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Rabbi Yoĥanan said: One who awakened in the morn-
ing and a verse immediately falls into his mouth, it is a 
minor prophecy. The Sages taught: There are three 
kings whose appearance in a dream is significant. One 
who sees David in a dream should expect piety; one 
who sees Solomon should expect wisdom; and one who 
sees Ahabn should be concerned about calamity. 

There are also three books of Prophets whose appear-
ance in a dream is meaningful: One who sees the book 
of Kings should anticipate greatness, royalty; one who 
sees the book of Ezekiel should anticipate wisdom, as 
the configuration of the Divine Chariot is described 
therein; one who sees the book of Isaiah should antici-
pate consolation; and one who sees the book of Jeremi-
ah should be concerned about calamity, because Jere-
miah prophesied extensively of impending calamity. 

Similarly, there are three great books of Writings whose 
appearance in a dream has particular significance: One 
who sees the book of Psalms should anticipate piety; 
one who sees the book of Proverbs should anticipate 
wisdom; one who sees the book of Job should be con-
cerned about calamity. 

There are also three minor books of Writings whose 
appearance in a dream is significant: One who sees Song 
of Songs in a dream should anticipate piety, as it de-
scribes God’s love for Israel; one who sees Ecclesiastes 
should anticipate wisdom; one who sees Lamentations 
should be concerned about calamity; and one who 
sees the scroll of Esther, it is a sign that a miracle will 
be performed on his behalf.

There are three Sages whose appearance in a dream is 
significant: One who sees Rabbi Yehuda HaNasi in a 
dream should anticipate wisdom; one who sees Rabbi 
Elazar ben Azarya should anticipate wealth, as he was 
particularly wealthy; and one who sees Rabbi Yishmael 
ben Elishap should be concerned about calamity, as he 
was one of the ten martyrs executed by the Romans. 

There are three Torah scholars who, despite their great-
ness in Torah, were never given the title Rabbi, and 
whose appearance in a dream is significant: One who 
sees Ben Azzai in a dream should anticipate piety; one 
who sees Ben Zoma should anticipate wisdom; and one 
who sees Aĥer,p Elisha ben Avuya, should be concerned 
about calamity, as he strayed from the path of righteous-
ness.

The Gemara says: All types of animals are auspicious 
signs for a dream except for an elephant, a monkey and 
a long-tailed ape. The Gemara asks: Didn’t the Master 
say: A miracle will be performed for one who sees an 
elephant in a dream? The Gemara answers: This is not 
difficult. This statement that a vision of an elephant is a 
good omen refers to a case where it is saddled, while this 
statement that it is not a good omen refers to a case 
where it is not saddled. 

נז:
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סּו  ְלתֹוְך  ים ְוָנַ׳ל ּ׳ָ ּכִ י יֹוָחָנן: ִהׁשְ ָאַמר ַרּבִ
ַנן,  ַרּבָ נּו  ּתָ ה.  ְ ַטּנָ ְנבּוָאה  ֶזה  ֲהֵרי   – יו  ּ׳ִ
ֲחלֹום –  ִוד ּבַ ה ְמָלִכים ֵהם: ָהרֹוֶאה ּדָ לֹׁשָ ׁשְ
ה ְלָחְכָמה,  לֹמֹה – ְיַצּ׳ֶ ה ַלֲחִסידּות, ׁשְ ְיַצּ׳ֶ

ַאְחָאב – ִיְדַאג ִמן ַהּ׳ּוְרָענּות. 

ה ְנִביִאים ֵהם: ָהרֹוֶאה ֵסֶ׳ר ְמָלִכים –  לֹׁשָ ׁשְ
ה ְלָחְכָמה,  ה, ְיֶחְזֵ אל – ְיַצּ׳ֶ ה ִלְגדּוּלָ ְיַצּ׳ֶ
ִיְדַאג   – ִיְרְמָיה  ְלֶנָחָמה,  ה  ְיַצּ׳ֶ  – ְעָיה  ְיׁשַ

ִמן ַהּ׳ּוְרָענּות. 

דֹוִלים ֵהם: ָהרֹוֶאה ֵסֶ׳ר  תּוִבים ּגְ ה ּכְ לֹׁשָ ׁשְ
ה  ֵלי – ְיַצּ׳ֶ ה ַלֲחִסידּות, ִמׁשְ ים – ְיַצּ׳ֶ ִהּלִ ּתְ

ְלָחְכָמה, ִאּיֹוב – ִיְדַאג ִמן ַהּ׳ּוְרָענּות. 

ָהרֹוֶאה  ֵהם:  ים  ְ ַטּנִ תּוִבים  ּכְ ה  לֹׁשָ ׁשְ
ַלֲחִסידּות,  ה  ְיַצּ׳ֶ ֲחלֹום –  ּבַ יִרים  ִ ַהּשׁ יר  ׁשִ
ִיְדַאג   – ִ ינֹות  ְלָחְכָמה,  ה  ְיַצּ׳ֶ  –  ֶֹהֶלת 
ר – ֵנס  ת ֶאְסּתֵ ִמן ַהּ׳ּוְרָענּות. ָהרֹוֶאה ְמִגּלַ

ה לֹו. ַנֲעׂשָ

י  ַרּבִ ָהרֹוֶאה  ֵהם:  ֲחָכִמים  ה  לֹׁשָ ׁשְ
ן  ּבֶ ֶאְלָעָזר  י  ַרּבִ ְלָחְכָמה,  ה  ְיַצּ׳ֶ  – ֲחלֹום  ּבַ
ן  ָמֵעאל ּבֶ י ִיׁשְ ירּות, ַרּבִ ה ַלֲעׁשִ ֲעַזְרָיה – ְיַצּ׳ֶ

ע – ִיְדַאג ִמן ַהּ׳ּוְרָענּות.  ֱאִליׁשָ

ָהרֹוֶאה  ֵהם:  ֲחָכִמים  ְלִמיֵדי  ּתַ ה  לֹׁשָ ׁשְ
ן  ּבֶ ַלֲחִסידּות,  ה  ְיַצּ׳ֶ  – ֲחלֹום  ּבַ ַעַּזאי  ן  ּבֶ
ִמן  ִיְדַאג   – ַאֵחר  ְלָחְכָמה,  ה  ְיַצּ׳ֶ  – זֹוָמא 

ַהּ׳ּוְרָענּות.

יל  ל ִמיֵני ַחּיֹות ָי׳ֹות ַלֲחלֹום, חּוץ ִמן ַהּ׳ִ ּכָ
יל  ּ׳ִ ָהרֹוֶאה  ָמר:  ְוָהָאַמר  ּ׳ֹוד.  ְוַהּ ִ ְוַהּ ֹוף 
ָיא,  ַ ׁשְ ָלא   – לֹו!  ה  ַנֲעׂשָ ֶלא  ּ׳ֶ  – ֲחלֹום  ּבַ

ָלא ְמָסַרג.  ְמָסַרג, ָהא – ּדְ ָהא – ּדִ

One who sees David…Solomon…Ahab – …לֹמֹה ִוד…ׁשְ ּדָ  ָהרֹוֶאה 
 Each of these three kings distinguished himself in his own :ַאְחָאב
way during his reign (see tractate Megilla ch. 1). Ahab, however, was 
singled out over all other kings because of the double calamity he 
suffered: He died in war and is enumerated among those who have 
no place in the World-to-Come (Tziyyun LeNefesh Ĥayya).

notes

Rabbi Yishmael ben Elisha – ע ן ֱאִליׁשָ ָמֵעאל ּבֶ י ִיׁשְ  Rabbi Yishmael :ַרּבִ
ben Elisha the first, whose son and daughter were taken into captivity, 
is the one called Rabbi Yishmael High Priest. He served as High Priest 
at the end of the Second Temple period and was renowned for his 
piety. The Talmud describes the vision that he saw when serving in 
the Holy of Holies. In addition, a kabbalistic work, Pirkei Heikhalot, is 
attributed to him. Since he was one of the prominent leaders of the 
people after the destruction of Jerusalem, he was apprehended by 
the Romans, together with his close friend, the Nasi, Rabban Shimon 
ben Gamliel the first. He was tortured to death by the Romans. His 
death is depicted in the liturgical prayer: These I shall remember [Ele 
Ezkera], recited in many communities on Yom Kippur, as well as in one 
of the kinot recited on the Ninth of Av.

Rabbi Yishmael ben Elisha’s grandson, Yishmael ben Elisha the 
second, is the Rabbi Yishmael widely quoted in the Mishna and the 
Talmud. As related in the Gemara, he, too, was taken into captivity, 
and was redeemed by Rabbi Yehoshua for a significant ransom. He 
then became a student of Rabbi Yehoshua and one of the prominent 
speakers in Yavne. He was a friend of Rabbi Akiva, with whom he 
engaged in many disputes. Each established a significant halakhic-
exegetical schools of thought. The thirteen hermeneutic principles 
of the Torah, as articulated by Rabbi Yishmael, are the foundations of 
midrash and halakha. Many of his Torah statements are attributed to 
him in the Mishna and very many of his opinions appear in the Ge-
mara under the general rubric: The school of Rabbi Yishmael taught. 
The Sages of the following generation studied with him and Rabbi 
Yoshiya and Rabbi Yonatan were his primary students. 

Apparently, he died before the bar Kokheva revolt. His sons and 
daughters are mentioned in the Gemara and it is possible that the 
tanna, Rabbi Eliezer, son of Rabbi Yishmael, was his son.

