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EXODUS 12:22-25 BO

NJIPS  basin, and apply sorne of the blood that is in the basin to
the lintel and to the two doorposts. None of you shall go outside

the door of his house until morning. ZFor when the LORD goes
through to smite the Egyptians, He will see the blood on the
lintel and the two doorposts, and the LORD will pass over the

door and not let the Destroyer enter and
smite your home.

2%You shall observe this as an institu-
tion for all tdme, for you and for your
descendants. And when you enter the

RASHI not “thresheld” as it more often
means. The phrase is repeated to prevent
you from thinking that one could apply
blood to the two doorposts and the lintel by
dipping the bunch just once. Rather, each of
the three applications of bicod had to be
made directly from “the blood that is in the
basin,” one dip for each application. None
of you shall go outside. This tells us that
once the Destroyer is given permission fo

harm, he does not distinguish between e
righteous and the wicked. And night in-
trinsically gives permission to those who
cause harm: “You bring on darkness and it
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ABARBANEL'S QUESTIONS 4 Doesn’t “the LORD
will ... not let the Destroyer enter and smite your
hotne” (v 23) contradict both our tradition and the

explicit statement in v. 12 that God himself would kill
the first-born?

is night, when all the beasts of the forests
stir” {Ps. 104:20).
23 The Lorp will pass over. Will take pity. Of course, it also means “pass over.” [Q]
25 When you entex the land. The observance of Passover was made dependent on
their entering the land. The only passover offering they were obligated fo make during the
[Qd] See Rashi’s comment to v. 13,

NAHMANIDES our Sages. None of you shall go outside the door of his house
until morning. This is why they were commanded to put the blood on the lintel, so they
would be protected inside; see v. 13. I do not understand Rashi's citation of Ps. 104:20; he
would seem to be saying that this verse prohibits people from going out of their homes on
any night. He should have said that the Destroyer was given permission to harm on this
night, and they were therefore warned against him. But Rashi did not see his way clear to
saying this, because it was the Holy One Himself who strack the blow on this particular
night. The same comment is given in the Mekilta, but somewhat differently. According to
the Mekilta, the Israelites in Egypt were wained not to go out of their houses that night
because the Holy One was passing through Egypt like a king preceded by armed guards to
make sure that no one would meet him or see him. Similarly, when Moses asked to see
God, he was put “in a cleft of the rock” (33:22) [0 protect him from the seraphim and the
rest of the heavenly retinue. Since we have found that once the Destrover is given per-
mmission to harm he does not distinguish between the righteous and the wicked, people are

not permitted to violate the custom of the Patriarchs {described i Tabbirmic TTeTariie, and

g0 Ot 4t night, because that is the time when beasts, who cannot distinguish between the
righiteous and the wicked, are given permission to hunt. But it is not this verse that pro-
hibits going out at night.

23 The Destroyer. The angel who causes destruction in the world at a time of plague,

NI 2 Pobw

OJPS blood that is in the basin, and strike the lintel and the
two side-posts with the blood that is in the basin; and none of
you shall go out of the door of his house until the morning. ZFor
the LORD will pass through to smite the Egyptians; and when
He seeth the blood upon the lintel, and on the two side-posts,

the LORD will pass over the door, and will
not suffer the destroyer to come in unto
your houses to smite you,

24And ye shall observe this thing for an
ordinance to thee and to thy sons for ever,
25And it shall come to pass, when ye be

IBN EZRA  interprets ezov, the word
translated “hyssop,” as Arabic zaatar, which
in Europe is called “oreganc”; it is an herb
notable for its use in many delicious dishes.
But this cannot be. According to 1 Kings
5:13, ezov is something that “grows out of
the wall.” I have no idea what it is, but since
it is contrasted in that verse with “the cedar
in Lebanon,” one must assume that it is not
a large plant. The basin, Over which the
passover was slaughtered. Others interpret
the word to mean “the threshoid,” as in
Ezek. 40:6, assuming the passover to be
slaughtered at the threshold of the house,
Until morning. See my comment o v, 31.

24 As an institution for aIl time. If the
commandments were as they appear to us
from the text, this would be saying that the
application of the blood with a bunch of
hyssop was “an instiuton for all time,”
especially since the reason given for it in
v, 27 Is that God passed over the houses.
Logically, this would be correct. Our pre-
decessors, however, transmit the utterly true
tradition that this expression refers to the
passover offering. The children (v. 26} are
asking about the unusual meal, unlike that
of any other holiday—not about the hyssop.

