֶרץ  If two people are walking or :ִרְלכֹות ּדֶ
sitting together, the more important person should be on the right. 
If there are three people, the more important person should be in 
the middle, while the next in importance is to his right, and the least 
important of the three to his left. Some authorities, however, maintain 
that it is proper for the second person to be positioned on the left, so 
that his right side should face the leading member of the group. 

A mitzva matter – ִמְצָור ּדְ ָתא   Whenever the Talmud refers to a :ִמּלְ

mitzva without further detail, it can be assumed that the reference is 
to the collection of funds for charity. 

HALAKHA
Until he learns it – ִּיְלְמֶדּ ּו  One who teaches Torah should not get :ַעד ׁשֶ
angry with his students. Rather, he should review the lesson several 
times until the students understand (Shulĥan Arukh, Yoreh De’a 246:10). 

If three people were walking along the way – ִכין ָריּו ְמַרּלְ ר ׁשֶ לֹׁשָ  ׁשְ
ֶרְך ּדֶ  If three people are walking together along the road, the teacher :ּבַ
should walk in the middle, with his leading disciple to his right and 
the other student to his left. The students should walk slightly behind 
the teacher and a little to the side (Shakh), as explained elsewhere 
(Shulĥan Arukh, Yoreh De’a 242:17).

Set appointed times for Torah study – ר מֹוֲעִדים ַלּתֹוָרר  It is proper :ֲעׂשֵ
to go to a house of study and study Torah for a fixed amount of time 
every day after prayers (Shulĥan Arukh, Oraĥ Ĥayyim 155:1). .נה
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ּדֹוָסא,  ר  ּבַ ָחָמא  ר  ּבַ יִמי  ַאְבּדִ ָאַמר  ּדְ ְוַרְיי ּו 
ַמִים ִריא ְולֹא ֵמֵעֶבר  ָ ְכִתיבד ״לֹא ַבּשׁ ַמאי ּדִ
ִאם  ׁשֶ  – ִריא״  ַמִים  ָ ַבּשׁ ״לֹא  ִריא״,  ַלָּים 
ַאֲחֶריָר,  ַלֲעלֹות  ָצִריְך  ר  ַאּתָ ִריא  ַמִים  ָ ּשׁ ּבַ
ַלֲעבֹור  ָצִריְך  ר  ַאּתָ ַלָּים ִריא –  ֵמֵעֶבר  ְוִאם 

ַאֲחֶריָר.

ֵצא  ּמָ ַמִים ִריא״ – לֹא ּתִ ָ ָרָבא ָאַמרד ״לֹא ַבּשׁ
ְולֹא  ַמִים,  ָ ּשׁ ּכַ ָעֶליָר  ְעּתֹו  ּדַ יּרַ  ְגּבִ ּמַ ׁשֶ ִמי  ּבְ

ָּים. ְעּתֹו ָעֶליָר ּכַ ְרִחיב ּדַ ּמַ ִמי ׁשֶ ֵצא ּבְ ּמָ ּתִ

לֹא   – ִריא״  ַמִים  ָ ַבּשׁ ״לֹא  ָאַמרד  יֹוָחָ ן  י  ַרּבִ
י רּוַח, ״ְולֹא ֵמֵעֶבר ַלָּים ִריא״ –  ַגּסֵ ֵצא ּבְ ּמָ ּתִ

ִרים. ַתּגָ ַסֲחָרִ ים ְולֹא ּבְ ֵצא לֹא ּבְ ּמָ לֹא ּתִ

ֶרָעִרים?  ֶאת  ִרין  ְמַעּבְ יַצד  ּכֵ ַ ןד  ַרּבָ ּתָ ּו 
ין ָלּר  ר – עֹוׂשִ ִריא, ֲעגּוּלָ מֹות ׁשֶ ר – ּכְ ֲארּוּכָ
ין ָלּר ָזִוּיֹות. ָרְיָתר  ַעת – ֵאין עֹוׂשִ ָזִוּיֹות. ְמרּוּבַ
ד ַאֵחר – רֹוִאין  ד ֶאָחד ּוְ ָצָרר ִמּצַ ְרָחָבר ִמּצַ

ָור. ִאיּלּו ִריא ׁשָ אֹוָתּר ּכְ

Set appointed times for Torah study – מֹוֲעִדים ר   ֲעׂשֵ
 It is proper to go to a house of study and study :ַלּתֹוָרר
Torah for a fixed amount of time every day after prayers 
(Shulĥan Arukh, Oraĥ Ĥayyim 155:1). 

HALAKHA

Someone who raises his mind and someone who  
expands his mind – ְעּתֹו ְעּתֹו, ַמְרִחיב ּדַ יּרַ ּדַ  One who :ַמְגּבִ
raises his mind is one who believes that his mind is so lofty 
that he no longer needs a teacher. One who expands his 
mind is one who has studied a topic and now thinks he 
knows everything there is to know about it (Maharsha). 

NOTES

It is not in heaven or beyond the sea – ַמִים ּוֵמֵעֶבר ָ  לֹא ַבּשׁ
 Torah is not found in one who spends too much of :ַלָּים
his time on business activities. It is appropriate for one to 
limit the time he spends on business so that he can study 
Torah (Rambam Sefer HaMadda, Hilkhot Talmud Torah 3:8). 

One creates simulated corners for it – ָזִוּיֹות ָלּר  ין    :עֹוׂשִ
In the case of a round city, one first squares its perimeter 
and then measures its Shabbat limit. The same rule applies 
if the city is triangular in shape or if it has an irregular 
perimeter (Rambam). The Gemara’s statement: One does 
not create additional corners for it, applies only to a city 
that is already rectangular (Vilna Gaon; Shulĥan Arukh, 
Oraĥ Ĥayyim 398:2). 

Wide on one side – ד ֶאָחד  If a city is wide on one :ְרָחָבר ִמּצַ
side and narrow on the other, it is viewed as though both 
sides are the length of the longer side, and the Shabbat 
boundaries are measured from there (Shulĥan Arukh, Oraĥ 
Ĥayyim 398:4). 

HALAKHA

The boundaries of a round city – ר חּוֵמי ִעיר ֲעגּוּלָ :ּתְ

City
2000

Measurement of Shabbat limit for a round city

A city that is narrow on one side – ַצד ֶאָחד :ִעיר ָצָרר ּבְ

City
2000

2000

Measurement of Shabbat limit for a city that is narrow on one side 
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