Aĥer – ַאֵחר: Elisha ben Avuya was born in Jerusalem at the end of 
the Second Temple period. His was one of the most prominent and 
wealthiest families in Jerusalem. However, as related in the Jerusalem 
Talmud, they were influenced by foreign culture and did not have 
particularly close ties to Judaism. Due to certain extraordinary events, 
Elisha received an intensive Jewish education and his prodigious 
talents catapulted him to rank as one of the most prominent Sages 
of his time. At the same time, even as he frequented the study hall, 
he had ties to the various forms of Greek culture and took interest in 
and read heretical literature. Elisha ben Avuya left Judaism completely. 
In addition to the explanation in tractate Ĥagiga, attributing this to 
his entrance into the mystical orchard, there are several alternative 
explanations for this decision. Specifically, Elisha ben Avuya experi-
enced severe emotional upheaval in his life, resulting, perhaps, from 
the oppression during the reign of Hadrian. Several sources indicate 
that he did not merely violate Torah prohibitions, he went so far as 
to collaborate with the Romans against his fellow Jews and various 
acts of cruelty were attributed to him. That explains the hostility 
towards him that was still palpable two generations later, during the 
tenure of Rabbi Yehuda HaNasi. Rabbi Meir was, apparently, the only 
contemporary Sage who continued to maintain ties with him and 
even studied Torah from him, which prompted criticism of Rabbi 
Meir himself. Beyond the hostility that lasted for generations, there 
was the sense of pain and sorrow over a Sage of his prominence who 
abandoned the path of Torah. In addition, there is the sense that Aĥer 
himself was also miserable over his rebellion and abandonment of 
Judaism, but he was simply unable to muster the strength to return 
after having gone so far in embracing the path of evil. That is why his 
Torah statements remain in the Talmud, an ethical pronouncement 
of his appears in tractate Avot, and in Avot DeRabbi Natan, an entire 
chapter is devoted to his Torah statements.

According to the standard version of the Babylonian Talmud, the 
tanna Rabbi Ya’akov was his daughter’s son.

Personalities
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Similarly, the Gemara says: All types of metal utensils are auspi-
cious signs for a dream, except for a hoe, a chisel, and an axe, as 
these are instruments of destruction. The Gemara notes that this 
applies specifically when they are seen on their handles. On a 
similar note, the Gemara says: All kinds of fruit are auspicious 
signs for a dream except for unripe dates. All kinds of vegetables 
are auspicious signs for a dream except for turnip heads. The 
Gemara challenges: Didn’t Rav say: I did not become wealthy 
until I saw turnip heads in my dream? Apparently turnip heads are 
a good omen. The Gemara responds: When Rav saw them, he saw 
them on their stems; if one sees turnip heads already picked, it is a 
bad omen. Similarly, all kinds of colors are auspicious signs for a 
dream, except for sky-blue [tekhelet].n All kinds of birds are aus-
picious signs in a dream except for an eagle-owl, and an owl,b and 
a kurferai,l all of which are nocturnal and have strange and frighten-
ing appearances. 

The words: The body, the body, microcosm, ease, and comfort are 
mnemonics for matters that the Gemara will discuss, each of which 
represents a list with shared qualities, similar to the lists cited above. 

The Gemara says: Three food items enter the body yet the body 
does not benefit from them: Cherries, bad dates, and unripe 
dates. In contrast: Three matters do not enter the body yet the 
body benefits from them, and they are: Washing, anointing, and 
usage [tashmish], commonly used as a euphemism for conjugal 
relations. Three matters are microcosms of the World-to-Come, 
and they are: Sabbath, the sun and usage. 

The Gemara asks: Usage of what benefits the body and is a micro-
cosm of the World-to-Come? If you say that it refers to conjugal 
relations, doesn’t that weaken the body? Rather, it refers to usage 
of his orifices, relieving oneself. 

Three matters ease one’s mind, and they are: Voice, sight, and 
smell, when they are pleasant and aesthetic. Three matters give a 
person comfort, and they are: A beautiful abode, a beautiful wife, 
and beautiful vessels.

The numbers five, six, and ten are mnemonics for the categories to 
follow. The Gemara says: There are five matters in our world which 
are one-sixtieth of their most extreme manifestations. They are: 
Fire, honey, Shabbat, sleep, and a dream. The Gemara elaborates: 
Our fire is one-sixtieth of the fire of Gehenna; honey is one-sixti-
eth of manna; Shabbat is one-sixtieth of the World-to-Come; 
sleep is one-sixtieth of death; and a dream is one-sixtieth of 
prophecy. 

Similarly: Six matters are good omens for the sick: Sneezing, 
sweating, diarrhea, a seminal emission, sleep, and a dream. These 
are all alluded to in Scripture: Sneezing, as it is written: “His sneez-
es flash forth light” ( Job 41:10), indicating that by means of a 
sneeze one comes to see the light of the world. Sweat, as it is writ-
ten: “In the sweat of your face shall you eat bread” (Genesis 3:19). 
Diarrhea, as it is written: “He that is bent down shall speedily be 
loosed; and he shall not go down dying into the pit” (Isaiah 51:14). 
A seminal emission, as it is written: “That he might see his seed, 
prolong his days” (Isaiah 53:10). Sleep, as it is written: “I should 
have slept; then had I been at rest” ( Job 3:13). A dream, as it is 
written: “Wherefore You recover me [vataĥalimeni], and make 
me to live” (Isaiah 38:16); vataĥalimeni is interpreted as etymo-
logically similar to ĥalom, dream.

Similarly: Six matters cure a sick person from his illness, and their 
cure is an effective cure. They are: Cabbage, beets, dried foley, a 
medicinal plant, the stomach, the placenta, and the diaphragm of 
an animal. Some say that small fish also possess these qualities. 
Furthermore, small fish cause one’s entire body to flourish and 
become healthy.

ֶסל  ּ׳ֶ ר,  ִמּמָ חּוץ  ַלֲחלֹום,  ָיִ׳ין  ֶכת  ַמּתֶ ִמיֵני  ל  ּכָ
ִמיֵני  ל  ּכָ ְייהּו.  ַ ּתַ ּבְ ֲחַזְנהּו  ּדַ  – י  ִמיּלֵ ְוָהֵני  ְוַ ְרּדֹום, 
ל ִמיֵני ְיָר ֹות  י ְתָמָרה. ּכָ ּגֵ ירֹות ָיִ׳ין ַלֲחלֹום, חּוץ ִמּ׳ַ ּ׳ֵ
י ְלָ׳תֹות. ְוָהֲאַמר ַרב: לֹא  ָיִ׳ין ַלֲחלֹום, חּוץ ֵמָראׁשֵ
 – ֲחָזא  י  ּכִ  – ְלָ׳תֹות!  י  ָראׁשֵ ֲחַזאי  ּדַ ַעד  ִאיֲעַתִרי 
חּוץ  ַלֲחלֹום,  ָיִ׳ין  ִצְבעֹוִנין  ִמיֵני  ל  ּכָ ֲחָזא.  ְייהּו  ַכּנַ ּבְ
ִמן  חּוץ  ַלֲחלֹום,  ָיִ׳ין  עֹו׳ֹות  ִמיֵני  ל  ּכָ ֵכֶלת.  ַהּתְ ִמן 

ָ ְרָיא ְוִ ּ׳ּוָ׳א ְו ּוְרְ׳ָראי.

יִבי״ן וַמְרִחיִבי״ן, ִסיָמן(.  )ַהּגּו״ף ַהּגּו״ף ֵמֵעי״ן ְמׁשִ

ֵמֶהן:  ֶנֱהֶנה  ַהּגּוף  ְוֵאין  ַלּגּוף  ִנְכָנִסין  ה  לֹׁשָ ׁשְ
ֵאין  ה  לֹׁשָ ׁשְ ְתָמָרה.  י  ּוַ׳ּגֵ ְוַכְ׳ִנּיֹות,  ָדִנּיֹות,  ּגּוְדּגְ
ְרִחיָצה,  ֵהן:  ֵאּלּו  ֵמֶהן;  ֶנֱהֶנה  ְוַהּגּוף  ַלּגּוף  ִנְכָנִסין 
א,  ַהּבָ ָהעֹוָלם  ֵמֵעין  ה  לֹׁשָ ׁשְ ִמיׁש.  ְוַתׁשְ ְוִסיָכה, 

ִמיׁש.  ֶמׁש, ְוַתׁשְ ת, ׁשֶ ּבָ ֵאּלּו ֵהן: ׁשַ

ה – ָהא  ּטָ ִמיׁש ַהּמִ ׁשְ ַמאי? ִאיֵליָמא ּתַ ִמיׁש ּדְ ׁשְ ּתַ
ִמיׁש ְנָ ִבים.  ׁשְ א: ּתַ ֵחיׁש! – ֶאּלָ ִמְכַחׁש ּכָ

ֵהן:  ֹול  ֵאּלּו  ָאָדם,  ל  ׁשֶ ְעּתֹו  ּדַ יִבין  ְמׁשִ ה  לֹׁשָ ׁשְ
ל ָאָדם,  ְעּתֹו ׁשֶ ה ַמְרִחיִבין ּדַ לֹׁשָ ּוַמְרֶאה ְוֵריַח. ׁשְ
ה ָנָאה, ְוֵכִלים ָנִאים. ָ יָרה ָנָאה, ְוִאּשׁ ֵאּלּו ֵהן: ּדִ

ה ֶאָחד  ָ ֲחִמּשׁ ִסיָמן(.  ָר״ה  ַוֲעׂשָ ״ה  ָ ּשׁ ְוׁשִ ״ה  ָ )ֲחִמּשׁ
יָנה,  ְוׁשֵ ת,  ּבָ ְוׁשַ ַבׁש,  ּדְ ֵאׁש,  ֵהן:  ֵאּלּו  ים,  ִ ּשׁ ִ ִמּשׁ
ַבׁש – אֶָחד  ם, ּדְ יִהּנָ ים ַלּגֵ ִ ּשׁ ִ ַוֲחלֹום. ֵאׁש – ֶאָחד ִמּשׁ
א,  ים ָלעֹוָלם ַהּבָ ִ ּשׁ ִ ת – ֶאָחד ִמּשׁ ּבָ ים ְלָמן, ׁשַ ִ ּשׁ ִ ִמּשׁ
ֶאָחד   – ֲחלֹום  ְלִמיָתה,  ים  ִ ּשׁ ִ ִמּשׁ ֶאָחד   – יָנה  ׁשֵ

ים ִלְנבּוָאה.  ִ ּשׁ ִ ִמּשׁ

ָבִרים ִסיָמן ָיֶ׳ה ַלחֹוֶלה, ֵאּלּו ֵהן: ִעּטּוׁש,  ה ּדְ ָ ּשׁ ׁשִ
 – ִעּטּוׁש  ַוֲחלֹום.  יָנה,  ְוׁשֵ ֶ ִרי,  ְלׁשּול,  ׁשִ ֵזיָעה, 
ְכִתיב  ּדִ  – ֵזיָעה  אֹור״,  ֶהל  ּתָ ״ֲעִטיׁשֹוָתיו  ְכִתיב  ּדִ
ְכִתיב  ּדִ  – ְלׁשּול  ׁשִ ֶלֶחם״,  ּתֹאַכל  יָך  ַאּ׳ֶ ֵזַעת  ״ּבְ
 – ֶ ִרי  ַחת״,  ַ ַלּשׁ ָימּות  ְולֹא  ֵתַח  ְלִהּ׳ָ צֶֹעה  ״ִמַהר 
ְכִתיב  יָנה – ּדִ ְכִתיב ״ִיְרֶאה ֶזַרע ַיֲאִריְך ָיִמים״, ׁשֵ ּדִ
ֲחִליֵמִני  ְכִתיב ״ַוּתַ י ָאז ָינּוַח ִלי״, ֲחלֹום – ּדִ ְנּתִ ״ָיׁשַ

ְוַהֲחֵיִני״. 