25 When you enter the fand. Only
now does the text make clear that the pass-
over offering can only be done in the land of
Israel. The passover offered in the wil-
derness (Numbers 9) was offered on the
basis of an explicit divine commandment for
that one occasion; it was never again offered
ir the wilderness. On that occasion, being
near seftled parts, they had unleavened
bread. The rest of the time, when they were

e.g., the angel who “extended his hand against Jerusalem 1o destroy it” (2 Sam. 24:16) after David took a census. But it was not he who
would destroy the Egyptians, for it was the Holy One Himself who would strike that blow. [L]

24 You shall observe this. “This” refers to the passover offering mentioned in v. 21, even though it is somewhat remote, and not to
the verses that follow it about putting blood on the doorposts, which was commanded only for the original passover in Egypt.

25 This rite. This, too, refers to the passover sacrifice. Deut. 15:17, “Do the same with your female slave,” provides another example
where a shorthand reference refers not to what immediately precedes it but to something farther back.

[L] Butthe besrrcyer would be present, and the Israelites would need protectlon from him.

order from v. 7 to show that the exact order does not matter {Hizkuni).

" ADDITIONAL COMMENTS  priest’s right forefinger (Gersonides). To the lintel and to the two doorposts, They are giver in reverse

es said in B. BK 60b,

“When there 1s an epidemic in town, keep your feet inside the house” (Bekhor Shor). Some think this was meant to keep them from being

scattered hither and yon at the moment the exodus was to start (Abarbanel).

23 Not Iet the Destroyer enter. Lhe rabbinic comment "1 and not an angel,” etc., means that God Himself came down and ac-
companied the destroying angels (Hizkuni). In my opinion, this “Destrover” was a kind of moldy air that was inhaled into the body and

went straight to the heart; naturally this air would have no way to discriminate between the righteous and the wicked (Abarbanel).




NJPS

settlements you shall eat unleavened bread.
r’ ZMoses then summoned all the elders of Isrzel and said
to them, “Go, pick out lambs for your families, and slaughter

the passover offering. 2Take a bunch of
hyssop, dip it in the blood that is in the

RASHI  prohibition, since the miracle
was done for Israel,

20 You shall cat nothing leavened.
This is the warning not to eat leaven. [N] It
implies that even leaven mixed with some-
thing else is included in the prohibition. In
all your settlements you shall eat un-
leavened bread. This statement excludes
the second tithe (Deut. 14:22-26} and the
thanksgiving cakes (Lev. 7:12), because
they are not fit to eat “in all your settle-
ments,” since they can only be eaten in
Jerusalem.

the country. 20You shall eat nothing leavened: in all your OJPS

the fand. ®Ye shall cat nothing leavened; in all your

habitations shall ye eat unleavened bread.”
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ABARBANEL'S QUESTIONS + When Moses sum-
meons the elders (v 21}, why does he omit so much of
what God told him to say? + Why doesn’t Aaron also
speak to the elders, as he was commanded? + Why
did Moses speak to the elders alone, and not to “the
whole community of Israel” {v. 3)?

21 Pick out lambs. More literally, “pick
out or purchase lambs.” [0] Whoever
owred sheep must pick out one of his own sheep; whoever did not, would buy one at the
market. For your families. A lamb for each extended family.

22 A bunch of hyssop. Hyssop is a kind of plant with buds. [P] A bunch is three
stalks. Some of the blood that is in the basin. “Basin” is correct, as in 2 Kings 12:14,

NI The punishment for dolng so has been previousiy stated in v. 19. It is a principle of Jewish Iaw that one cannot be
punished without being warned not to commit the ctime. See Special Toples, "Interpreting Biblical Law.”  [O] See CjPS
“take you lambs”; the biblical verb “take” is used in rabbinic Hebrew to mean “purchase.”  [P] According to M. Par
11:%, "buds" are an essential part of the hyssop to be used in the ritual.

NAHMANIDES  leaven except under our own control. According to a rabbinic ruling,
however, we must clear out our own leaven from every place, but leaven that is under a
Jew’s control but owned by a non-Jew is permissible. Simitarly, leaven that is inextricably
buried under a pile of debris, and so is lost to him and to everyone else, {s permitted—for
we can no Jenger call it “his.”

20 Nothing leavened. Again, Rashi’s comment is incorrect. The halakhah here fol-
lows the opinion of the Sages in the discussion at B. Pes. 43a; “For eating leaven there is
the punishment of being ‘cut off’; for eating a mixture of leaven, the punishment is not
recorded.”

