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They say in answer to this question: From the fact that Rav did 
not say that one recites the blessing for time, Who has given us 
life [sheheĥiyanu], sustained us, and brought us to this time, this 
proves by inference that we are dealing with the seventh day 
of Passover, which is the only Festival day on which one does 
not recite the blessing for time. If so, it is possible that whatever 
wine this person had, he has already consumed over the course 
of the Festival, and he does not have enough wine left for two 
separate cups.

The Gemara asks: But there is the case of the first Festival night 
that occurs after Shabbat, when one has wine, and nevertheless 
Abaye said that the order of the blessings in this instance follows 
the Hebrew acronym yod, kuf, zayin, nun, heh: The blessing 
over wine [yayin]; kiddush; the blessing for time [zeman]; the 
blessing over the candle [ner]; and havdala. And Rava said that 
the order of the blessings is in accordance with the acronym yod, 
kuf, nun, heh, zayin: Wine [yayin]; kiddush; candle [ner]; havda-
la; and the blessing for time [zeman]. Although Abaye and Rava 
dispute the correct order of the blessings, they agree that one 
recites multiple blessings over a single cup of wine.

Rather, the Gemara rejects the previous explanation in favor of 
the following: Havdala and kiddush are one matter,N as they 
both mark and draw attention to the sanctity of certain days. By 
contrast, Grace after Meals and kiddush are two entirely differ-
ent matters. Therefore, one who recites both of them over the 
same cup of wine is combining two unrelated mitzvot, appar-
ently so that he can be done with them as quickly as possible. 
Consequently, this practice is prohibited.

After raising the issue of the proper order of the blessings for 
kiddush on a Festival that occurs right after Shabbat, the Ge-
mara addresses the matter itself. With regard to a Festival that 
occurs after Shabbat, Rav said that the proper order of the 
blessings follows the acronym yod, kuf, nun, heh: Wine [yayin], 
kiddush, candle [ner], and havdala; and Shmuel said the proper 
order is yod, nun, heh, kuf:N Wine [yayin], candle [ner], havdala, 
and kiddush. 

And Rabba said that the correct order is yod, heh, nun, kuf: 
Wine [yayin], havdala, candle [ner], and kiddush.  And Levi said 
the order is kuf, nun, yod, heh:N Kiddush, candle [ner], wine 
[yayin], and havdala. And the Rabbis say the order is kuf, yod, 
nun, heh: kiddush, wine [yayin], candle [ner], and havdala. Mar, 
son of Rabbana, said the order is nun, kuf, yod, heh: Candle 
[ner], kiddush, wine [yayin], and havdala. The Sage named 
Marta said in the name of Rabbi Yehoshua that the proper 
order is nun, heh, yod, kuf: Candle [ner], wine [yayin], havdala, 
and kiddush.N

ָלל  ִמּכְ  – ְזַמן  ָאַמו  לֹא  ִמּדְ ָאְמִויד 
ָכל  ּדְ ָעְסִ יַנן,  ַסח  ּפֶ ל  ׁשֶ ִביִעי  ְ ַבּשׁ ּדְ
ֲףָוף ֵליּף ָאֵכיל ֵליּף, ְוֵלית ֵליּף. ַמאי ּדַ

ֵליּף,  ִאית  ּדְ ִואׁשֹון,  טֹוב  יֹום  ְוָףא 
ָאַמו  ְוָוָבא  י זנ״ף,  ֵייד  ַאּבַ ְוָאַמו 

י נף״ז!

ָתא  ָלף ְוִ יּדּוׁש – ֲחָדא ִמיּלְ אד ַףְבּדָ ֶאּלָ
י  ֵוי ִמיּלֵ זֹון ְוִ יּדּוׁש – ּתְ ת ַףּמָ ְוּכַ ִףיא; ּבִ

ִניְנףּו.

ַאַחו  ִלְףיֹות  ָחל  ׁשֶ טֹוב  יֹום  ּגּוָפא, 
מּוֵאל  ּוׁשְ י נ״ף,  ָאַמוד  ַוב  ת  ּבָ ַ ַףּשׁ

ָאַמוד ינף״ ,

NOTES
Over the first cup one recites the Grace after Meals – ּכֹוס ִואׁשֹון 
זֹון ת ַףּמָ ְוּכַ ּבִ  Some commentaries explain that this is not a :ְמָבֵוְך ָעָליו 
continuation of Rabbi Yosei’s opinion. Rather, it is an independent 
statement: If they finish the meal right before nightfall, they say Grace 
after Meals followed by kiddush (Rif ). If this statement is indeed part of 
Rabbi Yosei’s opinion, it should be understood as follows: Since Rabbi 
Yosei maintains that one need not interrupt one’s meal in the middle to 
recite kiddush, it is Grace after Meals, the blessing which formally ends 
the meal, that causes the interruption. Therefore, Grace after Meals is 
recited before kiddush (Maharam Ĥalawa).

One does not perform mitzvot in bundles – ין ִמְצוֹת ֲחִבילֹות  ֵאין עֹוׂשִ
-Tosafot in tractate Mo’ed Katan explain that one must be fo :ֲחִבילֹות
cused on each mitzva one performs, without the distraction of other 
mitzvot. This is similar to the principle that one may not mingle two 
different joyous occasions together.

And does one not, but wasn’t it taught, etc. – ְנָיא וכופ ּתַ ְוָףא   :ְולֹא 
Apparently, the Gemara does mean to deny entirely the principle that 
mitzvot should not be performed in bundles. Rather, the suggestion 
is that in a situation like this one, the requirement to minimize un-
necessary blessings takes precedence over the prohibition against 
performing mitzvot in bundles (Ĥatam Sofer).

Rav said yod, kuf, nun, heh – י נ״ף ָאַמו   Several explanations :ַוב 
have been given for why the blessing over spices is not recited in 
the havdala of a Festival that occurs after Shabbat. See Rashbam and 
Tosafot. Some commentaries maintain that spices are necessary only 
for the transition from a day in which the primary categories of labor 
are completely prohibited, e.g., Shabbat, to a day when these activities 
are entirely permitted, such as a weekday or the intermediate days of 
a Festival. Therefore, spices are not included in the havdala ceremony 
from Shabbat to a Festival (Me’iri). Others explain that spices are not 
used lest one cut a branch of a bush or a tree for havdala spices (Ran).

Havdala and kiddush are one matter – ָתא ְוִ יּדּוׁש ֲחָדא ִמיּלְ ָלף   ַףְבּדָ
 Why are kiddush and havdala considered a single unit, whereas :ִףיא
kiddush and Grace after Meals are not? Some commentaries explain 
that the relevant factor is that kiddush and havdala come before the 
meal, whereas Grace after Meals is recited after the meal (Ran; Maggid 
Mishne; Me’iri). Other authorities explain that havdala resembles kid-
dush, as both serve to emphasize the sanctity of the day (Rav Yehuda 
ben Rav Binyamin HaRofeh). Yet others contend that in this case kid-
dush and havdala go hand in hand: If Shabbat has ended, as signified 
by havdala, the Festival must have started, which is marked by kiddush. 
Likewise, if the Festival has started, Shabbat has necessarily ended. By 
contrast, kiddush and Grace after Meals are not inherently connected 
in any way (Maharam Ĥalawa).

Yod, kuf, nun, heh…yod, nun, heh, kuf –  י נ״ף…ינף״: Rav and Shmuel 
agree that the blessing over wine is recited first because it facilitates the 
recital of both kiddush and havdala (Maharam Ĥalawa). Rav maintains 
that kiddush should be recited before havdala, to delay the departure 
of Shabbat for as long as possible (Mikhtam). Shmuel contends that it 
is impossible to welcome the arrival of the Festival by means of kiddush 
before Shabbat has been concluded with havdala (Maharam Ĥalawa).

