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 ָאַמר ַרב ְיהּוָדה ָאַמר ְׁשמּוֵאל: ְמקֹוֵׁשׁש,  ַמֲעִביר  ַאְרַּבע ַאּמֹות ִּבְרׁשּות ָהַרִּבים ֲהָוה. ְּבַמְתִניָתא

  .ָּתָנא:  ּתֹוֵלׁש  ֲהָוה. ַרב ַאָחא ְּבַרִּבי ַיֲעקֹב ָאַמר:  ְמַעֵּמר  ֲהָוה

Rav Yehuda said that Shmuel said: The wood gatherer (who was punished 

for desecrating Shabbat, see Numbers 15:33–36) was one who CARRIED 
four cubits in the public domain. It was taught in a baraita: He was one 
who DETACHED (still-growing branches). Rav Aḥa, son of Rabbi Ya’akov, 
said: He was one who GATHERED (sticks together into a pile).  

 ְלַמאי ָנְפָקא ִמיַּנּה? ְלִכְדַרב, ְּדָאַמר ַרב: ָמָצאִתי ְמִגַּלת ְסָתִרים ֵּבי ַרִּבי ִחּיָיא ְוָכתּוב ָּבּה, ִאיִסי ֶּבן

 ְיהּוָדה אֹוֵמר: ֲאבֹות ְמָלאכֹות ַאְרָּבִעים ָחֵסר ַאַחת ְוִאם ֲעָׂשָאן ּכּוָּלן ְּבֶהְעֵלם ַאַחת ְוֵאינֹו ַחּיָיב ֶאָּלא
 ַאַחת. ַאַחת ְותּו ָלא? ְוָהְתַנן: ֲאבֹות ְמָלאכֹות ַאְרָּבִעים ָחֵסר ַאַחת, ְוָהוֵיַנן ַּבּה: ִמְניָיָנא ְלָמה ִלי?

  .ְוָאַמר ַרִּבי יֹוָחָנן: ֶׁשִאם ֲעָׂשָאן ּכּוָּלם ְּבֶהְעֵלם ַאַחת — ַחּיָיב ַעל ּכל ַאַחת ְוַאַחת

 א
What is the practical ramification of determining precisely which prohibited 

labor the wood gathered performed?  

The ramification is with regard to the statement of Rav, as Rav said: I found 
a hidden scroll in the house of Rabbi Ḥiyya. And in it, it is written  that Isi 
ben Yehuda says: The number of primary categories of labor (prohibited 

on Shabbat) is forty-less-one. And if one performed all of them in the 

course of one lapse of awareness, he is liable to bring only one sin-offering. 

One and no more? We learned in a mishna: The number of primary 
categories of prohibited labors is forty-less-one. And we discussed: Why 
do I need this tally of forty-less-one? And Rabbi Yoḥanan said:  The tally was 
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included to teach that if one performed all the prohibited labors in the 

course of one lapse of awareness, he is liable for each and every one. 

  .ֵאיָמא: ֵאינֹו ַחּיָיב ַעל ַאַחת ֵמֶהם

This citation cannot be accurate. Rather, emend this statement in the hidden 

scroll and say that one is not liable for one (of the categories of prohibited 

labor).  

 ַרב ְיהּוָדה ְּפִׁשיָטא ֵליּה ְּדַהַּמֲעִביר ַחּיָיב, ּוַמְתִניִתין ְּפִׁשיָטא ֵליּה ְּדתֹוֵלׁש ַחּיָיב, ְוַרב ַאָחא ַּבר ַיֲעקֹב

  .ְּפִׁשיָטא ֵליּה ִּדְמַעֵּמר ַחּיָיב. ָמר ָסַבר ָהא ִמיַהת ָלא ְמַסְּפָקא, ּוָמר ָסַבר ָהא ִמיַהת ָלא ְמַסְּפָקא

It is obvious to Rav Yehuda that one who CARRIES is liable. And it is 
obvious to the baraita that one who DETACHES is liable. And it is obvious 
to Rav Aḥa bar Ya’akov  that one who GATHERS is liable. Each Master 
maintains: there is no uncertainty.  

 ב
 ָּתנּו ַרָּבַנן: ְמקֹוֵׁשׁש ֶזה ְצָלְפָחד, ְוֵכן הּוא אֹוֵמר: ״ַוִּיְהיּו ְבֵני ִיְׂשָרֵאל ַּבִּמְדָּבר ַוִּיְמְצאּו ִאיׁש ְוגֹו׳״,

ּוְלַהָּלן הּוא אֹוֵמר: ״ָאִבינּו ֵמת ַּבִּמְדָּבר״, ַמה ְּלַהָּלן ְצָלְפָחד, ַאף ָּכאן ְצָלְפָחד — ִּדְבֵרי ַרִּבי ֲעִקיָבא
.  

