
This week’s Torah portion, Shoftim, offers us a precious window into what leadership 
should look like and, ultimately, what the role of the leader should be. 
 
Speaking of the individual who will be appointed as the new king, the biblical text reads, 
“Moreover, he shall not keep many horses or send people back to Egypt to add to his 
horses, since the Lord has warned you, you must not go back that way again. And he 
shall not have many wives, lest his heart go astray; nor shall he amass silver and gold to 
excess.” (Deut. 17:16-17) 
 
Moshe’s words reflect a great deal of concern about future leaders. He knows how much 
depends on the leader. Moshe himself has been defined as a very humble individual. It 
makes then absolute sense, that he will express these concerns at the same time as he is 
sharing other concerns about the future of the people; right prior to his death. 
 
As Rabbi Jonathan Sachs z”l points out, great leaders usually have many qualities, and 
humility is generally not one of them. Moshe, on the contrary, was the exception to this 
rule. Several times in the text, Moshe is referred to as a ‘humble man’ (ish aniv). 
 
As we look into the quality of humility of the leader, there is another layer that we need 
to pay attention to as well. Radically different than other civilizations, Judaism always 
sees leaders only as humans-never as gods. 
 
Both for the Egyptian civilization which was Judaism’s cradle during its transformation 
starting as a family clan and turning into a People, and the Roman civilization, which 
developed later on, and, in many ways and consistently tried to obliterate Judaism, their 
leaders, either be the Pharaohs or the Emperors, were perceived as possessing divine 
character and power. 
 
As supreme ruler of the Egyptian people and the intermediary between the gods and the 
people, the Pharaoh was the embodiment of a god on earth. 
 
We also know that a distinctive element in the Roman state religion was what is 
generally referred to as the ‘imperial cult.’ This cult regarded emperors and members of 
their families as gods. On his death, Julius Caesar was officially recognized as a god, the 
Divine Julius, by the Roman state. 
 
We have other examples of civilizations and cultures which deified humans post 
mortem, turning humans into gods. The closest one is Christianity. After his crucifixion 
in the hands of the Romans, Jesus was believed as having acquired divine attributes. 
(The Doctrine of the Trinity God, Jesus and The Holy Spirit). 
 
Judaism has none of this. Not even a hint. Neither the Patriarchs or Matriarchs, nor 
Moses or Aaron, nor the Kings or the Prophets were ever hypothesized as having divine 
power. 
 
They all share in common a strong ability to ‘dialogue’ with God. Moses in particular is 
the only one who has been described as the one who had the privilege to talk to God 



‘panim el panim,’ face to face. Still, neither one of them was ever elevated to a divine 
category. 
 
In the Jewish tradition, the leader, in his or her human capacity, will help us connect 
with God and be more informed about God’s will, through God’s teachings. In Judaism, 
the leader has the unique role to bring us closer to God, but always as a humble human 
being; never as a God. 
 
As we approach this fourth Shabbat of Consolation, we hear the voice of the Prophet 
Isaiah, in that exact same role, bringing us closer to God, reassuring us that God will 
always remain our protector: 
 
“For you will not depart in haste, nor will you leave in flight; for Adonai is marching 
before you, the God of Israel is your rear guard.” (Isaiah 52:12) 
 
Today, in the same way as yesterday, let’s trust that God will remain our Shield, our 
Protector and Source of Inspiration. 
 
Shabbat Shalom! 
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