ִאין ֶאת ַהחֹוֶלה ֵמָחְליֹו ּוְר׳ּוָאתֹו  ָבִרים ְמַרּ׳ְ ה ּדְ ָ ּשׁ ׁשִ
ין,  ְיֵבׁשִ ְוִסיִסין  ּוְתָרִדין,  רּוב,  ּכְ ֵהן:  ֵאּלּו  ְר׳ּוָאה, 
ֵבד, ְוֵיׁש אֹוְמִרים: ַאף  ְוֵ יָבה, ְוֶהֶרת, ְויֹוֶתֶרת ַהּכָ
ים ַמְ׳ִרין  ִגים ְ ַטּנִ ּדָ א, ׁשֶ ים. ְולֹא עֹוד ֶאּלָ ִגים ְ ַטּנִ ּדָ

ל ָאָדם.  ל ּגּו׳ֹו ׁשֶ ּוַמְבִרין ּכָ

An eagle-owl, and an owl – ְרָיא ְוִ ּ׳ּוָ׳א ָ: These 
birds, whose appearance in dreams is troubling, 
are nocturnal, and because of their strange facial 
features they are considered ominous omens for 
the dreamer. Opinions differ as to their precise 
identity, and it is only possible to conjecture, 
based on different translations, that the refer-
ence is to the birds listed below.

Eagle-owl –  אֹוַח

Bubo bubo aharonil – This  bird, which may be the karya, 
is a large nocturnal bird with a wingspan of 24 cm.

Owl – ּכֹוס

Athene noctua – A small nocturnal bird

Barn owl – ֶמת ְנֶשׁ ּתִ

Strix flammea – This bird, which may be the kipufa, is 
a large, nocturnal bird that is more than 33 cm long.

background

All kinds of colors are auspicious for a dream, 
except for sky-blue [tekhelet] – ל ִמיֵני ִצְבעֹוִנין  ּכָ
ֵכֶלת  Some explain that the :ָיִ׳ין ַלֲחלֹום, חּוץ ִמן ַהּתְ
word for sky-blue [tekhelet] is similar to the word 
for end [takhlit], and for that reason it is a bad 
omen (Rav Ya’akov Emden).

notes

Kurferai – ּוְרְ׳ָראי : According to the version of 
the text before us, kurferai is a bird, apparently 
a nocturnal bird of prey, identified by some as 
the Brachyotis palustris. According to the Munich 
manuscript, however, kurferai is a type of vermin, 
and according to Rashi it is a blind mole rat, Spa-
lax typhus. Seeing it in a dream is considered an 
ominous omen because of its blindness and 
strange appearance.

language
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In contrast, there are ten matters that cause a sick person who has recovered 
to suffer a relapse of his illness, and his illness is even more severe, and they 
are: Eating ox meat, eating fatty meat in general, eating roasted meat, eating 
poultry, eating a roasted egg, shaving, eating cress, drinking milk, eating 
cheese, and bathing in a bathhouse. And some say eating nuts, and some 
say even eating cucumbers. 

It was taught in the school of Rabbi Yishmael: Why are they called cucum-
bers [kishu’im]? Because they are as harmful [kashim] to the body as 
swords. The Gemara asks: Is that really so? Is it not written: “And the Lord 
said unto her: Two nations [goyim] are in your womb” (Genesis 25:23) and 
the Gemara says: Do not read it as goyim, rather read it as gayim, proud ones. 
And Rav Yehuda said that Rav said: This verse was fulfilled in these two great 
individuals who descended from Rebecca: Antoninus and Rabbi Yehuda 
HaNasi, whose tables, because of their wealth, never lacked for radish, let-
tuce or cucumbers, neither in summer nor in the rainy season. Appar-
ently, cucumbers are good and are even a delicacy of kings. 

The Gemara resolves: This is not difficult. This that says they is harmful to 
the body refers to large ones, while this that says they were always served on 
the table of Rabbi Yehuda HaNasi and Antoninus refers to small ones.

With regard to dreams, the Sages taught: One who dreams that he sees a 
corpse in his house, it is a sign of peace in his house. If the corpse ate and 
drank in the house, it is good omen for the house. If the corpse removed 
vessels from the house, it is a bad omen for the house, as it suggests that the 
corpse is taking someone from the house with him. Rav Pappa explained 
this only if the dream was with regard to a shoe and a sandal, as that indicates 
that someone from the house is going to embark on a long journey. As the 
Sages said: Everything that a corpse takes in a dream is a good omen except 
a shoe and a sandal; everything that a corpse gives in a dream is a good 
omen except dust and mustard, which looks like dust, as they portend 
burial.

We learned in the mishna that one who sees a place from which idolatry was 
eradicated should recite the blessing: Blessed…Who eradicated idolatry 
from our land. On this topic the Sages taught in the Tosefta: One who sees 
the idol called Mercury [Markulis]nh recites: Blessed…who has shown 
patience to those who violate His will, as each day new rocks would be 
thrown upon the pile constructed in Mercury’ honor (Tosafot). One who sees 
a place from which idolatry was eradicatedh should recite: Blessed…Who 
eradicated idolatry from our land. And just as it was eradicated from this 
place, so too may it be eradicated from all places of Israel, and restore the 
hearts of their worshippers to worship You. Outside of Eretz Yisrael, one 
need not recite: And restore the hearts of their worshippers to worship 
You, since it is predominantly populated by gentiles. Rabbi Shimon ben 
Elazar says: Even outside of Eretz Yisrael one is required to recite that 
formula because in the end of days all nations will convert, as it is stated: 

“For then will I turn to the peoples a pure language, that they may all call 
upon the Name of the Lord, to serve Him with one consent” (Zephaniah 3:9).

The Gemara goes on to discuss special blessings instituted by the Sages to be 
recited upon seeing extraordinary sights. Rav Hamnuna taught: One who 
sees the wicked Babylonia must recite five blessings.h The Gemara 
elaborates: 

One who saw the ruins of Babylonia, recites: Blessed…Who destroyed 
the wicked Babylonia.

One who saw the ruins of Nebuchadnezzar’s house, recites: Blessed…Who 
destroyed the house of wicked Nebuchadnezzar.

One who saw the lion’s den into which Daniel was thrown (see Daniel ch. 6) 
or the furnace into which Hananiah, Mishael, and Azariah were thrown 
(see Daniel ch. 3), recites: Blessed…Who performed miracles for our 
ancestors in this place.

One who saw Mercury, recites: Blessed…Who has shown patience to 
those who violate His will.

One who saw a place from which earth is taken, as over the generations 
earth was taken from certain places and used as fertilizer or for construc-
tion in the surrounding areas, recites: Blessed…Who speaks and acts, 
decrees and fulfills. 

ָבִרים ַמֲחִזיִרין ֶאת ַהחֹוֶלה ְלָחְליֹו, ְוָחְליֹו  ָרה ּדְ ֲעׂשָ
ר ָצִלי,  ׂשַ ֵמן, ּבְ ר ׁשָ ׂשָ ר ׁשֹור, ּבָ ׂשַ ה, ֵאּלּו ֵהן: ּבְ ָ ׁשֶ
ֲחַלִים,  ִרים, ּוֵביָצה ְצלּוָיה, ְוִתְגַלַחת, ְוׁשַ ר ִצּ׳ֳ ׂשַ ּבְ
ְרָחץ, ְוֵיׁש אֹוְמִרים: ַאף  ִביָנה, ְוַהּמֶ ְוֶהָחָלב, ְוַהּגְ

ּוִאים.  ֱאגֹוִזים, ְוֵיׁש אֹוְמִרים: ַאף ִ ּשׁ

ָמן  ׁשְ ִנְ ָרא  ה  ָלּמָ ָמֵעאל:  ִיׁשְ י  ַרּבִ ֵבי  ּדְ ָנא  ּתָ
ֲחָרבֹות.  ּכַ ַלּגּוף  ין  ֵהן ָ ׁשִ ֵני ׁשֶ ִמּ׳ְ ּוִאים״ –  ״ִ ּשׁ
ִבְטֵנְך״,  ֵני גֹוִים ּבְ ִאיִני? ְוָהְכִתיב ״ַוּיֹאֶמר הפ ָלּה ׁשְ
ִיים״, ְוָאַמר ַרב ְיהּוָדה  א ״ּגֵ ְ ֵרי ״ּגֹוִים״ ֶאּלָ ַאל ּתִ
ַס   ּ׳ָ לֹא  ׁשֶ י,  ְוַרּבִ ַאְנטֹוִנינֹוס  ֵאּלּו  ַרב:  ָאַמר 
ּוִאין,  ִ ּשׁ ְולֹא  ֲחֶזֶרת  ְולֹא  ְצנֹון  לֹא  ְלָחָנם  ֻ ִמּשׁ