21 Moses then summoned all the elders of Israel. This section briefly summarizes
Moses’ repetition: of what God commanded at the beginning of the chapter; Moses cer-
tainly told them all the details and taught them everything about the subject. It is all
included inv. 28, “just as the Lorp had commanded Moses and Aaron, so they did.” Here
we have only the general statement that Moses summoned the elders and they gathered all
the people fo him, and they (the elders) told the whole congregation of Israel, Go, pick out
lambs for your families from the flock and bring them into your houses to keep an eye
on them from the 10% of the month on. What it literally says is “Draw out and take you
lambs” (OJPS), perhaps because their sheep were far away from them, in the land of
Goshen, since “all shepherds are abhorrent to Egyptians” (Gen. 46:34). Pick out Iambs
for your families—"a lamb to a family, a lamb 1o a household” (v. 3), Slaughter the
passover offering “at twilight” (v. 6), all Ir accordance with the details glven at the

AThen Moses called for all the elders of Tsrael, and said unto
them: “Draw out, and take you lambs according to your families,

and kill the passover lamb. 2And vye shall
take a bunch of hyssop, and dip it in the

RASHBAM 20 In all your settflements
you shall eat unleavened bread, Even in
outlying areas [H] where the passover offer-
ing is not slaughtered.

21 For your familles. As noted inv, 3,
“a lamb to a family.”

22 Basin. Rather than “threshold.”
None of you shall go outside. For it is the
blood marks on the doorposts that will
protect you.

[H] “Outlying areas,” corresponding to the word translated
“territary” In 13:7, is & term used in rabbinic literstuse for lo-
cations outside Jerusalem, the only place (according to Deut.
16:5-6) where the passover offering could be slaughtered,

IBN EZRA  would seem to say that
nothing leavened could ever be eaten. In
that case, the point of v. 20 would be to add
the phrase “in all your settiements,” show-
ing that this commandment applied every-
where after they left the wilderness.

20 You shall eat nothing leavened.
The warning not to edt leaven occurs here,
after the announcement of the punishment
for eating leaven, which occurs in v. 19, You
shall eat unleavened bread. This means
you must eat it. It does not mean that you
mdy eat it, as “Six days you shall Iabor”
(20:9) means that you may work six days
but you do not have to. It is obligatory to eat
unleavened bread for seven days in order to
remember the exodus.

21 Moses then summened all the
elders of Israel. He told them everything
that God had ¢ommanded him, from v. 3
on. The elders repeated it to all of Israel.
Pick out lambs, On the 10", as God had
commanded. [V]

22 Take a bunch of hyssop. These
are the instructions about how to do it, not
a command to do it right away. Saadia

IVI The time when vv. 21-28 takes place is not specified in
the text. Ibn Ezra is making clear that these events happened
in accordance with the instructions in vv. 3-6,

beginning of the chapter. In the Mekilta they taught: Moses then summoned all the elders of Isracl. This tells that he constituted them
a court, And said to them. The word came from the mouth of Moses, telling it to all Israel—these are the words of R. Josiah. R. Jonathan
says: The word came from the mouth of Moses, telling it to the elders, and the elders were to tell it to all Israel, Now, according to R. Josiah,
Moses must have “summoned all the elders” to gather the people to him, just as I explained. According to R. Jonathan, “Speak to the

whole community of Israel” (v. 3} would have to be addressed to the elders.

22 Take a bunch of hyssop. This verse gives more details about how the blood is to be applied than are given explicitly at the
begirning of the chapter, which says merely, “They shall take some of the blood” (v. 7). We leamn that whenever the Torah says to “take”
blood, it 1s to be done with a “bunch,” and that catching the biood of & sacrifice requires a utensil, in accordance with the interpretation of

ADDITIONAL COMMENTS 21 The elders. Moses worried that the Israclites would be afraid to let the Egyptlans see them doing
this. He thought they would be more likely to do it if the leaders of the people did it first (Abarbanel). Pick out lambs for your families
and slaughter the passover offering. “Take a lamb” (v. 3) was to be said to the whole community; this is said only to the elders because
of the addition of slaughtering, which the ordinary people might mess up (Hizkuni}.