HALAKHA
Upon the first cup one recites the Grace after Meals, etc. – ּכֹוס ִואׁשֹון 
זֹון וכופ ת ַףּמָ ְוּכַ  One who concludes a meal as Shabbat begins :ְמָבֵוְך ָעָליו ּבִ
should recite Grace after Meals over one cup of wine and subsequently 
recite kiddush over a second cup (Tur, citing the Rif; Rambam). Some 
commentaries maintain that one should spread a cloth over the food, 
recite kiddush and the blessing over bread, eat some bread, and only 
then recite Grace after Meals. With regard to a different issue, some 
commentaries assert that one should mention Shabbat in Grace after 
Meals (Rosh), while others disagree (Rema). In addition, there is a 
debate as to whether or not one may drink from the cup of wine used 
for Grace after Meals before kiddush. Due to these uncertainties, it is 
preferable to recite kiddush first and then Grace after Meals (Shulĥan 
Arukh, Oraĥ Ĥayyim 271:6, and in the comment of the Rema).

קג.
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ף ָאַמוד יףנ״ , ְוֵלִוי ָאַמוד  ני״ף.  ְוַוּבָ
ָנא  ַוּבָ ֵויּף ּדְ ַנן ָאְמִויד  ינ״ף, ָמו ּבְ ְוַוּבָ
ֵמיּף  ְ ִמּשׁ ָאַמו  ָמְוָתא  נ י״ף,  ָאַמוד 

ַעד ניף״ . י ְיףֹוׁשֻ ַוּבִ ּדְ

Havdala and kiddush are one matter – ֲחָדא ְוִ יּדּוׁש  ָלף   ַףְבּדָ
ָתא ִףיא  ,Why are kiddush and havdala considered a single unit :ִמיּלְ
whereas kiddush and Grace after Meals are not? Some commen-
taries explain that the relevant factor is that kiddush and havdala 
come before the meal, whereas Grace after Meals is recited after 
the meal (Ran; Maggid Mishne; Me’iri). Other authorities explain 
that havdala resembles kiddush, as both serve to emphasize the 
sanctity of the day (Rav Yehuda ben Rav Binyamin HaRofeh). Yet 
others contend that in this case kiddush and havdala go hand in 
hand: If Shabbat has ended, as signified by havdala, the Festival 
must have started, which is marked by kiddush. Likewise, if the 
Festival has started, Shabbat has necessarily ended. By contrast, 
kiddush and Grace after Meals are not inherently connected in 
any way (Maharam Ĥalawa).

Yod, kuf, nun, heh…yod, nun, heh, kuf –  י נ״ף…ינף״: Rav and 
Shmuel agree that the blessing over wine is recited first because 
it facilitates the recital of both kiddush and havdala (Maharam 
Ĥalawa). Rav maintains that kiddush should be recited before 
havdala, to delay the departure of Shabbat for as long as possible 
(Mikhtam). Shmuel contends that it is impossible to welcome the 
arrival of the Festival by means of kiddush before Shabbat has 
been concluded with havdala (Maharam Ĥalawa).

NOTES

Levi said the order is kuf, nun, yod, heh – ֵלִוי ָאַמו  ני״ף: Appar-
ently, the opinion of Levi and others, who say that one should 
recite kiddush before the blessing over wine, is in accordance 
with the ruling of Beit Shammai, notwithstanding the fact that 
this opinion is not accepted as halakha. The Rashbam suggests 
that Levi adopts this position only with regard to a Festival that 
occurs after Shabbat, when there is a reason to delay the bless-
ing over wine; at other times he accepts the ruling of Beit Hillel 
(Tosefot Rid ). 

The opinions with regard to the order of the blessings – יטֹות ִ  ַףּשׁ
ָלף ֵסֶדו ַףַףְבּדָ  There are several essential points of dispute here :ּבְ
concerning the order of preference between the blessings of 
havdala and kiddush, kiddush and wine, and light and havdala. 
The different practical opinions represent the various permuta-
tions of these issues. 

Rabbi Yehoshua 
ben Ĥananya

Rabbi Yehoshua
Mar, son of 

Rabbana
The RabbisLeviRabbaShmuelRav

candlecandlecandlekiddushkiddushwinewinewine

havdalawinekiddushwinecandlehavdalacandlekiddush

winehavdalawinecandlewinecandlehavdalacandle

kiddushkiddushhavdalahavdalahavdalakiddushkiddushhavdala

NOTES
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With regard to this issue, the father of Shmuel, Abba ben Abba, sent 
a letter to Rabbi Yehuda HaNasi: Teach us, our Rabbi. How should 
one recite the order of havdala when a Festival occurs after Shabbat? 
Rabbi sent him the following response: This is what Rabbi Yishmael, 
son of Rabbi Yosei, said, who said it in the name of his father, who 
himself said it in the name of Rabbi Yehoshua ben Ĥananya: The 
proper order of the blessings is nun, heh, yod, kuf:N Candle [ner], wine 
[yayin], havdala, and kiddush.

Rabbi Ĥanina said that the following parable serves to explain the 
opinion of Rabbi Yehoshua ben Ĥananya: This is comparable to a 
king who is exiting a city and a governor is entering. Etiquette dic-
tates that the inhabitants of the city first escort the king out of the city 
to take leave of him in a dignified fashion, and afterward they go out 
to greet the governor. Similarly, one should first recite havdala, to take 
leave of Shabbat, and only then recite kiddush over the Festival, whose 
sanctity is lesser than that of Shabbat.

The Gemara asks: What halakhic conclusion was reached about this 
matter? What is the proper order of the blessings? The amora’im accept 
Rav’s opinion that one should recite kiddush before havdala; however, 
they disagree about the blessing of time, which is generally relevant in 
such cases and which Rav did not address. Abaye said that the proper 
order is yod, kuf, zayin, nun, heh: The blessing over wine [yayin], kid-
dush, the blessing for time [zeman], the blessing over the candle [ner], 
and havdala. And Rava said the order is yod, kuf, nun, heh, zayin: Wine 
[yayin], kiddush, candle [ner], havdala, and time [zeman]. The Ge-
mara concludes: And the halakha is in accordance with the opinion 
of Rava.NH

With regard to this issue of havdala, the Gemara relates that Rav Huna 
bar Yehuda happened to come to the house of Rava. After Shabbat, 
they brought before them a light and spices. Rava recited the bless-
ing over the spices first and then the blessing over the light. Rav Huna 
bar Yehuda said to him: But both Beit Shammai and Beit Hillel, who 
dispute the order of the blessings at havdala, agree that the blessing 
over light is first, and only then comes the blessing over the spices.

And what is this; what is the source that this is the dispute between Beit 
Shammai and Beit Hillel? As we learned in a mishna: Beit Shammai say 
that with regard to one who is required to say Grace after Meals and 
havdala, and he has only one cup of wine, the proper order of the bless-
ings is: The blessing over the candle, and the blessing of Grace After 
Meals, followed by the blessing over the spices, and finally havdala. And 
Beit Hillel say: The blessing over the candle comes first, and then the 
blessing over the spices, and afterward the blessing of Grace After Meals, 
and last is havdala. Both Beit Shammai and Beit Hillel agree that the 
blessing over the candle is recited before blessing over the spices.

Rava answered after him and said: This mishna is the statement  
of Rabbi Meir. However, Rabbi Yehuda says: Beit Shammai and  
Beit Hillel did not disagree over Grace After Meals, as everyone 
concurs that it is recited first, nor did they disagree over havdala, as 
it is recited last.