The Sages taught: The wood gatherer mentioned in the Torah was 

Zelophehad.  For it says: “And the children of Israel were in the desert and 
they found a man gathering wood on the day of Shabbat” (Numbers 15:32), 

and further on, in the appeal of the daughters of Zelophehad, it says: “Our 
father died in the desert and he was not among the company of them that 

gathered themselves together against the Lord in the company of Korah, but he 

died in his own sin, and he had no sons” (Numbers 27:3). Just as below the 

man in the desert is Zelophehad, so too, here, in the case of the wood 

gatherer, the unnamed man in the desert is Zelophehad.  So says Rabbi 
Akiva. 
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 ָאַמר לֹו ַרִּבי ְיהּוָדה ֶּבן ְּבִתיָרא: ֲעִקיָבא, ֵּבין ָּכְך ּוֵבין ָּכְך ַאָּתה ָעִתיד ִליֵּתן ֶאת ַהִּדין: ִאם ִּכְדָבֶריָך

  .— ַהּתֹוָרה ִּכיַּסּתּו, ְוַאָּתה ְמַגֶּלה אֹותֹו?! ְוִאם ָלאו — ַאָּתה מֹוִציא ַלַעז ַעל אֹותֹו ַצִּדיק

Rabbi Yehuda ben Beteira said to him: Akiva, in either case you will be 
brought to account in the future.  
 
If it is in accordance with your statement that the wood gatherer was 

Zelophehad, the Torah concealed his identity, and you are revealing it.  
 
And if it is not so, you are unjustly slandering that righteous man!!! 

… 

  ג

(Another Example) 

 ַּכּיֹוֵצא ַּבָּדָבר, ַאָּתה אֹוֵמר: ״ַוִּיַחר ַאף ה׳ ָּבם ַוֵּיַלְך״ — ְמַלֵּמד ֶׁשַאף ַאֲהרֹן ִנְצָטַרע, ִּדְבֵרי ַרִּבי

 ֲעִקיָבא. ָאַמר לֹו ַרִּבי ְיהּוָדה ֶּבן ְּבִתיָרא: ֲעִקיָבא, ֵּבין ָּכְך ּוֵבין ָּכְך ַאָּתה ָעִתיד ִליֵּתן ֶאת ַהִּדין. ִאם

  .ִּכְדָבֶריָך — ַהּתֹוָרה ִּכַּסּתּו ְוַאָּתה ְמַגֶּלה אֹותֹו?! ְוִאם ָלאו — ַאָּתה מֹוִציא ַלַעז ַעל אֹותֹו ַצִּדיק

On a similar note, Rabbi Akiva revealed an additional matter not explicitly 

articulated in the Torah. One can conclude that when Aaron and Miriam spoke 

against Moses, both Aaron and Miriam were struck with leprosy, as it written: 

“And God became angry at them and He left, and the cloud departed from above 

the tent, and behold, Miriam was leprous like snow. And Aaron turned toward 

Miriam, and behold, she was leprous” (Numbers 12:9–10). The verse’s 

statement that God became angry at both of them teaches that Aaron, too, 

became leprous; this is the statement of Rabbi Akiva.  

Rabbi Yehuda ben Beteira said to him: Akiva, in either case you will be called 

to account in the future for this teaching. If the truth is in accordance with 

your statement (namely, that Aaron was punished), the Torah concealed 
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Aaron’s punishment and you reveal it?!?! And if the truth is not in accordance 

with your statement, you are unjustly slandering that righteous man. 

 ְוֶאָּלא ָהְכִתיב ״ָּבם״! ַההּוא ִּבְנִזיָפה ְּבָעְלָמא. ַּתְנָיא ְּכַמאן ְּדָאַמר ַאף ַאֲהרֹן ִנְצָטַרע, ִּדְכִתיב: ״ַוִּיֶפן
  .ַאֲהרֹן ֶאל ִמְרָים ְוִהֵּנה ְמצָֹרַעת״, ָּתָנא: ֶׁשָּפָנה ִמָּצַרְעּתֹו

However, didn’t Rabbi Akiva derive this from the plural pronoun “them”??? 

(meaning that it is obvious that God was angry with both of them and so 

presumably punished both of them)?  

Not necessarily.  God’s anger in that verse could have expressed itself in a 

mere rebuke, not necessarily with leprosy.  