22 Hlyssop. There are seven kinds of hyssop; the one meant here is ordinary hyssop (Kimhi). The lowliest of plants, according to
1 Kings 5:13-—t0 denigrate the Egyptians’ god, the sheep, When blood is sprinkled on the altar of the Tabernacle, it is done with the




Calamlty befalls the world only, ete, - meg rayrpa
"3t g i The Melrd wiites that this serves to teach
the proper attitude toward fife. Righteous people should
rot think that it makes ho difference to them that others
are wicked, Rather, they must be aware that calarity
comes asa fesuli of the actfons of the wicked and affiicts
the entire world, Suffering afficzs both the sighteous and
the wicked, and moreover, it bagins with the righteous,

Parek VI
Daféa Amudh

— T
Cuitside the sword will bereave ~ 21 byaton pini: Rashi
explains that this does not refer & the sword of battle but
1o the sword of the Angel of Death.
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§ The Gemaracites an aggadic midrash based on this verse: Rabhy
Shmuel bar Nalimani says that Rabbi Yonatan says: Calamity
befalls the world only® when wicked people are in the world, byt
the calamity begins only with the righteous first, as it is stated fn
theverse: “If a five breaks out, and catches in thorns, so that a stack
of grain, or standing grain, or the field, is consumed” (Bxodus 22:5),
‘When does the fire, i.e,, calamify, emerge? At a tirge when the
thorns, i.e, thewicked, ave found withit, But celamity begins only
from the righteons first, as if is stated in the continnation af the
verse: “And a stack of geain is consumed [veneekiall” It is not
stated: If a fire breaks out, and catches in thorns, and consames
[veiakhiall the stack of grain; rather, it states: “A stack of grain i
consumed,” meaning that the stack, iz, the righteons, hasalready
been consmmed before the thorns,

Rav Yosef taught a baraita: What is the meaning of that which is
written with regard to the plagne of the firstborn: “And none of
you shall go out of the opening of his house unil the morsing”
(Bxodus 12:22)? I the plagne was not decreed upon the Jewlsh
people, why were they not permitted to leave their homes? Omee
permission is granted to the destroyer to ki, it does not distin-
guish between the righteons and the wicked, And not only that,
but it begins with the righteous first, as it is stated in the verse;
“And will cut efffrom you the righteous and the wicked” (Bzekiel
21:8), where mention of the righteous precedes the wicked.

Rav Yosef cried and said: Are all these righteous people alse
compared to nothing when calamity strikes? Abaye said to him:
Tt is goodness for the righteous that they die first, as it is written;
“The righteous is taken away because of the evil to come” (Tsaish
5712}, 50 that he will not have to endure the suffering that will befall
the people. ;

RavYehuda says that Rav says:

A person should always enter an unfamiliar city at a time of good,
Le, while it is Hght, as the Torah uses the expression “Ttis good” with
regard to the creation of light (see Genesis 1:4}. This goodness is
manifest in the sense of secitity one feels when it s light. And
likewise, when one leaves a city he should leave at a time of good,
meaning after sunrise the next morning, as it is stated in the verse:
“And none of you shall go out of the opening of his house until
the morning” (Exodus 12:22),

§ 'The Sages tanght: Xf there is plague in the city, gather your feet,
ie, Hemit the time you spend out of the house, as it is stated in
the verse: “And none of you shall go out of the opening of his
house until the morning.” And it says in another verse: "Comme, ry
people, enter into your chambers, and shut your dooxs behind
you; hide yourselffor a litle moment, until the angerhas passedby"
{Tsaiah 26:20). And it says: “Outside the sword will bereave," and
in the chambers texror” (Deuteronomy 32:28),

The Genara asks: Whatis the reason for citing the additional verses
introduced with the term: And it says? The first verse seems suff-

clent to teach the principle that one should not emerge from one’s . =1

house when there is a plague, The Gemara answers: And if you
would say that this matter, the first verse thatstates that none of
you shall go ont until morning, applies only at night, but in the
day onemay think that the principle does not apply; for this reason
the Gemara teaches: Come and hear: “Come, my people, enter
into your chambers, and shut your doors behind you?”
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And if you would say that this matter applies only where there
is no fear inside, which explains why it is preferable to remain
indoors, but where there is fearinside, one might think that when
he goes ontand sits ammang people in general companyit is better;
therefore, the Gemara introduces the third verse and says: Come
and hear: "Outside the swond will bexeave, and in the chambers
terror This means that although there is terrox in the chambers,
oufside the sword will bereave, so it is safer fo remain indoors,

Ata timewhen there was aplague, Rava would dose the windows
of his house, as it is written: “For death is come up into our
windows” { Jeremiah o:20).