With regard to what did they disagree? They disagreed over the  
blessings recited in the middle of havdala, i.e., the blessings over light 
and over the spices.N Beit Shammai say: Light first, and spices  
thereafter; and Beit Hillel say: Spices first, and light thereafter.  
And Rabbi Yoĥanan said: The people were accustomedN to conduct 
themselves in accordance with the opinion of Beit Hillel, according 
to the interpretation of Rabbi Yehuda. Rava acted as dictated by this 
custom.NH

ֵדּנּו  יד ְיַלּמְ מּוֵאל ְלַוּבִ ׁשְ ַלח ֵליּף ֲאבּוּף ּדִ ׁשָ
ַלח ֵליּףד  לֹות ֵףיַאְך? ׁשָ ינּו ֵסֶדו ַףְבּדָ ַוּבֵ
יֹוֵסי  י  ַוּבִ ו  ּבַ ָמֵעאל  ִיׁשְ י  ַוּבִ ָאַמו  ְך  ּכָ
י  ּום ַוּבִ ָאַמו ִמּשׁ ּום ָאִביו, ׁשֶ ָאַמו ִמּשׁ ׁשֶ

ן ֲחַנְנָיףד נףי״ . ַע ּבֶ ְיףֹוׁשֻ

ן  ַע ּבֶ י ְיףֹוׁשֻ ַוּבִ ל ּדְ י ֲחִניָנאד ָמׁשָ ָאַמו ַוּבִ
ִנְכַנס,  ְוּכֹוס  ְוִאּפַ ּיֹוֵצא  ׁשֶ ְלֶמֶלְך  ֲחַנְנָיף 
יֹוְצִאים  ְך  ּכָ ְוַאַחו  ֶלְך,  ַףּמֶ ֶאת  וין  ְמַלּוִ

ְוּכֹוס. ִלְ ַואת ִאּפַ

ֵיי ָאַמוד י זנ״ף, ְוָוָבא  ַמאי ָףֵוי ֲעָלּף? ַאּבַ
ָוָבא. ָאַמוד י נף״ז, ְוִףיְלְכָתא ּכְ

ָוָבא.  ְלֵבי  ִאיְ ַלע  ְיףּוָדּף  ו  ּבַ ַוב ףּוָנא 
ֵויְך  ּבָ ִמים.  ּוְבׂשָ ָמאֹוו  ְייףּו  ְלַ ּמַ ַאְייתּו 
אֹוו.  א, ַוֲףַדו ַאּמָ ֵויׁשָ ִמים ּבְ ׂשָ ָוָבא ַאּבְ
ית  אי ּוֵבין ּבֵ ּמַ ית ׁשַ ין ּבֵ ָאַמו ֵליּףד ְוָףא ּבֵ
ִמים! ׂשָ א, ַוֲףַדו ַאּבְ ֵויׁשָ ל ָמאֹוו ּבְ ִףיּלֵ

אי אֹוְמִויםד  ּמַ ית ׁשַ ְתַנןד ּבֵ ּוַמאי ִףיא? ּדִ
ל  ִףיּלֵ ּוֵבית  ָלף,  ְוַףְבּדָ ִמים  ׂשָ ּבְ ּוָמזֹון  ֵנו 
ָלף. ִמים ּוָמזֹון ְוַףְבּדָ אֹוְמִויםד ֵנו ּוְבׂשָ

י  ַוּבִ ִדְבֵוי  זֹו  ַוֲאַמוד  ְתֵויּף  ּבַ ָוָבא  ָעֵני 
י ְיףּוָדף אֹוֵמוד לֹא ֶנְחְל ּו  ֵמִאיו, ֲאָבל ַוּבִ
ףּוא  זֹון ׁשֶ ל ַעל ַףּמָ אי ּוֵבית ִףיּלֵ ּמַ ית ׁשַ ּבֵ

ּסֹוה. ִףיא ּבַ ָלף ׁשֶ ף ְוַעל ַףְבּדָ ִחּלָ ּתְ ּבַ

ְוַעל  אֹוו  ַףּמָ ַעל  ְחְל ּו?  ּנֶ ַמף  ַעל 
ָמאֹוו  אי אֹוְמִויםד  ּמַ ׁשַ ית  ּבֵ ִמים.  ׂשָ ַףּבְ
ל אֹוְמִויםד  ִמים, ּוֵבית ִףיּלֵ ׂשָ ְך ּבְ ְוַאַחו ּכָ
י  ַוּבִ ְוָאַמו  ָמאֹוו.  ְך  ּכָ ְוַאַחו  ִמים  ׂשָ ּבְ
א  יּבָ ְוַאּלִ ל  ִףיּלֵ ֵבית  ּכְ ָףָעם  ָנֲףגּו  יֹוָחָנןד 

י ְיףּוָדף. ַוּבִ ּדְ

Nun, heh, yod, kuf –  נףי״: Some commentaries ex-
plain that according to these opinions the reason why 
the blessing over light precedes havdala is that the 
same candle used for havdala serves for the Festi-
val light as well. In the Jerusalem Talmud, a differ-
ent answer is stated: When havdala is recited after 
Shabbat, the blessing over light is usually delayed 
until after havdala, lest the candle be extinguished 
between the blessings. On a Festival, however, one 
will definitely leave it burning, as one needs the light 
and it is prohibited to extinguish a flame on a Festival. 
Therefore, the blessing over the candle may be recited 
before havdala.

And the halakha is in accordance with the opinion 
of Rava – ָוָבא ּכְ  Tosafot address the reason :ְוִףְלְכָתא 
why the Gemara found it necessary to rule explicitly 
in accordance with Rava when there is an established 
principle throughout the Talmud that Rava’s opinion is 
accepted as halakha in his disputes with Abaye. Some 
commentaries explain that this particular halakha was 
decided in accordance with Rava before that guiding 
principle was established (Tosefot Rid ).

Over light and over the spices – ְוַעל אֹוו  ַףּמָ  ַעל 
ִמים ׂשָ  Some commentaries explain the opinions :ַףּבְ
of Beit Shammai and Beit Hillel, according to Rabbi 
Yehuda, as follows: According to Beit Shammai, the 
blessing over light comes first, both because one 
benefits from the light as soon as it is lit and because 
it enables one to see, which is a basic and crucial 
need. Consequently, it is more significant than the 
spices, which merely produce a pleasant fragrance. 
By contrast, Beit Hillel assert that since a fragrance 
enters the body, it resembles the sense of taste, and 
therefore its blessing should be juxtaposed to that of 
wine (Mikhtam).

The people were accustomed – ָנֲףגּו ָףָעם: The Ge-
mara in Eiruvin explains the difference between the 
expressions: The halakha is in accordance with, and: 
The people were accustomed to conduct themselves 
in accordance with a particular opinion. The second 
phrase means that although people are not instructed 
to follow this view, the Sages do not protest when 
people act in accordance with it. In this particular case, 
however, this terminology represents a full-fledged 
halakhic ruling. The reason is that since the amora’im 
do not dispute this ruling, even the terminology: The 
people were accustomed, indicates that this is the 
halakha in practice (Tosafot in tractate Berakhot).

Beit Shammai and Beit Hillel – ל אי ּוֵבית ִףיּלֵ ּמַ ית ׁשַ  :ּבֵ
These tables outline the different versions of the dis-
pute between Beit Shammai and Beit Hillel.