ִמים!  ׁשָ ימֹות ַהּגְ ה ְולֹא ּבִ ימֹות ַהַחּמָ לֹא ּבִ

זּוְטֵרי. ַרְבְרֵבי, ָהא – ּבְ ָיא, ָהא – ּבְ ָלא ַ ׁשְ

ָאַכל  ִית,  ּבַ ּבַ לֹום  ׁשָ  – ִית  ּבַ ּבַ ֵמת  ַנן:  ַרּבָ נּו  ּתָ
ִלים  ּכֵ ָנַטל  ִית,  ַלּבַ ָיֶ׳ה  ִסיָמן   – ִית  ּבַ ּבַ ָתה  ְוׁשָ
א  ּ׳ָ ּ׳ַ ַרב  ָמא  ְרּגְ ּתַ ִית.  ַלּבַ ַרע  ִסיָמן   – ִית  ַהּבַ ִמן 
י,  ָכָבא ְמַעּלֵ ֵ יל ׁשְ ׁשָ ל ּדְ ָלא. ּכָ ְמָסאָנא ְוַסְנּדְ ּבִ
י,  ָכָבא ְמַעּלֵ ָיֵהיב ׁשְ ל ּדְ ָלא, ּכָ ָסאָנא ְוַסְנּדְ ר ִמּמְ ּבַ

ָלא. ר ֵמַעְ׳ָרא ְוַחְרּדְ ּבַ

ַנן,  נּו ַרּבָ ּנּו ֲעבֹוָדה ָזָרה״. ּתָ ֶעְ ָרה ִמּמֶ ּנֶ ״ָמ ֹום ׁשֶ
אֶֹרְך  ַתן  ּנָ ׁשֶ רּוְך  ״ּבָ אֹוֵמר:  ַמְר ּוִליס,  ָהרֹוֶאה 
ּנּו  ִמּמֶ ֶעְ ָרה  ּנֶ ׁשֶ ָמ ֹום  ְרצֹונֹו״.  ְלעֹוְבֵרי  ִים  ַאּ׳ַ
ָעַ ר ֲעבֹוָדה ָזָרה  רּוְך ׁשֶ ֲעבֹוָדה ָזָרה אֹוֵמר: ״ּבָ
ָעֵ ר  ן ּתֵ ֶעְ ָרה ִמּמָ ֹום ֶזה ּכֵ ּנֶ ם ׁשֶ ֵמַאְרֵצנּו, ּוְכׁשֵ
עֹוְבֵדיֶהם  ֵלב  ב  ְוָהׁשֵ ָרֵאל,  ִיׂשְ ְמ ֹומֹות  ל  ִמּכָ
ב  ְלָעְבֶדָך״. ּוְבחּוץ ָלָאֶרץ ֵאין ָצִריְך לֹוַמר ״ְוָהׁשֵ
ּגֹוִיים.  ּה  רּוּבָ ׁשֶ ֵני  ִמּ׳ְ ְלָעְבֶדָך״ –  ֵלב עֹוְבֵדיֶהם 
חּוץ ָלָאֶרץ  ן ֶאְלָעָזר אֹוֵמר: ַאף ּבְ ְמעֹון ּבֶ י ׁשִ ַרּבִ
ֵּייר,  ְלִהְתּגַ ֲעִתיִדים  ׁשֶ ֵני  ִמּ׳ְ ן,  ּכֵ לֹוַמר  ָצִריְך 
ָ׳ה ְברּוָרה״. ים ׂשָ ֱאַמר ״ָאז ֶאְהּ׳ְֹך ֶאל ַעּמִ ּנֶ ׁשֶ

ָעה  ָהְרׁשָ ֶבל  ּבָ ָהרֹוֶאה  ַהְמנּוָנא:  ַרב  ַרׁש  ּדָ
אֹוֵמר:  ֶבל  ּבָ ָרָאה  ָרכֹות;  ּבְ ָחֵמׁש  ְלָבֵרְך  ָצִריְך 
יתֹו  ּבֵ ָרָאה  ָעה״;  ָהְרׁשָ ֶבל  ּבָ ֶהֱחִריב  ׁשֶ רּוְך  ״ּבָ
יתֹו  ּבֵ ֶהֱחִריב  ׁשֶ רּוְך  ״ּבָ אֹוֵמר:  ר  ְנבּוַכְדֶנּצַ ל  ׁשֶ
ֲאָריֹות  ל  ׁשֶ ּגֹוב  ָרָאה  ע״;  ָהָרׁשָ ר  ְנבּוַכְדֶנּצַ ל  ׁשֶ
ים  ִנּסִ ה  ָעׂשָ ׁשֶ רּוְך  ״ּבָ אֹוֵמר:  ָהֵאׁש  ן  ְבׁשַ ּכִ אֹו 
ּמָ ֹום ַהֶּזה״; ָרָאה ַמְר ּוִליס אֹוֵמר:  ַלֲאבֹוֵתינּו ּבַ
ִים ְלעֹוְבֵרי ְרצֹונֹו״; ָרָאה  ַתן אֶֹרְך ַאּ׳ַ ּנָ רּוְך ׁשֶ ״ּבָ
רּוְך אֹוֵמר  ּנּו ָעָ׳ר אֹוֵמר: ״ּבָ ּנֹוְטִלין ִמּמֶ ָמ ֹום ׁשֶ

ה ּגֹוֵזר ּוְמַ ֵּיים״. ְועֹוׂשֶ

One who sees Mercury [Markulis] – 
 Markulis is the name :ָהרֹוֶאה ַמְר ּוִליס
by which the Sages referred to the 
Roman god Mercury, who was the 
Roman version of the Greek god 
Hermes. Among the various roles 
attributed to him was patron of the 
roads and journeys. Therefore, idols of 
him were often placed at the entrance 
to roadways, usually incomplete, sym-
bolic images. Travelers would place 
stones before these idols and at times, 
a pile of stones would serve to sym-
bolize the god himself. Each passer-
by would place a stone as an offering 
to him. Some explain that because 
each idol-worshipper would throw a 
rock upon the pile, each rock repre-
sented an individual idol-worshipper. 
Therefore, one may include in the 
blessing: And may the hearts of their 
worshippers be restored to worship 
You (Ĥefetz Hashem). Others explain 
that this illustrates that although this 
form of idolatry is a demeaning form 
of worship, one nevertheless recites a 
blessing upon seeing it (Rav Ya’akov 
Emden). 

notes

One who sees Mercury [Markulis] – 
 One who sees idolatry :ָהרֹוֶאה ֶמְר ּוִליס
recites the blessing: Blessed…Who 
has shown patience to those who vio-
late His will. This blessing should not 
be recited more than once in thirty 
days (Rambam Sefer Ahava, Hilkhot 
Berakhot 10:9; Shulĥan Arukh, Oraĥ 
Ĥayyim 224:1).

A place from which idolatry was 
eradicated – ּנּו ִמּמֶ ֶעְ ָרה  ּנֶ ׁשֶ  ָמ ֹום 
 One who sees a place :ֲעבֹוַדת ּכֹוָכִבים
in Eretz Yisrael from which idolatry 
was eradicated recites: Blessed…Who 
eradicated idolatry from our land. Out-
side of Eretz Yisrael, one recites: Who 
eradicated idolatry from this place. In 
both cases, one concludes: Just as you 
eradicated it from this place, so too 
may it be eradicated from all places 
and may the hearts of their worship-
pers be restored to worship You, in ac-
cordance with the opinion of Rabbi 
Shimon ben Elazar (Rambam Sefer 
Ahava, Hilkhot Berakhot 10:9; Shulĥan 
Arukh, Oraĥ Ĥayyim 224:2).

The blessings of Babylonia – ָרכֹות  ּבְ
ֶבל -One who sees wicked Babylo :ּבָ
nia recites: Blessed…Who destroyed 
the wicked Babylonia. One who sees 
the ruins of Nebuchadnezzar’s house 
recites: Blessed…Who destroyed 
the house of wicked Nebuchadnez-
zar. One who sees the lion’s den into 
which Daniel was thrown or the fur-
nace that was stoked for Ĥananya, 
Mishael, and Azarya, recites: Blessed…
Who performed miracles for the right-
eous in this place (Shulĥan Arukh, Oraĥ 
Ĥayyim 224:3).

halakha
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The Gemara relates that when Rava would see donkeys carrying earth 
from Babylonia, he would slap their backs with his hand and say to 
them: Run, righteous ones, and fulfill the will of your Master. When 
Mar, son of Ravina, would arrive in Babylonia he would take earth 
in his kerchief and throw it outside, to fulfill that which is said: “And 
I will sweep it with the broom of destruction” (Isaiah 14:23).n Rav 
Ashi said: I never heard the statement of Rav Hamnuna, that one who 
sees Babylonia the wicked must recite five blessings. However, based 
on my independent reasoning, I recited all of the blessings. 

With regard to Babylonia, the Gemara cites what Rabbi Yirmeya ben 
Elazar said: When Babylonia was cursed, its neighbors were cursed 
along with it. When Samaria was cursed, its neighbors were blessed.n 
When Babylonia was cursed its neighbors were cursed along with it, 
as it is written: “I will also make it a possession for the bittern, a 
wading bird, and pools of water” (Isaiah 14:23); not only will it be 
destroyed, but the site will become a habitat for destructive, environ-
mentally harmful creatures. When Samaria was cursed, however, its 
neighbors were blessed, as it is written: “Therefore I will make 
Samaria a heap in the field, a place for the planting of vineyards” 
(Micah 1:6); although destroyed, it will serve a beneficial purpose.

And Rav Hamnuna said: One who sees multitudes of Israel,h six 
hundred thousand Jews, recites: Blessed…Who knows all secrets. 
One who sees multitudes of gentiles recites: “Your mother shall be 
sore ashamed, she that bore you shall be confounded; behold, the 
hindermost of the nations shall be a wilderness, a dry land, and a des-
ert” ( Jeremiah 50:12). 