The Sages taught: If there is famine in the city) spread your feet,
i, leave the city, as it is stated in the verse: "And there was a
faminein the land; and Abram went dows into Egypt to sojourmn
there” (Genesis 12:10}. And it says: “If we say: We will enter into
the city, then the famine isin the city, and we shall die thetre; and
if we sit hers, we die also, now come, and let us fall unto the host
of the Arameans; if they save us alive, we shall live; and if they Kl
s, we shall but die” (i1 Kings 7:4).

‘What is the reason fox citing the second verse, introdaced with the
term: And it says? And if you would say that this matter, the
principle of leaving the city, applies only where there is no uncer-
tainty concerming a life-threatening sitnation, but where therejs
uncertainty concerning a life-threatening situation this principle
does not apply; come and hear: “Come, and Jet us fall unto the
hast of the Arameans; if they save us afive, we shall live; and if
they kill g, we shall but die”

"The Sages tanght: [fthere is a plaguein the city,” a person should

potwalk in the middle of the road, due to the fact that the Angel
afDeath-walks in the middle of the road, as, since in Heaven they
have given him permission to kit within the city; he goes openly
in the middle of the road, By contrast, if there is peace and guiet
in the city, do not walk on the sides of the road, as, since the
Angel of Death does not have permission to kill within the city, he
hides himself and walks on the side of the road,

The Sages taught: Fthere is a plague in the city, a person should
not enter the synagogue alone, as the Angel of Death leaves his
utensils there," and for thisreason it is a dangerous place, And this
matter; the danger in the synagogue, applies only when there arve
no children learning in the synagogue, and there are not tenmen
praying in it. But if there ave children learning or ten men praying
there, it is not a dangerons place,

The Sages tanght: I the dogs in a certain place are crying for no
reason, it is a sign that they feel the Angel of Death has come to
the city: If the dogs axe playing, it is a sign that they feel that Elijah
the prophet has come to the city, These matters apply only if
thereis no female dog among them. Hthere is a female dog nearhy,
their coying or playing is Hkely duoe to her presence,

§ Rav Ami and Rav Asi sat before Rabbi Yitzhal Nappaha,
One Sage said to Rabbi Yitzhak Nappaha: Iet the Master
say words of halekha, and the other Sage safd to Rabbi Yitzhak
Nappaha: Let the Master say words of aggada. Rabbt Yitzhak
Nappaha began to say words of aggada but one Sage did not let
him, s0 he began to say words of katakha but the other Sage did
not lethim.

Rabbi Yitzhak Nappaha said to them: X will relate a pavable. To
what can this be compared? It can be compared to aman who'has
two wives, one young and one old. The young wife pulls onthis
white hairs, so that her husband will appear younger, The old wife
pulls out his black baits so that he will appear older. And it turns
out that he is bald from here and from there, i.e., completely bald,
due to the actions of both of his wives.

AR
A plagusinthe ity - W3 73%: One must be cereful to
avold any dangerous situation, Therefore, the Sages sald
that one should flee from a city where these |s a plague,
One shoufd flee as soon as the plague begins, before It
takes hold In the city (Shuthan Arukh, Yore De'a 116:5, In
the cornment of Rema),

As the Angel of Death feaves his utenslls there —
o “pany i e In the thme of the Talmud
the synagogues were located far from the Gity, and peo-
ple went there-anly for prayers. Therefors, the Sages held
that a synagogue wasconsidered Ifke other uninhabited
places and was potentially dangerous.
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What Is the difemma that David is raising — Kp tén
Ay wwan: The Rashiba writes that the Sages of the Talud
did not explaln the verse according to its sraightforward
meantng, because presumably King David had water with
Irm. The Refavad adds that If he wete thirsty, why would
he ask specifically for water from Bethlehem? One who
fs thirsty will drink any water that is available. The Ra'zh
wittes that at a time of wag, it Is unilkely that someone
would be particular and specify which water he wants,
‘Therefore, thie Gemara understands that water In this verse
is a refetence to Tosah, and he was asking for 3 halakhic
fuling, The verse states: "Which is by the gate” (2 Sarruel
2316), which alludes to the judges of the court, who sit In
the gate of the ity