Rabbi Meir

Beit HillelBeit Shammai

candlecandle

spicesGrace after Meals

Grace after Mealsspices

havdalahavdala

Rabbi Yehuda

Beit HillelBeit Shammai

Grace after MealsGrace after Meals

spicescandle 

candlespices

havdalahavdala

NOTES

The order of kiddush on a Festival that occurs after the conclu-
sion of Shabbat – ת ּבָ ׁשַ מֹוָצֵאי  ּבְ  The correct :ֵסֶדו ִ יּדּוׁש יֹום טֹוב 
order of the blessings when a Festival occurs after Shabbat is: The 
blessing over wine, kiddush, the candle, havdala, and the blessing 
for time (Shulĥan Arukh, Oraĥ Ĥayyim 473:1).

The order of havdala – ָלף  The order of the blessings in :ֵסֶדו ַףְבּדָ
havdala is in accordance with the acronym yod, beit, nun, heh: The 
blessings over wine [ yayin], spices [besamim], candle [ner], and 
havdala (Shulĥan Arukh, Oraĥ Ĥayyim 296:1).

HALAKHA
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The Gemara relates another incident with regard to establishing 
meals and reciting blessings. Rav Ya’akov bar Abba happened to 
come to Rava’s house for a Shabbat meal. He saw that Rava recited 
the blessing: Who creates the fruit of the vine, over the first cup 
of wine he drank at the meal, and then he recited the same blessing 
upon the cup of wine he used for the blessing of Grace after Meals 
and drank it. He said to him: Why do you have to say all this, i.e., 
why is it necessary to recite a second blessing? The Master has re-
cited a blessing for us once already, at the beginning of the meal, 
and thereby exempted us from a blessing on all the wine drunk 
during the meal. Rava said to him: When we were in the house of 
the Exilarch, this was our practice. It was the custom among the 
Sages to recite two blessings.

He said to him: It works out well to act this way in the house of 
the Exilarch, as there is uncertainty as to whether he will bring 
us another cup of wine to drink, or whether he will not bring us 
another cup. Since we are dependent upon the host and cannot 
anticipate in advance whether we will drink more wine, each cup 
requires its own blessing. Here, however, the cup is resting before 
us and our attention is on it, i.e., we intend to drink this wine after 
Grace after Meals. What need is there to recite another blessing? He 
said to him: I acted in accordance with the opinion of the students 
of Rav, as Rav Beruna and Rav Ĥananel, the students of Rav, were 
sitting together at a meal, 

and Rav Yeiva the Elder stood over themN to serve them. They said 
to him: Give us a cup of wine and we will recite the blessingsH of 
Grace after Meals. Ultimately, they changed their mind and said to 
him: Give us a cup of wine and we will drink it. He said to them 
that Rav said as follows: Since you have said: Give us a cup and 
we will recite the blessings of Grace after Meals, it is prohibited 
for you to drinkN any more. What is the reason for this? The reason 
is that you have diverted your attention from drinking. Therefore, 
if you want to drink any more, you must recite the blessing over wine 
again.

The Gemara relates that Ameimar, Mar Zutra, and Rav Ashi were 
sitting at a meal,N and Rav Aĥa, son of Rava, stood over them to 
serve them. Ameimar recited a blessing over each and every cup 
of wine he drank. And Mar Zutra recited a blessing over the first 
cup he drank during the meal and over the last cup he drank, upon 
concluding Grace after Meals.H Rav Ashi recited a blessing over 
the first cup and did not recite any further blessings over the 
subsequent cups he drank.

א ִאיְ ַלע ְלֵבי ָוָבא.  ו ַאּבָ ַוב ַיֲע ֹב ּבַ
ָסא  ַאּכָ ֶפן  ַףּגֶ ִוי  ּפְ ּבֹוֵוא  ָבֵויְך  ּדְ ַחְזֵיּף 
ִבְוָכָתא,  ּדְ ָסא  ַאּכָ ֵויְך  ּבָ ַוֲףַדו  א,  ַ ּמָ
י  ּכּוּלֵ ָלְך  ף  ָלּמָ ֵליּףד  ֲאַמו  י.  ּתֵ ְוִאיׁשְ
ִזיְמָנא!  ֲחָדא  ָמו  ָלן  ֵויְך  ּבָ ָףא  ַףאי? 
לּוָתא  ּגָ ֵויׁש  י  ּבֵ ָףֵויַנן  י  ּכִ ֵליּףד  ֲאַמו 

ָףִכי ָעְבִדיַנן.

לּוָתא  ּגָ ֵויׁש  י  ּבֵ יַנח  ּתֵ ֵליּףד  ֲאַמו 
ָסֵפ   ָלן  ַמְייֵתי  ָסֵפ   ּדְ ָעֵביד  ָףִכי  ּדְ
ָסא  ח ּכָ ָלא ַמְייֵתי ָלן, ָףָכא – ָףא ַמּנַ
ֲאָנא  ֵליּףד  ֲאַמו  ֵויּף!  ִעיּלָ ן  ְוַדְעּתַ ן  ַ ּמָ
וּוָנא  ּבְ ַוב  ּדְ ַוב.  ּדְ ַתְלִמיֵדי  ּכְ ֲעַבִדי 
ָיְתִבי  ָףוּו  ַוב  ּדְ ְלִמיֵדי  ּתַ ֲחַנְנֵאל  ְוַוב 

ָתא, ְסעּוּדָ ּבִ

NOTES
The opinions with regard to the order of the blessings – יטֹות ִ  ַףּשׁ
ָלף ֵסֶדו ַףַףְבּדָ -There are several essential points of dispute here con :ּבְ
cerning the order of preference between the blessings of havdala 
and kiddush, kiddush and wine, and light and havdala. The different 
practical opinions represent the various permutations of these issues. 

Rabbi Yehosh-
ua ben Ĥananya

Rabbi Ye-
hoshua

Mar, son of Rab-
bana

The RabbisLeviRabbaShmuelRav

candlecandlecandlekiddushkiddushwinewinewine

havdalawinekiddushwinecandlehavdalacandlekiddush

winehavdalawinecandlewinecandlehavdalacandle

kiddushkiddushhavdalahavdalahavdalakiddushkiddushhavdala

Levi said the order is kuf, nun, yod, heh – ֵלִוי ָאַמו  ני״ף: Apparently, 
the opinion of Levi and others, who say that one should recite kiddush 
before the blessing over wine, is in accordance with the ruling of Beit 
Shammai, notwithstanding the fact that this opinion is not accepted 
as halakha. The Rashbam suggests that Levi adopts this position only 
with regard to a Festival that occurs after Shabbat, when there is a 
reason to delay the blessing over wine; at other times he accepts the 
ruling of Beit Hillel (Tosefot Rid ).

Nun, heh, yod, kuf –  נףי״: Some commentaries explain that accord-
ing to these opinions the reason why the blessing over light precedes 
havdala is that the same candle used for havdala serves for the Festival 
light as well. In the Jerusalem Talmud, a different answer is stated: 
When havdala is recited after Shabbat, the blessing over light is usually 
delayed until after havdala, lest the candle be extinguished between 
the blessings. On a Festival, however, one will definitely leave it burn-
ing, as one needs the light and it is prohibited to extinguish a flame 
on a Festival. Therefore, the blessing over the candle may be recited 
before havdala.

And the halakha is in accordance with the opinion of Rava – ְוִףְלְכָתא 
ָוָבא  Tosafot address the reason why the Gemara found it necessary :ּכְ
to rule explicitly in accordance with Rava when there is an established 
principle throughout the Talmud that Rava’s opinion is accepted as 
halakha in his disputes with Abaye. Some commentaries explain that 
this particular halakha was decided in accordance with Rava before 
that guiding principle was established (Tosefot Rid ).