A baraita was taught in accordance with the opinion that Aaron also became 

leprous, as it is written: “And Aaron turned toward Miriam, and behold, she 

was leprous” (Numbers 12:10), and it was taught: This teaches that he 
turned, i.e., he was healed from his leprosy, implying that he too had been 

afflicted.  

 ָאַמר ֵריׁש ָלִקיׁש: ַהחֹוֵׁשד ִּבְכֵׁשִרים — לֹוֶקה ְּבגּופֹו, ִּדְכִתיב: ״ְוֵהן לֹא ַיֲאִמינּו ִלי ְוגֹו׳״, ְוַגְלָיא ַקֵּמי

 קּוְדָׁשא ְּבִריְך הּוא ִּדְמֵהיְמִני ִיְׂשָרֵאל. ָאַמר לֹו: ֵהן ַמֲאִמיִנים ְּבֵני ַמֲאִמיִנים, ְוַאָּתה ֵאין סֹוְפָך

  .ְלַהֲאִמין

Reish Lakish said: One who suspects the innocents of indiscretion is afflicted 

in his body, as it is written: “And Moses answered and said: But they will not 

believe me and will not hearken to my voice, for they will say, God did not appear 

to you!” (Exodus 4:1), yet it was revealed before the Holy One, Blessed be He, 

that the Jewish people were indeed believers. So the Holy One, Blessed be He, 

said to Moses: They are true believers (literally, believers who are the children 

of believers); in the end, it is you who will not believe. 

 ֵהן ַמֲאִמיִנים, ִּדְכִתיב: ״ַוַּיֲאֵמן ָהָעם״. ָּבַני ַמֲאִמיִנים — ״ְוֶהֱאִמין ַּבייָ״. ַאָּתה ֵאין סֹוְפָך ְלַהֲאִמין,

 ֶׁשֶּנֱאַמר: ״ַיַען לֹא ֶהֱאַמְנֶּתם ִּבי ְוגֹו׳״. ִמַּמאי ִּדְלָקה, ִּדְכִתיב: ״ַוּיֹאֶמר ה׳ לֹו עֹוד ָהֵבא ָנא ָיְדָך

  .ְּבֵחיֶקָך ְוגֹו׳״
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They are believers, as it is written: “And the people believed once they heard 

that God had remembered the children of Israel, … and they bowed and 

prostrated” (Exodus 4:31). And they are the children of believers, as it says 

with regard to Abraham our Patriarch: “And he believed in God,” (Genesis 

15:6). Ultimately, you will not believe, as it is stated: “And God said to Moses 

and to Aaron: Because you did not believe in Me to sanctify Me in the eyes of the 

children of Israel” (Numbers 20:12). From where do we know that Moses was 

afflicted in his body? As it is written: “And God said to him further: Bring your 

hand to your bosom, and he brought his hand to his bosom and he took it out 

and behold, his hand was leprous like snow” (Exodus 4:6).  

 ָאַמר ָרָבא, ְוִאיֵּתיָמא ַרִּבי יֹוֵסי ְּבַרִּבי ֲחִניָנא: ִמָּדה טֹוָבה ְמַמֶהֶרת ָלבֹא ִמִּמַּדת ּפּוְרָענּות. ְּדִאיּלּו

 ְּבִמַּדת ּפּוְרָענּות ְּכִתיב: ״ַוּיֹוִציָאּה ְוִהֵּנה ָידֹו ְמצַֹרַעת ַּכָּׁשֶלג״, ְוִאיּלּו ְּבִמָּדה טֹוָבה ְּכִתיב: ״ַוּיֹוִציָאּה

  .ֵמֵחיקֹו ְוִהֵּנה ָׁשָבה ִּכְבָׂשרֹו״ — ֵמֵחיקֹו הּוא ְּדָׁשָבה ִּכְבָׂשרֹו

On this topic, Rava said, and some say that it was Rabbi Yosei, son of Rabbi 

Ḥanina, who said: The divine attribute of beneficence takes effect more 

quickly than the divine attribute of punishment. From where is this derived? 

While, with regard to the divine attribute of punishment, it is written, “And he 

took it out and behold, his hand was leprous like snow” (Exodus 4:6), but with 

regard to the divine attribute of beneficence it is written: “And He said: Return 

your hand to your bosom, and he returned his hand to his bosom and he took it 

out from his bosom and behold, it had already returned to be like his original 
flesh” (Exodus 4:7). (In other words, Moses’ hand was healed even before he 

took his hand out. ) 
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