A concealed article damaged by a fire —wia e King
David was faced with this practical question and did not
know the answer, His uncestzinty was with regard to the
rastter that was later subject to a disperte hetwesn Rabb
Yehuda HaNas! and the Rabbls, The Maharsha axplalns
that altheugh the verse does not seem to allude to this
question at alf, it is possthle that the Gernara derived it from
a contradiction betwean the verses, Ona verse states: A
plot of ground fult of lentits” (+ Samuel 23:m), and another
vesse states: “A plot of ground full of barley” { Chronicles
1:13). The Gernara derives from this that the lentils were
concealed inside a stack of barley, o vice versa, which led
tothe question of fiallity for the concesled produce,

Yau ate king, ete. - 151 Figk Tat One of the prindiples of
kingship [sthat theking has permission to perform certain
actions, e.9, bullding a road, without taking Inte account
the rights of the people whe live thers, provided ke Is not
dolng 50 to take the proparty for his own personal use,
Although he is required to subsequently appesse those
whe have suffered loss due 1o his actions, he does not have
o first smcefve thel permission, The Rambam indicates that
this hadakhg applies orly at fimes of war and for the sake
ofthe war {Rambam Sefer Shofetim, Hitkhot Melakhim 525,
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Rabbi Vitzhak Nappaha continued and said to them: I so, Twill say
to youa matter thatis appropriate to both of you, which contains
both halakha and aggada. In the verse that states: “If a fire breaks
ouf, and catches in thorns” (Bxodus z2:5), the term “breals out”
indicates that it breaks out by itself, Yet, the continuation of the
verse states: “The one who kindled the five shall pay compenga-
tion,” which indicates that he must pay onlyif the fire spread due to
his negligence, The verse can be explained atlegorically: The Holy
One, Blessed be He, said that although the fire broke out in the
Temple due to the sins of the Jewish people, it is incumbent apon
Me to pay restitution for the five that I kindled.

I, God, kindled a fire in Zion, as it is stated: “The Lord has accom-
plished Fis fury, He has poured out His flerce anger; and He has
kindled a firein Zion, which has devoured its foundations” {Lam-
entations 4:11), And X will build it with fire in the fature, as it is
stated: “For I, says the Lord, will be for her a wall of fire round
about; and 'will be the glory in her midst” (Zechariah 2:9).

There is a hafukha that can be learned from the verse in Exodus,
as the verse begins with damage caused through one's propesty;
“If a fire breaks out,” and concludes with damage cansed by one’s
body: “The one who kindled the fire” This indicates that when
damage is caused by fire, it is considered as though the person
who kindled the fire caused the damage directlywith hisbody: That
serves to say to you that the liability for his fire damage Is due to
its similarity to his arrows. Just as one who shoots an arrow and
causes damage is liable because the damage was caused divectly
through his action, so too, one who kindles a fire that canses damage
s liable because it is considered as though the damage were caused
divectly by his actlons.

§ The Gemara continues with another statement of aggnda oz 4
related topic: The verse states: “And David longed, and said: Oh,
that one would give me water to drink of the well of Bethlehem,
which is by the gate! And the three mighty men broke through
thehost of the Philistines, and drew water out of the well of Beth-
Iehem, that was by the gate, and took it, and brought it to David;
but he would not drink it, but poured it out to the Lozd” (ir Samuel
23:15-16). The Sages understood that David was not simply asking
for watet, but was using the term as a metaphor referting to Torah,
and he was raising a halakhic dilerama,

‘What is the difemama that David is raising?¥ Rava says that Rav
Nahman says: He was asking about the halakha with regard fo a
concealed article damaged by a fired He wanted to know whether
the halakha is in accordance with the opinion of Rabbi Yehuda,
who holds that one is ligble to pay for such damage, or whether the
halakha is tn uccordance with the opinion of the Rabbis, who hold
that one is exempt from liability for damage by fire to concealed
articles. And the Sages in Bethlehem answered him what they
answered him,

Rav Huna stated a different explanation of the verse: There were

stacks of barley belonging to Jews in which the Philistines were

hiding, and David wanted ta burn down the stacks to Iill the Phi-
Hstines and save his own life. He raised the dilemma: What is the

halakha? Is it permitted to save oneself by destroying the property
of anotheri#

They sent the following answer to hima It is prohibited to save

oneself by destroying the property of another. But you are Iing,"
and « king may breach the fence of an individual in ogder to form
apath forhimself, and none may protest his action, i.e, the normal
halakhot of damage do not apply to you since you are king,

T "HALAKMA

To save onescifby the property of anather—mz by iy Is liable to pay compensation {Rambam Sefer Nezikin, Hikhot
a1 One who saves himself by using the property of another  Hovel Ubiazik B2~4; Shulhen Aruth, Hoshen Mishpat 388:2-4).