Over light and over the spices – ִמים ׂשָ אֹוו ְוַעל ַףּבְ -Some com :ַעל ַףּמָ
mentaries explain the opinions of Beit Shammai and Beit Hillel, ac-
cording to Rabbi Yehuda, as follows: According to Beit Shammai, the 
blessing over light comes first, both because one benefits from the 
light as soon as it is lit and because it enables one to see, which is a 
basic and crucial need. Consequently, it is more significant than the 
spices, which merely produce a pleasant fragrance. By contrast, Beit 
Hillel assert that since a fragrance enters the body, it resembles the 
sense of taste, and therefore its blessing should be juxtaposed to that 
of wine (Mikhtam).

The people were accustomed – ָנֲףגּו ָףָעם: The Gemara in Eiruvin ex-
plains the difference between the expressions: The halakha is in accor-
dance with, and: The people were accustomed to conduct themselves 
in accordance with a particular opinion. The second phrase means that 
although people are not instructed to follow this view, the Sages do not 
protest when people act in accordance with it. In this particular case, 
however, this terminology represents a full-fledged halakhic ruling. The 
reason is that since the amora’im do not dispute this ruling, even the 
terminology: The people were accustomed, indicates that this is the 
halakha in practice (Tosafot in tractate Berakhot).

Beit Shammai and Beit Hillel – ל אי ּוֵבית ִףיּלֵ ּמַ ית ׁשַ  The table outlines :ּבֵ
the different versions of the dispute between Beit Shammai and Beit 
Hillel.

Rabbi YehudaRabbi Meir

Beit HillelBeit ShammaiBeit HillelBeit Shammai

Grace after MealsGrace after Mealscandlecandle

spicescandle spicesGrace after Meals

candlespicesGrace after Mealsspices

havdalahavdalahavdalahavdala

HALAKHA
The order of kiddush on a Festival that occurs after the conclusion 
of Shabbat – ת ּבָ מֹוָצֵאי ׁשַ  The correct order of the :ֵסֶדו ִ יּדּוׁש יֹום טֹוב ּבְ
blessings when a Festival occurs after Shabbat is: The blessing over 
wine, kiddush, the candle, havdala, and the blessing for time (Shulĥan 
Arukh, Oraĥ Ĥayyim 473:1).

The order of havdala – ָלף  The order of the blessings in :ֵסֶדו ַףְבּדָ
havdala is in accordance with the acronym yod, beit, nun, heh: The 
blessings over wine [ yayin], spices [besamim], candle [ner], and havdala 
(Shulĥan Arukh, Oraĥ Ĥayyim 296:1).

קג:

Perek X
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ֲאַמוּו  ָסָבא.  ֵייָבא  ַוב  ֲעַלְייףּו  ָ ֵאי 
ֵליּףד ַףב ָלן ְוִניָבֵויְך. ְלסֹוה ֲאַמוּו ֵליּףד 
ֲאַמו  ָףִכי  ְלףּו,  ֲאַמו  י.  ּתֵ ְוִניׁשְ ָלן  ַףב 
ְוִניָבֵויְך  ָלן  ַףב  ָאְמִויתּו  ּדְ יָון  ּכֵ ַובד 
י. ַמאי ַטְעָמא?  ּתֵ ָוא ְלכּו ְלִמיׁשְ ּסְ ִאיּתַ

ֲעַתְייכּו. ַאְסִחיתּו ּדַ ּדְ

י ָףוּו ָיְתִבי  ָאֵמיָמו ּוָמו זּוְטָוא ְוַוב ַאׁשִ
ֵויּף  ף, ְוָ ֵאי ֲעַלְייףּו ַוב ַאָחא ּבְ עּוּדָ ּסְ ּבַ
ָסא  ּכָ ל  ּכָ ַעל  ֵויְך  ּבָ ָאֵמיָמו  ָוָבא.  ּדְ
א  ָסא ַ ּמָ ֵויְך ַאּכָ ְוָכָסא, ּוָמו זּוְטָוא ּבָ
ָסא  ֵויְך ַאּכָ י ּבָ ְתָוא, ַוב ַאׁשִ ָסא ּבַ ְוַאּכָ

ֵויְך. א ְותּו ָלא ּבָ ַ ּמָ

Stood over them – ֵאי ֲעַלְייףּו ָ: There are several reported 
instances in the Talmud of scholars dining together while 
one of them stood and served the others by bringing 
out the food and drinks. Occasionally, the waiter was the 
youngest member of the group or a student, while at oth-
er times each scholar would serve his colleagues in turn.

It is prohibited for you to drink – י ּתֵ ָוא ְלכּו ְלִמיׁשְ ּסְ  The :ִאיּתַ
commentaries dispute the meaning of this phrase. The 
Rif and others explain that it is prohibited to drink more 
without repeating the blessing over the wine (Rabbeinu 
Ĥananel; Rambam). The Rashbam maintains that once 
one readies himself for Grace after Meals, his meal has 
been interrupted and it is prohibited to drink again at all 
before reciting Grace after Meals.

Were sitting at a meal – ף עּוּדָ ּסְ ּבַ ָיְתִבי   Apparently :ָףוּו 
this meal took place on Shabbat. Indeed, with regard to 
a weekday meal, the Gemara in Berakhot states that most 
people are considered to have changed their minds if they 
decide to drink a second cup of wine, whereas on Shabbat 
and Festivals people commonly drink more than one cup 
of wine (Mitzpe Eitan).

NOTES

Give us a cup of wine and we will recite the blessings – ַףב 
ְוִניָבֵויְך  As soon as people who are eating a meal together :ָלן 
prepare themselves for Grace after Meals by saying: Give us a 
cup and we will recite the blessings, they may not continue 
drinking before reciting Grace after Meals, unless they recite a 
new blessing over the wine. According to the Ateret Zekeinim, 
who cites the Maharshal, this halakha applies even if they pour 
the cup of wine for Grace after Meals without explicitly stating 
the purpose of the wine. With regard to eating, the Rosh states 
that they are also prohibited from eating without reciting a 
new blessing, whereas the Ran and Rabbeinu Yona maintain 
that it is permitted for them to eat. In light of this dispute, some 
authorities rule that one may eat without reciting a new bless-

ing, due to the general leniency with regard to uncertain cases 
involving blessings (Shulĥan Arukh HaRav). Others maintain 
that it is prohibited to eat, as many authorities rule in accor-
dance with the opinion of the Rosh. The Shulĥan Arukh also 
appears to favor this view. Certainly, it is best to avoid this prob-
lem by refraining from eating (Mishna Berura; Shulĥan Arukh,  
Oraĥ Ĥayyim 179:1).

Blessings over wine during a meal – ף עּוּדָ ּסְ ּבַ ַיִין  ָוכֹות ַעל   If :ּבְ
one recites a blessing over wine at the beginning of his meal, 
there is no need to recite a blessing over the rest of the wine 
he drinks during the meal, unless he did not intend to drink any 
more (Shulĥan Arukh, Oraĥ Ĥayyim 174:5).

HALAKHA
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Rav Aĥa bar Rava said to them: In accordance with whose opin-
ion should we act in this matter? We have witnessed three different 
courses of action. Ameimar said: I repeatedly changed my mind. 
In other words, the reason Ameimar recited a blessing over each cup 
was not because he maintains that it is always necessary to do so. 
Rather, he drank each cup with the intention that it should be his 
last. Consequently, he diverted his attention from drinking each 
time, and therefore he was required to recite a new blessing before 
he could drink again. Mar Zutra said: I acted in accordance with 
the opinion of the students of Rav. They maintain that one who 
prepares to recite Grace after Meals has completely diverted his 
attention from drinking, and therefore the blessing on wine that one 
recites during the meal does not include the wine he drinks after 
Grace after Meals.