The Sages taught in a Tosefta: One who sees multitudes of Israel re-
cites: Blessed…Who knows all secrets. Why is this? He sees a whole 
nation whose minds are unlike each other and whose faces are un-
like each other, and He Who knows all secrets, God, knows what is in 
each of their hearts. The Gemara relates: Ben Zoma once saw a mul-
titude [okhlosa]l of Israel while standing on a stair on the Temple 
Mount. He immediately recited: Blessed…Who knows all secrets 
and Blessed…Who created all these to serve me. 

Explaining his custom, he would say: How much effort did Adam the 
first man exert before he found bread to eat: He plowed, sowed, 
reaped, sheaved, threshed, winnowed in the wind, separated the 
grain from the chaff, ground the grain into flour, sifted, kneaded, and 
baked and only thereafter he ate. And I, on the other hand, wake up 
and find all of these prepared for me. Human society employs a divi-
sion of labor, and each individual benefits from the service of the entire 
world. Similarly, how much effort did Adam the first man exert be-
fore he found a garment to wear? He sheared, laundered, combed, 
spun and wove, and only thereafter he found a garment to wear. And 
I, on the other hand, wake up and find all of these prepared for me. 
Members of all nations, merchants and craftsmen, diligently come to 
the entrance of my home, and I wake up and find all of these be-
fore me. 

Ben Zoma would say: A good guest, what does he say? How much 
effort did the host expend on my behalf, how much meat did the 
host bring before me. How much wine did he bring before me. How 
many loaves [geluskaot]l did he bring before me. All the effort that 
he expended, he expended only for me. However, a bad guest, what 
does he say? What effort did the host expend? I ate only one piece 
of bread, I ate only one piece of meat and I drank only one cup of 
wine. All the effort that the home owner expended he only expend-
ed on behalf of his wife and children.

ְלהּו  ָטֵריף  ַעְ׳ָרא,  ְ ִלי  ׁשָ ּדְ ֲחָמֵרי  ָחֵזי  ֲהָוה  י  ּכִ ָרָבא 
יֵ י ְלֶמֱעַבד ְרעּוָתא  ְייהּו ַוֲאַמר: ְרהּוטּו ַצּדִ ּבַ ְיָדא ַעל ּגַ
י ֲהָוה ָמֵטי ְלָבֶבל, ֲהָוה  ָרִביָנא ּכִ ֵריּה ּדְ ָמַרְייכּו. ָמר ּבְ ּדְ
ַמה  ְלַ ֵּיים  ְלָבָרא,  ֵדי  ְוׁשָ סּוָדֵריּה  ּבְ ַעְ׳ָרא  ֵ יל  ׁשָ
ֵמד״. ֲאַמר ַרב  ַמְטֲאֵטא ַהׁשְ ֱאַמר: ״ְוֵטאֵטאִתיָה ּבְ ּנֶ ֶ ּשׁ
א  ֶאּלָ ִלי,  ִמיַע  ׁשְ ָלא  ַהְמנּוָנא  ַרב  ּדְ ֲאָנא ָהא  י:  ַאׁשִ

הּו.  יְנהּו ְלכּוּלְ ֵריְכּתִ ֲעַתאי ּבָ ִמּדַ

NOTES
One who sees David… Solomon…Ahab – לֹמֹה… ַאְחָאב ִוד… ׁשְ  Each of these three kings distinguished himself in his own way during his reign (see tractate :ָהרֹוֶאה ּדָ
Megilla, ch. 1). Ahab, however, was singled out over all other kings because of the double calamity he suffered: He died in war and is enumerated among those who 
have no place in the World-to-Come (Tziyyon LeNefesh Ĥayya).

All kinds of colors are auspicious for a dream, except for sky-blue [tekhelet] – ֵכֶלת ל ִמיֵני ִצְבעֹוִנין ָיִ׳ין ַלֲחלֹום, חּוץ ִמן ַהּתְ  Some explain that the word for sky-blue :ּכָ
[tekhelet] is similar to the word for end [takhlit], and for that reason it is a bad omen (Rav Yaakov Emden).

One who sees Merkulis – ָהרֹוֶאה ֶמְר ּוִליס: Some explain that because each idol-worshipper would throw a rock upon the pile, each rock represented an individual 
idol-worshipper. Therefore, one may include in the blessing: And may the hearts of their worshippers be restored to worship You (Ĥefetz HaShem). Others explain that 
this illustrates that although this form of idolatry is a demeaning form of worship, one nevertheless recites a blessing upon seeing it (Rav Yaakov Emden). 

The curse of Babylonia – ֶבל  Some say the soil of Babylonia was used to produce mortar [tit] (see Rashi). This is alluded to by the etymological similarity between :ִ ְלַלת ּבָ
the word vetiteitia, “and I will sweep it,” and the word tit, mortar (Talmidei Rabbenu Yona).

HALAKHA
One who sees Merkulis – ָהרֹוֶאה ֶמְר ּוִליס: One who sees idolatry recites the blessing: Blessed…Who has shown patience to those who violate His will. This blessing 
should not be recited more than once in thirty days (Rambam Sefer Ahava, Hilkhot Berakhot 10:9; Shulĥan Arukh, Oraĥ Ĥayyim 224:1).

A place from where idolatry was eradicated – ּנּו ֲעבֹוַדת ּכֹוָכִבים ֶעְ ָרה ִמּמֶ ּנֶ  :One who sees a place in Eretz Yisrael from where idolatry was eradicated recites :ָמ ֹום ׁשֶ
Blessed…Who eradicated idolatry from our land. Outside of Eretz Yisrael, one recites: Who eradicated idolatry from this place. In both cases, one concludes: Just as 
you eradicated it from this place, so too may it be eradicated from all places and may the hearts of their worshippers be restored to worship You, in accordance with 
the opinion of Rabbi Shimon ben Elazar (Rambam Sefer Ahava, Hilkhot Berakhot 10:9; Shulĥan Arukh, Oraĥ Ĥayyim 224:2).

The blessings of Babylonia – ֶבל ָרכֹות ּבָ -One who sees wicked Babylonia recites: Blessed…Who destroyed Babylonia the wicked. One who sees the ruins of Nebu :ּבְ
chadnezzar’s house recites: Blessed…Who destroyed the house of wicked Nebuchadnezzar. One who sees the lion’s den into which Daniel was thrown or the furnace 
that was stoked for Ĥananya, Mishael and Azarya, recites: Blessed…Who performed miracles for the righteous in this place (Shulĥan Arukh, Oraĥ Ĥayyim 224:3).

LANGUAGE
Kurferai – ּוְרְ׳ָראי : According to the version of the text before us, kurferai is a bird, apparently a nocturnal bird of prey, identified by some as the Brachyotis palustris. 
According to the Munich manuscript, however, kurferai is a type of vermin, and according to Rashi it is a blind mole rat, Spalax typhus. Seeing it in a dream is considered 
an ominous omen because of its blindness and strange appearance.

BACKGROUND
An eagle-owl and an owl – ְרָיא ְוִ ּ׳ּוָ׳א ָ: These birds, whose appearance in dreams are troubling, are nocturnal, and because of their strange facial features they are 
considered ominous omens for the dreamer. Opinions differ as to their precise identity, and it is only possible to conjecture, based on different translations, that the 
reference is to the birds listed below.

{IMAGE}

Eagle-owl –  אֹוַח: Bubo bubo aharonil – This bird, which may be the karya, is a large nocturnal bird with a wingspan of 24 cm.

{IMAGE}

Owl – ּכֹוס: Athene noctua – A small nocturnal bird.

{IMAGE}

Barn owl – ֶמת ְנֶשׁ .Strix flammea – This bird, which may be the kipufa, is a large, nocturnal bird, which is more than 33 cm long :ּתִ

נח.
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לּו  ֶבל – ִנְתַ ּלְ ָלה ּבָ ן ֶאְלָעָזר: ִנְתַ ּלְ י ִיְרְמָיה ּבֶ ָאַמר ַרּבִ
ֵכֶניָה.  ׁשְ ְרכּו  ִנְתּבָ  – ׁשֹוְמרֹון  ָלה  ִנְתַ ּלְ ֵכֶניָה,  ׁשְ
יָה  ְמּתִ ְכִתיב: ״ְוׂשַ ֵכֶניָה, ּדִ לּו ׁשְ ֶבל ִנְתַ ּלְ ָלה ּבָ ִנְתַ ּלְ
ְרכּו  ָלה ׁשֹוְמרֹון ִנְתּבָ ְלמֹוַרׁש ִ ּ׳ֹד ְוַאְגֵמי ָמִים״. ִנְתַ ּלְ
ֵעי  ֶדה ְלַמּטָ י ׁשְֹמרֹון ְלִעי ַהּשָׂ ְמּתִ ְכִתיב: ״ְוׂשַ ֵכֶניָה, ּדִ ׁשְ

ָכֶרם״ וגופ.