And Rav Ashi said: The halakha is not in accordance with the 
opinion of the students of Rav. This can be proven from a ruling of 
Rav himself, as with regard to a Festival that occurs after Shabbat, 
Rav said that the order of blessings is yod, kuf, nun, heh: Wine 
[ yayin], kiddush, candle [ner], and havdala. This shows that al-
though one recites kiddush between the blessing over wine and 
havdala, it is unnecessary to recite the blessing over wine again be-
fore havdala. The same should hold true in our case: Just as kiddush 
is not considered an interruption between the blessing over wine 
and its consumption, Grace after Meals should not be considered 
an interruption either.

The Gemara rejects this reasoning: And that is not so. There, when 
one is preparing himself to recite Grace after Meals, he has already 
uprooted his mindN from drinking. Here, with regard to kiddush 
and havdala, he has not uprooted his mind from drinking.

After discussing the opinion of the students of Rav, the Gemara 
returns to the story of Rav Ya’akov bar Abba’s visit to Rava. When 
the time came to recite havdala, Rava’s attendant got up and lit a 
torch from a candle. Rav Ya’akov bar Abba said to him: Why do 
you need all this? The candle was present, and you could have 
recited the blessing over the light of the candle itself. Rava said to 
him: The attendant did this on his own accord, without consulting 
me. Rav Ya’akov bar Abba said to him: If he had not heard it from 
the Master he would not have done it on his own; he must have 
been following your opinion on this matter. Rava said to him: Does 
the Master not maintain that using a torch for havdalaHN is the 
optimal manner in which to fulfill the mitzva? It is for this reason 
that the attendant lit a torch for havdala.

Rava began his recitation of havdala and said: Who distinguishes 
between sacred and profane, between light and darkness, be-
tween Israel and the nations, between the seventh day and the 
six days of work.H Rav Ya’akov bar Abba said to him: Why do you 
need all this? Didn’t Rav Yehuda say that Rav said with regard to 
the statement: Who distinguishes between sacred and profane, 
that this alone is the havdala of Rabbi Yehuda HaNasi? Why is 
this plain statement not enough for you?

He said to him: I maintain in accordance with this statement that 
Rabbi Elazar said that Rabbi Oshaya said: One who decreases 
the number of distinctions in the text of the havdala should not 
decrease them to less than three, and one who increases the num-
ber of distinctions should not increase them to more than seven. 
Rav Ya’akov bar Abba said to him: 

ַמאן  ּכְ ֲאַנן  ָוָבאד  ו  ּבַ ַאָחא  ַוב  ְלףּו  ֲאַמו 
ָמו  ֲאָנא,  ִנְמָלְך  ֲאַמוד  ַאֵמיָמו  ַנֲעֵביד? 
ַוב. ַתְלִמיֵדי ּדְ ֲעַבִדי ּכְ זּוְטָוא ֲאַמוד ֲאָנא ּדַ

ַתְלִמיֵדי  ּכְ ִףיְלְכָתא  ֵלית  ֲאַמוד  י  ַאׁשִ ְוַוב 
ַאַחו  ִלְףיֹות  ָחל  ׁשֶ טֹוב  יֹום  ָףא  ּדְ ַוב,  ּדְ

ת, ְוָאַמו ַובד י נ״ף. ּבָ ַ ַףּשׁ

ָיא,  ּתְ ׁשְ יּף ִמּמִ ְעּתֵ ְולֹא ִףיא, ָףָתם – ָעַ ו ּדַ
ָיא. ּתְ ׁשְ יּף ִמּמִ ְעּתֵ ָףָכא – לֹא ָעַ ו ּדַ

ְוַאְדִלי   ֵעיּף  ּמָ ׁשַ ָ ם  ְלַאְבּדֹוֵלי  ָמָטא  י  ּכִ
י  ף ָלְך ּכּוּלֵ ָוָגא. ֲאַמו ֵליּףד ָלּמָ ְ ֲאבּוָ ף ִמּשׁ
ָעא  ּמָ ָוָגא! ֲאַמו ֵליּףד ׁשַ ַףאי? ָףא ַמְנָחא ׁשְ
ֵליּףד  ֲאַמו  ָעֵביד.  ָ א  יּף  ַנְפׁשֵ ּדְ ֲעֵתיּף  ִמּדַ
ֲףָוף  ָלא  ָמו  ּדְ יּף  ִמיּנֵ ֵליּף  ִמיַע  ׁשְ ָלא  ִאי 
ָעֵביד. ֲאַמו ֵליּףד ָלא ָסַבו ֵליּף ָמוד ֲאבּוָ ף 

ָלף ִמְצָוף ִמן ַףּמּוְבָחו? ְלַףְבּדָ

ְלחֹול,  ין  ֹוֶדׁש  ּבֵ יל  ְבּדִ ״ַףּמַ ְוָאַמוד  ַתח  ּפָ
ין  ּבֵ ים,  ָלַעּמִ ָוֵאל  ִיׂשְ ין  ּבֵ ְך,  ְלחֹׁשֶ אֹוו  ין  ּבֵ
ף״. ֲאַמו  ֲעׂשֶ ת ְיֵמי ַףּמַ ׁשֶ ִביִעי ְלׁשֵ ְ יֹום ַףּשׁ
י ַףאי? ְוָףָאַמו ַוב ְיףּוָדף  ף ָלְך ּכּוּלֵ ֵליּףד ָלּמָ
זֹו  ְלחֹול״  ין  ֹוֶדׁש  ּבֵ יל  ְבּדִ ״ַףּמַ ַובד  ָאַמו 

יא! ׂשִ י ְיףּוָדף ַףּנָ ל ַוּבִ ָלתֹו ׁשֶ ִףיא ַףְבּדָ

ָאַמו  ּדְ ִלי,  ְסִביָוא  ָףא  ּכְ ֲאָנא  ֵליּףד  ֲאַמו 
ַףּפֹוֵחת  ֲעָיאד  אֹוׁשַ י  ַוּבִ ָאַמו  ֶאְלָעָזו,  י  ַוּבִ
לֹׁש, ְוַףּמֹוִסיה לֹא יֹוִסיה ַעל  ָ לֹא ִיְפחֹות ִמּשׁ

ַבע. ֲאַמו ֵליּףד ׁשֶ

NOTES
Stood over them – ֵאי ֲעַלְייףּו ָ: There are several reported instances in 
the Talmud of scholars dining together while one of them stood and 
served the others by bringing out the food and drinks. Occasionally, the 
waiter was the youngest member of the group or a student, while at 
other times each scholar would serve his colleagues in turn.

It is prohibited for you to drink – י ּתֵ ָוא ְלכּו ְלִמיׁשְ ּסְ -The commentar :ִאיּתַ
ies dispute the meaning of this phrase. The Rif and others explain that 
it is prohibited to drink more without repeating the blessing over the 
wine (Rabbeinu Ĥananel; Rambam). The Rashbam maintains that once 
one readies himself for Grace after Meals, his meal has been interrupted 
and it is prohibited to drink again at all before reciting Grace after Meals.

Were sitting at a meal – ף עּוּדָ ּסְ  Apparently this meal took :ָףוּו ָיְתִבי ּבַ
place on Shabbat. Indeed, with regard to a weekday meal, the Gemara 
in Berakhot states that most people are considered to have changed 
their minds if they decide to drink a second cup of wine, whereas on 
Shabbat and Festivals people commonly drink more than one cup of 
wine (Mitzpe Eitan).

There he has uprooted his mind, etc. – יּף וכופ ְעּתֵ  Rav Ashi’s :ָףָתם ָעַ ו ּדַ
comparison between Grace after Meals and kiddush is difficult in this 
context. Grace after Meals represents the conclusion of the meal, which 

ought to be considered an interruption; whereas kiddush is recited at 
the beginning of a meal. One possible explanation is that the Grace 
after Meals is considered an interruption, not because it represents the 
conclusion of the meal but because one cannot drink while reciting 
the blessings, and in this respect it is similar to kiddush. According to 
this interpretation, the subsequent retort that Grace after Meals and 
kiddush are actually incomparable is based on the consideration that 
in theory one should in fact drink the wine during kiddush; however, it 
is impossible to do so in practice. Furthermore, although havdala and 
kiddush are similar practices, as explained earlier, Grace after Meals is 
a separate matter entirely.

A torch for havdala – ָלף  A torch contains many visible :ֲאבּוָ ף ְלַףְבּדָ
points of light, and the blessing over light refers to the lights of fire in 
the plural. Therefore, it is preferable to recite this blessing over a torch 
(Mikhtam; Nimmukei Yosef; Ritva; Maharam Ĥalawa).

HALAKHA
Give us a cup of wine and we will recite the blessings – ַףב ָלן ְוִניָבֵויְך: 
As soon as people who are eating a meal together prepare themselves 
for Grace after Meals by saying: Give us a cup and we will recite the 
blessings, they may not continue drinking before reciting Grace after 
Meals, unless they recite a new blessing over the wine. According to 
the Ateret Zekeinim, who cites the Maharshal, this halakha applies even 

if they pour the cup of wine for Grace after Meals without explicitly stat-
ing the purpose of the wine. With regard to eating, the Rosh states that 
they are also prohibited from eating without reciting a new blessing, 
whereas the Ran and Rabbeinu Yona maintain that it is permitted for 
them to eat. In light of this dispute, some authorities rule that one may 
eat without reciting a new blessing, due to the general leniency with 
regard to uncertain cases involving blessings (Shulĥan Arukh HaRav). 
Others maintain that it is prohibited to eat, as many authorities rule in 
accordance with the opinion of the Rosh. The Shulĥan Arukh also ap-
pears to favor this view. Certainly, it is best to avoid this problem by re-
fraining from eating (Mishna Berura; Shulĥan Arukh, Oraĥ Ĥayyim 179:1).

Blessings over wine during a meal – ף עּוּדָ ּסְ ּבַ ַיִין  ָוכֹות ַעל   If one :ּבְ
recites a blessing over wine at the beginning of his meal, there is no 
need to recite a blessing over the rest of the wine he drinks during 
the meal, unless he did not intend to drink any more (Shulĥan Arukh, 
Oraĥ Ĥayyim 174:5).

A torch for havdala – ָלף -It is preferable to recite the bless :ֲאבּוָ ף ְלַףְבּדָ
ing of light over the light of a torch (Shulĥan Arukh, Oraĥ Ĥayyim 298:2).

The formula of havdala – ָלף ח ַףַףְבּדָ  It is customary to recite three :ֻנּסַ
distinctions in havdala, beginning with: Who distinguishes between 
sacred and profane, in accordance with the practice of Rava (Tur, Oraĥ 
Ĥayyim 299).

There he has uprooted his mind, etc. – יּף וכופ ְעּתֵ  :ָףָתם ָעַ ו ּדַ
Rav Ashi’s comparison between Grace after Meals and kid-
dush is difficult in this context. Grace after Meals represents 
the conclusion of the meal, which ought to be considered an 
interruption, whereas kiddush is recited at the beginning of a 
meal. One possible explanation is that the Grace after Meals 
is considered an interruption, not because it represents the 

conclusion of the meal but because one cannot drink while 
reciting the blessings, and in this respect it is similar to kiddush. 
According to this interpretation, the subsequent retort that 
Grace after Meals and kiddush are actually incomparable is 
based on the consideration that in theory one should in fact 
drink the wine during kiddush; however, it is impossible to 
do so in practice. Furthermore, although havdala and kiddush 

are similar practices, as explained earlier, Grace after Meals is a 
separate matter entirely.

A torch for havdala – ָלף  A torch contains many :ֲאבּוָ ף ְלַףְבּדָ
visible points of light, and the blessing over light refers to 
the lights of fire in the plural. Therefore, it is preferable to 
recite this blessing over a torch (Mikhtam; Nimmukei Yosef ; 
Ritva; Maharam Ĥalawa).

NOTES

A torch for havdala – ָלף  It is preferable :ֲאבּוָ ף ְלַףְבּדָ
to recite the blessing of light over the light of a torch 
(Shulĥan Arukh, Oraĥ Ĥayyim 298:2).

The formula of havdala – ָלף ח ַףַףְבּדָ -It is custom :ֻנּסַ
ary to recite three distinctions in havdala, beginning 
with: Who distinguishes between sacred and profane, 
in accordance with the practice of Rava (Tur, Oraĥ  
Ĥayyim 299).

HALAKHA
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But the Master did not say three distinctions, nor did he say 
seven,N as he actually mentioned four distinctions. He said to 
him: In truth, that is inaccurate, as the distinction between the 
seventh day and the six days of work is not considered a sepa-
rate statement of distinction. Rather, this distinction is men-
tioned because it is similar to the conclusion of the blessing, 
and Rav Yehuda said that Shmuel said: One who recites 
havdala must say an expression that is similar to the conclusion 
near the conclusionN of the blessing, to emphasize the connec-
tion between the blessing and its conclusion. And the scholars 
of PumbeditaB say that one must say a phrase similar to the 
beginnings of blessings near their conclusions.

With regard to the previously cited dispute, the Gemara asks: 
What is the practical difference between them? Since the begin-
ning and end of a blessing generally address the same topic, what 
is the difference between these two opinions? The Gemara re-
sponds: The practical difference between them is in the case of 
a Festival that occurs after Shabbat, as one concludes this 
havdala with the phrase: Who separates between sacred and 
sacred.

The one who said that one must mention an expression similar 
to the beginnings of blessings near their conclusions would  
say that one is not required to say: Between the sanctity of 
Shabbat and the sanctity of the Festival You have distin-
guished, before concluding the blessing, as the beginning of the 
blessing refers simply to the sacred and the profane. And accord-
ing to the one who said that one must say a phrase similar  
to the conclusions of blessings near their conclusions, one is 
required to say: Between the sanctity of Shabbat and the 
sanctity of the Festival You have distinguished.

The Gemara returns to the aforementioned matter itself. Rabbi 
Elazar said that Rabbi Oshaya said: One who decreases the 
number of distinctions mentioned in havdala should not de-
crease their number to less than three, and one who increases 
their number should not increase them to more than seven.

The Gemara raises an objection from the Tosefta: One says 
statements of distinctions at the conclusion of Shabbat, and 
at the conclusion of Festivals, and at the conclusion of Yom 
Kippur, and at the conclusion of Shabbat that leads into a 
Festival, and at the conclusion of a Festival that leads into the 
intermediate days of a Festival. However, one does not mention 
distinctions at the conclusion of a Festival that leads into Shab-
bat, as the sanctity of Shabbat is greater than that of a Festival. 
One who is accustomed to reciting distinctions may recite 
many distinctions, and one who is not accustomed to doing so 
recites only one distinction. This ruling implies that there is no 
absolute requirement to mention more than one distinction.