ָרֵאל, אֹוֵמר:  ְוָאַמר ַרב ַהְמנּוָנא: ָהרֹוֶאה אֹוְכלֹוֵסי ִיׂשְ
ה  רּוְך ֲחַכם ָהָרִזים״. אֹוְכלֹוֵסי גֹוִים אֹוֵמר: ״ּבֹוׁשָ ״ּבָ

ֶכם״ וגופ.  ִאּמְ

רּוְך  ״ּבָ ָרֵאל אֹוֵמר:  ִיׂשְ ָהרֹוֶאה אֹוְכלֹוֵסי  ַנן:  ַרּבָ נּו  ּתָ
ְוֵאין  ָלֶזה,  ֶזה  ּדֹוָמה  ם  ְעּתָ ּדַ ֵאין  ׁשֶ ָהָרִזים״.  ֲחַכם 
ן זֹוָמא ָרָאה אֹוְכלֹוָסא  ְרצּוֵ׳יֶהן ּדֹוִמים ֶזה ָלֶזה. ּבֶ ּ׳ַ
רּוְך ֲחַכם ָהָרִזים״,  ִית, ָאַמר: ״ּבָ ַהר ַהּבַ ב ַמֲעָלה ּבְ ַעל ּגַ

ִני״.  ׁשֵ ּמְ ל ֵאלּו ְלׁשַ ָרא ּכָ ּבָ ּו״ָברּוְך ׁשֶ

ה ְיִגיעֹות ָיַגע ָאָדם ָהִראׁשֹון ַעד  ּמָ הּוא ָהָיה אֹוֵמר: ּכַ
ר, ְוָדׁש,  ת ֶלֱאכֹול: ָחַרׁש, ְוָזַרע, ְוָ ַצר, ְוִעּמֵ ָצא ּ׳ַ ּמָ ׁשֶ
ְך  ּכָ ְוַאַחר  ְוָאָ׳ה,  ְוָלׁש,  ְוִהְרִ יד,  ְוָטַחן,  ּוֵבֵרר,  ְוָזָרה, 
ִנין ְלָ׳ַני.  ל ֵאּלּו ְמתּוּ ָ ים ּומֹוֵצא ּכָ ּכִ ָאַכל, ַוֲאִני ַמׁשְ
ֶגד  ּבֶ ָצא  ּמָ ׁשֶ ַעד  ָהִראׁשֹון  ָאָדם  ָיַגע  ְיִגיעֹות  ה  ְוַכּמָ
ְך ָמָצא  ץ ְוָטָוה ְוָאַרג, ְוַאַחר ּכָ ְוִנּ׳ֵ ן  ְוִלּבֵ ַזז  ּגָ ִלְלּבֹוׁש: 
ִנים  ּה ְמתּוּ ָ ל ֵאּלֶ ים ּומֹוֵצא ּכָ ּכִ ֶגד ִלְלּבֹוׁש, ַוֲאִני ַמׁשְ ּבֶ
יִתי, ַוֲאִני  ל אּוּמֹות ׁשֹוְ דֹות ּוָבאֹות ְלֶ׳ַתח ּבֵ ְלָ׳ַני. ּכָ

ל ֵאּלּו ְלָ׳ַני.  ים ּומֹוֵצא ּכָ ּכִ ַמׁשְ

ה  ּמָ ּכַ  – אֹוֵמר  ַמהּו  טֹוב  אֹוֵרַח  אֹוֵמר:  ָהָיה  הּוא 
ר ֵהִביא  ׂשָ ה ּבָ ּמָ ִביִלי, ּכַ ׁשְ ִית ּבִ ַעל ַהּבַ ְטָרחֹות ָטַרח ּבַ
לּוְסָ אֹות ֵהִביא  ה ּגְ ּמָ ה ַיִין ֵהִביא ְלָ׳ַני, ּכַ ּמָ ְלָ׳ַני, ּכַ
ִביִלי. אֲָבל  ׁשְ א ּבִ ַרח – לֹא ָטַרח ֶאּלָ ּטָ ֶ ְלָ׳ַני, ְוָכל ַמה ּשׁ
ִית  ַעל ַהּבַ אֹוֵרַח ַרע ַמהּו אֹוֵמר – ַמה ּטֹוַרח ָטַרח ּבַ
י, ּכֹוס  י, ֲחִתיָכה ַאַחת ָאַכְלּתִ ת ַאַחת ָאַכְלּתִ ֶזה? ּ׳ַ
ִית ֶזה – לֹא  ַעל ַהּבַ ַרח ּבַ ּטָ ל טֹוַרח ׁשֶ ִתיִתי, ּכָ ֶאָחד ׁשָ

ּתֹו ּוָבָניו.  ִביל ִאׁשְ ׁשְ א ּבִ ָטַרח ֶאּלָ

The curse of Babylonia – ֶבל ּבָ  :ִ ְלַלת 
Some say the soil of Babylonia was used 
to produce mortar (see Rashi). This is al-
luded to by the etymological similarity 
between the word vetetetiha, and I will 
sweep it, and the word tit, mortar (Talmi-
dei Rabbeinu Yona).

notes

One who sees multitudes of Israel – 
ָרֵאל ִיׂשְ  One who sees six :ָהרֹוֶאה אֹוְכלֹוֵסי 
hundred thousand Jews recites the bless-
ing: Blessed…Who knows all secrets 
(Rambam Sefer Ahava, Hilkhot Berakhot, 
10:11; Shulĥan Arukh, Oraĥ Ĥayyim 224:5).

halakha

Multitude [okhlosa] – אֹוְכלֹוָסא: From the 
Greek ὀχλος, okhlos, meaning multitude.

Loaves [geluskaot] – לּוְסָ אֹות  From :ּגְ
the Greek κόλλιξ, kollix, meaning loaf of 
bread or roll.

language

When Babylonia was cursed, its neigh-
bors were cursed along with it. When 
Samaria was cursed, its neighbors were 
blessed – ,ֵכֶניָה ׁשְ לּו  ִנְתַ ּלְ ֶבל  ּבָ ָלה   ִנְתַ ּלְ
ֵכֶניָה ׁשְ ְרכּו  ִנְתּבָ ׁשֹוְמרֹון  ָלה   It is well :ִנְתַ ּלְ
known that when Babylonia or similar 
countries are punished, it is because the 
country has reached an intolerable level 
of corruption and evil. Their punishment 
does nothing to alter that status. In con-
trast, punishment meted out to the peo-
ple of Israel cleanses them of their sins, 
after which they are without sin. Rabbi 
Yirmeya’s first statement is based on the 
rabbinic dictum: Woe to the wicked, woe 
to his neighbor, as even after receiving 
its punishment, Babylonia is still held 
responsible for its wickedness. Samaria, 
on the other hand, is purified of its sins 
after receiving punishment, which has a 
salutary effect on its neighbors, as well, as 
the Sages teach: Good for the righteous, 
good for his neighbor (Anaf Yosef ).

notes
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With regard to a good guest, what does he say? “Remember that 
you magnify his work, whereof men have sung” ( Job 36:24); he 
praises and acknowledges those who helped him. With regard to a 
bad guest it is written: “Men do therefore fear him; he regards not 
any who are wise of heart” ( Job 37:24). 

On the topic of multitudes, the Gemara cites another verse: “And 
the man in the days of Saul was old, and came among men” 
(I Samuel 17:12). Rava, and some say Rav Zevid, and some say Rav 
Oshaya, said: This refers to Yishai, father of David, who always 
went out with multitudes, and entered with multitudes, and 
taught Torah with multitudes. Ulla said: We hold there is no 
multitude in Babylonia.n The Sage taught: A multitude is no 
fewer than six hundred thousand people.

The Sages taught: One who sees the Sages of Israel recites: 
Blessed… Who has shared of His wisdom with those who revere 
Him. One who sees Sages of the nations of the worldh recites: 
Blessed… Who has givenn of His wisdom to flesh and blood.n One 
who sees kings of Israel recites: Blessed…Who has shared of His 
glory with those who revere Him. One who sees kings of the 
other nations of the worldh recites: Blessed…Who has given of 
His glory to flesh and blood. 

Rabbi Yoĥanan said: One should always strive to run toward 
kings of Israel to greet them. And not only should he run toward 
kings of Israel, but also toward kings of the nations of the world, 
so that if he will be privileged to witnesses the glory of the Mes-
siah (Rashi) and the World-to-Come, he will distinguish between 
the kings of Israel and the kings of the nations of the world. 

The Gemara relates: Rav Sheshetp was blind. Everyone was going 
to greet the king and Rav Sheshet stood up and went along with 
them. This heretic found him there and said to him: The intact 
jugs go to the river, where do the broken jugs go? Why is a blind 
person going to see the king? Rav Sheshet said to him: Come see 
that I know more than you do. The first troop passed, and when 
the noise grew louder, this heretic said to him: The king is coming. 
Rav Sheshet said to him: The king is not coming. The second 
troop passed, and when the noise grew louder, this heretic said 
to him: Now the king is coming. Rav Sheshet said to him: The 
king is not coming. The third troop passed, and when there was 
silence, Rav Sheshet said to him: Certainly now the king is 
coming. 

This heretic said to him: How do you know this? Rav Sheshet said 
to him: Royalty on earth is like royalty in the heavens, as it is 
written with regard to God’s revelation to Elijah the Prophet on 
Mount Horeb: 

“And He said: Go forth, and stand upon the mount before the 
Lord.

And, behold, the Lord passed by, and a great and strong wind rent 
the mountains, and broke in pieces the rocks before the Lord;

but the Lord was not in the wind;
and after the wind an earthquake;
but the Lord was not in the earthquake;
and after the earthquake a fire;
but the Lord was not in the fire;
and after the fire a still small voice.
And it was so, when Elijah heard it, that he wrapped his face in 

his mantle and went out, and stood in the entrance of the cave” 
(I Kings 19:11–13). God’s revelation was specifically at the mo-
ment of silence. 