The Gemara answers: It is a dispute between tanna’im, as Rab-
bi Yoĥanan said: The son of sacred onesN recites only one 
distinction, but the people were accustomed to recite three 
distinctions. The Gemara asks: Who is this person called the 
son of sacred ones? The Gemara answers: Rabbi Menaĥem bar 
Simai. And why did they call him the son of sacred ones? Be-
cause he would not look at the forms on coins,B which were 
occasionally idolatrous symbols or some other prohibited image. 
The Gemara relates that Rav Shmuel bar Idi sent Rabbi 
Menaĥem bar Simai the following message: My brother 
Ĥananya says that one should mention only one distinction. 
However, the Gemara concludes: And the halakha is not in 
accordance with that opinion.

קד.

Perek X
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ַבע  ָלָתא ֲאַמו ְוָלא ׁשֶ ְוָףא ָמו, ָלא ּתְ
יֹום  ין  ״ּבֵ ִאיְבָוא,  ֵליּףד  ֲאַמו  ֲאַמו! 
ף״ ֵמֵעין  ֲעׂשֶ ת ְיֵמי ַףּמַ ׁשֶ ִביִעי ְלׁשֵ ְ ַףּשׁ
ֲחִתיָמף ִףיא, ְוָאַמו ַוב ְיףּוָדף ָאַמו 
ּיֹאַמו  ׁשֶ ָצִויְך  יל  ְבּדִ ַףּמַ מּוֵאלד  ׁשְ
ַלֲחִתיָמתֹו.  ָסמּוְך  ֲחִתיָמף  ֵמֵעין 
ִתיָחָתן  ּפְ ֵמֵעין  ָאְמִויד  יָתֵאי  ּדִ ּופּוְמּבַ

ָסמּוְך ַלֲחִתיָמָתן.

יַנְייףּו יֹום טֹוב  א ּבֵ יַנְייףּו? ִאיּכָ ַמאי ּבֵ
ָחְתִמיַנן  ת, ּדְ ּבָ ַ ָחל ִלְףיֹות ַאַחו ַףּשׁ ׁשֶ

ין  ֹוֶדׁש ְל ֹוֶדׁש״ ״ּבֵ

ָסמּוְך  ִתיָחָתן  ּפְ ֵמֵעין  ָאַמוד  ּדְ ַמאן 
ין  ״ּבֵ ְלֵמיַמו  ֵעי  ּבָ ָלא   – ַלֲחִתיָמָתן 
טֹוב  יֹום  ת  ַ ִלְ דּוּשׁ ת  ּבָ ׁשַ ת  ַ ְ דּוּשׁ
ָאַמוד ֵמֵעין ֲחִתיָמָתן  ״. ּוַמאן ּדְ ְלּתָ ִףְבּדַ
ין  ״ּבֵ ְלֵמיַמו  ֵעי  ּבָ  – ַלֲחִתיָמָתן  ָסמּוְך 
טֹוב  יֹום  ת  ַ ִלְ דּוּשׁ ת  ּבָ ׁשַ ת  ַ ְ דּוּשׁ

״. ְלּתָ ִףְבּדַ

י  ַוּבִ ָאַמו  ֶאְלָעָזו  י  ַוּבִ ָאַמו  ּגּוָפא, 
לֹׁש,  ָ ֲעָיאד ַףּפֹוֵחת לֹא ִיְפחֹות ִמּשׁ אֹוׁשַ

ַבע. ְוַףּמֹוִסיה לֹא יֹוִסיה ַעל ׁשֶ

מֹוָצֵאי  ּבְ לֹות  ַףְבּדָ אֹוֶמו  ֵמיִתיֵביד 
טֹוִבים,  ָיִמים  ּוְבמֹוָצֵאי  תֹות,  ּבָ ׁשַ
ּוְבמֹוָצֵאי  ּפּוִוים,  ַףּכִ יֹום  ּוְבמֹוָצֵאי 
טֹוב  יֹום  ּוְבמֹוָצֵאי  טֹוב,  ְליֹום  ת  ּבָ ׁשַ
מֹוָצֵאי  ל מֹוֵעד. ֲאָבל לֹא ּבְ ְלחּוּלֹו ׁשֶ
ף,  ת. ָףָוִגיל אֹוֵמו ַףְוּבֵ ּבָ יֹום טֹוב ְלׁשַ

ֵאינֹו ָוִגיל אֹוֵמו ַאַחת! ְוׁשֶ

ָנן  ּבְ יֹוָחָנןד  י  ַוּבִ ָאַמו  ּדְ ִףיא,  ֵאי  ּנָ ּתַ
ְוָנֲףגּו  ַאַחת,  אֹוֵמו  ים  ְ דֹוׁשִ ל  ׁשֶ
ל  ָנן ׁשֶ לֹׁש. ַמאן ִניףּו ּבְ ָףָעם לֹוַמו ׁשָ
ִסיָמאי.  ו  ּבַ ְמַנֵחם  י  ַוּבִ ים?  ְ דֹוׁשִ
ים?  ְ דֹוׁשִ ל  ׁשֶ ָנן  ּבְ ֵליּף  ָ וּו  אי  ְוַאּמַ
ַלח  זּוָזא. ׁשָ צּוָוָתא ּדְ ל ּבְ ּכַ ָלא ִאיְסּתַ ּדְ
ו ִאיִדיד ֲחַנְנָיא ָאִחי  מּוֵאל ּבַ ֵליּף ַוב ׁשְ
ָווֵתיּף. אֹוֵמו ַאַחת, ְוֵלית ִףְלְכָתא ּכְ

The Master did not say three, nor did he say seven – ָמו ָלא 
ַבע ֲאַמו ָלָתא ֲאַמו ְוָלא ׁשֶ -This question is puzzling, as the previ :ּתְ
ously cited ruling that one may not say fewer than three or more 
than seven distinctions indicates that it is permitted to mention 
any number between these two (Tosafot). Some commentar-
ies explain the question as follows: If the intent was to recite 
havdala with the minimum required number of distinctions, 
three distinctions would have sufficed. If one wanted to add 
additional distinctions in praise of God, why not mention seven 
(Maharam Ĥalawa)?

An expression similar to the conclusion near its conclu-
sion – ֵמֵעין ֲחִתיָמף ָסמּוְך ַלֲחִתיָמתֹו: According to some commen-
taries, Shmuel’s opinion does not contravene the principle that 
one must mention a phrase reminiscent of the beginning of a 
blessing right before its conclusion. Rather, Shmuel adds that in 
addition to mentioning a matter reminiscent of the beginning 
of the blessing, one must also say an expression that alludes to 
its conclusion (Me’iri; Maharam Ĥalawa).

The son of sacred ones – ים ל ְ דֹוׁשִ ָנן ׁשֶ  Apparently, both Rabbi :ּבְ
Menaĥem and his father were careful with regard to this matter, 
which is why Rabbi Menaĥem’s father was referred to as sacred.

NOTES

The scholars of Pumbedita – יָתֵאי ּדִ  The identity of these :ּפּוְמּבַ
scholars of Pumbedita is not entirely clear. This phrase is probably 
referring to the amora’im of Pumbedita, i.e., Rabba and Rabbi 
Yosef. Alternatively, it is a reference to the sharp-witted scholars, 
Ifa and Avimi, the sons of Raĥava.

Forms on coins – זּוָזא ּדְ  Many Greek and Roman coins :צּוָוָתא 
were imprinted with pictures of their gods. Consequently, it was 
prohibited to use them. Furthermore, there was room for being 
stringent even with regard to coins that depicted emperors and 
ancient rulers since they often considered themselves to be gods.

Macedonian coin imprinted with the image of the Greek god Dionysus
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