יא ָ׳ֳעלֹו  ּגִ י ַתׂשְ ַעל אֹוֵרַח טֹוב ַמהּו אֹוֵמר – ״ְזכֹר ּכִ
ִתיב – ״ָלֵכן  ים״. ַעל אֹוֵרַח ַרע ּכְ ר ׁשְֹררּו ֲאָנׁשִ ֲאׁשֶ

ים״ וגופ.  ְיֵראּוהּו ֲאָנׁשִ

ים״, ֲאַמר ָרָבא  ֲאָנׁשִ א ּבָ אּול ָזֵ ן ּבָ יֵמי ׁשָ ״ְוָהִאיׁש ּבִ
י  ֲעָיא: ֶזה ִיׁשַ ְוִאיֵתיָמא ַרב ְזִביד ְוִאיֵתיָמא ַרב אֹוׁשַ
אֹוְכלֹוָסא,  ּבְ ְוִנְכַנס  אֹוְכלֹוָסא,  ּבְ ָיָצא  ׁשֶ ָדִוד  ֲאִבי 
ֵאין   – ְנִ יִטיַנן  א:  עּוּלָ ֲאַמר  אֹוְכלֹוָסא.  ּבְ ְוָדַרׁש 
חּוָתה  ּ׳ְ אֹוְכלֹוָסא  ֵאין  ָנא:  ּתָ ָבֶבל.  ּבְ אֹוְכלֹוָסא 

ים ִרּבֹוא. ִ ּשׁ ִ ִמּשׁ

רּוְך  ״ּבָ אֹוֵמר:  ָרֵאל  ִיׂשְ ַחְכֵמי  ָהרֹוֶאה  ַנן:  ַרּבָ נּו  ּתָ
ָחַל  ֵמָחְכָמתֹו ִליֵרָאיו״, ַחְכֵמי אּומֹות ָהעֹוָלם –  ׁשֶ
ר ָוָדם״. ָהרֹוֶאה  ַתן ֵמָחְכָמתֹו ְלָבׂשָ ּנָ רּוְך ׁשֶ אֹוֵמר: ״ּבָ
בֹודֹו  ִמּכְ ָחַל   ׁשֶ רּוְך  ״ּבָ אֹוֵמר:  ָרֵאל  ִיׂשְ ַמְלֵכי 
רּוך  ״ּבָ אֹוֵמר:   – ָהעֹוָלם  אּומֹות  ַמְלֵכי  ִליֵרָאיו״, 

ר ָוָדם״.  בֹודֹו ְלָבׂשָ ַתן ִמּכְ ּנָ ׁשֶ

ל ָאָדם ָלרּוץ ִלְ ַראת  ּדֵ ּתַ י יֹוָחָנן: ְלעֹוָלם ִיׁשְ ָאַמר ַרּבִ
ְלַבד  ָרֵאל ּבִ ָרֵאל, ְולֹא ִלְ ַראת ַמְלֵכי ִיׂשְ ַמְלֵכי ִיׂשְ
ִאם  א ֲאִ׳יּלּו ִלְ ַראת ַמְלֵכי אּוּמֹות ָהעֹוָלם, ׁשֶ ֶאּלָ
אּוּמֹות  ְלַמְלֵכי  ָרֵאל  ִיׂשְ ַמְלֵכי  ין  ּבֵ ַיְבִחין   – ה  ִיְזּכֶ

ָהעֹוָלם. 

י ָעְלָמא  ת ַסִגי ְנהֹור ֲהָוה, ָהוּו ָ ָאְזֵלי ּכּוּלֵ ׁשֶ ַרב ׁשֵ
ת.  ׁשֶ ֲהַדְייהּו ַרב ׁשֵ א, ְוָ ם ֲאַזל ּבַ י ַמְלּכָ ְלַ ּבּוֵלי ַאּ׳ֵ
ְלַנֲהָרא,  ַחְצֵבי  ֵליּה:  ִמיָנא ֲאַמר  ֵחיּה ַההּוא  ּכְ ַאׁשְ
ְך.  ָיַדֲעָנא ְטֵ׳י ִמיּנָ א ֲחִזי ּדְ ְגֵני ַלָּייא?! ֲאַמר ֵליּה: ּתָ ּכַ
ֵליּה  ֲאַמר  א  ָאְווׁשָ ָ א  י  ּכִ ְייָתא,  ַ ּמַ א  ּגּוְנּדָ ֲחַלף 
ת:  ׁשֶ ׁשֵ ַרב  ֵליּה  ֲאַמר  א.  ַמְלּכָ ֲאָתא  ִמיָנא:  ַההּוא 
א  ָאְווׁשָ ָ א  י  ּכִ ְנָייָנא,  ּתִ א  ּגּוְנּדָ ֲחַלף  ָ ָאֵתי.  ָלא 
א.  ַמְלּכָ ָאֵתי  א ָ א  ּתָ ָהׁשְ ִמיָנא:  ֵליּה ַההּוא  ֲאַמר 
ָחֵליף  א.  ַמְלּכָ ָאֵתי  ָ א  ָלא  ת:  ׁשֶ ׁשֵ ַרב  ֵליּה  ֲאַמר 
אי  ת: ַוּדַ ׁשֶ ְתָ א, ֲאַמר ֵליּה ַרב ׁשֵ י ָ א ׁשָ ִליָתֵאי, ּכִ ּתְ

א.  א ָאֵתי ַמְלּכָ ּתָ ָהׁשְ

ֵליּה:  ָלְך ָהא? ֲאַמר  ְמָנא  ִמיָנא:  ֵליּה ַההּוא  ֲאַמר 
ְרִ יָעא;  ּדִ ַמְלכּוָתא  ֵעין  ּכְ ַאְרָעא  ּדְ ַמְלכּוָתא  ּדְ
ה הפ עֵֹבר  ְוִהּנֵ ִלְ׳ֵני הפ  ָבָהר  ְוָעַמְדּתָ  ְכִתיב ״ֵצא  ּדִ
ר ְסָלִעים ִלְ׳ֵני  ּבֵ דֹוָלה ְוָחָז  ְמָ׳ֵר  ָהִרים ּוְמׁשַ ְורּוַח ּגְ
ָבַרַעׁש הפ  ַרַעׁש לֹא  ְוַאַחר ָהרּוַח  הפ לֹא ָברּוַח הפ 
ְוַאַחר ָהַרַעׁש ֵאׁש לֹא ָבֵאׁש הפ ְוַאַחר ָהֵאׁש  ֹול 

ה״. ָמָמה ַדּ ָ ּדְ

There is no multitude in Babylonia – ֵאין 
ָבֶבל  Some explain that even if there :אֹוְכלֹוָסא ּבְ
was a multitude, numerically, in Babylonia, one 
would still not recite this blessing because it 
was formulated specifically as praise for when 
one sees that number of Jews in Eretz Yisrael 
(Beit Yosef according to the Rambam; see 
Ma’adanei Yom Tov).

Who has shared…Who has given – … ָחַל ׁשֶ
ַתן ּנָ  According to most authorities, there is a :ׁשֶ
difference between the formula of the bless-
ing for a Jew: Who has shared [ĥalak], and 
that recited for a non-Jew: Who has given 
[natan]. There are various explanations for 
this distinction. Some say that the blessing 
for a Jew, ĥalak, is based on the verse: “For 
the portion [ĥelek] of the Lord is His people” 
(Deuteronomy 32:9), which is not the case 
with regard to other nations (Beit Yosef ). Oth-
ers explain that the phrase, has shared, indi-
cates an ongoing connection with God as a 
recipient of His beneficence at all times. This 
is not the case with the formula of the phrase, 
has given, which indicates that the connec-
tion was subsequently severed (Abudarham). 
Others explain that it is impossible to ever 
complete one’s study of Torah, so the verb 
ĥalak implies that no matter how much 
one studies, it will always remain but a por-
tion [ĥelek] of the whole (Rabbi Mordekhai  
Yaffe). 

To flesh and blood – ר ָוָדם  The formula :ְלָבׂשָ
of the blessing for non-Jews in standard edi-
tions of the Talmud is livriyotav, to His creations, 
rather than levasar vadam, to flesh and blood. 
The censor made this change to soften the 
contrast between: Those who revere him, 
which is the formula of the blessing recited 
for Jews, emphasizing their connection with 
God, and: Flesh and blood, which indicates no 
such connection. The formula: To His creations, 
indicates that non-Jews have a connection 
with God as well.

notes

One who sees the Sages of Israel…Sages of nations of the 
world – ָרֵאל…ַחְכֵמי אּומֹות ָהעֹוָלם  One who sees :ָהרֹוֶאה ַחְכֵמי ִיׂשְ
Sages of Israel recites: Blessed…Who has shared of His wisdom 
with those who revere Him. One who sees great Sages of other 
nations, who are prominent in disciplines of general wisdom, 

e.g., the sciences (Magen Avraham), recites: Who has given of 
His wisdom to flesh and blood (Rambam Sefer Ahava, Hilkhot 
Berakhot 10:11; Shulĥan Arukh, Oraĥ Ĥayyim 224:6–7).

One who sees kings of Israel…kings of the nations of the 
world – ָרֵאל…ַמְלֵכי אּומֹות ָהעֹוָלם  One who sees :ָהרֹוֶאה ַמְלֵכי ִיׂשְ

kings of Israel recites: Blessed…Who has shared of His glory 
with those who revere Him. One who sees kings of other na-
tions recites: Who has given of His glory to flesh and blood 
(Rambam Sefer Ahava, Hilkhot Berakhot 10:11; Shulĥan Arukh, 
Oraĥ Ĥayyim 224:8). 

halakha

Rav Sheshet – ת ׁשֶ ׁשֵ  A prominent third :ַרב 
generation Babylonian amora, Rav Sheshet 
was the primary student of Rav Huna, even 
though he also served and studied under the 
rest of the Sages of that generation. Even in 
his generation Rav Sheshet was famous for his 
unsurpassed expertise in baraitot. Due to his 
comprehensive familiarity with even the most 
obscure areas of Oral Law, he was nicknamed 
Sinai. Many of the Sages of the generation 
came to study from him as they knew that his 
teachings were always based on early sources.

In his later years Rav Sheshet became blind, 
but remained involved in all aspects of life 
and was a frequent visitor to the house of the 
Exilarch. He was characteristically extremely 
forceful, hard as steel, and did not defer even 
to eminent world leaders.

Apparently, Rav Sheshet was a garment 
merchant who earned enough to live com-
fortably.

Personalities
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When the king came, Rav Sheshet began to bless him. 
The heretic mockingly said to him: Do you bless some-
one you do not see? The Gemara asks: And what ulti-
mately happened to this heretic? Some say that his 
friends gouged out his eyes, and some say that Rav She-
shet fixed his gaze upon him, and the heretic became a 
pile of bones.

As for the connection between divine and earthly royalty, 
the Gemara cites another story: Rabbi Sheilap ordered 
that a man who had relations with a gentile womannh be 
flogged. That man went to inform the king and said: 
There is one man among the Jews who renders judg-
ment without the king’s authority [harmana]. l The king 
sent a messenger [peristaka]l for Rabbi Sheila to bring 
him to trial. When Rabbi Sheila came, they said to him: 
Why did you order flogging for this man? He said to 
them: Because he had relations with a female donkey. 
According to Persian law this was an extremely heinous 
crime, so they said to him: Do you have witnesses that 
he did so? He replied: Yes, and Elijah the prophet came 
and appeared as a person and testified. They said to 
Rabbi Sheila: If so, he is liable for the death penalty; why 
did you not sentence him to death? He replied: Since the 
day we were exiled from our land we do not have the 
authority to execute, but you, do with him as you wish. 

As they considered the sentence, Rabbi Sheila praised 
God for saving him from danger: “Yours, O Lord, is the 
greatness, power, glory, triumph, and majesty; for all that 
is in heaven and on earth is Yours; Yours is the kingdom, 
O Lord, and You are exalted as head above all” (I Chron-
icles 29:11). They asked him: What did you say? He told 
them: This is what I said: Blessed is Merciful One who 
grants kingdom on earth that is a microcosm of the 
kingdom in heaven, and granted you dominion and love 
of justice. They said to him: Indeed, the honor of roy-
alty is so dear to you. They gave him a staff to symbolize 
his license to sit in judgment and said to him: Judge.

As he was leaving, that man said to Rabbi Sheila: Does 
God perform such miracles for liars? He replied: Scoun-
drel! Aren’t gentiles called donkeys? As it is written: 

“Whose flesh is as the flesh of donkeys” (Ezekiel 23:20). 
Rabbi Sheila saw that he was going to tell the Persian 
authorities that he called them donkeys. He said: This 
man has the legal status of a pursuer. He seeks to have me 
killed. And the Torah said: If one comes to kill you, kill 
him first. He struck him with the staff and killed him.n 

ְמָבֵרְך  ְוָ א  ת  ׁשֶ ׁשֵ ַתח ַרב  ּ׳ְ א,  ַמְלּכָ י ֲאָתא  ּכִ  
ָלא ָחֵזית  ֵליּה. ֲאַמר ֵליּה ַההּוא ִמיָנא: ְלַמאן ּדְ
ַההּוא  ּדְ ֲעֵליּה  ָהֵוי  ּוַמאי   !? ְמָבְרַכּתְ ָ א  ֵליּה 
ְחִליְנהּו  ּכַ ַחְברֹוִהי  ָאְמִרי:  ּדְ א  ִאיּכָ ִמיָנא? 
ֵעיָניו  ָנַתן  ת  ׁשֶ ׁשֵ ַרב  ָאְמִרי:  ּדְ א  ְוִאיּכָ ְלֵעיֵניּה, 

ל ֲעָצמֹות. ל ׁשֶ ה ּגַ ּבֹו, ְוַנֲעׂשָ

ּגֹוָיה.  ָבַעל  ּדְ ְבָרא  ּגַ ְלַההּוא  יּה  ַנְגּדֵ יָלא  ׁשֵ י  ַרּבִ
א  ִאיּכָ א, ֲאַמר:  ַמְלּכָ י  ּבֵ יּה  ּוְרֵצי  ּבֵ ֲאַזל ֲאַכל 
ָלא  ּבְ יָנא  ּדִ ֵיין  ּדָ ָ א  ּדְ יהּוָדֵאי  ּבִ ְבָרא  ּגַ ַחד 
י  ּכִ ָ א,  ִריְסּתָ ּ׳ְ ֲעֵליּה  ַדר  ׁשְ א.  ַמְלּכָ ּדְ ַהְרָמָנא 
יּה ְלַהאי?  ֲאָתא ָאְמִרי ֵליּה: ַמאי ַטְעָמא ְנַגְדּתֵ
א. ָאְמִרי ֵליּה: ִאית  ָבא ַעל ֲחָמְרּתָ ֲאַמר ְלהּו: ּדְ
ָלְך ָסֲהֵדי? ֲאַמר ְלהּו: ִאין. ֲאָתא ֵאִלָּיהּו, ִאְדִמי 
ר  ֱאיִניׁש, ְוַאְסִהיד. ָאְמִרי ֵליּה: ִאי ָהִכי ּבַ ֵליּה ּכֶ
ָגֵליַנן  ּדְ ִמּיֹוָמא  ֲאַנן  ְלהּו:  ֲאַמר   – הּוא!  ְ ָטָלא 
ֵמַאְרִעין ֵלית ָלן ְרׁשּוָתא ְלִמְ ַטל, ַאּתּון – ַמאי 

יּה.  ָבֵעיתּון ֲעִבידּו ּבֵ ּדְ

יָלא  ׁשֵ י  ַרּבִ ַתח  ּ׳ְ ִדיָנא,  ּבְ יּה  ּבֵ ְמַעְּייִני  ּדִ ַעד 
ָאְמִרי  וגופ.  בּוָרה״  ְוַהּגְ ה  ֻדּלָ ַהּגְ הפ  ״ְלָך  ַוֲאַמר: 
? ֲאַמר ְלהּו: ָהִכי ָ ָאִמיָנא –  ֵליּה: ַמאי ָ ָאְמַרּתְ
ֵעין  ּכְ ַאְרָעא  ּבְ ַמְלכּוָתא  ָיֵהיב  ּדְ ַרֲחָמָנא  ִריְך  ּבְ
ְרִ יָעא, ִויַהב ְלכּו ׁשּוְלָטָנא ְוַרֲחֵמי  ַמְלכּוָתא ּדִ
ַמְלכּוָתא  ּדְ ְיָ ָרא  ֲעֵליּה  ֲחִביָבא  ֲאָמרּו:  יָנא.  ּדִ
ּדּון  ֵליּה:  ֲאָמרּו  א,  ֵליּה  ּוְלּ׳ָ ָיֲהִבי  ַהאי!  י  ּכּוּלֵ

יָנא.  ּדִ

ָעֵביד  ְבָרא:  ּגַ ַההּוא  ֵליּה  ֲאַמר  ָנֵ׳י ,  ֲהָוה  י  ּכִ
ֵליּה:  ֲאַמר   – ָהִכי?!  ֵרי  ָ ּ ְלׁשַ ִניָסא  ַרֲחָמָנא 
ר  ׂשַ ר ּבְ ְכִתיב ״ֲאׁשֶ ע! ָלאו ֲחָמֵרי ִאיְ רּו? ּדִ ָרׁשָ
ָ ָאֵזיל ְלֵמיְמָרא ְלהּו  ָרם״. ַחְזֵייּה ּדְ ׂשָ ֲחמֹוִרים ּבְ
ָ ֵריְנהּו ֲחָמֵרי, ֲאַמר: ַהאי רֹוֵדף הּוא, ְוַהּתֹוָרה  ּדְ
ם ְלָהְרגֹו, ַמְחֵייּה  ּכֵ א ְלָהְרְגָך – ַהׁשְ ָאְמָרה: ִאם ּבָ

א ְוַ ְטֵליּה.  ּבְ ּוְלּ׳ָ

Who had relations with a gentile woman – ָנְכִרית ָבַעל   :ּדְ
Though the punishment for having relations with a non-Jewish 
woman is not delineated in the Torah, the absolute condemna-
tion of this deed is explicit in Numbers (ch. 25) in the context of 
Israel’s transgression with the Midianite women. The conclu-
sion drawn from the Torah there is: One who has relations with 
a gentile woman, zealots attack him. Therefore, one commit-
ting this sin would be punished in different ways, depending 
on the gravity of the context in which it was committed. 

The punishment of an informer – ין ל ַמְלׁשִ  Informers :עֹוְנׁשֹו ׁשֶ
are among those with no place in the World-to-Come and are 
not afforded the protection of the law. Until recent generations, 
they were sentenced to death by Jewish courts based on the 
tenet: One who comes to kill you, kill him first. The informer 
constitutes a severe threat to the entire Jewish community, so 
at times, standard judicial procedure is suspended and he is 
sentenced to death.

notes

Who had relations with a gentile woman – ָבַעל ָנְכִרית  One :ּדְ
who had promiscuous relations with a gentile woman on a 
single occasion is liable for violating the rabbinic prohibitions 
against having relations with a gentile woman and with a pro-
miscuous woman, for which he receives lashes of rebellious-
ness. If he entered into a long-term promiscuous relationship 
with her, he thereby violated the rabbinic decree that deems 

him in violation of the prohibitions forbidding having relations 
with a menstruating woman, a maidservant, a gentile woman 
and a promiscuous woman. If he has relations with her within 
the framework of marriage, he is punished with lashes for 
violating Torah law, although some dispute this (Rambam Sefer 
Kedusha, Hilkhot Issurei Bia 12:2; Shulĥan Arukh, Even HaEzer 16:1 
and in the comment of the Rema).

halakha

Authority [harmana] – ַהְרָמָנא: This word is similar to the 
Middle Parthian hramān. It is related in origin to the Middle 
Persian framān, meaning command. 

Messenger [peristaka] – א ָ ִריְסּתָ  From Persian, meaning :ּ׳ְ
messenger or delegate. It appears in Middle Persian as frēstak, 
which was borrowed by other languages (as in Ezra 4:9, afar-
sattekhaye).

language

Rabbi Sheila – יָלא י ׁשֵ  Rabbi Sheila was one of the first :ַרּבִ
Babylonian amora’im. After the death of Rabbi Yehuda HaNasi, 
Rabbi Sheila was the spiritual leader of the Jewish community 
in Babylonia. He was the Reish Sidra, the head of the yeshiva of 
sorts, in the most important yeshiva there. Apparently, he lived 
in Neharde’a. Even the prominent amora Shmuel was officially 
subject to his authority.

When Rav arrived in Babylonia, Rav Sheila did not recognize 
his greatness and used him as a disseminator of his lectures. 
However, after he discovered his identity, he treated him with 
great respect and even accepted his authority. Rav, though, 
did not want to insult Rav Sheila, so he moved to Sura and 
opened his own yeshiva.

Apparently, Rav Sheila’s yeshiva continued to function for a 
period after his death and many traditions that emerged from 
that study hall appear in the Gemara. 

Many disputes between Rav and Rabbi Sheila appear in 
the Gemara, and various halakhic rulings are cited in his name.

Personalities
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